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"And as for me, this is my covenant with them, says the LORD: my
spirit which is upon you, and my words which I have put in your
mouth, shall not depart out of your mouth, or out of the mouth of
your children, or out of the mouth of your children's children, says
the LORD, from this time forth and for evermore."
(Isa 59:21)

PREFACE
This booklet was written in 1986 as a tool for teaching the
Missiology classes to the students of Sudan Theological College.
When I went into South Sudan as a Professor of Physics in the
University of Juba, I had the least idea I would be involved in
teaching of Theology in a Theological College. It is story of how
God uses an itinerant teacher to bring about a revival in an area
where others are not able to enter easily. Juba University was
situated in Juba, in South Sudan and the majority of the students
were Christians.
There were two established churches, the
Anglican Church and the Roman Catholic Church. I started a Bible
Study group in the University Campus which attracted lot of
students. Meanwhile Pastor Adi Ambrose and Brother Benjamin
were having a regular Pentecostal group which met every Sunday
in the corridor of a School and I was invited into. The Anglican
brothers took me to various High Schools in South Sudan where we
were able to talk to the students. With the three of us together with
the encouragement of the clergies in the Anglican tradition we
attracted a large group of believers and a revival broke out. This
led to the establishment of the Sudan Pentecostal Churches which
moved into a tarpaulin covered tent in the courtyard of a house
which we rented. In six years time it grew up into twenty six
assemblies all over South Sudanese villages. I still remember the
hand of friendship extended by now Bishop Seme of the Anglican
Church. Eventually with the help of the Swedish Free Mission the
Sudan Theological College was started just outside the city of Juba
in traditional Tukuls. Most foreigners shied away from organized
teaching since it attracted the attention of the Islamic North.
Personally I found my Sudanese colleagues in the University along
with the Islamic Students group very cooperative and surprisingly
helpful in every step.
The Summer Institute of Linguistics group had their guest house
next door to my University House where we had lot of fellowship
and encouragement.
The training of the missionaries became an important area both for
the Theological College and also for those missionaries who came
to South Sudan under other Missions. This course material was
developed to meet the need. With the scanty resource materials
and the wealth of experience of a vast number of missionaries who

came into the land essentially to do translation work and to help the
country economically pooled into this teaching material.
This was a one semester course in the Sudan Theological College
after which they went into the field and came back with great
results. I have used this material for short term missionary training
course to those who came on short term mission work.
Considering that it was written over twenty years ago in a place far
from all theological academics, with little of no resources or
libraries, the book now seems impossibly modern. I have touched
up a little and added tables and details.
The land and the people are no longer in existence. The University
of Juba has been relocated to Khartoum. The Pentecostal Church
and the people of God had been scattered into all parts of Sudan
and South Africa. I was forced not to return to Juba because of the
war situation in 1990.

One of my first students who went out into the field and
brought in lot of harvest was Pastor Immanuel Waigo. He
was a missionary with zeal, filled with the Spirit and proficient
in the Word. He and his wife were forced to flee to Kenya
where I have been told that he died leaving behind his wife.
This book is dedicated to the memory one of God’s dear son
-- Immanuel Waigo - whose memory will remain with me to
the end of my life.
Prof. M.M.Ninan
San Jose, CA 95124
August 4, 2009

Prof. M. M. Ninan and Pastor Immanuel Waigo
in the Sudan Theological College Campus 1989
We stand in owe before the great children of God
Knowing that we had the privilege of touching them.

PREFACE
This outline on Christian Cultural Anthropology in the context
of the South Sudanese culture is written as a course outline
for the Sudan Theological College, Juba, South Sudan. It was
written with Sudanese Evangelists and Pastors in mind to help
them to understand their own culture and to understand the
cultures of their neighboring tribes and clans. There is much
that can be done by way of research which will help these
men of God to sow the word of God among all the tribes of the
South Sudan.
“You will receive power, when the Holy Spirit comes on you
and you shall be my witnesses......''
Prof.M.M.Ninan
Juba, The Sudan
25-7-1986
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INTRODUCTION
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"And Jesus said to them: go ye into all the world and proclaim the
gospel...'' Mark 16:15
This is what We usually call the GREAT COMMISSION.
It has two parts:
1. Go into all the world.
This implies that the missionary has to go personally. A personal
presence is required for the transmission of the gospel. It is not just
a message which can be transmitted by words alone; it needs a
person as whole. The world in the original implies tribe.
2. Preach the gospel. This implies the communication whose
content is the good news of Jesus Christ.
Thus by the great commission. Jesus has commissioned us to go
and preach the gospel personally to all the tribes. Each tribe has its
own culture. lf we want to communicate the good news effectively
we need to understand these cultures.
"As the father has sent me, even so I send you" John 20:21
God the father sent his son Jesus Christ as the good news. He
could not have made it known in any other way. Jesus himself
entered the world and revealed the good news. Thus the
INCARNATION was the first cross cultural evangelism.
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JESUS
From Heaven
Celestial Culture

EARTHIANS
Human Culture

Since Earthians had more than one culture God prepared a
particular nation, prepared them to receive the Word and then sent
his Son into it. This nation happens to be the Jewish nation.
Thus Jesus entered the Jewish culture, identified himself with the
Jews, lived their life and delivered the good news to them which
was he himself. There fore the gospel is revealed and embedded in
the matrix of the Hebrew culture. But the gospel itself is supracultural. It is important for us to distinguish between the cultural
aspects of the message from the message itself. Failure to do this
has been the cause of much discord in the church right from the
inception. Early in the life of the church Paul had to fight the
Judaisers who insisted on gentiles to follow the Jewish cultural
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practices in order to be Christians.

Disciples were sent to all over the worlds . They did not preach
Judaism. They preached the gospel and embedded them into the
culture of the tribes wherever they vent. We have different churches
all over the world with different forms of worship, rituals,
ceremonies, dressing ups, clergy structures, architectural styles etc.
But the content is the same the Lordship of Jesus Christ.
We do not have the details of their methods, except for one culture.
This is given in great detail in the book of the Acts of the Apostles
and in the letters of the early fathers. Thus the first four books of the
New Testament may be considered as the embedding of the good
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news in the Jewish culture while the remaining books tells us of the
embedding of the gospel in the Greco-Roman culture. The central
figure in this process has been Paul or Saul of Tarsus. He was
eminently suited for the job because:

*

He was a Jew, well versed in the Hebrew traditions and

scriptures;
* He was a scholar in Greek and Roman philosophies and culture;
*

He was a citizen of the Roman Empire by birth - a very rare

privilege.
So our model for cross-cultural evangelism is first
* Jesus then
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* the Apostles especially Paul.
Especially Paul only because we have a complete picture of his
methodology in the Holy Bible.
Look at what Paul says in 1 cor 9:19-23
''For though I am free from all men, I have made myself a slave to
all, that I might win the more. To the Jews I became a Jew, in order
that I might win the Jews; to those under the law I bcame as one
under the law – though not being under the law – that I might win
those under the law. To those outside the law, I became as one
outside the law ……… that I might win those out side the law. To
the weak, 1 became weak, that I might win the weak. 1 have
become all things to all men that I might by all means save some.”
Based on these biblical principles, the great commission to us is to
go into every tribe in the Sudan and preach the gospel. What Jesus
did in bringing the good news to the Hebrews, and what Paul and
the other Apostles did in embedding the good news from the
Hebrew to the Greco-Roman culture, it is your duty to do in the
cultures of the Sudan.
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Since we are basing our gospel on the Bible, we need to know the
cultures of
•

Hebrews,

•

Greece

•

Roman, and

•

the culture into which we are entering.

QUESTIONS
1. That is the great commission?
2. Mention the two components in it and what they imply in practice.
3. lf we put bibles in a balloon and sent them to an inaccessible
place will it be counted as evangelism and why?
4.

Explain why we consider the incarnation as the first cross-

cultural evangelism?
5. Why did God sent Jesus to the Hebrews and not to the Sudan?
6. That vas the qualification of Jevs to be selected for the entry of
Jesus?
7. Why did God chose Paul as the apostle for the Gentiles i.e.
Greek and Romans.
8. That cultures should a missionary study before he can enter into
a culture as a missionary?
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CHAPTER TWO
CROSS CULTURAL STRATEGY

When a missionary enters a new culture, being unfamiliar with the
people and their culture he will experience certain problems. He has
been brought up in a culture with certain ways of doing things in
certain way. But in the new culture they will do the things in a
different way. This will bring consternation and confusion in the
mind. The effect of this can be either to experience what is called
the culture shock or to a determination of undertaking to understand
the people in empathy. This leads to two ways of approach to the
missionary. The simplest way is the way of empathy. If a missionary
is filled with the love of Christ for the people, he will experience
empathy and will soon accept the way of the living of the people. He
may eventually identify himself with them and be a successful
missionary.
On the other hand if he is unwilling to accept the people as they
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are, he will feel extremely uncomfortable after a short period of
tourist like fascination. He will experience the intensity of the culture
shock and will start to reject the people and their culture. From here
he may recover and go into the path of empathy or may reject the
culture totally and thereby he himself will be rejected by the culture.
He will have to return to his own culture as a failure. He may remain
within an alien culture in a shell made out of his own culture as a
foreigner.

Culture Shock is precipitated by the anxiety that results from losing
all our familiar signs and symbols of social intercourse. These signs
or cues include thousand and one ways in which we orient
ourselves to the situations of daily life. These include simple things
like shaking hands and what to say when we meet people, when
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and how to give tips, when to accept an invitation and when not to,
how to give orders to the servants, how to make purchases, when
to take a statement at its face value and when not to, when should
one smile and when should one be serious etc. etc. These customs
and cues - which may be words, gestures, facial expressions,
customs or norms - are acquired by all of us in the course of
growing up and are as such a part of our culture as the language
we speak or the beliefs we hold (from Oberg, Culture Shock)
Rejection takes several forms:
•

We may make derogatory and joking remarks about the
people;

•

We may disassociate ourselves as far as possible from the
people;

•

We may try to associate as much as possible with the
people of our own culture, etc.

ETHNOCENTRISM
The act of considering our own culture as superior to those of the
host culture is known as ETHNOCENTRISM.
Ethnocentrism is the practice of interpreting and evaluating
behavior and objects by reference to the standards of one's own
culture rather than those by reference to the standards of the
culture it belongs. (from Himes) On the other hand
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CULTURAL RELATIVISM
CULTURAL RELATIVISM is the practice of interpreting and
evaluating behavior and objects by reference to the norm and value
standards of the culture to which it belongs.
A missionary should take make conscious effort to detach oneself
from the old culture. In order to do this, one must realize that all
cultures are relative and that in no sense one's own culture is any
more “right” than the new one. Accept them as different but not
better or worse. (Wagner)
Most of the failures arise out of our ethnocentric tendencies. A
study of the cultural anthropology will help the missionary towards
this realization.
The missionary is encouraged to be fully immersed in the new
culture right from the first day of his exposure. He should preferably
live with the local people, travel like them, eat their food and
worship with them. To avoid severe culture shock a certain amount
of language learning prior to the entry will be helpful along with a
study of their culture and anthropology.
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Symptoms of culture shock
•

Sadness

•

Loneliness

•

melancholy

•

Aches, pains, and allergies

•

Insomnia,desire to sleep too much or too little

•

Feeling vulnerable or powerless

•

Anger, irritability, resentment, unwillingness to interact with
others

•

Identifying with the old culture or idealizing the old country

•

Trying too hard to absorb everything in the new culture or
country

•

Lack of confidence

•

Preoccupation with health

•

Changes in temperament, depression, feeling vulnerable,
feeling powerless

•

Loss of identity

•

Unable to solve simple problems

•

Developing stereotypes about the new culture

•

Developing obsessions such as over-cleanliness

•

Longing for family

•

Feelings of being lost, overlooked, exploited or abused
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Stages of culture shock
•

A typical culture shock has 4 different phases. This is not in
general: you may not experience all phases, but maybe only
some of them. The phases are: Honeymoon Phase During this period the differences between the old and new
culture are seen in a romantic light, wonderful and new. For
example, in moving to a new country, an individual might
love the new foods, the pace of the life, the people's habits,
the buildings and so on.

•

Negotiation Phase - After some time (usually weeks),
differences between the old and new culture become
apparent and may create anxiety. One may long for food the
way it is prepared in one's native country, may find the pace
of life too fast or slow, may find the people's habits
annoying, disgusting, and irritating etc. This phase is often
marked by mood swings caused by minor issues or without
apparent reason. Depression is not uncommon.

•

Adjustment Phase - Again, after some time (usually 6 – 12
months), one grows accustomed to the new culture and
develops routines. One knows what to expect in most
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situations and the host country no longer feels all that new.
One becomes concerned with basic living again, and things
become more "normal".
•

Reverse Culture Shock (a.k.a. Re-entry Shock) - Returning
to one's home culture after growing accustomed to a new
one can produce the same effects as described above. The
affected person often finds this more surprising and difficult
to deal with than the original culture shock.

