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I 
INTRODUCTION 

BIBLICAL HERMENEUTICS 

 

In Greek mythology, Hermes is messenger who brings the word from Zeus (God) to the 
people.  From this we get the word Hermeneutics as the science of    interpreting holy 

scripture. An interpreter brought to mortals the message from God. 
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GOD HAS SPOKEN.  WHAT DID HE SAY? 

 

Biblical hermeneutics is the study of the principles of interpretation concerning the books of 
the Bible. It is part of the broader field of hermeneutics which involves the study of principles 
for the text and includes all forms of communication: verbal and nonverbal.  

 

 The words written in a Torah scroll are written without any vowel markings. Thus it can be 
pronounced and read in different ways depending on the vowels that are assigned by the 
reader. This means that any word in the Torah has potentially made to mean several things. 
It is the tradition, the oral transmission that determines the Torah and its meanings.  It is 
this tradition that is giving the validity of hermeneutics. 

Thus, all the Christian and Jewish translations of the Torah rely on this tradition for their 
translations. Without this tradition it would be impossible to make a translation of the Torah.  
Without this tradition it would be impossible to know what God is telling us through His words 
as recorded in the Torah.  Without it the Torah, can be read and made to mean almost 
anything 



PRINCIPLES OF BIBLICAL HERMENETICS ; M. M. NINAN 

 3 

As an example.  Genesis2:1  reads: “Thus the heavens and the earth were finished.” It can 
also be read as: “Thus the heavens and the earth were destroyed.”   

While Jewish and Christian Biblical hermeneutics have some overlap and dialogue, they have 
distinctly separate interpretative traditions. 

Old Testment Canon is based on the direct revelation of God to the children of Israel in the 
Mount of Sinai.  Later He spoke through Prophets and in action through the history of Israel. 
Each later messages are to tally with the direct revelation witnessed by large witnesses. 

But in the New Testament Jesus, the Incarnation of God himself, the Word which became 
Flesh and dwelt among us has spoken to us in more clearer ways within the culture of the 
Jewish tradition.  For three years and more Jesus gave the message and often its 
iterpretation to large witnesses in four circles. The crowd, the 72, the 12 and the 3 also 
indicating various levels of revelation of himself.  The close three Jesus revealed in full at the 
time of Transfiguration and to the twleve in the course of his ministry explained all.   

 

In the New Testament the final authority is the Jesus and the Apostolic tradition in 
hermeneutics. 
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II 

THE JEWISH TRADITIONS  

IN  
HERMENEUTICS 

 

The Hebrew Bible was codified by the rabbis at the Great Assembly and, in its Latin 
translation, was first printed as volume 1 of the Gutenberg Bible in 1455. The complete 
Tanakh in Hebrew, with commentaries by Rashi, Radak, Ramban, and Ralbag was printed in 
1517 by Daniel Bomberg and edited by Felix Pratensis under the name Mikraot Gedolot. 

The Hebrew Bible was handed down in manuscript form along with a method of checking the 
accuracy of the transcription known as mesorah. Many codices containing the masoretic 

text were gathered by Jacob ben Hayyim ibn Adonijah and were used to publish an accurate 
text. It was published by Daniel Bomberg in 1525. Later editions were edited with the help of 
Eliyahu ben Asher ha-Levi Ashkenazi Levita. Various editions of Mikraot Gedolot are still in 
print. 
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Translations 

"All translations are commentaries". 

Many nations and many languages have translations of the Bible. According to the Bible study 
wiki  there are at least 90 English translations and thousands of translations into other 
languages.  Every translator will have to interpret the meaning of each word into the 
language into which he is converting within the culture.  In this sense it is not only a 
translation but also a commentary.  Social, cultural and personal decisions and implication 
would necessarily come in this choices. Thus they are in themselves biblical Hermeneutics in 
real time application 

TARGUM 

A Targum is a translation of the Bible into Aramaic language .   Aramaic was the day-to-day 
language of Israel in the Second Temple period (539 BC – 70 AD), the language that Jesus 
Christ probably used the most, the language of large sections of the biblical books of Daniel 
and Ezra, and is the main language of the Talmud.  

"At first the oral Targum was a simple paraphrase in Aramaic, but eventually it became more 
elaborate and incorporated explanatory details inserted here and there into the translation of 
the Hebrew text. To make the rendering more authoritative as an interpretation, it was finally 
reduced to writing. Two officially sanctioned Targums, produced first in Palestine and later 
revised in Babylonia, are the Targum of Onkelos  on the Pentateuch and the Targum of 
Jonathan on the Prophets, both of which were in use in the third century of the Christian era." 
The Jewish Targums, Bruce M. Metzger 

 

 

Targum 
While the word "targum" means translation in general, it usually refers to the 
Aramaic translations of the Hebrew Bible. After the Babylonian exile, most Jews 
spoke Aramaic as their first language, so translation became necessary to 
understand the Biblical readings. Many of the Targum contained interpretations or 
explanatory notes in addition to the literal translation.  

This body of work includes:  

• Targum Onkelos, also known as the Babylonian Targum  
• Targum Yerushalmi, also known as Targum Pseudo-Jonathan (Torah only) 
• Targum Jonathan (Torah, prophets and some parts of the hagiographa) 
• Targum Neophyti 
• Targum Sheni (on the scroll of Esther) 
• Targum to Job 
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However, Jewish Aramaic was different from the other forms both in lettering and grammar. 
Parts of the Dead Sea Scrolls are in Jewish Aramaic showing the unique Jewish lettering, 
related to the unique Hebrew script.   The classic Targumim are Targum Onkelos on the 
Chumash (the five books of Torah), Targum Jonathan on Neviim (the Prophets), and a 
fragmentary Targum Yerushalmi. There is no standard Aramaic translation of Kesuvim (the 
Hagiographa). The normal practice was that after each verse was read from the written 
scroll, an official known as the "Turgeman" or "Meturgeman" would then recite orally an 
Aramaic rendering of the previous verse. 

Targum Onkelos 

Onkelos is the most often consulted literal translation of the Bible.  with a few exceptions. 
Figurative language, is usually not translated literally but is explained (e.g., Gen. 49:25; Ex. 
15:3, 8, 10; 29:35). Geographical names are often replaced by those current at a later time 
(e.g., Gen. 10:10; Deut. 3:17). 

According to the Talmud,  the Torah and its translation into Aramaic were given to Moses on 
Mount Sinai, because Egyptian slaves spoke Aramaic. After the Babylonian exile, the Targum 
was completely forgotten. Onkelos, a Roman convert to Judaism, was able to reconstruct the 
original Aramaic. Saadiah Gaon disagrees and says the Aramaic of Onkelos was never a 
spoken language. He believed that Onkelos's Aramaic was an artificial construct, i.e. it was a 
combination of Eastern and Western dialects of Aramaic.  

Targum Onkelos is the Babylonian Targum to the Torah. The work has been identified with 
Aquila of Sinope. Some believe that the name “Onkelos” originally referred to Aquilla but was 
applied to the Aramaic translation instead of the Greek translation.  The author avoids any 
type of personification or identification.  

Since Talmudic times, the Yemenite communities recited the Targum Onkelos alternately with 
the Hebrew verses of the Torah in the synagogue. 

  
Interlinear text of Hebrew Numbers 6.3–10 with Aramaic Targum Onkelos from the British 

Library 
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The Targum Yonathan 

Jonathan ben Uzziel was the greatest pupil of Hillel the Elder. Targum Jonathan ben Uzziel 
found in the Chumash was not written by Jonathan ben Uzziel according to scholars, who 
refer to it instead as Pseudo-Jonathan. He is said to be  the authority of the Babylonian 
"Megillah", 3a, to have formulated it orally, in accordance with the instructions of Haggai, 
Zachariah, and Malachi. According to the Encyclopaedia Judaica  internal evidence shows that 
it was written sometime between the 7th and 14th centuries ce. For example, Ishmael's 
wife's name is translated into Aramaic as Fatima (who was Mohammed's daughter) and 
therefore Targum Pseudo-Jonathan must have been written after Mohammed's birth. The 
classic Hebrew commentators would turn this argument around, and say that Mohammed's 
daughter was named after Ismael's wife. Both sides will agree, however that stylistically that 
Jonathan's commentary on the Chumash is very different from the commentary on Neviim. 
The Targum Jonathan on Neviim is written in a very terse style, similar to Onkelos on 
Chumash, but on the average Targum Jonathan on Chumash is almost twice as wordy. 

It seems that Targum Jonathan on Isaiah is the product of at least two generations of 
meturgeman activity before and after the Bar Kokhba war (132-135 C.E.), though the more 
explicitly messianic statements are more likely to have been written before than after the 
war.   
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When Rabbi Yonossan ben Uziel revealed his Targum (translation) of prophets, Eretz Yisroel ( the whole 
land of Israel ) was shocked by earth tremor 400 parsas (measurements) by 400 parsas. A bat Kol 
(heavenly voice) came out and said "who is the one revealing my secrets to mankind? ". Yonaton ben Uzial 
stood up on his feet and said "I am the one who revealed Your secrets to mankind knowingly in front of You, 
not for my honor I did it and not for the honor of the house of my father but for Your honor I did it, for 
wouldn't be many machloket (disputes) in Israel".  

He also asked to reveal targum of Katuvim (writings of the Tanach / Bible) a voice - "Bat Kol" came out and 
said to him (Y ben U) "you have revealed enough for the moment " , and Why ? because if you reveal all the 
secrets now , you will reveal when the Moshiach will come and the dates of final Peace in the world". 

Targum Yerushalmi 

The Jerusalem Targum exists only in fragmentary form. It translates a total of approximately 
850 verses, phrases, and words. No one knows who wrote it. Some speculate that it was a 
printers error. The printer saw a manuscript headed with "TY" and assumed it was a Targum 
Yerushalmi when actually it was an early version of Targum Yonathan. Others speculate that 
it was written by a R. Yosef or R. Hoshea (Yihoshua).  

Targum Neofiti 

Targum Neofiti (or Targum Neophyti) is the largest of the Western Targumim on the Torah, 
or Palestinian Targumim. It consists of 450 folios covering all books of the Pentateuch, with 
only a few damaged verses. 

More than a mere Aramaic translation of the Hebrew text, Neofiti offers lengthy expansions 
on the biblical text at several places. It is often more expansive than Targum Onkelos, but 
less so than Targum Pseudo-Jonathan. 

The Targum Sheni 

The Targum Sheni ("Second Targum") is an Aramaic translation (targum) and elaboration of 
the Book of Esther, that embellishes the Biblical account with considerable new apocryphal 
material, not on the face of it directly germane to the Esther story. Notable among these 
additions is an account of the visit of the Queen of Sheba to King Solomon, which sees the 
King commanding a daunting army of animals, birds and demonic spirits as subjects; and the 
Queen demanding from him the answer to three riddles, before she will pay homage. The 
Jewish Encyclopedia characterises the story as a "genuine and exuberant midrash", i.e. a free 
elaboration, of a kind not unusual in Rabbinic literature. 
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 Talmudical Hermeneutics 

Talmudical Hermeneutics (Hebrew: approximately, מידות שהתורה נדרשת בהן) refers to Jewish 
methods for the investigation and determination of the meaning of the Hebrew Bible, as well 
as rules by which Jewish law could be established. One well-known summary of these 
principles appears in the Baraita of Rabbi Ishmael.  

The rabbis of the Talmud considered themselves to be the receivers and 

transmitters of an oral law as to the meaning of the scriptures. They considered this 
oral tradition to set forth the precise, original meanings of the words, revealed at the same 
time and by the same means as the original scriptures themselves. Interpretive methods 
listed above such as word play and letter counting were never used as logical proof of the 
meaning or teaching of a scripture. Instead they were considered to be an asmakhta, a 
validation of a meaning that was already set by tradition or a homiletic backing for rabbinic 
rulings. 

Talmudical Hermeneutics (Hebrew: approximately, מידות שהתורה נדרשת בהן) is the science which 
defines the rules and methods for the investigation and exact determination of the meaning 
of the Scriptures, both legal and historical. Since the halakha, however, is regarded simply as 
an exposition and explanation of the Torah, Talmud hermeneutics includes also the rules by 
which the requirements of the oral law are derived from and established by the written law. 
These rules relate to: 

•  grammar and exegesis 
•  the interpretation of certain words and letters and apparently superfluous and/or missing 
words or letters, and prefixes and suffixes 
•  the interpretation of those letters which, in certain words, are provided with points 
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•  the interpretation of the letters in a word according to their numerical value (see Gematria) 
•  the interpretation of a word by dividing it into two or more words (see Notarikon) 
•  the interpretation of a word according to its consonantal form or according to its 
vocalization 
•  the interpretation of a word by transposing its letters or by changing its vowels 
•  the logical deduction of a halakhah from a Scriptural text or from another law 

Classes of rules 

Compilations of such hermeneutic rules were made in the earliest times.  

The Tannaim   תנאים   "repeaters", "teachers"  were the Rabbinic sages whose views are recorded in the Mishnah, 
from approximately 10-220 CE. The period of the Tannaim, also referred to as the Mishnaic period, lasted about 210 
years.   

The root of the word tanna (תנא) is the Talmudic Aramaic equivalent for the Hebrew  shanah (שנה), which also is the 
root-word of Mishnah. The verb shanah (שנה) literally means "to repeat what one was taught" and is used to mean 
"to learn". 

The Tannaim lived in several areas of the Land of Israel. The spiritual center of Judaism at that time was Jerusalem, 
but after the destruction of the city and the Second Temple, Rabbi Yochanan ben Zakai and his students founded a 
new religious center in Yavne. Other places of Judaic learning were founded by his students in Lod and in Bnei Brak. 
Some Tannaim worked as laborers (e.g., charcoal burners, cobblers) in addition to their positions as teachers and 
legislators. They were also leaders of the people and negotiators with the Roman Empire. 

 

 

The name "tanna" is derived from the Aramaic "teni" or "tena" (="to teach"), and designates in general a teacher of 
the oral law, and in particular one of the sages of the Mishnah, those teachers of the oral law whose teachings are 
contained in the Mishnah and in the Baraita. The term was first used in the Gemara to indicate a teacher mentioned 
in the Mishnah or in a baraita, in contradistinction to the later authorities, the Amoraim. Not all the teachers of the 
oral law who are mentioned in the Mishnah are called tannaim, however, but only those belonging to the period 
beginning with the disciples of Shammai and Hillel and ending with the contemporaries of Judah ha-Nasi I. The 
authorities preceding that period are called "zeḳenim ha-rishonim" (the former elders). In the time of the Amoraim 
the name "tanna" was given also to one well versed in the Mishnah and the other tannaitic traditions. 

The period of the Tannaim, which lasted about 210 years (10-220 C.E.), is generally divided by Jewish scholars into 
five or six sections or generations, the purpose of such division being to show which teachers developed their 
principal activity contemporaneously. Some of the tannaim, however, were active in more than one generation. The 
following is an enumeration of the six generations and of the more prominent tannaim respectively belonging to 
them: 
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First Generation (10-80 C.E.):  

Principal tannaim: the Shammaites (Bet Shammai) and the Hillelites (Bet Hillel), 'Aḳabya b. Mahalaleel, Rabban 
Gamaliel the Elder, Ḥanina, chief of the priests ("segan ha-kohanim"), Simeon b. Gamaliel, and Johanan b. Zakkai. 

Second Generation (80-120):  

Principal tannaim: Rabban Gamaliel II. (of Jabneh), Zadok, Dosa b. Harkinas, Eliezer b. Jacob, Eliezer b. Hyrcanus, 
Joshua b. Hananiah, Eleazar b. Azariah, Judah b. Bathyra. 

Third Generation (120-140):  

Principal tannaim: Ṭarfon, Ishmael, Akiba, Johanan b. Nuri, Jose ha-Gelili, Simeon b. Nanos, Judah b. Baba, and 
Johanan b. Baroḳa. Several of these flourished in the preceding period. 

Fourth Generation:  

This generation extended from the death of Akiba (c. 140) to that of the patriarch Simeon b. Gamaliel (c. 165). The 
teachers belonging to this generation were: Meïr, Judah b. Ilai, Jose b. Ḥalafta, Simeon b. Yoḥai, Eleazar b. 
Shammua, Johanan ha-Sandalar, Eleazar b. Jacob, Nehemiah, Joshua b. Ḳarḥa, and the above-mentioned Simeon b. 
Gamaliel. 

Fifth Generation (165-200):  

Principal tannaim: Nathan ha-Babli, Symmachus, Judah ha-Nasi I., Jose b. Judah, Eleazar b. Simeon, Simeon b. 
Eleazar. 

Sixth Generation (200-220):  

To this generation belong the contemporaries and disciples of Judah ha-Nasi. They are mentioned in the Tosefta and 
the Baraita but not in the Mishnah. Their names are: Polemo, Issi b. Judah, Eleazar b. Jose, Ishmael b. Jose, Judah 
b. Laḳish, Ḥiyya, Aḥa, Abba (Arika). These teachers are termed "semi-tannaim"; and therefore some scholars count 
only five generations of tannaim. Christian scholars, moreover, count only four generations, reckoning the second 
and third as one (Strack, "Einleitung in den Talmud," pp. 77 et seq.). 

 

The tannaitic tradition recognizes three such collections, namely:  

The Seven Rules of Hillel 

The Thirteen Rules of Rabbi Ishmael 

The Thirty-two Rules of Eliezer B. Jose Ha-Ge-lili  

A fourth tradition came about in the Jewish Mysticism known as Kaballah which 
gave 42 Rules of Zohar. 
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Groundwork for the theoretical Kabbalah was laid only in the 13th century by the monumental Sefer ha-Zohar, or 
“Book of Splendor.” But its full potential was realized 300 years later when an elite group of scholars gathered at 
Safed in Galilee. Moses Cordovero, Isaac Luria, Chaim Vital, and others codified the Zoharic teachings and built the 
elaborate system of theoretical, “theosophical,” Kabbalah as we have today.  
Christian Kabbalah” emerged in Florence and spread to other parts of Europe. Strongly influenced by Renaissance 
Hermeticism, it provided a basis for 19th- and early 20th-century occultism and for today’s popular Kabbalah.  

 

THE SEVEN RULES OF HILLEL 
 

 

 

Hillel (60 BC – 20 AD), later became head of the Sanhedrin and was called the Nasi (Prince). 
He was the master of the great school or Beit, at first associated with Menachem and 
afterward Shammai, his peer. His School advocated the milder HALAKHIC rulings. His 
influence as a restorer of Scriptural exegesis is his most significant contribution to the 
Yisraelite world. He lived as a great teacher who lived what he taught-the practice of 
tzedakah, fear of Elohim, and humility. After Hillel's death the mantle of his rabbinical 
leadership fell upon his son, Simeon.Later, it was passed on to Rabbi Gamliel, who was 
Shaul's teacher and Gamliel supported the early talmidim of Yahshua. Gamliel was the first to 
carry the title "Rabban" (our master or great one, Professor), rather than the more common 
title "rabbi" (my teacher) 

The Seven Rules of Hillel existed long before Rabbi Hillel but he was the first to write them 
down. The rules are so old we see them used in the Tenach (Old Testament).  
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Rabbis Hillel and Shamai were competitive leading figures in Judaism during the days of 
Yeshua's youth. Hillel was known for teaching the Spirit of the Law and Shamai was known 
for teaching the letter of the Law. Yeshua's teaching largely followed that of the School of 
Hillel rather than that of the School of Shamai (an exception being Yeshua agreeing with 
Shamai regarding divorce in Matthew 19:9). 

For example, Yeshua's famous "golden rule": Whatever you would that men should 

do to you, do you even to them, for this is the Torah and the Prophets. (Matthew 

7:12) 

This reads very closely with Hillel's famous statement: What is hateful to you, do not do to 
your neighbor that is the whole Torah ... (b.Shabbat 31a) 

 

Upon Hillel's death the mantle of the School of Hillel was passed to his son Simeon. Upon 
Simon's death the mantle of the school of Hillel passed to Gamliel. This Gamilel spoke in 
defense of the early Nazarenes (Acts 5:34-39). He was the teacher of Shaul/Paul (Acts 22:3).  

In 2 Tim. 2:15, Paul speaks of "rightly dividing the word of truth." What did Paul mean by 
this? Was he saying that there were right and wrong ways to interpret the scriptures? Did 
Paul believe there were actual rules to be followed when interpreting (understanding) the 
Scriptures? Was Paul speaking of the Seven Rules of Hillel? 

Paul was certainly taught these rules in the School of Hillel by Hillel's own grandson Gamliel. 
When we examine Paul's writings we will see that they are filled with usages of Hillel's Seven 
Rules (several examples appear below). It would appear then that the Seven Rules of Hillel 
are at least part of what Paul was speaking of when he spoke of "rightly dividing the Word of 
truth." 

Rules given to the sons of Bathyra by Hillel I. as the chief guides for the interpretation of the 
Scriptures and for the deduction of laws from them (Tosef., Sanh. vii.; the introduction to the 
Sifra, ed. Weiss, p. 3a, end; Ab. R. N. xxxvii.). 
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The Seven Rules of Hillel are: 

(1) Chol v'chomer - argument from lesser to greater (or greater to 
lesser)  
"If this .... then how much more so..."  

(2) Gezeirah shavah - argument by analogy -- 
 Comparing similar words in different passages.  

(3) Binyan av - a foundational passage serves to interpretate other 
passages.  

(4) Kelal ufrat -  
A general summary statement is followed by an explanatory, more 
specific statement.  

(5) Sh'enei ketuvim - standard from two passages  
A decision where two laws that seem to contradict are settled by 
another verse which resolves the conflict.  

(6) Ke yotzei bo mimakom acher  
 "like it says elsewhere"  
Explanation of a word in one text is clarified by use of same word in 
an unrelated text.  

(7) Davar halameid mi'inyano  
Definition from context of total passage.  
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1. Kal Vahomer  

(Light and heavy)  

The Kal vahomer rule says that what applies in a less important case will certainly apply in a 
more important case. A kal vahomer argument is often, but not always, signaled by a phrase 
like "how much more..." 

The Rabbinical writers recognize two forms ok kal vahomer: 

•  kal vahomer meforash - In this form the kal vahomer argument appears explicitly.  

 

Example: And David said to Abishai and all his servants, "See how my son who came  
from my own body seeks my life. How much more now may this Benjamite? Let him  
alone, and let him curse; for so the LORD has ordered him. (2 Samuel 16:11 NKJV)  
(Reverse Negative) If God puts no trust in His saints, And the heavens are not pure in His 
sight, 16 How much less man, who is abominable and filthy, Who drinks iniquity like  
water! (Job 15:15 NKJV)  
 
Yehoshua uses Qal V'Khomer Miforash in the New Testament (Positive) 
  
"Consider the ravens, for they neither sow nor reap, which have neither storehouse nor barn; 
and God feeds them. Of how much more value are you than the birds?...” (Luke 12:24 NKJV)  
 “What man is there among you who has one sheep, and if it falls into a pit on the Sabbath, 
will not lay hold of it and lift it out? Of how much more value then is a man than a sheep? 
Therefore it is lawful to do good on the Sabbath.” (Matthew 12:11-12)  

•  kal vahomer satum - In which the kal vahomer argument is only implied. 

 

For example: Behold the righteous shall be recompensed in the earth: much more the wicked 
and the sinner. (Proverbs 11:31) 

And: If you have run with footmen and they have wearied you, then how can you contend 
with horses? (Jerermiah 12:5a) 

Other Tenach examples to look at: Deuteronomy 31:27; 1 Samuel 23:3; Jerermiah 12:5b; 
Ezekiel 15:5; Esther 9:12 

There are several examples of kal vahomer in the New Testament. Y'shua often uses this 
form of argument. 

For example: If a man receives circumcision on the Sabbath, so that the Law of Moses should 
not be broken, are you angry with me because I made a man completely well on the 
Sabbath? (Jn. 7:23) 
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And: What man is there among you who has one sheep, and if it falls into a pit on the 
Sabbath, will not lay hold of it and lift it out? Of how much more value then is a man than a 
sheep? Therefore it is lawful to do good on the Sabbath. (Mt. 12:11-12) 

     (Reverse) “If the world hates you, you know that it hated Me before it hated you. 19 "If 
you were of the world, the world would love its own. Yet because you are not of the world, 
but I chose you out of the world, therefore the world hates you. 20  "Remember the word 
that I said to you, 'A servant is not greater than his master.' If they persecuted Me, they will 
also persecute you. If they kept My word, they will keep yours also.” ( John 15:18) 

Other examples of Y'shua's usage of kal vahomer are: Matthew 6:26, 30 = Luke 12:24, 28; 
Mathhew 7:11 = Luke 11:13; Matthew 10:25 & John 15:18-20; Matthew 12:12 & John 7:23 

Paul especially used kal vahomer. Examples include: Romans 5:8-9, 10, 15, 17; 11:12, 24; 1 
Corinthians 9:11-12; 12:22; 2 Corinthians 3:7-9, 11; Philippians 2:12; Philemon 1:16; 
Hebrews 2:2-3; 9:13-14; 10:28-29; 12:9, 25. 

Deu_31:27  For I know thy rebellion, and thy stiff neck: behold, while I am yet alive with you 
this day, ye have been rebellious against Jehovah; and how much more after my death?  

1Sa_14:29-30  Then said Jonathan, My father hath troubled the land: see, I pray you, how mine 
eyes have been enlightened, because I tasted a little of this honey. How much more, if haply the 
people had eaten freely to-day of the spoil of their enemies which they found? for now hath 
there been no great slaughter among the Philistines.  

1Sa_21:5  And David answered the priest, and said unto him, Of a truth women have been 
kept from us about these three days; when I came out, the vessels of the young men were 
holy, though it was but a common journey; how much more then to-day shall their vessels 
be holy?  

1Sa_23:3  And David's men said unto him, Behold, we are afraid here in Judah: how much 
more then if we go to Keilah against the armies of the Philistines?  

2Sa_4:10-11  Behold, Saul is dead, thinking to have brought good tidings, I took hold of him, 
and slew him in Ziklag, which was the reward I gave him for his tidings. How much more, when 
wicked men have slain a righteous person in his own house upon his bed, shall I not now 
require his blood of your hand, and take you away from the earth?  

2Sa_16:11  And David said to Abishai, and to all his servants, Behold, my son, who came 
forth from my bowels, seeketh my life: how much more may this Benjamite now do it? let 
him alone, and let him curse; for Jehovah hath bidden him.  

Job_4:19  How much more them that dwell in houses of clay, Whose foundation is in the 
dust, Who are crushed before the moth!  

Pro_11:31  Behold, the righteous shall be recompensed in the earth: How much more the 
wicked and the sinner!  
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Pro_15:11  Sheol and Abaddon are before Jehovah: How much more then the hearts of the 
children of men!  

Pro_19:7  All the brethren of the poor do hate him: How much more do his friends go far 
from him! He pursueth them with words, but they are gone.  

Pro_21:27  The sacrifice of the wicked is an abomination: How much more, when he 
bringeth it with a wicked mind!  

Eze_14:21  For thus saith the Lord Jehovah: How much more when I send my four sore 
judgments upon Jerusalem, the sword, and the famine, and the evil beasts, and the 
pestilence, to cut off from it man and beast!  

Mat_7:11  If ye then, being evil, know how to give good gifts unto your children, how much 
more shall your Father who is in heaven give good things to them that ask him?  

Mat_10:25  It is enough for the disciple that he be as his teacher, and the servant as his lord. 
If they have called the master of the house Beelzebub, how much more them of his 
household!  

Luk_11:13  If ye then, being evil, know how to give good gifts unto your children, how 
much more shall your heavenly Father give the Holy Spirit to them that ask him?  

Luk_12:24  Consider the ravens, that they sow not, neither reap; which have no store-
chamber nor barn; and God feedeth them: of how much more value are ye than the birds!  

Luk_12:28  But if God doth so clothe the grass in the field, which to-day is, and tomorrow is 
cast into the oven; how much more shall he clothe you, O ye of little faith?  

Rom_11:12  Now if their fall, is the riches of the world, and their loss the riches of the 
Gentiles; how much more their fulness?  

Rom_11:24  For if thou wast cut out of that which is by nature a wild olive tree, and wast 
grafted contrary to nature into a good olive tree; how much more shall these, which are the 
natural branches, be grafted into their own olive tree?  

1Co_6:3  Know ye not that we shall judge angels? how much more, things that pertain to 
this life?  

Heb_9:13-14  or if the blood of goats and bulls, and the ashes of a heifer sprinkling them that 
have been defiled, sanctify unto the cleanness of the flesh:  how much more shall the blood of 
Christ, who through the eternal Spirit offered himself without blemish unto God, cleanse your 
conscience from dead works to serve the living God?  

2. G'zerah Shavah (Equivalence of expresions)  

 What applies to a word, root, or phrase in one passage applies equally to it in another, even 
when they are not thematically or contextually linked.   
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Tenakh example: By comparing 1 Samuel 1:10 to Judges 13:5 using the phrase "no razor 
shall touch his head" we may conlude that Samuel, like Samson, was a nazarite  

"New Testament" example: In Hebrews 3:6-4:13 Paul compares Psalms 95:7-11 = Hebrews 
3:7-11 to Genesis 2:2 = Hebrews 4:4 based on the words "works" and "day"/"today" 
("today" in Hebrew is literally "the day"). Paul uses this exegesis to conclude that there will 
be 6,000 years of this world followed by a 1,000 year Shabbat equating “rest” in Psa. 95:11 
with the Sabbath rest.. 

The book of Revelation uses this principle through out.    

3. Binyan ab mikathub echad (Building up a "family" from a single text) 

 

When a principal is found in several passages, what applies to any one of them applies to all.   

For example, from the repeated requirement for blood sacrifice in the Torah, the author of 
Hebrews notes, “apart from shedding of blood there is no remission” (Heb. 9:22 ) 

Hebrews 9:11-22 applies "blood" from Exodus 24:8=Hebrews 9:20 to Jerermiah 31:31-34 

4. Binyab ab mishene kethubim (Building up a "family" from two or more texts) 

 

A principle is established by relating two texts together: The principle can then be applied to 
other passages. i.e: 

You shall do no unrighteousness in judgment, in measures of length, of weight, or quantity. 
Just balances, just weights, a just ephah, and a just hin, shall you have; I am the Lord your 
God, which brought you out of the land of Egypt. (Leviticus 19:35-36) 

By use of the fourth rule of Hillel we can recognize that the provision of equals weights and 
measures applies also to how we judge others and their actions. 

In Hebrews 1:5-14, Paul sites the following to build a rule that the Messiah is of a higher 
order than angels: 

Psalms 2:7 = Hebrews 1:5 
2 Samuel 7:14 = Hebrews 1:5 
Deuteronomy 32:43/Psalms 97:7/(Neh. 9:6) = Hebrews 1:6 
Psalms 104:4 = Hebrews 1:7 
Psalms 45:6-7 = Hebrews 1:8-9 
Psalms 102:25-27 = Hebrews 1:10-12 
Psalms 110:1 = Hebrews 1:13 
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Binyan ab mikathub echad and Binyab ab mishene kethubim are especially useful in 
identifying biblical principles and applying them to real life situations. In this way Scripture is 
recontextualized so that it remains relevant for all generations. 

5. Kelal uferat (The general and the particular)  

A general principle may be restricted by a particularization of it in another verse – or, 
conversely, a particular rule may be extended into a general principle.  

A Tenach example: Genesis 1:27 makes the general statement that God created man. 
Genesis 2:7, 21 particularizes this by giving the details of the creation of Adam and Chava 
(Eve). Other examples would be verses detailing with how to perform sacrifices or how to 
keep the feasts.  

In the Gospels, the principle of divorce being allowed for "uncleanliness," is particularized to 
mean for sexual immorality only. 

Jesus  restricts the principle of resting on the Sabbath so that it does not prevent showing 
mercy by noting that David was allowed to eat the Bread of the Presence and that the priests 
continue their ministry of intercession for Israel even on the Sabbath (Mat. 12:1-7). 

For an example of the latter, Yeshua expanded love for one’s neighbor to include even one’s 
enemies in numerous instances, including the Sermon on the Mount and the Parable of the 
Good Samaritan. 

6. Kayotze bo mimekom akhar (Analogy made from another passage) 

 

Two passages may seem to conflict until compared with a third, which has points of general 
though not necessarily verbal similarity.  

Tenach examples: 

• Leviticus 1:1 "out of the tent of meeting" and Exodus 25:22 "from above the ark of 
the covenant between the chrubim" seem to disagree until we examine Num. 7:89 where we 
learn that Moses entered the tent of meeting to hear YHWH speaking from between the 
cherubim. 

• 1 Chronicles 27:1 explained the numerical disagreement between 2 Samuel 24:9 and 
1 Chronicles 21:5. 

