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PREFACE
Judaic traditions are part of the Christian tradition since the Old Testament is still part of the
Christian Scripture. Early Kabbalah as oral tradition from Adam through Abraham and Moses and
later through the Prophets and the Teachers is claimed to be the basis of Kabbalah, Christianity
can claim an inheritance to this tradition as well. The 13th century appearance of Zohar was again
a commentary on the five books of Moses which precipitated modern Kabbalah. Christian
scholars later took it over trying to find Jesus in the system. But by 18th century Kabbalah went
wild into the practice of foretelling, fortune telling, magic of creation through the power of spoken
word and healing which gave brake on to Christian Kabbalah. Since then there had been wild
reaction to Kabbalah from the Christian evangelist with only a few seeing the inner identity with
Christian teaching.
Christian Research Institute commented: “In seeking to support the inspiration of Scripture, the
Jewish Kabbalists applied to it a method of interpretation foreign to Scripture, but familiar to the
occult, and thus these Jews slipped over from a Biblical understanding of reality to an occultic one”
others outright reject it. “Kabbalistic literature is full of philosophical mumbo-jumbo, unverifiable and
subjective ideas, and words that are strung together in such a way as to appear to be
semi-coherent. The problem is that Kabbalah contradicts the Bible. Therefore, it is not true.”
I have used the theological aspects of creation, God as the only reality with the whole creation
within Him, and the pain God experience as the beings fail to function as the organ within God and
God’s need for redemption which he accomplished through the incarnation in many of my earlier
works. There had been several inquiring from all over the world asking me to elaborate this
Cabala. Though I am not an expert in Kabbalah this is my elementary attempt to explain it and
was surprised by some of the teachings and their implications myself.
I was further taken aback when I saw that there is an almost identical Upanishadic teaching in India
which confirmed my suspicion the Dravids of India are indeed the children of Heber who were
further strengthened by the children of Abraham who joined them. In spite of the Vedic invasion of
1500 BC, they continued the Smriti tradition and started the Forest tradition of teacher to student
similar to the Tanaim tradition of Judaism which brought forth Upanishads starting 750 BC.
Prof.M.M.Ninan
Normal, IL
June 2017
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CHAPTER ONE
KABALLA - THAT WHICH HAD BEEN RECEIVED
According to the Jewish tradition Kabbalah is an oral tradition that were handed down through
generations starting from Adam himself. Kabbalah in Hebrew comes from the Hebrew word Kabal
meaning “received”. The Hebrew qabbālāh thus would mean ‘tradition’ or ‘what is received’. In
India we have a corresponding word - “Sruti” meaning “what is heard”. All faith traditions really fall
under this category.
The fundamental assumption here is that these are what had been handed down through
generations starting from the first man Adam. Shorter the number of transition by word of mouth
the greater will be its reliability.

Adam lived short of 126 years to the birth of Noah. Evidently it took only two direct oral handing
over to hand over what Adam received to the generations after the flood. Then again Noah lived
just 2 years short of the birth of Abraham. So one can see that oral transmissions were not only
easy but the only way these long cherished history and faith were transmitted through generations
in reality.
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http://worldwideflood.com/general/noahs_age.htm

Just three oral steps from Adam to Abraham
2

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

Adam - Methuselah - Shem (alias Melchizedek) - Jacob ----It took only three word of mouth transmission for the revelations received by Adam to reach all the
children of Abraham before they were dispersed into all the areas surrounding Canaan. If you
look at the genealogy chart it went as follows.
3
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Adam to Methuselah.
Methuselah to Shem.
.
Shem to Abraham and to all the children of Abraham: Isaac son of Sarah, Ishmael son of
Hagar, and the six children of Keturah who went to India.
Shem (Melchizedek) lived to see Jacob and died when Jacob was 50 years old. Hence Shem must
have transmitted the tradition to all the children of Abraham before they were dispersed

http://www.strictlygenteel.co.uk/truthfree/truthfree11.html

From Isaac to Moses must have taken two word of mouth transmissions.
That is Isaac to Amram.
Then Amran to his son Moses.
Within five direct transmissions orally, Adam could have handed on the tradition to Moses!!!
What I am trying to establish is that the oral transmission from Adam onwards to Moses is a very
simple and feasible proposition.
In those days when books were rare and transmissions were oral it was the standard method to
transmit them as songs as Moses himself have done before his death. We in Kerala have centuries
of heritage in songs transmitted to us telling us of the stories of Apostle Thomas. Ask any African
tribe they will sing to you a song of their heritage.
4
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Oral tradition, or oral lore, is a form of human communication where in knowledge, art,
ideas and cultural material is received, preserved and transmitted orally from one
generation to another. The transmission is through speech or song and may include
folktales, ballads, chants, prose or verses.
Folk Material/Lore may include: Folk Tales, Nursery Rhymes, Chants and Rounds, Jokes, "Old Wives
Tales", Spells, Aphorisms, Cultural Beliefs
“Moses therefore wrote this song the same day, and taught it the children of Israel.”
Deuteronomy 31:22

Oral traditions are part of all traditions and cultures. In due course, they tend to change and often
lost. Repetition, rote learning, art form cover etc. are basic to its faithful transmission.
According to the tradition Adam first received the teachings about the creation of the Universe and
the secrets into which even the angels desired to look into. This is explained in the Sefer Reziel.
This was taught to Adam and Eve by Angel Reziel (Angel of Secrets) as they were led out of the
Garden of Eden. Adam in his prayer to God apologized for listening to his wife Eve, who was
deceived by the snake into eating from the "Tree of Knowledge". According to the Book of Raziel,
God sent the highest of the Angels, Raziel, to teach Adam the spiritual laws of nature and life on
earth, including the knowledge of the planets, stars and the spiritual laws of creation. The Angel
Raziel also taught Adam the knowledge of the power of speech, the power of thoughts and the
power of a person's soul within the confines of the physical body and this physical world, basically
teaching the knowledge with which one can harmonize physical and spiritual existence in this
physical world. “This single, lengthy text “contains all of the knowledge of the Universe known at the
time” including “everything from Astrology of the planets in our solar system to the creative life
energy of this earth- birth, death, reincarnation of the soul and many other spiritual subjects”
(Zucker, 2016).
According to some sources, the book was passed on through the generations to Enoch (believed to
have later become a Metatron), who incorporated it in his own writings. From Enoch, the archangel
Raphael gave it to Noah, who used the wisdom within to build Noah's Ark. The Book of Raziel was
last known to be in the hands of Solomon. It has since disappeared.
In the midst of enormous human population growth, these teachings were neglected by men during
the period of flood. Then it was revealed to Father Abraham and is found in the Sefer Yetzira.
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Abraham was initiated into the teachings by his great great grandfather Melchizedek. Evidently
Abraham conveyed his knowledge to his children who formed three groups. One group was the
Child of Sarah his sister wife -Isaac, the other was the child of Hagar his concubine- Ishmael - and
the third, the children of Keturah his cousin wife- Six of them forming the Dravidians.
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http://www.talentshare.org/~mm9n/articles/brahman/3.htm
All of Abrahamic descendants were vociferously monotheists and resisted all attempts by other
intruders into inseminating idols and polytheism. They were heavy iconoclasters. When the
Aryans were driven out of Canaan they fled to Mohen Jodero and Harappa Dravidian areas. With
their heavy war techniques they conquered and ruled the black Dravids as slaves. Vedics brought
in 33 gods of Rig Veda and nature worship without a trace of a living God of creation. The
Abrahamic people went into hiding into the forests and started teaching students and after over
seven centuries they took over the world with Upanishads and Brahman, the God of Abraham.
Vedism was absorbed into Brahminism and was virtually nullified.
Strict monism of the Mosaic period contained within itself an inherent contradiction.
problem of interaction between Man and this God.

That is the

Right from the beginning of creation of Adam we have God walking with Adam.
One that is unexplainable is the covenant dinner of the Israel with YHVH in the Mount Sinai.

Exodus 24
Covenant meal with God

Moses and Aaron, Nadab and Abihu [Aaron’s sons], and the seventy elders of Israel went up
and saw the God of Israel. Under His feet was something like a pavement made of
lapis lazuli, as bright blue as the sky. But God did not raise His hand against these leaders
of the Israelites; they saw God, and they ate and drank. (Ex. 24:9-10)
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This goes against all the descriptions of the God of Israel.
form? Yet here this God had hands!!

How can they see a God who has no

While everyone else returned to their camp, Moses went right back to God to have a long talk of 40
days and 40 nights. He wanted explanations. And this is what he got which later took the name
of Kabbalah.
And yet many years later Moses makes the request:
Exodus 33:18-23
Then Moses said, “Now show me your glory.”
19 And the LORD said, “I will cause all my goodness to pass in front of you, and I will proclaim my
name, the LORD, in your presence. I will have mercy on whom I will have mercy, and I will have
compassion on whom I will have compassion.
20 But,” he said, “you cannot see my face, for no one may see me and live.”
21 Then the LORD said, “There is a place near me where you may stand on a rock. 22 When my
glory passes by, I will put you in a cleft in the rock and cover you with my hand until I have passed
by.
23 Then I will remove my hand and you will see my back; but my face must not be seen.”
Evidently whom they saw was not really the monotheistic God who is a Spirit, but someone else.
What was made clear was that God is not the totally the other but everything is within God. Even
the very essence of God extends beyond strictly monism (One and only) to the limits of a triune
8
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reality. The emanations or, in the terms of Eastern Churches, the energies that emanates goes
far beyond the essences into the whole cosmos as new creations. I have always taught that the
one at the head of the table of the covenant dinner was Jesus himself.
The same scene was repeated in the New Covenant Dinner when the twelve gathered together.
They saw the God of Israel and they ate and drank. This time the disciples lay against the chest of
Jesus. This was possible because he laid down his glory and took on the flesh of man. There was
no pavement of sapphire then. Evidently the God of Israel who made the covenant with the 72
elders and leaders was the same God of Israel who made the New Covenant - this time not with the
blood of the animals, but with His own blood was the same person. The seventy along with Moses
and others were the people on whom God had given the Holy Spirit and who prophesied. Thus
evidently they were a select elect.
Thus the third and final revelation of Kabbalah was given to Moses when he went to Mount Sinai to
meet God. The first time Moses went up he received the 10 Commandments - the written law.
After the Covenant dinner Moses went right back to God to see him demanding an
explanation. Moses was with YHVH twice each time for a period of 40 days and 40 nights.
What was he doing all these 80 long days? Evidently there was more than writing of the Ten
Commandments on the stone. Thus there is nothing that will oppose a transmission of oral
teachings whatever they must have been.

The Letter Kills,
But the Spirit Gives Life.
Tradition says that at the second time he went up he received the Kabbalah. Bible does not speak
about it and that is to be expected. At any rate God showed him a long 3D video of the creation as
is evident from his Genesis account counting what he saw day after day. That took 7 days. What
did he do for the rest of the days? They talked.

9
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Kabbalists refer to the Mosaic encounters as the outer and inner teaching. The first encounter of
Moses with God is when he received the 10 Commandments. This is called the outer teaching, The
Law. But the Spirit of the law cannot be written down because it is the nature of the Spirit to give
freedom and hence life. It was upon the second encounter with God that Moses is said to have
received the Kabbalistic truths. This is referred to as the inner teaching. It is this organic unity of
God and His creation and a solid distinction of essence of God and His energies that has been the
substance of the oral traditions. Evidently whatever it turned out to be, this clear teaching of
essence and from which evolved the energies and the creations form the basis of all Kabbalah.
The earliest known Kabbalistic writing is the Sepher Yetzirah, or the book of formation which is
attributed to Father Abraham. One tradition is that Abraham wrote the book, placed it in a cave, and
it was discovered later and published as the Sepher Yetzirah. Another tradition of those who refuse
to admit the long oral traditions and Abraham’s involvement says that the Rabbi Akiva wrote it.

Akiva ben Yosef, widely known as Rabbi Akiva, was a tanna of the latter part of the first century and the beginning of
the second century. Rabbi Akiva was a leading contributor to the Mishnah and to Midrash halakha. Wikipedia
Born: 50 AD, Caesarea, Israel
Died: 137 AD, Caesarea Maritima, Caesarea, Israel - Martyred in Bar Koba revolution
Books: The Book of Formation (Sepher Yetzirah): Including the 32 Paths of Wisdom Their Correspondence with the
Hebrew Alphabet and the Tarot Symbols, More

The greatest crisis for the Jews came with the incarnation of the Son of God as Jesus. He was
indeed foretold.
In the prophecy of the virgin birth, Isaiah 7:14, the prophet Isaiah declared, "Therefore the Lord
Himself will give you a sign: The virgin will be with child and will give birth to a son, and will call Him
Immanuel."
Isaiah 9:6
For to us a child is born, to us a son is given, and the government will be on his shoulders. And he
will be called Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace
Was indeed the incarnated Messiah the Mighty God himself?
In the Middle East itself Islam forced the reversal.
“They say: "(Allah) Most Gracious has begotten a son!" Indeed ye have put forth a thing most
monstrous! At it the skies are ready to burst, the earth to split asunder, and the mountains to fall
down in utter ruin, that they should invoke a son for (Allah) Most Gracious. For it is not consonant
10
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with the majesty of (Allah) Most Gracious that He should beget a son. Not one of the beings in the
heavens and the earth but must come to (Allah) Most Gracious as a servant.” — Qur'an, sura 19
(Maryam (sura)), ayat 88-93[6]
“No son did Allah beget, nor is there any god along with Him: (if there were many gods), behold,
each god would have taken away what he had created, and some would have lorded it over others!
Glory to Allah! (He is free) from the (sort of) things they attribute to Him! “— Qur'an, sura 23
(Al-Mumenoon), ayat 91
“Say: He is Allah, the One and Only; Allah, the Eternal, Absolute; He begetteth not, nor is He
begotten; And there is none like unto Him.”— Qur'an, sura 112 (Al-Ikhlas), ayat 1-4[8]
When Apostle Thomas brought the good news of incarnation to India, it went all over India like a fire.
It took eight centuries for the reversal to extreme monism in the teachings of a Dravidian boy
Sankara in the form of Advaita Vedanta which made the whole teaching upside down. Everything
other than Brahman became a dream in the mind of Brahman. The only reality remains as
Brahman.
Thus the Abrahamic children were always forcing the reversal to extreme monism purely based on
the written law that was handed down to them. Thus there always has been a struggle between
the written scripture and the received teachings.
The law abiders (the scripture alone) refused to acknowledge the Spirit of the law and the oral
traditions regarding the nature of God and his process of creation.
It took a long time for the truth to hit the scattered and depleted Judaism to re-enter and receive that
which has been received.
There will always be a resistance and opposition to receive and acknowledge what is received by
both the Jewish and the Christian communities. It is essentially based on mistrust between the
two. In the name of tradition it is true that lot of extraneous material will get into the Kabbalah.
But then that is to be expected and a lot of sieving may become necessary.
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CHAPTER TWO
SCRIPTURE ALONE AND TRADITION CONTROVERSY
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“Scripture alone
https://www.theopedia.com/sola-scriptura
Scripture alone (from the Reformation slogan Sola Scriptura) is the teaching that Scripture is the
Church's only infallible and sufficient rule for deciding issues of faith and practices that involve
doctrines. While the Bible does not contain all knowledge, it does contain that which is necessary
for salvation. Indeed, if something is not found in Scripture, it is not binding upon the believer. This
view does not deny that the Church has the authority to teach God's Word. Furthermore, while
tradition is valuable, it but must be tested by the higher authority of the Scriptures.
Sola Scriptura "does not mean that the Reformers rejected everything that every Christian in earlier
ages has said: indeed, they often cited the early Christians as supporters of their own positions.
However, they recognized that those earlier believers were not inspired, were not inerrant, and, in
fact, quite often made errors in their judgments and beliefs, just as people do today. The only
infallible rule of faith, they argued, is found in the pages of Holy Writ."
In all of this, the role of the Holy Spirit is vital. The Word can only be received and obeyed by the
Holy Spirit.
Catholic Position: The Catholic position on Sola Scriptura differs from Protestantism. Romans
Catholics believe the Bible is inspired and the infallible original manuscripts. Catholics also do not
believe in Sola Scriptura due to the fact that there is no guide to decipher important theological
issues without the Church. The Catholic Church collected and organized the Holy Scriptures via
Tradition, and has the Papal Office guiding and helping decipher important scripture verses.”
<<<<<<<<<<<<<<<<<<<<<<<>>>>>>>>>>>>>>>
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Not by Scripture Alone
https://www.catholic.com/magazine/print-edition/not-by-scripture-alone
Throughout history, the Catholic Church alone has continued to safeguard and teach the fullness of
the Christian faith. This faith is complete only when it includes Sacred Tradition. The Catechism
sums it up well:
This living transmission, accomplished in the Holy Spirit, is called Tradition, since it is
distinct from Sacred Scripture, though closely connected to it. Through Tradition, "the
Church in her doctrine, life and worship, perpetuates and transmits to every
generation all that she herself is, all that she believes. The sayings of the holy Fathers
are a witness to the life-giving presence of this Tradition, showing how its riches are
poured out in the practice and life of the Church, in her belief and her prayer." (CCC
78)
<<<<<<<<<<<<<<<<>>>>>>>>>>>>>>>>>>>>>
http://www.christianitytoday.com/ct/2014/november/you-cant-read-scripture-alone.html

Why You Can't Read Scripture Alone
Studying the Bible in light of the Great Tradition.
Gerald R. McDermott| November 19, 2014