There are three basic outcomes of the Adjustment Phase:
•

Some people find it impossible to accept the foreign culture
and integrate. They isolate themselves from the host
country's environment, which they come to perceive as
hostile, withdraw into a ghetto and see return to their own
culture as the only way out. These Rejectors also have the
greatest problems re-integrating back home after return.
Approx. 60% of expatriates behave in this way.

•

Some people integrate fully and take on all parts of the host
culture while losing their original identity. They normally
remain in the host country forever. Approx. 10% of
expatriates belong to this group of Adopters.
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•

Some people manage to adapt the aspects of the host
culture they see as positive, while keeping some of their
own and creating their unique blend. They have no major
problems returning home or relocating elsewhere. Approx.
30% of expatriates are these so-called Cosmopolitans.

Emotional Adustment
Honeymoon Stage
Cultural Shock
Acculturation

Rejection

Assimilation
Rejection
+++++++++++++++++++++++++++++++++++++++++

Social Adjustment
Ethnocentrism
Geocentrism
+++++++++++++++++++++++++++++++++++++++

Cultural Adjustment
Stereotyping
Suspending Judgement
Cultural Adaptation
Respect For Host Culture
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BICULTURALISM
We believe that the absolute truths and God's standards are
embedded in the Bible. The missionaries' function is to express
these in the new culture - in their language and life style.
Christianity is the way of living, based on the eternal principles of
God. For these principles can be lived out in a particular culture and
context is determined by the culture itself. This is the cross cultural
principle of Marvin Mayer based on the biblical absolutism and
cultural relativism. So when we assess a cultural tradition we should
assess it against the absolutes. As long as they do not violate
biblical absolutes they do not need correction. Here one may
differentiate between absolutes taught in the Bible and the cultural
behavior and regulations connected with the Hebrews, Romans and
the Greek. These practices within the culture arose to meet a
particular need or needs. So it is advisable in most cases to retain
the practice of the culture with little or no change. If it directly
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conflicts with the absolute principles. They will need replacement,
which should be accomplished through the guidance of the Holy
Spirit.
What are the Biblical Absolutes?
Absolutes are supracultural that have eternal validity.

It is not

based on any particular cultural context but can be universally
applied. These principles universally valid not only on the earth but
also in heaven.
Two such absolutes can be identified immediately:
•

The Lordship of Jesus. Christ is the center of the cosmos for
all ages, now and in ages to come. Anything: that takes
away our focus from Jesus is idolatry.

•

Love of man, based on the Fatherhood of God and the
Brotherhood of man. Anything that brings pain, suffering or
ignore to God or man is evil. Anything that brings joy and
happiness to both man and God is good.

You may define the absolutes in some other ways. But the basic
crux of the situation will boil down to the above two. Further
extending the concept of absolutes we may restrict ourselves to the
context of earth and man and develop further sub-absolutes that
have partial validity.
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QUESTIONS
1. What is culture shock and why does it come? How can we avoid
it?
2. Mention some ways by which rejection is expressed.
3. That is ethnocentrism? Why is it dangerous for a missionary?
4.

Explain the principle of the Biblical Absolutism and Cultural

Relativity.
5. From the Bible show how Paul applied this principle in practice
when he dealt with the Greeks.
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CHAPTER THREE
CULTURE
What is Culture?
Sir Edward Tyler defines culture as:
That complex whole which includes knowledge, beliefs, art, morals,
laws, customs, and any other capabilities and habits acquired by
man as a member of the society.
Society may be defined as: A social organization made up of a
group of people who share a geographical area and culture.
Thus very often we use the terms culture and society as though
they mean the same. Each of the tribes in the Sudan forms a
culture. So we talk of Kuku culture, Dinka culture etc.
Within every culture there are subcultures that differ lightly from the
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main stream of their culture. In the Sudan the various clans within
the tribe form such subcultures. The term culture has much wider
application,

that any group that is within the culture could be

thought of as a subculture. A group of youngsters gathering
together for some activity may develop a subculture because of
some particular emphasis.

Diverse Definitions of Culture:
Culture consists of everything on a list of topics,
Topical:

or categories, such as social organization,
religion, or economy

Historical:

Behavioral:

Normative:

Functional:

Mental:

Culture is social heritage, or tradition, that is
passed on to future generations
Culture is shared, learned human behavior, a way
of life
Culture is ideals, values, or rules for living
Culture is the way humans solve problems of
adapting to the environment or living together
Culture is a complex of ideas, or learned habits,
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that inhibit impulses and distinguish people from
animals

Structural:

Symbolic:

Culture consists of patterned and interrelated
ideas, symbols, or behaviors
Culture is based on arbitrarily assigned meanings
that are shared by a society

Bodley, John H. in "definitions and discussions of culture", Collins,
P., Law, R.and Miraglia, R. 1999
According to Millet:
•

Culture comes from the Latin word "colere", meaning to
build on, to cultivate, to foster.

•

Culture is a set of accepted behavior patterns, values,
assumptions, and shared common experiences.

•

Culture defines social structure, decision-making practices,
and communication styles.

•

Culture dictates behavior, etiquette, and protocol.

•

Culture is something we learn. It impacts everyone, and
influences how we act and respond.

•

Culture is communication. It is a way people create, send,
process and interpret information

“All human populations have culture, which is therefore a
generalized possession of the genus Homo. This is Culture (capital
C) in the general sense, a capacity and possession shared by
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hominids. However, anthropologists also use the word culture to
describe the different and varied cultural traditions of specific
societies. This is culture in the specific sense (small c)” (Kottack,
1991).
“Levi-Strauss:assumes that cultural forms are based
on common underlying properties of the human mind.
Levi-Strauss believed that human minds have certain
characteristics which stem from the functions of the
brain. These common mental structures lead people
to think similarly, regardless of their society or cultural background.
Since culture is formulated by human minds, which follows the
same pattern of functions, all cultures are based on common
general rules.” (Soga, 2003, Claude Levi-Strauss)

What we see as we enter into the culture and interact is only the tip
of the iceberg. Deep below them lie the basis which is the belief
system and the value system which in decides the morals, values
art. Out of this comes the external visible culture forms. It is all
decided by the understanding the people about how God interacts
with people and with God’s character as they perceive and realize.
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What makes the culture different?
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Bronislaw Malinowski (1884-1942), the Polish born, British
anthropologist has classified seven biological and psychological
needs of man. These needs are to be met. The action that leads to
the satisfaction of these needs or impulses creates the culture.
These needs may be met in different ways. Each culture meets
them in their own way. That is what makes the cultures different

This sequence is known as the Permanent Vital Sequence
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THE SEVEN BASIC NEEDS OF MAN
1. Metabolism.
These are the needs of air, water and food. What do they eat? This
factor essentially decides the professions of the tribe.

A cattle

breeding tribe of Dinka rely essentially on their cattle for food,
whereas the agricultural communities like the Hamites, Sudanese
and the Bantus rely on their farm products and the forest resources
Each tribe therefore have developed their special ways living; and
the necessary technologies for such comfortable living has been
gradually developed. Their ways of life are determined essentially
by these factors. The pastoral communities like the Dinkas and the
Mundaries are nomadic, moving from one place to the other
wherever they can find water and food for their cattle.

In the north, there are cattle tribes and camel tribes as further
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examples. Each such clans works out a permanent plan for their
annual movement across the land to and fro within the geographical
range, so that each clan chief will be able to tell where his clan is
settled at any particular time with some certainty.

Because of the

necessity for the constant movement their settlements are not
permanent and are usually made of perishable materials that can
be discarded. They seldom live in permanent buildings except by
the chiefs and elders, old and the new born. On the other hand
agricultural communities can afford luxury or permanently built
houses. They normally make their settlements and build their cities
and townships near rivers and streams or wherever water can be
easily found and the land is fertile.
How do they eat? Do they ear together? Is there segregation
between men, women, and children?

What is the role of the

women in the food production, preservation and preparation?
Women are a major labor force in agricultural field maintenance as
a helpmeet to their husbands.

So also among the Nilotics

womenfolk provides labor force for regular milking of the cows. In
many Sudanese tribes where men eat alone before women, there
exists a taboo on chicken meat and egg. They are eaten only by
the women and children thereby providing them with enough protein
which they may miss otherwise. Tools for cooking, serving, eating
as well as pots, pans and bottles are determined by their availability
and necessity. While cooking is done in earthen vessels, storing is
done usually in calabashes and baskets. Granaries are part of the
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home which has the shape as tulkuls but are built on stilts to ward
of pests

.
Many other factors build up around this need. When and how many
times do they eat? What are the rules of the hospitality in meals?
How are the sacrificial meat and other products distributed? In the
sacrificial animals every member of the larger family and friends
has a share. Each part is designated by tradition to certain person
who is related to the person sacrificing in a certain way. For
example the right shoulder of the sacrificial lamb should go to the
uncle. Similarly the meat obtained by the hunt is divided strictly in
accordance kith the cultural traditions.
An infinite amount of intricate details work out around this need.
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2. Reproduction
These are the needs of man to satisfy his sexual urge as well as his
desire to maintain his lineage and name. These are controlled by
the society very rigidly by the cultural system of marriage and
kinship.
Marriage is a social mechanism to mark off legitimate sex partners;
and kinship is a system for placing and training each individual born
within the culture.
3. Bodily Comforts
These involve essentially shelters and clothing. What types of
shelters do people make depends on their needs determined by
their profession, convenience and availability. Evidently nomadic
types cannot maintain permanent houses, as they are moving all
the time except for their old, women and children. So they live in
shelters made of temporary materials and protect themselves with
thorn fences. The agriculturists can build permanent houses with
yards and can afford more luxuries of life on a permanent basis.
They make tukuls made of grass so that it will be cooler with larger
yards. Many tribes do not wear clothes, but adorns themselves with
ornaments and paints. In the extreme humid hot regions clothing is
probably unnecessary. Many tribes prefer to go totally naked to
keep themselves cool.
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Others have minimal clothes to cover their loins. However beads,
bones and metals provide ample ornaments. The right to wear
particular ornaments is earned by exhibiting certain skills or
reaching certain maturity.

Women show their marital status with

certain ornaments and coverings. In some tribes the privilege of
covering the breasts is given only to the married. Thus the way in
which a girl dress will declare her availability as sex partner.
Housing, clothing and ornaments often act as status symbols.
Chiefs and aristocracy wear special regalia. Wearing suits have
come to be a status symbol with the British rule.
What do people do to repel insects and mosquitoes? Among the
Kukus a constantly smoking fire is kept inside the house, while
among the Dinkas smearing of dung ashes is practiced. How often
do they wash and take bath? Some traditions have elaborate
ablution rites and patterns. Some puts on oils and dyes. In Nuba,
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women are either pink or blue. Many of these are conditioned by
the climates and availability.

4. Safety
This includes safety devises for each individual against attacks from
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wild animals, attacks from fellow tribesmen, attacks and invasions
from neighboring tribes etc. The basic skills of spearing, spear
throwing, archery, stick fights, wrestling etc are common to all the
tribes in the South Sudan where there is a constant threat from wild
animals and from neighboring tribes.
Intrusion of tribesmen from outside is always suspected and killing
of an alien tribesman within tribal territory is not considered as
murder. In the modern state system a person who violates
immigration regulations are either put in jail or sent back.
Some form of military structure exists in all cultures. All able bodied
people are expected to be warriors and their services are called for
when necessary. Though war and war plans are made by a clan or
a tribe as a congregation, each warrior is on his own to establish a
name and a status and wealth for himself and for his family. Good
hunters and warriors were always respected.
This is very much similar to the Old Testament times and is
reminiscent of the period of King David or earlier. Often spiritual
forces were called upon for protection and elaborate ceremonies
intended to maintain the morale of the warriors are performed.
Tools and weapons of war are developed according to the
technology of the culture. lf spears and bows and arrows were the
early weapons, guns and missiles and heavy arms of warfare have
come to the Sudan now. Constant tribal warfare, besides civil war
on a large scale has caused this intrusion of modern technological
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weapons in this country.
5. Movement and Activity
Adequate exercise is necessary for proper growth of man. For this
purpose every culture develops appropriate sports and games.
Apart from its purpose of exercise they also serve as a learning
process. Children play games that help them grow into adults,
independent and powerful. Adolescents play games that develop
skills suitable for their adult life. Very small children like in every
other place in the world play mother and father, hunter, warrior etc.
In the adolescence while girls engage in learning artistic and
culinary skills, boys play with spears and arrows, traps etc.
Wrestling seems to be the most common sport. Accuracy in
shooting, and spearing, games involving jumping, running,
swimming etc are also emphasized.
However no regular sports (except wrestling) is found in this part of
the world. Life is too much of a struggle for existence and survival
leaving little time for leisure except for girls.
Dancing is a regular activity which provides exercise as well as
social intercourse for the young and the old. Agility and
vigorousness of the South Sudanese dances are well known all
over the world.