• Exodus 19:20 "YHWH came down upon Mount Sinai" seems to disagree with 
Deuteronomy 4:36, "Out of Heaven He let you hear His voice." Exodus 20:19 (20:22 in some 
editions) reconciles the two by telling us that God brought the heavens down to the mount 
and spoke. (m.Sifra 1:7) 
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New Testament Examples: 

 Romans: Paul shows that the following Tenach passages SEEM to conflict: 

The just shall live by faith (Romans 1:17 = Habakkuk 2:4) with There is none righteous, no, 
not one ... (Romans 3:10 = Psalms 14:1-3= Psalms 53:1-3; Ecclesiastes 7:20). Paul does 
the same here: [G-d] will render to each one according to his deeds. (Romans 2:6 = Psalms 
62:12; Proverbs 24:12) with Blessed are those whose lawless deeds are forgiven, and whose 
sins are covered; Blessed is the man whom YHWH shall not impute sin. (Romans 4:7-8 = 
Psalms 32:1-2) 

Paul resolves the apparent conflict by citing Genensis 15:6 (in Romans 4:3, 22): Abraham 
believed God, and it was accounted to him for righteousness. Thus Paul resolves the apparent 
conflict by showing that under certain circumstances, belief/faith/trust (same word in 
Hebrew) can act as a substitute for righteousness/being just (same word in Hebrew). 

7. Davar hilmad me'anino (Explanation obtained from context)  

The total context, not just the isolated statement must be considered for an accurate 
exegesis. An example would be Romans 14:1, "I know and am convinced by the Lord Yeshua 
that nothing is unclean of itself; but to him who considers anything to be unclean, to him it is 
unclean." Paul is not abrogating the kosher laws, but pointing out to gentile believers in the 
congregation at Rome (within his larger context of Romans) that: 1) things are unclean not of 
themselves but because God said they are unclean, and 2) they must remember the higher 
principle, that their "freedom to eat what is unclean" is secondary to the salvation of unsaved 
Jews who are observing their behavior, as they are looking for "gentiles coming into the faith 
of Israel" to be acting in an "appropriate manner" as a truth test of Paul’s ministry (and 
Yeshua’s Messiahship). 
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13 RULES OF RABBI ISHMAEL 

Rabbi Ishmael or Ishmael ben Elisha (90-135 CE, Hebrew: רבי ישמעאל) was a Tanna of the 1st 
and 2nd centuries (third tannaitic generation). A Tanna (plural, Tannaim) is a rabbinic sage 
whose views are recorded in the Mishnah. Ismael son of Elisha was a young boy during the 
destruction of the Temple. He was redeemed from captivity by Rabbi Neḥunya ben ha-Ḳanah, 
who Mesecheth Shabbat lists as his teacher. He was a close colleague of Rabbi Joshua. He is 
likely the grandson of the high priest of the same name. 

Rabbi Ishmael came from a very distinguished family of High Priests, and he, too, had the 
title "Kohen Godol." As a boy, he was taken to Rome as a captive. The great Sage Rabbi 
Joshua ben Chanania came to Rome, probably as a messenger of the Jews in the Holy Land, 
to try to appeal before the Roman Emperor for a more lenient policy towards the persecuted 
Jews in the Holy Land. He learned that a Jewish boy was held captive in that city. He passed 
by the place where the boy was kept prisoner, and called out "Who delivered Jacob for a 
spoil, and Israel to the robbers?" quoting a passage from the Prophet Isaiah (42:24). And the 
boy's voice came back in reply, "Did not G-d, He against Whom we have sinned?" quoting the 
words of the prophet from the second part of the same verse. Rabbi Joshua decided to spare 
no effort to ransom that boy, saying, "I am sure that boy will grow up to be one of our great 
Sages." Indeed, for a large sum of money Rabbi Joshua succeeded in ransoming the young 
boy, whom he took home with him, fed him and clothed him, and taught him the Torah every 
day. Before long, Rabbi Ishmael became well-known as a distinguished scholar of the Torah. 
Rabbi Joshua himself now considered him as his colleague, and called him "My brother 
Ishmael." 

Rabbi Ishmael ben Elisha, who lived some fifty years after the Destruction of the Second Beth 
Hamikdosh. He lived at the time of Rabbi Akiva, and like him, he was one of the Ten Martyrs 
who were cruelly put to death by the Roman governor. 
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The Thirteen Rules of R. Ishmael are: 

1.  Kal va-ḥomer: Inference is drawn from a less important premise to a 
more important premise, or vice versa.  

2. Gezerah shavah: From the similarity of words or phrases in separate 
texts it is inferred that the law expressed in the one must also be applied 
to the other.  

3. Binyan av mi-katuv eḥad and binyan av mi-shenei khetuvim: an 

inference from a single verse, and an inference from two verses : A 
comprehensive principle, as contained in one or two biblical laws, is 
applicable to all related laws.  

4. Kelal u-ferat; general and particular: When a generalization is 
followed by specification, the specification applies instead of the generalization.  

5.  Perat u-khelal: particular and general.  When a specification is followed by a generalization, the 
generalization then applies.  

6. Kelal u-ferat u-khelal i attah dan ella ke-ein ha-perat: general, particular, general – you may derive 
only things similar to those specified.:  If a generalization is followed by a specification and then treated again 
by a general term, one must interpret according to what the specification implies.  

7. Kelal she-hu ẓarikh li-ferat u-ferat she-hu ẓarikh li-khelal: the general requires the particular and the 
particular the general : When, however, the specification or generalization is necessary for the sake of clarity, 
rules 4 and 5 do not apply.  

8. Davar she-hayah bi-khelal ve-yaẓa min ha-kelal lelammed lo le-lammed al aẓmo yaẓa ella le-lammed al 

ha-kelal kullo yaẓa: Whatever is first implied in a generalization and afterwards specified to provide new 
information concerning it, is stated not only for its own sake, but to teach something additional concerning the 
general proposition.  

9. Davar she-hayah bi-khelal ve-yaẓa liton to'an eḥad she-hu khe-inyano yaẓa lehakel ve-lo lehaẓmir: 

Whatever is first implied in a general law and afterwards specified to prove another similar provision, is specified in 
order to alleviate, and not to increase the severity of that provision.  

10. Davar she-hayah bi-khelal ve-yaẓa liton to'an aḥer she-lo khe-inyano yaẓa lehakel-lehaḥmir:Whatever is 
first implied in a general law and is afterwards specified to prove another provision which is not similar to the general 
law, is specified in order to alleviate the severity in some respects, but to increase it in other respects.  

11. Davar she-hayah bi-khelal ve-yaẓa lidon ba-davar heḥadash i attah yakhol lehaḥaziro li-khelalo ad 
she-yaḥazirennu ha-katuv li-khelalo be-ferush: Whatever is first implied in a general law and is afterwards 
specified to determine a new matter, cannot be applied to the general proposition, unless the text expressly states 
that it can.  

12. Davar ha-lamed me-inyano ve-davar ha-lamed misofo: An ambiguous word or passage may be interpreted 
from its context or from a subsequent expression in the text.  

13. Shenei khetuvim ha-makhḥishim zeh et zeh ad sheyavo ha-katuv ha-shelishi ve-yakhri'a beineihem: 

Similarly, when two biblical texts contradict each other, they can be reconciled only by a third text.  
Interpretive translation by Hadassah Schiffman Levy, based on P. Birnbaum, Daily Prayer Book (New York: Hebrew 
Publishing, 1949)  
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(1) Kal va-ḥomer (more accurately kol va-ḥomer): an argument from the minor premise 

(kal) to the major (ḥomer). The kal v'khomer is used to make an argument from a lesser 
weight based on one of the heavier or greater weight. 

The Midrash (Gen. R. 92:7) traces its use to the Bible (cf. Gen. 44:8; Ex. 6:12; Num. 12:14 – 
not explicit but see BK 25a; Deut. 31:27; I Sam. 23:3; Jer. 12:5; Ezek. 15:5; Prov. 11:31; 
Esth. 9:12).  

The following two examples may be given:  

(a) It is stated in Deuteronomy 21:23 that the corpse of a criminal executed by the court 
must not be left on the gallows overnight, which R. Meir takes to mean that God is distressed 
by the criminal's death. Hence, R. Meir argues: "If God is troubled at the shedding of the 
blood of the ungodly, how much more [kal va-ḥomer] at the blood of the righteous!" (Sanh. 
6:5).  

(b) "If priests, who are not disqualified for service in the Temple by age, are disqualified by 
bodily blemishes (Lev. 21:16–21); then levites, who are disqualified by age (Num. 8:24–25), 
should certainly be disqualified by bodily blemishes" (Ḥul. 24a).  

Example (a), where the "minor" and "major" are readily apparent, might be termed a simple 
kal va-ḥomer.  

Example (b) might be termed a complex kal va-ḥomer. Here an extraneous element 
(disqualification by age) has to be adduced to indicate which is the "minor" and which the 
"major."   

The principle of dayyo ("it is sufficient"), that the conclusion should advance only as far as 
the premise and not beyond it, is a qualification of the kal va-ḥomer (BK 2:5). It must not be 

argued that if A has x, then B has x + y. The kal va-ḥomer suffices only to prove that B has 

x, and it is to go beyond the evidence to conclude that it also has y.   

 (2) Gezerah shavah: comparison of similar expressions.   If the same word occurs in 
two Pentateuchal passages, then the law applying in the one should be applied to the other.  

Bergman argues (Sinai 71, 1972) that a gezerah shavah is the application of the laws in one 
instance to a second instance to achieve a unified legal principle, irrespective of the 
differences between the cases, more often than not by finding a word that appears in both 
instances. 

 For example, the word be-mo'ado ("in its appointed time") is used both in regard to the 
Paschal lamb (Num. 9:2) and to the tamid, the daily offering (Num. 28:2), which is offered 
on the Sabbath as well. Thus it can be inferred that the term be-mo'ado includes the Sabbath 
and hence the Paschal lamb may be offered even on the Sabbath, although work normally 
forbidden on the Sabbath is entailed (Pes. 66a). The gezerah shavah, as may be seen from 
the above example, was originally a purely logical principle. It is reasonable to suppose that a 
law clearly stated in one passage can shed light on a similar law in a different passage.  
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In the schools, however, the gezerah shavah threatened to become a formal principle 
whereby a mere similarity in words was sufficient warrant for positing similar laws in the 
respective passages. To prevent the abuse of this method, rules were laid down to qualify its 
use.  

• A man cannot advance a gezerah shavah independently, but must receive it by 
tradition from his teachers (Pes. 66a); 

•  both passages must be from the Pentateuch (BK 2b);  
• the words of the gezerah shavah must not only be similar but also superfluous 

(mufneh, "free") in the context in which they appear, so that it can be argued that 
they were placed there for the express purpose of the gezerah shavah (Shab. 64a). It 
would appear that the school of R. Akiva disagrees with that of R. Ishmael and does 
not require mufneh (TJ, Yoma 8:3, 45a). 

Similar to the gezerah shavah but not identical with it are the rules of hekkesh 
("comparison") and semukhim ("juxtaposition"). Hekkesh refers to the presence of two laws 
in the same verse, from which it may be inferred that whatever is true of one is true of the 
other. 

 For example, "Thou shalt eat no leavened bread with it; seven days shalt thou eat 
unleavened bread therewith" (Deut. 16:3). Although women are exempt from carrying out 
positive precepts associated with given time, they are nevertheless obliged to eat unleavened 
bread on Passover since the verse, by combining the two laws compared the duty to eat 
unleavened bread with the prohibition against eating leaven, which, being a negative precept, 
is binding on women (Pes. 43b). Semukhim refers to the juxtaposition of two laws in two 
adjacent verses.  

For example, "Thou shalt not suffer a sorceress to live; Whosoever lieth with a beast shall be 
put to death" (Ex. 22:17, 18). Just as one who lies with a beast is put to death by stoning, 
so, too, a sorceress is put to death by stoning (Ber. 21b).  

R. Judah, however, rejects the universal application of the semukhim rule: "Just because the 
two statements are juxtaposed, are we to take this one out to be stoned?" (ibid). The 
semukhim rule, according to R. Judah, is to be applied only in Deuteronomy (ibid). 

(3) Binyan av mi-katuv eḥad and binyan av mi-shenei khetuvim: an inference from a 

single verse, and an inference from two verses. (A construction – binyan – in which the 
premise acts as a "father" – av – to the conclusions drawn from it.)  

Examples:  

(a) "He shall pour out the blood thereof and cover it with dust" (Lev. 17:13) – just as the 
pouring out of the blood (the act of slaughter) is performed with the hand, so must the 
covering be done with the hand, not with the foot (hekkesh). R. Joseph derives from this that 
no precept may be treated disrespectfully. He observes: "The father of all of them is blood," 
i.e., from the law that the precept of covering the blood must be carried out in a respectful 
manner it is learnt that all precepts must be so carried out (Shab. 22a).  
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(b) According to the rabbinic interpretation of Deuteronomy 23:25f., a farm laborer, when 
working in the field, may eat of his employer's grapes and standing corn. May he likewise eat 
of other things growing in the field? This cannot be derived from the case of the vineyard, for 
the owner of a vineyard is obliged to leave the gleanings to the poor (Lev. 19:10), and it may 
be that since the owner has this obligation, he also has the other. Nor can it be derived from 
the case of standing corn, for the owner of standing corn is obliged to give ḥallah, the priest's 
portion of the dough (Num. 15:17–21). Taking the two cases together, however, others can 
be derived from them. For the decisive factor in the case of the vineyard cannot be the 
gleanings, since the law of gleanings does not apply to standing corn. Nor can the decisive 
factor in the case of standing corn be ḥallah since ḥallah does not apply to a vineyard. The 
factor common to both vines and standing corn is that they are plants, from which it may be 
inferred that the law applies to all plants (BM 87b). The peculiarities of each case cannot be 
decisive since they are different from each other; the common factor is decisive.   

(4) Kelal u-ferat; general and particular. If a law is stated in general terms and followed 
by particular instances, only those instances are covered by the law.  

Example: "Ye shall bring an offering of the cattle, even of the herd and the flock" (Lev. 1:2). 
Even though the term "cattle" normally embraces the "beast" (i.e., non-domesticated cattle), 
the latter is excluded by the particular limitation, "the herd and the flock" (Sifra, introd. 7). 

(5) Perat u-khelal: particular and general. If the particular instances are stated first and 
are followed by the general category, instances other than the particular ones mentioned are 
included. Example: "If a man deliver unto his neighbor an ass, or an ox, or a sheep, or any 
beast" (Ex. 22:9) – beasts other than those specifically mentioned are included (Sifra, introd. 
8). 

(6) Kelal u-ferat u-khelal i attah dan ella ke-ein ha-perat: general, particular, 
general – you may derive only things similar to those specified.  

Example: "Thou shalt bestow the money for whatsoever thy soul desireth [kelal] for oxen, or 
for sheep, or for wine, or for strong drink [perat] or for whatsoever thy soul asketh of thee 
[kelal]" (Deut. 14:26). Other things than those specified may be purchased, but only if they 
are food or drink like those specified (Sifra, introd. 8). 

(7) Kelal she-hu ẓarikh li-ferat u-ferat she-hu ẓarikh li-khelal: the general requires 

the particular and the particular the general. Specification is provided by taking the 
general and the particular together, each "requiring" the other.  

An example is, "Sanctify unto Me all the first-born" (i.e., males – Deut. 15:19), "whatsoever 
openeth the womb" (Ex. 13:2). A first-born male would have been understood as included in 
the term "all the first-born" even if a female had previously been born to that mother. Hence, 
the particular limiting expression "whatsoever openeth the womb" is stated. But this term 
would not have excluded one born after a previous Caesarian birth, hence the general term 
"all the first-born" (Bek. 19a). 

(8) Davar she-hayah bi-khelal ve-yaẓa min ha-kelal lelammed lo le-lammed al aẓmo 

yaẓa ella le-lammed al ha-kelal kullo yaẓa: if a particular instance of a general rule is 
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singled out for special treatment, whatever is postulated of this instance is to be 
applied to all the instances embraced by the general rule.  

For example, "A man, also, or a woman that divineth that by a ghost or a familiar spirit, shall 
surely be put to death; they shall stone them with stones" (Lev. 20:27). Divination by a 
ghost or familiar spirit is included in the general rule against witchcraft (Deut. 18:10f.). Since 
the penalty of stoning is applied to these instances, it may be inferred that the same penalty 
applies to all the other instances embraced by the general rule (Sanh. 67b). 

(9) Davar she-hayah bi-khelal ve-yaẓa liton to'an eḥad she-hu khe-inyano yaẓa 

lehakel ve-lo lehaẓmir: when particular instances of a general rule are treated 

specifically, in details similar to those included in the general rule, then only the 

relaxations of the general rule and not its restrictions are to be applied in those 
instances.  

For example, the laws of the boil (Lev. 13:18–21) and the burn (Lev. 13:24–28) are treated 
specifically even though these are particular instances of the general rule regarding plague-
spots (Lev. 13:1–17). The general restrictions regarding the law of the second week (Lev. 
13:5) and the quick raw flesh (Lev. 13:10) are, therefore, not be applied to them (Sifra 1:2). 

(10) Davar she-hayah bi-khelal ve-yaẓa liton to'an aḥer she-lo khe-inyano yaẓa 

lehakel-lehaḥmir: when particular instances of a general rule are treated specifically 

in details dissimilar from those included in the general rule, then both relaxations 
and restrictions are to be applied in those instances.  

For example, the details of the laws of plague in the hair or beard (Lev. 13:29–37) are 
dissimilar from those in the general rule of plague spots. Hence, both the relaxation regarding 
the white hair mentioned in the general rule (ibid., 13:4) and the restriction of the yellow hair 
mentioned in the particular instance (ibid. 13:30) are to be applied (Sifra 1:3). 

(11) Davar she-hayah bi-khelal ve-yaẓa lidon ba-davar heḥadash i attah yakhol 

lehaḥaziro li-khelalo ad she-yaḥazirennu ha-katuv li-khelalo be-ferush: when a 

particular instance of a general rule is singled out for completely fresh treatment, 

the details of the general rule must not be applied to this instance unless Scripture 
does so specifically.  

For example, the guilt offering of the leper requires the placing of the blood on the ear, 
thumb, and toe (Lev. 14:14). Consequently, the laws of the general guilt offering, such as 
the sprinkling of the blood on the altar (Lev. 7:2) would not have applied, were it not for 
Scripture's stating: "For as the sin offering is the priest's, so is the guilt offering" (Lev. 
14:13), i.e., that this is like other guilt offerings (Yev. 7a–b). 

(12) Davar ha-lamed me-inyano ve-davar ha-lamed misofo: the meaning of a 

passage may be deduced: (a) from its context (mi-inyano), (b) from a later 

reference in the same passage (mi-sofo).  

As an example of (a), "Thou shalt not steal" in the Decalogue (Ex. 20:13) must refer to the 
capital offense of kidnapping, since the two other offenses mentioned in the same verse, 
"Thou shalt not murder" and "Thou shalt not commit adultery," are both capital offenses 
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(Mekh., Ba-Ḥodesh, 8, 5). In example of (b), "I put the plague of leprosy in a house of the 
land of your possession" (Lev. 14:34), refers only to a house built with stones, timber, and 
mortar, since these materials are mentioned later in verse 45 (Sifra, introd. 1:6). 

(13) Shenei khetuvim ha-makhḥishim zeh et zeh ad sheyavo ha-katuv ha-shelishi 

ve-yakhri'a beineihem: two verses contradict one another until a third verse 
reconciles them.  

For example, one verse states that God came down to the top of the mountain (Ex. 19:20), 
another that His voice was heard from heaven (Deut. 4:36). A third verse (Ex. 20:19) 
provides the reconciliation. He brought the heavens down to the mount and spoke (Sifra 
1:7). 
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32 RULES OF RABBI ELIEZER BEN JOSE HAGELILI. 

The Baraita on the Thirty-two Rules or Baraita of R. Eliezer ben Jose ha-Gelili is a baraita 
giving 32 hermeneutic rules for interpreting the Bible. It no longer exists, except in 
references by later authorities. Abul-Walid ibn Janaḥ is the oldest authority who drew upon 
this Baraita, but he did not mention it by name. Rules of Jewish Hermeneutics 

  

 

Rules laid down by R. Eliezer b. Jose Ha-Gelili for haggadic exgesis, many of them being 
applied also to halakic interpretation. 

1. Ribbuy (extension): The particles “et”, “gam”, and “af”, which are superfluous indicate 
that something which is not explicitly stated must be regarded as included in the passage 
under consideration, or that some teaching is implied thereby. 

2. Mi’ut (limitation): The particles “ak”, “rak”, and “min”, indicate that something implied by 
the concept under consideration must be excluded in a specific case. 

3. Ribbuy ahar ribbuy (extension after extension): When one extension follows another it 
indicates that more must be regarded as implied. 
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4. Mi’ut ahar mi’ut (limitation after limitation): A double limitation indicates that more is to 
be omitted. 

5. Kal va-chomer meforash: “Argumentum a minori ad majus”, or vice versa, and 
expressly so characterized in the text. 

6. Kal va-chomer satum: “Argumentum a minori ad majus” or vice versa, but only implied, 
not explicitly declared to be one in the text. This and the preceeding rule are contained in the 
Rules of Hillel number 1.  

7. Gezerah shawah: Argument from analagy. Biblical passages containing synonyms or 
homonyms are subject, however much they differ in other respects, to identical definitions 
and applications. 

8. Binyan ab mi-katub ehad: Application of a provision found in one passage only to 
passages which are related to the first in content but do not contain the provision in 
question.  

9. Derek Kezarah: Abbreviation is sometimes used in the text when the subject of 
discussion is self-explanatory. 

10. Dabar shehu shanuy (repeated expression): Repitition implies a special meaning. 

11. Siddur she-nehlak: Where in the text a clause or sentence not logically divisible is 
divided by the punctuation, the proper order and the division of the verses must be restored 
according to the logical connection. 

12. Anything introduced as a comparison to illustrate and explain something else itself 
receives in this way a better explanation and elucidation. 

13. When the general is followed by the particular, the latter is specific to the former and 
merely defines it more exactly. (compare with Hillel #5) 

 Rashi on Bereshit (Genesis) 2:8 from the east Heb. ִמֶּקֶדם . In the east of Eden, He planted the 
garden (Midrash Konen). Now if you ask: It has already been stated (above 1:27): “And He 
created man, etc.!” I saw in the Baraitha of Rabbi Eliezer the son of Rabbi Jose the Galilean 
concerning the thirty-two principles by which the Torah is expounded, and this is one of them 
[method 13]: A general statement followed by a specific act, the latter constitutes a specific 
[clarification] of the first [general statement]. “And He created man.” This is a general 
statement. It left obscure whence he was created, and it left His deeds obscure [i.e., how 
God created man]. The text repeats and explains: “And the Lord God formed, etc.,” and He 
made the Garden of Eden grow for him, and He placed him in the Garden of Eden, and He 
caused a deep sleep to fall upon him. The listener may think that this is another story, but it 
is only the detailed account of the former. Likewise, in the case of the animal, Scripture 
repeats and writes (below verse 19): “And the Lord God formed from the ground all the 
beasts of the field,” in order to explain, “and He brought [them] to man” to name them, and 
to teach about the fowl, that they were created from the mud. 
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14. Something important is compared with something unimportant to elucidate it and render 
it more readily intelligible. 

15. When two Biblical passages contradict each other the contradiction in question must be 
solved by reference to a third passage.  

16. Dabar meyuhad bi-mekomo: An expression which occurs in only one passage can be 
explained only by the context. This must have been the original meaning of the rule, although 
another explanation is given in the examples cited in the baraita. 

17. A point which is not clearly explained in the main passage may be better elucidated in 
another passage. 

18. A statement with regard to a part may imply the whole. 

19. A statement concerning one thing may hold good with regard to another as well. 

20. A stetment concerning one thing may apply only to something else. 

21. If one object is compared to two other objects the best part of both the latter forms the 
tertium quid of comparison. 

22. A passage may be supplemented and explained by a parallel passage. 

23. A passage serves to elucidate and supplement its parallel passage. 

24. When the specific implied in the general is especially excepted from the general, it serves 
to emphasize some property characterizing the specific. 

25. The specific implied in the general is frequently excepted from the general to elucidate 
some other specific property, and to develop some special teaching concerning it. 

26. Mashal (parable). 

27. Mi-ma’al: Interpretation through the preceding. 

28. Mi-neged: Interpretation through the opposite. 

29. Gematria: Interpretation according to the numerical value of the letters. 

30. Notarikon: Interpretation by dividing a word into two or more parts. 

31. Postposition of the precedent. Many phraes which follow must be regarded as properly 
preceding, and must be interpreted accordingly in exegesis. 

32. May portions of the Bible refer to an earlier period than to the sections which precede 
them, and vice versa. 
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These thirty-two rules are united in the so-called Baraita of R. Eliezer b. Jose HaGelili. In the 
introduction to the Midrash ha-Gadole, where this baraita is given, it contains thirty-three rules. 
Rule 29 being divided into three, and rule 27 being omitted. 

Dates of the rules 

All the hermeneutic rules scattered through the Talmudim and Midrashim have been collected 
by Malbim in Ayyelet HaShachar, the introduction to his commentary on the Sifra, and have 
been reckoned at 613, to correspond with the 613 commandments. The antiquity of the rules 
can be determined only by the dates of the authorities who quote them; in general, they 
cannot safely be declared older than the tanna to whom they are first ascribed. It is certain, 
however, that the seven middot of Hillel and the 13 of rabbi Ishmael are earlier than the time 
of Hillel himself, who was the first to transmit them. At all events, he did not invent them, but 
merely collected them as current in his day, though he possibly amplified them. 

The Talmud itself gives no information concerning the origin of the middot, although the 
Geonim regarded them as Sinaitic (הלכה למשה מסיני, "Law given to Moses at Mount Sinai"; comp. 
rabbi Samson of Chinon in his Sefer HaKeritot). 

The middot seem to have been laid down first as abstract rules by the teachers of Hillel, 
though they were not immediately recognized by all as valid and binding. Different schools 
interpreted and modified them, restricting or expanding them, in various ways. 

Rules of Rabbi Akiva and Rabbi Ishmael 

Rabbi Akiva and Rabbi Ishmael and their scholars especially contributed to the development 
or establishment of these rules.  

 
  Rabbi Akiva Ben Joseph 

Akiva ben Joseph (ca.40–ca.137 CE), widely known as Rabbi Akiva (Hebrew: רבי עקיבא ), was a 
tanna of the latter part of the 1st century and the beginning of the 2nd century (3rd tannaitic 
generation). Rabbi Akiva was a leading contributor to the Mishnah and Midrash Halakha. He is 
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referred to in the Talmud as "Rosh la-Chachamim" (Head of all the Sages). He is considered 
by tradition to be one of the earliest founders of rabbinical Judaism. 

Akiva devoted his attention particularly to the grammatical and exegetical rules, while 
Ishmael developed the logical. The rules laid down by one school were frequently rejected by 
another because the principles which guided them in their respective formulations were 
essentially different. 

Rabbi Ishmael or Ishmael ben Elisha  (90-135 AD)was a Tanna of the 1st and 2nd centuries. 
A Tanna is a rabbinic sage whose views are recorded in the Mishnah. It is to Rabbi Ishmael that 
we owe the “Thirteen Rules of Interpretation” that we recite in our daily prayers. Rabbi Akiva and he are 
called “the fathers of the world.” Both of them were very experienced in medicine. They traveled 
together often across the country and healed sicknesses. 

Superfluity in the text 

According to Akiva, the divine language of the Torah is distinguished from the speech of men 
by the fact that in the former no word or sound is superfluous. He established two principles 
broadening the scope of the rule of his teacher Nahum of Gimzo, who had declared that 
certain particles, like גם, את  and או, were inclusive and certain others, such as רק, אך  and מן, 
were exclusive. These two principles are: 

 one inclusion added to another is equivalent to an" =) אין רבוי אחר רבוי אלא למעט •
exclusion"; Sifra, Ẓaw, Pereḳ, 11 [ed. I.H. Weiss, p. 34d]) 

 (words are amplifications"; Jerusalem Talmud Shabbat xix. 17a" =) לשונות רבויין הן •

Hence he interprets the following forms of expression as amplifications: 
an infinitive before a finite verb, e.g., הכרת תכרת (Sanhedrin 64b);  
the doubling of a word, e.g., איש איש (Yeb. 71a); and  
the repetition of a term by a synonym, e.g., ודבר ואמר (Jerusalem Talmud Soṭah viii. 22b).  

Ishmael, on the contrary, lays down the principle,  
 

 "the Torah speaks in the language of men";  

 תורה כלשון בני אדם דברה

Sifre, Num. 112 .  

After all, the purpose of revealing is to make known.  How can it be done without a 

common language? 

Since there are many nations and many languages, God chose the nation of Israel 

and their language to speak to mankind with the intention that it will be translated 

to the languages of all the nations. 

"Go ye and preach the gospel to all creation." 

[Sifre (Hebrew: ִסְפֵרי ; siphrēy, Sifre, Sifrei, also, Sifre debe Rab or Sifre Rabbah) refers to 
either of two works of Midrash halakhah, or classical Jewish legal Biblical exegesis, based on 
the biblical books of Bamidbar (Numbers) and Devarim (Deuteronomy).] 
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"You, no doubt, know the Talmudical saying, which includes in itself all the various kinds of 
interpretation connected with our subject. It runs thus: `The Torah speaks according to the 
language of man,' dibra tora ki'lshon bnei adam, that is to say, expressions, which can easily 
be comprehended and understood by all, are applied to the Creator."  Maimonides 
 
"Jewish scholarship has never regarded the Bible as a textbook for physical or even abstract 
doctrines. In its view the main emphasis of the Bible is always on the ethical and social 
structure and development of life on earth; that is, on the observance of laws through which 
the momentous events of our nation’s history are converted from abstract truths into 
concrete convictions. That is why Jewish scholarship regards the Bible as speaking 
consistently in “human language;” the Bible does not describe things in terms of objective 
truths known only to God, but in terms of human understanding, which is, after all, the basis 
for human language and expression." (Rav Hirsch Collected Writings vol. 7 p. 57) 

The Bible may, therefore, have employed superfluous words and sounds; and forced values 
should not be assigned to them for the purpose of deducing new rules therefrom. 

The same statement holds with regard to the repetition of an entire section. Ishmael is of 
the opinion that  

"The Torah at times repeats a whole section of the Law in order to give a new 
application to it"    

 ; וחזרו שנאה במקום אחר לא שנאה אלא בשביל דבר שנתחדש בה  פרשה שנאמרה במקום אחד כל " 

Sifre, Num. 2, according to the reading of Elijah of Vilna. 

It is not necessary, therefore, to draw a new inference from every repetition. Thus, for 
instance, in Num. v. 5-8 the Torah repeats the section on אשם גזלות in Lev. v. 20-26 (vi. 1-7, A. 
V.) for the purpose of teaching the new ruling that in certain cases recompense for sin shall 
be made directly to the priests. Akiva asserts, on the other hand (in Sifre, l.c., according to 
the reading of Elijah of Vilna), that "Everything that is said in a section so repeated must be 
interpreted" (= כל מה שנאמר בה צריך להדרש), and that new deductions may be drawn from it. 
According to this view, in Num. v. 5-8, for example, a new meaning must be sought in 

the repetition of the Law. 

Vocalization of words 

According to Akiva, the traditional vocalization in the Bible of a word which may be read in 
various ways is well founded (יש אם למקרא); and he deduces many rules from the meanings 
which such words have according to traditional pointing. This rule had been formulated before 

Akiva by a tanna (תנא Tanna "repeater", "teacher") named rabbi Judah ben Ro'eẓ, who is not 

mentioned elsewhere, and of whom, consequently, nothing more is known (comp. Sanhedrin 
4a). Ishmael, in opposition to Akiva, follows the principle אם למסורת יש, i.e., that the tradition 
regarding only the consonantal text is authoritative, and that rules may be deduced only from 
that text. A single example will serve to illustrate the difference between the methods of the 
two schools. In Lev. xxi. 11, in the law which forbids a priest to defile himself by touching a 
corpse, the word נפשת is written defectively. Since the traditional reading indicates the plural, 
"nafshot," Akiva draws the conclusion that a quarter-log of blood, the minimum quantity by 
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which a priest may be rendered unclean through contact with a single corpse, also defiles him 
when it issues from two bodies. According to Ishmael, however, this minimum quantity 
defiles a priest only when it issues from a single corpse; for the word, according to the 
consonantal text, is to be read in the singular "nafshat" (comp. Sanhedrin 4a, b, Hullin 72a, 
and Tosafot to both passages). 