Image: Amanda Duffy
You are a new Christian. You want to learn all you can about the Bible, for you know it is the Word
of God, and somewhere you heard that you can know God only to the extent that you know his
Word. You know a woman down the street who has walked with God for more than 60 years and
has studied Scripture all that time. She has read commentaries, enjoyed attending churches within
different denominations, and discussed the deep things of God with other mature believers and
pastors.
14
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You consider reading Scripture with her, to glean her wisdom. But you choose to read the Bible for
yourself by yourself. You don’t visit the woman because you don’t want her beliefs to influence your
own reading. And you want to listen to the Holy Spirit yourself, so you can get to the purity of God’s
message untainted by outside influence.
Some Christians, and not just new believers among them, take this “me and God” approach to
reading Scripture. They have learned from Matthew 15 not to be like the Pharisees, whom Jesus
said exalted human tradition over God’s Word. They also try to heed Paul’s warning not to succumb
to “philosophy and empty deceit, according to human tradition” (Col. 2:8, ESV used throughout).
They have concluded, therefore, that Scripture teaches that church tradition—and all the
perspectives and human-derived interpretations that it carries with it—should not color our reading
of God’s Word.
Is that what the Bible itself teaches?
Why Tradition Is Good
Paul commended the Corinthians for “maintaining the traditions even as I delivered them to you” (1
Cor. 11:2). He urged the Thessalonians to “stand firm and hold to the traditions that you were
taught by us, either by our spoken word or by our letter” (2 Thess. 2:15). He told Timothy to pass on
the tradition the young leader learned from him, and to teach others to do the same (2 Tim. 2:2).
And when Paul quoted Jesus’ saying, “It is more blessed to give than to receive” (Acts 20:35), he
was affirming an oral tradition never recorded in the Gospels.
When Jesus criticized the Pharisees, he wasn’t condemning all traditions, not even all the
Pharisees’ traditions. Rather, he was denouncing the traditions that made God’s Word void (Mark
7:13). For instance, Jesus’ condemnation in Matthew 15 was directed against Pharisees who were
pretending to dedicate their goods to the temple so they wouldn’t have to support their aging
parents, thus dodging the commandment to “Honor your father and your mother” (Ex. 20:12).
Yet Jesus also said, in a statement missed by many Christians, that people should learn from the
Pharisees’ oral traditions: “practice and observe whatever they tell you” (Matt. 23:3). The early
church recognized it needed tradition when it faced the heresy of Gnosticism. Gnostic teachers
claimed that both the God of the Old Testament and physical matter are evil, and that salvation
comes through knowledge, not through the life and death of Jesus Christ. Their picture of God and
salvation radically opposed the apostles’ preaching. The early theologian Irenaeus countered that
the apostles passed down not only certain writings but also a way of reading those texts. And only
by following that way of interpreting biblical texts could one hold to orthodoxy.
In its later battles to understand the Godhead, the early church finally established a Trinitarian
tradition: God is one divine being in three persons. The word Trinity and the now-classic phrase
“three persons in one God” are not in the Bible. But nearly all Christians, evangelicals included,
believe the Holy Spirit guided the early church through those debates to reach this consensus.
Leaders in the debate reminded their hearers that Jesus promised there were some things that the
apostles were not able to bear at the time, but that would be revealed later, as the Spirit guided
them and their successors “into all the truth” (John 16:12–13). This understanding of the Godhead
used nonbiblical words to express biblical concepts, and has guided all Christians ever since.
But what about the Protestant doctrine of sola scriptura? Didn’t Martin Luther, who taught this
doctrine most famously, say that Scripture alone is our authority, that human traditions should
never supplant the Bible?
15
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Actually, Luther taught that Christians needed the right tradition in order to interpret the Bible. He
criticized late medieval theological traditions (this we have heard) by appealing to earlier traditions:
Augustine, the creeds, and the great church councils (this we have not heard). Augustine helped
Luther see the priority of grace in justification—contra the priority of works. And the creeds and
great councils, he wrote, were reliable guides to grasping Scripture. In his treatise “On the Councils
and the Church,” Luther criticized the church councils that had distorted the teachings of the
“universal or principal councils”—Nicaea I, Constantinople I, Ephesus I, and Chalcedon. Luther
added that several other councils were “equally good.” He accepted the three ecumenical creeds
(the Apostles’ Creed, the Nicene Creed, and the Athanasian Creed) and used them to counter
anti-Trinitarians. He praised the Apostles’ Creed as “the finest of all, a brief and true summary of
the articles of faith,” and the Athanasian Creed as “a creed that protects” the Apostles’ Creed.
Tradition offers a check on our interpretations: If we come to conclusions that are at odds with the
received consensus, we had better think twice.
For Luther, then, sola scriptura means Scripture is our principal authority, yet we need the help of
the creeds, councils, and theologians to interpret it properly. Otherwise, we will use the Bible to
distort the gospel, as the late medieval church had done.
John Calvin, who also taught sola scriptura, drew liberally from early Fathers—such as Irenaeus,
Cyprian, Chrysostom, and Augustine—to reinforce his teaching of biblical themes. Many of Calvin’s
opponents, like anti-Trinitarian Michael Servetus, also used the Bible to make their case. But Calvin
used these Fathers to show his readers that Servetus was misinterpreting Scripture.
For both Luther and Calvin, the Great Tradition played what Alister McGrath calls a “ministerial, not
magisterial” role, “serving, not directing, the church.” We might say it offers a check on our biblical
interpretations: If we come to conclusions that are at odds with the received consensus, we had
better think twice.
Not Whether Tradition, But Which
Still, many evangelicals insist they read the Bible uninfluenced by tradition. They have not noticed
what McGrath calls “the evangelical tendency to cite the interpretations of earlier evangelical
writers in weighing up how a given biblical passage is to be interpreted.” Nor have they noticed how
their views on various issues—women in ministry, gender roles, Communion and baptism, the end
times—are shaped by the Christian communities to which they belong. In each case, evangelicals
of assorted backgrounds use similar biblical texts but are led to different interpretations.
Not that that is a bad thing. The body of Christ is a community, and each part of the body is a
community of interpretation where beliefs are passed down through texts but also through persons
with authority. Lutheran and Reformed evangelicals have confessions that help them interpret the
Bible. Similarly, Pentecostal, Baptist, and Bible churches have statements of faith that govern their
beliefs and practices.
In the past two centuries, mainline Protestants tried to free themselves from past traditions in order
to get back to Jesus’ gospel, before it was supposedly corrupted by umpteen layers of church
tradition. They waved the flag of sola scriptura, imagining they stood above and outside tradition.
They didn’t realize they were interpreting the Gospels through the lens of their own Enlightenment
traditions. It was no surprise, then, that their quests for the historical Jesus painted pictures of
Jesus that looked like them.
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The real question is not whether tradition influences our interpretation of the Bible, but which
tradition does so. And the best way to judge that tradition is to regularly compare it to the Great
Tradition— another name for the great “cloud of witnesses”; (Heb. 12:1) down through the
centuries. It’s what C. S. Lewis called “mere Christianity,” the consensus on belief and behavior that
the historic church has agreed on for the past 2,000 years.
Of course, there is much that the writers in the Tradition disagree on, such as the number and
meaning of the sacraments and the location of church authority. Nevertheless, there is unity of
vision on much else among the Fathers (such as Irenaeus, Athanasius, Chrysostom, Augustine,
Maximus the Confessor), medieval theologians like Anselm and Aquinas, the Reformers, and
Jonathan Edwards, John Wesley, John Henry Newman, Dietrich Bonhoeffer, John Paul II, and
Benedict XVI, to name a few.
No doubt, evangelicals look more frequently to the Reformers, Edwards, and Wesley. But when
these thinkers provide little help on certain topics—liturgy or social action, say—we needn’t be so
allergic to Rome that we neglect its reflection on these matters, or to Eastern Orthodoxy’s
understanding of what it means to be “partakers of the divine nature” (2 Pet. 1:4).
The creeds are also part of the Great Tradition. As we have seen, Luther, Calvin, and their
successors prized the creeds as valuable summaries of orthodox faith. Theologian Donald
MacKinnon observed that the great orthodox creeds protect us against the ingenuity of those who
consider themselves intellectually superior and free to change historic orthodoxy. And evangelical
scholar Scot McKnight explains that the creeds are found in the New Testament (see 1 Cor. 15:1–8,
22–31) and that the later creeds, such as the Nicene Creed, were instances of “gospeling”—telling
the story of Jesus by emphasizing what was most significant.
Yet the Great Tradition is not just a source for understanding biblical doctrine and morality—though
we need its reflection now more than ever in understanding topics like sex and marriage. It’s also a
great source for learning how to worship God (the historic liturgies are deeply biblical and aesthetic),
what it means to be a disciple (classics such as Thomas à Kempis’s The Imitation of Christ, John of
the Cross’s Dark Night of the Soul, Teresa of Avila’s Interior Castle, Bonhoeffer’s The Cost of
Discipleship, and Mother Teresa’s Total Surrender), and how to see God’s beauty in the world and
the life of the church (Edwards and Orthodox icons are premier sources here). We evangelicals
have our own saints—think of Billy Graham, Lottie Moon, and Jim Elliot—but the Great Tradition
has countless saints whose feast days and biographies show us in living color what it means to live
the faith.
Tradition or Traditionalism
Church historian Jaroslav Pelikan famously distinguished Tradition, “the living faith of the dead,”
from traditionalism, “the dead faith of the living.” How are we to prevent Tradition from degenerating
into traditionalism? And more important, how can we discern the difference between traditions and
Tradition?
There are times, such as the late Medieval Ages, when traditions seem to distort the gospel and
therefore require purification. The best way to “test the spirits” (1 John 4:1) is to do so in the way
Luther and Calvin did, with the help of the Great Tradition. They appealed to the “rule of faith”
expressed by the creeds and the first ecumenical councils. They didn’t hold up every statement at
each council but the enduring ones that have been accepted by the church throughout history. At
Constantinople (A.D. 381), for example, what endured was not its proclamation of the Eastern
patriarch’s authority over the church but its declaration of the Holy Spirit’s divinity. And what has
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passed down from Chalcedon (451) is not its rule that women cannot be ordained as deaconesses
until age 40, but that Jesus is both fully God and fully man.
Consulting the Great Tradition doesn’t mean the exact language and formulations of every creed
and dogma must stay the same. Protestants have invoked semperreformanda (“always being
reformed”), recognizing the church’s need to be open to the Spirit. But there is a difference between
teasing out, for further development, the inner logic of the creeds and dogmas of historic orthodoxy,
on the one hand, and throwing out what is opposed to today’s culture, on the other. For example,
we might object to culture-bound ways of explaining penal substitution on the Cross, recognizing
there are multiple atonement motifs in Scripture. But we should never omit what is both central to
biblical teaching and offensive to today’s zeitgeist—that through the bloody sacrifice of Christ, God
satisfied his holy wrath toward sin.
We need the Great Tradition today more than ever. The biggest questions facing evangelical
churches are the same ones mainline Protestants faced in the last few decades: Are all saved?
What is marriage? Is Christ really the only way to God? For each of these questions, liberal
Protestants generally disregarded the Great Tradition.
The temptation for many evangelicals, on the other hand, is to interpret the Bible as they see fit,
without listening to anyone in the Great Tradition. Some think Luther’s concept of the priesthood of
all believers means we can interpret the Bible for ourselves by ourselves, that the most important
thing is a personal relationship with Jesus, not doctrine or moral codes. Truth be told, most lone
ranger evangelicals actually care about doctrine and morality, but they want to decide for
themselves what they mean. They reject the notion that the church is a living communion of saints,
with authority over each believer. In this “New Age” Protestantism—where it doesn’t matter what
you believe or do as long as you have contact with a certain spiritual atmosphere—culture will
trump the gospel, and we evangelicals will trace the footsteps of liberal Protestantism. Unless we
take seriously the Great Tradition.
Gerald R. McDermott is Jordan-Trexler Professor of Religion at Roanoke College and research
associate at the Jonathan Edwards Centre in the University of the Free State, South Africa. He is
coauthor of A Trinitarian Theology of Religions: An Evangelical Proposal (Oxford).
<<<<<<<<<<<<<<<<<<<
"Therefore, brethren,
stand fast and hold the traditions
which you were taught,
whether
by word
or
our epistle.
Now may our Lord Jesus Christ Himself,
and our God and Father,
who has loved us
and given us everlasting consolation
and good hope by grace,
comfort your hearts
and establish you in every good word
and work"

(2 Thessalonians 2:15-17).
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CHAPTER THREE
HISTORY OF KABALLAH
During the 5th century BCE, when the works of the Tanakh (The Old Testament) were edited and
canonized and the secret knowledge encrypted within the various writings and scrolls ("Megilot"),
the knowledge was referred to as Ma'aseh Merkavah (“the act of the Chariot”) and Ma'aseh B'reshit
(“the act of Creation").
Merkabah mysticism alluded to the encrypted knowledge within the book of the prophet Ezekiel
describing his vision of the "Divine Chariot".

B'reshit mysticism referred to the first chapter of Genesis in the Torah that is believed to contain
secrets of the creation of the universe and forces of nature.
These terms are also mentioned in the second chapter of the Talmudic tractate Hagigah (The
Festivals).
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The defeat of the Jewish revolt against the Romans (66-73 CE) ended up in the total destruction of
the second Temple and to the dispersion of Judah.

Rabbi Akiva lived and taught in the years following the destruction of the temple. According to the
Babylonian Talmud, Rabbi Akiva had 24,000 students, but they, too, died. Of the 24,000 students,
only four survived. And of those four, two became the greatest sages of their generation.
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Rabbi Yehuda HaNasi (the president), became president of the Sanhedrin and chief redactor
and editor of the Mishnah, the corpus that is the foundation on which both parts of the Talmud
are built.
Rabbi Shimon Bar-Yochai (Rashbi) was a “fifth-generation” Tanna, (according to the
classification of Rabbi Adin Steinsaltz in “The Talmud – A Reference Guide,”) who flourished in
years 135 C.E. - 170 C.E. He was a student of Rabbi Akiva, and a contemporary of Rabbi
Shimon ben Gamliel II, who was the Nasi, He became the author of The Book of Zohar [The
Book of Radiance] — considered today as the foundation of modern Kabbalah. It is a mystical
commentary on the Torah (five books of Moses), written in medieval Aramaic and medieval
Hebrew. It contains a mystical discussion of the nature of God, the origin and structure of the
universe, the nature of souls, sin, and redemption, good and evil, and related topics. Simeon
bar Yochai, also known by his acronym Rashbi, was a 2nd-century tannaitic sage in ancient
Israel, said to be active after the destruction of the Second Temple in 70 CE.

Rabbinical Eras
•

•
•
•

Chazal
o Zugot
o Tannaim
o Amoraim
o Savoraim
Geonim
Rishonim
Acharonim

Chazal or Ḥazal is an acronym for the Hebrew "Ḥakhameinu Zikhram Liv'rakha" "Our Sages,
may their memory be blessed"
The Zugot ( haz-zûghôth, "the Pairs") refers both to the two-hundred-year period (c. 170 BCE – 30
CE, "Era of the Pairs") during the time of the Second Temple in which the spiritual leadership of
the Jews was in the hands of five successions of "pairs” of scholars who ruled a supreme court.
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Tannaim (Tanna "repeaters", "teachers") were the rabbinic sages whose views are recorded in the
Mishnah, from approximately 10-220 CE. The period of the Tannaim, also referred to as the
Mishnaic period, lasted about 210 years. The root tanna is the Talmudic Aramaic equivalent for
the Hebrew root shanah which also is the root-word of Mishnah. The verb shanah literally means
"to repeat [what one was taught]" The Tannaim were direct transmitters of uncodified oral
tradition. There are approximately 120 known Tannaim.
Amoraim ("those who say" or "those who speak over the people", or "spokesmen") refers to the
Jewish scholars of the period from about 200 to 500 CE, who "said" or "told over" the teachings of
the Oral Torah. They were concentrated in Babylonia and the Land of Israel. Their legal
discussions and debates were eventually codified in the Gemara. The Amoraim followed the
Tannaim in the sequence of ancient Jewish scholars. The Amoraim expounded upon and
clarified the oral law after its initial codification.
A Savora ("a reasoner”) is a term used in Jewish law and history to signify one among the leading
rabbis living from the end of period of the Amoraim (around 500 CE) to the beginning of the Geonim
(around 600 CE). As a group they are also referred to as the Rabbeinu Sevorai or Rabanan
Saborai, and may have played a large role in giving the Talmud its current structure. Modern
scholars also use the plural term Stammaim (Hebrew; "closed, vague or unattributed sources") for
the authors of unattributed statements in the Gemara.
Geonim
were the presidents of the two great Babylonian, Talmudic Academies of Sura and
Pumbedita, in the Abbasid Caliphate, and were the generally accepted spiritual leaders of the
Jewish community worldwide in the early medieval era. . The Geonim played a prominent and
decisive role in the transmission and teaching of Torah and Jewish law. They taught Talmud
and decided on issues on which no ruling had been rendered during the period of the Talmud. The
Geonim were also spiritual leaders of the Jewish community of their time.
Rishonim ( "the first ones") were the leading rabbis and poskim who lived approximately during the
11th to 15th centuries, in the era before the writing of the Shulchan Aruch ( "Set Table", a common
printed code of Jewish law, 1563 CE) and following the Geonim (589-1038 CE). .
Acharonim ( "last ones") I
From the 8th to 11th centuries, the Hekhalot texts, and the proto-Kabbalistic early Sefer Yetzirah
("Book of Creation") made their way into European Jewish circles.
An influential Pietist movement known as "Chassidei Ashkenaz" came into existence from 1150
to 1250 AD led by a single scholarly family, the Kalonymus family of the French and German
Rhineland.
>>>>>
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Hasidism:

Shabtai Zvi (1626–1676)
The appearance of Shabtai Zvi (1626–1676) claiming as messiah was probably the starting of a
new revival among the Jews. However this Jewish Sabbatean Movement ended when Sabati was
forced to convert to Islam to save his life. His successor Jacob Frank (1726–1791), became a
Roman Catholic. This probably led to the “ Kabbalah back from the market place to the solitude of
the mystic's semi-monistic cell" (http://www.jewishvirtuallibrary.org/shabbetai-zvi; ) or – and this
was the Hasidic path

Hasidism began with the Polish amulet writer (Hebrew, "Ba'al Schem", a term referring to a miracle
healer who uses the magical power of the name of God) and visionary preacher Israel ben Eliezer
(ca. 1700–1760) , who quickly became the subject of legends. He was also called the "Ba'al
Schem Tov" (literally, "master of the good name") and was known in the Jewish world under the
acronym "Besht".
See http://ieg-ego.eu/en/threads/crossroads/religious-and-confessional-spaces/yeshayahu-balog-matthias
-morgenstern -hasidism. Hasidism: A Mystical Movement within Eastern European Judaism by Yeshayahu Balog,
Matthias Morgenstern

After the Besht's death, two of his followers shaped the continued path of the Hasidic movement:
Jacob Joseph Kohen of Polnoy/Polonoye (Ukraine, died 1782) published the first theoretical text
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of Hasidism, "Sefer Toledot Yaakov Yosef", about twenty years after the Besht's death. They were
able to establish the basic teachings of Hasidism and the movement flourished and spread all over
the world. It arose as a spiritual revival movement in contemporary Western Ukraine during the
18th century and spread rapidly throughout Eastern Europe. Today, most affiliates reside in the
United States, Israel, and Britain. Israel Ben Eliezer, the "Baal Shem Tov", is regarded as its
founding father, and his disciples developed and disseminated it. Present-day Hasidism is a
sub-group within Ultra-Orthodox ("Haredi") Judaism and is noted for its religious conservatism and
social seclusion. Its members adhere closely both to Orthodox Jewish practice
>>>>>>
The theology of the Ashkenazi Hasidim
Saadia, in his Book of Beliefs and Opinions grapples with the following conundrum:
throughout the Tanakh, Prophets frequently describe their visions of the divine realm. These
descriptions include majestic images of God sitting on His heavenly throne, surrounded by the
heavenly host. The 72 elders also saw the God of Israel and ate and drank with Him. Since
believing that God has perceivable, physical features is blasphemous for Saadia, he concludes that
the visions do not portray God, but rather portray God's created glory. This glory is God’s created
messenger, his exalted angel, created to give the prophets something concrete to visualize.
The torat hakavod of the Ashkenazi Hasidim echoes Saadia's theory, but with a fundamental
difference. For the latter, the glory was not created by God, but emanated from God in a similar
manner to the way that light emanates from the sun. What emerged is a tripartite system composed
of God, the higher Kavod, and the lower Kavod. God is beyond human comprehension and
impossible for man to relate to. The higher Kavod emanates from God, and is still very distant from
man, but slightly more accessible. And finally, the lower Kavod is the element that man can access.
It is at the lower Kavod that man can attempt to understand.

https://www.amazon.com/Who-Angel-Lord-Prof-Ninan/dp/1494715627

In my book on “Who is the Angel of the Lord I have given a full study on the theophany of such
appearances:
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This evidently suggests the principle of incarnation - the reason why God did send a special angel
of the Lord who incorporate both the essence and the energies of the unapproachable,
incomprehensible God of Israel. Though Hasidic group do not identify this angel with Jesus, it is
easy to identify when one study the New Testament presentation of Historic Jesus.
This description of God and His divine realm directly parallels the kabbalistic ten-headed sefirotic
system, with Ein Sof (Hebrew  )אין סוףbeyond knowledge on the top, and the ten sefirot emanating
downward; the lower the sefira, the more relatable it becomes. Just as the unity of the sefirot is an
indispensable concept in Kabbala, the inter-connectedness of the lower Kavod and higher Kavod is
crucial for the Chassidei Ashkenaz. The lower Kavod is not separate from the higher Kavod but
instead emanates from it.
As in Kabbala, there are many symbols and descriptions used to explain and refer to the Kavod.
For example, in various Ashkenazi Hasidic works, the Kavod is referred to by the names of Demut
Yakov Chakuk al Kisai HaKavod, Tiferet Yisrael, Kruv, Kisai Hakavod, Atara, Shin, Bas, and Sod.
<<<<<<<<<<<<<<<

Rabbi Moses ben Nahman (1194–1270), commonly known as Nachmanides and also
referred to by the acronym Ramban was a leading medieval Jewish scholar, who gave the
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biggest impact to the development of Kabballah. He was called Rishonim ("Elder Sages") of
exoteric Judaism. His commentary on Torah is considered to be based on Kabbalah. Several
mystical brotherhoods functioned in Europe starting in the 12th century.
Another powerful Rabbi was Isaac the Blind (1160–1235), the teacher of Nahmanides, who is
widely argued to have written the first work of classic Kabbalah, the Bahir (Book of "Brightness").
The most important event that gave impetus to the growth Kabbalah was the publication of Zohar.
Here is the story of Zohar:
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During a time of Roman persecution, Rabbi Simeon ben, after being sentenced to death for making
a negative remark about the Roman government, was forced to flee along with his son Rebbe
Elazar, hiding in a cave in Peki'in for 13 years .Yochai together with his son Elazar hid from the
Romans, first in the Beth Hamidrash and later, when the danger became even greater, in a cave. At
the entrance of the cave, a carob tree started to grow, and running water started to flow. Thus, in a
miraculous way; both father and son were sustained throughout their stay in the cave for thirteen
years! During these thirteen years, Rabbi Simeon ben Yochai and his son studied the Torah
continually and they delved into the deepest secrets of the Torah and of God's creation.
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He is said to have been inspired by God to write the Zohar. Many miracles occurred when Rabbi
Simeon and his son were in the cave, until Elijah the Prophet came and informed them that the
Emperor had died, and they could come out into the open. They taught the Torah to many disciples,
also instructing them in the Mystic science known as Kabbalah, revealing to them many secrets
which now form the Zohar.
Most of the Zohar was written in an exalted style of Aramaic that was spoken in Palestine during
the second century of the Christian era and is an extended commentary on the five books of Moses.
It remained hidden until finally it was brought to light in Spain in the thirteenth century by a Jewish
writer named Moses ben Shem-Tov de Leon. He ascribed this work to Rabbi Simeon ben Yohai. It
is assumed that for hundreds of years the teachings of the Zohar were handed down from one
generation to the next until Rabbi Moshe the son of Rabbi Shem Tov de Leon - published the holy
Zohar that Rabbi Simeon ben Yochai had compiled.

Rabbi Shem Tov de Leon (c. 1240 – 1305) and the book of Zohar
Some scholars believe that the Zohar was written by Shem Tov at least partially.
The printed editions the Zohar is composed of five volumes.
According to the division in most editions,
three of them appear under the name
Sefer ha-Zohar al ha-Torah (The Book of Illuminations on the Bible);
one volume bears the title
Tikkunei ha-Zohar (Rectifications of the Zohar) s a main text of the Kabbalah.; It is a separate
appendix to the Zohar consisting of seventy commentaries on the opening words of the Book of
Genesis in the Bible, in a style of Kabbalistic Midrash.
The fifth, entitled Zohar Chadash (Holiness Laws on Dietary Laws), is a collection of sayings and
texts found in the manuscripts of the Tzfat kabbalists after the printing of the Zohar.
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Title page of the first printed edition of the Zohar, Mantua, 1558. Library of Congress.
The Zohar became a best-seller, the basic groundwork text for all subsequent Cabbalists.
Those who believe, in the Jewish tradition, of oral transmission side by side with the written
transmission have that the Zohar is indeed an authentic document of the teachings of Rabbi
Shimon bar Yochai (Rashbi). But probably not all it were Rashbi’s. The sections of the Zohar
that are from Rabbi Shimon himself are described as "the First Mishna," apparently written while
hiding in a cave from the Roman authorities who sought to execute him for derogatory statements
he had made against them. (Concerning the First Mishna, see Chabura Kadmaa mentioned in
Zohar III, p. 219a. See also Zohar II, 123b; vol. III, 296b; Shabbat 33b).
The remainder of the Zohar, like the Talmud, was the product of generations of masters and their
disciples. Early sources state that the composition of the Zohar extended over the period of Rashbi,
his disciples and their disciples2 who recorded many of the teachings passed on orally from Rabbi
Shimon to his close associates and disciples. Thus its authorship spanned several generations.
This view is substantiated by the Zohar itself, as stated in Idra Zuta. (Zohar III p. 287b)
[Rabbi Shimon bar Yochai said,] "The holy matters that I did not reveal until now, I wish to reveal in
the presence of the Shechina, so that no one will say that I left the world without fulfilling my task
and that I concealed [these secrets] in my heart until now so that they would come with me to the
World to Come. I will present them to you; Rabbi Abba shall write, and Rabbi Elazar my son will
review them, and the remaining circle of disciples must whisper them in their hearts."
“One layer of the Zohar was thus clearly written by Rabbi Abba, who hailed from Babylonia, at the
behest of his master, Rabbi Shimon bar Yochai. The later Tanaim added to these interpretations.
The original written texts…became revealed only in the thirteenth century…
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The original written texts comprising the Zohar were concealed for many centuries, although its
present form, following the order of the weekly Torah portions, is of a much later date, most likely
from the period of the Geonim, and there are some interpolations from these late editors.3 (This
explains why names of sages who lived several generations after Rashbi also appear in the Zohar).
They became revealed only in the thirteenth century and were published by one of the leading
kabbalists living in Spain, Rabbi Moshe de Leon. Some believed that the Ramban (Rabbi Moshe
ben Nachman c. 4955-5030 [1194-1270 CE]), himself a renowned Kabbalist, had sent them from
Israel by ship to his son in Catalonia, but the ship had been diverted and the texts ended up in the
hands of Rabbi Moshe de Leon. (Shem HaGedolim, Chida Sefarim, Zayin, 8) Others explained that
these manuscripts had been hidden in a vault for a thousand years and had been discovered by an
Arabian king who sent them to Toledo to be deciphered. Some maintained that Spanish
conquistadors had discovered the manuscripts of the Zohar among many others in an academy in
Heidelberg. (Shem HaGedolim, ibid.) Other explanations have also been offered. How exactly the
Zohar came to be in the possession of Rabbi Moshe de Leon is thus not clear.”
http://www.chabad.org/kabbalah/article_cdo/aid/380410/jewish/The-Zohars-Mysterious-Origins.ht
m

http://www.digital-brilliance.com/index.php
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"The Jews had three sacred books: the first is the body of doctrine, that is to say, the Bible. The
second is the soul of the doctrine, the Talmud, where the national Jewish soul is. The third is the
spirit of the doctrine, the Zohar, where the entire rabbinical Kabbalah is.
"The Bible, the body of doctrine, is written in code. Thus, if we want to study the Bible by combining
verses, we will proceed in an ignorant, empirical, and absurd manner. We find the key to interpret
the Bible only in the third book, in the Zohar, written by Simon Ben Jochai, the great enlightened
rabbi." - Samael Aun Weor, Alchemical Symbolism of the Nativity of Christ
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CHAPTER FOUR
ENTER THE PARDES WITH CAUTION
Hermeneutics is an important part of Scripture learning whereby principles are made regarding how
to interpret them. Paul talks about “Rightly dividing the word”. The foundation of the study and
interpretation of Scripture, both in rabbinic literature and New Testament, is rooted in the Second
Temple Period.