Nubian girls are renowned for their grace and

charm from ancient days
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.6. Growth
There are special needs associated with each state of human
development.

Infants

and

children

have

special

feeding

requirements and needs of protection. Old age calls for special care
along with respect and honor. The young needs to express
themselves find sex partner and build themselves a self image and
a status in the society. Widows and orphans calls for special care.
All these aspects are taken care of by cultural activities. Most tribes
have special food and body care regulations during pregnancy and
lactation periods for women.
Marital relations are regulated for family planning purposes.
The levitate system eradicates the problem of widows and orphans.
Elders are honored and are relieved from heavy work. They act as
counselors and judges.
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7. Health
Hygiene and medicine fall under this category. There are cultural
precautions to avoid sickness and epidemics. Regulations for
defecation exist. In fact these customs are so well followed that
most South Sudanese children in the tribe believe that their adults
do not defecate. Similarly a taboo on food makes sure that only
foods that are not decayed are consumed. Normally all vegetables
are to be cooked. Fresh salads and other vegetables are not eaten
in the Sudanese community simply because of the possibility in
infection from the abundant insect population that haunt the tropical
area.
All cultures have their medical system which includes preventive as
well as curative systems. Though very often mixed with witchcraft,
effective herbal medicines are available. Very effective medicines
for scorpion and snake poison are also found.
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Preventive antigen's injection is practiced by all the tribes whereby
snake and scorpion poison is made ineffective. The injection is
given in a simple way by cutting the outer skin of the back of the
palm and rabbit: in the medicine diluted and activated by saliva.
Psychological sickness vas recognized and treated by most witch
doctors from very early times. For this purpose they psychoanalyze
not only the patients but also their near relatives and friends, as the
assumption is that it is imbalanced relation in the family or society.
In all Sudanese cultures sickness and death are considered as due
to sin of the person or the group. Epidemics among man, beasts,
animals or fishes are caused by the communal sin and should be
atoned for the remedy. Regular sacrifices for such reconciliations
between people, environment, spirits and God are practiced.
I have taken my examples mostly from the Sudanese context.
But the arguments are equally valid to all cultures irrespective of
their technological level of development. Each of the above seven
needs have to be met by all men. The way they meet them differ
depending on the process of development, availability of materials,
suitability of the method etc. These are learnt through being in the
society and are not reflex or instinct.
All cultures are unique. There are no primitive or advanced cultures.
Development in various aspects of life is emphasized by cultures.
In some cultures technology and skill are given importance, in
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others art and craft are given importance, and yet in others human
relations and family are given special emphasis.

Thus each

develops in their own way. Those cultures which have developed
war machines and war technologies had an advantage over the
others in that they could easily subdue them. But history have
shown that the victors are not always victors the war. Some cultures
were able to conquer their victors. The point is that every culture is
capable of full growth and is highly adaptive.
We have seen how culture is built around the basic needs of man.
Every cultural act performs a function, whether we can discern it
directly or not. They are intricately correlated that any attempt to
change a cultural act may result in serious imbalance of the social
structure. Strict introduction of monogamy in the East African
culture by the Christians is one such example. It has caused
several unforeseen effects in the widespread increase of unwanted
widows and orphans and prostitution. When problems arise, the
society will find a solution. These solutions may not be very
desirable though.
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SYNOPTIC SURVEY OF BIOLOGICAL AND DERIVED NEEDS AND
THEIR SATISFACTION IN CULTURE
A

B

D

C

E

F

Instrumental Responses Symbolic Systems
Basic Needs
Direct
(Individual) Responses
Needs
to
and
of
(Organized,
Instrumental Integrative Thought
i.e.,
Needs
Needs
and Faith
Collective)
Nutrition
Commissariat
(metabolism)

Renewal of
cultural
apparatus

Economics

Transmission Knowledge
of
experience
by means of
precise,
consistent
principles

Reproduction Marriage and
family
Bodily
comforts

Domicile and Characters Social
dress
of behavior control
and their
sanctions

Safety

Protection
and defense

Means of
Magic
intellectual, Religion
emotional,
and
pragmatic
control of
destiny and
chance
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Relaxation Systems of
play and
repose

Renewal of Education
personnel

Movement Set activities
and systems of
communication
Growth

Training and
Organization Political
Communal
Apprenticeship of force and organization rhythm of
compulsion
recreation,
exercise
and rest

Art
Sports
Games
Ceremonial

(SOURCE: Malinowski’s Basic Human Needs as presented in
Langness 1987)

QUESTIONS
1. Define culture and society.
2. Explain Malinowski's permanent vital sequence and how they
explain difference in cultures all over the world.
3. Mention the seven basic needs of man.
4. Take each one of these basic needs and explain how they are
met in your culture.
5. Take the subculture in which you form part and explain how it
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differs from the main culture.
6. Take any two neighbored: tribes and compare how they meet
these seven needs differently.
7. What are some of the cultural complexes of your church? How do
they differ from other churches?
8. Consider some of the ceremonies, rituals and church
organizational structures and discuss how far they fit into the
culture. Are there any cultural alternatives?
9. Discuss why changes in cultural practices must be approached
carefully.
10. Discuss the effect of the following changes in your tribe.
a) Abolition of polygamy
b) abolition of levitate system
c) introduction of modern medicine
d) abolition of certain rituals and sacrifices.
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CHAPTER FOUR
LEARNING
All human behavior can be classified as:
•

reflexive, where the function does not involve any mental
activity, but is a normal motor action. e.g. withdrawal of a
finger when it touches a hot body; or

•

instinctive, when it is a character trait of the whole species
and is found full grown at its first occurrence and then
continues without diminishing. Man has practically none of
these. One example for this type of behavior is the migration
of birds.

•

Learnt. Man is distinct in this respect that instincts do not
dominate his behavior and most of man's culture is leant.
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How do we learn a culture?
ENCULTURATION
lf we are born in a culture, we learn it in the process of our growth.
This is known as ENCULTURATION. When a child is born he has
no conception of the world, no language nor morality. He is simply
egocentric, reacting to his own senses.
As a child grow up, he consciously or unconsciously picks up and
internalize his culture. His mind is thus programmed in accordance
with his cultural values to react with family, friends, enemies, other
creatures and to inanimate things. These are stored both in the
conscious mind as well as in the unconscious and subconscious
minds. This produces the personality of the man, which the bible
calls the soul. In so doing, the child has the freedom to choose and
develop in their own personal way producing a unique person. Man
is fully responsible for his own self. The culture provides a
background and a general matrix. A child is taught how to find his
position in the family, society and in the rest of the world. He finds
out whom he should respect and submit himself to, whom he should
tolerate, and whom he could bully. Along with high ideals, culture
also transmits subtle selfishness and methods of self preservations
like cheating, lying etc.
Apart from these informal educational processes, every culture
provides for some form of formal education for its individuals. They
are usually in the form of training in skills that are necessary for
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their adult life. Girls are taught basic housekeeping skills by their
mothers including culinary arts and arts and crafts. Boys are taught
the arts of wielding weapons and in decision making. In the Sudan,
children are encouraged to serve elders in their councils under the
trees, thereby introducing them to the techniques of tribal
government and judgmental systems.
Formal schooling as known to us today is not known in the ancient
Sudanese society. But they have come to value their significance,
because they know that an educated man ‘has several cows to his
credit’. Learning to read and write are coveted skills. Since culture
is learnt, it can be taught. Culture change including change of faith
can be introduced through schools. That is why most missionaries
start their work as educators and medicine man. Entering a culture
by basic literacy work is an effective means, because it brings trust
and confidence before the necessary transference of the good
news.

Even the nomadic tribes will appreciate a traveling school

teacher.
ACCULTURATION
But if a person is not born in the culture, the way to learn the
Culture is called ACCULTURATION. Every person entering a new
Culture will experience a certain amount of culture shock. A sense
of isolation and feeling of unwantedness is common. But as soon as
he makes contact with the people and makes friends with them, this
emotional disability will start to vanish. The first step in this direction
is to learn the language. Eventually a missionary will be able to
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learn to live a bicultural life, with one foot in each culture. He will be
accepted as a friend and will be trusted. But he will be treated
always as an outsider. In some cases this distinction can be helpful,
in that he say be able to command some respect and hearing.
ASSIMILATION
But a much better way of acculturation is by ASSIMILATION.
In this the missionary identifies himself with the host culture
completely. He will wear their clothes, speak their language with
ease and behave like them. Assimilation will open up new
intimacies that are not open to an outsiders bringing with it greater
opportunities for evangelization. Since Sudanese are a family
centered people, a missionary family will have greater chance of
building up trust.
QUESTIONS
1. Classify human behavior. Give examples for each of them from
human life or from non-human life.
2. What is the difference between acculturation and enculturation?
3. In spite of the same cultural matrix in which a child is brought up,
one develops into a unique person. Why?
4. What are some of the educational processes in your tribe?
(Describe both formal and informal training.)
5. Compare the merits and demerits of bilingual missions and
assimilated missions.
6. Develop several strategies for entering a culture in order to
communicate the good news.
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CHAPTER FIVE
COMMUNICATION
We can communicate with each other in many different ways.
Body stance, gestures, tone of voice, signs and symbols and even
through body temperatures and wetness and pressure we can
communicate. But the most important of them all is verbal
communication or the spoken language. The development of
language has confounded scientists very much. There are three
basic observations for this:
1. Intuitively we might suppose that languages of nonliterary people,
which do not have any writing, would be less developed than those
languages that are used by advanced cultures where there are
advanced technologies art and crafts. But this is not true. All
languages are full blown with grammatical structure and are
capable of expanding as the need for new words arises. There are
no primitive languages and there never have been any.
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2. Children in every society begins to learn their language at about
the same age. Children starts to learn to speak at are levels
between eighteen months and twenty four months. There are no
known societies where language acquisition begins earlier or later.
3. Children of all societies learn their languages at about the same
age. and at about the same rate.
These observations have led Noam Chomsky to postulate that
language ability is instinctive and it starts from the brain.

The

particular language one learns is decided by the society. But the
ability to learn and synthesize the language is innate.
It also implies that man everywhere at all ages had the same
intelligence the ability to reason and to analyze. The amount of
information, knowledge and data may have been less. In other
words the intelligence of Adam, Abraham or Noah were not in any
way less than those of Newton or Einstein or Billy Graham even
though they did not have the same information available for
analysis. The accumulated knowledge of man through the ages
enabled the latter group to achieve additional things. In fact there is
no evidence to show that there is any race that is superior to any
other in intelligence. The concept of races has no scientific basis,
though it can be used for convenience of classification based on
bodily characteristics like color and shape.
Our ability to communicate and even think may be constrained by
the language we use. You cannot think of blue unless there is a
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word for it. This problem is often faced by the evangelists and
translators. Many of the concepts in the Bible, like the only begotten
son, logos, grace etc. cannot be found in several languages. A
missionary may have to search out the right word to express the
correct idea (though every language can develop such words).
Even the words for God itself needs to be carefully found. In one
Sudanese culture at least, the missionaries were using the word for
Satan in place of God in an attempt to differentiate the local god
from God. The method of communicating by selection of the right
word that express the idea rather than a word for word translation is
called dynamic EQUIVALENT method. This is particularly relevant
in Bible translations.
Rituals and sacrifices and symbols used are also susceptible to this
inconsistency when one translates or transplant it from the western
culture into the Sudanese culture.
Nonverbal Communications
Nonverbal communications may be intentional or unintentional, and
could be transmitted through one or. more or our channels of
senses - hearing, touch, smell, sight and taste. Gestures while
talking and giving speeches, nodding to express negation or
affirmation, waving to indicate approach or go away, kissing various
parts of the body, hugging. patting etc are all culturally determined
patterns and carries meaning depending on the culture. The same
action may have opposite meanings in different cultures.
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Among the unconscious communications are shaking with fear.
trembling with emotion, crying for joy or sorrow, ecstatic utterances
as talking in tongues under spirit, perspiring under anxiety etc.
Those communications that involve muscle or body movement are
called kinesis communications. Eye contacts also communicate.
Staring, keeping eye contact continuously, looking down to avoid
eye contact, avoider: eye contact, smiling while looking, winking the
eye, twinkling the eye etc are all kinesis communications forms.
There are movements of the body which convey meaning. Where
and what part of the body may be moved in what fashion is
conventional. Dancing forms (permissible and non permissible and
conditional forms), also praying patterns, singing movements etc
are also conventions.
Proxemic communications implies distance, territory and perception
of these on the part of the participants. Standing patterns can be
intimate, personal and public. How far a person may approach
another without violating their person? In intimacy of course a
person may move closer, but otherwise there is a conventional
distance to be maintained.
A boy and a girl may not stand too close facing each other in public,
but they may stand side by side touching each other. All these are
determined by the culture.
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The arrangement within the house like, how close should the seats
be for comfortable conversation and mutual trust, how close should
a missionary approach a person, how far into the house of the host
should he venture in without arousing repulsion of suspicion, should
be talk with the children, could he talk with the lady of the house in
the absence of her husband etc. are all to be well understood.
In a prayer meeting and in the church, the seating arrangements,
sex separations, proper attire etc are to be determined by the
norms of the host culture and not by the norms of the missionary's
culture.
Implementation of all these in the context of the Bible require
careful scrutiny to isolate the meaning of many of the biblical
commandments to separate them from from their cultural binding.
For example we have Paul's exhortations and the moral codes of
behavior and attire to be examined in the context of Sudanese
cultures. How can the injunctions regarding covering of the head be
valid in a culture where clothes are not worn? Thus all these need
careful and prayerful interpretation in terms of the culture into which
you are entering. It is the spirit that gives life. The written word kills.
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QUESTIONS
1. What ability is innate?
2. Our ability to think is constrained by our language. Take the
example of the colors of the spectrum and compare it with the
number of colors identified in your language.
3. Take the example of family relations and show that Sudanese
have more names to denote various relations than Americans.
4. lf you know any other language in the Sudan other than your
own. Discuss some of the words in your language that cannot be
expressed in the other.
5. Discuss how far the Christian concepts of God, Son of God, Son
of

Man, mercy, grace, redemption, sacrifice, sanctification,

justification, judgment etc. are expressed in your language and
culture. Are they adequate to express Christian concepts? Are there
alternatives?
6. Identify some of the characteristic nonverbal communications in
your culture.
7. Discuss the various methods of greeting between various groups
in various tribes. Husbands and wives may greet differently as
compared to brother and sister, a man and woman not related,
father to daughter, father to daughter in law etc.
8. Discuss the cultural norm regarding eye contact. Take various
cases. For example a man and an elder, a boy and a girl etc.
9. Discuss the evidences some of the nonverbal communication
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girls in your tribe.
10. What are the conventions regarding dancing, dressing, singing,
movement of body etc in special situations?
11. What are some of the normal patterns in prayer, singing and
dancing?
12.