Juxtaposition of sections 

"Every passage which stands close to another  

must be explained and interpreted  
with reference to its neighbor" 

 שהיא סמוכה לחבירתה למדה הימנה כל פרשה

 Sifre, Num. 131. 
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III 

 

The search for hidden meanings in Scripture did not flourish in rabbinic Judaism till after 70 
CE, (that is only after the destruction of the second temple) after which this endeavour 
produced wonderfully intricate interpretations. 
 
John 8:31-32: Then said Jesus to those Jews which believed on him, If ye continue in my 
word, then are ye my disciples indeed; And ye shall know the truth, and the truth shall make 
you free.  
  

The process is illuminated by the medieval acronym pardes.  "PaRDeS " ( ָּפְרֵּדס) is 
etymologically related to the English word "paradise" and stands for four types of 
hermeneutical meanings:  

 These are: 

• Peshat (ְּפָׁשט) — "plain" ("simple") or the direct meaning.  
• Remez (ֶרֶמז) — "hints" or the deep (allegoric: hidden or symbolic) meaning beyond just 

the literal sense. 
• Derash (ְּדַרׁש) — from Hebrew darash: "inquire" ("seek") — the comparative 

(midrashic) meaning, as given through similar occurrences. 
• Sod (סֹוד) (pronounced with a long O as in 'bone') — "secret" ("mystery") or the 

esoteric/mystical meaning, as given through inspiration or revelation. 

Exoteric and Esoteric in Sod 

• Exoteric means that Scripture is read in the context of the Physical World, Human 
orientation and Human notions. The first three exegetical methods: Peshat-Simple, Remez-
Hinted, and Drush-Homiletic belong to the exoteric "Nigleh-Revealed" part of Torah embodied 
in mainstream Rabbinic literature, such as the Talmud, Midrash and exoteric-type Jewish 
commentaries on the Bible. 
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• Esoteric meanings attempts to look beyond the physical, human level of 
understanding the text to hidden meanings.   Instead the surface meaning the text itself 
hides/covers/conceals its real intention. The real truth is the secret hidden within the 
deceptive covering. Thid gives the fourth level of exegesis: Sod-Secret belongs to the 
esoteric "Nistar-Hidden" interpretations of Scripture.  These led to the Jewish mysticism-
Kabbalah.    

Religious adherents of Kabbalah and Rationalism claims to know the esoteric meaning given 
only to the privileged few. In Medieval Jewish Rationalism, the hidden truth within Scripture 
was human-centred Divine transcendence philosophical depths.   
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 Temple Structure also typologically reflects this revelational approaches. 

 

 

 

 

PESHAT 

P'shat, פשט 

 

Deuteronomy 32:4  "God is the Rock, his work is perfect” 
Hosea 7:8 "Ephraim is a cake not turned" 

John 15:1. "I am the true vine" 

Holy               Holies                  Inner Court                                   Outer Court 
of Holies       
Sod                Derash                    Remez                                          Peshat 



PRINCIPLES OF BIBLICAL HERMENETICS ; M. M. NINAN 

 38 

Linguistically, the term Peshat finds its root in the Biblical Hebrew term meaning "to flatten 
out," or "to extend."  In the Talmudic Era, this definition was expanded to mean "to 
propound."   
 

P’shat literally means “to make a road.” 

It is the simplest level of interpreting Scripture:  What it says is what it means.       
Shabbat tractate of Talmud defines Peshat as "אין מקרא יוצא מידי פשוטו," or, "a text cannot be taken 
from the meaning of its peshat."    

Thus Peshat interpretation of a particular passage is "the teaching recognized by the public as 
obviously authoritative, since familiar and traditional," or "the usual accepted traditional 
meaning as it was generally taught."  Based on the definitions provided by Talmud, it may be 
inferred that Peshat is solely a literal exegetical method.  

The Pashat is the literal meaning. It is similar to what Protestant hermeneutics calls 
“Grammatical Historical Exogesis” and also similar to what Protestant Hermeneutics calls “The 
Literal Principle.” 

The Pashat is the plain, simple meaning of the text and the first thing we look for is the literal 
meaning.  There are certains simple rules to see whether the direct Pashat rule can be 
applied or not.  The following are the obvious ones.   

• When an inanimate object is used to describe a living being, the statement is 
figurative. (Example: Prov. 18:10) 

• When life and action are attributed to an inanimate object the statement is figurative. 
(Example: same example Prov. 18:10) 

• When an expression is out of character with the thing described, the statement is 
figurative. (Example: Ps. 17:8) 

Since the scripture is meant to be understood and since God speak the language of Man for 
that purpose, Pashat is the basic interpretive method to be used.  Talmud twice warns us: 
“No passage loses its PASHAT” (b.Shab. 63a; b.Yeb. 24a). 

There are others who extend this to go beyond the literal meaning to include what can be 
understood with deep study.   Thus  Peshat is understood to refer to the meaning of a text as 
was commonly taught and accepted, including, but not limited to, a literal interpretation. 

As an example here is Rashi's explanation of Gen 1:2  

(Gen. 1:2)  ֶפת ַעל־ְּפֵנ֥י ַהָּמֽיִם׃ ים ְמַרֶח֖ ום ְו֣רּוַח ֱאdִה֔ ֹ֑ ֶׁשj ַעל־ְּפֵנ֣י ְתה ֹ֖ הּו ְוח ֹ֔ הּ֙ו ָוב ֹ֙ ה ת ֶרץ ָהיְָת֥ ָהָא֗  
 Now the earth was formless (tohu)  and empty (Bohu), darkness was over the surface of the 
deep, and the Spirit of God was hovering over the waters. 

Tohu wa bohu (הּו ֹ֔ הּ֙ו ָוב ֹ֙  is a Biblical Hebrew phrase found in the Book of Genesis 1:2. It is (ת
usually translated "waste and void," "formless and empty," The Hebrew word 'tohu' also 
means astonishment in English and the word 'bohu' means emptiness and next to emptiness. 
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Thus the phrase can be understood as  'amazement and desolation'. This means that a 
person would be amazed and astonished at anything that was there.  This goes beyond the 
literal interpretation 

Septuagint has “But the earth had become unfurnished and empty,”  
Aramaic has “And the earth had become ruined and uninhabited.”  

REMEZ 

Remez, literally means the “hint” of something deeper.  This “hint” can be something as 
simple as the name of a place, as subtle as a misspelled word, or as obvious as a prophecy 
that has as yet unfulfilled elements.  

A simple extention application example: 

An example of implied  meaning may be found in Ex. 21:26-26-27 where we are told of our 
liability regarding eyes and teeth. But the rule is not limited to the eyes and  this princople of 
liability also applies to other body parts aswll 

Aggadic example: 

There is a traditional Rabbinic passage describing spiritual history that relates the 6 days of 
Creation to the 6000 years the World will exist, and the Sabbath to the 7th Millenium 
Messianic Era. 

The first 2000 years of Creation from Adam, through Noah and the Tower of Babel, to 
Abraham were 2000 years when God was hidden. 

The next 2000 years from the Israelite Patriarchs, through the Giving of the Torah at Sinai, to 
the 1st and 2nd Jewish Commonwealths and Temples in Jerusalem, were 2000 years of 
Divine revelation. 

The final 2000 years of preparation when the Jewish Messiah is waited for, are 2000 years 
balanced between Divine concealment and revelation. 

A Remez-allusion to this is found in the first verse of the Torah: 

    "In the beginning God created the Heavens and the Earth" 

 .בראשית ברא אלהים את השמים ואת הארץ    

Of these 7 words, only Hashamayim-Heavens has no letter א Aleph, the first letter of the 
Hebrew alphabet, numerical value of 1 (gematria). Aleph, hints at its etymological variants 
"Aluph" (Chief/Ruler) and "Eleph" (One Thousand), the first representing the 1 God, the 
second representing 1000 years. 

Hebrew root words are generally made from three consonant letters, as vowels are read in 
pronunciation instead. Hebrew reads from right to left.  
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Of the 6 words with Aleph in them in the verse: in the first 2 Aleph is positioned as third 
letter (concealed God in the first 2000 years), in the next 2 Aleph is positioned as first letter 
(revealed God in the middle 2000 years), in the last 2 Aleph is positioned as second letter 
(balance between concealed and revealed God in the last 2000 tears). 

This is a Remez-allusion exegesis, but gains further meaning in Kabbalah Jewish mysticism 
(Sod-Secret exegesis) by the Kabbalistic doctrine that Creation was ennacted through the 
Hebrew letters of the Torah. 

One example of a remez is found in the Akkedah, the account of Isaac’s “sacrifice” by his 
father Abraham.  As we mentioned before, the p’shat meaning is that God was testing 
Abraham’s faith.  However, there is also a hint of something else in the narrative:  “Abraham 
called the name of that place The LORD Will Provide, as it is said to this day, "In the mount of 
the LORD it will be provided” (Gen. 22:14).  Note both the prophetic name and the 
expectation in the time of Moses (who wrote down the account) that this prophetic name 
would come to pass in that same place.  And indeed, ADONAI did provide on that very same 
mountain a Son for a sacrifice in place of Isaac, and in place of all of us.  This “hint” of a 
prophetic name is our clue pointing beyond the simple test of Abraham’s faith to the Messiah. 

DERASH (MIDRASH) 

The third method Derash means search.  This is the allegorical, typological or homiletical 
application of the text. Three important rules in utilizing the drash level of understanding a 
scripture are: 

• A drash understanding can not be used to strip a passage of its PASHAT meaning, nor 
may any such understanding contradict any direct Pashat meaning of any other 
scripture passage. It is the simple direct meaning that is the first choice interpretation   

•  Scripture interprets scripture. Allegories are basically cultural.  Hence we should be 
looking for other similar scriptures to deine the allegory. For example use Mt. 12:18-
23 to understand Mt. 13:3-9; Rev. 1:20 to understand Rev. 1:12-16; Rev. 17:7-18 to 
understand Rev. 17:2-8 etc. Be careful to consider the culture, historical period and 
context since symbols change with time even within a culture.  

• The primary components of an allegory represent specific realities. We should limit 
ourselves to these primary components when understanding the text. 

Examples of taking advantage of scripture comparison of with scripture : 
Mt. 2:15 on Hosea 11:1 
Mt. 3:11 on Is. 40:3 
Rom. 5:14 (14-21) on Gen. 3:1-24 
 Gal. 4:24(21-31) on Gen. 17-22 
  

 (gemara makkos 23b) An interesting extreme case is seen in how Rabbi Simlai deduced that 
there were 613 mitzvot taught to Moses at Mount Sinai.  

The verse says that (Deut 33,4) Torah was given to us through Moses at Sinai. The gematria 
of Torah is 611. And one should add to them the first two of the Ten Commandments that 
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were given directly by God to the Jews [this is known because they are written in the first 
person singular], making the total 613. 

SOD 

In his Guide for the Perplexed, Maimonides wrote the most important book of Medieval Jewish 
philosophy. In it he declares his intention to conceal from the average reader his explanations 
of Sod esoteric meanings of Torah.   In the following passage, Maimonides mentions Divine 
secrets within Torah: 

    "Adam and Eve were at first created as one being, having their backs united: they were 
then separated, and one half was removed and brought before Adam as Eve." Note how 
clearly it has been stated that Adam and Eve were two in some respects, and yet they 
remained one, according to the words, "Bone of my bones, and flesh of my flesh" (Gen. ii. 
23). The unity of the two is proved by the fact that both have the same name, for she is 
called ishah (woman), because she was taken out of ish (man), also by the words, "And shall 
cleave unto his wife, and they shall be one flesh" (ii. 24). How great is the ignorance of those 
who do not see that all this necessarily includes some [other] idea [besides the literal 
meaning of the words]. 

 

 
http://prezi.com/s7wfpezgzj9_/biblical-hermeneutics-and-criticism/ 
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IV 
 
 

 

CHRISTIAN BIBLICAL HERMENEUTICS 
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The authority of New Testament is based on the direct teachings of Jesus himself. Except for 
this direct and important fact the basic principles of Hermeneutics in Christianity is the same 
as the Hermeneutics of Jewish tradition.  

Representing the dimensions of Hermeneutics Jesus himself had four dimensions of disciples. 

Heb 1:1 -3  In the past God spoke to our ancestors many times and in many ways 
through the prophets, but in these last days he has spoken to us through his Son. He is 
the one through whom God created the universe, the one whom God has chosen to 
possess all things at the end.  He reflects the brightness of God's glory and is the exact 
likeness of God's own being, sustaining the universe with his powerful word. 

 

PaRDeS IN THE NEW TESTAMENT 

The four Besorot (Gospels) were written in four distinct ways that match the traditional 
Rabbinic teaching methods formulated according to the four PaRDeS interpretations.  The 
Four Gospels can be looked upon as the four levels od understanding of the life of Christ and 
the encoded Gospel. 

                                                          

Peshat    Mark 
Remez  Luke and Acts 
Derash  Matthew 
Sod   John and The Revelation 
How Jesus interpreted the gospel to the four groups of his disciples in four levels 
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Sod group of 3 

 

 

Peter, James and John 
“"This is my Son, whom I love. Listen to him!" — Mark 9:7” 

"they saw his glory". Luke 9:32    
 The Sod Gospel is John.  

 John presents Jesus as the Incarnate word of God with all his glory.   
He is presented as  the Great I AM, the light, life, truth, the way and the Word.   

The symbol used for John is the high flying visionary Eagle.  
Jesus is God Incarnate 

 
++++++++++ 
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Derash Group 

 

The word “disciple” refers to ones who were disciplined or taught  The word “apostle” means 
“one who is sent out.” While Jesus was on earth, His twelve followers were called disciples. 
The twelve disciples followed Jesus Christ, learned from Him, and were trained by Him. After 
His resurrection and ascension, Jesus sent the disciples out to be His witnesses (Matthew 
28:18-20; Acts 1:8). They were then referred to as the twelve apostles. 

 
 Matthew 10:2-4, Mark 3:14-19, and Luke 6:13-16: And when day came, he called his 
disciples and chose from them twelve, whom he named apostles: Simon, whom he named 
Peter, and Andrew his brother, and James and John, and Philip, and Bartholomew, and 
Matthew, and Thomas, and James the son of Alphaeus, and Simon who was called the 
Zealot, and Judas the son of James, and Judas Iscariot, who became a traitor.  
 
The Drash Gospel is Matthew.    Matthew presents Messiah as the King, the Lion of Judah the 
Branch of David (Jer. 23:5-6 ; Is. 11:1f) symbolized by the face of the lion in Ezekiel 1. 
 

Jesus is the Son of God 
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Remez Group 

 

  

The seventy disciples or seventy-two disciples (known in the Eastern Christian tradition as 
the Seventy Apostles) were early students of Jesus mentioned in the Gospel of Luke 10:1–24. 
"And after these things, the Lord did appoint also other seventy, and sent them by twos 
before his face, to every city and place whither he himself was about to come," 
" The seventy returned with joy, saying, "Lord, even the demons are subject to us in your 
name!"  

The Remez Gospel is Luke. Luke wrote a more detailed account for  the most excellent 
Theophilus.  Luke presents Jesus as the "Son of Man" and as "the man whose name is the 
Branch" (Zech 6:12  

Jesus is a Great Man  
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Peshat Group 

 

 
 

Matthew 5:1-2 And seeing the multitudes, He went up on a mountain, and when He was 
seated His disciples came to Him. Then He opened His mouth and taught them, saying" 

The Pashat Gospel is Mark. Mark presents the Messiah as the Servant ( Is. 52:13, 15), the 
"my servant the Branch" (Zech.3:8).    

The symbol of Mark is Ox in Ezekiel 1,the Ox being a servant, a beast of burden.   
Jesus is a good Man. 
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 Modified table from  

Rules of Jewish Hermeneutics 

http://www.betemunah.org/rules.html 

By Rabbi Dr. Hillel ben David (Greg Killian) 
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The Principles of Hermeneutics was developed as a result of false doctrines being formed by 
false interpretations 
 
 

 

"The First Three Centuries  

 
Among the earliest Christians, too, the Scriptures were read and explained without the 
guidance of any acknowledged rules of hermeneutics. We may infer from the sayings of the 
Fathers that tradition and the analogy of faith were the sovereign laws of the early Christian 
interpreters.  
 

 
 
In the second century Melito of Sardis composed a hermeneutic treatise, entitled "The Key", 
in which he explained the Biblical tropes.  
 
The Fathers of the third and fourth centuries suggested many rules of interpretation without 
collecting them into any distinct work.  
 

  
   
 

• Tertullian, Clement of Alexandria, and Origen proposed and defended against 
Jews and heretics his rules of exegesis in his work De Principiis IV;  
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• Diodorus of Tarsus (d. before 394) wrote on the difference between type and 
allegory, but his work "Quomodo differt theoria ab allegoriâ" had been lost;  

 
 

 
 
• St. John Chrysostom urges the commentator to study the context, the author, the 

readers, the intention of the speaker, the occasion, place, time, and manner of writing 
(Hom. in Jer. x, 33; Hom. xv in Joan.)  

 

 
 

• St. Jerome, too, has left many hints on the proper method of interpretation ("Ep. ad 
Pammach."; "De optimo genere interpretandi"; "Lib. quaest. Hebr. in Gen."; "De 
nominibus et loc. Hebr."; "Praef. in 12 prophet."; "In quat. evang.", etc.).  
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From the Fourth to the Fourteenth Century  

 

 
 

• About A.D. 390 the Donatist Tychonius published a work entitled "Septem regulae 
ad inquirendum et inveniendum sensum S. Scripturae", which was both incomplete 
and infected with error;  

 
 

• it was on this account that St. Augustine (d. 430) wrote his work "De doctrinâ 
Christianâ libri quatuor", in which he treated the rules of interpretation more 
satisfactorily than had ever been done before his time.  

 
Hermeneutic principles may be found scattered also in other works of  
 

• the great African Doctor, e.g., in his "De Genes.", his "Exposit. Psalm.", and his 
"De civitate Dei". 

• Isidore of Pelusium (d. about 440-450) left letters explaining the hermeneutic 
principles of the School of Antioch, and also a work entitled "De interpretatione 
divinae scripturae".  

• To Eucherius of Lyons (d. about 450) we are indebted for two hermeneutic 
works, "Formularum spiritualis intelligentiae ad Uranium liber unus: and 
"Instructionum ad Salonium filium libri duo".  

• In the fifth century, too, or at the beginning of the sixth, the monk Adrian 
explained the figurative expressions of Sacred Scripture, especially of the Old 
Testament, according to the principles of the School of Antioch in a work entitled 
"Introductio ad divinas scripturas".  

• About the middle of the sixth century Junilius Africanus wrote his celebrated 
letter to Primasius, "De partibus divinae legis" in which he expounds the rules of 
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Biblical interpretation, as he received them from an adherent of the School of 
Edessa.  

• About the same time M. Aurelius Cassiodorus (d. about 565-75) wrote, among 
other works. "De institutione divinarum litterarum", "De artibus et disciplinis 
liberalium litterarum", and"De schematibus et tropis". " 

(From the Catholic Encyclopaedia) 

" The author of Holy Scripture is God, in whose power it is to signify His meaning, not by 
words only (as man also can do), but also by things themselves. So, whereas in every other 
science things are signified by words, this science has the property, that the things signified 
by the words have themselves also a signification. Therefore that first signification whereby 
words signify things belongs to the first sense, the historical or literal.   That signification 
whereby things signified by words have themselves also a signification is called the spiritual 
sense, which is based on the literal, and presupposes it.    Now this spiritual sense has a 
threefold division. For as the Apostle says (Hebrews 10:1) the Old Law is a figure of the New 
Law, and Dionysius says [Coel. Hier. i] “the New Law itself is a figure of future glory.” Again, 
in the New Law, whatever our Head has done is a type of what we ought to do. Therefore, so 
far as the things of the Old Law signify the things of the New Law, there is the allegorical 
sense; so far as the things done in Christ, or so far as the things which signify Christ, are 
types of what we ought to do, there is the moral sense. But so far as they signify what 
relates to eternal glory, there is the anagogical sense." 

- Thomas Aquinas,Summa Theologica 1.1.10. 
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IV 
 

BASIC HERMENEUTICAL PRINCIPLES 
 

 

At least eleven times in eleven different verses in the New Testament alone, the phrase 
“being interpreted” or “by interpretation” has been rendered from the original Greek 
language; 

• “being interpreted” Matthew 1:23, Mark 5:41, Mark 15:22, Mark 15:34, John 1:38, 
John 1:41, and Acts 4:36 

• “by interpretation” John 1:42, John 9:7, Acts 9:36, and Acts 13:8 

These indicate that some amount of interpretation is inherent in any literature and this 
applies to scripture as well.  In fact all documents being written in words needs interpretation 
and interpretation needs ruless. 

Hermeneutically the following categorization can be made: 
 
 

PRINCIPLE #1: 
 

THE ELECTION PRINCIPLE 
 
Corinthians 2:12-15: Now we have received, not the spirit of the world, but the spirit which is 
of God; that we might know the things that are freely given to us of God. Which things also 
we speak, not in the words which man's wisdom teacheth, but which the Holy Ghost 
teacheth; comparing spiritual things with spiritual. But the natural man receiveth not the 
things of the Spirit of God: for they are foolishness unto him: neither can he know them, 
because they are spiritually discerned. ("appraised" in NASB) But he that is spiritual judgeth 
all things, yet he himself is judged of no man. (KJV) 
 
This principle says that only those who have the Spirit of of God within them will be able to 
discern the spiritual things.  The idea is that just as only those who have the five senses can 
sense physical realities, only those who has senses within the Spiritual dimensions can sense 
Spiritual things. 
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1 Corinthians 2:14  
The person without the Spirit does not accept the things that come from the Spirit of God but 
considers them foolishness, and cannot understand them because they are discerned only 
through the Spirit. 
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PRINCIPLE #2: 
 

 THE LITERARY INTERPRETATION PRINCIPLE 

BIBLICAL LITERALISM 

The basic level of interpreting the Scripture is thus the Biblical Literalism 

Biblical literalism (also called Biblicism or Biblical fundamentalism) is the interpretation 
or translation of the explicit and primary sense of words in the Bible.  This is essentially what 
the various translators of the Bible whether within the language or into another language and 
culture does.  This has always been the Christian understanding of basic Biblical 
interpretation.  The question that is attempted to answer is simply, 'What did the author of 
the book intended to say?"    

 

The literal method of interpreting the Bible is to accept as basic the literal rendering of the 
sentences unless by virtue of the nature of the sen-tence or phrase this is not possible. This 
allows for figures of speech, fables and allegories. When rea-sons exist for something beyond 
the literal mean-ing, there must be some type of control. 

We can trace the origin of the school to Ezra Ezra founded this school when he translated the 
Hebrew to Aramaic for the Jews who were coming out of captivity (Neh 8:1-8). The Jewish 
Canons of interpretation were that: 
· the Word is to be understood in terms of sentence and the sentence by its context.  
· one should compare similar topics of scripture and give the clear passages preference over 
the obscure.  
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· one must pay close attention to spelling, grammar, and figures of speech. 
· Logic is be used to apply scripture to life in circumstances where the Bible is silent. 
 

 

There are two kinds of literal interpretation: Letterism and  Lexical-Syntactical Principle 

LETTERISM 

Letterism is the stand that it means what it says. 

The doctrine of the clarity of Scripture ("perspicuity of Scripture") teaches that "the 
meanings of the text can be clear to the ordinary reader, that God uses the text of the Bible 
to communicate His person and will."   Perspicuous means clear.  When this term is applied to 
Scripture, then it means that the Bible as the Word of God is understandable in the sense 
that the reader of that Word is able to know fully what he reads and gain insight into the 
truths which are set forth in the Scriptures.  It is not the privilege of a few to understand 
God's words nor a few people are given the authority to interpret Bible.  

Every human being is created in the image of God and because of this God himself is able to 
communicate with every human being and this is what God did and is continuing to do 
through the Bible.  
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Biblical arguments for clarity 

 

God in His wisdom anticipated that we would fumble on this idea about whether or not His 
Word would be misunderstood, misinterpreted and misapplied, and addressed this very issue 
through the lips (and pen) of His servant Moses to His children - 

"For this commandment that I command you today is not too hard for you, neither is it far 
off. It is not in heaven, that you should say, 'Who will ascend to heaven for us and bring it to 
us, that we may hear it and do it?' Neither is it beyond the sea, that you should say, 'Who will 
go over the sea for us and bring it to us, that we may hear it and do it?' But the word is very 
near you. It is in your mouth and in your heart, so that you can do it." (Deuteronomy 30:11-
14) 
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God's Word was never intended to be esoteric, dark, enigmatic, cryptic, abstruse, obscure, 
ambiguous, occluded, enshrouded, inscrutable, or vague. Rather, it is a perfect, sure, right, 
pure, clean and true light, illuminating the character and plan of God - 

"The law of the LORD is perfect, reviving the soul; the testimony of the LORD is sure, making 
wise the simple; the precepts of the LORD are right, rejoicing the heart; the commandment 
of the LORD is pure, enlightening the eyes; the fear of the LORD is clean, enduring forever; 
the rules of the LORD are true, and righteous altogether." (Psalm 19:7-9) "Your word is a 
lamp to my feet and a light to my path." "The unfolding of your words gives light; it imparts 
understanding to the simple." (Psalm 119:105,130) 

Paul asserts to the church in Corinth that his letters have been straight-forward, and there is 
nothing written between the lines and nothing we can't understand - 

"For we are not writing to you anything other than what you read and acknowledge and I 
hope you will fully acknowledge--just as you did partially acknowledge us, that on the day of 
our Lord Jesus you will boast of us as we will boast of you." (2 Corinthians 1:13-14) 

Paul also exhorts and encourages the church in Philippi regarding the clarity of God's 
message - 

"All of us who are mature should take such a view of things. And if on some point you think 
differently, that too God will make clear to you. Only let us live up to what we have already 
attained." (Philippians 3:15-16) 

Paul also tells Timothy (who had understood Scripture from childhood) that the Word of God 
is profitable. How is it to be profitable if it is not understood? Furthermore, its purpose is that 
the man of God may be competent. He does not say that only the competent man of God will 
be equipped. No, he indicates that the Word itself has the power for teaching, reproving, 
correcting and training - 

"But as for you, continue in what you have learned and have firmly believed, knowing from 
whom you learned it and how from childhood you have been acquainted with the sacred 
writings, which are able to make you wise for salvation through faith in Christ Jesus. All 
Scripture is breathed out by God and profitable for teaching, for reproof, for correction, and 
for training in righteousness, that the man of God may be competent, equipped for every 
good work." (2 Timothy 3:14-17) 

The writer of Hebrews reminds us that God's Word is not some lifeless document that needs 
some kind of special insight to comprehend it, but that it is "living and active, sharper than 
any two-edged sword, piercing to the division of soul and of spirit, of joints and of marrow, 
and discerning the thoughts and intentions of the heart." 

Peter echoes these thoughts on the sufficiency and perspicuity of Scripture - 

"His divine power has granted to us all things that pertain to life and godliness, through the 
knowledge of him who called us to his own glory and excellence, by which he has granted to 
us his precious and very great promises, so that through them you may become partakers of 
the divine nature, having escaped from the corruption that is in the world because of sinful 
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desire." (2 Peter 1:3-4) "For we did not follow cleverly devised myths when we made known 
to you the power and coming of our Lord Jesus Christ, but we were eyewitnesses of his 
majesty. For when he received honor and glory from God the Father, and the voice was borne 
to him by the Majestic Glory, 'This is my beloved Son, with whom I am well pleased,' we 
ourselves heard this very voice borne from heaven, for we were with him on the holy 
mountain. And we have something more sure, the prophetic word, to which you will do well 
to pay attention as to a lamp shining in a dark place, until the day dawns and the morning 
star rises in your hearts, knowing this first of all, that no prophecy of Scripture comes from 
someone's own interpretation. For no prophecy was ever produced by the will of man, but 
men spoke from God as they were carried along by the Holy Spirit." (2 Peter 1:16-21) 

The doctrine of the clarity of Scripture is a Protestant Christian position teaching that "the 
infallible rule of interpretation of Scripture, is the Scripture itself; and, therefore, when there 
is a question about the true and full sense of any scripture (which is not manifold, but one), it 
may be searched and known by other places that speak more clearly." (Westminster 
Assembly (1646). "Chapter 1". Westminster Confession of Faith.)  
 
 Martin Luther advocated the clearness of scripture in his work On the Bondage of the Will. 
(Luther, Martin 1525 "Erasmus' Scepticism: Section IV". On the Bondage of the Will.)   
 
Arminius argued for the perspicuity of scripture by name in "The Perspicuity Of The 
Scriptures." (Arminius, Jacobus . "The Perspicuity Of The Scriptures". Writings.)   

However under the threat of rising heresy and opposition to common stand and interpretation 
of the Church the Catholic Church did not accept this stand. 

Augustine, in Against the Epistle of Manichaeus says that he "should not believe the gospel 
except as moved by the authority of the Catholic Church."  and in On Christian Doctrine, says 
"Let the reader consult the rule of faith which he has gathered from the plainer passages of 
Scripture, and from the authority of the Church…"  

Vincent of Lérins ( "A General Rule for distinguishing the Truth of the Catholic Faith from the 
Falsehood of Heretical Pravity". The Commonitory. in Philip Schaff, Nicene and Post-Nicene 
Fathers, Volume XI.) says, "Therefore, it is very necessary, on account of so great intricacies 
of such various error, that the rule for the right understanding of the prophets and apostles 
should be framed in accordance with the standard of Ecclesiastical and Catholic 
interpretation."    

"The Bible is basically clear and lucid. It is simple enough for any literate person to 
understand its basic message. This is not to say that all parts of the Bible are equally clear or 
that there are no difficult passages or sections to be found in it. Laymen unskilled in the 
ancient languages and the fine points of exegesis may have difficulty with parts of scripture, 
but the essential content is clear enough to be understood easily." [R. C. Sproul, Knowing 
Scripture (Downers Grove: InterVarsity Press, 1977), p 15.]   

So clarity of scripture does not mean that no interpretation principles are necessary, or that 
there is no cultural gap between scripture and today. Instead exegesis and interpretation 
principles are utilized as part of the process to close the cultural gap in striving to 
understand. What the clarity of scripture does deny is that the Bible is a code to decipher, or 
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that it cannot be understood apart from complex academic analysis as is typical in the 
historical-critical method of interpretation.  

Biblical literalists believe that, unless a passage is clearly intended as allegory, poetry, or 
some other genre, the Bible should be interpreted as literal statements by the author. Who 
may appropriately decide when a passage is allegorical or literal, however, is not defined. 
Fundamentalists typically treat as simple history, according to its plain sense, such passages 
as the Genesis account of creation, the deluge and Noah's ark, and the unnaturally long life-
spans of the patriarchs given in genealogies of Genesis, as well as the strict historicity of the 
narrative accounts of Ancient Israel, the supernatural interventions of God in history, and 
Jesus' miracles.  Literalism does not question that parables, metaphors and allegory exist in 
the Bible, but rather relies on contextual interpretations based on the author's intention.  

As a part of Chicago Statement on Biblical Inerrancy,  conservative Christian scholarship 
affirms the following: 

"WE AFFIRM the necessity of interpreting the Bible according to its literal, or normal, sense. 
The literal sense is the grammatical-historical sense, that is, the meaning which the writer 
expressed. Interpretation according to the literal sense will take account of all figures of 
speech and literary forms found in the text. WE DENY the legitimacy of any approach to 
Scripture that attributes to it meaning which the literal sense does not support." 

Noted inerrantist Norman Geisler in his commentary on the Chicago Statement on Biblical 
Hermeneutics states: 

"The literal sense of Scripture is strongly affirmed here. To be sure the English word literal 
carries some problematic connotations with it. Hence the words normal and grammatical-
historical are used to explain what is meant. The literal sense is also designated by the more 
descriptive title grammatical-historical sense. This means the correct interpretation is the one 
which discovers the meaning of the text in its grammatical forms and in the historical, 
cultural context in which the text is expressed."  

The Westminster Confession of Faith, written in 1647, offers what may be taken as a 
"doctrinal statement" concerning the perspicuity of Scripture:  

"All things in Scripture are not alike plain in themselves, nor alike clear unto all; yet those 
things which are necessary to be known, believed, and observed, for salvation, are so clearly 
propounded and opened in some place of Scripture or other, that not only the learned, but 
the unlearned, in a due use of the ordinary means, may attain unto a sufficient 
understanding of them." 

Steve Falkenberg, professor of religious psychology at Eastern Kentucky University, 
observes: 

"I've never met anyone who actually believes the Bible is literally true. I know a bunch of 
people who say they believe the Bible is literally true but nobody is actually a literalist. Taken 
literally, the Bible says the earth is flat and sitting on pillars and cannot move (Ps 93:1, Ps 
96:10, 1 Sam 2:8, Job 9:6). It says that great sea monsters are set to guard the edge of the 
sea (Job 41, Ps 104:26)." 
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 In this process of interpreting the message the Spirit of God used language, and the units of 
language are words and thoughts. The thought is the thread that strings the words together. 
Therefore, our very exegesis must commence with a study of words and grammar, the two 
fundamentals of all meaningful speech. 