Hillel the Elder (c 30 BC) developed seven distinct techniques for exposition that could be used to
understand and apply the Torah in everyday life. These are rules of exegesis.

Rabbi Hillel’s Seven Principles of Biblical Interpretation
Principle 1

וחוKal vechamer ("light and heavy"): The argument from a minor premise to a major one.
What applies to a minor premise is applicable to a major one.
Example: Behold the righteous shall be recompensed in the earth: much more the wicked and the
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sinner. (Proverbs 11:31)
If you have run with footmen and they have wearied you, then how can you contend with
horses? (Jerermiah 12:5a)
See also: Deuteronomy 31:27; 1 Samuel 23:3; Jerermiah 12:5b; Ezekiel 15:5; Esther 9:12
Jesus used this method:
For example: If a man receives circumcision on the Sabbath, so that the Law of Moses should not
be broken, are you angry with me because I made a man completely well on the Sabbath? (Jn.
7:23)
And: What man is there among you who has one sheep, and if it falls into a pit on the Sabbath, will
not lay hold of it and lift it out? Of how much more value then is a man than a sheep? Therefore it is
lawful to do good on the Sabbath. (Mt. 12:11-12)
See also Matthew 6:26, 30 = Luke 12:24, 28; Matthew7:11 = Luke 11:13; Matthew 10:25 & John
15:18-20; Matthew 12:12 & John 7:23
Paul used this method. See Romans 5:8-9, 10, 15, 17; 11:12, 24; 1 Corinthians 9:11-12; 12:22; 2
Corinthians 3:7-9, 11; Philippians 2:12; Philemon 1:16; Hebrews 2:2-3; 9:13-14; 10:28-29; 12:9, 25.

Principle 2
 גGezerah Shavah ("cut equally"): The teaching based upon an anology or inference from
one verse to another if they are similar.
1 Samuel 1:10 to Judges 13:5 using the phrase “no razor shall touch his head” we may conclude
that Samuel, like Samson, was a nazarite.
“New Testament” example: In Hebrews 3:6-4:13 Paul compares Psalms 95:7-11 = Hebrews 3:7-11
to Genesis 2:2 = Hebrews 4:4 based on the words “works” and “day”/”today” (“today” in Hebrew is
literally “the day”). Paul uses this exogesis to conclude that there will be 6,000 years of this world
followed by a 1,000 year Shabbat.
Principle 3
 אחדBinyan av mikatuv echad ("building a teaching principle based upon one verse"): The
main proposition is derived from one verse.
One explicit passage serves as a foundation or starting point so as to constitute a rule (father) for
all similar passages or cases.
Ex. 3:4 God addressed Moses "Moses, Moses..." all the time.
Hebrews 9:11-22 applies “blood” from Exodus 24:8=Hebrews 9:20 to Jerermiah 31:31-34
Principle 4
 וביםBinyan av mishnai katuvim ("building a teaching principle based upon two verses"):
The main proposition is derived from two verses
You shall do no unrighteousness in judgment, in measures of length, of weight, or quantity. Just
balances, just weights, a just ephah, and a just hin, shall you have; I am the Lord your God, which
brought you out of the land of Egypt. (Leviticus 19:35-36)
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In Hebrews 1:5-14, Paul sites the following to build a rule that the Messiah is of a higher order than
angels:
Psalms 2:7 = Hebrews 1:5
2 Samuel 7:14 = Hebrews 1:5
Deuteronomy 32:43/Psalms 97:7/(Neh. 9:6) = Hebrews 1:6
Psalms 104:4 = Hebrews 1:7
Psalms 45:6-7 = Hebrews 1:8-9
Psalms 102:25-27 = Hebrews 1:10-12
Psalms 110:1 = Hebrews 1:13
Principle 5
 פרטKelal uferat-perat vekelal ("general and specific--specific and general"): Teaching from
a general principle to a specific one, or from a specific principle to a general one
Genesis 1:27 makes the general statement that God created man. Genesis 2:7, 21 particularizes
this by giving the details of the creation of Adam and Chava (Eve). Other examples would be
verses detailing with how to perform sacrifices or how to keep the feasts.
In the Gospels, the principle of divorce being allowed for “uncleanliness,” is particularized to mean
for sexual immorality only.
Principle 6
 כאחרKeyotza bo bamakom acher ("as comes from it in another place"): A teaching based
upon what is similar in another passage
Leviticus 1:1 “out of the tent of meeting” and Exodus 25:22 “from above the ark of the covenant
between the cherubim” seem to disagree until we examine Num. 7:89 where we learn that Moses
entered the tent of meeting to hear YHWH speaking from between the cherubim.
1 Chronicles 27:1 explained the numerical disagreement between 2 Samuel 24:9 and 1 Chronicles
21:5.
Exodus 19:20 “YHWH came down upon Mount Sinai” seems to disagree with Deuteronomy
4:36, “Out of Heaven He let you hear His voice.” Exodus 20:19 (20:22 in some editions) reconciles
the two by telling us that God brought the heavens down to the mount and spoke. (m.Sifra 1:7)
An example from Romans: Paul shows that the following Tanach passages SEEM to conflict:
The just shall live by faith (Romans 1:17 = Habakkuk 2:4) with There is none righteous, no, not
one … (Romans 3:10 = Psalms 14:1-3= Psalms 53:1-3; Ecclesiastes 7:20). Paul does the same
here: God will render to each one according to his deeds. (Romans 2:6 = Psalms 62:12; Proverbs
24:12) with blessed are those whose lawless deeds are forgiven, and whose sins are covered;
blessed is the man whom YHWH shall not impute sin. (Romans 4:7-8 = Psalms 32:1-2)
Paul resolves the apparent conflict by citing Genesis 15:6 (in Romans 4:3, 22): Abraham believed
God, and it was accounted to him for righteousness. Thus Paul resolves the apparent conflict by
showing that under certain circumstances, belief/faith/trust (same word in Hebrew) can act as a
substitute for righteousness/being just (same word in Hebrew).
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Principle 7
 נוDevar halamed meinyano ("a word that is learned from its own issue"): A matter that is
learned from its own subject. The explanation should be within the context of the subject area.
“A text taken out of context is a pretext.” What did the writer mean when he wrote it? The total
context, not just the isolated statement must be considered for an accurate exegesis.
An example would be Romans 14:1, “I know and am convinced by the Lord Yeshua that nothing is
unclean of itself; but to him who considers anything to be unclean, to him it is unclean.”
Jesus Himself used a method of interpretation which intensified the deeper meaning of Torah. He
quoted from the Ten Commandments and then made application through practical interpretation.
Paul also used Hillel’s principles. This is to be expected since Paul was a disciple of Gamaliel
who was the grandson of Hillel.
Later, Rabbi Ishmael b. Elisha expanded Hillel's seven principles to thirteen.
THIRTEEN HERMENUTIC PRINCIPLES OF RABBI ISHMAEL
1.

An inference from a lenient law to a strict one, and vice versa.

2. An inference drawn from identical words in two passages
3. A general principle

derived from one text or two related texts.

4. A general law followed by specific examples
examples].

[where the law applies exclusively to those

5. A specific example followed by a general law
the general statement].

[where the law applies to everything implied in

6. A general law followed by specific examples and concluding with a general law: here you may
infer only cases similar to the examples.
7. When a general statement requires clarification by a specific example or a specific example
requires clarification by a general statement [then rules 4 and 5 do not apply].
8. When a particular case, already included in the general statement, is expressly mentioned to
teach something new, that special provision applies to all other cases included in the general
statement.
9. When a particular case, though included in the general statement, is expressly mentioned with
a provision similar to the general law, such a case is singled out to lessen the severity of the law,
not to increase it.
10. When a particular case, though included in the general statement, is explicitly mentioned with
a provision differing from the general law, it is singled out to lessen in some respects, and in others
to increase, the severity of the law.
11. When a particular case, though included in the general statement, is explicitly mentioned with
a new provision, the terms of the general statement no longer apply to it, unless Scripture indicates
explicitly that they do apply.
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12. A matter elucidated from its context, or from the following passage (davar ha-lamed mi-sofo)
13. When two passages [seem to] contradict each other, [they are to be elucidated by] a third
passage that reconciles them.

Then Rabbi Eleazer enlarged the scope of hermeneutical principles to include thirty-two
applications.
RULES OF ELIEZER B. JOSE HA-GELILI, THE THIRTY-TWO:
1. Ribbuy (extension): The particles 'et," "gam," and "af," which are superfluous, indicate that
something which is not explicitly stated must be regarded as included in the passage under
consideration, or that some teaching is implied thereby.
2. Mi'uṭ (limitation): The particles "ak," "raḳ" and "min" indicate that something implied by the
concept under consideration must be excluded in a specific case.
3. Ribbuy aḥar ribbuy (extension after extension): When one extension follows another it
indicates that more must be regarded as implied.
4. Mi'uṭ aḥar mi'uṭ (limitation after limitation): A double limitation indicates that more is to be
omitted.
5. Ḳal wa-ḥomer meforash: "Argumentum a minori ad majus," or vice versa, and expressly so
characterized in the text.
6. Ḳal wa-ḥomer satum: "Argumentum a minori ad majus," or vice versa, but only implied, not
explicitly declared to be one in the text. This and the preceding rule are contained in the Rules of
Hillel, No. 1. Rules 7 and 8 are identical with Rules 2 and 3 of Hillel.
9. Derek ḳeẓarah: Abbreviation is sometimes used in the text when the subject of discussion is
self-explanatory.
10. Dabar shehu shanuy (repeated expression): Repetition implies a special meaning.
11. Siddur she-neḥlaḳ: Where in the text a clause or sentence not logically divisible is divided
by the punctuation, the proper order and the division of the verses must be restored according to
the logical connection.
12. Anything introduced as a comparison to illustrate and explain something else, itself
receives in this way a better explanation and elucidation.
13. When the general is followed by the particular, the latter is specific to the former and
merely defines it more exactly (comp. Rules of Hillel, No. 5).
14. Something important is compared with something unimportant to elucidate it and render it
more readily intelligible.
15. Same as Rule 13 of R. Ishmael.
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16. Dabar meyuḥad bi-meḳomo: An expression which occurs in only one passage can be
explained only by the context. This must have been the original meaning of the rule, although
another explanation is given in the examples cited in the baraita.
17. A point which is not clearly explained in the main passage may be better elucidated in
another passage.
18. A statement with regard to a part may imply the whole.
19. A statement concerning one thing may hold good with regard to another as well.
20. A statement concerning one thing may apply only to something else.
21. If one object is compared to two other objects, the best part of both the latter forms the
tertium quid of comparison.
22. A passage may be supplemented and explained by a parallel passage.
23. A passage serves to elucidate and supplement its parallel passage.
24. When the specific implied in the general is especially excepted from the general, it serves
to emphasize some property characterizing the specific.
25. The specific implied in the general is frequently excepted from the general to elucidate
some other specific property, and to develop some special teaching concerning it.
26. Mashal (parable).
27. Mi-ma'al: Interpretation through the preceding.
28. Mi-neged: Interpretation through the opposite.
29. Gemaṭria: Interpretation according to the numerical value of the letters. See Gemaṭria.
30. Noṭariḳon: Interpretation by dividing a word into two or more parts. See Noṭariḳon.
31. Postposition of the precedent. Many phrases which follow must be regarded as properly
preceding, and must be interpreted accordingly in exegesis.
32. Many portions of the Bible refer to an earlier period than do the sections which precede
them, and vice versa.
But side by side with these elements of a natural and simple Bible exegesis, of value even to-day,
the traditional literature contains an even larger mass of expositions far removed from the actual
meaning of the text. In the halakic as well as in the haggadic exegesis the expounder endeavored
not so much toseek the original meaning of the text as to find authority in some Bible passage for
the concepts and ideas, the rules of conduct and teachings, for which he wished to have a Biblical
foundation.
Rabbi Ishmael b. Elisha, even said once, rejecting an exposition of Eliezer b. Hyrcanus: "Truly,
you say to Scripture, 'Be silent while I am expounding!'" (Sifra on Lev. xiii. 49).
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To this were added, on the one hand,
the belief that the words of the Bible had many meanings, and,
on the other, the importance attached to the smallest portion, the slightest peculiarity of the
text;
Hence the exegesis of the Midrash strayed further and further away from a natural and
common-sense interpretation.
This is what we often see in the teachings of the modern Cabbalists which are sometimes
seen even in Christian Cabalists.
Dangers in the Garden of PaRDeS
The Babylonian Amoraim were the first to use the expression "Peshaṭ." (
) to designate the
primary sense, contrasting it with the "Derash," the Midrashic exegesis. These two terms were
later on destined to become important features in the history of Jewish Bible exegesis.
During the early scribal and rabbinical period (c. 4th century bc–c. 2nd century ad), peshaṭ was
preferred.
Later, in the Talmudic period (c. 3rd–6th century ad), the inferred sense (derash) was viewed as
more adequately communicating the intent of the divine author of the text—i.e., making the text
more relevant by seeking in it ethical and religious implications.
The PaRDeS hermeneutic, originated directly out of Medieval Jewish mysticism, from the
Thirteenth Century C.E.
Both remez and sod, allowed for greater speculation, became favourite interpretive methods of the
Cabbalists with all the possibility of wild chase after unintended meanings.
PaRDeS, is an acronym formed from the first letters of the four levels of Torah interpretation. It
means 'orchard' in Hebrew. The English word Paradise (PaRaDiSe) is derived from the same
Persian root.

38

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

Peshat: often inaccurately translated as literal, it comes from the root which means
simple, although peshat is sometimes anything but simple! Peshat correctly means
the intended, explicit meaning.
Remez: alluded meaning (reading between the lines). Remez in modern Hebrew
means hint. Traditionally, remez referred to methods such as gezera shava
(equivalent language implying equivalent meaning) and gematria (word-number
values)
Derash: Homiletical or interpretative meaning. The word 'midrash' is from the same
root. The drash is an interpretation that is not explicit in the text.
Sod: (lit. secret). The mystical or esoteric meaning.

PaRDeS: THE FOUR LEVELS OF JEWISH INTERPRETATION OF THEIR SCRIPTURES
The Hebrew/Aramaic word PARDES is spelled in Hebrew and Aramaic without vowels as PRDS.
PaRDeS refers to a park or garden, esp. the Garden of Eden. The word appears three times in the
Aramaic New Testament (Lk. 23:43; 2 Cor. 12:4 & Rev. 2:7).
The word PRDS is also an acronym (called in Judaism "notarikon") for:
•
•
•
•

[P]ashat....in Hebrew..."simple"
[R]emez....in Hebrew..."hint"
[D]rash....in Hebrew..."search"
[S]od...In Hebrew..."hidden"

These are the four levels of understanding the scriptures. Each layer is deeper and more intense
than the last, like the layers of an onion.
PASHAT
The first level of understanding is Pashat (simple). The Pashat is the literal meaning. It is similar to
what Protestant hermeneutics calls "Gramatical Historical Exegesis" and also similar to what
Protestant Hermeneutics calls "The Literal Principle."
The Pashat is the plain, simple meaning of the text; understanding scripture in its natural, normal
sense using the customary meanings of the words being used, in accordance with the primary
exegetical rule in the Talmud that no passage loses its Pashat (b.Shab. 63a; b.Yeb. 24a). While
there is figurative language (like Ps. 36:7) symbolism (like Rom. 5:14); allegory (like Gal. 4:19-31)
and hidden meanings (like Rev. 13:18; see also 1 Cor. 2:7) in the Scriptures, the first thing to look
for is the literal meaning or Pashat.
The following rules of thumb can be used to determine if a passage is figurative and therefore
figurative even in its Pashat:
•
•
•

1. When an inanimate object is used to describe a living being, the statement is figurative.
(Example: Prov. 18:10)
2. When life and action are attributed to an inanimate object the statement is figurative.
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•
•
•

(Example: same example Prov. 18:10)
3. When an expression is out of character with the thing described, the statement is
figurative.
(Example: Ps. 17:8)

The Pashat is the keystone of Scripture understanding. If we discard the Pashat we lose any real
chance of an accurate understanding. We are left with a no-holds-barred game of pure imagination
in which we are no longer objectively deriving meaning from the Scriptures (exegesis), but
subjectively reading meaning into the scriptures (eisegesis) Thus the Talmud twice warns us: "No
passage loses its Pashat" (b.Shab. 63a; b.Yeb. 24a).
REMEZ
The next level of understanding is called in Hebrew Remez (hint). This is the implied meaning of the
text. Peculiarities in the text are regarded as hinting at a deeper truth than that conveyed by its
Pashat. Often this "hinting" back refers to a prior example where the same word or concept has
been previously taught in the text. Hinting back to a prior understanding reinforces the intended
meaning in the now and present of the speaker.
An example of implied "Remez" meaning may be found in Ex. 21:26-26-27 where we are told of our
liability regarding eyes and teeth. By the "Remez" understanding we know that this liability also
applies to other body parts.
DRASH
Another level of understanding the Scriptures is called in Hebrew "drash" meaning "search", this is
the allegorical, typological or homiletical application of the text. Creativity is used to search the text
in relation to the rest of the Scriptures, other literature, or life itself in order to develop an allegorical,
typological or homiletical application of the text. This process involves eisegesis (reading of the text)
of the text. But understand, before something can be “like” something else, it can never remove the
reality of what it compares itself to. The context determines the peshat, and then and only then can
be have a drash. We cannot have a drash without a prior peshat!
Three important rules of thumb in utilizing the drash level of understanding a scripture are:
•

•
•

[1] A drash understanding can not be used to strip a passage of its Pashat meaning, nor may
any such understanding contradict and Pashat meaning of any other scripture passage. As
the Talmud states "No passage loses its Pashat." (b. Shab. 63a; b.Yeb. 24a)
[2] Let scripture interpret scripture. Look for the scriptures themselves to define the
components of an allegory.
[3] The primary components of an allegory represents specific realities. We should limit
ourselves to these primary components when understanding the text.