Draw a rough in sketch of the plan if a typical household

showing the positions of various huts and their uses. Mark on it
the extent of penetration for a visitor, a friend and a relation.
13. What are some of the cultural limitations for a visitor in a home?
Make a list of dos and donuts.
14. What is the normal seating pattern or standing pattern in the
clan
a) during a sacrificial feast
b) a marriage
c) a meeting of the elders
d) in a court of trial?
15. Discuss the following passages in the context of the culture of
various tribes.
a) 1. Cor. 7
b) 1 Cor 8
c) 1 Cor 10:11-33
d) 1 Cor 11:1-16
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CHAPTER SIX
MARRIAGE, FAMILY AND KINSHIP
Man differs from the animal in his sex urge and desires. Animals
become sexually excited during specific periods in their life, in a
state of estrus or heat. The female animal is not excited externally.
As opposed to this, men and women are externally stimulated. Sex
act for man is more a psychological act than mere biological act.
While man is stimulated by visual means, women are more excited
by the tactile medium and tenderness. Sex act is therefore is more
of a sharing, a physical intimacy arising out of a spiritual need for
one another.
The continued and sustained marriage is necessary for man
because of the need of care for the human infant. Human infant
cannot

survive nor

enter

into the society

without

proper

enculturation. As opposed to most animals human infants are totally
dependent upon their parents for their very existence. Maturation
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period for human is much longer in this respect. Hence the society
everywhere stipulates certain systems of marriages. Family
therefore is the key to the maintenance of the society. In God's
scheme also, family is central, and be works through the family
rather than through individuals. This is particularly true in the
Sudanese cultures where, family is highly developed in comparison
with more technically advanced cultures elsewhere where the family
is breaking down.
Potential mates
Every culture defines eligible partners for their youth. In most
Sudanese cultures these are within the tribes, but outside of one's
own clan. This sort of arrangement is known as exogamy.
In the biblical periods of the Patriarchs, cousin marriages were
considered preferable. So we see Abraham marrying his own
cosister, Isaac and Jacob marrying their uncle's daughters etc. This
practice is found among the Coptic Christians (both orthodox and
evangelical) in the Northern Sudan. However in most Southern
Sudanese cultures such practice are not accepted and special
precautions are taken to avoid any cousin marriages by introducing
them at festival occasions. There is rigid taboo in cousin marriages.
There are several incest taboos also among the Southern
Sudanese that closely resemble the Leviticus 18 regulations. These
are meant to avoid disruption of families by sex within the family
circle and consequent competition for sex.
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Women Hunting
The various practices and rituals of the cultures in Sudan indicate,
apart from old familiar stories, the fact that women hunting and
snatching were wildly practices in this country. Even today, after
proper settlement of marriage by paying bride price and getting
family permission, the bridegroom is supposed to carry away the
bride by forcefully entering her home. There can be very severe
fighting during this time where the bride’s brothers and friends try to
stop the bridegroom from taking her away. Such practices are a
remnance of the earlier bride hunting practices. Invasions by
another tribe on to neighboring tribe are often practiced even today.
A detailed description of wife hunting is given in Judges 21.

The

rapture or the taking away or snatching away of the church by
Jesus is also reminiscent of this old custom.
Courtship and Marriage
Most cultures have very strict courtship regulations and have
premarital sex regulations. A wide spectrum of allowances is seen
throughout Africa. Some tribes in West Africa do not marry unless
the girl become pregnant and assures of her fertility. Even if the
actual marriage does not take place it does not matter because the
man who marries her accepts the wife with the child because
children are an asset. However in the North and the South Sudan
premarital sex is strictly forbidden. In the Western and Northern
Sudan women circumcision ensures that premarital sex is
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practically impossible.
Fidelity within Marriage
Majority of the Sudanese cultures requires rigid fidelity within the
marriage, though in some cultures wife sharing may be practiced as
a sign of honoring a close friend or guest. Among the Nubians
particularly the wife may maintain lovers of her own without
arousing the jealousy of her husband.
Levirate and Ghost Marriages
If a brother dies, it is the duty of the surviving brother to take all the
wives of his dead brother as his own. lf the man does not have a
brother; his son should marry all the young wives of his father. Thus
it is the responsibility of the nearest of kin to take over the wives
and continue to procreate. Children born in these relations are
considered to be the children of the dead man. This is the law of the
levitate, This vas practiced by the Jews and the law governing this
is found in Deuteronomy 25:5. If a brother died without marrying, his
surviving brother may marry a girl on behalf of the dead brother and
thus may maintain his name. This is known as the Ghost marriages.
Both the levirate and the ghost marriages are widely practiced in
the Southern Sudan.
Polygamy
This is a general terminology for having more than one mate.
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Serial polygamy is practiced widely in America where they take a
mate at a time in a series. Polygamy is practiced in most parts of
the world, where one man may take more than one wife at a time.
This is practiced all over the Sudan as well. This is closely
connected kith the status and wealth of a person. For example Nida
gives the following simplified economic cycle for the Shilluk.

Polyandry, the system where one woman keeps more than one
husband and, group marriages where a group of men and women
will have sexual access within the group are not found in the Sudan.
Monogamy- One man - one wife equal considered as the Christian
ideal. But it limited areas of the world.
status matrimony is practices only in Polygamy are probably the
major problem faced by the Christian churches in the Sudan. There
have been great emphasis on monogamy within the churches and
very often the churches forced the converts to divorce all wives
except one, if they were to remain within the church. This has led to
great many sufferings. which one of the wives is disposable? That
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will you do kith the children of the divorced wives? What will the
divorced women do? Particularly if they are past child bearing age,
they will be living a miserable existence. Be should not forget that
even though monogamy is the ideal, God did allow polygamy in the
Old Testament period, 'because of their hard heartedness.' There
are occasions when the ideal may be violated to maintain Biblical
absolutism. For example what will we do in a situation where there
are excess of one sex. In Jamaica for example soon after the world
war there were almost three women for one man. How do we apply
Biblical Absolutism and cultural relativism in this case?
Kinship
Tribe is a close knit unit by kinship relations. There are essentially
three different types of ties.
* The affinal ties arise by intermarriage,
* the consanguine ties arise by blood relation through parentage,
and * the fictive ties arise by legal ceremonial or religious oath.
A missionary may enter into a kinship relation by marriage or by
fictive relation.
A clear understanding of kinship relation is essential for any serious
entry into a culture. Diagrammatic analysis of kinship is probably of
great help in understanding the kinship structure. Here are the
special symbols used in such studies.
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M

Male

=

Marriage

F

Female

Sometimes relations are indicated by shorthand:
Fa

Father

Mo

Mother

Br

Brother

Si

Sister

So

Son

Da

Daughter

Hu

Husband

Wi

Wife

The clan is the sociological unit in the Sudan, who claim a common
descent from a male ancestor. Thus this is an example of Patrilineal
descent. Other types of descents like matrilineal descent (mother
centered), Bilateral descent and Ambilineal descents are not found
in the Sudan. It is a man's world.

The origin of the clan is usually traced to a mythical totem animal,
totem bird, totem fish or a spirit. The members of the patrilineal
descent are shaded in the above diagram
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In the Sudan kinship relations are of extreme importance, that they
have special names for almost every relationship.
Major systems of kinship terminology are:
•

The Omaha system

•

the Crow system

•

the Iroquis system

•

the Hawaiian system

•

the Eskimo system and

•

the Sudanese system

We show below two of these systems for comparison where equally
marked kin are known by the same relational names. {The symbols
used are ! @ $ % & * ** ( ) + ++}

Sudanese terminology is

associated everywhere in the world with relatively great political
complexity, class stratification and occupational specialization.
Eskimo System

Sudanese System

Notice that in the Sudanese system each relationship has unique
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names
Age -set systems
ln addition to the kinship bindings, people of the same age group
form an age set which have greater unity as a group. They are
composed of groups of persons of similar age and sex who move
together through life's stages. This is mostly found among the
Nilotics of the Sudan. Entry into an age group is usually through an
initiation ceremony. Transitions to new stages are associated with
succession of rites. The bond between the same age group – who
usually assumes a set name for themselves – is much more
stronger than other bonds. Excommunication from their age group
is equivalent to exile. This extreme punishment is given only for
crimes against society. Reinstatement is possible only by
sacrificing their pet ox from whom he derived his ox-name.
Blood Brother
Some societies accepts a foreigner into their society on equal
footing after they have found him to be trustworthy. This is often
initiated through rituals. For example among the cadis this is
performed by mixing the blood of the person with the adopting clan
brother.
Reflection in the Church
It will be worthwhile to study these groups and family so as to
assimilate the major features of the system into the church structure
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itself. It is certainly evident from the study that church elders must
be chosen from among the heads of the families. Deacons may
form an age group set who may eventually become elders.
Organizations for the various age groups with corresponding
teachings and activities will help the church life relevant and
growing.
QUESTIONS
1. Study the various types of marriages in the Old Testament.
2. Discuss the various types of marriages in your culture and
compare them with those found in the old testament.
3. What are some of the courtship customs in your tribe?
4. What are the restrictions in sexual partnership in your tribe?
5.