 The term literal method in literature actually recognizes  types, symbols, metaphors and allegories 
are found throughout the Bible. However, these are used to expound upon and explain the literal 
message of Scripture. 

This does not mean everything in the Bible must be interpreted lierally.   Here are a few 
examples where such an attempt will lead: 

• The Mormons say God has a body because of references to God's "eye", "hand", etc. 
However, see Ps. 91:1-4  

He who dwells in the secret place of the Most High shall rest under the shadow of the 
Almighty. I will say of Jehovah, my refuge and my fortress; my God; in Him I will trust. 
Surely He will deliver you from the fowler's trap and from the destroying plague. He shall 
cover you with His feathers, and under His wings you shall trust. His truth shall be your 
shield, and buckler.  
(Psa 91:1-4) 

 Does this mean He also has feathers and wings?  

• Roman Catholic interpretation of Lk. 22:19 leads to the doctrine of transubstantiation.  
" And when He had taken some bread and given thanks, He broke it, and gave it to 
them, saying, "This is My body which is given for you; do this in remembrance of Me." 

• Jehovah's Witnesses use Col. 1:15 to prove that Christ was a created being.  
"And He is the image of the invisible God, the first-born of all creation." 
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PRINCIPLE #3: 

LEXICAL-SYNTACTICAL PRINCIPLE 

“No man has a right to say, as  some are in the habit of saying, ‘The Spirit tells me that such 
or such is the meaning of a passage.’ How is he assured that it is the Holy Spirit, and not a 
spirit of delusion, except from the evidence that the interpretation is the legitimate meaning 
of the words?’ (Alexander Carson, Examination of the Principles of Biblical Interpretation. 
Cited in Ramm, Protestant Biblical Interpretation) 

This step looks at the words used and the way the words are used. Different order of the 
sentence, the punctuation, the tense of the verse are all aspects that are looked at in the 
lexical syntactical method.  How is the text arranged?  Try to distinguish what parts of the text 
are: narratives, parables, metaphors, dialogue, poetry, etc... Then we need to look at the  
gramatical structure of the sentences.   
 
Having primarily dealt with the gramatical structure the next important step is the study of the 
words that convey the concepts involved.  In this a Bible dictionary to get the basic lexical 
meaning of the word and a concordance to study how the same word is used elsewhere in the 
Bible by various authors at various occasions will help.  These help to get the real meaning of the 
words.   

Hermeneutics: Principles and Processes of Biblical Interpretation 

 By Henry A. Virkler 

 

Steps in Lexical-Syntactical Analysis 

Lexical-syntactical anahsis is sometimes difficult, but it often yields exciting and meaningful 
results. This complex process is somewhat easier to understand if organized into a seven-
step procedure: 
1. identify the genera! literary form. The literary form an author uses (prose, poetry, etc.) 
influences the way he intends his words to be ii ndcrstood. 
2. Trace the development of the author's theme and show how the passage under 
consideration fits into the context. This step, already begun as part of contextual analysis, 
provides a necessary perspective for determining the meaning of words and syntax. 
3. Identify the natural divisions of the text. The main conceptual units and transitional 
statements reveal the author’s thought process and therefore help clarify his meaning. 
4. Identify the connecting words within the paragraphs and sentences. Connecting words 
(conjunctions, prepositions, relative pronouns) show the logical relationship between two or 
more thoughts. 
5. Determine what the individual words mean. Any word that survives long in a language 
begins to take on a variety of meanings. Thus it is necessary to identify the various possible 
meanings of ancient words at the time the biblical author used them and then to determine 
which of the several possible meanings is the one the author intended to convey in a specific 
context. 
6. Analyze tile syntax. The relationship of words to one another is expressed through their 
grammatical forms and arrangement. 
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7. Put the results of your lexical-svu tactical analysis into nontechnical, easily understood 
words that clearly convey the authors meaning to the English reader. Creating your own 
paraphrase requires that you both commit to and state clearly your interpretive decisions. 

Lexical-syntactical analysis is the study of the meaning of individual words (lexicology) and 
the way those words are combined (syntax) in order to determine more accurately the 
author’s intended meaning. Virkler & Ayayo, Hermeneutics: Principles and processes of 
Biblical interpretation, p. 98 (2nd ed. 2007). 

Essentially, it's looking at the individual words (Lexical) and their usage (Syntactical) in order 
to determine the original meaning (Analysis). 

The different components of lexical-syntactical analysis, are: 

• Identify the general literary form 
• Reconstruct the development of the author's theme and how a passage fits into the 

context 
• Identify the natural divisions of the text 
• Identify the connecting words within paragraphs and sentences 
• Identify points of comparison, contrast and conclusion 
• Determine what the individual words mean 
• Analyze the relationship between words (syntax) 
• Summarize your results into an easily understood synopsis that clearly conveys the 

author's meaning 

A (possibly dramatic) simplification of this would be: 

• Determine the meaning of each word (Lexicon) 
• Examine the relationship between the words (Syntax) 
• Analyze the words in the context of the sentence. 

Interestingly, it seems to be used frequently for programming languages as well. 
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PRINCIPLE #4: 

 
CONSIDERATION OF GENRE 

 
It is also important to understand the genre of the biblical passage.  A Biblical genre is a 
classification of Bible literature according to literary genre. The genre of a particular Bible 
passage is ordinarily identified by analysis of its general writing style, tone, form, structure, 
literary technique, content, design, and related linguistic factors; texts that exhibit a common 
set of literary features (very often in keeping with the writing styles of the times in which 
they were written) are together considered to be belonging to a genre. In Biblical studies, 
genres are usually associated with whole books of the Bible, because each of its books 
comprises a complete textual unit; however, a book may be internally composed of a variety 
of styles, forms, and so forth, and thus bear the characteristics of more than one genre (for 
example, chapter 1 of the Book of Revelation is prophetic/visionary; chapters 2 and 3 are 
similar to the epistle genre; etc.). 
 
Within the discipline of literary analysis, the existence and subjectivity of genres is a matter 
of some debate. 

 
For example Proverbs 26:3-4 seem to offer contradictory advice:  "Do not answer a fool 
according to his folly ... Answer a fool according to his folly." (  D.A. Carson  Exegetical 
Fallacies, pp. 137-138).  Careful exegesis is necessary to resolve this and other apparent 
contradictions, and such exegesis depends on the proper understanding of genre.  
 

Among the generally recognized genres and categorizations of the Bible are the following ( 
other systems and classifications have also been advanced): 

• Historical narrative/epic: Genesis and the first half of Exodus, Numbers, Joshua, 
Judges, Ruth, 1 and 2 Samuel, 1 and 2 Kings, 1 and 2 Chronicles, Ezra, Nehemiah, 
Esther, Jonah, and possibly Acts 

• Law: the last half of Exodus; also Leviticus, Deuteronomy  
• Wisdom:  

The following Biblical books are classified as wisdom literature: 

    Book of Job   
    Psalms 
    Proverbs   
    Ecclesiastes   
    Song of Songs   
    Wisdom (also known as Wisdom of Solomon)   
    Sirach (also known as Ben Sira or Ecclesiasticus)   
 
(Wisdom and Sirach are deuterocanonical books, placed in the Apocrypha by Protestant Bible 
translations) 



PRINCIPLES OF BIBLICAL HERMENETICS ; M. M. NINAN 

 65 

 
While the wisdom books, particularly Ecclesiastes, note that punishment may follow from 
poor choices, the laws of goodness and rightness are God's and should be followed because 
they are ordained good by God. Wisdom is represented as the result of human reflection, and 
thus as the guide in all the affairs of life but predetermination of good remains God's 
prerogative (in Wisd. of Sol. and in parts of Prov. and Ecclus., but not in Eccles.). The wisdom 
texts emphasize human powers as bestowed directly by God; it is identified with the fear of 
God (Job 28:28; Prov. 1:7; Eccles. 15:I ff.), an extension of which is obedience to the Jewish 
law (Ecclus. 24:23). 
 
There are instances in the book of Proverbs where Wisdom is personified as a female. Female 
imagery begins the book of Proverbs in Chapters 1-9 and also ends the book in chapter 31.  
 
“The Lord by wisdom (Hokhmah) founded the earth; by understanding (tevunah) He 
established the heavens. By His  knowledge (be-da’ato) the depths are broken up” (Prov. 
3:19—20). “Depths” refers to the sea. “Wisdom” is the fear of the Lord; as you read, “Behold, 
the fear of the Lord, that is wisdom (hokhmah); and to depart from evil is understanding 
(binah) (Job 28:28). “Knowledge” (da’at) means one who recognizes his Creator (ha-makkir 
el bore'o); as you see in the verse, “Because there is no...knowledge (da’at) of God in the 
land” (Hos. 4:1), and as it says, “that he understands and knows (ve-yado’a) Me (Jer. 
9:23).12 
 
In Proverbs 9:1-6 she is depicted as a figure with a home inviting those in need of wisdom to 
enter.  She says "Come, eat of my bread and drink of the wine I have mixed. Lay aside 
immaturity, and live, and walk in the way of insight."   
 
In Proverbs 8:15-21, she not only identifies herself as the divine companion, but also as the 
source of order in society and success in life. 
  
Some have interpreted Wisdom as a companion to the divine, an abstraction, an extension to 
the divine, or a Goddess. Further information about the nature of Wisdom is found in 
Proverbs 8:22-30. In these verses "wisdom speaks of herself as having been created before 
anything else and as Yahweh's companion and even assistant at the creation of the ordered 
world."   It has also been argued that personifying Wisdom as a woman adds a mythical 
nature to proverbs. This would line up with the ancient Near Eastern view that every male 
deity had a female counterpart. 

• Poetry: Psalms, Song of Solomon, Lamentation 

These are the prose and rhyme books such as Psalms, Song of Solomon, and Lamentations. 
Poetry is found mostly in the Old Testament and is similar to modern poetry. Since it was 
written in Hebrew, it does not translate into English very well as Poetry. The Hebrew Poetry is 
also based on parallelisms, rhythm, or various types of sound mixings, as is our music. A 
significant amount of Israel's literature is poetic in form. The book of Lamentations is a set of 
five poetic laments over the destruction of Jerusalem. A high percentage of the Latter 
Prophets is poetry. Even narrative literature occasionally contains poetic inclusions, such as 
the Blessing of Jacob (Genesis 49), the Song of the Sea (Exodus 15), and David's dirge on 
the death of Saul and Jonathan (2 Samuel 1). Hebrew poetry is based on a tempo of stanzas 
and phrases re-told differently called “synonymous parallelism”, conveying the same ideas 
and meaning in contrasting or similar ways. Some called “synthetic parallelism,” also have 
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extra ideas and words inserted.  “Antithetic parallelism” is mostly contrasting stanzas, and is 
very predominant in Proverbs. Some Bible books are all poetry (Psalms, Song of Songs, and 
Lamentations), and some books only have a few verses such as in Luke. 

  

• Prophecy: Isaiah, Jeremiah, Ezekiel, Daniel, Hosea, Joel, Amos, Obadiah, Jonah, 
Micah, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachi 

• Apocalyptic: Daniel, Revelation 
• Gospel: Matthew, Mark, Luke, John, and possibly Acts 
•  Epistle (letter): Romans, 1 and 2 Corinthians, Galatians, Ephesians, Philippians, 

Colossians, 1 and 2 Thessalonians, 1 and 2 Timothy, Titus, Philemon, Hebrews, 
James, 1 and 2 Peter, 1, 2, and 3 John, Jude 

The principles of hermeneutics differ widely between these various genre of literary forms. 
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There Are Right Ways and Wrong Ways to Interpret the Bible in the literary method. 
http://www.faithdefenders.com/from-the-desk/Hermeneutics.html 

A. The Right Way: 

1.11 Tim. 2:15: 

"Be diligent to present yourself approved to God as a workman who does not need to be 
ashamed, handling accurately the word of truth." 

 
is a present active participle (imperative sense) masculine 2nd person singular 

from the verb , to use or interpret correctly. It is found only once in the New 
Testament. 
 
A.T. Robertson comments: 

"Handling aright (orthotomounta). Present active participle of late and rare 
compound (orthotomos), cutting straight, orthos and , here only in N.T.lt occurs in Pr 
3:6;11:5 for making straight paths (hodous) with which compare Heb 12:13 and "the Way" in 
Ac 9:2. Theodoret explains it to mean ploughing a straight furrow. Parry argues that the 
metaphor is the stone mason cutting the stones straight since and orthos are so used. 
Since Paul was a tent maker and knew how to cut straight the rough camel-hair cloth, why 
not let that be the metaphor? Certainly plenty of exegesis is crooked enough (crazy-quilt 
patterns) to call for careful cutting to set it straight." 

B. The Wrong Way: 

1. Matt. 22:29: "But Jesus answered and said to them, 'You are mistaken, not understanding 
the Scriptures, or the power of God.''' 
 

 
 

is a perfect active participle nominative masculine 2nd person plural from is 
the word for "not." Jesus rebuked the Sadducees because they did not have a valid 
interpretation of Scripture. This led them to false doctrine. 
 
2. II Pet. 3:16: "As also in all his letters, speaking in them of these things, in which are some 
things hard to understand, which the untaught and unstable distort, as they do also the rest 
of the Scriptures, to their own destruction." 
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present active indicative 3rd person plural from to distort, twist. 

3. Other wrong ways. 

a. Partial quotation: "There is no God" (Psa. 14:1). 

b. Not observing who said it: "You shall be as God" (Gen. 3:5). 

c. Stringing together unrelated proof texts (Matt. 23:37 cf. Lk. 19:41) 

d. Taking a verse out of context: (John 15:1-6). 

4. Allowing tradition to influence your interpretation of Scripture: (Mk. 7:1-13; Phil. 
2:10). 

5. A mystical approach, where you let the Bible fall open at random and pick a verse 
by "chance." 

6. A cultic or occultic interpretation that comes from God, angels, spirits, ascended 
masters, aliens on UFOs, the dead, etc. 

7. Misquoting a verse (Mat. 23:37; Phil 2:10-11). 

8. Deliberate mistranslation of verses. ex. The New World Translation (JW), The Jewish 
Publications translation, the Anchor Bible, The Promise, The Living Bible, RSV, etc. 

9. Not noticing to whom the verse is directed (Heb.6:1-1O). 



PRINCIPLES OF BIBLICAL HERMENETICS ; M. M. NINAN 

 69 

 

 

PRINCIPLE #5:  
THE CONTEXTUAL PRINCIPLE 

CONTEXT 

 

 
The above diagram represents what happens in the Biblical transmission of a message.  The 
writer's message is given to him by inspiration of the Holy Spirit in the theological, cultural 
and immediate context.  This is encoded in the language of the culture and period within the 
symbolism and words of the time which is written down.  Most of the Old Testament 
messages are in Hebrew (and some in Aramaic) while Most of the New Testament were in 
Greek.  It is these text that are decoded into our present day language.  Since the cultural, 
theological and immediage contexts are different they need to be interpreted into our current 
terms for us to be understood.  We have most of them translated into English or in our own 
native languages.  This translation itself is an interpretation by the translators. But each 
reader may have a personal interpretation based on their own socio-cultural context. This is 
the hermeneutical principle. 
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• historical-grammatical method.   

 As a document Bible is to be interpreted in its own historical gramatical context. 

The above diagrams typically illustrates the means of communication of the message.  The 
message is encoded within the cultural historical context of the writer.  Hence the decoding of 
the message will require an understanding of the cultural, historical context of the writer. 
What is normally termed as context of the text includes among many others  Language, 
Culture, Geography, History, Politics. The Bible was written in the language of men and 
can be easily understood if we follow the rules of language of that time. Nothing is cryptic in 
the message and understanding of God's word. It is not complicated and in fact written very 
simple that all men can understand it correctly. God states in Romans 10:17, "So then faith 

Encoded Text 
in Language 

Decoded in 
New Language 
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cometh by hearing, and hearing by the word of God." However word meanings change down 
through the years. It is evident that we cannot understand what the writer wrote unless we 
know his language, the language in which it is written.  Hence its gramatical and other verbal 
structures.    

So also the other factors change.   

The text gets its full meaning only in the context of the culture since the words themselves 
get its meaning in this way.    The Bible was written over a period of about 1400 years. 
During that time many historical and cultural changes have taken place. To arrive at the 
correct meaning of a passage you must consider when the statement was made and the 
historical and cultural situation in which the passage was written and related to.  

Cultures change. In various parts of the world and at different times, cultures were/are 
radically different from one another. If we are going to understand what God is saying in any 
given point of history, we must understand that history and the culture of the time of the 
writing of that book of the Bible. 

This context of culture, history and politics ends up the immediate context of the passage 
itself.  A text gets is meaning from the context.  Taken out of the context it can be 
interpreted even to mean just the opposite of what it was supposed to mean. 

Apart from these there are theological historical contexts which are itemized usually as 
follows: 
 

THEOLOGICAL PRINCIPLES OF CONTEXTUALIZATION  

Biblical Scholars often use their own theological doctrinal analysis as a basis for interpreting 
Bible.  However these are not absolute principles because these doctrinal treatments and 
doctrines are not accepted universally.    As such the interpretations based on these are to be 
taken with caution as it can lead to basic contradictions with the interpretation that other 
scholars may hold. However they are attempts at systematization of contextualizing and are 
effective. The following are some such principles often quoted.  

A.  The Covenantal Principle: 

"We differentiate between the various contracts that God has made with his people; 
specifically their provisions, their parties and their purposes."  

One of the essential component of historical significance of the writing is based on various 
covenants.  Others divide history into the dispensational eras where history is divided 
into various periods with each period with its own principles.  We cannot judge the historical 
events without an understanding of these basic historic realities. 
 
The standard description of covenant theology views the history of God's dealings with 
mankind, from Creation to Fall to Redemption to Consummation, under the framework of the 
three overarching theological covenants of redemption, works, and grace. 
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These three covenants are called theological because they are not explicitly presented as 
such in the Bible but are thought to be theologically implicit, describing and summarizing the 
wealth of Scriptural data. Within historical Reformed systems of thought covenant theology is 
not merely treated as a point of doctrine or a central dogma, but the structure by which the 
biblical text organizes itself.  It is study aid and the regulations of each period is unique and 
distinct. 

 
The simplest division is the eras before and after the cross (Christocentric) giving Old 
Covenant based on Mosaic Laws and the New Covenant based on Grace. 

 

 
 

There are other shorter periods of Covenants  between the Patriarchs and God. The Laws and 
regulations and rituals are different in each period.  While the nature of God remains same, 
his commandments and dealings to men depends on the period. The purpose is to make man 
whole in the likeness of God.  After all Man was created in the image of God. 

 

 

The Covenant Theology is strongly held by the Calvinists.  

B  THE DISPENSATION PRINCIPLE OR THE CHRONOMETRICAL PRINCIPLE:  

"During different periods of time, God has chosen to deal in a particular way with man in 
respect to sin and man's responsibility." 

Dispensationalism is a theological system that teaches that biblical history is best 
understood in light of a number of successive administrations of God's dealings with mankind, 
which it calls "dispensations." It maintains fundamental distinctions between God's plans for 
national Israel and for the New Testament Church. Dispensationalism is the stand of 
Arminians and non 5-point Calvinists. 
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One of the most important underlying theological concepts for dispensationalism is 
progressive revelation. While some non-dispensationalists start with progressive revelation in 
the New Testament and refer this revelation back into the Old Testament, dispensationalists 
begin with progressive revelation in the Old Testament and read forward in a historical sense. 
Therefore there is an emphasis on a gradually developed unity as seen in the entirety of 
Scripture. Biblical covenants are intricately tied to the dispensations. 

 

 

 

C.  THE ETHNIC DIVISION PRINCIPLE: 

 "The word of truth is rightly divided in relation to the three classes which it treats, i.e. Jews, 
Gentiles and the Church." 

The ethnic division principle teaches that the Bible as we have today addresses three different 
classes of people viz.  the Jew, the Gentile, and the Church. 

 In the beginning, Genesis chapters one through 11, all the people of the world had one 
language and one people. Babel brought about a dispersion of mankind into different races 
and languages scattered all over the world.  However God's plan was to save the mankind.  
for this purpose in Genesis chapter twelve, God called Abraham to be the father of a special 
race. God chose Abraham’s son Isaac and Isaac’s son Jacob to father the nation of Israel. 



PRINCIPLES OF BIBLICAL HERMENETICS ; M. M. NINAN 

 74 

From Genesis twelve to Calvary there were thus two ethnic divisions in the Bible, the Jews  
and the Gentiles.  The Jewish nation was selected not for any particular reason other than to 
be the Priests to the nations.  They were to declare the good news of God's love to all the 
world.  Even though they preserved the word of God for the future, they refused to minister 
to the nations.  As a result this election was removed and at the Pentecost  a third class of 
people came into existence to be the Priests to the nations, the church. New Testament was 
essentially given to the Church.   It is thus vital to proper Biblical Hermeneutics to distinguish 
these contexts to properly understand the Bible.  .   

 As Paul said in Romans nine, to the Jews belong the adoption as sons, the glory of the 
covenants, the giving of the law, temple worship, promises, patriarchs, and the human 
descent of Christ Jesus.  

JEW: John 4:22—Salvation is of the Jew;  
          Romans 3:1, 2— Jews given the Oracles of God;  
                                       They were chosen to be  
                                           (1) Witnesses,  
                                            (2) Writers of Scripture,  
                                            (3) A channel through which Christ came into the world. 

GENTILE: Ephesians 2:11, 12, Ephesians 4:17-19, Mark 7:27, 28  

CHURCH: Ephesians 1:22, 23, Ephesians 2:14, 15, Ephesians 5:29-33 & I Peter 2:9.  

The church is made up of both Jews and Gentiles as the Jews brought salvation to the entire 
world through their Messiah. The wall that separated the Jews and Gentiles was broken down 
in Christ .  

This mystery of the church age was not forseen by the Old Testament prophets who wrote of 
end time events.      
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As such the dealings of God with these three groups were different.    

 

 

D.  THE BREACH PRINCIPLE: 

Interpretation of a certain verse or passage in Scripture needs the acceptance of breaches, 
either breaches of promise or breaches of time.  The breach principle assumes that once a 
privilege is given to man God cannot abrogate it.  Some theological systems do not accept 
that stand.  According to them all promises including salvation as based on conditions and is 
an on going process.  God's plans allows for the freedom of will of man and works through 
history to the final purposes of God.  

According to Webster’s Dictionary, a ‘breach’ is: ‘a state of being broken; a rupture; a break; 
a gap; a hole or an opening, as in a wall or fence, made by breaking or parting. An 
interruption of continuity; a blank space; a break or interruption in friendly relations. 

In common language, other phrases are used which speak of a ‘breach in human 
relationships’. These phrases are defined (a) Breach of faith - a failure to keep faith 

(b) Breach of privilege - an act in violation of rules, order, privileges or dignity of a legislative 
body 
(c) Breach of promise - failure to fulfil a promise 
(d) Breach of the peace - a violation of the public peace 
(e) Breach of trust - a violation by fraud or omission of any duty imposed on a person in a 
position of trust. 
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Examples of the Breach Principle   

1. Breaches of Promise 

It must be kept in mind that God keeps His promises. These are two immutable things 
concerning God; that He is His own person and His own word. It is impossible for God to lie 
(Heb.6:13-20). However, there are apparent ‘breaches of promises’ which are caused by 
unbelief and disobedience on the part of recipients.  What is important to remember is that 
promises are based on conditions not unconditional because the purpose of the promise is not 
to pamper the receipients but was for a wider long term purposes of God's plan.  The Plan will 
go on inspite of the break of time and space.  Here are a few examples:  

(a) Breach of Promise Concerning Entering Canaan 

God had promised the land of Canaan to Abraham, Isaac and Jacob and their seed (Gen.15: 
13-21; 22:16-18; 28:13-15; Ps.105: 8-12; Ex.3:15-17). However, the first generation 
refused to enter the canaan being unwilling to face the mighty men of the land.  As a result  
Israel experienced God’s breach of promise for forty years in the wilderness. This unbelief in 
the power of Yhvh led to a gap of 40 years for its fulfilment. 

The Lord said to Moses, "[Tell them], 'In this desert your bodies will fall - every one of you 
twenty years old or more … who has grumbled against me. Not one of you will enter the land 
… except Caleb … and Joshua (Gen 14:29-30). Your children will be shepherds here for forty 
years, suffering for your unfaithfulness, until the last of your bodies lies in the desert" (Gen 
14:33). 

(b) Breach of Promise Concerning Dominion in Canaan 

God promised Abraham, Isaac and Jacob that their seed would also have dominion in the land 
over the Canaanites (Gen.15: 18-21; 22:16-18; 24:60). They were to possess the gate of 
their enemies. This promise was confirmed to the nation through Moses (Deut.28:14; 30:1-
20), and Joshua (Josh.1:1-9; 21:43-45). All was dependent upon faith and obedience to the 
law of the Lord. 

Judges 2:18-19 ‘Whenever the LORD raised up a judge for them, he was with the judge and 
saved them out of the hands of their enemies as long as the judge lived; for the LORD had 
compassion on them as they groaned under those who oppressed and afflicted them.  But 
when the judge died, the people returned to ways even more corrupt than those of their 
fathers, following other gods and serving and worshiping them. They refused to give up their 
evil practices and stubborn ways.’ 
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In these two verses we find the pattern for the entire book. 

Enemy Years of 

Bondage 

(Breach) 

Judge Deliverance 

and Rest 

(Promise) 

Scripture 

Mesopotamia 8 Othniel 40 3:7-11 
Moab 18 Ehud 80 3:12-31 
Canaan 20 Deborah 40 4:1-5:31 
Midian 7 Gideon 40 6:1-8:28 
Ammon 18 Jephthah 6 10:6-12:7 
Philistia 40 Samson 20 13:1-16:31 

(c) Breach of Promise Concerning Occupancy of Canaan 

God promised Abraham, Isaac and Jacob that their seed would inherit the land of Canaan, 
have dominion over their enemies, and also that their seed would possess the land for ‘an 
everlasting possession’ (Gen.17: 8; 48:4).  

Israel was to keep the sabbaths of the land every seventh year, plus the jubilee year, which 
was every fiftieth year (Lev.25:1-22). If they failed to do this, then the people, the cities, the 
sanctuaries and the land would be brought to desolation (Lev.26:14-46; 18:24-30; 20:22-
26; Deut.28: 56-68).   

This brought about the following calamities.  God’s breach of promise ensued.  The House of 
Israel was carried captive to Assyria about BC 721. The House of Judah was carried into 
Babylonian Captivity about BC 606, and this for a period of seventy years (Jer.25: 12; 29:10; 
Dan.9: 2).   Time for them, out of the land, has been lost time! 

(d) Breach of Promise Concerning the Sceptre.   

The word to Jacob’s son, Judah, was that the sceptre would not depart until Shiloh came 
(Gen.49:8-12). In the Davidic Covenant this was reaffirmed: " David would never lack a man 
to sit on his throne" (2 Samuel 7; Psalm 89).   
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 However when Zedekiah was dethroned, around BC 600  onwards for about 2600 years 
there was no King in Judah.  Even when Christ was born he never sat in the throne of David 
though he was the legitimate heir to the throne.     

 As we enter into the New Testament again we have clear gaps which most people find 
difficult to explain away.  One obvious example is the  

 

(e) Second Coming of Jesus 

 It is evident that the early Christian Community expected to see the Glorious second coming 
of Jesus within the same generation as theirs.  In John 21:20-25, when Jesus talked to Peter 
about John, he said, ‘If I will that he tarry till I come’, the saying went abroad that John 
would not die but live to the second coming of Jesus.   

But this was postponed.  How long?  Every generation expected his coming. Jesus said, ‘I 
come quickly’, and ‘the time is at hand’.  There ensued the whole Church Age which were not 
even known before. 
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E. THE MORAL PRINCIPLE 

Moral interpretation is necessitated by the belief that the Bible is the rule not only of faith but 
also of conduct. Since Bible is the revelation of God in history to a fallen man, God had 
revealed his moral principles through these revelations.   

The Jewish rabbis were faced with the problem of reinterpreting the code of conduct of a Jew 
in the new historical social situation in all the world where they were dispersed. For example 
they were faced with the necessity of adapting the requirements of the Pentateuchal codes to 
the changed social conditions of the Hellenistic Age  during the 3rd century BC to 3rd century 
AD.   

  First, morality is based on the unchanging nature of God (Ma) 3:6; Jas 1:17) and His 
ultimate purpose for the universe.   

God demands that people be holy because he is holy (Lev 11:44—45; 1 Pet 1:15—16). He 
prioritizes love for himself as the supreme being and love for our neighbors who share in 
God’s image (Matt 22:37—40), because he himself is love (1 John 4:7—8). 

Second, universality is possible because of the shared human nature, created in God’s image, 
that makes all people alike in fundamental ways that are more significant than the cultural 
variations that differentiate them. The fact that language can be translated is an indication 
that thought forms transcend cultural bounds.( Larkin,Culture) 

The third constant is the common experience of sinfulness. God’s moral imperatives were 
addressed to people whose natural inclination was rebellion against God in an irrational self-
destructiveness, and that continues to be true of all human beings in whatever culture. 
Universal moral norms do not derive from human fallenness, but they are addressed to 
people in their common experience of sin. 

In setting out to discern universal moral principles we do not want to devalue the significance 
of the form in which those principles were originally revealed by God. This is presumably the 
intent of McQuilkin’s insistence that “both the form and meaning of Scripture are permanent 
revelation and normative,”18 which is reaffirmed by Larkin in his thesis that “form and 
meaning are to be taken as norms unless Scripture itself indicates otherwise.”19 We would 
not want to state the principle in those terms, but we can appreciate their desire to take 
seriously the fullness of divine inspiration, which extended to the limited cultural specifics as 
well as the universalizable principles. It is in and through cultural specifics that God has 
chosen to reveal himself and his will to us. As Harvie Conn rightly warns, we ought not to 
draw the distinction between universalas the universalizable principles. It is in and through 
cultural specifics that God has chosen to reveal himself and his will to us. As Harvie Conn 
rightly warns, we ought not to draw the distinction between universal norms and culturally 
conditioned commands in such a way that we develop a “canon within the canon.”2° 
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PRINCIPLES FOR THE IDENTIFICATION OF UNIVERSAL MORAL ABSOLUTES 

Given that God has revealed universal moral norms in a thoroughly inculturated written 
revelation, bow can we distinguish the universally normative principles from their situationally 
limited applications? How do we determine whether we may eat pork, which God specifically 
forbade to Israel (Lev 7:7—8), or whether we must observe the Sabbath? How do we 
determine whether women ought to cover their heads in worship (1 Cor 11:5—6), whether 
members of the church ought perpetually to wash one another’s feet (John 13:14), or 
whether women ought always to keep silent. 

 

 

• The Predictive Principle 
• The Application Principle: "An application of truth may be made only after 

the correct interpretation has been made" 
• The Principle of Human Willingness in Illumination 

The Five "W" and "H" 

"God gives light upon a subject through either near or remote passages bearing upon the 
same subject." A quick and useful way to examine any given subject is to ask the “W”s : 
who, what, where, The "Five Ws" (and one H) were memorialized by Rudyard Kipling in his 
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"Just So Stories" (1902), in which a poem accompanying the tale of "The Elephant's Child" 
opens with: 

 
I keep six honest serving-men 
(They taught me all I knew); 
Their names are What and Why and When 
And How and Where and Who. 
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PRINCIPLE #6: 

MENTION PRINCIPLES: 

The First Mention Principle: 

"God indicates in the first mention of a subject the truth with which that subject stands 
connected in the mind of God." 

The Law of First Mention may be said to be the principle that requires one to go to that portion of the 
Scriptures where a doctrine is mentioned for the first time and to study the first occurrence of the same 
in order to get the fundamental inherent meaning of that doctrine. From then on the doctrine may have 
developed in more complex form to the present in historical development.   

This principle goes with the next one: 

The Progressive Mention Principle: 

"God makes the revelation of any given truth increasingly clear as the word proceeds to its 
consummation." 

Example  

To study the doctrine concerning "sacrifices".  

When man first disobeyed God and tried to cover his nakedness with fig leaves the Lord gave 
him a covering made from the skins of animals.  
Why the skins of animals?  
Why couldn't He have used another material?  
No answer is given in Genesis.  

Next we see the sacrifices of Cain and Abel in Gen 4.  This concept is then progressively 
mentioned till the supreme sacrifice of Jesus in Calvary.  Paul picks this teaching in Hebrews 
11 refers to this and proposes that animal sacrifices in the beginning of the history of man 
were typical of the sacrificial death of the Lord Jesus Christ on Calvary's tree. 
The Book of Genesis is the seed plot of every doctrine found in the Scriptures for every 
doctrine is found there in simple form. 