SOD
The final level of understanding the Scriptures is called in Hebrew "Sod" meaning "hidden". This
understanding is the hidden, secret or mystic meaning of a text. This process often involves
returning the letters of a word to their prime-material state and giving them new form in order to
reveal a hidden meaning (interpreting them through the numbers of the letters for example). An
example may be found in Rev. 13:18 where the identity of the Beast is expressed by its numeric
value 666.
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The Zohar mentions in a passage (iii. 202a, ed. Amsterdam) the following seven:
(1) literal meaning,
(2) Midrash,
(3) allegory,
(4) philosophical allegory,
(5) numerical value of the letters- Numerology, Gematria and decoding of supposed encoded
secret methods using all sorts of displacement, equal distance letters etc.
(6) mystic allegory, and
(7) higher inspiration.
Here is the justification of Zohar for these secret methods.
(Zohar, iii. 152).
"Woe unto the man who asserts that this Torah intends to relate only commonplace things and
secular narratives; for if this were so, then in the present times likewise a Torah might be written
with more attractive narratives.
In truth, however, the matter is thus:
The upper world and the lower are established upon one and the same principle; in the lower world
is Israel, in the upper world are the angels. When the angels wish to descend to the lower world,
they have to don earthly garments. If this be true of the angels, how much more so of the Torah, for
whose sake, indeed, both the world and the angels were alike created and exist? [An old Midrash;
see Ginzberg, "Monatsschrift," 1898, p. 546]. The world could simply not have endured to look
upon it.
Now the narratives of the Torah are its garments.
He who thinks that these garments are the Torah itself deserves to perish and have no share in the
world to come. Woe unto the fools who look no further when they see an elegant robe! More
valuable than the garment is the body which carries it, and more valuable even than that is the soul
which animates the body.
Fools see only the garment of the Torah, the more intelligent see the body, the wise see the soul,
its proper being, and in the Messianic time the 'upper soul' of the Torah will stand revealed"
The following is a selection of scholastic Jewish attestations on the origins of the PaRDeS method
of interpreting the Tanach Scriptures:
Essential Judaism: “The medieval commentators recognized and practiced four principal methods
of interpretation: peshat, the ‘plain sense’ meaning of a passage; derash, the homiletical meaning
(from which the word midrash) is derived; remez, the allusive meaning; and sod, the hidden,
mystical meaning. Taken together, they form the acronym PaRDeS, actually a word of Persian
origin meaning an area surrounded by a fence, used in the Talmud to mean an orchard or
garden…”
Jewish Study Bible: “pardes a Late Biblical Hebrew word borrowed from Persian, meaning ‘park,
garden, orchard.’ It was later employed as an acronym for the four levels of meaning in Scripture
according to the Zohar: peshat (contextual sense), remez (allegorical sense), derash (homiletical
sense), and sod (mystical sense).”
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JPS Guide to Jewish Traditions: “At the end of the 13th century, the Bible scholar Bahya ben Asher
noted that there are four ways of interpreting Scripture, which came to be known by the acronym
‘pardes’ (…prds, a Hebrew word meaning ‘orchard’ or ‘Paradise’). This is a mnemonic for the initial
letters of the following words:
“Peshat (plain, literal meaning of the verse in context).
“Remez (allegorical or symbolic meaning only hinted at in the text).
“Derash (homiletic interpretation to uncover an ethical or moral lesson thought to be implicit in the
text).
“Sod (secret, esoteric, or mystical interpretation, emphasized by the kabbalists).”
Encyclopaedia Judaica: “[I]n the Middle Ages the word pardes was used as a mnemonic for the
four types of biblical exegesis, an acronym of peshat (‘the literal meaning’), remez (‘hint,’ i.e., veiled
allusions such as gematria, and notarikon), derash (‘homiletical interpretation’), and sod (‘mystery,’
i.e., the esoteric interpretation), the word being made up of the initial letters of these words.
The PaRDeS hermeneutic, as a formalized system of Jewish interpretation of the Tanach, dates
from the Middle Ages. While many Messianics have made it some kind of a habit to use PaRDeS,
and they derive various interpretations and applications of Scripture in an effort to perhaps arrive at
the so-called sod or “hidden level”—PaRDeS was not only not present as a way of interpreting the
Tanach during the time of Yeshua and His Apostles, but it dates from a millennium or so later.
PaRDeS was not present in the world of Second Temple Judaism, as is easily attested by history,
and nor was it present in the formative centuries of Rabbinical Judaism after the destruction of the
Second Temple. Jacob Neusner’s book, Judaism and the Interpretation of Scripture: Introduction to
the Rabbinic Midrash (Peabody, MA: Hendrickson, 2004), summarizes how the midrashic style of
Tanach interpretation was present within the Biblical world of Yeshua and in the centuries following,
as evidenced in a wide array of Jewish literary sources, especially the Midrashim. Yet, nowhere in
Neusner’s analysis is the PaRDeS hermeneutic referenced, and any entry on PaRDeS is also
conspicuously absent from the Dictionary of Judaism in the Biblical Period (Peabody, MA:
Hendrickson, 2002).
The PaRDeS hermeneutic did originate from Medieval Jewish mysticism.
(http://messianicapologetics.net/archives/3247) The specific dynamic of the PaRDeS hermeneutic is so
that its users can reach the sod level of interpretation. That PaRDeS was widely used by Kabbalists,
and forms a wide basis for the Jewish mystical tradition and its ideology, is summarized by
Gershom Scholem:
“The peshat…which was taken to include the corpus of talmudic law as well, was only the Torah’s
outermost aspect, the ‘husk’ that first met the eye of the reader. The other layers revealed
themselves only to that more penetrating and latitudinous power of insight which was able to
discover in the Torah general truths that were in no way dependent on their immediate literal
context. Only on the level of sod did the Torah become a body of mystical symbols which unveiled
the hidden life-processes of the Godhead and their connections with human life” (EJ).
The central role of the PaRDeS hermeneutic is for readers of the Tanach (and apparently also the
Mishnah and Talmud) to arrive at the sod level, as the sod level serves as the centrifuge for Jewish
mysticism and the Kabbalah. The 1898 work Derekh Emunah Umaaseh Rav, by Jacob Shalom
Hakohen, testifies to how important PaRDeS and reaching the sod level is for the Kabballah:
“There are four levels of interpretation of the Torah: the simple literal level [peshat], hints [remez],
Midrashic interpretation [derash] and mystical secrets [sod]. The ‘simple literal level’ relates to the
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vital-soul [nefesh]; ‘hints’ relate to the spirit [ruach]; ‘Midrashic interpretation’ relates to the higher
soul [neshamah]; and ‘mystical secrets’ relate to the soul of the soul [neshamah of the neshamah].
A person first of all needs to become involved with the simple literal level of the Torah, to keep and
to establish this, so that he purifies his vital-soul and merits reaching the level of the spirit. The
principal part and the foundation is the simple literal level of the Torah, for as long as a person has
not purified his vital-soul in a fitting manner through the simple literal level of interpretation of the
Torah, he is not able to become involved with the inner meaning of the Torah. For this would be
dangerous for him.”
It has to be recognized that the main issue of contention, regarding the PaRDeS hermeneutic, is
not so much being aware that there are different vantage points of interpreting Scripture. Literal,
allegorical, and homeletical methods of interpreting the Tanach Scriptures are actually present
within the Bible itself. In Galatians 4:21-31, the Apostle Paul uses the example of Hagar and Isaac,
and says, “This is allegorically speaking” (Galatians 4:24) or “These things may be taken
figuratively” (NIV). Each figure is to represent something, with a particular lesson to be learned.
As such when we enter into the Garden of PaRDeS remember that it is a risky road unless the
focus in on the truth that is being handed down to us through the tradition. There also might be
added oral tradition which did not form part of the original message and the spirits that gave the
revelation is always to be discerned.
There is a Jewish legend about four rabbis of the Mishnaic period (1st century CE) who visited the
Orchard (that is, Paradise) showing the dangers of entering into these areas of Paradise:
“Four men entered pardes —
Ben Azzai, Ben Zoma, Acher (Elisha ben Abuyah),
and Rabbi Akiva.
Ben Azzai looked and died;
Ben Zoma looked and went mad;
Acher destroyed the plants;
Akiva entered in peace and departed in peace.”
Hagigah 14B
“The Rabbis taught: Four entered the Pardes. They were Ben Azzai, Ben Zoma, Acher and
Rabbi Akiva. Rabbi Akiva said to them, "When you come to the place of pure marble stones,
do not say, 'Water! Water!' for it is said, 'He who speaks untruths shall not stand before My
eyes' (Psalms 101:7)". Ben Azzai gazed and died. Regarding him the verse states, 'Precious
in the eyes of G-d is the death of His pious ones' (Psalms 116:15). Ben Zoma gazed and
was harmed. Regarding him the verse states, 'Did you find honey? Eat as only much as you
need, lest you be overfilled and vomit it' (Proverbs 25:16). Acher cut down the plantings.
Rabbi Akiva entered in peace and left in peace”
In the commentary printed beside the Talmud text, Rashi says that Ben Azzai died from looking at
the Divine Presence. Ben Zoma's harm was in losing his sanity. Acher's "cutting down the
plantings" in the orchard refers to becoming a heretic from the experience. Acher means "the other
one", and is the Talmudic term for the sage Elisha ben Avuya. Rabbi Akiva, in contrast to the other
three, became the leading Rabbinic figure of the era.
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CHAPTER FIVE
THE CHRISTIAN CABALLAH
Christian Kabbalah was in many respects a sideshow to much larger social changes taking place
during the Renaissance. One change, easy to miss, was the deployment of moveable type printing
and the publication of the Gutenberg Bible in the 1450s. This was the first information age,
Christian Cabala "reinterpreted Kabbalistic doctrine to a distinctly Christian perspective, linking
Jesus Christ, His atonement, and His resurrection to the Ten Sefirot", linking the upper three
Sephirot to the hypostases of the Trinity and the last seven "to the lower or earthly world", or "would
make Kether the Creator (or the Spirit), Hokhmah the Father, and Binah—the supernal mother"
After the 18th century, Kabbalah became blended with European occultism, some of which had a
religious basis; but the main thrust of Christian Kabbalah was by then dead. A few attempts have
been made to revive it in recent decades, particularly in relation to the Neo-Platonism of the first
two chapters of the Gospel of John, but it has not entered into mainstream Christianity.
This transformation included the conversion of leading Jewish scholars to Christianity which shows
how much of an impact it did on the Jews and the Christians.
The following are some of the leading Christian interpreters of Kabballah - the new Caballah.

Blessed Raymond Llull

Ramon Llull (ca. 1232-1316)

The Franciscan Ramon Llull (ca. 1232-1316) was "the first Christian to acknowledge and
appreciate kabbalah as a tool of conversion", though he was "not a Kabbalist, nor was he versed in
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any particular Kabbalistic approach". Not interested in the possibilities of scholarly Jewish influence,
which began later in the Renaissance, his reading of newly emergent Kabbalah was for the
possibilities of theological debate with the Jews.
Ramon Llull alchemist of Majorca, was stoned to death by Moslems at Tunis.

Pico della Mirandola

Giovanni Pico della Mirandola (1463–1494)
Among the first to promote the knowledge of Kabbalah beyond exclusively Jewish circles was
Giovanni Pico della Mirandola (1463–1494) a student of Marsilio Ficino at his Florentine Academy.
His syncretic world-view combined Platonism, Neoplatonism, Aristotelianism, Hermeticism and
Kabbalah.
Mirandola's work on Kabbalah was further developed by Athanasius Kircher (1602–1680), a Jesuit
priest, Hermeticist and polymath; in 1652, Kircher wrote on the subject in Oedipus Aegyptiacus.
Though they both worked from within the Christian tradition, both were more interested in the
syncretic approach. Their work led directly into Occult and Hermetic Qabalah.

Johann Reuchlin
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Johann Reuchlin, (1455–1522)
Johann Reuchlin, (1455–1522), was "Pico's most important follower". His main sources for
Kabbalah were Menahem Recanati (Commentary on the Torah, Commentary on the Daily Prayers)
and Joseph Gikatilla (Sha'are Orah, Ginnat 'Egoz).
Reuchlin argued that human history divides into three periods:
a natural period in which God revealed Himself as Shaddai ()שדי,
the period of the Torah in which God "revealed Himself to Moses through the four-lettered
name of the Tetragrammaton" ()יהוה, and
the period of redemption. The five-letter name associated with this period is the
Tetragrammaton with the additional letter shin ()ש. This name, YHShVH ( יהשוהfor 'Jesus',
though the name's Hebrew version would be )יהושוע, is also known as the Pentagrammaton.

The first of Reuchlin's two books on Cabala, De verbo mirifico, "speaks of the […] miraculous name
of Jesus derived from the tetragrammaton".[9] His second book, De arte cabalistica, is "a broader,
more informed excursion into various kabbalistic concerns".
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Title of Reuchlin's De arte cabalistica libri tres, iam denua adcurate revisi, 1530.

Francesco Giorgi

Francesco Giorgi, (1467–1540)
Francesco Giorgi, (1467–1540) was a Venetian Franciscan friar and "has been considered a
central figure in sixteenth-century Christian Kabbalah both by his contemporaries and by modern
scholars". According to Giulio Busi, he was the most important Christian Cabalist second to its
founder Giovanni Pico della Mirandola. His, De harmonia mundi, was "a massive and curious book,
all Hermetic, Platonic, Cabalistic, and Pinchian".
Giorgi is extensively discussed in Frances Yates, The Occult Philosophy in the Elizabethan Age
“That Giorgi was a Christian Cabalist is a statement that means, not merely that he was
influenced in a vague way by the Cabalist literature, but that he believed that Cabala could
prove, or already had proved, the truth of Christianity.”

48

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

front page of Francesco Giorgi's De harmonia mundi.

Paolo Riccio

Paolo Riccio (1506–1541)
Paolo Riccio (1506–1541) "unified the scattered dogmas of the Christian Cabala into an internally
consistent system", based on Pico and Reuchlin and adding "to them through an original synthesis
of kabbalistic and Christian sources".
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Balthasar Walther

Balthasar Walther, (1558 - before 1630)
Balthasar Walther, (1558 - before 1630), was a Silesian physician. In 1598-1599, Walther
undertook a pilgrimage to the Holy Land in order to learn about the intricacies of the Kabbalah and
Jewish mysticism from groups in Safed and elsewhere, including amongst the followers of Isaac
Luria. Despite his claim to have spent six years in these travels, it appears that he only made
several shorter trips. Walther himself did not author any significant works of Christian Kabbalah, but
maintained a voluminous manuscript collection of magical and kabbalistic works. His significance
for the history of Christian Kabbalah is that his ideas and doctrines exercised a profound influence
on the works of the German theosopher, Jakob Böhme, in particular Böhme's Forty Questions on
the Soul (c.1621).

Athanasius Kircher

Athanasius Kircher(1602 - 1680)
The following century produced Athanasius Kircher, a German Jesuit priest, scholar and polymath.
He wrote extensively on the subject in 1652, bringing further elements such as Orphism and
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Egyptian mythology to the mix in his work, Oedipus Aegyptiacus. It was illustrated by Kircher's own
adaptation of the Tree of Life. Kircher's version of the Tree of Life is still used in Western Kabbalah.
Kircher’s research encompassed a variety of disciplines including geography, astronomy,
mathematics, language, medicine, and music, bringing to each a rigorous scientific curiosity girded
in a mystical conception of natural laws and forces. His methods ranged from the traditionally
scholastic to the boldly experimental—he once had himself lowered into the crater of Vesuvius to
observe its features soon after an eruption.
In science, Athanasius Kircher was a German polymath, a fabled last persons to know everything,
noted for his 1667 The Nature of the Magnetic Universe: with Psychological Discussions, wherein
he outlined a magnetic cosmology, according to which magnetism governed the movements of
everything, animate to inanimate, plants, animals, and planets.
Kircher is not now considered to have made any significant original contributions in science, but
was the inspiration for the discovery of gravitation and forces within atoms of Newton others.

The seventy-two names of God: "According to Kabbalah, there are seventy-two names of God, which Kircher interprets
by putting the name of God in seventy-two languages, each written with four letters to reflect the Hebrew
Tetragrammaton IHVH "While all the generations corresponding to all these names are produced from the trunk of the
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flowering palm.
← Oedipus Aegyptiacus II. Rome, 1653.

Sir Thomas Browne

Sir Thomas Browne (1605–82)
The physician-philosopher Sir Thomas Browne (1605–82) is recognized as one of the few 17th
century English scholars of the Kabbalah. Browne read Hebrew, owned a copy of Francesco
Giorgio's highly influential work of Christian Kabbalah De harmonia mundi totius (1525), and
alluded to the Kabbalah in his discourse The Garden of Cyrus and Encyclopaedia Pseudodoxia
Epidemica which was translated into German by the Hebrew scholar and promoter of the Cabala,
Christian Knorr von Rosenroth

Christian Knorr von Rosenroth

Christian Knorr von Rosenroth, (1636–1689)
Sephirotic diagram from Knorr von Rosenroth's Kabbala Denudata.
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Main article: Christian Knorr von Rosenroth
Christian Knorr von Rosenroth, (1636–1689), became well known as a translator, annotator, and editor of
Kabbalistic texts; he published the two-volume Kabbala denudata ('Kabbalah Unveiled' 1677–78), "which
virtually alone represented authentic (Jewish) kabbalah to Christian Europe until the mid-nineteenth century".
The Kabbala denudata contains Latin translations of, among others, sections of the Zohar, Pardes
Rimmonim by Moses Cordovero, Sha’ar ha-Shamayim and Beit Elohim by Abraham Cohen de Herrera,
Sefer ha-Gilgulim (a Lurianic tract attributed to Hayyim Vital), with commentaries by Knorr von Rosenroth
and Henry More; some later editions include a summary of Christian Cabala (Adumbratio Kabbalæ
Christianæ) by F. M. van Helmont.
In Knorr Rosenroth's view the Adam Kadmon of the cabalists is Jesus, and the three highest sefirot
represent the Trinity.
He intended to make a Latin translation of the Zohar and the Tiḳḳunim, and he published as preliminary
studies the first two volumes of his Kabbala Denudata, sive Doctrina Hebræorum Transcendentalis et
Metaphysica Atque Theologia (Sulzbach, 1677–78). They contain a cabalistic nomenclature, the Idra
Rabbah and Idra Zuṭa and the Sifra di-Ẓeni'uta, cabalistic essays of Naphtali Herz ben Jacob Elhanan, etc.
Rosenroth published two other volumes under the title Kabbala Denudata (Frankfort-on-the-Main, 1684),
containing the Sha'ar ha-Shamayim of Abraham Cohen de Herrera and several of the writings of Isaac Luria.
He was created Baron von Rosenroth by the Emperor Leopold I.

Johan Kemper
Johan Kemper (1670–1716) was a Hebrew teacher, whose tenure at Uppsala University lasted
from 1697 to 1716. He was Emanuel Swedenborg's probable Hebrew tutor.
Kemper, formerly known as Moses ben Aaron of Cracow, was a convert to Lutheranism from
Judaism. During his time at Uppsala, he wrote his three-volume work on the Zohar entitled Matteh
Mosche ('The Staff of Moses'). In it, he attempted to show that the Zohar contained the Christian
doctrine of the Trinity.
This belief also drove him to make a literal translation of the Gospel of Matthew into Hebrew and to
write a kabbalistic commentary on it.
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CHAPTER SIX
AIN, AIN SOF, AIN SOR AUR
Even though Judaism and Christianity seems to be at war with each other, the fact remains that
Christianity came out of Judaism as the Jews rejected their Messiah who came to the world
because of lack of prophetic understanding of the leaders of the nation at that time. Fact remains
that the Old Testament still remain part of Christian scriptures and not one iota of that has
changed.
One of the basic problems of Judaism was that it was not only strictly monotheistic in that they
considered that any attempt to consider God as heterogeneous was considered idolatry. As a
result all through history, the Abrahamic children not only the children of Sarah but also the
children of Abraham’s other wives were constantly at war with any change from strict monism.
One can see this throughout history in the history of the nations of Judaism, Islam and the Dravids
of India.
Kaballah is essentially a growth within Judaism based on the interpretation of the Tanak. As such
it is part of Christianity as such. Thus I consider Kaballah as a theological development based on
the Old Testament. That is what the Adamic Sefer Raziel, the Abrahamic Sefer Yetzira and the
Zohar were essentially. As I have mentioned within the theology of hermeneutics, if we go to
mystical interpretations and numerology and gematria we may move out of the base and get lost in
the muddle. Like the four rabbis who entered in the PaRDeS, it is easy to perish lost in the
garden of Paradise.
As such I will go through only the well used paths of Kaballah, lest I get lost in the process.
Having thus restricted within the known realm of theology, I will try to introduce the basics of
Kaballah in terms of Christian understanding of God, Creation, Redemption and above all on the
basis of God’s nature “LOVE”
In this chapter we will be dealing with concept of God.
The basic statement of monotheism is that “Before the beginning God alone existed”
I don’t know whether we can make that statement. This is because the word existence will have
no meaning. God will have no possible meaning because we cannot define God since space and
time did not exist whatever that means. Space and time are defined only in terms of matter and
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its motion. Hence when matter did not exist, there was no space nor time. God whoever he may
be is beyond the space and time and cannot be defined in any way. God could not have
properties since properties are determined by relationships.
Neti neti. In Hinduism, and in particular Jnana Yoga and Advaita Vedanta, neti neti is a Sanskrit
expression which means "not this, not this", or "neither this, nor that" (neti is sandhi from na iti "not
so")..It is found in the Upanishads and the Avadhuta Gita and constitutes an analytical meditation
helping a person to understand the nature of Brahman by first understanding what is not Brahman.
It corresponds to the western via negativa, a mystical approach that forms a part of the tradition of
apophatic theology.
Adi Shankara - Sankaracharya of Kerala, was one of the foremost Advaita philosophers who
advocated the neti-neti approach. In his commentary on Gaudapada’s Karika, he explains that
Brahman - the God of Abraham - is free from adjuncts and the function of neti neti is to remove the
obstructions produced by ignorance. His disciple, Sureshvara, further explains that the negation,
neti neti, does not have negation as its purpose, it purports identity. The sage of the
Brihadaranyaka Upanishad II iii 1-6, beginning with there are two forms of Brahman, the material
and the immaterial, the solid and the fluid, the Sat ‘being’ and tya, ‘that’ of Satya – which means
true, denies the existence of everything other than Brahman.
Ain
In the beginning God alone existed. He cannot be described in any way.
answer is simply no. You ask any question, the answer is always no.

Is God white? The

This is the Ain which actually means “Nothing” or Neti.
That is the first appearance of explanation of God. It is a veil of ignorance.
The Absolute is the Being of all Beings. The Absolute is that which is, that which always has been,
and which always shall be. The Absolute is expressed as absolute, abstract movement and repose.
The Absolute is the cause of the Spirit and of matter, but it is neither Spirit nor matter. It is beyond
thought and action, much beyond sound, beyond silence, and beyond the senses. The Absolute is
beyond time, number, measurement, weight, and quality. It is beyond form, fire, light, and
darkness.
The Absolute has three aspects:
(1) the unmanifested,
(2) the spirit of life that animates every being, and
(3) the chaotic, inodorous, atomic seminal, etc., of matter.
- (Samael Aun Weor, Aztec Christic Magic)
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The ultimate Reality is the Absolute.
In Buddhism, the Absolute is represented as Adi or Adhi Buddha.
In Hinduism, it is called Brahman.
“Brahman or the Supreme Self is beyond time and space, causation. He is limitless. He is
tranquil. He shines with equal effulgence in all bodies. He cannot be any particular thing. He
is Chaitanya or pure Consciousness. He is Vastu, Atman or Brahman or the Supreme Self is
the hidden treasure. It is the jewel of jewels. It is gem of gems. It is the imperishable,
inexhaustible supreme wealth, which no dacoit can rob. It is Chintamani of Chintamanis that
will give man whatever he wishes.
Who Himself sees all, Whom no one beholds, Who illumines the intellect, etc., but Whom
they cannot illumine—that is Brahman. That is Atman.
The self-shining pure being, Who is the support of this universe, Who is Consciousness itself,
Who is Bliss Absolute, Who is changeless is Brahman.
A supreme principle exists. It is Atman. It is Para Brahman. It is imperishable, unborn,
undecaying and undying. It is ancient. It is one. It is a mass of wisdom and bliss.
Brahman is the biggest ocean of Satchidananda. Brahman is surrounded by an ocean of
mind, an ocean of Prana and an ocean of ether and Tanmatras.
That unheard hearer, that unseen seer, that unthought thinker, that unknown knower is
Brahman.
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That unborn, undecaying, undying, immortal, fearless (Ajam, Ajaram, Amritam, Abhayam)
essence is Brahman.
That from which this world has come out, That in which this world exists, That in which it gets
dissolved is Brahman.
Atman is eternal (Nitya). It is unchanging (Nirvikara). It is one mass of knowledge (Prajnana
Ghana, Chidghana, Vijnanaghana). It is imperishable (Akshara).
Atman or the pure spirit is timeless, spaceless, placeless and endless. It is full of Jnana
(Jnana Maya). It is Santa and self-luminous (Svayam Jyoti). It is Jyotirmaya (full of light). All
students of Vedanta seek this Atman to get Brahmanubhava. It is called Parama Vastu
(supreme thing). It gives immortality.
That in which there is neither East nor West, neither light nor darkness, neither pleasure nor
pain, neither hunger nor thirst, neither Harsha nor Soka, neither gain nor loss is Brahman.”
- Swami Sivananda, What is Brahman?
Thus in the Dravida Sisu Sankara’s Advaita, this is Nirguna Brahman - Brahman who has no
properties or Character.