Define adultery and incest in terms of your culture. What

punishment do they invoke?
6. What solutions can we offer to polygamy, levirate marriage, ghost
marriage etc.?
7. Search the scripture to find teaches about polygamy and levitate
systems. Is there any direct commandment regarding these? Why
did God allow his great friends like Moses and Abraham to have
several wives?
8. Study the kinship relations as found in the Old Testament starting
from Terah.
9. Diagram the kinship relations in your family as far as you can.
(Mark yourself as ego)
10. Collect the kinship terminology in your culture.
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CHAPTER SEVEN
SOCIAL STRATIFICATIONS

Social Ranking
In every society there are social stratifications which are either
ascribed (by birth, sex etc.) or achieved (by education, skill etc,).
The society adjusts itself to certain structure with its members
falling into the right strata. It is convenient to represent them by
graphs, with the relative positions along the y axis and the
population along the x axis. This of course cannot be done in any
exact manner because of the difficulty in ascertaining the class
strata and their population. However a rough sketch can always be
obtained by assessment. These usually form the shape of a
diamond in most cultures. It is customary to speak of the upper
class, middle class and the lower class though these do not form
hard and fast demarcation. Most agricultural communities have
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such detailed ranking systems from bottom to top which are
inviolable.
It is important for the missionary to realize that people communicate
more with people of their own class. That is to say horizontal
communications are prominent than vertical communications,
Prestigious communications do occur from top to bottom. But this
takes place only between adjacent groups. It is a one way
communication from top to the next level.
Nida categorizes three types communication approach.
These are:
•

Roman Catholic approach

•

Communist approach

•

Protestant approach

In the Roman catholic approach primary consideration is given to
the upper class only. They in turn influence the middle class and the
lower class people. The church on their part offers them the best
religious service and the best education service and provides
leadership in all walks of life that are required for success. This
specialized attention to the upper class is not always appreciated by
the lover class and the middle class, who often rebels against them.
This has happened in countries like Latin America where the
Catholic church holds great power. There this has led to civil wars
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and polarization even from among the clergies

In the communistic tactics, the target group is the lower middle
class and the lower classes. Their aim is to replace the upper class
by these groups. But once the group comes to the top they place
strong barricade between themselves and the middle classes in
order to perpetuate their domination.
In the protestant approach also the concentration is on the lower
middle class with incentives of upward movement in the social
ladder with education and social assistance.
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However in the past in most countries various Protestant,
Evangelical and Pentecostal churches took over the lower class as
the triangle moved up.
This has produced a vacuum below and a new group took over the
people left behind. Thus there has been a continuous wave one
after the other when one group after the other took ground
The Anglican and the Catholic missions came to the Sudan much
earlier than the Africa Inland mission, Presbyterian missions,
Baptist missions and the Pentecostal missions. As the Anglican and
Catholic mission took firm hold in the Sudanese soil, in time they
created an elite class with better education and medical facilities
and other social conveniences. This left behind a group of
discontented people. The position vas then taken up by other
missions, the latest being the Pentecostals.
In order that the gospel may be able to reach all classes, it is
important that the contact group must be a group which represents
the entire population cross section. any attempt to concentrate on a
particular group will certainly lead to unbalanced communication
and may even hinder the gospel from reaching certain groups who
may make for themselves a blockage. It is best to remember that
upward

communication

is

impossible

while

downward

communication by percolation is possible but will take time.
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In the early church the gospel was not only preached to the slaves
and the middle class merchants, but also to the royalties and to the
slave owners. This has brought about the eventual acceptance of
the faith by the state.
Face to Face Society

In the pastoral communities however the rank divisions are
negligible. They have strong eldership that forms the apex of the
system, with all the others forming a broad base kith family and
clans form the broad base. The hierarchy is formed by the age of
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the person within the family, the older wielding authority over the
younger. In such tribe we have the following situation.
1. Effective communication must be based on personal
relationships.
2. The approach should not be at a lover level, but at the top level,
who can pass on the communication within the family grouping.
3. The diffusion of message kill take time and the missionary must
be patient and present to accomplish his task.
1. These groups will not act as individuals. They should be treated
as one unit. All decisions are made collectively and not individually.
Any call for conversion or change of faith must be directed to the
persons responsible for making such decision.
This may seem contrary to the usual spirit of Christian conversion
as is indicated by the altar calls. This is because of the western way
of thinking where individuals are free to act on their own. This is no
more true about the urban face to face communities Such family
based or clan based conversions are indeed the norm of the early
church as is indicated in the following passages. Acts. 9:35, 16:3034, 18:8
The Masai conversion in Kenya is a typical example near home.
This vas sponsored by the Catholic Mission where the whole Masai
tribe embraced Christianity as their religion. Such procedure will
require much rethinking in evangelical theological perspective. If
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these people are converted by the decision of the tribal chief, that of
course would not mean they became Christians which indeed is the
personal acceptance of the Lordship of Jesus as reflected in their
personal life. But this would simply mean that the whole group is
open for Evangelization. The tribe as a whole will accept the
Christian rituals and take the Christian form of worship even though
many within the group will still be following other gods and
worshipping other gods. In fact impartially viewing this is how all
growth in the church took place. Even in the early institution of the
theocratic state of Israel, the whole Israel including twelve tribes
accepted the Lordship of Yahweh in a ceremonial oath concluded
by blood. But evidently not everyone remained faithful to the
covenant. We see people still worshipping other Gods. la Joshua
renewed the covenant; he again made the same choices of
choosing Yahweh as against the gods of Egypt and of Canaan. This
principle still remain true in the making of the New Israel, the
Church and its covenant of the Lordship of Jesus, culminated by the
blood of Jesus himself.
Mission Strategy
Through the history of the missions we have come to realize the
foolishness of individual conversions within the culture.
In a predominantly Christian community this is the accepted norm,
and the individual conversions are simply the acceptance of the
Lordship of Jesus by the person which was originally implicitly
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assumed but not practiced. It is simply an act of return of the
prodigal to his house. In Juba for example people are in an urban
atmosphere surrounded by Christians and Christianity is accepted
as a better way of life. Here personal commitment to Christ has
relevance and meaning and is encouraged by every one even
though the various denominations may vie with one another in their
own narrow dogmatic way. But outside of the townships, where
tribal form of social structure exists, such an approach will be
suicidal, because Christianity is not the norm of the society. One
loud and clear principle to follow anywhere will be. 'Do not snatch
individuals out of the society to form a different Christian Group.'
This is also true where another denomination or group of Christians
is also evangelizing. Do not try to pinch people from other
denominations. Remember that they are also preaching the same
Jesus and his salvation.
In the past, missions employed what Donald A. McGravin calls, 'the
Mission Station Approach', where missionaries from richer countries
entered another country and started off with a large mission
campus. These mission campuses had a church, a school, a
dispensary and an administration with large funds at hand. They
were able to attract few individuals who were willing to leave their
culture for the benefits and attractions offered by the new people.
Mostly these people were social misfits in their culture. They were
either prodigals, social outcasts, belligerent, dropouts or even
criminals. Some of them of course came out of curiosity and some
because they are revolutionaries. Many came for the good paying
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jobs within the compound and to get the Whiteman’s education and
medicines. As a result the church it produced was alien to the land
and was simply living on borrowed culture. They thrived simply
because they had an advantage over the others. This was typical of
the colonial era and worked well in that situation.
When colonialism came to an end, it left behind a sub culture within
the country, which carried with it many of the foreign cultural
baggage. But it was a literate church with very little superstitions.
The individuals were from different tribes who relegated their
mother culture's heritage and formed a sub culture. A new class of
formed which had the great social advantage of medicine,
education and constant inflow of foreign money. This method will
still work in the neo-colonial period as long as a constant flow of
money can be guaranteed. It will create a subculture which can
stand the persecution of the mother culture. In extreme persecution
they may migrate to another place and start their own nucleus.
Today long after the colonial era, a few neocolonial agencies may
be able to sustain such a mission. Even if they can the result is
bound to be a failure because of two reasons.
1. The interest of the neocolonialism is limited and they may
discontinue their assistance the moment they visualize that their
control over the local church is diminishing. It is bound to leave a
discontented and bewildered church that will eventually look for a
local church formation.
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2. The development of the African personality in this period will
negate any such movement.
Therefore today our aim should be to produce a truly African church
that has both form and content that are Sudanese in nature. In the
rural situations in the South Sudan this can only be achieved by
group conversions. The fundamental rule therefore remains that,
we should “Never baptize individuals”; unless church can be
generated within the culture with its own congregation and social
intercourse possibilities, all formal formation of church and its public
confessions and activities should be delayed. A convert will then
have less social pressure and less chance of being ostracized from
his society and greater chance of personal witnessing and
multiplication without popular and organized opposition.
In the mission compound approach, the mission compound is the
center of activity. They are able to capture only a few from within
the culture, most of whom are either misfit, or orphans, or prodigals
or curious revolutionaries or those who are attracted by some
advantage
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In the urban evangelization, individuals can take independent
decisions, because each person is comparatively independent with
the tribal hierarchical influence.

In the modern Sudanese

townships, the social structure is one which was left behind by the
British which is highly individualistic.

In group conversion in the rural areas, individuals who do not
conform to the culture are not approached. Christianity does not
produce an alien culture. It is taken into the culture
The indigenous churches are those that grow within the society.
Missionaries especially from those overdeveloped countries are not
the means of these churches. They cannot be founded but they
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simply grow. Usually a spirit filled person from within the culture or
from a culture close to it will generate the force.

The result will not be a copy of the churches in England or America.
But then the role of the missionary is not to start a Pentecostal
Church or an Egoist church or some other denominational church.
They

are

simply

the

missionaries

of

Jesus.

Actually

denominationalism as we see today is nothing, hut the development
of some indigenous church somewhere else in the world. The
relevance of such denominational churches is simply that they are
now found in the Sudan and has already started a subculture in the
country.
When Christians are the heroes and ideals and the norm of a
culture Christianity is indigenous. He must he the best tribesman
according to the best standards of the culture wherein he lives. This
can arise only if missionaries stop sabotaging cultures and
importing foreign norms. When a tribesman becomes a Christian he
should be able to live the ideal tribal life and be a paragon of all
virtues that the tribes look. forward to. Such an integrated life is
possible only when Christian rites and living styles are expressed in
the cultural context. What is the normal way of worship in the

72

CULTURAL ANTHROPOLOGY FOR MISSIONS
M.M.NINAN
culture? What are normal Procedures for assembly, prayer and
worship?

How is the emotional worship and praise expressed in

the culture? What is the role of singing and dancing in the culture as
part of the religious experience? Almost all forms of tribal rites of
passages and rites of intensifications can be successfully adopted
within the Christian commitment, at least in the Sudanese context.
This does not mean that changes are not necessary. In general we
can demarcate four spheres following the Willowbank Report to the
Luusanna Committee.
Fortunately, the Sudanese cultures have very little to change.
Idolatry, head hunting, human sacrifice and other unacceptable
forms of tribal practices are not found in the Sudan. The Spirit
worship is actually ancestral veneration.

Dead spirits of the

ancestors acting as mediators can be easily replaced by the
mediatory office of Jesus.
General Context

Sudanese context

TOTALLY INCOMPATIBLE WITH CHRISTIAN GOSPEL
Infanticide, Stealing,

Spirit Worship

Human sacrifice,

Witchcraft

Ritual Prostitution

Sorcery

Head hunting, Blood feud

Inter tribal warfare

Patricide, Idolatry
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TOLERABLE
Caste system

Polygamy

Slavery

Levirate

Polyandry

Ghost Marriages
AMORAL

Acceptable Marriage Traditions
Rites of passages
Rites of Intensifications
ACCEPTABLE TO BE PRESERVED
Eating customs, Dress styles, Public greetings, Housing, Mode of
Living, Art and Craft etc.
QUESTIONS
1.

Discuss

the

social

structure

in

your

tribe.

2. Compare two neighboring tribes which are contrasting – one that
is agricultural and the other pastoral- and compare their
stratifications.
3.

Compare the stratification distribution of various denominations

in the Southern Sudan. Can you make any deductions from these
regarding their mission field strategies?
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4. Discuss some of the events in the African history where the
tribes rejected Christianity. Explain failure of the missionaries in
those areas.
5. Some tribes in the Southern Sudan readily accepted Christianity.
Discuss why they did so.
6,

Make a table of tribes in the Southern Sudan and their social

structure. Include how far the gospel has penetrated into these
tribes.
7. Discuss the concept of indigenous church.

How far is your

church an indigenous church?
8.

Discuss the concept of group conversion and peoples

movements. Is it scriptural? What are some of the theological
implications of such an approach? What are its merits? What are
its demerits?
9. Under what circumstances is the individual conversion desirable?
Under what conditions are they undesirable?
10. Compare mission compound strategy with other strategies?
11. Make a detailed categorization of four spheres in term, of your
culture. Discuss as many aspects as possible.
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CHAPTER EIGHT
RELIGION AND RITES
All people practice some form of religion, shared beliefs and
practices. Codified beliefs are called doctrines. Basically religion
has six cultural functions.
1. Psychological. In the face of problems and uncertainties of
life it gives them emotional stability
2. Transcendal. It gives security and direction- hope.
3. Sacralization. It provides norms and values thus providing a
stabilizing force.
4. Prophetic.

While stability is desirable, progress cannot be

achieved without change. This is also provided by religion
through prophets.
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5. Identity. It provides the individual an identity in terms of the
present, past and future and in terms of the cosmos around
him. It tells him who he is and where he is going. Etc.
6. Maturation. It helps an individual to his maturation through
various stages in his life.
Rites of Passage
During the process of life, there are several crisis situations. For
example, personnel of family changes through birth, marriage and
death. People will enter into new relations with each other in the
society, in groups etc. Each such situation disturbs the society’s
equilibrium.

The rites of passages serve as a mechanism of

transition to find a new balance. All rites of passages involve three
steps:
•

Separation

•

Transition

•

Incorporation

In most all societies as in the Southern Sudanese systems the
following are some of the rites of passages commonly found:
•

Birth

•

Puberty

•

Marriage

•

Death

•

Ilness and injury
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Nilotic tribes as well as Hamitic tribes have elaborate rites of
passages during puberty.

Boys in their adolescence have to

undergo a painful process involving wounding their bodies before
they are allowed to adulthood. In another culture these boys are
taken into a secluded place in a hut or a forest and kept there for a
month providing them necessary instructions for adult life. In some
West African cultures this includes a month long isolation during
which time a responsible elderly lady gives them lessons in the fine
arts of house keeping and sex. These people after the period of
separation and transition emerge as full adults ready to take up any
difficulties in life.