  
The Double Reference Principle 

 

In this attempt is made to apply a given passage which was applied primarily to a historical 
person near at hand to apply to another person at a different later time.   
 

Example 
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Hosea 11:1, which speaks to the nation of Israel as God's son in their calling out of Egypt and 
the same passage being used in Matthew 2:14-15 to speak of Christ's return from Egypt after 
the death of Herod. 
 

 

The Repetition Principle: 

 
"God repeats some truth or subject already given, generally with the addition of details not 
before given." 
 
Examples:   
 

Creation accounts in Genesis 1 and 2. In chapter 1 we have the work of the six days of 
reconstruction. In chapter 2, however, the Holy Spirit gives a second discussion, 
especially regarding the creation of man. The first account is found in 1: 26-31. In 2: 7-
25 is a second and a fuller description together with details added. 
 
Ezekiel 38 and 39, are prophecies of the invasion of Palestine by the nations constituting 
the great northeastern confederacy.  In chapter 38 the prophet gives the full description 
of this event.  In chapter 39 he simply  repeats the same event adding more details.   
 
Revelation 16, 17, 18, and 19, gives the events of the second half of the Tribulation 
Period. Chapter 16 gives the outline of events.  Chapter 17  again refers to the same 
period but adds the overthrow of Babylon the harlot.  Chapter 18 speaks of the literal city 
of Babylon, which is destroyed at the end of the Tribulation. In chapter 19 we  are given 
the event of the marriage supper as the end of Tribulation Period.   

 
The Comparative Mention Principle 

(Conner and Malmin, Interpreting the Scriptures) 
This is the principle explains that some verses may require other verses to be explained fully 
by comparing and contrasting.  Two key words are Compare and Contrast.  

The Full Mention Principle or The Complete Mention Principle: 

"God declares his full mind upon any subject vital to our spiritual life." 

This is the principle by which God declares all that we need to know upon any subject vital to 
our spiritual life.  (Hartill)  This principle is seen as the ultimate end of The First Mention and 
Progressive Mention working in harmony to reach a logical conclusion. 

The Agreement Principle: 

"The truthfulness and faithfulness of God become the guarantee that he will not set forth any 
passage in his word that contradicts any other passage." 

The Direct Statement Principle: 

"God says what he means and means what he says." 
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The Threefold Principle: 

"The word of God sets forth the truths of salvation in a three-fold way:  
past - justification;  
present - sanctification/transformation;  
future - glorification/consummation." 

The Synthetic Principle 

This principle insists that we should interpret Scripture in light of other Scripture. It was 
essentially the dictum of the Reformers  "Scriptura Intra Pratatum" - Scripture is it's own 
interpreter.  It is always safe to check whether the rest of the biblical position supports the 
particular statement.  We do consider God's inherent cohesiveness in the revelation and 
character which demands this proposition. 

Example 

In the narration of the selling of Joseph by his brothers we have two groups to whom Joseph 
was sold in Genesis 37:25-29; and  39:1,  The two groups to whom Joseph was "sold" is 
given as "Ishmaelites" and "Midianites."  

Frpm the Higher Critic stand point these refer to two traditions one of "J" and the other of 
"E".    "According to J.," he was sold  to the "Ishmaelites," and "according to E.," "The 
Midianites sold Joseph into Egypt to Potiphar."  This apparent conflict between J and E 
traditons is actually resolves refering to  Judges 8:24, where we are told that the Midianites 
whom Gideon defeated were Ishmaelites. Thus Ishmaelites were simply a subtribal group of 
Midianites which solves the problem. 
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PRINCIPLE #7: 

 
THE CHRISTO-CENTRIC PRINCIPLE 

 
 

In John 5:38, Jesus said, "Search the Scriptures for in them ye think ye have eternal life: and 
they are they that speak of me." 
Bible is the record of God unfolding His plan of redemption for man.  
 
In Genesis 3:15 God explains to Satan, “And I will put enmity between thee and the woman, 
and between thy seed and her seed; it shall bruise thy head, and thou shalt bruise his heel.” 
This is the first Messianic prophecy of the coming of the Lord Jesus.  
 
 
Jesus being the contact between Man and the Divine realm as the Second Person in the 
Trinity, He appears at various points in the salvation history of Mankind in Person and also in 
every symbolism.  
 
A. This principle is defined by six points: 
1. The mind of Deity is eternally centered in Christ; 
2. All angelic thought and ministry are centered in Christ; 
3. All Satanic hatred and subtlety are centered at Christ; 
4. All human hopes are, and human occupation should be, centered in Christ; 
5. The whole material universe in creation is centered in Christ; 
6. The entire written Word is centered in Christ.  
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(Schofield, The New Schofield Study Bible NIV, Thomas Nelson Publishers, Nashville, TN 
1989.) 
 

 
The Theophanies of the Old Testament are Christophanies where the Lord God and the Angel 
of the Lord are Pre-incarnation Jesus.  The title "Angel of the Lord" occurs 52 times in the Old 
Testament and 27 times the appearance of the Lord is recorded by the phrase "the LORD 
appeared."   

In fact the 72 elders who dined with Yahweh saw God in human form which evidently could 
not have have been anyone other than Jesus the preincarnate deity. 

"And Moses went up, and Aaron, Nadab, and Abihu, and seventy of the elders of Israel. And 
they saw the God of Israel. And there was under His feet as it were a paved work of a 
sapphire stone, and as the essence of the heavens for clearness. And upon the nobles of the 
sons of Israel He did not lay his hands. Also they saw God, and ate and drank. " 
(Exo 24:9-11) 

Salvific history of mankind is centered in Christ.  This is because salvation is essentially made 
available through the incarnation wherein the Deity shared the humanity with humans.  This 
was certainly pre-planned and essential for the ultimate communication between Man and 
God.  Without communication how can Man know the Way? 
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PRINCIPLE #8: 
 

FIGURES OF SPEECH GROUP OF PRINCIPLES: 

Luke 8 :10  

And He said, "To you it has been given to know the mysteries of the kingdom of 

God, but to the rest it is given in parables, that 'Seeing they may not see, And 
hearing they may not understand.' 

THE NUMERICAL PRINCIPLE (NUMEROLOGY) 

Bible numerology is the study of individual numbers in Scripture. Numbers have both literal 
and symbolic meanings especially in the Prophetic books of the Bible.  Daniel and Revelation, 
introduce a complex, interrelated system of numerology which exhibits definite patterns.   
Traditionally, most Bible scholars agree that the following numbers possess some symbolic or 
literal significance. In the early years of Christianity, the Church Fathers commented 
extensively on numerology. The Fathers repeatedly condemned the magical use of numbers 
which had descended from Babylonian sources to the Pythagoreans and Gnostics of their 
times. They denounced any system of philosophy which rested upon an exclusively numerical 
basis. Even so, they almost unanimously regarded the numbers of Holy Writ as full of 
mystical meaning, and they considered the interpretation of these mystical meanings as an 
important branch of exegesis. There was reluctance in the Christian teachers of the early 
centuries to push this recognition of the significance of numbers to extremes. 

1. One -  Unity  
Deuteronomy 6:4  "Hear, O Israel: The Lords our Gods, the Lord is One."  
Ephesians 4:5 "one Lord, one faith, one baptism." 
 

2. Two - Symbolizes witness and support.  
o There were two great lights of creation (Genesis 1:16). 
o Two cherubim guarded the Ark of the Covenant (Exodus 25:22). 
o Two witnesses establish truth (Matthew 26:60). 
o The disciples were sent two by two (Luke 10:1). 
o The Son who has two natures: human and divine.  
o There are 2 Testaments: the Old and New.  
o Man is Male and Female.  
o Rom. 9 speaks of two vessels: one for honorable use and the other for 

dishonorable use. 
o Two types of people: Sheep and Goats.  
o There are two ages, this age and the age to come: Matt. 12:32; 13:39,40,49; 

Mark 10:30 
 

3. Three - Signifies completion or perfection, and unity.  
o Three is the number of Persons in the Trinity. Father, Son and Spirit 
o Man has three parts:  Body, Mind and Spirit. 
o There are three qualities of the universe: Time, Space, and Matter.   
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� The three qualities of universe are each three:  
Time is one yet three (Past, Present, Future. 
Space is one yet three (Height, Width, Depth) 
Matter is one yet three ( Solid, Liquid, Gas)  

o We live in a Trinity of Trinities: Romans 1:20 says, "For since the creation of 
the world His invisible attributes, His eternal power and divine nature have 
been clearly seen, being understood through what has been made..."  

o Many significant events in the Bible happened "on the third day" (Hosea 6:2). 
o Jonah spent three days and three nights in the belly of the fish (Matthew 

12:40). 
o Jesus' earthly ministry lasted three years (Luke 13:7). 
o Human abilities are three Thought Word Deed 
o The divine attributes are three fold: Omniscient,Omnipresent,Omnipotent 

; Love, Light, Spirit; Holy, Righteous, Just 
o Three bear witness (1 John 5:8): Spirit, Water, Blood 
o Both the Tabernacle and the Temple consisted of three parts: The Court 

The Holy place The Sanctuary 

4. Four - Relates to the earth.  
o Earth has four seasons: winter, spring, summer, fall. 
o There are four primary directions: north, south, east, west. 
o Four earthly kingdoms (Daniel 7:3). 
o Parable with four types of soil (Matthew 13). 

 
5. Five - A number associated with grace.  

o Five Levitical offerings (Leviticus 1-5). 
o Jesus multiplied five loaves of barely to feed 5,000 (Matthew 14:17). 
o Redemption. Israel came out of Egypt 5 in rank (Ex 13:18).  
o David picked up 5 smooth stones to fight Goliath (1 Sam. 17:40).  
o The Holy Anointing Oil was pure and composed of 5 parts (Ex. 30:23-25). 

 
6. Six - The number of man.  

o Adam and Eve were created on the sixth day (Genesis 1:31). 
o Man labors 6 days only. The Serpent was created on the 6th day.  

  
7. Seven - Refers to the number of God, divine perfection or completeness.  

o On the seventh day God rested after completing the creation (Genesis 2:2). 
o Jesus taught Peter to forgive 70 times seven (Matthew 18:22). 
o Seven demons went out from Mary Magdalene, symbolizing total deliverance 

(Luke 8:2). 
o Exodus 21:2 

When you buy a Hebrew slave, he shall serve six years, and in the seventh he 
shall go out free, for nothing.  
 

8. Eight - New Beginning   
o Eight people survived the flood (Genesis 7:13, 23). 
o Circumcision took place on the eighth day (Genesis 17:12). 

 
9. Nine - Number of Judgement.  Fullness of Blessing,   
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o There are nine fruits of the Spirit (Galatians 5:22-23). 
"But the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, 
faithfulness, gentleness, self-control; against such things there is no law.  
  

10. Ten - Relates to human governments, law and perfection.  
o The Ten Commandments were the Tablets of the Law (Exodus 20:1-17, 

Deuteronomy 5:6-21). 
o Ten tribes made up the northern kingdom (1 Kings 11:31-35). 
o  1/10 of your income is a tithe; 
o  the were 10 plagues on Egypt (Ex. 9:14ff);    
o There are 10 "I AM"'s spoken by Jesus in John: 1) I am the Bread of Life 

(6:35); 2) I am the Bread of Life which came down from heaven (6:41); 3) I 
am the Living Bread (6:51); 4) I am the Light of the world (8:12); 5) I am One 
that bears witness of Myself (8:18); 6) I am the Door of the sheep (10:7,9); 7) 
I am the Good Shepherd (10:14); 8) I am the Resurrection and the Life 
(14:6); 9) I am the Way, the Truth, and the Life (11:25); and 10) I am the 
True Vine (15:1,5). 
 

o Twelve - Relates to divine government.  
o The 12 tribes of Israel (Revelation 7). 
o The 12 apostles (Matthew 10:2-4). 
o 12 foundations in the heavenly Jerusalem; 12 gates; 12 pearls; 12 angels. The 

measurements of New Jerusalem are 12,000 furlongs or stadia, while the wall 
will be 144 (12 x 12) cubits (Rev. 21:16-17). 

30.  Thirty - A time associated with mourning and sorrow.  

o Aaron's death was mourned for 30 days (Numbers 20:29). 
o Moses' death was mourned for 30 days (Deuteronomy 34:8).  

40.  Forty - A number associated with testing and trials.  

o During the flood it rained 40 days (Genesis 7:4). 
o Moses was on the Mount Sinai with God 40 days and 40 nights. (Ex. 24:18) 
o Israel wandered in the desert for 40 years (Numbers 14:33). 
o Jesus was in the wilderness 40 days before being tempted (Matthew 4:2). 

50.  Fifty - Significance in feasts, celebrations, and ceremonies.  

o The Feast of Pentecost was celebrated on the fiftieth day after Passover 
(Leviticus 23:15-16). 

o 50 days after Jesus Christ's resurrection the Holy Spirit filled believers on the 
Day of Pentecost (Acts 2). 

o 50th year was the Year of Jubilee when the liberty is proclaimed for all Israel 
(Lev. 25:10) 

70.  Seventy - Possible association with judgment and human delegations.  

o 70 elders were appointed by Moses (Numbers 11:16). 
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o Israel spent 70 years in captivity in Babylon (Jeremiah 29:10). 

 the son of Shaphan standing among them. Each had his censer in his hand, and the 
smoke of the cloud of incense went up.  

666 - The number of the beast.  

o The number or mark of the beast is the sign of the Antichrist (Revelation 
13:15-18). 

The Symbolic Principle (Symbology) 

"All instruction is either about things or about signs; but things are learned by means of 
signs,“(On Christian Doctrine, I:2). 

A sign, is “something that shows itself to the senses and something other than itself to the 
mind”  
(Signum est quod se ipsum sensui et praeter se aliquid animo ostendit) (Augustine De dial. 
1975, 86) Augustine of Hippas (354-430 A.D.), 

Without Signs nothing is conceivable (Sless, 1986) 

...'reality' is always encoded, or rather the only way we can perceive and make sense of 
reality is by the codes of our culture.  There may be an objective, empiricist reality out there,  
but there is no universal, objective way of perceiving and making sense of it.  What passes 
for reality in any culture is the product of the culture's codes,  so 'reality' is always already 
encoded, it is never 'raw'.  Fiske (1987 ) 

Incarnation was nothing but the encoding of the divine into human realm  so that we may be 
able to understand what is otherwise not directly knowable.   God is in our realm and beyond 
and above all our dimensions.  We can make some sense out of it only when God can be 
understood by us in our world. This is what incarnation did. “The Word became flesh and 
tabernacled among us” 

Symbol, n. from French. symbole; Latin. symbolum; Greek. symbolon,a token, pledge, a sign 
by which one infers a thing, from symballein, to throw together, compare; syn., together, 
and ballein, to throw. 
"Symbols are only the vehiclesof communication;they must not be mistaken for the final 
term, the tenor, of their reference.” (Joseph Campbell) 
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V 

ALLEGORICAL INTERPRETATION 
allegory, n. [L. allegoria; Gk. allegoria, description ofone thing under the image of another; 
from allos, other andagoreuein, to speak in the assembly; agora, a place of assembly.] 
1. a story in which people, things and happenings have another meaning, as in a fable or 
parable: allegories are used for teaching or explaining. 
2. the presentation of ideas by means of such stories; symbolical narration or description 
 
The word "allegory," is derived from the Greek "alla," meaning "other," and "agoreuo," 
meaning "proclaim." It originally referred to a figure of speech that Cicero defined as a 
"continuous stream of metaphors." According to St. Augustine, allegory is a mode of speech 
in which one thing is understood by another. Allegory differs from the parable in its more 
systematic presentation of the different features of the idea which it illustrates, as well as in 
its contents which are concerned with the exposition of theoretical truths rather than practical 
exhortation. 

Jewish Allegorical Schools: 

The major writers for the Jewish Allegorical School were Aristobulus (160 BC) and Philo (20 
BC - 54 AD). Philo tried to reconcile the Hebrew faith with Greek philosophy. These allegorists 
claimed that the literal was for the immature. 

The Jewish Allegorists developed Canons (a regulation or standard) for allegorical interpreta-
tion that told them when they were to interpret in this manner. If they found a statement 
that was "unworthy" of God, or statements that either seemed to contradict or in any way 
presented a difficulty, they felt free to interpret allegorically. Also, if the record itself was 
allegorical in nature or they ran into grammatical peculiarities or sym-bols they turned to 
allegory. 

Christian and Patristic Allegorists: 

The Christian and Patristic Allegorists believed that the Old Testament was a Christian 
document but considered it to be full of parables, enigmas, and riddles. They also ignored the 
historical con-nections of scripture and believed that Greek phi-losophy was to be found in 
the Old Testament. 
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One of the major writers was Clement of Alexan-dria (c.150 A.D.) who claimed that there 
were five possible meanings. The Historical meaning which concerned the actual event; The 
Doctrinal meaning which included moral and theological teachings; The Prophetic meaning 
which was concerned with predictions and types; the Philosophical meaning which sees 
meaning in objects and his-torical persons; and the Mystical meaning which involved deeper 
moral, spiritual or religious truth found via symbols.  

Origen was a student of Clement who sought to escape the crudities of lay people by taking 
eve-rything symbolically. He tried to make scripture acceptable to philosophers. Origen's 
approach was threefold in that the Literal meaning was the Body of Scripture, the Moral 
sense was the Soul of Scripture, and the Allegorical sense was the Spirit of Scripture. He 
believed that true exegesis was Spiritual (allegorical) exegesis. 

Jerome (347-420) translated the Bible into Latin and that translation is called the Vulgate. It 
has been the only official Bible of the Roman Catholic Church since the Council of Trent in 
1545. Jerome suggested that the Apocrypha be put in Bible. 

Augustine sought to develop a theory of signs. A sign is a thing apart from the impression 
that it presents to the senses and which causes of itself some other thing to enter our 
thoughts. He based his position on 2 Cor 3:6 which says "who also made us adequate as 
servants of a new covenant, not of the letter, but of the Spirit; for the letter kills, but the 
Spirit gives life." Augustine's require-ments for proper interpretation were: 1) an inter-preter 
must be a believer; 2) the literal meaning and historical setting must be held in high regard; 
3) Scripture has a double meaning, therefore the Allegorical method is proper; 4) recognize 
that there is significance in numbers; and 5) the Old Testament was a Christian document 
and Christ should be sought there. Augustine believed that true exegesis had to consult the 
meaning of the writer, then the "analogy of faith" which is found in the true orthodox creed 
and add love, which is spiritual intuition. 

Some of Augustine's other teachings were: 1) that one had to pay attention to the context; 
2) if the interpreter is insecure in his basic beliefs, he can't be part of the orthodox faith; 3) 
that one must not try and make the Holy Spirit a substitute for the tools; 4) that the obscure 
passage must yield to clear; and 5) that one must also note progressive revelation within its 
historical context (some say that he failed to apply this point himself).  

Roman Catholic School: 

The Allegorism of Roman Catholicism employed a "spiritual" or "mystical" interpretation of 
the Word. In general, the Roman Catholics combined Typology and Allegory and sought the 
Moral In-terpretation. They believed that the literal and historical interpretation is the 
foundation of the study of the Bible, but that the "spiritual" or "mystical" meaning, which is 
beyond the literal, is what we should really seek.  

The Roman Catholics use the Latin Vulgate (a Latin translation by Jerome from the Hebrew 
and Greek) as though it were the original text. The Catholic interpreter accepts what The 
Church has said about various matters as unequivocal truth. They believe that The Church is 
the official inter-preter since The Bible is not given to the world but deposited with the 
Church. Also at the heart of their beliefs is that the Christian Deposit of Faith is in the 
Catholic Church. Therefore, no passage of Scripture can be validly interpreted in a manner 
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that conflicts with the Roman Catholic Doctrinal system. Their view of the "analogy of faith" is 
to compare a particular interpretation with Church Dogma. 

The Roman Catholic "Guide to Interpretation" is that interpretation: 
• must be solely about faith and morals. 
• is not bound by national or scientific matters. 
• must bear witness to Catholic tradition. 
• must have a unanimous witness by the Church Fathers. 
• is to be explained by unwritten tradition when the passage is obscure. 
• follows the "Principle of Development" meaning the doctrines of the New Testament 

were 'seeds' and not complete units in them-selves.  
• also follows the "Principle of Implication" which is called "Epigenesis" meaning that 

doctrines grow, develop and change. 

PARABLES, ALLEGORY AND TYPOLOGY 

 Parable 
A story which is true to reality and teaches a moral or spiritual 
lesson. 

 Allegory A story in which people or things have hidden or symbolic meaning. 

 Type 
A real parable, the details of which are woven by God into the facts 
of history. 

 However the boundaries of these three are not clearly definined in the biblical interpretation 
leading lot of varying interpretations. 
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PARABLES 

 

Parable, n. [O.Fr. parabole, from Latin parabola, from Gk. parabole from paraballein,to throw 
beside, to compare; para, beside, and balleinto throw.]  
 para =alongside (as in parallel) +  bole (throw),  which gives "to throw alongside."     
It is a simple story with one spiritual parallel concealed in it.  The sory and the truth are  
being laid side-by-side. 
 
1.  a short, simple story from which a moral lesson may be drawn; it usually fall short of an 
allegory. 
2. an obscure or enigmatic saying. 

The procedure for interpreting is 
a. Determine whether or not the passage is indeed a parable; 
b. A parable is a comparison between the natural and the spiritual realm; 
c. Every parable is designed to conceal and reveal one fundamental spiritual truth; 
d. Since parables are drawn from the cultural background of their authors, the interpreter 
should research the manners, customs, and material culture involved in the parable he is 
interpreting. 
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A parable is a story designed to teach one central truth or to answer a question.  It should 
not be treated as an allegory with a one to one correspondence.  In order to accomodate the 
allegorical extreme of the parable we divide the parables into three groups 

1.  The Story Parables Example: The Lost Son & Loving Father (Luke 15:11-32) 

2. Similitude Parables: The similitude is more like an illustration taken from everyday life.  

Example  

“The kingdom of heaven is like,” it is saying that the kingdom of heaven is illustrated by the 
following situation. 

Matthew 13:44 (note Matt.13:31 - “Another parable he put forth to them”), “Again, the 
kingdom of heaven is like treasure hidden in a field, which a man found and hid; and for joy 
over it he goes and sells all that he has and buys that field.” 

3. Allegory, Metaphor:  Parables are not supposed to be treated as allegories. However  even 
Jesus himself presents a story calling it a parable and then interpreted it as an allegory.     

For example, in the parable of the Wheat and Tares (Matthew 13:24-30), 
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 Jesus explains the details in verses 36-43: 

• The One who sows the seed = the Son of Man  
• The field = the world  
• The good seeds = the sons of the kingdom  
• The tares = the sons of the wicked one  
• The enemy = the devil  
• The harvest = the end of the age  
• The reapers = the angels  

 

Ordinarily we should not interpret the details of a parable in this way, but in this case we 
have the authority of Jesus Christ Himself to do so.   
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It is mentioned here only to show the weak boundaries between the parables and allegory.   
Jesus explains his reason for using this type of parable allegory as follows: 

Mark 4:10-12, “And He said to them, ‘To you it has been given to know the mystery of the 
kingdom of God; but to those who are outside, all things come in parables, so that 

‘Seeing they may see and not perceive, 
And hearing they may hear and not understand; 
Lest they should turn, 
And their sins be forgiven them.’”  

St. Augustine in his interpretation of the parable of Good Samaritan gives the one to one 
analogy as follows:  

o A certain man went down from Jerusalem to Jericho = Adam  
o Jerusalem = the heavenly city of peace, from which Adam fell  
o Jericho = the moon, and thereby signifies Adam’s mortality  
o thieves = the devil and his angels  
o stripped him = namely, of his immortality  
o beat him = by persuading him to sin  
o and left him half-dead = as a man he lives, but he died spiritually, therefore he 

is half-dead  
o The priest and Levite = the priesthood and ministry of the Old Testament  
o The Samaritan = is said to mean Guardian; therefore Christ himself is meant  
o bound his wounds = means binding the restraint of sin  
o oil = comfort of good hope  
o wine = exhortation to work with a fervent spirit  
o beast = the flesh of Christ’s incarnation  
o inn = the church  
o the morrow = after the Resurrection  
o two-pence = promise of this life and the life to come  
o innkeeper = Paul  

It is clear that this interpretation carries us far from what is visible and we have no reason to 
interpret it in that sense.  The problem is since we have no guide line for what stands for 
what.  The interpretation can be misinterpretaion depending on the imagination of the 
interpreter.    

Rules for Interpreting Parables 

http://www.raystedman.org/leadership/smith/ch8.html 

"The values of parabolic teachings seem evident, but we need help in understanding them. 
How do we get out of them the truth the Lord intends to teach? Here are some suggestions: 

1. Seek to understand the one central truth the parable teaches, as distinguished from the 
corollary truths or facts which relate to it. 
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2. Relate all the peripheral details to this central truth, seeking to grasp how they contribute 
to the central truth to make it shine more clearly. 

3. Relate the parable to the context which introduces it and that which follows. Here we often 
find the key to its meaning--in seeing how the parable applies to the situation at hand. Again, 
Trench has a pertinent word on this subject: 

These helps to interpretation, (that is, the clues derived from the context) though rarely or 
never lacking, are yet given in no fixed or formal manner; sometimes they are supplied by 
the Lord Himself (Matt. 22:14;25:13); sometimes by the inspired narrators of his words 
(Luke 15: 2,3;18:9;19:11)- sometimes, as the epilogue, they follow (Matt. 24:13; Luke 
16:9). Occasionally a parable is furnished with these helps to a right understanding both at 
its opening and its close; as is that of the Unmerciful Servant (Matt. 18:23), which is 
suggested by the question which Peter asks (ver. 21), and wound up by the application which 
the Lord Himself makes (ver. 35). So again the parable at Matt. 20:1-15 begins and finishes 
with the same saying, and Luke 12:16-20is supplied with the same amount of help for its 
right understanding. (6) 

4. A parable should not be the primary, much less exclusive, foundation for any doctrine. Do 
not use parables to establish a doctrinal base; establish your doctrinal foundations from the 
clear teaching of scripture elsewhere, then parables will serve to illustrate and confirm, 
adding light and color to truth already discovered. 

5. Avoid strained interpretations. If you have to work hard at justifying your interpretive 
opinion, it's probably not worth contending for. A correct interpretation is not easy to arrive 
at, but having been discovered, should be easy to live with. It should have a sense of fitness. 

6. Extremes of interpretation should be avoided. One extreme is to seek only the most 
general, limited significance, the other is to make every minute detail say something. 

7. Hard-and-fast, absolute rules for interpreting parables have not been given to us. The best 
we can do is to observe the way our Lord interpreted the parables in Matthew 13 and seek to 
learn from him. Much that we gain from parables will be determined by our own reverent 
approach to Scripture as God's Word, our total grasp of biblical truth, and our spiritually-
minded common sense. 

 

Here are the four rules given by  R.C. Sproul in  "What’s in the Bible?"  

"When reading and studying the parables of Jesus, it’s important to keep in mind these four 
guiding principles. 

1. Don’t treat parables like allegory. 

An allegory is most often completely filled with symbolic meaning. Every detail means 
something that can be traced to the overriding principle that is being illuminated. Parables 
usually have one basic, central meaning. Trying to oversymbolize them can have the effect of 
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tearing them apart. A person doesn’t understand the beauty of a flower by disassembling 
it. Like a blossom, a parable is best understood by seeing it in its simple and 
profound entirety. 

2. The Rule of Three. 

....... that many parables deliver three important truths ....? 

3. The Rule of Two. 

Parable characters often follow the Rule of Two. There were usually two people who 
experienced tension between righteousness and sin, good and evil. When you look for these 
two elements you will find an important part of the development of the parable. 

4. Code words and phrases. 

Jesus’ parables used certain phrases and code words that communicated in subtly powerful 
ways to His audiences. For instance, “How much more” is used to build a bridge from 
temporal things to spiritual realities. “He who has ears to hear” calls people to critically 
important issues of spiritual life and death. “Verily, verily, I say to you,” means that Jesus is 
speaking with earnest intensity; don’t miss it. Look for these phrases and understand where 
they’re leading you." 

 

ALLEGORY 

Allegory comes  from allos = another, of the same kind + agoreuo, "to speak" ( agor is the 
marketplace).  This is  a story told in the marketplace. It is "a story in which the people and 
happenings have a symbolic meaning used for explaining or teaching ideas or moral 
principles." 

The holy Scriptures use at least three kinds of allegory:  

• figurative allegory,  
• narrative allegory and  
• typological allegory.  

St. Paul’s Ode to Charity (Corinthians 13) is figurative allegory.  
So is Wisdom, as she is presented in Proverbs 8.  

In some parables - those for instance of the Good Samaritan (Luke 10: 30-35) and the 
Prodigal Son (Luke 15:11-32) - the allegory is narrative.  

The most characteristic biblical form is the typological allegory, a New Testament exegetic 
method which treats events and figures of the Old Testament as combining historical reality 
with prophetic meaning in terms of the Gospels and the Christian Dispensation. 
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Some scholars distinguish "allegory," defined as a method in which earthly realities are 
interpreted symbolically to refer to heavenly realities, from "typology," in which historical 
reality is interpreted as foreshadowing another, especially the person and work of Christ. 

 

The word "type," tupoi in Greek has its basic meaning, ‘something struck out; a print, 
impression of a seal.’ The seal is the New Testament event, which has struck out a prophetic 
impression of itself in the pages of the Old Testament. 

J.N.D. Kelly gives a base for the distinction between allegory and typology, saying, 

... the word (allegory) led to confusion even in the patristic age, and its accepted meaning to 
day denotes a somewhat different type of exegesis from typology. Since the fathers 
employed both typology and allegory (in its modern sense), the distinction between the two 
methods needs to be clearly brought out... 

In allegorical exegesis the sacred text is treated as a mere symbol, or allegory, of spiritual 
truths. The literal, historical sense, if it is regarded at all, plays a relatively minor role, and 
the aim of the exegete is to elicit the moral, theological or mystical meaning which each 
passage, indeed each verse and even each word, is presumed to contain... 

Typological exegesis works along very different lines. Essentially it is a technique for bringing 
out the correspondence between the two Testaments: a technique where the Old reflects the 
New, i.e. prefigures and anticipates the events and personages of the New. The typologist 
takes history seriously; it is the scene of the progressive unfolding of God’s consistent 
redemptive purpose...  

Jean Daniélou also says, "The typology of the Fathers is based on the continuity which exists 
between the Old and New Testaments.  
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Allegorical interpretation is a tradition handed over through historical development of Judaism 
into Christianity.  A summary of this is givn in the 1906 Jewish Encyclopedia from which I 
quote in some detail. 

 
1906 edition  

 ....... Two modes of Allegorical Interpretation are found dealing with the Bible: the one, 
symbolic or typologic interpretation, derived mainly from Palestinian Jews; the other the 
philosophical or mystical modes, originating with the Alexandrian Jews of Egypt. ..... 

Early Allegorism.  

Accordingly, one of the first of the prophets whose writings are preserved, Hosea (xii. 5), is 
one of the earliest allegorists, when he says of Jacob's struggle with the angel that it was a 
struggle in prayer: this was because the idea of an actual physical contest no longer 
harmonized with the prophetic conception of heavenly beings.  

The activity of the Scribes at a later period made the Bible a book for scholars, and allegorism 
was fostered as a form of Midrash. The Book of Daniel supplied an illustration hereof, when it 
interpreted Jeremiah's prophecy of the seventy years of exile (xxix. 10) as seventy weeks of 
years, and thus gave hopes of redemption from the contemporary tyranny of the Greeks. The 
dread of reproducing Biblical anthropomorphisms—a thoroughly Jewish dread, and a 
characteristic feature of the oldest portions of the Septuagint—shows the original disposition 
of all allegorism; namely, to spiritualize mythology.  

Alexandrian Allegorism.  

Essential as allegorism thus was to the Palestinian Jews, it was none the less so to the 
Alexandrian Hebrews, who were made to feel the derision of the Hellenes at the naive 
presentations of the Bible. The Jews replied by adopting the Hellenes' own weapons: if the 
latter made Homer speak the language of Pythagoras, Plato, Anaxagoras, and Zeno, the Jews 
transformed the Bible into a manual of philosophy which also was made to contain the 
teachings of these philosophers. This polemic or apologetic feature of Alexandrian allegorism 
is at the same time characteristic of its relation to the Palestinian Midrash on the one hand, 
and the allegorized mythology of the Greeks on the other; in its purpose, Alexandrian 
allegory was Hellenic; in its origin and method, it was Jewish. But one would hardly be 
warranted in maintaining that allegorism was specifically Hellenic because the Alexandrians 
were the first Jews known to have cultivated it; nothing can be really proved from the 
absence of allegory in the few inconsiderable remains of Palestinian Scriptural lore of the two 
centuries before the common era. 