However in the Kaballah, this Nirguna Brahman undergoes a change in three steps from
Nothing >>>to>>>>Infinite nothing >>>>>to>>>>>Boundless Light that fills all, before Brahman
appears as Saguna Brahman - God who has properties, who can be known and experienced.
It is as though Brahman wakes up into a bright new day and realizes himself and breathes and
says “I AM”
57

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

Among the Aztecs, the Absolute was called Ipalnemohuani or Ipalnemoani, which means "one by
whom the people live." It was symbolized by a radiant sun.
H. P. Blavatsky called it "the Great Breath."
It is the ONE LIFE, eternal, invisible, yet Omnipresent, without beginning or end, yet periodical in
its regular manifestations, between which periods reigns the dark mystery of non-Being;
unconscious, yet absolute Consciousness; unrealizable, yet the one self-existing reality; truly, "a
chaos to the sense, a Cosmos to the reason." Its one absolute attribute, which is ITSELF, eternal,
ceaseless Motion, is called in esoteric parlance the "Great Breath,"* which is the perpetual motion
of the universe, in the sense of limitless, ever-present SPACE. - The Secret Doctrine (1888)
But in order that this Ain may have a character and a purpose it must transform.
transform is presented as three steps in Kabbalah.

Thus this

In Kabbalah, it is seen as having three essential aspects:

1. Ain: ( Hebrew ) אין
2. Ain Soph: ( Hebrew )אין סוף
3. Ain Soph Aur: ( Hebrew )אין סוף אור
The Absolute is beyond conditioned life. It is beyond that which is relative. It is the real Being; It is
Non-being because it does not keep any concordance with our concepts, but the Absolute is the
“real Being.” This is why we do not intellectually comprehend it, because for us the Absolute is like
Non-being; nonetheless, it is the real Being of the Being. We do not comprehend this because, the
real is in a different dimension of reality - a reality which may be the real reality so that all what we
consider as reality in out dimension may be nob-real comparable to a dream.
The Absolute is not a God, neither a divine nor human individual. It would be absurd to give form to
that which has no form; it would be nonsense to try to anthropomorphize space.
Indeed, the Absolute is the unconditional and eternal abstract space, far beyond Gods and human
beings. The Absolute is beyond time, number, measurement, and weight; beyond causality, form,
fire, light and darkness. Nonetheless, the Absolute is the Fire and the Uncreated Light.
According to Kaballah, the Absolute has three aspects:
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Ain is the same as Sat in Sanskrit—in other words, the Unmanifested Absolute.
Sat has several meanings or translations:
• "unchangeable"
• "that which has no distortion"
• "that which is beyond distinctions of time, space, and person"
• "that which pervades the universe in all its constancy"
• "absolute truth"
• "reality"
• "Supreme Entity"
• "Brahman" (not to be confused with Brahmin)
Supreme consciousness
Sat may also refer to Citsvaru'pa, the Supreme consciousness, or Parama Purusha, the Supreme
Being."Sat" is one of the three characteristics of Brahman, as described in sat-chit-ananda
Ain Soph is the second aspect; it is where a certain manifestation already exists. It is the place
where all creatures abide when the Great Pralaya (Cosmic Night) arrives, because they do not
have the right to enter into the Ain, into the Unmanifested Absolute, which is beyond thought, word,
atom, sound, beyond all of that which has form, number, weight, etc.
Ain Soph Aur is the third aspect in accordance with the Hebrew Kabbalah. Here we find the first
cosmos, the purely spiritual Protocosmos. It is the Solar Absolute, which is formed by multiple
Spiritual Suns. - Samael Aun Weor, Tarot and Kabbalah

Ein Sof
Ein Sof in Kabbalah, is understood as God prior to his self-manifestation in the production of any
spiritual realm, probably derived from Ibn Gabirol's term, "the Endless One" (she-en lo tiklah). Ein
Sof may be translated as "no end", "unending", "there is no end", or infinity.
It was first used by Azriel ben Menahem, who, sharing the Neoplatonic belief that God can have no
desire, thought, word, or action, emphasized by it the negation of any attribute.
Of the Ein Sof, nothing ("Ein") can be grasped ("Sof"-limitation).
It is the origin of the Ohr Ein Sof, the "Infinite Light" of paradoxical divine self-knowledge, nullified
within the Ein Sof prior to creation.
The Zohar explains the term "Ein Sof" as follows:
“Before He gave any shape to the world, before He produced any form, He was alone, without
form and without resemblance to anything else. Who then can comprehend how He was
before the Creation? Hence it is forbidden to lend Him any form or similitude, or even to call
Him by His sacred name, or to indicate Him by a single letter or a single point... But after He
created the form of the Heavenly Man, He used him as a chariot wherein to descend, and He
wishes to be called after His form, which is the sacred name "YHWH".”
In other words, "Ein Sof" signifies "the nameless being." In another passage the Zohar reduces the
term to "Ein" (non-existent), because God so transcends human understanding as to be practically
non-existent.
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In addition to the Sefer Yetzirah and the Zohar, other well-known explications of the relation
between Ein Sof and all other realities and levels of reality have been formulated by the Jewish
mystical thinkers of the Middle Ages, such as Isaac the Blind and Azriel. Judah Ḥayyaṭ, in his
commentary Minḥat Yehudah on the Ma'areket Elahut, gives the following explanation of the term
"Ein Sof":
“Any name of God which is found in the Bible can not be applied to the Deity prior to His
self-manifestation in the Creation, because the letters of those names were produced only after
the emanation. . . . Moreover, a name implies a limitation in its bearer; and this is impossible in
connection with the 'Ein Sof.'”
As Samuel Liddell Mathers wrote in The Kabbalah Unveiled (a translation of Knorr Von Rosenroth's
Kabbala Denudata):
"To define negative existence clearly is impossible, for when it is distinctly defined it ceases to be
negative existence; it is then negative existence passing into static condition. Therefore wisely have
the Qabalists shut out from mortal comprehension the primal Ain, the negatively existent One, and
the Ain Soph, the limitless Expansion; while of even the Ain Soph Aur, the illimitable Light, only a
dim conception can be formed."
The Kabbalists used a variety of negative epistemological terms to make reference to the hidden
God;
"the concealment of secrecy", "the concealed light", "that which thought cannot contain" etc.
(Gershom Scholem, Kabbalah, p. 88)
each of which signifies that this God is somehow beyond human knowledge and comprehension.
However, there are other terms, e.g.,
"Root of all roots", "Indifferent Unity", "Great Reality," (Scholem. Major Trends, p. 12) "Creator,"
"Cause of Causes" and "Prime Mover" (as well as the term, Ein-Sof, "without end") which signify
that God is the origin of the world, the reality of the world, or the totality of all things.
Yet in spite of the positive connotations, even those Kabbalists who utilized such terms held that
they referred to a God who is completely unknowable and concealed.

Ein Sof Ohr
Ein Sof Ohr is a central Kabbalistic term in the Jewish mystical tradition. The analogy of physical
light is used as a way of describing metaphysical Divine emanations. This light, the origin of all
Creation, and all lower lights, is called the "Ohr Ein Sof" ("The light of the Infinite", or alternatively,
itself "The Infinite Light"). The Kabbalistic and Hasidic masters ask the question of how there can
be a revelation of God, in the Ohr Ein Sof, before Creation. Surely, there can be "no king without a
people". Before Creation, there could be no being to behold a revelation of Divine light. The Ohr
Ein Sof is a form of Divine self-knowledge, and through God knowing Himself, He created
everything, with its subsequent historical unfolding, and its ultimate purpose in the innermost
Divine Will.
So this three level change is to be taken as God realizing himself. In Indian terms God wakes up
to a new beginning of another age.

60

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

Codex Nazareus, written in the First century AD, the scripture of the sect known as Nasarenes who
were followers of John the Baptist presents the Ein, Ein Sof and Ein Sof Aur in this way long before
Zohar was written:
“Thus, God is always called the king and the master of the light;
He is Himself the purest splendor and the infinite and eternal light.
He is also beauty, life, justice and mercy.
All forms that we perceive in this world emanate from Him;
He is the creator and the architect, but no one knows His own wisdom and His own essence.
All creatures ask one another for His name, and they are compelled to answer that He has no name.
As the king of the light, the infinite light, He has no name that can be invoked,
nor is He of a nature that can be known;
we can reach Him only through a pure heart, an upright spirit and a faith full of love.
"All genii, kings and creatures praise vyingly, with prayers and hymns, the supreme king of light
who emanates five rays of marvelous brilliancy.
The first is the light that illumines all the beings;
the second is the mild breath that animates them;
the third is the melodious voice that expresses their cheerfulness; t
he fourth is the word which instructs them and elevates them to bear witness to their faith;
the fifth is the type of all forms under which they develop, like fruit which nourishes by the action of
the sun."
The Kabbalah: The Religious Philosophy of the Hebrews By Adolphe Franck

>>>>>>>>>>>>>
Why negative theology?
According to Tertullian (c.155-c.240), “That which is infinite is known only to itself. This it is which
gives some notion of God, while yet beyond all our conceptions – our very incapacity of fully
grasping Him affords us the idea of what He really is. He is presented to our minds in His
transcendent greatness, as at once known and unknown.(Tertullian, Apologeticus,17.)
Saint Cyril of Jerusalem (313-386), in his Catechetical Homilies, states: “For we explain not what
God is but candidly confess that we have not exact knowledge concerning Him. For in what
concerns God to confess our ignorance is the best knowledge.[Cyril, Archbishop of Jerusalem (c.
335), "Catechetical Homilies, VI 2", in Schaff, Philip, Nicene and Ante-Nicene Fathers (2nd Series)]
Augustine of Hippo (354-430) defined God aliud, aliud valde, meaning "other, completely other",
in Confessions 7.10.16.[Vessey, Mark, ed. (2012). A Companion to Augustine. Hoboken, New
Jersey: John Wiley & Sons. p. 10]
In Orthodox Christianity apophatic theology is taught as superior to cataphatic theology. The
fourth-century Cappadocian Fathers stated a belief in the existence of God, but an existence unlike
that of everything else: everything else that exists was created, but the Creator transcends this
existence. The essence of God is completely unknowable; mankind can know God only through His
energies.[McGinn, Bernard (2014). "Hidden God and Hidden Self", in Histories of the Hidden God: Concealment and
Revelation in Western Gnostic, Esoteric, and Mystical Traditions edited by April D DeConick, Grant Adamson.
Abingdon-on-Thames: Routledge. pp. 89–90. ] Gregory of Nyssa (c.335-c.395), John Chrysostom (c.

349
– 407), and Basil the Great (329-379) emphasized the importance of negative theology to an
orthodox understanding of God. John of Damascus (c.675/676–749) employed negative theology
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when he wrote that positive statements about God reveal "not the nature, but the things around the
nature."
According to Lossky, outside of directly revealed knowledge through Scripture and Sacred
Tradition, such as the Trinitarian nature of God, God in His essence is beyond the limits of what
human beings (or even angels) can understand. He is transcendent in essence (ousia). Further
knowledge must be sought in a direct experience of God or His indestructible energies through
theoria (vision of God). According to Aristotle Papanikolaou, in Eastern Christianity, God is
immanent in his hypostasis or existences.
Western Christianity
Negative theology has a place in the Western Christian tradition as well. The 9th-century theologian
John Scotus Erigena wrote: “We do not know what God is. God Himself does not know what He is
because He is not anything [i.e., "not any created thing"]. Literally God is not, because He
transcends being." When he says "He is not anything" and "God is not", Scotus does not mean that
there is no God, but that God cannot be said to exist in the way that creation exists, i.e. that God is
uncreated. He is using apophatic language to emphasise that God is "other".[Indick, William (2015).
The Digital God. How Technology Will Reshape Spirituality]

According to Catholic Encyclopedia, the Doctor Angelicus and the scholastic declare [that] “God is
not absolutely unknowable, and yet it is true that we cannot define Him adequately. But we can
conceive and name Him in an "analogical way". The perfections manifested by creatures are in
God, not merely nominally (equivoce) but really and positively, since He is their source. Yet, they
are not in Him as they are in the creature, with a mere difference of degree, nor even with a mere
specific or generic difference (univoce), for there is no common concept including the finite and the
Infinite. They are really in Him in a super-eminent manner (eminenter) which is wholly
incommensurable with their mode of being in creatures. We can conceive and express these
perfections only by an analogy; not by an analogy of proportion, for this analogy rests on a
participation in a common concept, and, as already said, there is no element common to the finite
and the Infinite; but by an analogy of proportionality.”
<<<<<<<<<<<<<<<<<<<<<<<

The Word - The Logos

In the Christian Caballah instead of the Ein Sof Ohr with the light as the symbol of eternal presence
which then creates everything we actually have the Word. In fact the Ohr symbolizes Vibration
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rather than light. But where is this vibration - remember it is within the Ein - absolute nothing and it
changed the nothing gradually into something.
The basic word used is Logos, which is really not connected directly with the air vibration that
causes sound nor ether vibration that causes light. It is actually the vibration in the mind of the
Brahman. Both are symbolic of the vibration and hence really speaks of the same reality.
Vibration is change, rhythm and resonance and hence love and unity.
The three statements then corresponds to the three states of un-manifested Nirguna Brahman
Ain Soph Aur is a term used in Jewish Kabbalah to summarize the manifested universe as it
emanates from Consciousness. The term reflects The Unfolding of Creation as demarcated along
three key creative conditions.
Ein - The Word was God
The Fabric of Consciousness in its original state of "I"-less/ego-less bliss
Ein Sof - The Word was with God indicating a in-homogenity within,
The Fabric of Consciousness as it existed after the Intensification of Consciousness and
the consequent self-realization of I, but before the initiation of emanation.
Ein Sof Ohr - In the Beginning was the Word The Fabric of Consciousness as it exists in during the perpetual and eternal
emanation/unfolding of Physical Creation.
This is the creative force, the assertion of existence.
The Great I AM

Three states of consciousness
In Hindu Upanishadic philosophy handed down by teacher to student by word of mouth this three
level describes the process that corresponds to, turiya (meaning "the fourth") or caturiya,
chaturtha, the pure consciousness waking up from its state beyond deep sleep gradually waking
up to realize itself.
Adi Shankara described, on the basis of the ideas propounded in the Mandukya Upanishad, the
three states of consciousness, namely
waking (jågrata),
dreaming (svapna),
and deep sleep (susupti),
The first state is that of waking consciousness, in which we are aware of our daily world. "It is
described as outward-knowing (bahish-prajnya), gross (sthula) and universal (vaishvanara)".
This is the gross body.
The second state is that of the dreaming mind. "It is described as inward-knowing (antah-prajnya),
subtle (pravivikta), and burning (taijasa)".
This is the subtle body.
The third state is the state of deep sleep. In this state, the underlying ground of consciousness is
undistracted. "The Lord of all (sarv’-eshvara), the knower of all (sarva-jnya), the inner controller
(antar-yami), the source of all (yonih sarvasya), the origin and dissolution of created things
(prabhav’-apyayau hi bhutanam)".
This is the causal body.
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Thus the three states of the unknowable God in Caballah could be taken as the process of waking
up from Deep sleep state to Dream state to waking Consciousness.
In this comparison we have
Ein - Dreamless sleep state of God
Ein Sof - Dreaming State
Ein Sof Ohr - Waking Consciousness
The reality behind these are one simply Turya the Consciousness.
Chapters 8.7 through 8.12 of Chandogya Upanishad discuss the "four states of consciousness" as
awake (Saguna Brahman - Realized as I AM) ,
dream-filled sleep(Ein Sof Ohr), deep sleep(Ein Sof),and beyond deep sleep. (Ein)
Verse VII of the Mandukya Upanishad describes Turiya:
Not inwardly cognitive, nor outwardly cognitive, not both-wise cognitive,
not a cognition-mass, not cognitive, not non-cognitive,
unseen, with which there can be no dealing, ungraspable, having no distinctive mark,
non-thinkable, that cannot be designated, the essence of assurance,
of which is the state of being one with the Self
the cessation of development, tranquil, benign, without a second,
such they think is the fourth.
He is the Self (Atman). He should be discerned.
— Mandukya Upanishad 7,
Shiva Sutras of Vasugupta
According to the Shiva Sutras, Turiya the nature of the absolute is the fourth state of consciousness
beyond the states of waking, dreaming and deep sleep. Turiya strings together those three states.
It is the Metaphysical Consciousness distinct from the psychological or empirical self. It is the Saksi
or witnessing consciousness. And it is the transcendental Self whom we designate as God or
Supreme Reality.
It would therefore be thought of as the emergence of Trinity from the Oneness of Unknowable God
to the creative God - the Word which began to create by “the word becoming flesh.” or as world
forming into encoded forms.

Tamil Aum and Hindi Aum
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In the ancient Dravidian language which dates back to the creation when all the world spoke one
language, the word was symbolised by Aum. Aum in Saivism is repesented by Ganapathi - the
Lord of Hosts who is formed when the Aum sign is placed on the sign of God who is formless.
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Thus the whole process of the Sat - the Absolute Self wakes up from its negative existence
into positive existence as a process which Kabbalah explains as Ein, Ein Sof and Ein Sof
Ohr.
The Word AUM consists of three sound A - U- M starting from silence. If you try it you will see the
M continue to vibrate which gives the energy of the essence of the YHVH which creates. It is the
vibration that forms the flesh and in fact the whole creation. Thus creation starts always with “And
God said”
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CHAPTER SEVEN
ADAM KADAMON
We have described the concept of God from its absolute existence to a level where the infine God
who exists and who alone exist encompassing everything. Then where could God create? If we
assume that God created outside of Him, we are asserting that in the beginning there were two
existed - God and Outside of God. Even we assume that nothing existed ouside of God it will still
make two eternals - God and Nothing outside of God. It would further mean the outside is infinite
and God is finite.

The crux is that if God alone existed, creation will have to take place within himself. Initially that
would simply mean the realization of in-homogenity within Ein Sof. Within God there are more
than one. It is here we have the concept of Trinity creeping in.
One such hint is given in the creation of man.
So God created man in his own image,
in the image of God he created him;
male and female he created them.
God acts at first by speaking forth creation and then by separating various components into parts.
But as God creates humanity He consults within Himself and refers to Himself by using plural
pronouns, “Let us make man in our image, after our likeness.” Throughout Scripture God tells us
He is one. But here in Genesis, we also see He exists in a plurality of Persons. This is our first hint
of the Trinity — the eternal relationship between Father, Son and Holy Spirit. The loving, personal,
relational God creates humanity — male and female — to be loving, personal and relational, too.
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Only when there is plurality we can have love.
”God is Love” makes sense only when there are more than one. But just as the husband and wife
join together as one, so was the parts of God joined together as One. This is the first indication of
the doctrine of Trinity. I have pointed out earlier in the covenant dinner between God and Israel,
the 72 elders saw the God YHVH, the God of Israel in human form. Yet Moses asks to see His
face and God says no one will live if they saw His face. There had been series of theophanies that
support the concept. Thus the first realization of God who woke up to the world of realities was the
Trinitarian Form.
Sometimes this is represented by Adam Kadamon Adam Kadmon is a phrase in the religious
writings of Kabbalah meaning "original man" In Kabbalah, Adam Kadmon ("man from above") is
the first of the comprehensive Five spiritual Worlds in creation, distinguished from Biblical Adam
Ha-Rishon ("man from below"). The spiritual realm of Adam Kadmon represents the sephirah
(divine attribute) of Keter ("crown"), the specific divine will and plan for subsequent creation. Adam
Kadamon is the pre-creation Spiritual Adam, the Logos who incarnated as the Second Adam as the
life giving Spirit.

This image is called the Adam Kadmon, (Hebrew, “primal man“) and represents the primordial,
pre-created Man, an image of the Godhead that existed before any other divine emanation. It is a
vertical arrangement of the four letters of the Tetragrammaton, the four letter name of God as given
to Moses in the Hebrew Bible. In this shape, they represent Keterim, the first reflection or image of
the Ain Sof. The image is derived from the book of Ezekiel, where the “Divine Glory” is described as
appearing in the shape of a man.
The primordial Atziluthic Man (The Kabod), called forth in the configuration of the ten Sephiroth, an
Adam before the Adam of Genesis. He is the first of four reflections of Ein-Sof, the infinite Godhead,
to become manifest. A macro-anthropos, a colossal human being who is conceived as a model for
the human world. For Plutarch, the sun is at the heart of this being and the moon, the sun’s
androgynous messenger, is located in between the heart and belly. Conceived in human shape,
Adam Kadmon is a metatron that contains everything that is needed to complete the task of Divine
reflection. He is both the mirror and the viewer and has within his being will, intellect, emotion, and
capacity for action. Traditionally, he is the fifth and highest World, providing the potential for the
lower four. More: http://www.newkabbalah.com/adam.html.
In Kabbalah, the anthropomorphic metaphor "Adam" denotes the Yosher (Upright) configuration of
the sephirot in the form of Man, though not yet manifest. "Kadmon" signifies "primary of all
primaries", the first pristine emanation, still united with the Ein Sof.
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Adam Kadmon is the realm of Keter Elyon (Supernal Crown of Will), "the lucid and luminous light"
(Tzachtzachot), "the pure lucid sephirot which are concealed and hidden" in potential. Containing
the future emergence of Creation, it is Divine light with no vessels, the manifestation of the specific
Divine plan for Existence, within Creation (after the Tzimtzum in Lurianic Kabbalah). As Keter is
elevated above the sephirot, so Adam Kadmon is supreme above the Worlds, and generally only
Four Worlds are referred to.