They then on have different role, status and

relation in their society.
Birth of a child is the arrival of a new member in the family. This will
require lot of rearrangement within, the household and also among
near relationships. The child needs attention and nourishment
which requires the full attention of the mother and the rest of the
family. The mother needs rest and nourishment and will not be in a
position to meet the needs of other members of the family in its full
measure. Taboos are therefore brought to play during this period to
provide these. Most Hamitic tribes provide forty days of intensive
care for the mothers and freedom from sex. For the first delivery
where the change is drastic she is taken back to her mother away
from her husband and is reintroduced after a period.
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Death is probably a major crisis in every family. The traditional
funeral rites allows for smooth rehabilitation by twain, the relatives
through, three fundamental steps necessary for restoration.
1. It takes them out of their shock period by making them aware of
the fact that the person is dead and will never be able to return.
This is made clear by the arrival of the relative and friends in a
continuous stream.
a. This leads to the second step of sorrow, as the relatives and
friends reminiscence, recounts and wails. This probably will go on
for two or three days.
3. After these periods wailing will slowly die down and drumming
and dancing will slowly creep in. The visitors will start playing
games and the life's rhythm goes on. The life rhythm is restored and
the relatives have been able to rearrange their lives without the
dead person. A new family relation is set up without the dead
person.
Though some or all of these ceremonies may have no meaning in
themselves their importance in stabilizing and providing normal
balance in society should not be forgotten.
Christian church also has its own rites. Baptism is one of' the most
important rites of passage in the church. As a person is born again
his relationship with people in, his past life changes into a new one.
He may have to tore out certain friends and take in new people in
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his circle. Some will start hating him while others will look upon him
in new light. To help this change some sort of rite is necessary. The
more drastic and impressive this rite is, the better will be the effects.
Baptism by immersion provides such an impressive rite necessary
for such a severe crisis.

Rites of Passages
Group disturbances are stabilized by ceremonial rites also.
Normally these are rhythmic in nature and periodic. Family
ceremonies, ceremonies of the clans and tribes etc are an annual
feature. Sunday worship and regular festivals of the church
celebrations.

witnessing

and

confession

and

even

outdoor

preaching session, are some Christian rites of intensification. The
purposes of these rites are to reinstate the community back into the
original unity and balance. During the week, the Christian soils
himself through the intercourse with the sinful society around him.
Hence he needs cleansing and reinstatement in his standing with
God and fellow brethren in the church. “He who is bathed does not
need to wash; except for his feet.” Occasionally however a deeper
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intensification is necessary. Thus in the Old Testament God gave
the Israelites seven annual festivals in some of which, the entire
Israel was to appear before the Lord in one place. Christians today
celebrate different festivals. Their use as rites of intensifications is
very valuable.
Similarity of Sudanese Culture to the Hebrew Culture
Several anthropologists have studied the similarity between the
Sudanese Cultures (Hamitic, Nilotic and Sudanese) and the culture
of the Old Testament period of the Hebrews. The similarity is
particularly striking when we consider the period soon after the
covenant ceremony during the period of Judges which is
considered as the period of Theocracy under Yahweh. This
similarity is found in the belief of a Supreme, Almighty God of all
Creations, the existence of spiritual beings, efficacy of sacrifice for
redemption, and reconciliation both between man and man and
between man and God,

the different types of rituals and rites

prescribed, festivities and war procedures etc. Social customs and
taboos etc are also almost identical. A deep understanding of the
similarities will help the missionary to present the gospel very
effectively. For details please my booklet on 'A Comparative Study
on Kuku Culture and Hebrew Culture."
Christ is the fulfillment of all the laws and the prophet. He is the
ultimate revelation for which mankind everywhere was looking
forward to. The rituals and rites of the Sudanese cultures are no
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exception. Thus Christianity is the logical outcome of the Sudanese
culture itself and every missionary will be able to make direct
contact with the people on this point. The cross of Calvary, the
resurrection and ascension of Jesus, mediatorship of Jesus at the
right hand of the God Almighty are all built into the cultural matrix
only to be explained. The immense meaning of reconciliation and
redemption through the blood of the Son of God, the efficacy of the
blood and the name of Jesus in redemption, forgiveness and
healing are easily understood and accepted by the Sudanese. But
these ancient rites, morals and values are fast dying out and a self
based destructive culture which questions the old is fast moving in
under the impact of the Western cultures and its technologies. It is
to the advantage of the missionary to take the step now while the
message can be easily understood. Animism is a better medium if
communication than materialism (where spiritual values are absent
altogether)
God has prepared this country- for receiving the gospel. There
never has been any other so well prepared in the history of man
except Israel. The field is ripe and ready-for harvest.
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QUEST IONS
1. What are the basic functions of the religion?
2. Consider each of the functions of religion and discuss how these
are met by the tribal religion.
3. What are the various rites of passages in your tribe? How do
they achieve the three steps involved in it?
4. What are the various rites of intensification in your culture?
5. Discuss the various rites of passages and rites of intensifications
practiced by the various denominations in the Sudan. Discuss the
alternate ways of expressing these and achieving the same end
following the traditional counterparts of these rites.
6.

Study the similarities between the cultures of your tribe in the

following fields:
•

Concept of sin

•

Concept of God, angels and spirits

•

Concept of just men made perfect

•

Fall of man and his depravity

•

Marriages

•

Sacrifices and blood

•

Rites of passages and intensifications.

7. Based on your study develop all contact points for the
transmission of the gospel
8. Discuss the nature of an ideal indigenous church in your tribe in
terms of Christian behavior, rituals, rites and festivals.
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CHAPTER NINE
CULTURE CHANGE
The missionary is an agent of change in the society. The very
entrance of Christ in to the society changes the society itself. Every
culture is in a dynamic equilibrium where there are orthodox forces
that tend to keep the traditions and revolutionaries that tend to
change the traditions to suite the new situations. These changes
are brought about by two factors:
•

From within by revolutionaries, prodigals and intellectuals

•

without by diffusion.

A missionary will soon find out that his mission is not just preaching
the salvation of Jesus through the acceptance of a faith. This is
because life is not simply the assent to a given creed. Every aspect
of life is intertwined with each other. God requires the totality of
man. The message of Jesus is for a full and abundant life which
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means that it is something to be lived. The missionary therefore
cannot be unaware of the problems of the society where he enters the hunger and thirst, the educational needs, superstition, health
requirements, class struggle and a thousand and one other things.
He will find himself to be a culture changer in all areas of life as he
gets involved with the good news of Jesus Christ. These cannot be
attacked all at the same time. There is a gradual step leading one
from another.
Leonald W. Doob’s principles of social change will help every
missionary in planning his program and successfully carrying it out.
They are:
1. People are most likely to accept a change when it does not
conflict their traditional values. This is the reason we try to
understand the culture and try to present the gospel in terms of the
culture.
2. People are likely to accept a change when it appears to have
advantages which can be intelligently demonstrated in the present
or which can be anticipated in the future. A faith that does not have
a real meaning in their current life will have little significance to the
people. It is the transformation produced by Jesus in the person
that ultimately gives the people their confirmation. Is the power of
Christ greater than the power of the traditional witch doctor’s spirit?
Can Jesus meet the daily needs of the tribe in providing rain and
hunt and progress and healing?

85

CULTURAL ANTHROPOLOGY FOR MISSIONS
M.M.NINAN
3. While changing people are likely to experience discrepancies
among their beliefs and values, which may result in more changes.
It is this ongoing conflict between the doctrines and practice in the
context of the society and its problems that generates the
indigenous church. This church may be a copy of another church
elsewhere simply because it is a church within a particular
community. The Sudanese people will develop their own theology
which is relevant to their socio-political system and to their daily life.
There is nothing wrong in this. As the Holy Spirit directs each
church they bring within themselves changes that are necessary.
The original missionary who brings the message of Christ may not
like these changes because they do not conform to his cultural
standards of expectations.
4. While changing, people are likely to be discontented. This is
essentially because of the anxiety over the success. They are not
sure whether the faith and practices they let behind are actually
better or not. They did work. Now here is something with which he
is experimenting with. Will it succeed as well as the other or in a
better way?
5. People are likely to accept a change when it is proposed or
introduced by someone whom they consider important and
competent. There is in every man the confidence in a scholar and
saint. This therefore calls for the highly qualified scholarly and
spiritually anointed missionaries. 'Very often a higher qualification in
academic field will allow a person to be heard by the people even
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though what he says has nothing to do with his subject. This is
because of the confidence placed in the person.
6. People are likely to accept a change when it involves
components with which they are familiar or which they are confident
they can learn. This is why the gospels are to be presented in terms
of one's own culture. As far as possible maintain the form and
structure of the traditional society in the construction of the church
and its activities.
7. While in the process of change, people are likely to unite with or
seek support from groups or other persons whose point of view
about the change is similar to and supportive of theirs. This is why a
fellowship is necessary. Similar churches elsewhere in nearby
tribes will encourage the growth of the church.
8. People are likely to accept change when it is in accordance with
the modal personality traits of their society and in accordance with
their goals. The moral codes and ideal that is presented by the
Christian faith may conflict in certain areas.

However in most

Sudanese cultures the ideals agrees and we should expect no
problems. In other areas where there are conflicts the growth will
be slow.
9. Planned and unplanned changes are likely to have beyond their
immediate

effects,

unforeseeable.

additional

consequences

which

are

A possible error in this regard is to avoid

syncretism. This is the attempt on the part of the tradition to mix up
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traditional fetishism and spirit worship, over permissive sex etc by
mixing beliefs with Christian rituals.
QUESTIONS

1. Consider each of the above principles and discuss how it affects
the missionary’s work as he works as a social changer.
2. How far and when should a missionary get involved in the local
and tribal matters?
3. Discuss the fields into which missionary may be forced into as
he becomes an agent of change.
4. Syncretism is the major pitfall in social change as Christianity is
introduced. From existing Christian denominations in the Sudan
find out such compromises.
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CHRISTIAN RESPONSE TO NON-CHRISTIAN
IDEOLOGIES
Prof. M.M.Ninan, University of Juba, Juba, Sudan
A class given at the
Across Missionary Orientation Seminar
11-13 October 1984
at the Summer Institute of Linguistics (Wycliff)
in Juba, Sudan

1. Introduction
We have been most probably born in a Christian family, brought up
in

Christian Traditions or simply lived in community which has

predominantly Christian heritage and norms.

In this culture we

know what we are supposed to do and not do. We are comfortable
in our own community and know out position and way about.
However, as a missionary when we confront a new culture, a new
social set-up with totally different norms, ethics and standards of
behavior and values, we are totally at a loss. The first tendency is
to reject everything pertaining to the alien host culture and stamp
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them as pagan and uncivilized and unchristian. We often come to
believe that the host culture is inferior to our own. Such an attitude
can lead to:

•

Either

shrinking into one’s own shell; moving with the

people of our own culture and/or similar background.
•

Or to develop a superiority complex and arrogance lending
to an effort to dominate and transfer our culture, on to the
host.

A period of depression and feeling of isolation always exists in the
initial period until we have learned to make meaningful relationships
with the people of the country.
Only recently did the missionaries come to realize the need for a
clear understanding of this cross-cultural problem and the theology
of it is still in the making. This is probably because, in the past
missions were supported at least indirectly by the colonial powers.
Christianity then was the religion of the rulers. Now that this force is
taken away and the momentum is lost, the issue confronts us with a
violent force and urgency.
The central problem is how are we to define Christianity? What are
the norms used in classifying an ideal, an organization, a
movement, a denomination, a party, and even a religion as
Christian or non-Christian?
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In what follows I am trying to build up an appropriate model on
which we could build our responses to non-Christian ideologies and
religions. Before presenting the new model, let me present the two
existing models.

2. Static Closed Set Model (SC)
The other day our family had a problem to decide whether the
Seventh Day Adventists were Christians or not.

After a long

discussion and argument we relaxed our boundaries to include
them “in”. We all define boundaries and norms to decide the “in”
and “out”. These norms consist of various factors some of which
are absolutes. These may be represented as follows:
Fig 1

Norms for each section may vary from person to person, one
denomination to another, one country to another. Often they are
rigid boundaries. For example some would accept Seventh Day
Adventists as Christians, but some wont. Some wont accept amillennial teachings as Christian. Are Catholics Christians? Will
you permit child baptism? Some parts of the boundaries are rather
fuzzy and ill defined and so are some attributes. I have put ethical
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aspects of behavioral patterns at the outer fringes. But they are
determinative for some.