The Wisdom of Solomon.  

Closely connecting with the Palestinian Midrash is Aristobulus, rightly to be termed the father 
of Alexandrian allegory. His purpose, to prove the essential identity of Scripture and 
Aristotelianism, is of course the Alexandrian one; but his explanations of the Biblical 
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anthropomorphisms is thoroughly Palestinian, and reminds one of Targum and Septuagint. 
Similarly, The Wisdom of Solomon, another Apocryphal book of the same period, is not 
specifically Hellenic in its allegorical symbolism. The explanation of the heavenly ladder in 
Jacob's vision, as a symbol of Divine Providence and the super-sensual world, is just as little 
Hellenic as the Biblical narrative itself, the sense of which is very correctly given (Wisdom, x. 
10). The influence of a Palestinian Midrash, preserved in the Mishnah (R. H. iii. 8), is evident 
in the explanation of the serpent (Num. xxi. 9), as a "symbol of salvation, while the salvation 
itself came from God" (Wisdom, xvi. 5). These and similar interpretations are so clearly of 
Palestinian origin that it would be wrong to assume any foreign influence for them. The literal 
reality of the Law and of the Biblical history is so strongly adhered to by the author of The 
Wisdom of Solomon, coming as it does from Pharisaic circles, that one can hardly speak of his 
treatment as an allegorization of the Bible. 

The Allegorical Interpretation of the Law in the Aristeas Letter exhibits Hellenic influence 
more decidedly. It seeks to give ethical motives for all the ritual and ceremonial laws. On the 
one hand, the flesh of birds of prey is declared unclean, it says, in order to teach how 
violence and injustice defile the soul; on the other, that of animals which chew the cud and 
divide the hoof is permitted. For the former characteristic typifies the duty of invoking God 
frequently; and the latter signifies the distinction between right and wrong, and the division 
to be maintained between Israel and nations practising abominations. 

Radical Allegorism.  

A further step, but an inevitable one, was taken by those allegorists of whom Philo writes 
("De Migratione Abrahami," xvi.; ed. Mangey, i. 450), that they cut loose entirely from any 
observance of the Law, and saw in the records of Jewish revelation nothing but a 
presentation of higher philosophical truths. Such an extreme step could only provoke 
reaction; and the result was that many would have nothing whatever to do with Allegorical 
Interpretation, justly seeing in it a danger to practical Judaism. These anti-allegorists were 
specially represented in Palestine, where the warning was heard (about 50 B.C.) against 
those "evil waters" to be avoided by the young scholars "abroad," i.e. Egypt . Nor were there 
wanting in Alexandria itself many determined opponents of this tendency (Philo, "De 
Somniis," i. 16; ed. Mangey, i. 635). But the extremists on both sides, allegorists as well as 
anti-allegorists, were in the minority; for most teachers held steadfastly to the ancestral faith 
as far as actual practise was concerned, and endeavored only theoretically to harmonize 
Judaism with the Hellenic philosophy by means of allegory. Philo informs us ("De Vita 
Contemplativa," III. ii. 475) that his predecessors in this allegorical tendency (from whom he 
quotes eighteen times—see the list in Siegfried's "Philo," p. 26) had committed their 
teachings to writing; but beyond those quotations nothing has been preserved. The following 
is an illustration: "Men versed in natural philosophy explain the history of Abraham and Sarah 
in an allegorical manner with no inconsiderable ingenuity and propriety. The man here 
[Abraham] is a symbolical expression for the virtuous mind, and by his wife is meant virtue, 
for the name of his wife is Sarah ["princess"], because there is nothing more royal or more 
worthy of regal preeminence than virtue" ("De Abrahamo," xx. 8; ed. Mangey, ii. 15). 

Josephus.  

It would not be just, in the absence of striking proof, to maintain that Josephus, who in his 
preface to the "Antiquitates" speaks of the literal sense and the allegorical, was influenced by 
Alexandrianism in general or by Philo in particular (Siegfried's "Philo," p. 270). His symbolical 
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exposition of the Tabernacle with its utensils, and of the high priest's vestments ("Ant." iii. 7, 
§ 7), and his interpretation that the Holy of Holies means the heavens, the showbread means 
the twelve months, and the candlestick means the seven planets, resemble Philo, but are 
merely resemblances. Similar explanations are repeatedly given by the Midrash; and this kind 
of symbolism was always a favorite in Palestine. 

Philo.  

All achievements of preceding allegorists, however, were far surpassed by Philo, the most 
important representative of Jewish Alexandrianism. His philosophy furnished one foundation-
stone to Christianity; his Allegorical Interpretation, in an even greater degree, contributed to 
the Church's interpretation of the Old Testament; and strange to say neither his philosophy 
nor his allegorism had the slightesteffect upon Judaism. Gfrörer has cleverly described Philo's 
allegorical bent in saying, "It is madness, but there's a method in it" (Gfrörer, "Philo," i. 113). 
Palestinian hermeneutics and Alexandrian allegorism are the two foundations upon which 
Philo builds his system of Bible interpretation. He detects allegorical secrets in parallel 
passages or duplicate expressions of Scripture, in apparently superfluous words, in particles, 
adverbs, and the like. In view of the numerous peculiarities of Hebrew in this direction—they 
are so prevalent that they may sometimes be detected even in the Septuagint translation—it 
was a very easy matter for Philo to discover many such secret hints where none existed. In 
addition to "rules" based upon the Palestinian Midrash, the Greek allegorists had set up an 
extensive system of the symbolism of things and numbers; and of this also Philo made 
considerable use. Thus the number one is God's number; two is division; five means the five 
senses; and similarly all simple numbers up to ten, and some compound ones such as 12, 50, 
70, 100, 120, have their allegorical significance. Animals and winged birds, creeping things 
and swimming things, all have their symbolical import. Likewise, plants, stones, the heavenly 
bodies, certain species of animals—in short, everything that is finite was an allegory of some 
truth; this is one of the chief rules of Philo's allegorism. 

But it must be noticed that Philo none the less protected the rights of the literal word, 
without, however, being quite clear as to the proper relation of the written word to its 
Allegorical Interpretation. By means of such hermeneutic principles Philo expounded almost 
the whole Pentateuch in its historical as well as its legal portions. The following is an 
illustration from Genesis: "God planted a garden in Eden [Gen. ii. 5 et seq.]: that means God 
implants terrestrial virtue in the human race. The tree of life is that specific virtue which 
some people call goodness. The river that 'went out of Eden' is also generic goodness. Its 
four heads are the cardinal virtues; 'Pheison' is derived from the Greek φείδοµαι (I abstain) 
and means 'prudence'; and, being an illustrious virtue, it is said 'to compass the whole land 
of Havilah where there is gold.'" The name "Gihon" means "chest" (see Gen. R. on the 
passage) and stands for courage, and it compasses Ethiopia, or humiliation. Tigris is 
"temperance"; the name is connected with a tiger because it resolutely opposes desire. 
Euphrates means "fertility" (Hebrew parah; see Gen. R.) and stands for "justice." In this way 
the patriarchs, however, are allegorized away into mere abstractions ("De Allegoriis Legum," 
i. 19 et seq.; ed. Mangey, i. 56 et seq.). 

Palestinian Allegorism.  

As to Palestinian allegorism, it was too deeply rooted in historical Judaism to permit itself to 
go to such extremes with the history as the Alexandrians, no matter how much it may have 
chosen to allegorize the Law. Nothing exhibits the genuinely Jewish character of the 
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Palestinian allegory more clearly than its application to the Halakah; a mere Greek fashion—
and one specifically antagonistic to the letter of Scripture—could never have taken part in the 
Halakah, which is professedly founded upon the Scripture text. Devoted as the Palestinians 
were to the Pentateuch, it is nevertheless a fact that the Halakah, both before and after 
Akiba, made use of allegorism. It is expressly stated that Rabbi Ishmael (died about 132) 

explained three Pentateuchal passages by a species of parable (Mek., Mishpaṭim, vi.). 
His younger contemporary R. Jose of Galilee interprets Deut. xxiv. 6 also allegorically, or 
rather euphemistically after Job, xxxi. 10 (Gen. R. xx. 7). Akiba, although he more than any 
one else perceived the danger of this allegorization of the Law, which just then was 
fashionable in the Christian and the Gnostic worlds, could not refrain from adopting 
something of this method of interpretation. Thus, referring to the verse, "And she [the 
heathen captive] shall bewail her father and her mother" (Deut. xxi. 13), Akiba understands 
by "father and mother," "idols," according to Jer. ii. 27 (Sifre, Deut. 213); and in Lev. xix. 26 
he perceives a warning to judges to partake of no food upon a day on which they are to 
consider a capital sentence (Sifra ḳedoshim, vi. 90a). Similarly the verse, Deut. xxv. 4 
(forbidding the ox to be muzzled when treading out corn), when taken in conjunction with the 
following law (by or interpretation by sequence), is allegorically used to explain that the 
widow may not be compelled to enter into a levirate marriage with a leper. Just as the ox in 
the passage is not to be prevented from helping himself to a share of the harvest he is 
threshing, so the woman may not be deprived of her right to happiness in her marriage (Yeb. 
4a). 

Book of Jubilees.  

The essential characteristic of Palestinian allegorism which distinguishes it from Alexandrian is 
its acceptance of the Scripture as the inalienable heritage of Israel. The Bible was a Jewish 
revelation, so that any hidden import discovered by means of allegorism was an inherent part 
of the history or of the religious life, the Torah of the Jews. An excellent exemplar of 
Palestinian allegorism is afforded by the Book of Jubilees. The periods prescribed in Lev. xii. 
for the purification of women are deduced by it from the legend that Adam was forty days old 
when he entered Paradise, and Eve eighty (iii. 9); in vi. 15, the Feast of Weeks is associated 
with God's covenant with Noah after the flood. These interpretations are strictly Haggadot 
rather than allegorisms, but nevertheless they show the typological character of Palestinian 
allegorism in the endeavor to expound the pre-Mosaic period by the light of the later period 
of the Law. 

The Essenes.  

The oldest form of Palestinian derush (exposition), already archaic in the year 70 of the 
common era, is that of the Symbolists, literally "interpreters of signs"; called also 

, "interpreters of parables" (Ber. 24a; see Bacher, "Die Aelteste Terminologie," s.v.). 
Their method is allegorical or symbolically allegorical; thus: "they found no water" (Ex. xv. 
22) means "no Torah," as in Isa. lv. 1; "and God showed Moses a tree," that means God 
taught him—a play upon the word , which means "to teach," as well as "to show"—the 
Law, as it is said, Prov. iii. 18, "It is a tree of life" (Mek., Beshallaḥ, Wayassa', i. 1). Another 
instructive example is the following: The Symbolists say that all, even the wickedest, kings of 
Israel shall enter the future world, as it is said, Ps. lx. 9; "Gilead is mine" means Ahab who 
fell at Ramoth-Gilead; "and Manasseh is mine," that is, literally, King Manasseh; "Ephraim is 
the strength of mine head" means Jeroboam who was an Ephraimite; "Judah is my law-giver" 
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means Ahithophel, who was of the tribe of Judah; "Moab is my wash-pot" means Gehazi; 
"Over Edom will I cast out my shoe" means Doeg, the Edomite (Sanh. 104b). 

Closely allied with this ancient form of Palestinian allegorism must have been that of the 
Essenes. The author of a book sometimes ascribed to Philo reports that among the Essenes, 
after the public reading from the Scripture, "another, who belongs to the most learned, 
stepsforward and expounds that which is not known, for in greatest part such men explain by 
means of symbols in the old-fashioned manner" ("Quod omnis probus liber," xii.). They 
certainly possessed many such allegorical interpretations of Scripture in writing (see Philo, 
"De Vita Contemplativa," iii.). 

To base upon the above report the inference that Essene allegorism was drawn from Hellenic 
sources—as Zeller ("Philosophie der Griechen," vol. iii, part 2, p. 293) has done—is 
erroneous; for no Alexandrian would have spoken so disparagingly of Hellenic allegorism as 
to call it "old-fashioned," whereas the Alexandrians may well have deemed the Palestinian 
Allegorical Interpretation out of date—it was too Judaic for them. 

Early Tannaim.  

The early Haggadot of the Tannaim contain only few specimens of their Allegorical 
Interpretation. R. Johanan b. Zakkai is credited with five allegorical interpretations, four of 
which refer to Biblical passages (Ex. xx. 16, 25; xxxii. 16; Lev. iv. 22; see Tosef., B. ḳ. vii. 
3), and it is remarked that he explained the Scriptures as a parabolic charm (ḥomer); that is, 
allegorically, in the style of the Symbolists, (Bacher, "Ag. Tan." i. 33). This applies 
also to R. Johanan's younger contemporary Gamaliel II. (Soṭah, 15a). But the allegorizer of 
this period is Eleazar of Modiim, an uncle, according to rabbinical tradition, of Bar Kokba. The 
Mekilta upon Ex. xvii. 8 contains a running allegorization. Thus: Amalek's onset was directed 
against those who were weak in faith, wherefore Moses sent men without sin to their 
protection. "The top of the hill," where Moses took his stand, signifies the pious deeds of the 
patriarchs and matriarchs, who are considered as the highest pinnacles of the human race. 
"Moses' hands became heavy" whenever Israel's sins prevented the effects of prayer. Aaron 
and Hur represented the merits of their progenitors Levi and Judah. Moses vanquished 

Amalek by his prayers, wherefore it is written in verse 13, , , literally, "by the mouth of 
the sword"; by the mouth, prayer replaces the sword. Many such allegorical interpretations 
by R. Eleazar are contained in the Midrashim (see Bacher, l.c. i. 211 et seq.). 

Akiba and His School.  

Though Akiba is not quoted as the author of so many allegorisms as Eleazar, he is known as 
the first tanna to allegorize an entire book of the Bible, the Song of Solomon. This was 
undoubtedly an important factor in quelling the opposition to the canonization of this book 
(Mishnah Yad. iii. 5). From the scant remains of this allegory only so much is evident, that he 
perceived in the Song of Solomon a representation of the relations between God and Israel, 
portraying in its passages the most conspicuous events in the history of the nation, past and 
to come. Alongside of this typological interpretation of this book, the essential features of 
which have been crystallized in Targum and Midrash, there may have stood that mystical 
interpretation which, according to Origen ("Canticum Canticorum," hom. iv.), was held in 
such high esteem among the Palestinian Jews that its study was forbidden to those not of 
mature years. Akiba's assertion (Mishnah, l.c.) that the Song of Solomon is "of the holiest of 
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the holy," sounds in itself somewhat mystical. Akiba's favorite pupil, R. Meir, added to his 
master's interpretation of the book in the same spirit; thus upon ch. i. verse 12, he explains, 
"while the King sitteth at his table, the spikenard sendeth forth the smell thereof," as 
signifying that while the King of Kings was in heaven occupied in giving the Law to Moses, 
Israel fell into sin (Ex. xxxii.) with the golden calf, of which it is said, "These be thy gods, O 
Israel" (Cant. R., in loco). From the controversy that arose between Meir and Judah b. Ilai 
concerning this exposition, it is evident that there were other pupils of Akiba who accepted 
his typo-allegorical method of interpretation. Meir was in so far independent of 
contemporaries that he saw also the sinister events of Israel's history depicted in the book, 
while the general understanding was that, being a love-song between God and Israel, it could 
therefore contain nothing in the way of reproach. Meir allegorized the earliest Bible history as 
well; his explanation of "coats of skin" (Gen. iii. 21) as "coats of light" (Gen. 
R. xx. 12) is interesting; the same idea played quite a part in the earlier Gnostic and 
Christian literature. 

 

Judah the Patriarch.  

Concerning R. Judah, the editor of the Mishnah, the important statement is made that he 
interpreted the Book of Job as an allegorical representation of the sin and punishment of the 
generation of the flood (Gen. R. xxvi. 7). Many allegorisms are quoted in the names of his 
disciples. Bar ḳappara interprets Jacob's dream (Gen. xxviii. 12) in the following manner: "A 
ladder set up on the earth," that is the Temple; "the top of it reaching to heaven," that is the 
pillar of smoke from the sacrifices; "the angels ascending and descending on it," these are 
the priests who mount and descend the steps leading to the altar; "and behold the Lord stood 
above it," that refers to Amos, ix. 1, "I saw the Lord standing upon the altar" (Gen. R. lxviii. 
12). Rab and Samuel, the founders of the academies in Babylonia, are also named as the 
authors of allegorisms which, however, have nothing specifically Babylonian about them, but 
are quite in the spirit of Palestinian interpretation. 

Palestinian Amoraim.  

While the Babylonian schools did very little for the Haggadah in general and for allegory in 
particular, in Palestine the golden age of allegorism dawned when the Amoraim interpreted 
everything in the Bible—legend, history, and law—in an allegorical manner. But it would be 
incorrect to attribute the vast allegorical material of Midrash and Talmud exclusively to the 
particular Amoraim named as their authors. In the tradition of the Haggadah, the subject-
matter was everything, the name of the author nothing; so that the same Haggadah is 
continually found quoted with different sponsors who applied the traditional interpretation to 
their own times. It is hardly to be supposed that a new and sudden development of the 
tendency toward allegorization took place at any one epoch. Only later generations which had 
the older material before them compiled that of the various epochs. The following illustrations 
are taken from different parts of the Pentateuch: R. Simeon b. Laḳish explains the second 
verse of Gen. i. as follows: "The earth was without form," that means Babylon; "and void," 
that means Media; "and darkness," that means Greece (the Antiochian persecutions); "upon 
the face of the deep," that means the wicked empire (Rome); "And the spirit of God moved," 
that means the spirit of the Messiah; "upon the face of the waters," that is, when Israel shall 
be repentant; for water (compare Lam. ii. 19) symbolizes repentance (Gen. R. ii. 4). 
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Again, the four rivers of Paradise represent the four great kingdoms of the world: Pishon is 
Babylon, after Hab. i. 8—the land of Havilah which it compasses being Israel that watcheth 

for ( ) the Lord (Ps.xlii. 6) and has the gold of the Law. Gihon is Media, the home of 
Haman, the serpent-like crawler ( , Gen. iii. 14); Hiddekel is the Seleucidmonarchy with its 

sharp ( ) and rapid ( ) anti-Jewish legislation; Euphrates (Perat) is Rome the destroyer 
( ), the wine-press ( , Isa. lxiii. 3) of the Lord (Gen. R. xvi. 4). Such technical matters 
as the precepts concerning clean animals are also covered by allegorization; but it must 
never for a moment be forgotten that throughout Palestinian allegorism the literal word of the 
Law is endowed with complete reality, and any allegorical meaning found in it is always 
secondary to the import of its literal sense and does not in any way displace it. Thus in Lev. 
xi. 4-8, "the camel" means Babylon "because he cheweth the cud," for the Babylonians praise 
God (Dan. iv. 34); "and the coney," that is Media, because the Medians likewise praise God; 
"and the hare because he cheweth the cud," that means Greece, for Alexander the Great 
praised God; "and the swine," that is Edom (Rome); "he cheweth not the cud," he not alone 
praiseth not God but curseth and blasphemeth Him (Lev. R. xiii. 5). The preceding examples 
of Palestinian allegory were concerned with Israel and its history; but there are also many 
ethical doctrines in the form of allegories, though perhaps they are not so numerous as the 
preceding species. Thus, for instance, R. Johanan explains the passage, Num. xxi. 27: 
"Wherefore they that speak in proverbs say," so as to refer to those who control their 

passions ( ); "come into Heshbon," is interpreted as "let us estimate [ ] the good 
and the bad and weigh them against each other." "Let it be built and set up," "if thou doest 
thus, measuring good and evil, thou shalt be built up and established in this world and in the 
world to come," etc. (B. B. 78b). The whole is interesting inasmuch as it shows that the 
allegorization of Biblical proper names was by no means exclusively the characteristic of 
Alexandrian allegorism; the Palestinians were very fond of it, as shown by their interpretation 
of the genealogical lists in Chronicles, fragments of which have found their way into the 
Talmud, Meg. 13b, B. B. 91b, Sifre Num. 78, and Ruth R. repeatedly. 

Of anagogic allegory—which, according to Origen, was a favorite mode among the Jews in the 
interpretation of the Song of Songs especially—there are but very few specimens in rabbinical 
literature. Thus a passage in PirḲe R. El. xxi., the close relationship of which with Gnostic 
ideas has been demonstrated by Ginzberg ("Monatsschrift," 1899, 224), in commenting on 
Gen. iii. 3, interprets the sin of paradise as being sensual gratification. 

 

The Targums.  

Allegory in the Targums is hardly different from that of the Midrash. Onkelos is almost 
entirely free from it, though he occasionally uses it, as on Gen. xlix.; the Palestinian Targums 
frequently make use of it. The Targum to the Prophets, especially that upon Isaiah, 
frequently employs allegory. The Targum to the Song of Solomon is an allegorical Midrash in 
itself, preserved in part in the Midrash Rabbah upon the book. 

Rashi and Ibn Ezra.  

Even those two prominent defenders of literal interpretation (peshaṭ), Rashi and Ibn Ezra, 
also at times succumbed to the influence of allegorical exposition. This is especially true 
concerning the Song of Solomon, which is interpreted allegorically by both writers, although 
in varying fashion. Rashi, the head of the French school of exegesis, sees in the book, like 
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Akiba, the history of Israel, or, more properly, the history of Israel's sufferings, while Ibn 
Ezra, like a philosopher, descries in it an allegory of the intimate union of the soul with the 
universal intelligence, and explains it accordingly. 

Philosophic Allegory.  

It would seem that when the Arabian-Greek philosophy took root among the Jews, a 
philosophico-allegorical treatment of Scripture gradually developed. The Karaite Solomon b. 
Jeroham mentions Benjamin Nahawendi as the first Jewish allegorist (Pinsker, "Liḳḳute 
ḳadmoniot," ii. 109), but the illustration he gives is quoted literally from the Midrash Rabbah 
on Ecclesiastes, so that he can scarcely be said to prove his statement by it. Shaharastani 
(Haarbrücker, p. 256) indeed relates of Judgan of Hamadan, a contemporary of Benjamin 
(about 800), that he explains Scripture allegorically and in opposition to the custom of the 
Jews. However much the Jewish philosophers of the Middle Ages may have agreed with the 
Alexandrians that revelation and philosophy taught the same truth, they contrived generally 
to avoid the mistake of the latter in straining to prove this by means of the most artificial and 
far-fetched allegorization. 

Saadia.  

Saadia, the pioneer in Jewish religious philosophy, laid down a rule for the employment of 
allegory which was recognized generally until the time of Maimonides; it was that Allegorical 
Interpretation is only admissible in the four following cases: where the text contradicts (a) 
reality, (b) reason, (c) another text, or finally (d) rabbinical tradition (sec. vii. p. 212 of the 
Arabic text in Landauer). Saadia himself uses these rules in interpreting the 
anthropomorphisms of the Bible as conflicting alike with reason and tradition. He also shows 
how dangerous a free treatment of the literal word might become by showing how the Biblical 
account of Creation, and the history of the Patriarchs, and even the precepts themselves, 
could be so allegorized away that nothing of Holy Scripture would remain. Saadia's view of 
the proper use of Allegorical Interpretation was accepted by Baḥya ibn Pakuda, Abraham b. 
Ḥiyya, Abraham ibn Daud, and Judah ha-Levi. The last-named, by virtue of his 
antiphilosophical bent, even found a way to defend the literal conception of the Bible's 
anthropomorphic expressions; compare also Samuel b. Hophni. 

Solomon ibn Gabirol.  

Quite apart stands Solomon ibn Gabirol, who in his philosophy gave no consideration to 
Judaism, but in his exegesis frequently made use of Allegorical Interpretation. His method is 
quite Philonic, without being influenced, however, either directly or indirectly by Philo. Here is 
an example of Gabirol's Allegorical Interpretation as quoted by Ibn Ezra (compare Bacher, 
"Die Bibelexegese der Jüdischen Religionsphilosophen," p. 46; Kaufmann, "Studien über 
Solomon b. Gabirol") in his commentary upon Genesis. Paradise is the world supernal; the 
garden, the visible world of the pious. The river going forth out of Eden is universal matter. 
Its four separating streams are the four elements. Adam, Eve, and the serpent represent the 
three souls; Adam, who bestows names, representing the rational soul, Eve the animal soul 
(the living ), and the serpent the vegetative. Thus, when it is said that the serpent shall 
eat dust, it indicates that the vegetative soul cleaves to the dust of materialism. The coats of 
skins typify the body; the tree of life is the perception of the upper intelligible world, just as 
the cherubim, the angels, are the intelligible beings of the upper world. In addition to this 
allegory of Gabirol's, Ibn Ezra quotes another interpretation of Jacob's dream; but while it is 
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possible that he may have applied this method to visions or similar passages of the Bible, it is 
altogether unlikely that he presumed to apply it either to the Law or to the historical events 
chronicled in Scripture. 

Maimonides.  

The head and front of all philosophical allegorism among the Jews in the Middle Ages was 
undoubtedly Maimonides, although of course he can not be held responsible for the excessive 
use made of it by those who followed in his footsteps. He was the first Jewish thinker to set 
up the principle that the superficial sense of Scripture compares with the inner or allegorical 
signification as silver does with gold. The benefit to be drawn by men from the literal word is 
quite insignificant compared with that derivable from the perception of that deeper truth 
which may be learned from the word's inmost sense (Introduction to the "Moreh," Arabic 
text, 6b). Maimonides distinguishes two kinds of allegorism—that of each individual word of a 
passage and that of the passage as a whole. Of the former his interpretation of Jacob's dream 
is an example. The "angels" are the prophets, who "ascend" the ladder of perception; "whose 
top reached to heaven"—that is, to God—who forever "stands" above it. When the angels 
have reached a certain height of perception "they descend on it" in order to instruct men 
("Moreh," i. 15, 22). The second kind is illustrated by Prov. vii. 5, where in the admonition 
against the adulterous woman he perceives the warning against all carnal desires; for woman 
is the allegorical designation for matter, or the animal craving (Introd. 7a, 8a). Concerning 
the relation of the inner meaning to the superficial one, Maimonides somewhat inconsistently 
declares that the literal sense must give way when it contradicts the postulates of philosophy, 
and yet he leaves the Biblical miracles and many prophecies undisturbed in their literal 
acceptation, as not being irreconcilable with his particular philosophy. His statement that if 
the eternity of the world were philosophically proven, "the gates of Allegorical Interpretation 
would not be closed" (for this view, see Bacher, "Bibelexegese Moses Maimuni's," pp. 14-17, 
85), is characteristic. All legal enactments, however, must be taken literally, and he 
energetically protests against that Christian allegorization of the Law which entirely strips 
away and destroys the significance of its commands and prohibitions ("Iggeret Teman," ed. 
Vienna, 1874, p. 18). Maimonides' allegorism is thus confined, as it were, between the 
barriers of his rationalism on the one hand and his fidelity to tradition on the other. But his 
interpretation of the Canticles ("Moreh," iii. 51, 126) and of Job (ibid. iii. 22, 44b et seq.) 
contains pre-monitions of that excessive allegorization which after his death so strongly 
menaced the position of rabbinical Judaism in southern France. Maimonides' modest 
conceptions of allegorism undoubtedly influenced such writers as David Kimḥi, as Bacher 
(Winter and Wünsche, "Jüdische Literatur," ii. 316) points out, so that the attempt to set up 
Samuel ibn Tibbon as the originator of the Provencal school of allegorists, with the 
assumption of Christian influence, is entirely gratuitous. Ibn Tibbon's allegorism in his work, 
"YiḲḲawu ha-Mayim," is physical rather than ethical, as the Greek philosophers would say—
that is, occupies itself chiefly with the Being of God and with natural phenomena—whereas 
Christian or Philonic allegorism, which is by some claimed to have influenced him, is mainly 
ethical, seeking in Scripture for the philosophical foundation of moral truths and of the idea of 
man's relation to God. 

Pseudo-Maimonidean Writings.  

In the Maimonidean "Pirḳe ha-Haẓlaḥah" (Chapters on Happiness)—largely interpolated by 
later writers (see Bacher, in "Jew. Quart. Rev." ix. 270-289)—and the "Ethical Will" 
(Ẓawwaah), falsely ascribed to Maimonides, the allegorization of Biblical personages and 
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events is carried still further: Pharaoh is the evil inclination; Moses, the intellect; Egypt, the 
body; her princes, its members; the land of Goshen, the heart. Thus the Biblical narrative 
connected with these is simply a representation of the conflict between human reason and 
human passion for superiority in man. Even the minute and technical details of the 
construction of the desert tabernacle are allegorized into a physiological portrayal of the 
human body, its members and their functions. Although this "higher wisdom" at first did not 
dare to undermine the historical and legal passages of Scripture, accepting them in their true 
literalness, it was not long before it aspired to complete influence over the whole range of 
Scriptural interpretation. The fundamental proposition of these allegorists was then 
formulated, to the effect that all the narrative portions of Scripture, and especially those from 
the initial verse of Genesis down to Ex. xx. 2, are not to be taken literally; 

"From Creation to Revelation all is parable" (Minḥat ḳenaot, p. 153); and that even 
some of the legislative enactments are to be understood symbolically. First of the 
conservative allegorists who respected the literal word was Jacob b. Abba Mari Anatoli, at the 
beginning of the thirteenth century. 

The Opposition to Maimonides.  

In his "Malmad ha-Talmidim" (Goad for Scholars), he allegorizes the story of Noah to the 
effect that, in order to preserve himself against the waters of sin, every man must make 
himself an ark out of his good deeds, and this ark must consist of three stories, the 
mathematical, physical, and meta-physical elements (l.c. 12a). Even Anatoli, however, 
understands the Wisdom-Books of the Bible to consist of philosophical reflections only. 
Although Levy b. Abraham, of Villefranche, who was so prominent in the conflict concerning 
Maimonides, protests most stoutly against radical allegorism, he, in his "Liwyat Ḥen," 
nevertheless allegorizes the campaign of the four kings against five (Gen. xiv.), making of 
Chedorlaomer a representation of the Imagination, the leader in the battle of the five senses 
against the four elements. 

From the same school also came purely allegorical commentaries upon Scripture, of which 
the following, out of the few fragments extant to-day, is an illustration: "Out of the house of 

Levi", (Ex. ii. 1)—that means, from organic corporal association (  union)—"went a man"—
that is, Form—and "took to wife a daughter of Levi"; Form unites with Matter. From this union 
a son is born, Reason. "The daughter of Pharaoh" is Active Reason, who is the daughter of 
God the Recompenser ( , derived from , to recompense), and who is therefore called 
Bithiah (literally, the daughter of God), as Moses' adoptive mother was traditionally named 
(Meg. 13a). It is of the nature of Active Reason to work among lower beings, and make their 
passive reason active reason too; wherefore it is said (verse 5) "the daughter of Pharaoh 
came down" (compare the Zunz "Jubelschrift," p. 159). That such explanations of Scripture in 
point of fact are tantamount to a perfect negation of its words is incontrovertible, and the 
conservatives of Provence were justified in opposing it by all the means at their command. 
The expulsion of the Jews from France in the beginning of the fourteenth century put an end 
to the conflict, but the subversive principles of extreme allegorism had no doubt by that time 
been completely checked. Gersonides, undoubtedly the most important genius among 
theallegorists of the fourteenth century, never thought of allegorizing historical or legislative 
passages, and instead contented himself with a philosophical exposition of Proverbs and Job, 
and that in a most conservative manner. A contemporary, the Portuguese David b. Yom-Ṭob 
ibn Bilia, unconscious in his remote country of the conflict between philosophy and orthodoxy, 
was alone at this period in giving an Allegorical Interpretation to the miracles and narratives 
of Scripture. 
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A curious fact, characteristic of the varied mental gifts of the Polish Jews, is that Moses 
Isserles, called Rama ( ), the greatest rabbinical authority of Poland in the sixteenth 
century, imitated the Provençal allegorists, some two hundred years after them, by 
allegorizing the Book of Esther. The quarrel between Ahasuerus and Vashti is the conflict 
between Form and Matter in the universe, just as Plato had presented the same opposition of 
existence as that of man and woman. The five senses and the five powers of organic life are 
symbolized for Isserles in the ten sons of Haman, who is himself the Evil Inclination 
(Commentary on Esther, "Meḥir Yayin"). 

Mystical Allegorism.  

Though conservatism may thus be said to have vanquished philosophical allegorism in the 
fourteenth century and brought it to a halt, it could not prevent its development in another 
direction into that mystical allegorism, which in its turn became the most predominant 
method of Biblical interpretation. As far back as the "Sefer ha-Bahir" (first half of the twelfth 
century) this tendency had held sway in certain quarters, and it has survived down to the 
latest cabalistic work of modern Ḥasidim. The "Bahir" is the oldest cabalistic work of this kind. 
It says, "The earth was without form and void" (Gen. i. 2); the word "was" indicates that 
something was already existent; "void" also shows that there was a something; thus the pre-
existence of the universe before Creation is deduced from Scripture. 