It is very probable that Jesus identified himself with the primordial or Cosmic Person in saying “...
before Abraham was I am” (John 8:58). The primordial man was before Abraham and before all
men, who is prior to all creation.
Paul describes this: "He is the image (Adam Kadmon) of the invisible Elohim (Ayn Sof), the firstborn
over all creation (Son of Yhvh). For through Him all things were created that are in heaven and that
are on earth, visible and invisible, whether thrones or dominions or principalities or powers. All
things were created through Him and for Him. And He is before all things, and in Him all things
consist. And He is the head of the body, the Assembly, who is the beginning, the firstborn from the
dead, that in all things He may have the preeminence ." Colossians 1:15-18
For in him it is we live, and move, and exist: as one of your own wise men hath said: From him is
our descent.
The first born of all the creations is divine essence of the Yhvh himself. He is the Father's
only-begotten Son. As the writer to the Hebrews expressed it, He is: “the brightness of His glory
and the express image of [Yhvh’s] person (Hebrews 1:3).” He is the “Repairer of the Breach,” even
before there was a “breach.” Blessed is Yhvh our Elohim Who creates the remedy before the
wound. It was from the Adam Kadmon that tremendous light shown forth and aligned itself into
creation. It was through “the image of the invisible Elohim,” the Messiah, that Yhvh made all things.
The Adam Kadmon is the expression of Yhvh’s complete Word - the Aum.- the creative energy of
Yhvh himself. This concept is elaborated in the Hiranygarbh concept.
Dan 7:9 I watched until the thrones were set in place, and the Ancient of Days sat, whose robe
was white as snow, and the hair of His head like the pure wool. His throne was like flames of fire,
and His wheels like burning fire.
In Daniel, the Son of Man is said to have existed from the beginning but would come at the
eschaton or fullness of time. The Son of Man in Enoch is also viewed as the promised Messiah who
was to come.
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Dan 7:13-14 I saw in the night visions, and behold, One like the Son of man came with the clouds
of heaven, and came to the Ancient of Days, and they brought Him near before Him. And dominion
and glory was given Him, and a kingdom, that all peoples, nations and languages, should serve
Him. His dominion is an everlasting dominion which shall not pass away, and His kingdom that
which shall not be destroyed.
Purusha meant a cosmic man whose sacrifice by the gods created all life.

All the created world was virtually within Adam Kadamon

Kether is the Crown, the mastering of all the virtues
Hokhmah is the Wisdom
Binah is the Intelligence
These three form the head of Adam Kadmon
Tiferet is Beauty, the pureness
Hesed is Mercy
Geburah (Din) is Justice
These three are the breast and arms of Adam Kadmon
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Jesod is the Foundation, the basis
Netzah is the Perseverance
Hod is the Glory
These three are the belly and legs of Adam Kadmon
With his feet he stands on Malkhut, that is the realm, the kingdom.
Thus Adam Kadamon is the encoded Spiritual form of the Ein Sof who sacrifices himself to create
the world of Reality as we see it.
This is given in very painful detail in the Purusha Suktham of Rig Veda Mandala 10.

Creation implied self sacrifice on the part of Ein Sof - Adam Kadamon - Purusha.
Nothing new came into existence. It was all embeded or encoded within the infinite.
The finite to take form required the sacrifice of the infinite.
It is this sacrifice that is presented as Tsimtsum or Kenosis
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CHAPTER EIGHT
TZIMTZUM - SELF-LIMITATION
As we have seen since Ain-Sof is infinite, in order to create, He has to create a space
within himself. It would imply that God will have to withdraw his presence to the extent
that something else could exist there.

“Behold He then restricted Himself, in the middle point which is in Him,
precisely in the middle, He restricted the light. And the light was withdrawn
to the sides around the middle point. And there have remained an empty
space, atmosphere, and a vaccuum surrounding the exact middle point.
And behold after the restriction mentioned above, it drew from His circular
light from above downwards, and it gradually descended by evolution into that
hollow or vacuum…. And in that vacuum he emanated, created, formed and
made all the collective worlds”
Isaac Luria
>>>>>
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"From this Self (Atman), Space (akasha) arose; from Space air; from air fire; from fire
water; from water the earth..." Chandogya Upanishad.
[S. Radhakrishnan (transl.), The Principle Upanishads, p. 542, (London, George Allen & Unwin Ltd, 1953)].

Creating Space
Where could God create other than within himself since God alone existed before the beginning.
Thus the first step in the creation was to create a space for the creation to occupy. This was the
greatest sacrifice of the Supreme. Where as if this contraction did not take place, the creation will
be permeated with the Ein sof that there is no freedom for them to evolve or to live. Thus in order
to provide this total freedom, God hid himself or contracted himself to a point leaving only
immanence.

Ein Sof contracts himself to a point

“Tradition states that God willed to see God and so God’s Will, symbolized by light,
shone nowhere and everywhere. ... From God knowing All, God willed the first
separation so that God might behold God. This ... was accomplished by a contraction
in Absolute All, so as to make a place wherein the mirror of Existence might manifest.
The place that was vacated was finite in that it was limited in relation to the Absolute All
that held it. This act of contraction, or Zimzum, ... brought about the void of Unmanifest
Existence even though it was ... the size of a dimensionless dot in the midst of the
Absolute. ”
Z’en ben Shimon Halevi (1977)(pp. 7-8) A Kabbalistic Universe,

Thus God creates the space for creation by a process called tzimtzum, which in Hebrew
means a sort of stepping back to allow for Free Will, so that there can be an Other, an
Else, as in something or someone else. In order to provide for this choice, the Eyn-Sof,
or the Endless One, subdued the omnipotent, all-embracing Divine Presence for the
sake of the realization of the Divine Will that there be other beings.
Our world, then is the sacred space that the Great Spirit gave as a gift to us, a space in
which to be as human as divinely possible, and as divine as humanly possible. A space
to err, to fall, to believe, to doubt, to cry, to laugh. Our space, created by the simple
motion of stepping back, the humble act of honoring the separate reality of an Other.
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The kabbalistic doctrine of tzimtzum argues that when God wanted to create the world,
into which Sons could exist and grow into His likeness, He contracted “Himself into
Himself” in order to leave “an unoccupied space” within which the creative process could
begin. The idea is expressly attributed to R. Isaac Luria (“the Ari”) in Chapter 1 of R.
Hayyim Vital’s book Etz Hayyim (Koretz, 1784):
Know, that before the emanations were emitted and the creatures were created, a
supernal light was extended, filling the entire universe. There was no unoccupied place,
that is, empty air or space; rather, all was filled by that extended light…. But then, the
Infinite contracted Itself into a central point which is truly in the center of the light, and
that light was contracted and withdrew to sides around the central point. Then an empty
place remained with air and empty space. The Infinite then extended one straight line
from the light, and in the empty space It emanated, created, formed, and made all of the
worlds in their entireties (Etz Hayyim, Part 1, Chapter 1).
Here is ARI’s description:
Behold, that before the emanations were emanated and the creatures were created,
The upper simple light had filled the whole existence.
And there was no vacancy, such as an empty atmosphere, a hollow, or a pit,
But all was filled with simple, boundless light.
And there was no such part as head, or tail,
But everything was simple, smooth light, balanced evenly and equally,
And it was called the Endless Light.
And when upon His simple will, came the desire to create the world and emanate the emanations,
To bring to light the perfection of His deeds, His names, His appellations,
Which was the cause of the creation of the worlds,
He then restricted Himself, in the middle,
Precisely in the center,
He restricted the light.
And the light drew far off to the sides around that middle point.
And there remained an empty space, a vacuum
Circling the middle point.
And the restriction had been uniform
Around the empty point,
So that the space
Was evenly circled around it.
There, after the restriction,
Having formed a vacuum and a space
Precisely in the middle of the endless light,
A place was formed,
Where the emanated and the created might reside.
Then from Endless Light a single line hung down,
Lowered down into that space.
And through that line, He emanated, formed,
Created all the worlds.
Isaac Luria (1534-1572) -- also known as the "Ari Zaal," or "Divine Rabbi Isaac,"
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The Paradox of TzimTzum
A commonly held understanding in Kabbalah is that the concept of tzimtzum contains a built-in
paradox, requiring that God be simultaneously transcendent and immanent.
•

•

On the one hand, if the "Infinite" did not restrict itself, then nothing could exist—everything
would be overwhelmed by God's totality. Thus existence requires God's transcendence, as
above, and give place for creation of the finite.
On the other hand, if God did not continuously maintains the existence of the created, they
will not exist. "The Divine life-force which brings all creatures into existence must constantly
be present within them… were this life-force to forsake any created being for even one brief
moment, it would revert to a state of utter nothingness, as before the creation…". ] This
understanding is supported by various biblical teachings: "You have made the heaven… the
earth and all that is on it… and You give life to them all" (Nehemiah 9:6); "All the earth is
filled with God's Glory" (Numbers 14:21); "God's Glory fills the world" (Isaiah 6:3). Creation
therefore requires God's immanence. “In Him we move and have our being.” (Acts 17:28)

The Strings and the Energies of Word
Modern Physics gives us some basic understanding how this immanence, transcendence, and
creation are made possible. According to the string theory, the Nothingness of the void is not
nothingness but the existence of fibers or strings. These are the Remnants left behind as the
glory and the energies and presence of God is withdrawn.
These are one dimensional strings
which will take the form of particles as they vibrate in different forms. Depending on the vibrational
modes we will have various particles. The string themselves exist in a multidimensional domain.
These theories require extra dimensions of space-time for their mathematical consistency. In
Bosonic string theory, space-time is 26-dimensional, while in superstring theory it is 10-dimensional,
and in M-theory it is 11-dimensional. These extra dimensions would not be observed in
experiments, but are inherent in it. We do not know what really happens within these dimensions.
What sort of communications and information are transmitted and received from where or what. It
certainly suggests a non interfering communication and information channel.
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On distance scales larger than the string scale, a string looks just like an ordinary particle, with its
mass, charge, and other properties determined by the vibrational state of the string. In string theory,
one of the many vibrational states of the string corresponds to the graviton, a quantum mechanical
particle that carries gravitational force. Thus string theory is a theory of quantum gravity.
We should assume that these fundamental nothingness was non-vibrating strings and creation is
nothing but the Word causing it to vibrate in the mode the Word wants it to be.
Is Our World a World of Strings?

The Word creates as the string vibrates with the sounds of Word.
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with 1:1 In thirty-two mysterious Paths of Wisdom did Jah,
the Jehovah of hosts, the God of Israel, the Living Elohim, the King of ages, the merciful and gracious God,
the Exalted One, the Dweller in eternity, most high and holy–
engrave his name by
the three Sepharim –
Numbers, Letters, and Sound
[withSefer (letters), with Sephar (numbers) and with Sippur (a story)].
The Book of Creation by Father Abraham
The book of Formation by Father Abraham then goes on to describe how the 22 letters of Hebrew
was used to create the vibrations that caused the cosmic creation as in the Tree of Life.

Thus these strings are always present with their many inner dimensions - a connection to the Ein
Sof - providing an immanent presence. Ein Sof knows every thing that is going on in the creation
without actually interfering with the world.
Once the tzimtzum created the void, Adam Kadmon, the Primordial Man, appeared.
This idea, of an archetypal human form, which is itself the universe, can be found in
other spiritual traditions.
Swedenborg, for example, speaks of the Grand Man, an idea that was carried on by
his erstwhile disciple William Blake (1757-1827), who speaks of the Human Form
Divine (https://newchristianbiblestudy.org/bundles/ncbsw/on-deck/english/books/Grand%20Man%20-%20Odhner.html)
The Hindu Vedas speak of Purusha, or Cosmic Man from whose body the world is
created. The basic idea is that the universe itself is ultimately in the shape or form of
man, a very early form of what today we call the anthropic cosmological principle the
idea that the universe is designed in such a way that it will bring about the creation
of intelligent life.
Out of the eyes, nose, mouth, and ears of Adam Kadmon come flashing lights,
emanations of the divine creative energies. That is how the creation take place in
Kabballah. However the Bible speaks of the Word of God or Logos alone as creative
power.
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These form the sephiroth, or vessels designed to contain these energies, as well as the
twenty-two letters of the Hebrew alphabet according to the Sefer Reziel and Sefer
Yetzira, form the spiritual building blocks of creation. (Much as the Greek
philosopher-mystic Pythagoras believed that the world was made, literally, of numbers,
the Kabbalists believed it was made out of the Hebrew alphabet.) As in many spiritual
traditions, in Kabbalah words and language have mystical powers, and this is why the
true name of God is never to be pronounced; instead it is referred to as the
Tetragrammaton the YHVH or Jehovah of convention. Were God’s true name spoken, it
would, Kabbalah tells us, destroy the world. This may be an extreme interpretation of
the Biblical stand that the world was created by the Word or the Logos of God.
Joh 1:1-4 In the beginning was the Word, and the Word was with God, and the Word was God.
He was in the beginning with God; all things were made through him, and without
him was not anything made that was made. In him was life, and the life was the light of men.
Notice that in the first verse John distinguishes between Word and God – “the Word was with
God” in the sense the Word was in Ein Sof and immediately adds that “Word was God” in the
beginning. Time starts only with the appearance of the Word and so he starts “In the beginning was
the Word”. Until Ein Sof the eternal God who is beyond time puts on variation, time does not
start. Until the infinite God put on finiteness somewhere, someway, creation cannot happen. In a
sense, the timeless God entered in time in appearing as Trinity – Father, Son and the
Spirit.
In
our Indian terminology, the Nirguna Brahman(God
without
Properties) somehow projected himself as Saguna Brahman (God with properties). Why
should “He” do it? God restricted himself without losing his God-ness into a Trinity so that he may
express himself in love.
The King of Kings and Lord of Lords who controlled and even create, gave up his power and
surrendered it to his created beings. This indeed was the greatest of Sacrifice. This is what was
described as the sacrifice of Purusha. If he did not do this the creation will be a machine with
absolute physical laws that will not provide any choice or uncertainity to allow for freedom. In the
purusha suktham beings are created out of the parts of the Purusha, the Adam Kadamon. This is
why Paul continues his Act 17:28 as “As some of your own poets have said, ‘We are his offspring.”
This He did so that he wanted Sons and Daughters not machines. This sacrifice is still being
repeated by every parent in providing their sons and daughters to freedom. This is exactly what
God did in Adam in the Paradise. All the time Love supercedes and will make even the ultimate
sacrifice to redeem His children.
In Kabbalistic interpretation, this describes the paradox of simultaneous Divine presence and
absence within the vacuum and resultant Creation. Relatively, Olam — the Hebrew for
"World/Realm" — is derived from the root  עלםmeaning "concealment". This etymology is
complementary with the concept of Tzimtzum in that the subsequent spiritual realms and the
ultimate physical universe conceal to different degrees the infinite spiritual life force of creation.
Their progressive diminutions of the Divine Ohr (Light) from realm to realm in creation are also
referred to in the plural as secondary tzimtzumim (innumerable "condensations/ veilings/
constrictions" of the life force).
As Adam Kadamon leaves the negative existence into the new realm of existence, we see his three
first levels closer to the Absolute as the Saguna Brahman in three sefirahs.
There are three roots from the Tree of Life which are hidden behind the Veils of the great
un-manifested, and their origin, for us, will eternally be a mystery because they are beyond our
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level of consciousness and understanding at this time. These three veils are layers that are
pending over Kether. They both obscure and, at the same time, represent the masks of our
transcendent reality. They are known to be of “negative” existence, because every element inside
these veils is not yet manifested which means not yet brought about into our plan of existence.

The three Veils of Negative Existence are:
The Ain : The Absolute Nothing
The Ain Soph: The Unlimited, Limitless, or Infinite Abundance
The Ain Soph Aur: The Unlimited Light

Ein Sof waking up into existential dimensions
Here I AM
Adam Kadamon

Kether meaning “crown”, (Hebrew:  )כֶּתֶרis the topmost of the Sephirot of the Tree of Life in
Kabbalah. It is interpreted as both the “topmost” of the Sephirot and the “regal crown” of the
Sephirot.
Keter is invisible and colorless. Keter is so sublime, it is called in the Zohar “the most hidden of all
hidden things”, and is completely incomprehensible to man. It is also described as absolute
compassion or Love. This obviously defines God “God is Love”
See: https://en.wikipedia.org/wiki/Keter

Here is how ARI describe the Keter
(from the book of ARI "The Tree Of Life" , part I)
Before these four worlds came to be
There was one infinite, one name, in wondrous, hidden unity,
That even for the closest of the angles
There is no attainment in the endless,
As there is no mind that can perceive it,
For He has no place, no boundary, no name.
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The Five Worlds
Whereas in the Zohar and elsewhere there are only four worlds or universes (planes of existence)
the Lurianic system adds a fifth universe, Adam Kadmon, a s ort of manifest Godhead, that
mediates between the En Sof and the four lower worlds.
In Lurianic cosmology therefore we have the following strata of reality:
•
•
•
•
•
•

En Sof
- Absolute or Infinite - Beyond all archetpes
Adam Kadmon - Tetragrammatons or Divine names
Atzilut
- Sefirot or Divine Archetypes and Partzufim or Divine Personas
Beriah
- Archangels and Divine Souls (neshamot)
Yetzirah
- Angels
Asiyah
- Inferior Angels and klippot; Physical world

It is interesting to consider that whereas for other Kabbalists it was the En Sof which was identical
to the Deity, for Luria it was the world of Atzilut, or at least its higher aspects. These aspects of
divinity Luria refers to as Partzufim,  פרצופיםwhich means Divine
Persons/faces/forms/configuration. Thus he distinguishes between Atzilut and the three lower
worlds [Sholem, pp. 2723].
Partzufim/Partsufim (Hebrew: , singular Partzuf, Hebrew: )פרצוף, meaning "Divine Personae /
Visages / Faces / Forms / Configurations"
Thus Keter (the Crown), Hokma (The Wisdom male Father) and Bina (The Understanding, female Holy Spirit) form three Divine Configuration who are Divine.
The Holy Trinity according to Luriatic System
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First emanation was as the Ein Sof awakened was the material reflection of Adam
Kadamon as the I AM the YHVH of Israel whom Moses declared. From this three new
The Father, the Wisdom of the YHVH, the beginning seed.
The Ruah, the Divine Mother, the Power, Imma, the womb of creation.
The Logos, the Word of God
Col 1:15-17 (Jesus) is the image of the invisible God, the firstborn of all creation; for in him were all
things created, in the heavens and upon the earth, things visible and things invisible, whether
thrones or dominions or principalities or powers; all things have been created through him, and unto
him; and he is before all things, and in him all things consist.
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Hebrews indicates that God calls Jesus, the Son, and God.
Hebrews 1:2-3 Jesus
1.
2.
3.
4.
5.
6.
7.

'Whom He appointed heir of all things,
through whom also He made the world.
And He is the radiance of His glory and
the exact representation of His nature, and
upholds all things by the word of His power. When
He had made purification of sins,
He sat down at the right hand of the Majesty on high.'

As the creation emerges it is the word in action and wears the crown.
God is always immanent in creation. What does immanence mean? In the contraction, it is not
that God is not present, but the absolute omnipresence is concealed, which is ultimately
for the sake of gradual revelation. He is always aware of what is going on, but he refrains from
interfering as God.
ALL finite creatures are, in divergent senses and varying degrees, part and parcel of the Deity. All
existences are emanations from the Deity. The Deity reveals Himself in all existences because He is
immanent in them. But though dwelling in them, He is greater than they. He transcends them.
The distinction between monism and emanationism appears as early as the oldest Indian
Upanishads. A full-fledged statement of emanationism occurs as early as the Chandogya
Upanishad, which says:
"3....understand that this (body) is an offshoot which has sprung up, for it could not be
without a root.
4. And what else could its root be than food? And in the same manner, my dear, with food
as an offshoot, seek for water as the root; with water, my dear, as an offshoot seek for
heat as the root; with heat, my dear, as an offshoot, seek for Being as its root. All these
creatures, my dear, have their root in Being. They have Being as their abode, Being as
their support."
[Transl. S. Radhakrishnan, The Principle Upanishads, p.457]
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CHAPTER NINE
IN THE BEGINNING GOD CREATED
with 1:1 In thirty-two mysterious Paths of Wisdom did Jah,
the Jehovah of hosts, the God of Israel, the Living Elohim, the King of ages, the merciful and
gracious God,
the Exalted One, the Dweller in eternity, most high and holy–
engrave his name by
the three Sepharim –
Numbers, Letters, and Sound
[withSefer (letters), with Sephar (numbers) and with Sippur (a story)].
The Book of Creation by Father Abraham
(The Thirty-two Paths are:)
Ten Sefirot of Nothingness and Twenty-two Foundation Letters Three Mother Letters, Seven Double Letters and Twelve Simple Letters."
Three Sepherim
Sepher

Text

World (Space)

Form of Letters

Sephar

Number

Year (Time)

Numerical Value

Sippur

Communication

Soul (Spirit)

Pronounciation/Name of Letters

85

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

The text and logic of numbers belong to the essence of YH while the creation itself is a process of
communication that YH causes the creaion. It is the word that created the cosmos. Plan and
purpose belongs to God alone. Text books and number books refer to the design and logic and
plans of YH in creation communication is the plan put in effect.
The creation was done by the word of the YH. Words are in themselves vibration and energy which
are transmitted by YH.
Who is this YH?
YH himself is then described: Yah, the Lord of Hosts, the God of Israel, the living God, King of the
universe, El Shaddai, Merciful and Gracious, High and Exalted, Dwelling in eternity, Whose name
is Holy, - He is lofty and holy
Here creation was simply the engraving of YHVH the name of the God .

86

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

Now the Kabbalists makes use of the Genesis creation narrative to get a metaphorical picture of
the created worlds
The Thirty-two Paths of Mystical Wisdom derive from the first chapter of Genesis, the story of
Creation in which the Name of God (Elohim) is mentioned thirty-two times.
The name of God used in these verses is Elohim, which is a plural Name of God since all the three
persons in the Trinity were involved in the creation process.
“In the beginning Elohim created the heavens and the earth.
Now the earth was unformed and void, and darkness was upon the face of the deep;
and the Spirit of God hovered over the face of the waters.
And God said: 'Let there be light.' And there was light.
And God saw the light, that it was good; and God divided the light from the darkness. And God
called the light Day, and the darkness He called Night. And there was evening and there was
morning, one day” (Genesis 1, 1-5).
"By the word of the Lord the heavens were made" (Ps 33:6).
This statement becomes fully explicit in the New Testament, as in the Prologue of John:
"In the beginning was the Word, and the Word was God...all things were made through him, and
without him nothing was made...and the world was made through him" (Jn 1:1-2, 10).
Paul's letters proclaim that everything was made "in Jesus Christ."
St. Paul speaks of
"one Lord, Jesus Christ, through whom are all things and through whom we exist" (1 Cor 8:6).
In the Letter to the Colossians we read:
"He (Christ) is the image of the invisible God, the first-born of all creation; for in him all things were
created, in heaven and on earth, visible and invisible...all things were created through him and for
him. He is before all things, and in him all things hold together" (Col 1:15-17).
Paul identifies the creation through Jesus because Jesus is the world of God that caused the
cosmic vibrational modes.
In the Story of Creation we can identity Ten Divine Utterances - Ten Sefirot. These are energy
carriers of the creation.
These ten phrases contain the Name Elohim These verses are
identified as the ten carriers through which ten realms are created.
Here are the ten verses and the identification of the realm by the Kabbalists.