A Christian may not be a drunkard or an

opium addict, but may be a smoker and a cinema goer. All these
are factors. We may draw boundaries around some and not others.
These norms therefore form a closed set. That is, how an average
man thinks,
Fig 1 SC Model

The Universe is represented by dots. All these ‘in’ are Christian; all
those ‘out’ are non-Christian. I do allow lots of fuzzy and diffuse
borders in the ethical and behavioral fields, but I am rigid in the
concept of Jesus and doctrines because of 1 John 4:2-3
A “Hereby know ye the spirit of God; every spirit that confesseth
that Jesus Christ is come in the flesh is of God. And every spirit
that confesseth not that Jesus Christ is come of flesh id not of God”
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And Romans 10:9-10
B “If thou shalt confess with thy mouth the Lord Jesus and shall
believe in thine heart that God hath raised him up from the dead,
thou shalt be saved:
C Jesus is God
D Jesus is only a Man
E Jesus is both Man and God
F Pre-millennial reign
G A-millenial reign
H Baptism by water
I Child Baptism
J Immersion baptism
K Sprinkling baptism
L smoking
M drinking

3. The Dynamic Vector Model (DV)
Now consider the case of mine. I was born and brought up in a
Christian home. But for many years I did not believe in God. But
because of my Christian heritage, for all behavioral patterns and
thinking, I was considered an ideal by my colleagues and friends.
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Would you have classified me as a Christian? What about those
who never had a chance to be a Christian even though they had the
Christianity dormant within them? There are others who profess
Christ and so positionally are by profession Christian, but by
behavior totally far from Jesus.

Do you call them Christians.

Consider an idol worshipper in a forgotten pagan village who,
hearing the good news, accepted Jesus as savior; but for all
behavioral patterns remained the same as before (except idol
worship). In order to explain these factors, Dye and Kraft proposes
a new dynamic vector model.
Here we have the core, Jesus as our center. Every individual or
group is represented as an arrow which is either moving away from
Jesus or towards Jesus. One may be positionally very close to
Jesus but moving away from him and so is not a Christian. Another
may be way out, but has the right direction and so is a Christian

Jesus accepts people as they are and where they are.

In this

respect conversion is a change in direction (which anyway is the
common interpretation).

Those who move towards Jesus

experience a change in their mind and body, gradually move
towards Christ-likeness. They produce the fruit of the Spirit.
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The thief on the cross (Luke 23:42) reached out from the farthest
point and was fully accepted by Jesus. Some of Jesus’ parables,
the parable of the laborers in the vineyard (Mat 20:1-6), the white
washed sepulcher (Mat 23), the rejected miracle workers (Mat 7:2223), the parable of the tares (Mat 13:24-30. 36-43) all support this
approach.

4.

Bipolar Dynamic Vector Model (BD)

In the DV model the Jesus core is used only as a reference and the
individual (person or group) is moving to or away from it. A far
better model could be developed making use of the full vector
properties in two dimensions or even three dimensions.

In a

simplified model, the universe contains two extreme poles in Jesus
and Satan (Christ, Anti-Christ; Love, hate) or J and S.

The

individual particles placed in this field are either attracted or repelled
by these opposite poles, depending on the charge on the particles
J or S. This incidentally is what determines whether the Christian is
Jesus charged or Satan Charged. Apart from these, the individual
is passive. Since man is created a free agent and Godlike he has
a velocity – a personality direction.
It is these three forces
•

attraction or Repulsion of J and S

•

personality direction of the individual
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that determines the magnitude and direction of the individual in this
space.
The bible describes these three influences as:
1.

J represented by Canaan and the city of Jerusalem

2.

S represented by Shinnar and the city of Babel

3.

M represented by Egypt – the world.

World in itself is neither J nor S, but can help or hinder one’s
movement towards Christ likeness. Force J is provided by the Holy
Spirit, the S is provided by the evil spirits while M is provided by the
spirit of Man. This M may be thought patterns, traditions, cults,
cultures, rituals, socio-political forces, economic forces, heredity,
science, art and ‘religion’ The net resultant force is exhibited as the
velocity vector in the space. If we insist of perfection the space
must be finite but unbounded as the two dimensional area wrapped
over a sphere. But here we will restrict ourselves to a flat space for
simplicity.
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Several interesting cases may be observed in this model
1. P1 has both a J and S component. As long as he has a J
component, he may still be classified as a Christian in spite of his S
component. Can we? Is this possible

2. P2 has no J or S component. He is purely of this world, a
scientist of no spiritual concern, an atheist or one immersed in the
world. He is certainly not a Christian but neither is he satanic.

3. P3 has an anti-Satan component as well as a J component. He
is certainly a Christian, but if he continues to maintain the same
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direction (by increasing M to compensate weakening S), he will
soon come to a position P4 where he has no J component, still
maintaining an anti-Satan move.

Soon at P5 he has also an

antichrist component. You can probably discover so many actual
cases to illustrate this.

These are Physically realistic situation where an anti-satanic
Christian moves apparently towards Christ who eventually become
egoistic and fall. In India we had a great evangelist called Brother
Lowry who was so anti-satanic and powerful Christian who was
able to heal many. But his vast following and the development of
ego-centrism led him to predict the second coming of Christ in
1976. When it failed to realize, he went anti-Christian and today he
Krishna Lowry singing in Hindu temples.
Since the person is always in a dynamic state, depending on the
position in relation with J, the Christian needs to revise his direction
by his will factor. “Work out your salvation in fear and trembling”.
Of course the ideal is represented in P6 where the will force M is so
adjusted to fall directly to J
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But for most of us the entry is in a spiral orbit.

5. Absolutes and Cultural Relativism
The problem that we face today in an alien culture is nothing new.
God faced this problem of communication to man.

Man is

incapable of understanding God, even though he was made in the
image of God. The sheer fact of limitedness makes the difference
to understanding God in His fullness. God’s response to human
culture was not one of antipathy and rejection. “In the past God
spoke to our forefathers through the prophets at many times and in
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various ways.” (Heb 1:1) The solution to the cross cultural problem
was found in the man-God incarnation.
The selection of the Hebrew through which this final revelation was
given was purely arbitrary.

But Christ was universal and his

message was universal. Jesus walked, talked and lived like a Jew.
His imagery, diction and expression were Jewish.

But if you

analyze the way Jesus responded to every problem that was
presented to him – like the Sabbath problem, the problem of
adultery, polygamy, paying taxes – he went beyond the cultural
narrowness. But he interpreted them in Jewish symbols – even his
death on the cross. The messages were encoded in the Jewish
culture. A message may be heavily or lightly coded. A truth like,
love thy neighbor as thyself’ is universal but its interpretation in daily
life as in the story of the Good Samaritan is not fully understood
without the Jewish culture.
Early in the history of the church the missionaries had the problem
of responding to the Greco-Roman culture. We notice immediately
that there was a lot of conflict in which Paul and Peter had to face
the orthodoxy and the Judaisers. The working of the Holy Spirit in
revealing all truth in the context was vital. Notice that Peter (Acts
10:1-19) himself was astonished at the method of approach of the
Holy Spirit. If we look into the early missionary techniques we can
learn even much more today. Paul’s Athenian address makes no
reference to the Old Testament or the Jewish tradition. He starts
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with (Acts 17:16-34) ‘the unknown God”, a revelation in their own
culture. As the mission went on, Christian message has come to be
encoded fully in the Greco-Roman culture.

Since all European

cultures are closely associated with the Greco-Roman culture we
can fully understand the Christian message in the letters of Paul.
Some of these needed reinterpretation to the present generation
due to the wide gap which developed during the past 1900 years.
Now we come to a new land, into a totally different culture, we
need to re-learn many of those techniques.

The Holy Spirit is

striving to establish principles today for an effective mission. But
there will be Judaism and Orthodoxy even today that wants to
maintain the form – ‘having a form of godliness, but denying its
power’ (1 Tim 3:5) . The technique is clearly described by Paul
again: “To the Jews I become like the Jew, to win the Jews. To
those under the law, I became like one under the law, like one not
having the law, so as to win those under the law. To the weak, I
became weak, to win the weak. I have become all things to all men
that by all possible means I might save some, I do all this for the
sake of the gospel that I may share in its blessings.” (1 Cor 9:19-23)
Cross cultural Struggles of Paul
Corinthian Church - Fight against the liberals
Sex : 1 cor 6 12—
Marriage: 1 Cor 7
Food sacrificed to idols: 1 Cor 8
Idol feasts 1 Cor 10:14
Market meat: 1 cor 10 23
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Praying with head covered: 1 Coe 11
Tongues: 1 Cor 14
Behavior in worship: 1 Cor 14
Ephesian Church
Put off the older self, new attitude, put on the new
Husband and wife relation Eph 5:22Slave master relation Eph 6 :5Colossian Church
Eating and drinking festivals Cole 2:16; 3:18Galatian Church
Law and its validity: Gal 2:15 (justification by faith alone)
3:1 (You foolish Galatians)
What then is the purpose of the law: Gal 3:19,23-35;10
Observations of days and seasons: Gal 4:9
Circumcision: Gal 5:3-- 6:13-16
Call for freedom and its proper use: Gal 5:3
Commonality of all man’s sin Gal 5:20-20
Fruit of the Spirit Gal 5:22-25

6. Christian response to Paganism
God is a God of all nations.

This is implied in the Abrahamic

Covenant term, “by you all families of the world will bless
themselves.” (Gen 12:3). Though Israel lost sight of their calling as
a priest to the nations, the prophets were fully aware of this factor.
So Amos (9:7) cries out; “Are not you Israelites the same to me as
the people of the Sudan?”, declares the Lord. “did I not bring Israel
up from Egypt, the Philistines from Camphtor and the Syrians from
Kir?” Later Peter made this great discovery under heavy pressure
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from the Holy Spirit. “I now realize hoe true it is that God does not
show favoritism, but accepts men from every nation who fear him
and do what is right” (Acts. !0 34-35)
So we should expect God revealing himself to all nations, all
cultures in a way understandable to them. What anthropologists
are discovering now, to their great surprise and against their pet
evolutionary theories, is that all cultures have a more or less perfect
concept of an ultimate Godhead. This is the God of the skies far
above all humans and other spirits and demons. God has revealed
himself and has placed eternity in their hearts. Don Richardson
has tried to trace some of these in his book “Eternity in their hearts.”
It was from among the pagans, God called Abraham. We meet
Melchizedek (Gen 14:18; Heb 7), Abhimelek (Gen 20) , Jethro (Ex
3), Balaan (Num 22-24), Job and Naaman (2 Kings 5) from among
the pagans.
In all paganisms, as in Nuer religion, the great sky God is
unapproachable. But an unapproachable God is of no use to man.
There are a whole lot of other spirits and gods who can be
approached and from whom man can receive benefits in exchange
for services. You can barter with them. This is the whole basis of
paganism. “For although they knew God, they neither glorified Him
as God, nor gave thanks to him, but their thinking became futile and
their hearts were darkened.” (Rom 1:21)
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The Christian approach therefore lies not in condemning them, but
in giving them the good news that this unapproachable God can
now be approached through Jesus. But is it true? Is it practical?
He will have to experience it himself. No telling will help except as
information. “I cannot replace a real working pagan spiritism and
witchcraft and magic with some doctrine however reasonable it may
look.”

Let the Holy Spirit work. Let them see that you are not

afraid of the spirits or the devil himself. Live a normal victorious
Christian life. As a Christian you have all the authority and power
over the spirits and all their hosts and on the devil himself. You
have the power to heal and to cast out demons. These are real
daily problems. If your God is not powerful enough in front of other
gods, He is not worth believing in. Is He?
In other words it is your life that is going to matter. It is your life that
supports your message. Can you sell it?
Your concept of sin – what is right and wrong – is conditioned by
your culture. Thus some things that you, as Christian assert as
wrong may not be a factor determining conviction to your host. For
example, in the past missionaries have insisted that a Christian
should keep only one wife. As a result a man who has four wives
has to give away three, if he wants to be a Christian. This is a real
problem in the Sudan. Even though God’s ideal is one man-one
wife, the casting away of polygamy
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misconception that polygamy is due to sex perversion. It is not
connected to sex, but with social living in this part of the world.
God accepts a person as he is, where he is.

Jesus lived in a

community where polygamy and slavery were norms. But he never
lashed out against it. These were acceptable starting points.

It is

the direction of motion that is important in the culture. We are here
to get it started – to overcome the inertia and make sure of the
Jesus component.
Every culture has their own ideals. It is these that create guilt and
sin consciousness. No one thinks that drinking or dancing is a sin
here.

But getting angry is, being impatient is, refusing to be

hospitable (even at the most uncomfortable time) is. It would be
unwise to try to create sin out of factors which he does not feel
guilty of. Let the Holy Spirit do the convicting. Let the Holy Spirit
bring about the building up and the direction.
Reinterpreting social customs and symbols in Christ is to be desired
if we are to embed Christianity permanently in a culture. In the first
century St.Thomas did that in Kerala, India.

The Massai

experiment and the Nigerian experiments are probably worth
mentioning. As long as the church remains within the symbolism
and life style of the west it cannot have any meaning to them or
change the life of people.