Though Naḥmanides made only a scant use of allegorism in his Bible commentary, he was the 
chief Talmudic authority of his age who with great insistence spoke a good word for it, and a 
pupil of his, Baḥya b. Asher, was the first to define the advantages of mystic allegorism over 
other modes of interpretation. While admitting the merits of peshaṭ (the literal meaning), of 
remez (philosophical allegorism), and derush (exposition), he claims that only in the path of 
the sod (Cabala) is there light (Introd. to Pentateuch commentary, begun in 1291). In his 
commentary he never fails to take cognizance of this mystical interpretation; thus he sees in 
the three festivals, the symbols of the three Sefirot, ḥesed (love), din (justice), and raḥamim 
(mercy), the last of which establishes equilibrium between the former two, which are mutual 
opposites. In the deliverance of the Jews from Egypt, God's love was displayed; in the 
revelation upon Sinai, His mercy, the intermediary between justice and love; and on the 
festival of the Holy Spirit (Tabernacles), the Sefirah of din (justice) stood revealed, an 
emanation of ḥokmah (wisdom). ("Commentary, Deut." ed. Riva di Trento, p. 256b.) 

Zohar.  

The masterpiece of Jewish allegorism, and next to Philo's writings the most interesting and 
most influential product of its kind, is the celebrated Zohar (Splendor), the gospel of the 
Jewish mysticism of the Middle Ages. It was this allegorical commentary upon the Pentateuch 
that coined the term PaRDeS (  Paradise) for the four species of Biblical interpretation, 
forming it from their initial letters, thus Peshat (literal meaning), Remez (allegorical), 
Derush (haggadic or halakic interpretation), and Sod (mystic meaning). As secondary forms 
of these four, the Zohar mentions in a passage (iii. 202a, ed. Amsterdam) the following 
seven: (1) literal meaning, (2) Midrash, (3) allegory, (4) philosophical allegory, (5) numerical 
value of the letters, (6) mystic allegory, and (7) higher inspiration. It may be remarked with 
regard to the last that Philo likewise claims "higher inspiration" for some of his interpretations 
("De Cherubim," i. 9, 144; "De Somniis," i. 8, 627). Resting as it does upon rabbinical 
Judaism, the Zohar maintains the authority of the written word; but mysticism was already 
aware, at the time of the Zohar's origin, of its essential antagonism to the spirit of strict 
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rabbinism, as appears from the following classical passage concerning the various methods of 
Scriptural interpretation: 

(Zohar, iii. 152, ). 

"Wo unto the man who asserts that this Torah intends to relate only commonplace things and 
secular narratives; for if this were so, then in the present times likewise a Torah might be 
written with more attractive narratives. In truth, however, the matter is thus: The upper 
world and the lower are established upon one and the same principle; in the lower world is 
Israel, in the upper world are the angels. When the angels wish to descend to the lower 
world, they have to don earthly garments. If this be true of the angels, how much more so of 
the Torah, for whose sake, indeed, both the world and the angels were alike created and 
exist [an old Midrash; see Ginzberg, "Monatsschrift," 1898, p. 546]. The world could simply 
not have endured to look upon it. Now the narratives of the Torah are its garments. He who 
thinks that these garments are the Torah itself deserves to perish and have no share in the 
world to come. Wo unto the fools who look no further when they see an elegant robe! More 
valuable than the garment is the body which carries it, and more valuable even than that is 
the soul which animates the body. Fools see only the garment of the Torah, the more 
intelligent see the body, the wise see the soul, its proper being, and in the Messianic time the 
'upper soul' of the Torah will stand revealed" 

General Allegorization of the Law.  

This classical passage reads almost like a declaration of war against rabbinism, whose 
haggadic and halakic interpretation is designated "body," or substance by the rabbis 
themselves (Ab. iii. 28) and by the Zohar is as it were travestied, being a body without soul. 
Characteristic of the Zohar is the fact that it provides a general allegorization of the precepts 
of the Law which heretofore had been attempted only in scattered instances. The following is 
the characteristic elucidation of the passage in Ex. xxi. 7, concerning the Jewish woman sold 
as a slave: 

"When God, who in Ex. xv. 3 is called , the man, sells his daughter—that is, the holy soul—
for a slave—that is, sends her into the material world—she shall not go out as the men-
servants do. God desires that when she leaves this world and her state of servitude in it, she 
should go from it free and pure, and not after the manner of slaves, laden with sin and 
transgression; in this manner only can she be reunited with her heavenly Father. If, however, 
'she please not her master,' so that she can not be united with him owing to impurity and 
sinfulness, 'then shall he let her be redeemed'; that is, man must do penance and liberate the 
soul from the punishments of hell, so that she shall not 'be sold unto a strange nation,' the 
evil angels." 

Next to the Zohar, mention must be made of the mystic allegorical commentaries of 
Menahem di Recanati, about 1320, the first writer to mention the Zohar; of the books 
"Peliah" and "ḳ;anah"—see ḳ;anah—probably of the fourteenth century, anti-rabbinical works 
in the form of a commentary on the Biblical account of Creation; and of the "Ẓioni," by 
Menahem b. Zion of Speyer, beginning of the fifteenth century. The allegorism of these works 
is entirely derived from the Zohar. Extensive use of cabalistic allegorism was likewise made 
by Solomon Ephraim Lenczyz (end of the sixteenth century), who applied it even to rabbinical 
precepts. This homiletic application of allegorism was quite favored by the Polish 
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"darshanim," or preachers,the best examples being afforded by the often highly ingenious 
allegorizations of Jonathan Eibeschütz in his homilies, "Ya'arat Debash" (Honeycopse). When 
cabalism became incorporated in Ḥasidism, Allegorical Interpretation received a new impulse, 
the effects of which are still felt. The following allegorization of the passage concerning the 
two wives (Deut. xxi. 15) is from a work entitled "Ezor Eliyahu" (Elijah's Girdle), published at 

Warsaw, 1885: "When man's two inclinations [ , "rulers," for , "wives"], the spiritual 
and the material, the one which a man readily obeys and the one to which he is not so 
obedient, both produce actual deeds, then only the offspring of the spiritual prompting—the 
one less beloved—shall be considered as the real 'first-born,' the meritorious one." 

Isaac Arama.  

It was owing to mystic influence that, toward the end of the fifteenth century, philosophical 
allegorization, which had so long lain dormant as under a ban, once more raised its head in 
association with derush (exposition of Scripture). Quite the ablest of these allegorizing 
preachers was Isaac Arama, who, basing his attitude upon the above-mentioned declaration 
of the Zohar, strenuously maintained not only the propriety, but the necessity of Allegorical 
Interpretation ("Ḥazut ḳashah," x.), without, however, detracting in the least from the 
authority of the literal word. Exactly in the words of Philo, but probably quite independent of 
him (compare Paul's allegory of the same Biblical narrative), "Sarah, the mistress, is the 
Torah; her handmaiden, Hagar, is Philosophy. The fruitfulness of Sarah [the Torah] followed 
only when the Egyptian handmaiden—that is, heathen Philosophy—had for centuries usurped 
the position of mistress. It was then that the real mistress, the Torah, resumed her sway, and 
Philosophy became her handmaid. But the latter sought to flee from her rule into the 
wilderness, where the angels found her at the well. Thus Philosophy essayed to separate 
herself from Revelation, and presumed to water the desert of mankind with mere human 
wisdom, water from her well; but the angels taught her that it were better for her to be a 
servant in Sarah's house [the Torah] than a mistress in the desert." Arama's deduction that 
philosophy is the handmaid of theology is thus exactly the opposite of the view of Maimonides 
and his successors. 

Next to Arama, mention may be made of Judah Moscato, the first darshan in Italy in the 
sixteenth century to make extensive use of allegorism. In the Biblical prescription for the 
Nazarite, he perceives the intimation that man must renounce the world and its enjoyments, 
until his hair, typifying his connection with the spiritual, has grown to such extent that he can 
enjoy the world without danger ("Nefuẓot Yehudah," hom. 15). In connection with this 
mention may be made of Don Isaac Abravanel, whose allegorism closely resembles that of 
the darshanim. He, too, takes his stand upon the Zohar's justification of allegorism and its 
distinction of garment, body, and soul in the Torah. Being an admirer of both Maimonides and 
the Cabala it is not seldom that he gives to a Biblical passage two interpretations, one 
philosophical and one cabalistic. Thus Adam is the type of Israel, the true man, into whom 
God breathed His spirit, the holy law. He placed him in Paradise, the Holy Land, where were 
the tree of life (the teachings of the Law and prophecy) and also the tree of knowledge 
(heathenism). And thereupon a philosophical interpretation follows, based principally upon 
Maimonides and Gersonides ("Commentary on Gen." iii. 22, ed. Amsterdam, 34b). 
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In the New Testament. 

Of the New Testament writings, the Pauline and Deutero-Pauline are especially full of 
Allegorical Interpretation, in which the two elements of Palestinian and Hellenic Judaism are 
both conspicuous. Paul's allegorism is typological and betrays its Pharisaic origin. Thus it can 
not be said to be due to Alexandrian, still less to Philonic, influence, when Paul, in I Cor. ix. 9, 
10, says, "Doth God care for oxen?" (Deut. xxv. 4), "or altogether for our sakes." This is 
simply a modification of the old Halakah quoted above, which applies this law to explain that 
a woman may not be forced into an unsuitable levirate marriage, because she herself is 
entitled to the ordinary promise of happiness in return for her share in the bond of wedlock. 
So, too, his well-known allegorization of Sarah and Hagar (Gal. iv. 21-31) is fundamentally 
only a typological presentation of the Palestinian teaching, "Thou wilt find no freeman but him 
who is occupied in learning Torah" (Ab. vi. 2). Paul is not even original in his types, for the 
oldest Haggadah represents the conflict between Ishmael, the son of the maid, and Isaac, the 
son of the mistress, as a spiritual one (Sifre, Deut. xxxi.). 

Epistle to the Hebrews.  

Alexandrian influence is first discernible in the Epistle to the Hebrews, whereas Palestinian 
allegorism is suggested in the interpretation of the ark of Noah as representing the rite of 
baptism, in I Peter, iii. 20; compare Gen. R. xxxi. 9. Alexandrian influence is shown in 
Hebrews by the general tendency throughout rather than by individual instances. Paul never 
detracts from the historical reality of the narratives he allegorizes, but the Hebrews became 
the model for Alexandrian ingenuity by which Israel's history and legal enactments were 
construed as being in reality intimations of the mysteries of faith, concealing the spirit in the 
letter, and reducing the essentials of the Old Testament to mere shadows. This tendency is 
clearest in the Gospel of John, the author of which makes most use of Old Testament 
illustrations; the serpent upon a pole in the wilderness (Num. xxi. 8) becomes Jesus upon the 
cross (John, iii. 14). Jesus is the manna in the desert, the bread of life (ibid. vi. 31, 49). 

The Apostolic Fathers.  

This pushing of the allegorization of the Old Testament to such an extreme that it would 
deprive it of all its independent life and character, or make of it a vague and feeble prophecy 
of the future, found favor among the Apostolic Fathers. Prominent among these for his 
allegorization was Barnabas (about the year 100), who, acquainted as he was with rabbinical 
and even halakic doctrine, aspired to show that the Jews did not themselves understand the 
Old Testament. The Biblical enactment of the scapegoat is typically applied to Jesus, who 
carried the sins of his crucifiers; the goat's flesh was devoured raw and with vinegar—an old 
Palestinian tradition—because Jesus' flesh was also moistened with gall and vinegar. The boys 
who sprinkle the water of purification are the apostles; they are three in number, in 
commemoration of Abraham, Isaac, and Jacob. These and other allusions make it sufficiently 
clear that Barnabas depended upon Palestinian sources rather than upon Philonic, as 
Siegfried would maintain ("Philo von Alexandria," p. 331). 

Gnosticism.  
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While Barnabas exhibits a not insignificant Hellenic bias, his methods were applied by 
Gnostics to the New Testament writings. Although they disclaimed any depreciation of the 
historical value of the Old Testament, they became the chief exponents in their time of that 
Alexandrian allegorism which made of the Biblical narrative nothing else than anaccount of 
the emancipation of reason from the domination of passion. The Gnostics developed this 
theme with the modification that they detected this conflict between mind and matter, 
between reason and sense, in the New Testament in place of the Old. A different tendency 
was conspicuous among the older apologists of Christianity, who allegorized away the Old 
Testament, but regarded the New as absolutely historical. Justin Martyr is one of them, who 
ridicules the artificialities of Jewish exegesis ("Dialogus cum Tryphone," 113, 340), but whose 
own allegorization of Old Testament passages is thoroughly Jewish, Palestinian as well as 
Alexandrian. Thus he says Noah was saved by wood and water, showing that Christians are 
delivered from sin likewise by the cross and by baptism (l.c. 138). In effect he transforms the 
whole Old Testament into a typology of Jesus and Christianity, so that Tryphon very 
pertinently remarks that God's word was holy indeed, but that Justin's interpretations were 
very arbitrary. With the gradual development of the Catholic Church out of Jewish primitive 
Christianity and Greek Gnosticism, the attitude of the Church toward the Old Testament was 
modified too, as is shown by Clement of Alexandria, or more strongly yet by his disciple 
Origen. The former is the first Church father to revert to Philo's methods of allegorism, 
distinguishing between the body (literal word) and spirit (Allegorical Interpretation) of 
Scripture. He finds allegorical meaning in both prophetical and legislative portions; he adopts 
Philo's allegorical rules and many of his individual interpretations. Nor does he fail to originate 
some expositions himself. Thus the unclean animals which chew the cud, but are of undivided 
hoof, are the Jews; heretics are those of divided hoof but who chew not the cud; while those 
who possess neither characteristic are the heathens ("Stromata," v. 52, vii. 109). Origen's 
intimacy with Palestinians prevented him from falling into such exaggerations of the 
Alexandrian tendency as marked his teacher Clement, and even a certain degree of historical 
appreciation of the Old Testament becomes evident. But the conflict in Origen, so apparent in 
his Christology, between speculative Gnosticism and the historical conception of Scripture, 
prevented any rational and consistent view of Scripture. He, too, must be made responsible 
for the gross exaggerations of Christian allegorists lasting down to modern times; Hilary, 
Ambrose, Jerome, and Augustine all borrowed their allegorizing method from Origen, who 
likewise originated the doctrine of the threefold meaning of Scripture, the literal, moral, and 
mystical ("De Principiis," iv. 8, 11, 14). The following may serve as specimens of his manner: 
The narrative of Rebekah at the well is to teach us that we must daily resort to the well of 
Scripture in order to find Jesus. Pharaoh slew the boy-children and preserved the girls alive, 
to show that he who follows pleasure kills his rational sense (masculine) and preserves the 
feminine (the sensual passions). 

Antiochian School.  

Origen's allegorism was thus a triumph for Jewish Alexandrianism in the development of the 
Church, but Palestinian allegorism likewise celebrated its own victory in the Church of 
Antioch. The basic principle of Jewish typology, "Ma'aseh abot siman le-banim" (the lives of 
the Patriarchs prefigured the lives of their descendants), became the motto of the Antioch 
school. Aphraates makes diligent use of this typology, and his successors do so in even 
greater degree; with them the aim of this typology is not always Messianic, and not even 
Christological. Thus Theodore of Mopsuestia regards Jacob's anointing of the stone (Gen. 
xxviii. 18) as a type of the erection and consecration of the Mosaic tabernacle, just as the 
Midrash does ("Nicephori Catena," ad locum). 
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Allegorical interpretation is an interpretive method which assumes that the Bible has various 
levels of meaning and tends to focus on the spiritual sense (which comprises the allegorical 
sense, the moral (or tropological) sense, and the anagogical sense) as opposed to the literal 
sense of scripture. It is sometimes referred to as the Quadriga, a reference to the Roman 
Quadriga, a chariot drawn by four horses 

 

The Quadriga is often explained through a  
Latin rhyme:  

Littera gesta docet, quid credas Allegoria, Moralis quid agas, quo tendas Anagogia. 
The Literal teaches deeds,  

what you believe Allegory,  

Moral how you act,  
where you are going Anagogical. 

The four methods of interpretation point in four different directions:  
The literal/historical backwards to the past,  

the anagogic forwards to the future,  

the tropological downwards to the moral/human, and  

the allegorical upwards to the spiritual/heavenly. 

The method has its origins in both Greek thought (which tried to avoid the literal 
interpretations of ancient Greek myths) and in the rabbinical schools of the Land of Israel. 
Most notably of pre-Christian authors Philo of Alexandria expressly refers to its use by his 
predecessors and uses it himself to discover indications of different doctrines of philosophy in 
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the stories of the Pentateuch. The traces of allegorical and typological interpretation can be 
found later in the New Testament but are further developed in the Epistle of Barnabas and 
especially by Origen. 

In the Middle Ages, typology was the dominant Christian allegorical interpretation, which 
developed sets of correspondences between the Old and New Testaments, believing that the 
events described in the Hebrew Bible or Old Testament had occurred in order to pre-figure 
events in the life of Christ in the New; there were other classes of allegory in the Middle 
Ages. 

This method was used by many 2nd - 4th century fathers. It was established as the preferred 
method of interpretation by Augustine and was dominant in Catholicism throughout the 
Middle Ages. It is also used by Amillennialists (those not believing in the establishment of a 
literal millennial kingdom) in their interpretation of unfulfilled prophecy.  

Examples 

• Origen interpreted Noah's Ark to have 3 meanings (literal, moral, and spiritual) to 
correspond to man's body, soul and spirit: salvation from the Flood, salvation of the 
believer from a specific sin, and salvation of the church through Christ.  

• Popes used this method to uphold papal supremacy. Innocent III (~1215AD) said the 
two great lights in Gen.1 refer respectively to the order of authority on earth. Thus, 
the sun symbolized spiritual authority (i.e., the pope) and the moon symbolized civil 
authority (i.e., the emperor). Boniface VIII (pope 1294-1303) interpreted the two 
swords held by the disciples (Luke 22) to mean that the apostles were authoritative in 
both the secular and spiritual kingdoms.  

• Numerology - Assigning spiritual significance to numbers used in the Bible (e.g., "666" 
stands for the satanic Trinity; "3" and "7" represents God; Hebrew letters have 
numerical value which "proves" inspiration). Unless the Bible specifically explains the 
meaning of numbers, we are speculating.  

The problems with the Allegorical Symbolic method are: 

• Since there is no objective standard to which the interpreter must bow, the final 
authority ceases to be the Scripture and becomes the interpreter.  

• Allegorical interpretation is only rarely seen in Scripture (Gal. 4:21-31; 1 Cor. 10:1-4). 
Parables are usually not allegories. Allegories are usually narratives in which every 
detail has a corresponding spiritual significance. Parables are local-color stories which 
illustrate one main spiritual truth.  

• When would allegorical interpretation be allowable? Only when the biblical authors 
explain it (as in Gal. 4 and 1 Cor. 10).  

 

TYPOLOGY 

Type comes  from the Greek tupos = the mark left by a blow,  imprint.    typical = same 
imprint   also typeface and typewriter. Type is "a model, a symbol, a person or thing that 
represents or symbolizes another, especially another that it is thought will appear later."   
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Typology is a method of biblical interpretation whereby an element found in the Old 
Testament is seen to prefigure one found in the New Testament. The initial one is called the 
type and the fulfillment is designated the antitype. Either type or antitype may be a person, 
thing, or event, but often the type is messianic and frequently related to the idea of 
salvation.   

It differs from the Symbology, Allegory or Parables the it in  typology we have a 
representation of an actual, historical reference. According to Christian exegesis, biblical 
typology deals with the parallels between actual historical persons, events and places in 
salvation history and their later, analogous fulfillment.  Often NT events and figures are 
typologically understood and interpreted according to an OT pattern 

Typological interpretation is specifically the interpretation of the Old Testament based on the 
fundamental theological unity of the two Testaments whereby we see the New as a 
continuation and organic growth out of the Old.  God is showing his plans and purposes in 
history through history  

The word "typology" arise out of various terms in Hebrew. 

• The term tupos, meaning “type” is used in Rom. 5:14 where Paul declares that Adam 
“is a type (tupos) of Him [Christ] that was to come” (ESV, NET, the word pattern is 
used in the NIV). 

• The word skia, meaning “shadow,” which is used by Paul in Col. 2:17 to make the 
point that the religious festivals of the Mosaic system are “a shadow (skia) of the 
things to come” (NIV, ESV, NET). (See also Heb. 10:1.) 

• The term hupodeigma, translated “copy,” is used in conjunction with “shadow” in Heb. 
8:5 when it states that the priests “serve at a sanctuary that is a copy (hupodeigma) 
and shadow of what is in heaven” (NIV, ESV, NET). (See also Heb. 9:23.) 

• The word parabole, meaning “symbol,” is used in Heb. 9:9, where certain elements of 
the tabernacle are “a symbol (parabole) for the present time” (ESV, NET, the word 
illustration is used in the NIV). (See also Heb. 11:19.) 

• The word antitupon is translated many different ways: “prefigured,” “symbolizes,” 
“representation,” “copy,” or “pattern.” This word denotes that the past item, which is 
the type, corresponds to the present or future reality, which fulfills the prophetic 
picture this type was looking forward to. This word is used of the sanctuary in Heb. 
9:24 and of water baptism in 1 Pet. 3:21. 

What are the distinctive features of a type? A type, to be such in reality, must possess three   

Typology (or typological symbolism) is a Christian form of biblical interpretation that proceeds 
on the assumption that God placed anticipations of Christ in the laws, events, and people of 
the Old Testament. Typology, which had enormous influence on medieval Europe, 
seventeenth century England, and Victorian Britain, not only provided literature and art with 
powerfully imaginative images but also influenced attitudes towards reality and time as well. 
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There are various kinds of types presented in the Old Testament. Chief among these are: 

  Typical Events 
 Example: I Cor. 10:2; i.e. passing through the cloud and sea-a type of baptisms 
  Typical People  
Example: Heb. 7; i.e. Melchizedek-a type of Christ 
  Typical Things  
Example:Heb. 8:1-5; i.e. the tabernacle; within the tabernacle are several symbols, such as: 
the golden altar, candlestick and veil. The tabernacle is a type of atonement, and the symbols 
each help to point to that complete fulfillment in Jesus on the cross in the New Testament. 
  Typical Offices  
Example: Heb. 4:14; i.e. Jesus as the High Priest) 
 
Hebrews 10:1-2 “The law is only a shadow of the good things that are coming-not the 
realities themselves. For this reason it can never, by the same sacrifices repeated endlessly 
year after year, make perfect those who draw near to worship. If it could, would they not 
have stopped being offered?”  
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HYPERLITERISTS 

 The "hyperliteralists"  took things to the extreme and were constantly looking for hidden 
meanings lying "under" the surface of the text. 

NOTARIKON 

The Kabbalists even allegorized the letters of the words to get new hidden meanings. They 
used notarikon where each letter stood for another word. They also used a method called 
gemetria which assigned numerical values to words, and then compared numbers and a 
system called termura which changed the letters of words to form new words. 

Here is the description and examples of notarikon from Jewish  virtual library 

The notarikon can be divided into two categories.  

One kind interprets every letter in a particular word as the abbreviation of a whole word, 
since "the words of the Torah are written as notarikon" (Mekh. Ba-Ḥodesh, 8).  

Example:  
The word נְִמֶרֶצת (nimreẓet, "grievous"; I Kings 2:8) stands for ּתֹוֵעָבה, צֹוֵרר, רֹוֵצחַ , מֹוָאִבי, נֹוֵאף  (No'ef, 
Mo'avi, Roẓe'aḥ, Ẓorer, To'evah; "adulterer, Moabite, murderer, oppressor, despised")  

The first word of the Ten Commandments, ָאנִֹכי (Anokhi, "I") was interpreted to mean  ָאנָא נְָפִׁשי
 .Anna Nafshi Ketavit Yahavit; "I Myself wrote (and) gave [them]" (Shab. 105a)) ְּכָתִבית יֲַהִבת

A second and later application of notarikon consists of breaking up a word into various 
components.  

Example: 
The name ְראּוֵבן (Re'uven, "Reuben"; Gen. 29:32) becomes ראּו ֵבן (re'u ven, "see (the) son"; 
PdRE 36)  

The word ַאְבֵרך (avrekh, "senior adviser"; Gen. 41:43) changes into ְּבָׁשנִים jָאב ְּבָחְכָמה ר״ (Av Be-
ḥokhmah, Ra-Kh be-Shanim, "father in wisdom (though) tender in years"; Sif. Deut. 1).  

Extreme cases of manipulated notarikon can be seen below: 

Sometimes, one-syllable words are transposed. An example of this is when the noun ַּכְרֶמל 
(karmel, "fresh corn"; Lev. 2:14) is taken to mean ֶמל jַר (rakh mel, "tender and easily 
crushed"; Men. 66b).  

At other times, a word is even transposed although the abbreviation for one of the derived 
words is missing: ְמצֹוָרע (meẓora, "leper"; Lev. 14:2), is therefore taken to mean  ֵׁשם ַרעמֹוִציא  
(moẓi shem ra, "slanderer"), although there is no letter shin in the original word (Tanḥ. 
Meẓora, 4).  
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Conversely, a letter may not be used at all. Words were interpreted through the principle of 
notarikon even when the words derived from the original did not necessarily correspond to it. 
Thus nazuf ("under divine censure") is connected with Nezem Zahav beaF ḥazir ("a ring of 
gold in the snout of a pig"; Avot 6:2).  

The rabbis made extensive use of the notarikon and the anagram in the interpretation of 
dreams (e.g., Ber. 57a), and many analogous usages of them can also be found in Hellenistic 
writings of the period (S. Lieberman, see bibl.).  

The use of the notarikon was also widespread in medieval homiletical and kabbalistic writings 
(e.g., Ba'al ha-Turim by Jacob b. Asher). Through such methods of interpretation many words 
in the Bible became notarikonim.  

An example of such kabbalistic interpretation is the taking of the word ְּבֵראִׁשית (bereshit, "in 
the beginning") to refer to the cosmogenic order ָּבָרא ָרִקיַע ֶאֶרץ ָׁשַמיִם יָם ְּתהֹום (Bara Raki'a Ereẓ 
Shamayim Yam Tehom; "He created the firmament, the earth, the heavens, the sea, and the 
abyss").  

Another example is to interpret bereshit to mean ְּבֵראִׁשית ("created in six primordial days"; 
Zohar, Gen. Prologue, 3b). According to the Mishnah, Queen *Helena of Adiabene had a 
golden tablet made for the Temple on which the portion of the *sotah (see *Ordeal) was 
written in an abbreviated notarikon manner (Yoma 3:10; 37b). 

  

GEMETRIA 

 Gematria or gimatria (Hebrew: גימטריה/גימטריא   gēmaṭriyā) is a traditional Jewish system of 
assigning numerical value to a word or phrase, in the belief that words or phrases with 
identical numerical values bear some relation to each other, or bear some relation to the 
number itself as it may apply to a person's age, the calendar year, or the like  

The best-known example of Gematria is the Hebrew word Chai ("life"), which is composed of 
two letters which (using the assignments in the Mispar gadol table shown below) add up to 
18. This has made 18 a "lucky number" among Jews, and gifts in multiples of 18 are very 
common among Jews.  

Some identify two forms of gematria: the "revealed" form, which is prevalent in many 
hermeneutic methods found throughout Rabbinic literature, and the "mystical" form, a largely 
Kabbalistic practice.  

Though gematria is most often used to calculate the values of individual words, psukim 
(Biblical verses), Talmudical aphorisms, sentences from the standard Jewish prayers, 
personal, angelic and Godly names, and other religiously significant material, Kabbalists use 
them often for arbitrary phrases and, occasionally, for various languages.   
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Values table 

The Mispar gadol (see below) values are: 

Decimal Hebrew Glyph 

1 Aleph א 

2 Bet ב 

3 Gimel ג 

4 Daled ד 

5 He ה 

6 Vav ו 

7 Zayin ז 

8 Heth ח 

9 Teth ט 

Decimal Hebrew Glyph 

10 Yud י 

20 Kaph כ 

30 Lamed ל 

40 Mem מ 

50 Nun נ 

60 Samech ס 

70 Ayin ע 

80 Pe פ 

90 Tsade צ 

Decimal Hebrew Glyph 

100 Qoph ק 

200 Reish ר 

300 Shin ש 

400 Taw ת 

500 Kaph(final) ך 

600 Mem(final) ם 

700 Nun(final) ן 

800 Pe(final) ף 

900 Tsade(final) ץ 
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Here are several methods used to calculate the numerical value for the individual words, 
phrases or whole sentences. More advanced methods are usually used for the most 
significant Biblical verses, prayers, names of God and angels etc. 

• Mispar Hechrachi (absolute value) that uses full numerical value of the twenty-two 
letters. Sometimes its also called Mispar ha-Panim (face number), as opposed to the 
more complicated Mispar ha-Akhor (back number). 

• Mispar Gadol counts the final forms (sofit) of the Hebrew letters as a continuation of 
the numerical sequence for the alphabet, with the final letters assigned values from 
500 to 900. 

• The same name, Mispar ha-Gadol, is also used for another method, which spells the 
name of each letter and adds the standard values of the resulting string. 

• Mispar Katan calculates the value of each letter, but truncates all of the zeros. It is 
also sometimes called Mispar Me'ugal. 

• Mispar Siduri (ordinal value) with each of the 22 letters given a value from one to 
twenty-two. 

• Mispar Bone'eh (building value) uses the sum of each letter added to the next letter 
within the word to total the value of the word. Therefore, the value of the word 
"Achad" (one) is 1 + (1 + 8) + (1 + 8 + 4) = 23. 

• Mispar Kidmi (triangular value) uses each letter as the sum of the all the standard 
gematria letter values preceding it. Therefore, the value of Aleph is 1, the value of Bet 
is 1 + 2 = 3, the value of Gimmel is 1+2+3=6, etc. It's also known as Mispar 
Meshulash (triangular or tripled number). 

• Mispar P'rati calculates the value of each letter as the square of its standard gematria 
value. Therefore, the value of Aleph is 1 × 1 = 1, the value of Bet is 2 × 2 = 4, the 
value of gimmel is 3 × 3 = 9, etc. It's also known as Mispar ha-Merubah ha-Prati'. 

• Mispar ha-Merubah ha-Klali is the square of the standard absolute value of each word. 
• Mispar Meshulash calculates the value of each letter as the cube of their standard 

value. The same term is more often used for Mispar Kidmi. 
• Mispar ha-Akhor The value of each letter is its standard value multiplied by the 

position of the letter in a word or a phrase in either ascending or descending order. 
This method is particularly interesting, because the result is sensitive to the order of 
letters. It's also sometimes called Mispar Meshulash (triangular number). 

• Mispar Mispari spells out the standard values of each letter by their Hebrew names 
("Achad" (one) is 1+8+4=13 etc.), and then adds up the standard values of the 
resulting string. 

• Mispar Shemi (also Millui letter "filling"), uses the value of each letter as equal to the 
value of its name. For example, the value of the letter Aleph is (1 + 30 + 80) = 111, 
Bet is (2 + 10 + 400) = 412, etc. Sometimes the same operation is applied two or 
more times recursively. 

• Mispar Ne'elam (hidden number) spells out the name of each letter without the letter 
itself (e.g. "Leph" for "Aleph") and adds up the value of the resulting string. 

• Mispar Katan Mispari (integral reduced value) is used where the total numerical value 
of a word is reduced to a single digit. If the sum of the value exceeds 9, the integer 
values of the total are repeatedly added to produce a single-digit number. The same 
value will be arrived at regardless of whether it is the absolute values, the ordinal 
values, or the reduced values that are being counted by methods above. 

• Mispar Misafi adds the number of the letters in the word or phrase to their gematria. 
• Kolel is the number of words, which is often added to the gematria. In case of one 

word, the standard value is incremented by one. 
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Within the wider topic of Gematria are included the various alphabet transformations where 
one letter is substituted by another based on a logical scheme: 

• Atbash uses exchanges each letter in a word or a phrase by opposite letters. Opposite 
letters are determined by substituting the first letter of the Hebrew alphabet (Aleph) 
with the last letter (Tav), the second letter (Bet) with the next to last (Shin), etc. The 
result can be interpreted as a secret message or calculated by the standard gematria 
methods. A few instances of Atbash are found already in the Hebrew Bible. For 
example, see Jeremiah 25:26, and 51:41, with Targum and Rashi.  

• Albam the alphabet is divided in half, eleven letters in each section. The first letter of 
the first series is exchanged for the first letter of the second series, the second letter 
of the first series for the second letter of the second series and so forth. 