The 0 gives rise to the 1, which manifests as 3, and generates 7, to give 10.
1. Kether - Crown, Divine Plan, God’s Self-Consciousness - "In the beginning Elohim created the
heavens and the earth." 1:1*
2. Chokmah --Wisdom- "Let there be light" 1:3
3. Binah -- Understanding, Revelation - "Let there be a firmament . . . let it divide . . ." 1:6
4. Chesed (Gedulah) -- Kindness, Love - "Let the waters be gathered . . . let dry land appear . . ."
1:9
5. Geburah -- Severity, Strength, intentionality - "Let the earth put forth grass . . . etc." 1:11
6. Tiphareth -- Splendour, Beauty - "Let there be lights in the firmament . . ." 1:14
7. Netzach -- Eternity, Victory, Resurrection - "Let the waters swarm . . . let fowl fly . . ." 1:20
8. Hod -- Awe, Surrender - "Let the earth bring forth living creatures . . ." 1:24
9. Yesod -- Foundation , Human knowledge - "Let us make man . . ." 1:26
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10. Malkuth -- Kingdom, Material Realm - "Be fruitful and multiply . . ." 1:28
They are called sefiroth or Emanations. These are considered to be the attributes of God’s energies.
These are the 10 creations. These are considered as 10 worlds or realms of creation and also as
10 characteristics of a whole person especially of God. These interpretations and understanding
of them form a contemplative exercise very often.
Each of the ten spheres has a name that directly identifies the sefira and the idea that this sefira
represents. The various names of the sefiroth are derived from Scripture.
The first three of the sephiroth are named in Exodus 31:3: “And I have filled him with the spirit of
God, in Wisdom, and in Understanding, and in the Knowledge, and in all manner of
workmanship.
In the kabbalistic book, Sefer Yetzirah, this is explained as follows:
the "spirit of God" refers to Kether,
while "Wisdom" and "Understanding" refer to the next two sephiroth,
Chokmah and Binah, as well as the hidden sephira Daath that follows these two sephiroth.
The next seven sephiroth on the Tree of Life have their names derived from 1 Chronicles 29:11:
“Yours, O God, are the Greatness (Gedulah), the Power (Gevurah), and the Glory (Tiferet), the
Victory (Netzach), and the Splendor (Hod), for all that is in heaven and earth (Yesod), Yours O God
is the Kingdom (Malkuth).”
Two of the remaining three Sefirot, Chokhmah and Binah (Wisdom and Understanding), are one of
the most frequent pairings of attributes of God found throughout the Hebrew Bible. The highest
Sefirah, Keter, or Crown, signifies God’s rule and authority as King of Kings.
Here all the names of the lower sephiroth are defined. Most of the time the first of the lower
sephiroth is called Chesed (meaning Love), rather than Gedulah (meaning Greatness), and the
next to the last sephiroth is normally called Yesod (Foundation) rather than Kol (meaning All).
This is how all of the Sephiroth of the Tree of Life are named starting from the top, closest to the
Divine, to the bottom, the Physical Manifestation of Divine Will.
Kether (Crown) is the topmost sphere,
followed by Chokmah (Wisdom),
then by Binah (Understanding),
Daath (Knowledge),
Chesed (Mercy),
Geburah (Severity),
Tiphareth (Beauty),
Netzach (Victory),
Hod (Splendor),
Yesod (Foundation),
and Malkuth (Kingdom).
Each of the sephira is numbered from one to ten, also starting at the top (Kether as one) and
ending with ten at the bottom (Malkuth as ten).
In order to create a tree of life these are tabulated in three columns to form the tree:
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The Name Elohim can also be seen in the twenty-two phrases that connect the Ten Sefirot to each
other. These are associated with the Twenty-two Foundations Letters in the following manner.

In the three Paths that connect the Ten Sefirot horizontally are three phrases from Genesis
Chapter One that say ‘Elohim made’, and one of the Three Mother Letters:
‘Elohim made the firmament...’ connects Chochmah to Binah and contains the Letter Aleph א
‘Elohim made two luminaries...’ connects Chesed to Gevurah and contains the Letter Mem מ
‘Elohim made the beasts of the earth...’ connects Netzach to Hod and contains the Letter Shin ש.
In the seven Paths that connect the Ten Sefirot vertically are seven phrases from
Genesis Chapter One that say: ‘Elohim saw...’; and one of the Seven Double Letters:
‘Elohim saw that the light was good...’ connects Keter to Tiferet
and contains the Letter Bet ב
‘Elohim saw that it (land and sea) was good...’ connects Chochmah to Chesed
and contains the Letter Gimel ג
‘Elohim saw that it (plant life) was good...’ connects Binah to Gevurah
and contains the Letter Dalet ד.
‘Elohim saw that it (the luminaries) was good...’ connects Chesed to Netzach
and contains the Letter Kaf כ
‘Elohim saw that it (fish and bird life) was good...’ connects Gevurah to Hod
and contains the Letter Peh פ
‘Elohim saw that it (animal life) was good...’ connects Tiferet to Yesod
and contains the Letter Resh ר
‘Elohim saw all (He had made and it was very good)...’ connects Yesod to Malchut
and contains the Letter Tav ת.
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In the twelve Paths that connect the Ten Sefirot diagonally are the remaining twelve phrases that
contain the Name Elohim in Genesis Chapter One; and the Twelve Simple Letters:
‘The spirit of Elohim hovered...’ connects Chochmah to Keter and contains the Letter Heh ה
‘Elohim separated between (the light and the dark)... ’ connects Keter to Binah and contains the Letter Vav ו
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‘Elohim called the light...’ connects Chochmah to Tiferet and contains the Letter Zayin ז
‘Elohim called the firmament...’ connects Tiferet to Binah and contains the Letter Chet ח.
‘Elohim called the dry land...’ connects Chesed to Tiferet and contains the Letter Tet ט
‘Elohim placed (the luminaries)…’ connects Tiferet to Gevurah and contains the Letter Yod י
‘Elohim created the whales...’ connects Chesed to Yesod and contains the Letter Lamed ל
‘Elohim blessed (the fish and birds)...’ connects Yesod to Gevurah and contains the Letter Nun נ.
‘Elohim created Adam...’ connects Netzach to Yesod and contains the Letter Samach ס
‘In the image of Elohim He created...’ connects Yesod to Hod and contains the Letter Ayin ע
‘Elohim blessed them (Adam)...’ connects Netzach to Malchut and contains the Letter Tzadi צ
‘Elohimsaid, I have given (plants for food)…’ connects Malchut to Hod and contains the Letter Kof ק.
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The ten sefiroth, their names and their meanings

Indian Sankhya System projects the emanation process of creation as an interaction between
Purusha the consciousness and Prakriti the Primordial matter (Nature) and shows a very similar
creation process which is shown below
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Indian Chakra System
A comparison of the three structures worth noting
The seven sacraments of the Christian Church from Baptism to extreme unction when the atman
joins the Trinity, The ten Sefirot of Kbballah leading to the Trinity of Father, Son and Holy Spirit and
the Seven Chakras of Indian Trantra where the internal Kundalini energy rises to the crown to
reach the Brahman
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The 10 Sefirot & 7 Chakras
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CHAPTER TEN
THE FOUR WORLDS
AND
BEINGS
The creation of ten Sefiroth form four worlds.
These are:
Azilut, is based on the Hebrew verb azal in Numbers, xi. 17
("And I will take of the spirit which is upon thee and will put it
upon them").
(a) the world of Azilut or emanation; - the Divine
. Everyone who is called by My name, And whom I have
created for My glory, Whom I have formed, even whom I have
made."
(b) the world of Beriah, i.e. creative ideas; - the Spirit
(c) the world of Yetsirah or creative formations; - the Mind
(d) the world of ‘Asiyah or creative matter.- the material world
They are sometimes refered to using the acronym A'B'Y'A'.
The world of Azilut constitutes the domain of the Ten Sefirot.
The world of Beriah holds the Divine throne which emanates
from the light of the Sefirot, also the souls of the pious.
The world of Yetsirah is the scene of the 'divine halls'
(hekalot)--the seven heavenly halls guarded by angels, into
which the ecstatic seekers for the Merkabah (Chariot) strive to
gain admission. The angels have their abode there, presided
over by Metatron; and there also are the souls of ordinary men
(as distinguished from the pious).
In the world of ‘Asiyah are the lower order of angels--the
Ophanim, whose business it is to combat evil and to receive
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the prayers of men. Thus, seeing that the hierarchy of angels only begins with the 'third world,'
whereas the souls of the pious belong to the 'second world,' the position of man in the Divine
evolution is superior to that of the angel.
They cover both Spiritual realm and the Material realm and all the beings in them and scales from
God to Nonbeing of matter. (Ps. xx^iii, 6) 'By the breath of his mouth were made all their hosts.'
(Zohar, iii, 68 a.)

Katha Upanishad II 3. 10-11 says:
"Beyond the senses (indriyas)
are the objects;
beyond the objects is the mind
(manas);
beyond the mind is the intellect
(buddhi);
beyond the intellect is the great
self (mahan atman).
Beyond the great self is the
unmanifest (avyakta);
beyond the unmanifest is the
Person (Purusha).
Beyond the Person is nothing.
That is the end; that is the final
goal"
[transl. S. Radhakrishnan; The
Principle Upanishads, p.625]

On the rightside of the tree are the beings in the various realms of creation.
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These worlds were created out of the name of YHVH the Adam Kadamon

Adam Kadamon or Primordial Man symbolized by the juxtapostion
of the four letters of the Tetragrammaton IHVH to form the likeness of human form
with correspondence to the parts of the Tree of Life
and
the Supernal Triangles
FIVE DIMENSIONS OF THE SOUL IN FIVE WORLDS
If we include Ein Sof also we have five worlds and we have five different types of life giving spirits or
souls as given below:

It is these that produced all the living beings in all dimensions of existence. Beings may pocess
one or more soul depending on which worlds they occupy. Man as mentioned earlier was
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created in all the five worlds with all the five souls as Adam was created as one of the sons of
God. “Adam, son of God”
"The Heavenly Adam (i.e., the ten Sephiroth), who emanated from the highest primordial
obscurity (i.e., the En Soph), created the Earthly Adam." (Sohar, ii, 70 b.)
"Man is both the import and the highest degree of creation, for which reason he was formed on
the sixth day. As soon as man was created, everything was complete, including the upper and
nether worlds, for everything is comprised in man. He unites in himself all forms." (Sohar, iii, 48
a.)16 Man was created with faculties and features far transcending those of the angels.
Sometimes these souls and worlds of existence are shown as different sheaths of the body.
is the approach the Indian system emphasize.

The Fools Journey By Alan Jones

Five Worlds and Five Souls
WORLD
Adam Kadamon
Atzilus
Beriah
Yetzirah
Asiya

SOUL
Yechidah (Transcendal Self)
Chaya (Spiritual Self )(Be)
Neshmah (mental self) (Know)
Ruach (Emotional Self) (Emotions and feelings)
Nefesh (Physical Body) (Actions)
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In the Indian system these worlds in which man exists is described as sheaths or covering of
different types of bodies.
There are five sheaths representing five souls or five realms of
existence of man.
The body what we call the material body is based on food but there are other etherial bodies of
which we are not aware of normally.

In the Kabballah a perfect man has seven bodie namely:
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1. The physical body, called Malkuth in Hebrew
2. The vital body, which is the superior part of the physical body, which is called the ethereal
body, is Yesod
3. The Astral body which is Hod
4. The Mental body which is Netzach
5. The Causal body which is Tiphereth
6. The Buddhic body which is Geburah
7. The spiritual body which is Chesed, sometimes called Gedulah.
In this explanation of sheaths or worlds of existence, return to the identity with the family of God is
achieved through crossing of the Daat abyss. Yoga systems are developed to help humans to try
to cross this abyss. Indian system has developed several such methods.
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The Problem of the Sefira of Daat
The First Trinity is the Manifest Absolute from the essence of Unmanifest Absolute where the
Nirguna has become Saguna Brahman. This is not a creation but a realization of Para Brahman the
Ein Sof as an existence. This is thus the realm of the Divine where the Holy Trinity appears.
Since this is a totally different realm that the rest of the emanation which are created, between the
existence of Cosmos and the Manifest Absolute is a Da’at. Da'at or Daas ( Hebrew:  ) דעתis a
Hebrew word that means Knowledge. This lies between the upper divine trinity and the rest of the
created world. It is usually referred to as an abyss as they denote the boundary between finite
and the Holy Trinity that share the divine essence.
Daat and Malkut
This Daat as a sephirot is often not shown on the tree of life, and instead there is an empty space,
straddling The Abyss. This is because as a result of the Fall, in which the fruit of the tree of
knowledge is taken away from humanity as Adamic race were sent out of the paradise, and falls
into the earthly state of suffering represented by Malkuth. As a result some trees will show daat but
not malkut (the kingdom or earth) while other will show Malkuth not Da’at.

Daat and Keter
Da'at appears in the configuration of the sephirot along the middle axis, directly beneath Keter. It
corresponds to the Tzelem elohim (the "image of God embedded in humanity") It thus represents
in a way the very incarnation of God. Da'at and Keter are the same Sephirah from two different
aspects. From one aspect this Sephirah is referred to Keter and from another aspect it is referred to
as Da'at. Therefore when Da'at is counted then Keter is not counted and when Keter is counted
Da'at is not counted.
Corresponding to this location of Da'at, is the realm of the Ruach haKodesh (Holy Spirit).
Da'at is knowledge that emerges and comes direct from God or the Holy Spirit. It is not only
seen but known, not only observing, but becoming.
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Da'at is not always depicted in representations of the sephirot; and could be abstractly considered
an "empty slot" into which the germ of any other sephirot can be placed. Properly, the Divine Light
is always shining, but not all humans can see it. Again no one enter the domains of divinity without
crossing this abyss. The change in the domains are so much different that this line is marked as
abyss. Incarnation is a knowledge that cannot be understood easily and will remain as an abyss
of humans to cross.
In some charts of The Tree of Life, there are eleven sefirots.
This is because the Keter (Crown) and the Da’at (Knowledge) are interchangeable.
counting only ten are counted, either the Keter or the Da’at; one is left out.

When

This is important because when we look a the triads the top triad will have the apex at the top while
all the others are upside down pointing downwards. In the creative process, Keter comes first while
in the redemptive process Keter appears as Daat.

According to Rabbi Nachman of Breslov:
“Keter and Da’at are respectively the internal and external manifestations of the same concept … In
relation to Chokmah and Binah, Da’at represents an external manifestation. Keter thus contains
Chokmah, Binah and Da’at within itself in a transcendent unity. This is expressed in a very powerful
gemmatria (numerical equivalent): the total numerical value of Chokmah (73) plus Binah (67) plus
Da’at (480) is 620, which is the exact value of Keter. The forehead is associated with the Sefirah of
Keter, alluding to the hidden powers of the mind, yet because it can be “revealling,” it is also
associated with Da’at, for as we have seen Da’at is the external manifestation of Keter.” ( Anatomy
of the Soul, Chaim Kramer, Breslov Research Institute, Jerusalem, 1998)
The first triad of Sefirot is thus enumerated not as Keter, Hokhma, and Binah (referred to by the
initial letters of the Sefirot, KaHaB), but rather as Hokhma, Binah, and Da'at, referred to as HaBaD.
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Thus Daat is the incarnated Son of God and no one enters into the divine realm except through
Jesus who is the bridge over the abyss caused by Adamic sin.
>>>>>>>>>>>>>>>>>
Hasidic Doctrine of Daat
Hasidism, sometimes Hasidic Judaism (Hebrew: חסידות, hasidut, “The Pious Ones”), is a Jewish
religious sect. It arose as a spiritual revival movement in contemporary Western Ukraine during the
18th century and spread rapidly throughout Eastern Europe. Hasidic thought draws heavily on
Lurianic Kabbalah and to an extent is a popularization of it. Teachings emphasize God's
immanence in the universe, the need to cleave and be one with Him at all times, the devotional
aspect of religious practice, and the spiritual dimension of corporeality and mundane acts.

Ba’al Shem Tov the founder of Hasidism

and

their dress form

Daas/Daat Elyon ("Higher Knowledge") and Daas/Daat Tachton ("Lower Knowledge") are two
levels of perception of reality in Hasidic thought. Their terms derive from the Kabbalistic sephirot:
Keter (above conscious Will) and Da'at (conscious Knowledge), considered two levels of the same
unifying principle; the first encompassing, the second internalised within the person.
In Kabbalah either Keter or Da'at are listed in the 10 sephirot, but not both.
While the significance of this duality is limited in Kabbalah to its discussion of the Heavenly realms,
the significance, and the terminology of "Higher" and "Lower Knowledge" emerges in the Hasidic
internalisation of Kabbalah to describe alternative, paradoxical conscious perceptions of Divine
Panentheism in this material World. Upper Knowledge refers to the Divine view "from Above",
Lower Knowledge to the Created view "from Below".
In historical Kabbalah,
Keter ("Crown") is the transcendent Divine Will above conscious internalisation,
while Da'at ("Knowledge") is the internalised aspect of the same principle, channeling the
Creative Ohr lifeforce into existence.
Consequently, Keter is the "Hidden Knowledge", that becomes revealed in Da'at.
Moshe Cordovero lists Keter as the first sephirah and excludes Da'at,
while Isaac Luria excludes Keter as being too transcendent to consider as the first cause of
Creation, while substituting Da'at instead.

<<<<<<<<<<<<
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"I am the way, and the truth, and the life. No one comes to the Father
except through me." - John 14:6
Judaic Kabbalah considers it as an abyss which is almost impossible to cross and rightly so.
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"God animated every part of the firmament with a separate spirit, and forthwith all the heavenly
hosts were before him. This is meant by the Psalmist, when he says (Ps. xx^iii, 6) 'By the breath of
his mouth were made all their hosts.' (Sohar, iii, 68 a.)
Beings exist in more than one realm. Man was originally created in all four realms.
"The Heavenly Adam , who emanated from the En Soph, created the Earthly Adam." (Zohar, ii, 70
b.)
"Man is both the import and the highest degree of creation, for which reason he was formed on the
sixth day. As soon as man was created, everything was complete, including the upper and nether
worlds, for everything is comprised in man. He unites in himself all forms." (Zohar, iii, 48 a.)
Man was created with faculties and features far transcending those of the angels. They were only a
little lower than God. The bodies of the protoplasts were not of that gross matter which constitutes
our bodies. Their bodies were not susceptible to decay and death. Adam and Eve, before the fall,
were wrapped in that luminous ethereal garbs. After the fall they were shown out of the Garden of
Eden and was taken away from the Divine level of existence and even little lower than the angels.
Their bodies were then subjected to the second law of thermodynamics of decay and death till their
redemption when they can crosss over the abyss and join the Father as Sons of God.

Macrocosm and Microcosm
The Macrocosm refers to God, the Universe and the Energies of God that flows in the creation into
the creation. Microcosm refers to Man, the Earth and the manifest forms of the energies of God
within the creation.
It is represented by the triangle that point downward and the triangle that point upward.
overlap of these will provide the well known Star of David.

The

The upward-pointing triangle (the symbol of the element Fire) represents the yearning of the
manifest to reach or return to the Divine, with the downward-pointing triangle (the symbol of the
element Water) signifying the descent of the Divine into matter. Where these two meet in the center
of the hexagram, a point of balance and beauty is reached, corresponding to Tifereth on the Tree of
Life. A powerful form of the hexagram is the Kabbalistic form,

The center signifies Tifereth and the surrounding points correspond to the sefirot surrounding it on
the Tree of Life, with Binah representing the supernals (being the most manifest of the trinity), and
Yesod implicitly touching the earth of Malkuth.
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An area of mystical knowledge that is predicated on the relationship between the macrocosm and
the microcosm is often associated with astrological planets in the tradition ancient order thus
invoking astrological connection. Evidently this is an external assignment which has no biblical
basis.

This comparison of Macroscosm and Microcosm representation of Tree of Formation can be further
expanded as follows:
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CHAPTER ELEVEN
THREE PILLARS

Traditionally, the Kabbalah is divided into three pillars with the names Severity, mildness, and
Mercy. These give us triads with Male Father as Severity and the Female Mother as Mercy and the
Middle Son as the balance between them. The central Pillar act as the harmonizing axis,
Female
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gives form and male gives force and the Mildness pillar provides the intelligent balance. This
structure is seen as triads or Trinities within the Sefirotic structure..
Three Sephiroth of form are found in the Pillar of Severity -

Binah, Geburah, and Hod.

Three Sephiroth of energy are found in the Pillar of Mercy - Chokmah, Chesed, and Netzach.
The Pillar of Equilibrium is between these two pillars, where all of the distinct levels of
Consciousness are found - Kether, Tiphereth, Yesod, and Malkuth.
In the ﬁgure it will be seen that the three Sephiroth on the right are masculine, and represent the
principle of rigour, that the three on the left are feminine and represent the principle of mercy, and
that the four central are uniting the synthesis of the two opposite and create a balance.
Mercy alone will spoil the beings and make them irresponsible and create disorder in the cosmos.
Rigor alone will leave no choice or experimentation and no progress will come even though the
cosmos will run like clockwork. It is finding the balance that create knowledge, beauty and stability.
The creation is a delicate balance (metheqela) between two opposing tendencies: the
mercy of God, the out-flowing, creative, life-giving and sustaining tendency in God, and the
severity or strict judgment of God, the limiting,
defining, life-taking and ultimately wrathful
or punitive tendency in God.
This is seen clearly in the family situation where the Father imposes laws and restrictions which is
seen in the religious history as the giving of the tencommantments. The law brought in judgment
but later in the giving of the Holy Spirit, freedom was given. In the Christian thought the balance
was given in Christ who himself took the consequences of the law upon himself and then bestowing
the Spirit upon all who accepted this reconciliation.
In the modern terminology, Male rigor is called the ‘Force” - that which forces to conform with the
law and Female mercy is called ‘Form’ a container which gives the un-certainty area.
Even in the creation of the Physical realm we can see this. If only the Newtonian l laws alone
existed the universe will work as a charm like a machine. However there cannot be life since it
would imply freedom. In the physical laws this is provided by the uncertainty principle of the
Quantum Theory which permits deviations within a very small limit.
>>>>>>>>>>>>>>>
There is a corresponding principle in the Upanishads (that which is conveyed orally from teacher to
students - which is the Indian translation of the word Kabbalah. It is also called Sruti - what is
heard.)
Creation consists of three primal qualities, which are the main powers of Cosmic Intelligence that
determine our spiritual growth. These are called gunas in Sanskrit, meaning “what binds” because
wrongly understood they keep us in bondage to the external world.
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Jayaram V

“1) Sattva – intelligence, imparts balance
Sattva is the quality of intelligence, virtue and goodness and creates harmony, balance and
stability. It is light (not heavy) and luminous in nature. It possesses an inward and upward motion
and brings about the awakening of the soul. Sattva provides happiness and contentment of a
lasting nature. It is the principle of clarity, wideness and peace, the force of love that unites all
things together.

Sattwa - Samkhya: accounts for thought and intelligibility, experienced psychologically as pleasure,
thinking, clarity, understanding and detachment.
2) Rajas – energy, causes imbalance
Rajas is the quality of change, activity, and turbulence. It introduces a disequilibrium that
upsets an existing balance. Rajas is motivated in its action, ever seeking a goal or an end that gives
it power. It possesses outward motion and causes self seeking action that leads to fragmentation
and disintegration. While in the short term Rajas is stimulating and provides pleasure, owing to its
unbalanced nature it quickly results in pain and suffering. It is the force of passion that causes
distress and conflict.
Rajas - accounts for motion, energy and activity. Experienced psychologically as suffering, craving
and attachment.
3) Tamas – substance, creates inertia
Tamas is the quality of dullness, darkness, and inertia and is heavy, veiling or obstructing in its
action. It functions as the force of gravity that retards things and holds them in specific limited forms.
It possesses a downward motion that causes decay and disintegration. Tamas brings about
ignorance and delusion in the mind and promotes insensitivity, sleep and loss of awareness. It is
the principle of materiality or unconsciousness that causes consciousness to become veiled.”
Tamas - accounts for restraint and inertia.
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The Gunas, whose natures are pleasure, pain, and indifference,
(serve to) manifest, activate and limit.
They succesively dominate, support, activate, and interact with each other.
Sattwa is buoyant and shining
Rajas is stimulating and moving
Tamas is heavy and enveloping.
They function for the sake of purusha like a lamp
Ishvarakrishna
Samkhyakarika vv.12-13
3rd-5th century c.e.
transl. Gerard J. Larson, Classical Samkhya pp.259-60
(Motilal Banarsidass, Delhi, 2nd. Ed. 1979
<<<<<<<<<<<<<<<<
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CHAPTER TWELVE
THREE TRIADS
The four Worlds each contain a triad of Sephiroth. Each triad is formed of two opposite Sephiroth
with a resulting equilibrium, a third Sephirah on the middle pillar. This is the logical process of
Hegelian logic of “Thesis, Antithesis leading to Synthesis.
We have four Sephirah on each of the tree pillars. The Sephiroth on the middle pillar also acts as a
transformation station between two worlds, except for Malkuth where the creation process stops.
(Later we will see that the Sephiroth on the middle pillar are places for transformation of
consciousness.) This is similar to the philosophy of the chakras in the Dravidian thought. Chakras
are also transformation stations where energy of transformed from one level into another.

From this representation of each triad, as consisting of a threefold principle, viz., the two opposites,
masculine and feminine, and the uniting principle, the development of the Sephiroth, and of life
112

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

generally, is symbolically called the Balance, because the two opposite sexes, are compared with
the two opposite scales, and the uniting Sephira is compared with the beam which joins the scales,
and indicates its equipoise.
The Supernal Triad

This triad is the first appearance of God himself as Trinity - Father, Son and the Holy Spirit.
The seven lower sephirot hang from the three supernal sephirot to give a Decade–all part of the
One and procedes from its energies. The Tree of Life depicts the dimensions of cosmic existence
according to ancient metaphysical principles. The Tree of Life is essentially a diagram of God in
his fulness or a diagram of creation.The creation forms the body of God while the Supernal Triad
remain the cosciousness of the cosmos. Each part of creation is given the freedom and acts
independently and are connected together just as the parts and organs of the body of man acts
together to form a man. When one part goes selfish and goes out of resonance, the whole body
suffers. It is said to provide an objective image of the universe or any cosmos, the microcosm or
the macrocosm, at every level of its manifest and non-manifest existence.
Moses ben Jacob Cordovero central figure in the historical development of Kabbalah, leader of a
mystical school in 16th-century Safed, Israel. says:
"The first three Sefirot must be considered as one and the same thing.
The first represents 'knowledge,' the second 'the knower,' the third 'that which is known.'
The Creator is Himself, at one and the same time, knowledge, the knower, and the known.
Indeed, His manner of knowing does not consist in applying His thought to things outside Him; it is
by self-knowledge that He knows and perceives everything which is. There exists nothing which is
not united to Him and which He does not find in His own essence. He is the type of all being, and all
things exist in Him under their most pure and most perfect form. . . . It is thus that all existing things
in the universe have their form in the Sefirot, and the Sefirot have theirs in the source from which
they emanate."
Thus, the first three Sefirot form a triad constituting the world as a manifestation of the Divine
Thought. The supreme crown of the Holy Trinity in the invisible upper world, reflected himself into
the lower visible world. This is the invisible sefiroth Da’at which is provides a bridge over the
abyss. Except through this bridge no one can enter the upper realm into the presence of the
Divine.
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This is totally in-accessible to beings who are not divine. As such we have the Kether, King
himself came down to meet those who are across the great gulf of abyss by himself putting on the
human form in the great incarnation of the Son of God. This probably was another Kenosis.
“Have this attitude in yourselves which was also in Christ Jesus,
who, although He existed in the form of God,
did not regard equality with God a thing to be grasped,
but emptied Himself, taking the form of a bond-servant,
and being made in the likeness of men.
And being found in appearance as a man,
He humbled Himself by becoming obedient to the point of death,
even death on a cross."
(Phil. 2:5-8).
The new transformed Supernal Triangle will then take the form:
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The kenosis theory states that Jesus gave up some of His divine attributes while He was a man
here on earth. These attributes were omniscience, omnipresence, and omnipotence. Christ did this
voluntarily so that He could function as a man in order to fulfill the work of redemption. This view
was first introduced in the late 1800s in Germany with Gottfried Thomasius (1802-75), a Lutheran
theologian.
Without becoming man and communicating within the human level, Jesus could not show the way.
And finally it was through his death and the subsequent resurrection that the way to the divine level;
the great Abyss could be crossed through his body. He was the bridge over the abyss of Daat.
The Ethical Triad

The Divine Thought is the source whence emanate two opposing principles, one active or
masculine, the other passive or feminine.
The former is Mercy (Ḥesed), the latter is Justice (Dīn).
From the union of these two there results Beauty (Tifěrěth).
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Universe cannot run on the written law and its justice unless, the law is taken in the spirit. Thus it
has to be balanced by mercy. But extreme mercy will destroy order and character, The written law
kills, it is the spirit that gives life which will bring forth beauty. Justice is the necessarily-opposed
immanent faculty holding in check what would otherwise prove to be the excesses of Mercy.
Likewise in the Zohar mysticism, the moral order of the universe can only follow on a combination
of the Sefirot Mercy and Justice. And the inevitable product of the union is the sixth Sefirah, Beauty.
The reasoning is apparent. We have thus far seen how the first triad of Sefirot pictures God as the
immanent thinking power of the universe, and how the second triad interprets God as the immanent
moral power of the universe.
The Astral Triad

The third triad are: Victory (Nezaḥ), Glory (Hōd), and Foundation (Yesōd).
The first of these is the masculine active principle.
The Zohar tells us, as follows: "Extension, variety [or multiplication], and force are gathered
together in them; and all forces that come out, come out from them, and it is for this reason that
they are called Hosts [i.e. armies or forces]. They are [the two fore-mentioned Sefirot] Victory and
Glory" (iii. 296). The allusion is obviously to the physical, dynamic aspect of the universe, the
ceaseless, developing world with its multiplicity and variety of forces, changes and movements.
From their coalescence comes the ninth Sefirah, Foundation. Rightly so; for it is the endless,
changeless ebb and flow of the world's forces that, in the last resort, guarantees the stability of the
world and builds up its 'foundation.' It creates the reproductive power of nature, endows it with, as it
were, a generative organ from which all things proceed, and upon which all things finally depend.
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The Trinity of Triads
"Just as the Sacred Aged is represented by the number three, so are all the other lights (Sephiroth)
of a threefold nature” (Zohar, m.. 288)
The fractal sefirotic structure of the Tree of Life of Kabbalah as a general system model: nine
interconnected sefirot units organized in three interconnected hierarchical levels or sub-systems
corresponding to the cognitive triad of sefirot CBD, emotional triad of sefirot C’GT and behavioral,
expressions and actions triad of sefirot NHY. Each sefirot unit is made up similarly of nine
sub-sefirot connected according to a Tree of Life structure.
.http://www.mdpi.com/2079-8954/2/4/590/htm#B9-systems-02-00590

In the Upanishadic terms it defines Five levels of worlds:
the anna-maya-atma or the "Self (atma) made of Food"; (Body level) Malkut
the prana-maya-atma or "the Self made of Vital Breath (prana)"; (Life Forms level) Astral
the mana-maya-atma "the Self made of Mind (manas)"; (Mind level - cognitive) Ethical
the vijnana-maya-atma or "the Self made of Consciousness or intellect (vijnana)", (intellectual
level) Supernal
and finally the ananda-maya-atma or "the Self made of Bliss (ananda)", where one attains to
Brahman. (Divine level)
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The following is a summary got from pinterest
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CHAPTER THIRTEEN
DAAT, THE ABYSS AND THE VEILS
In the beginnig there was no Daat as Adam and Eve were in constant contact and communication
with YHVH and were in the Garden of Eden. Though the word Da’at literally translates to
“Knowledge”, it also carries connotations of joining and intercourse as in the verse “Adam knew his
wife Eve”(Genesis 4:1). Daat was initially the union point between the trinity and the created realm,
especially between Kether the King and Malchut the Queen - in the eartly realm.

As a result of the violation of the law by Adam and Eve eating from the Tree of the Knowledge of
Good and Evil they were thrown out of that paradise and an abyss came into existence between
the upper Divine Realm and the Lower Realm of existence. The Sefiroth of Daat disappeared and
the Abyss took its place.
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.
>>>>>>>>>>>>>>>http://www.soul-guidance.com/houseofthesun/treeoflifetraditional.htm
The Abyss and the Veil are two 'obstacles' to overcome when ascending the Tree of Life.
There is that much information available and their position on the Tree varies with the writer. I
find their position as shown here the most logical as both obstacles form a separation
between the three triads.
The Abyss
Kether, Chochmah and Binah form a trinity, the supernal triad, which resides above the
Abyss. This Abyss cannot be traversed by man as long as he is bound by his world of intellect
and everyday experiences. Only by riding the mercabah (=the wagon, vehicle) of mystical
experience, with the resulting destruction of the sense of ego, will he be able to traverse the
Abyss and contact the supernal triad.
The Veil
Under the second triad, formed by Chesed, Geburah and Tiphereth, is another barrier,
called the Veil. The Veil shields our ordinary consciousness (below the Veil where the next
four Sephirah are) from the deeper contents of our soul, above the Veil). The Veil is the same
as the veil in the temple, the curtain that shields the mysteries from the profane. Only the
initiated can pass the veil. It is also the veil or curtain behind the High Priestess in the Tarot.
There is a lot of dispute about the Sephirah Daath which would be the Sephirah following
Binah and situated on the middle pillar, and 'above' the Abyss. Some say it is not a Sephirah
at all.
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Daath means Knowledge, in the first place knowledge of the Divine and the divine
expression in the universe. Daath is also the total of knowledge gained by an individual
throughout his life or lifetimes, and especially the knowledge about what (his) life is all about.
Daath is also the key to the manifestation of all things. It is a Sephirah of becoming, as
after Daath Creation will take place.
It is said that Daath is the child of Binah and Chohmah, the Mother and the Father, not
situated on the Tree of Life, but above. That is, Kether, Chochmah and Binah form the (flat)
basis of a triangular pyramid (actually a tetrahedron) and Daath is at the top of this pyramid,
above the flat plane of the Tree. Why the ancients saw it this way, we don't know. Maybe they
wanted to express a particular insight. I think one can easily fit Daath in the regular Tree of
Life as fourth Sephirah.
Ascending the Tree of Life on the middle pillar, passing Tiphereth, we leave the ego
behind and cross the Abyss. Daath is seen as entering the mysterious blackness. This void or
emptiness receives of and ultimately leads to the Brilliance of the White Light of Kether. The
void or emptiness should not be seen as a negative, awful place, but as the underlying nature
of all things and beings as explained by Buddhism and especially by Dzogchen. Only by
passing through the Abyss can we realize out innermost spiritual nature.
In the human body Daath is situated between the two brain hemispheres, and thus
sometimes said to be between the eyes.”
http://www.soul-guidance.com/houseofthesun/treeoflifetraditional.htm

<<<<<<<<<<<<<<<<
Even though I have stated the following in the triad section, I am repeating it in this section to make
it clear.
The first three Sefirot form a triad constituting the world as a manifestation of the Divine Thought.
The supreme crown of the Holy Trinity in the invisible upper world, reflected himself into the lower
visible world. This is the invisible sefiroth Da’at which is provides a bridge over the abyss.
Except through this bridge no one can enter the upper realm into the presence of the Divine.
This supernal dimension is totally inaccessable to beings who are not divine.
The Bride and the Bridegroom
An interesting observation is the fact that Kether (the sefiroth 1) as the Son has his bride as
the Malkuth the sefiroth 10. It is to get her home as his wife Keter enters the fallen world as
Daat and provides a bridge and walk her back home to his Father God.
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As such we have the Kether, King himself came down to meet those who are across the great gulf
of abyss by himself putting on the human form in the great incarnation of the Son of God. This
probably was another Kenosis.
“Have this attitude in yourselves which was also in Christ Jesus,
who, although He existed in the form of God,
did not regard equality with God a thing to be grasped,
but emptied Himself, taking the form of a bond-servant,
and being made in the likeness of men.
And being found in appearance as a man,
He humbled Himself by becoming obedient to the point of death,
even death on a cross."
(Phil. 2:5-8).
As a result in order to redeem mankind, the Keter reflected himself into the visible world of
humanity and provided a bridge over the abyss giving the knowledge of salvation and
possiblity of the regaining the paradise. He satisfied the Fathers Laws and all rigors,
appropraited the Mercy of the Mother Holy Spirit and provided a bridge over the abyss.
This reflection is in the incarnation of Logos in the form of Jesus. This is inherent in the Old
Testament especially in the prophetic books.
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<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<
The new transformed Supernal Triangle will then take the form:
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The kenosis theory states that Jesus gave up some of His divine attributes while He was a man
here on earth. These attributes were omniscience, omnipresence, and omnipotence. Christ did this
voluntarily so that He could function as a man in order to fulfill the work of redemption. This view
was first introduced in the late 1800s in Germany with Gottfried Thomasius (1802-75), a Lutheran
theologian.
Without becoming man and communicating within the human level, Jesus could not show the way.
And finally it was through his death and the subsequent resurrection that the way to the divine leve;.
the great Abyss could be crossed through his body. He was the bridge over the abyss of daat.
“In the Qabalistic system of Crowley, the Abyss contains the 11th (hidden) sephira, Da'ath, which
separates the lower sephiroth from the supernals. This account derives from the Hermetic Order of
the Golden Dawn's view of Genesis, in which Da'ath represents the fall of man from a unified
consciousness into a duality between ego and divine nature. The Abyss is guarded by the demon
Choronzon, who manifests during the third, ceremonial method of crossing this gulf. He represents
those parts of one's consciousness and unconsciousness -- "a momentary unity capable of
sensation and of expression," in Crowley's terms -- that are unwilling or unable to enter the Divine.
According to Grant Morrison in the Richard Metzger Book of Lies, at least, Choronzon is Existential
Self at the last gasp...Beyond Choronzon we are no longer our Self. The "personality" on the brink
of the Abyss will do anything, say anything and find any excuse to avoid taking this disintegrating
step into "non-being."
"Crossing the Abyss" is regarded as a perilous operation, and the most important work of the
magician's career. Success confers graduation into the degree of Magister Templi, or "Master of
the Temple.""
The Christian approach to crossing this abyss and the problem is stated in the well known Four
Spiritual Laws. I give it as it is without explanation since they speak itself clearly. It is essentially
based on the Yoga of Faith in Christ Jesus (Bhakthi Yoga).
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Just as there are physical laws that govern the physical universe, so are there spiritual laws that
govern your relationship with God.

1. God loves you and created you to know Him personally.
(references contained on this Home Page are linked to the actual verses from the Bible, and should
be read in context wherever possible.)
God's Love
"God so loved the world, that He gave His only begotten Son, that whoever believes in Him should
not perish, but have eternal life" (John 3:16).
God's Plan
"Now this is eternal life: that they may know you, the only true God, and Jesus Christ, whom you
have sent" (John 17:3, NIV). What prevents us from knowing God personally?

2. Man is sinful and separated from God, so we cannot know Him personally or experience
His love.
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Man is Sinful
"All have sinned and fall short of the glory of God" (Romans 3:23). Man was created to have
fellowship with God; but, because of his own stubborn self-will, he chose to go his own independent
way and fellowship with God was broken. This self-will, characterized by an attitude of active
rebellion or passive indifference, is an evidence of what the Bible calls sin.
Man is Separated
"The wages of sin is death" [spiritual separation from God] (Romans 6:23). "...(Those) who do not
know God and do not obey the gospel of our Lord Jesus...will be punished with everlasting
destruction and shut out from the presence of the Lord..." (2 Thessalonians 1:8,9)

This diagram illustrates that God is holy and man is sinful. A great gulf separates the two. The
arrows illustrate that man is continually trying to reach God and establish the personal relationship
with Him through his own efforts, such as a good life, philosophy, or religion - but he inevitably fails.
The third principle explains the only way to bridge this gulf...

3.Jesus Christ is God's only provision for man's sin. Through Him alone we can know God
personally and experience God's love.
He Died in Our Place
"God demonstrates His own love toward us, in that while we were yet sinners, Christ died for us"
(Romans 5:8).
He Rose From the Dead
"Christ died for our sins...He was buried...He was raised on the third day according to the
Scriptures...He appeared to Peter, then to the twelve. After that He appeared to more than five
hundred..." (1 Corinthians 15:3-6).
He is the Only Way to God
"Jesus said to him, 'I am the way, and the truth, and the life; no one comes to the Father, but
through Me'" (John 14:6).

127

AN INTRODUCTION TO CHRISTAN CABALAH
PROF. M. M. NINAN

This diagram illustrates that God has bridged the gulf that separates us from Him by sending His
Son, Jesus Christ, to die on the cross in our place to pay the penalty for our sins.
It is not enough just to know these truths...

4. We must individually receive Jesus Christ as Savior and Lord; then we can know God
personally and experience His love.
We Must Receive Christ
"As many as received Him, to them He gave the right to become children of God, even to those
who believe in His name" (John 1:12)
We Receive Christ Through Faith
"By grace you have been saved through faith; and that not of yourselves, it is the gift of God; not as
a result of works that no one should boast" (Ephesians 2:8,9). When We Receive Christ, We
Experience a New Birth (Read John 3:1-8.)
We Receive Christ by Personal Invitation
[Christ speaking] "Behold, I stand at the door and knock; if any one hears My voice and opens the
door, I will come in to him" (Revelation 3:20).
Receiving Christ involves turning to God from self (repentance) and trusting Christ to come into our
lives to forgive us of our sins and to make us what He wants us to be. Just to agree intellectually
that Jesus Christ is the Son of God and that He died on the cross for our sins is not enough. Nor is it
enough to have an emotional experience. We receive Jesus Christ by faith, as an act of our will.
These two circles represent two kinds of lives:
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Which circle best respresents your life?
Which circle would you like to have represent your life?
The following explains how you can receive Christ:
You Can Receive Christ Right Now by Faith Through Prayer
(Prayer is talking with God)
God knows your heart and is not so concerned with your words as He is with the attitude of your
heart. The following is a suggested prayer:
"Lord Jesus, I want to know You personally. Thank You for dying on the cross for my sins. I
open the door of my life and receive You as my Savior and Lord. Thank You for forgiving me
of my sins and giving me eternal life. Take control of the throne of my life. Make me the kind
of person You want me to be."
How to Know That Christ Is in Your Life
Did you receive Christ into your life? According to His promise in Revelation 3:20, where is Christ
right now in relation to you? Christ said that He would come into your life and be your friend so you
can know Him personally. Would He mislead you? On what authority do you know that God has
answered your prayer? (The trustworthiness of God Himself and His Word.)
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The Bible Promises Eternal Life to All Who Receive Christ
"The witness is this, that God has given us eternal life, and this life is in His Son. He who has the
Son has the life; he who does not have the Son of God does not have the life. These things I have
written to you who believe in the name of the Son of God, in order that you may know that you have
eternal life" (1 John 5:11-13).
Thank God often that Christ is in your life and that He will never leave you (Hebrews 13:5). You can
know on the basis of His promise that Christ lives in you and that you have eternal life from the very
moment you invite Him in. He will not deceive you.
An important reminder...
Do Not Depend on Feelings
The promise of God's Word, the Bible - not our feelings - is our authority. The Christian lives by faith
(trust) in the trustworthiness of God Himself and His Word.
This train diagram illustrates the relationship among fact (God and His Word), faith (our trust in God
and His Word), and feeling (the result of our faith and obedience) (John 14:21).

The train will run with or without the caboose. However, it would be useless to attempt to pull the
train by the caboose. In the same way, we as Christians do not depend on feelings or emotions, but
we place our faith (trust) in the trustworthiness of God and the promises of His Word.
Now That You Have Entered Into a Personal Relationship With Christ
The moment you received Christ by faith, as an act of your will, many things happened, including
the following:
1. Christ came into your life (Revelation 3:20 and Colossians 1:27).
2. Your sins were forgiven (Colossians 1:14).
3. You became a child of God (John 1:12).
4. You received eternal life (John 5:24).
5. You began the great adventure for which God created you (John 10:10; 2 Corinthians 5:17 and 1
Thessalonians 5:18).
Can you think of anything more wonderful that could happen to you than entering into a personal
relationship with Jesus Christ? Would you like to thank God in prayer right now for what He has
done for you?
By thanking God, you demonstrate your faith.
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To enjoy your new relationship with God...

The Da’at - This knowledge provides the bridge across
the Abyss
between the created Beings and God
This bridge is provided by the Incarnated Son of God.
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Heb 10: 19-20 Therefore, brothers, since we have confidence to enter the Most Holy Place by the
blood of Jesus, by the new and living way opened for us through the curtain of His body,
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Surprisingly almost exact teaching of Kabbalah including why human soul will continue to be reborn
in the world of decay and death in recycling is taught in the Upanishad known as Katha-Upanishad.

The Four Spiritual Laws
as given by
The First Man who died
to
The Simple Minded
(A dramatized version)
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Angels, Demons and all the Hosts
Apocryphal Thomas
Apostles
AryanInvasion
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