• Achbi divides the alphabet into two equal groups of eleven letters. Within each group, 
the first letter is replaced by the last, the second by the tenth, etc. 

• Ayak Bakar replaces each letter by another one that has a 10-times-greater value. 
The final letters usually signify the numbers from 500 to 900. Thousands is reduced to 
ones (1000 becomes 1, 2000 becomes 2 etc.) 

• Ofanim replaces each letter by the last letter of its name (e.g. "Fe" for "Aleph"). 
• Akhas Beta divides the alphabet into three groups of 7, 7 and 8 letters. Each letter is 

replaced cyclically by the corresponding letter of the next group. The letter Tav 
remains the same. 

• Avgad replaces each letter by the next one. Tav becomes Aleph. The opposite 
operation is also used. 

Most of the above mentioned methods and ciphers are listed by Rabbi Moshe Cordevero. 

Examples of Gemaria interpretation:  

1.  Genesis 28:12 Jacob's ladder.  
The Hebrew word for "ladder," sulam, is formed from the letters samekh, lamed, mem.  
Adding their values  samekh (60) + lamed (30) + mem (40) = 130.  
Now the Hebrew word for "Sinai," also has the numerical value of 130, i.e. samekh (60) + 
yud (10) + nun (50) + yud (10) = 130.  
Hence, one interpretation of Jacob's ladder is that it represents the giving of the Torah on 
Mount Sinai and the "angels" who ascend and descend are Moses and Aaron. 
 

In contrast to Gemaria We regularly use similar techniques of association with plain words as 
in the following: 

"and he took one of the stones of the place, and put it under his head, and lay down in that 
place to sleep" (JPS),The Hebrew word for "stone" is "", which means stone through the 
meaning to build  (from banah), we can find of usage of the word ehben elsewhere in the OT: 

►The 10 Commandments on tablets of stone (ehben) (Deut. 4:13; 5:22; Exod. 24:12; 34:1, 
4) 
► Referring to the Messiah: Stone (ehben) the builders (banah) refused is become the head 
of the corner (Ps. 118:22) 
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► Referring to the Messiah: A stone (ehben) of stumbling and a rock of offence to both 
thehouses of Israel (Is. 8:14) 
► Referring to the Messiah: Behold, I lay in Zion for a foundation a stone (ehben), a tried 
stone(ehben), a sure foundation (Isa. 28:16) 
►A title for Elohim: the Stone (ehben) of Israel (Gen. 49:24).The word " 
eben " then is always related to God, specifically to the Messiah, that's Jesus Christ. 

This is a very legitimate word study.  

(Alexandria School of Theology,Alexandria Branch,First Year 2007/2008;  Hermeneutics; 
Commentary on Genesis 28:10-22: Jacob's ladder by Mina Fouad Tawfike) 

Yeshua Is the Stone at the Base of the Ladder (Gen. 28:8) 
Yeshua is the Chief Cornerstone (Eph. 2:20). 
Yeshua is the Head of the Corner (Matt. 21:42; 1 Pet. 2:7). 
Yeshua is a Stone of Stumbling (Isa. 8:14). 
Yeshua is a Foundation Stone (Isa. 8:16). 
Yeshua is the Foundation Stone of New Jerusalem (Rev. 21:14). 
Yeshua is the Rock in the wilderness that gave water to Israel (1 Cor. 10:4). 
Yeshua is the Rock that the wise man built his house upon (Matt 7:24-27) 

 
2. The Hebrew word for "money," is mamon. 
 mem (40) + mem (40) + vav (6) + nun (50) = 136  
The word for ladder  sulam [ samech, lamed, mem] if spelled in full with a 
vav(=6)[samech,vav,lamed,mem]  it also has the numerical value of 136. The accumulation 
mamon  can drag a man down if acquired dishonestly but can reach to the very heavens if 
used for charitable purposes.   

In a sense these gemetria methods are considering that the original Bible contains codes and 
these are simply attempts to decode it to get meanigs beyond what is literary.  Methods used 
are quite arbitrary and as such cannot be accepted as legitimate hermeneutics of Bible. It has 
indeed led to gross misuse. 

An extreme decoding technique was developed along these lines recently called Bible Codes. 

BIBLE CODES 

The Bible code (Hebrew: ך"צפנים בתנ  ), also known as the Torah code, is a purported set of 
secret messages encoded within the Hebrew text of the Torah. This hidden code has been 
described as a method by which specific letters from the text can be selected to reveal an 
otherwise obscured message. Though Bible codes have been postulated and studied for 
centuries, the subject has been popularized in modern times by Michael Drosnin's book The 
Bible Code and the movie The Omega Code. 

The normal quote justifying the bible code is  Proverbs 25:2 "It is the glory of God to conceal 
a matter; to search out a matter is the glory of kings." 

In the Bible code, one takes the bible in hebrew without the vowels, or a section of it, and 
lays it out into a block of letters like in a cross-word puzzle.  This matrix is then searched 
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with Equidistant letter sequence (ELS)  going up and down, left and right, and skipping letters 
(every 2nd, 3rd, or 4th letter, etc.). They then look at what words that are formed and try to 
explain its meaning.  We have a new message from God!! 

One comonly cited example is that by taking every 50th letter of the Book of Genesis starting 
with the first taw, the Hebrew word "torah" is spelled out. The same happens in the Book of 
Exodus.  

Modern computers have been used to search for similar patterns and more complex variants, 
and published as a "challenging puzzle" in a peer-reviewed academic journal in 1994. 
Proponents hold that it is exceedingly unlikely such sequences could arise by chance, while 
skeptics and opponents hold that such sequences do often arise by chance, as demonstrated 
on other Hebrew and English texts. 

Bible Code - Yeshua Ha'Mashiach in Psalm 22 

http://www.herealittletherealittle.net/index.cfm?page_name=Bible-Code-Psalm-22-Yeshua 

Yeshua Mashiach (Jesus Christ) Encoded in Psalm 22 
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YESHUA MASHIACH (JESUS CHRIST)  
The Hebrew name "Yeshua Mashiach" (yod-shin-vav-ayin mem-shin-yod-cheth), which 
corresponds to the English "Jesus Christ," is found in the above matrix at an ELS of -45. It 
begins in Psalm 22:12 and ends in Psalm 22:1. This is the minimum ELS for "Yeshua 
Mashiach" in the entire Tanakh. See the text of this messianic Psalm below. 

CRUCIFIED  
The Hebrew word for "crucified" (tsadi-lamed-vav-beth) is found twice in the matrix. First, 
it appears at an ELS of -229, beginning in Psalm 22:21 and ending in Psalm 21:11. The 
second occurrence is at an ELS of -58, beginning in Psalm 22:30 and ending in Psalm 22:25. 
Yeshua was crucified on a cross outside the city of Jerusalem. 

There are other codes marked in other colors which reads 

CROSS (white letters on red)  
The Hebrew word for "cross" or "crucifix" (tsadi-lamed-beth) is found in the matrix several 
times. It is highlighted above at an ELS -4 (Psalm 22:25), twice at an ELS of -44 (both 
beginning in Psalm 22:9 and ending in Psalm 22:6), and at an ELS of -135 (beginning in 
Psalm 22:9 and ending in Psalm 21:14). Yeshua was crucified on a cross (Matt. 27:31-32; 
Mark 15:20-21; Luke 23:26; John 19:16-17). 

NISAN (white letters on green)  
The Hebrew month of "Nisan" (nun-yod-samek-nun) is found in the matrix twice, at an ELS 
of 54 (beginning in Psalm 22:12 and ending in Psalm 22:17) and at an ELS of 5 (Psalm 
22:25). The yod in the first occurrence of "Nisan" is shared with "Zion." Yeshua was crucified 
on Nisan 14. 

PESACH (PASSOVER) (black letters on orange)  
The Hebrew word for "Pesach" or "Passover" (pey-samek-cheth) is found in the matrix at 
an ELS of -44, beginning in Psalm 22:14 and ending in Psalm 22:11. Yeshua was crucified at 
the same time the Passover lambs were being slain at the Temple in preparation for the 
Passover observance. 

ZION (white letters on gold)  
The Hebrew word for "Zion" (tsadi-yod-vav-nun) is found in the matrix at an ELS of -36, 
beginning in Psalm 22:15 and ending in Psalm 22:11. Zion is another name for Jerusalem, 
the city where Yeshua was crucified. 

SACRIFICE (orange letters on black)  
The Hebrew word for "sacrifice" (zayin-beth-cheth) appears in the matrix at an ELS of 141, 
beginning in Psalm 22:12 and ending in Psalm 22:21. Yeshua, who was sinless (1 Peter 
2:22), became the sacrifice for the sins of the world (1 John 2:2). 

DARKNESS (white letters on black)  
The Hebrew word for "darkness" (cheth-shin-koph) is found at an ELS of 176, beginning in 
Psalm 22:1 and ending in Psalm 22:13. Starting about noon on the day of his crucifixion, 
darkness fell upon the land for the last three hours of Yeshua's life (Matt. 27:45; Mark 15:33; 
Luke 23:44). 
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THICK DARKNESS (white letters on dark gray)  
The Hebrew word for "thick darkness" (aleph-pey-lamed-hey) is found at an ELS of -136, 
beginning in Psalm 22:17 and ending in Psalm 22:3. Starting at the sixth hour on the day of 
his crucifixion, thick darkness covered upon the land until Yeshua's death at the ninth hour 
(Matt. 27:45; Mark 15:33; Luke 23:44). 

ELI, ELI ("MY GOD, MY GOD") (yellow letters on purple)  
The Hebrew phrase "my God, my God" (aleph-lamed-yod aleph-lamed-yod) is found in 
the surface text in Psalm 22:1. Yeshua cried out this phrase while being crucified (Matt. 
27:46; Mark 15:34). 

ELIJAH (light green letters on dark green)  
The Hebrew name "Elijah" (aleph-lamed-yod-hey-vav) is found at an ELS of 1 in Psalm 
22:9. Some of those standing near the cross mistook Yeshua's cry of "Eli, Eli" ("my God, my 
God") to be the name of Elijah (Matt. 27:47; Mark 15:35). 

VINEGAR (white letters on light purple)  
The Hebrew word for "vinegar" (cheth-mem-tsadi) is found at an ELS of -180. It begins in 
Psalm 22:21 and ends in Psalm 22:9. Yeshua was given wine vinegar to drink just before he 
died on the cross (Matt. 27:48; Mark 15:36; Luke 23:36). This was prophesied in Psalm 
69:21. 

CRY OUT (light blue letters on dark blue)  
The biblical Hebrew word for "cry out" (koph-resh-aleph) is found in the matrix twice; once 
at an ELS of -45 (beginning in Psalm 22:4 and ending in Psalm 22:1), and again in the 
surface text at Psalm 22:3. Yeshua cried out just before he died (Matt. 27:50; Mark 15:37; 
Luke 23:46). 

DIED (black letters on pink)  
The Hebrew word for "died" or "to die" (lamed-mem-vav-tav) is found in the matrix at an 
ELS of -41, beginning in Psalm 22:9 and ending in Psalm 22:4. After crying out on the cross, 
Yeshua gave died (Matt. 27:50; Mark 15:37; Luke 23:46). 

SPIRIT (yellow letters on maroon)  
The Hebrew word for "spirit" (resh-vav-cheth) is found in the matrix at an ELS of -136. It 
begins in Psalm 22:11 and ends in Psalm 22:1, where it shares the final cheth with 
"Mashiach." Yeshua cried out and then yielded up his spirit as he died (Matt. 27:50; Mark 
15:37; Luke 23:46). 

VEIL (purple letters on light blue)  
The Hebrew word for "veil" (pey-resh-kaph-tav) is found at an ELS of -34 underneath 
"Yeshua Mashiach." It begins in Psalm 22:17 and ends in Psalm 22:15. This veil separated 
the Holy of Holies within the Temple. It was made of fine linen colored blue, purple, and 
crimson, and it had the artistic designs of cherubim woven into it (Exo. 36:35; 2 Chr. 3:14). 
This veil within the Temple was ripped in half from top to bottom when Yeshua died on the 
cross (Matt. 27:51; Mark 15:38; Luke 23:45). 

TORN (light green letters on dark green)  
The Hebrew word for "torn" (nun-koph-resh-ayin) is found at an ELS of -182 in the matrix, 
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beginning in Psalm 22:28 and ending in Psalm 22:12. The veil separating the Holy Place from 
the Holy of Holies in the Temple was torn in half from top to bottom when Yeshua died on the 
cross (Matt. 27:51; Mark 15:38; Luke 23:45). 

TEMPLE (black letters on light green)  
The Hebrew word for God's "Temple" (hey-yod-kaph-lamed) is found four times within the 
matrix; each time, it crosses the word "veil." It is found at an ELS of -86 (beginning in Psalm 
22:23 and ending in Psalm 22:15), at an ELS of -132 (beginning in Psalm 22:19 and ending 
in Psalm 22:6), at an ELS of -139 (beginning in Psalm 22:20 and ending in Psalm 22:7), and 
at an ELS of -224 (beginning in Psalm 22:24 and ending in Psalm 22:2). At the time Yeshua 
died on the cross, the veil in the Temple separating the Holy Place from the Holy of Holies 
was torn in half from top to bottom (Matt. 27:51; Mark 15:38; Luke 23:45). 

EARTHQUAKE (dark blue letters on light blue)  
The Hebrew word for "earthquake" (resh-ayin-shin) is found in the matrix at an an ELS of 
129, beginning in Psalm 22:1 and ending in Psalm 22:10. At the time Yeshua died on the 
cross, a great earthquake shook the city of Jerusalem (Matt. 27:51). 

MARY (white letters on blue)  
The Hebrew name for "Mary" (mem-resh-yod-mem) is found in the matrix twice. First it is 
found at an an ELS of 2 in Psalm 22:22. Next, it appears at an ELS of -137, beginning in 
Psalm 22:17 and ending in Psalm 22:13. Yeshua's mother, Mary, Mary the wife of Clopas, 
and Mary Magdalene were all standing near the cross at the time Yeshua died (John 19:25). 

SALOME (black letters on light blue)  
The Hebrew name "Salome" (shin-lamed-vav-mem-yod-tav) is found at the bottom of the 
matrix at an ELS of 12, beginning in Psalm 22:24 and ending in Psalm 22:26. At the time 
Yeshua died on the cross, Salome was standing with Mary (Yeshua's mother)  

It is indeed great. 

But " Did God place a secret code in the Old Testament? Did He know humans would 
someday invent the computer and discover this code? That's what some people think. Is that 
how God works?"  asks Ed Christian of Department of English Kutztown University, Kutztown, 
PA  "In his 1997 bestseller The Bible Code (New York: Simon & Schuster), Drosnin claims 
that this code reveals the assassination of Yitzhak Rabin and Saddam Hussein's attack on 
Israel (both the date and the kind of weapons). By letting the computer adjust the number of 
letters in each line of text, then treating the result as a giant word search puzzle, using what 
are known as "equidistant letter sequences," the author finds that the Bible reveals the 
future."  

In this tricky prophetic decoders here are some bugs as given by New Mexicans for 
Science and Reason present in http://www.nmsr.org/neg-code.htm 
Negative Bible Codes 

 "There is no Deliverance/Salavation" is found in Psalm 20:6-9 at a skip of -28--spelling 
(aleph, yod nun/yod shin ayin). This occurs in a passage that is saying: 
 
"Now know I that the Lord saveth his anointed; he will hear him from his holy heaven with 
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the saving strength of his right hand. Some trust in chariots and some in horses; but we will 
remember the name of the Lord out God. They are brought down and fallen: but we are 
risen, and stand upright. Save, Lord; Let the King hear us when we call" (Psalm 20: 6-9 KJV). 

 

Also, "In Yeshua" (bet yod shin vav ayin) at a skip of +1 (spanning two words) occurs right 
next to the above phrase with the ayin in the phrase "In Yeshua" connected to the last ayin in 
"There is no Deliverance/Salvation". 

Therefore, using the same methods as other subjective code researchers, this code could be 
saying, There is no deliverance in Yeshua. 

They go on for several other negative self destructive Bible Codes. 
Obviously one can find anything in the Bible through codes. 
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VI 
 

PROGRESSIVE REVELATION  
ACCOMODATIVE REVELATION 

The things that God revealed to humanity were not all given at once. His revelation was given 
in stages. This is known as progressive revelation.  

The Apostle Paul wrote. 

Heb 1:1 -2  God, who at many times and in many ways spoke in time past to the fathers by 
the prophets,   has in these last days spoken to us by His Son, whom He has appointed heir 
of all things, by whom also He made the worlds,  

Thus the fulness of revelation came through Jesus when the Second Person in the Godhead - 
Son of God incarnated and dwelt among men.   

Even when Jesus the very God of very God residing among men could not reveal himself in all 
his fulness to mankind.  Disciples could not understand Jesus as God until after resurrection 
even though the three disciples witnessed His glory in the Mount of Transfiguration.   After 
the resurrection Jesus promised of the ongoing revelation to come.   The reason simply is the 
inability of Man. 

 "I still have many things to say to you, but you cannot bear them now" (John 16:12). 

 Hence there is continued revelation through the abiding presence of the third Person of 
Godhead - the Holy Spirit. 

"But when he, the Spirit of truth, comes, he will guide you into all truth. he will not speak on 
his own; he will speak only what he hears, and he will tell you what is yet to come. He will 
bring glory to me by taking from what is mine and making it known to you. All that belongs 
to the Father is mine. That is why I said the Spirit will take from what is mine and make it 
known to you" (John 16:13-15). 

It is this period now being continued. 

One thing is certain.  Man being limited to the basic lower worlds of Matter, Mind and  Spirit 
cannot understand the Divine realities in full unless Man himself is in that realm.  
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When we are talking about the nature of God and His character, the revelation is progressing 
revealing God more and more fully just like the picture get sharper and sharper showing the 
details by increasing pixels per inch. 

 

 

 

This is then one example of how one of our senses gives a progressive unveiling of the true 
picture. 

Dont forget that even in the material realm man have five senses and we get our images 
through all the five senses.  This then is only in one realm or dimension of matter.  Add to it 
the mental, spiritual and divine dimension and then an immense infinite dimensions.  That 
will give us the wide idea of the need of a progressive revelation which leads us from an 
unsharp to sharper image. 

There are other dimensions even within the human realm.  We know realities only through 
their properties.  Properties are simply a function of interaction between two or more factors.  

Hence Paul speaks of understanding God through creation.   
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What may be known of God is manifest in them for God has shown it to them. For since the 
creation of the world his invisible attributes are clearly seen, being understood by the things 
that are made, even his eternal power and Godhead, so that they are without excuse 
(Romans 1:19,20). 

Psalmist proclaims this concept in a more elaborate way: 

The heavens declare the glory of God; the skies proclaim the work of his hands. Day after 
day they pour forth speech; night after night they display knowledge. There is no speech or 
language where their voice is not heard. Their voice goes out into all the earth, their words to 
the ends of the world which is like a bridegroom coming forth from his pavilion, like a 
champion rejoicing to run his course. It rises at one end of the heavens and makes its circuit 
to the other; nothing is hidden from its heat (Psalm 19:1-6). 

 

Further we understand God through God's interaction with Individuals, Tribes, Cultures and 
Nations. 

So we call God as "The God of Abraham, Isaac and Jacob", The God of Israel 

Most of the personal interactive attributes of God are derived from the personal experience. 

 

Now we are talking about interaction, which means a to and fro relationship.  God interacts 
with all people and each individual as individuals react to God.  From it all each experience 
the God as Father with love, Merciful, Long Suffering and also Wrathful. 

But we get further experience as a Family, Tribe, Nation and Culture.  I have mentioned 
culture especially because God has to speack to the people in their tongues to be understood.  
Thus each culture or nation understood God in their own way by the way God interacted with 
them.  This is why History is regarded simply as the way God revealed Himself to each 
culture or nation. But then the whole world irrespective of cultural differences should have 
had the same understanding of God.  But this is not true simply because of the reaction of 
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the culture groups (or family groups, tribal groups etc) to Gods revelation is conditioned by 
their own freedom. 

I have never seen a culture where God has not spoken through Prophets. The spoken word 
became the Written Word by divine impulse and command. There is sufficient evidence in the 
books of Moses and the prophets to show that God called them to speak and to write the 
words He had entrusted to them (Ex. 17:14; Deut. 31:19, 24; Jer. 36:2; Hab. 2:2). Through 
the Written Word God would speak to later generations, long after its human authors had 
passed away (Deut. 29:29; Isa. 30:8).  This will give us the light to walk even when we do 
not have direct revelations.  This needs discernment to distinguish what is valid today and 
now from what was valid then in the context it was given. 

Rabbinic scholar Maimonides, suggested that "prophecy is, in truth and reality, an emanation 
sent forth by Divine Being through the medium of the Active Intellect, in the first instance to 
man's rational faculty, and then to his imaginative faculty." 

Maimonides, in his The Guide for the Perplexed, outlines twelve modes of prophecy  from 
lesser to greater degree of clarity: 

1. Inspired actions 
2. Inspired words 
3. Allegorical dream revelations 
4. Auditory dream revelations 
5. Audiovisual dream revelations/human speaker 
6. Audiovisual dream revelations/angelic speaker 
7. Audiovisual dream revelations/Divine speaker 
8. Allegorical waking vision 
9. Auditory waking revelation 
10. Audiovisual waking revelation/human speaker 
11. Audiovisual waking revelation/angelic speaker 
12. Audiovisual waking revelation/Divine speaker (that refers implicitly to Moses) 

Of the twelfth mode, Maimonides focuses his attention on its "implicit superiority to the 
penultimate stage in the above series", and therefore above all other prophetic and semi-
prophetic modes. But others are also revelational modes and they will need personal 
discernment. 

Thus in time books  written by human authors, law, history, prophecy, psalms, and proverbs 
were all attributed to God. He was the One who called human beings to be His messengers, 
revealed Himself to them, instructed them through His Spirit, endowed them with wisdom,  
guided them in their research, and moved them to speak and write.  

Though historically God did try to reveal himself in his fullness to several chosen nations 
either orally or in writing, finally this privilege was given to the Israel as a nation in spite of 
their evading the responsibilities given to them to be priests to the nations.  This wider 
revelatory history is indicated by Amos where he says,  Ethiopians, Phillistines and Syrians 
were all called by God along side of Israel. 
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Amo_9:7  Are you not like sons of the Ethiopians to Me, O sons of Israel, says Jehovah? Have 
I not brought Israel up out of the land of Egypt and the Philistines from Caphtor, and the 
Syrians from Kir? 

However the reaction of Ethiopians and Phillistians and Syrians were not a fast acceptance of 
his plans and purposes.  Thus the revelation found more fulness in Israel.  

It appears therefore that we have the historical periods of Revelatons of God in the following 
steps; 
 

            

                      

      Body                                              Mind                                   Spirit 

It is also the growth from emphasis on Body to Body+Mind to Body +Mind+Spirit so that man 
can then be really the image of God and raised to the Divine dimension.  Thus from limited 
freedom Man moves to the fulness of movement in all four dimensions of Matter, Mind, Spirit 
and Divine and made only little lower than God. 

“What is man that You take thought of him, And the son of man that You care for him? Yet 
You have made him a little lower than Elohim (Gods), And You crown him with glory and 
majesty!”  Ps. 8:4-5  
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Most people try to explain the progressive revelation very similar to the shaper images 
formed gradually. 

"Progressive revelation does not mean to say that the Old Testament is somehow less true 
than the New Testament. The progress was not from untruth to truth – it was from less 
information to more full information. It merely states that the revelation found in the New 
Testament is complete.  

The faith has now been once and for all delivered. Nothing needs to be added to it and 
nothing should be subtracted from it." 

There is some danger in presenting it this way because there are evidently contradiction 
between the Old and the New.  Grace cannot be a fulfilment of Law but an over riding nature 
of God as against the Law of Nature.   

"For truly I tell you, until heaven and earth pass away, not one letter, not one stroke of a 
letter, will pass from the law until all is accomplished"(Matthew 5:18). 

i.e. until all that the law was supposed to accomplish has been accomplished.  Then it will 
simply passed off.  The Old fades away when it has done its job. 

"Now if the ministry that brought death, which was engraved in letters on stone,  ..... fading 
though it was,  ...... If the ministry that condemns humankind is glorious, how much more 
glorious is the ministry that brings righteousness!  For what was glorious has no glory now in 
comparison with the surpassing glory. And if what was fading away came with glory,...." 

 
We will provide a few examples of apparent contradictions within the revelatory regulations 
which God gave through history:.  

• Abraham's Descendants Were Commanded To Be Circumcised 

Old:  "This is my covenant, which you shall keep, between me and you and your descendants 
after you: every male among you shall be circumcised" (Genesis 17:10) 

New: "Behold I, Paul, say to you that if you receive circumcision, Christ will be of no benefit 
to you"  (Galatians 5:2). 
Thus the salvific effect of Christ is totally nullified with the circumcision. 

• Israel Was Commanded To Observe The Sabbath 

Old:  "Remember the Sabbath day, to keep it holy" (Exodus 20:8). 

New:  "Therefore do not let anyone judge you by what you eat or drink, or with regard to a 
religious festival, a New Moon celebration or a Sabbath day. These are a shadow of the things 
that were to come; the reality, however, is found in Christ."  (Colossians 2:16,17). 

• This Message Was To Jews Only 
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Old:  "These twelve Jesus sent out with the following instructions: Do not go among the 
Gentiles or enter any town of the Samaritans. Go rather to the lost sheep of Israel. As you 
go, preach this message: "The kingdom of heaven is near"" (Matthew 10:5-7). 

"Jesus answered, "I was sent only to the lost sheep of Israel"" (Matthew 15:25). 

 New: "And Jesus came up and spoke to them, saying, "All authority has been given to me in 
heaven and on earth. "Go therefore and make disciples of all the nations, baptizing them in 
the name of the Father and the Son and the Holy Spirit, teaching them to observe all that I 
commanded you. I am with you always, even to the end of the age"" (Matthew 28:18-20). 

If one does not recognize the progressive nature of God's revelation to humankind then they 
will be forced to admit contradictions in Scripture. There are a number of passages that are 
at odds with each other if not understood in their historical setting.  This is essentially the 
reason for the development of Covenant Theology and Dispensation Theology. 

It may at first seem almost impossible to believe, but God Himself admitted that He gave 
Israel evil laws:  

Eze 20:24-26   "because they had not done My judgments, but had despised My sabbaths 
and had profaned My sabbaths, and their eyes were after their fathers' idols.  Also I gave 
them statutes not good, and judgments by which they should not live.  And I defiled them in 
their own gifts, in that they caused all that open the womb to pass through the fire, that I 
might waste them, to the end that they might know that I am Jehovah."  

God gave them up to their own human ways as though the people themselves were 
responsible for devising those statutes and judgments.  Unless we realize that these 
revelations were not absolute revelation of God just blurred, but accomodated revelation.   

What is accomodated revelation? 

When God wants to reveal, He has to talk in the langugage of the people.  It is through this 
communication alone God can bring in the redemption.  I have used the example of 
language, but it is not just the language but the whole nature, individuality, culture, tribal 
and historical situation.  In a world which was deeply based on tribal war fare, retaliation, 
connivance and subotage God has to accomodate the context to lead them.  The point is that 
the jews paid for their foolishness and tribal wars,  but through it all God brought mankind 
out of this hellish life to a more sober one.  Not that it is perfect but the only force that 
brought Man to this far had been the incarnation and the message of Jesus who lived among 
us and took the consequence of that even to the cross.  Can anyone else claim this 
achievement? 
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The Ten Commandments were not the ultimate Truth but the best of that context.  

There are six things which Yahweh hates,  
seven which are an abomination to him:  
haughty eyes, a lying tongue, and hands that shed innocent blood,  
a heart that devises wicked plans, feet that make haste to run to evil,  
a false witness who breathes out lies, and a man who sows discord among brothers.  
(Proverbs 6:16-19) 

 

Evidently God has been declared in the Old Testament as a just God and yet a merciful God. 

These were indeed clear to all the Israel.  But people were immersed in head hunting 
massacre culture all over the world.  History shows how God directed the nations to a place 
where Morality was defined by the Bible in the end.   
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Matt 5:43-44:  
 "You have heard that it was said, 'Love your neighbor and hate your enemy.’  
 But I tell you: Love your enemies and pray for those who persecute you . . .”  

Thus many of the things the Israel as a nation did when they were occupying Canaan and 
claiming the land as their own will horrify a modern reader.  Any Christian will disown them.  
However we often forget that the morality of the world at that point in history was just that.  
But what God did was to soften the hardness and add a little care here and there.  When 
Joshua displaced the Aryan Hittites from Canaan they moved into Northern India and 
displaced and destroyed the Dravidian culture there.  The description of how these people 
were destroyed under their god Indra is described in their scripture, Rig Veda. A comparison 
will show the great similiarities and the difference. In the given historical context God 
provides rules and regulations acomodating the cultural context.  It is not that God found 
these moral in absolute terms, it was the best God could impose on the culture in that 
context.  God was teaching rather than impossing his judgement.  This is seen right from the 
fall of Adam. 

Is head hunting what it sounds like? Yes. Nagas warred with other tribes and 
sub clans over land and resources. Each tribe had a warrior class of men who 
would accumulate skulls of other Naga tribes to prove their power. Those who 
killed women and babies--who were protected in the center of Naga villages--were 
considered the bravest warriors. They tattooed their bodies with pride to display 
the number of heads they took. 
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Based on the Naga animus religion, those who were murdered by Naga warriors 
could not rest in the afterlife until their killers were avenged. And so the Nagas 
were engaged in a never-ending cycle of head hunting and murder that left many 
tribes so concerned with issues of protection that they had little time for anything 
else.  
 
As the British gained greater influence over the Nagas around the turn of the 
century—particularly those in the southernmost regions of what is today 
Nagaland—the British penalized acts of head hunters by burning down their 
villages and fining the Nagas. This political action was coupled with the emergence 
of the Southern Baptists who were quickly converting Nagas, introducing the 
English written language, and beginning to challenge head hunting traditions from 
thousands of years before.  
 
Despite this real gradual shift away from head-hunting and towards Christianity, 
Nagas continued to maintain many of their traditional ways of life. And some Naga 
tribes remained in such remote areas of the mountains along the border with 
today’s Myanmar that they maintained their ancient societal traditions as warriors 
and head hunters through the 1960s. There was a head-hunting attack as recently 
as the 1990s. 

God could have just rewired Adam and could have restarted human race and we would not 
have been going through this pain and suffering and then death.  God simply accomodated 
Adam and Eve with all their sinful nature and from there started the recreation without 
destroying the Freedom of his Son Adam. 

All through history the laws were renewed, modified and added by God Himself throug his 
anointed leaders of the people of God depending on socio-political and state of spiritual 
development of the people concerned. 

"The Law was a Schoolmaster" 

Gal 3:23 - 25 But before faith came, we were kept under the law, shut up to the faith which 
should afterwards be revealed. Why the law was our schoolmaster to bring us to Christ, that 
we might be justified by faith.  But after that faith is come, we are no longer under a 
schoolmaster. 

Evidently like a schoolmaster, as the understanding increased, the rules were changed, new 
portions and syllabus were added.  Here are a few examples: 

After the Ten Commandments Joshua also added new teachings to the Law. “Joshua wrote 
these words in the book of the law of God” (Joshua 24:26).  

Samuel actually wrote  new laws about the Kingdom (now found in Deuteronomy 17:14–20) 
and placed them in the Book of the Law of God which was in the Sanctuary (Deuteronomy 
31:9, 17:18).   



PRINCIPLES OF BIBLICAL HERMENETICS ; M. M. NINAN 

 141 

After the return of Judah from Babylon under Nehemiah,  Ezra the priest in the 5th century  
added all the later books to the Old Testament canon.  

At the Pentecost the new Covenant People came out of the all nations.  The rules changed not 
all of a sudden but slowly with time.   

 

http://loudcry.org/sda/archives/1966/sermon-on-the-mount-3 

You can see the progressive revelation from the Old to the New in the Sermon on the Mount.  
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When early church communes were destroyed by Ananias ans Saphiras new accomodated 
steps were taken.  Church communities developed, the communion became just symbolic 
piece of bread and spoonful of wine.  Worship methods changed, Church functioning changed.  
Canon was closed yet revelations came in progressive manner.  New Revelations came and it 
still is coming.  The basic tenents of faith are fixed, but we are still knowing God in increasing 
details and one day we we will behold him face to face.  The learning process still continues 
into the ages to come.   

 While every part of the Bible is holy and inspired and binding to the people to whom it was 
given, some parts of Scripture no longer apply for those mature Christians who have 
advanced into spiritual adulthood in Christ. This is the simple teaching of the apostle Paul. 
This is the simple progessive revelation coupled with accomodative revelation.   
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