Many indigenous churches arose in

Nigeria just because the local Christians could not relate the
behavior of the missionaries with their daily life. If the church did
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not make an impact on the life of the Sudanese people, it is , I
believe, because the church still holds the colonial style of worship
and sacraments. It has not been able to penetrate into the every
day life of the people – sickness, profession, marriage, child birth,
death, burial and after burial, rites of passage, initiations, etc.
When the core message of Jesus is embedded in these daily
activities we have succeeded in transferring the message
effectively.
7. Christian Response to Islam
All that we have been talking about is valid even to Islam. Islam
grew out of paganism in accepting the fact that God of all creation is
unapproachable, but he requires all men to obey and worship him.
There is a great of Judgment when every man will be judged
according to his works. The whole concept of Islam came out of the
then existing political social systems when rulers ruled over their
subjects in their whims and fancies and the subjects had no choice
but to keep themselves serving to please the King. God is a big
dictator who is heavily egoistic that he wants every one to worship
him and obey him and tell him he is right even when he is wrong.
But then the same idea is echoed even in the Christian thought very
often instead of the idea of God as Father. The basic point of this is
that God does not require your adoration or praise. Then that will
take us away from the point in question.
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They do not accept the fact that man is sinful by nature. Yes, Adam
did disobey God. But he repented and God forgave him.

As a

result every man is responsible wholly for his own sin. There is no
original sin.

There is, however, no concept of Holiness of God

which may be used to compare the sinfulness of man. All prophets
lived a sinless life. God is wholly other and so incarnation in which
the infinite God becoming a finite man is impossible even for God.
God-man relationship is best expressed as a master to donkey
relationship.

The donkey knows about his master through the

pressure he receives below his ears only.

You can do nothing

about it but to submit and obey. If you don’t, you only get whipped.
This leads to fatalism.
A Muslim is generally closed to higher reason, For him “white is
white and it cannot be made of colors. For him mass and energy
are distinct and cannot be of the same substance. So there is a
mental block in every Muslim. If you are interested in a detailed
logical analysis of Islam you should obtain a copy of the book,
“Balance of Truth”.
There are three things abhorrent to a Muslim
1. The Trinity of God – it contradicts the oneness of god.
Won’t there be conflict between them?
2. The concept of God having a “son”.
3. The Cross. How can a powerful God allow a prophet to die
on the cross?
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So you can see Islam is not of the Devil. It is anti-devil and has
been able to produce some great righteous men. But devil may use
it to keep man from the saving knowledge of Jesus and his blood.
Because of their lower arithmetical level of logic, no amount of
theological dialogue will help convince a Muslim. Most members of
the fanatical “Muslim Brothers” are prone to argue. But tell him.
Tell him of Jesus and of his love. Speak the truth in love.
But majority of the Sudanese Muslims do not belong to this type of
aggressive group. They are a very hospitable and tolerant people,
because of their cultural heritage – which incidentally is Christian.
Sufi influence can be felt all over Sudan.

Sufism realizes the

immaturity of gross Islam and emphasizes the need of growth and
spiritual realization of God. Though working within the framework of
Islam they are mystics and ascetics.

Higher ideals of love,

kindness, grace etc. find their way into Sudanese culture through
their influence.

They are open to experimentation and higher

reason and respond to love.
Republican Muslim Brotherhood is the outer expression of this
background which has a progressive outlook and theology. Any
Evangelical Christian will pass as a Sufi and the Republicans will
concur with you most of the way.

108

CULTURAL ANTHROPOLOGY FOR MISSIONS
M.M.NINAN
The presence of the rich Coptic Christian Communities with their
liturgy and idol adoration has been a deterring factor in reaching
Muslims. Probably because of the Islamic domination, the Coptic
communities were a closed community with little or no witnessing
presence in the Sudan.
8. Christian Response to Marxism
Another emerging powerful ideology in the Sudanese society is
Marxism.

Marxism consists of a philosophy – the dialectical

materialism and a world view through materialistic interpretation of
history. Whether you accept the hypothesis that , “the means of
production

of material life conditions the social, political and

intellectual life process in general” or not Marx’s contribution as a
scientist cannot be overlooked. Class struggle is a reality and class
struggle is rooted in structural properties of the means of
production.

Thus dialectics require a resolution of this class

struggle. Marxism predicts it in the direction of the dictatorship of
the proletariat and finally to a classless, casteless society. This is
the Marxist picture of the Millennium where man leaps from the
realm of necessity into the realm of freedom. However there is
nothing in the dialectics which necessitates this leap. This direction
of history is imposed on it externally and arbitrarily.

Dialectical

interpretation of history does not predict any climatic or resolutive
terminus at all. This I believe was the outcome of Marx’s Christian
heritage.
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Marxism emanates from a passionate and restrained commitment
to the idea of human emancipation – a desire to bring millennium
into history. It is history’s repeated lesion that excess of moral fever
can lead to evil. An intense desire makes man impatient, intolerant
and arrogant and makes his ideals into a religion and them must be
treated as such.
Since Marxism is the main revolutionary force in the world today
and has developed a vocabulary of revolution, most movements
that fight against poverty, oppression, exploitation, racism and all
forms of human degradation find their expression in the Marxist
vocabulary.

The rebels express their indignation, demands and

aspirations in terms of Marxism. The so was Christianity in its early
days. It is so here in Southern Sudan today. Southerners find their
national identity in Christianity even if the don’t contribute to it.
As in any religion, you can find the extreme fanatical, atheistic
national rationalists, fervent lovers of man who are forced to defend
the poor and the downtrodden, to the man filled with hatred and
murder. I have met them all. I have met the most saintly ones and
also the very devil incarnate among the Marxists. So again our
response had to be individualistic.
God deals with people as individuals and not as groups. Religions ,
ideologies and aberrations are an expression of man’s desire to
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escape the apparent cycle of sin. This sin – which is essentially the
selfishness, the assertion of self – has permeated into the very core
of the community, society and nation.

As a result no man can

remain sinless as long as the social matrix in which we form part is
corrupt. If we don’t kill, we cause death, pain and suffering due to
deprivation, clever manipulation of economics etc.

You are

responsible for your neighbor’s sickness, pain, poverty and
suffering, even though you have not stuck a knife behind his back.
“Even the whole creation groaneth and travaileth in pain together
until now.”

“The creation itself also shall be delivered from the

bondage of corruption into the glorious liberty of the children of
God” (Rom 8:18-24) But it has to come not from within history but
from without – in the man called Jesus.

All other attempts are

bound to usher in more pain, more suffering and more death as
history has amply proved. But that doesn’t mean Christians should
sit watching the oppression and exploitation. “Blessed are they who
hunger and thirst for righteousness, they shall be filled.”
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A COMPARATIVE STUDY
of
THE KUKU CULTURE
and
THE HEBREW CULTURE
Professor M.M.Ninan
The University of Juba, Juba, The Sudan.
1987

This is an academic study of missiological interest. The
research was done in 1986 in the Sudan Theological
College, while I was the Professor of Physics in the
University of Juba, Juba, Sudan. The original scripts are
deposited in the Sudan Collection of the University of
Juba and with the Sudan Theological College. Due to the
112

COMPARITIVE STUDY OF KUKU AND HEBREW CULTURES
M. M. NINAN

civil war the University is now relocated in Khartoum.
Those who helped me in this research whose names are
in the list at the end, now serve the war torn South Sudan
and neighboring countries, as pastors of the Sudan
Pentecostal Churches and Assemblies of God Churches.
The living conditions in these parts are unimaginable to
the civilized world and they need your support and prayer.

Kuku are a people of the Southern Sudan. They belong
to the Bari-speaking group of the Southern Sudan. (Bari,
Mundari, Pojulu Tribe , Kakwa, Nyangwara, Lulu’bö,
Lugwara) They inhabit the agricultural lands of the
Equatorial region of Kajo Keji County.
They are chiefly a farming people relying on mixed farming.
During the rainy season they grow substantial food crops,
mainly sorghum, (also known in Sudan as dura) maize, millet,
cassava, sweet potatoes, and beans (loputu). In the dry season
they manage a small scale of cattle, goats and sheep herding.
The Kuku are good beekeepers. They also practice collective
hunting during dry season.
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Abstract
In this paper traditional culture, beliefs and religious
practices of the Kuku tribes of the South Sudan are
compared with the Hebrew culture. It is shown that there
is almost identical pattern even to minute details. Even in
the way of corruption they are similar. It is suggested that
a historical common contact theory or information
exchange theory could not possibly explain such close
similarity. We are thus led to the only alternative of
common source, i.e. God did reveal himself to Kukus in a
way similar to the Hebrews through a special revelation.
Can this be true? We examine such a possibility based on
the biblical prophecy.

1. Introduction
The Southern Sudanese African Culture is decaying fast. Most of
the tribal cultures are not known to the new generation and has
never been collected or written down. If this is not done in the
immediate future, it is most likely that we will loose these for
ever. In 1983 when I came into the University of Juba my interest
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was to know what are the traditional religious beliefs and
practices of the tribes around this region. A survey of existing
literature showed a lack of understanding of the African mind.
Most of them were written from the point of view of western
materialism or from. the point of view of early missionaries who
considered the African religions as totally pagan. A perusal of the
literature in this field includes such great anthropologists as
Lienhardt G (Divinity and Experience: The Religion of the Dinka,
Oxford, 1961),Seligman C.G (Pagan Tribes of the Nilotic Sudan,
London, 1932), Frances Madtrig Dang (The Africans of the Two
Worlds Yale, 1978) and Evens Pritchard E.E (The Nuer Religion,
Oxford 1956) All of them indicated similarities between Hebrew
culture and Southern Sudanese culture. But their subject matter
were along different lines and no one the comparative study.
Recently Lazarus Leek Mawut (Proc. of Conf. on the Role of
Southern Sudanese, Khartoum, 1985) attempted a study of
comparison from data available from the various literature. But
the data was very meager and the conclusions so arrived were
not conclusive or compelling. Since I felt the need of more direct
information, I have made an attempt to collect data directly from
the field, from the elders of the various tribes with the help of a
group of dedicated young people from the Sudan Theological
College. Fifteen of these people went out and gathered a lot of
information from the various tribes. In this paper I am dealing
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only with the Kuku tribe which I believe is representative of the
agricultural tribes of this area and the Bari speaking tribes in this
area. The purpose of this paper is to compare the cultures of the
Kuku and the Hebrew. The results are startling and the
conclusions even more.
2. The concept of God.
There is only one God and he lives Somewhere. This God is a
good God, who do not want people to sin. He is very powerful
and is everywhere. He is very wise. He is good to the people as
long as they are good. But if the people went in evil ways God
punished them. No one can hide their sin from the God and
escape his punishment because Ngun is all knowing and
omnipresent. Ngun is a loving God, merciful and kind and his
care will extend to generations to whomsoever pleases Him. But
he is also a terrible God and will visit the iniquities of the fathers
upto three generations. In comparison the identical concept of
God is seen in the revelation of God to Moses. God's character
was announced before he revealed himself to Moses. The
announcement in Exodus 34:6-7 is as follows: 'The Lord, the
Lord, a merciful and gracious, slow to anger and abounding in
steadfast love, and faithfulness, keeping steadfast love for
thousands, forgiving iniquity and transgressions and sin, but who
will by no means clear the guilty, visiting the iniquity of the
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fathers upon the children and children's children to the third and
the fourth generations.'
Actually the word 'God' in Kuku is Ngun and the word for man is
'Nguto" or "Ngutu' meaning, the image. The Kukus believe that
Nguto came from Ngun. Man is created in the image of God. The
word for spirit is 'Nguteet" with its plural as 'Nguloko'. This also
means ghost. The Ngutelet is an image of God in the sense that
the ghost is an image of man. There is another word for Angels,
'Muloko'. However the Nguloko are also considered as Angels.
The implication seems to be that it is good people's spirit that are
used as angels. There are other types of beings which are spirit
beings also. These angels have the responsibility of roaming
over. the earth executing God's orders. There are special spirits
who are responsible for each family to protect them and guide
them. These spirits are often thought of as the spirits of the
ancestors of the family. There are two types of spirits - the good
spirits called Muloko lobut and the bad spirits called Muloko
lorpk.
The correspondence with the Biblical concept of man as created
in the image of God and of the angels who roam around the
earth executing God's orders are evident. The presence of
angels protecting the families are probably a recent concept in
the Christian thought. 'So God created man in his own image, in
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the image God He created him; male and female crated He
them.' Gen.l:2? 'These are they whom the Lord has sent to patrol
the earth.' Zech.l:l0
'There is also an extremely interesting concept of "Ngunto" which
means exactly like God. In Christian concept this corresponds to
the concept of the only begotten Son of God who "is the image
of the invisible God, the first born of all creation'. Co1.1:15
However we could not get much information about this concept.
There are stories which indicates the existence of the Sons of
God as we will illustrate later. There also are indications that
Nguto could become Nyunto under certain conditions. If this is so
Ngunto could imply a special class of beings rather than the
"only begotten son" concept. , This could accommodate the
class of beings like Melchizedek.
There is also the concept of a designer, creator God who is
unknown and unknowable called Ngun Kagwtyantt. "In him all
thinge were created in heaven and on earth, visible and invisible
...... "Col 1:16
The supreme God is always held in reverence so that the
ultimate oath is based on his name. When a person escapes a
danger or trouble, the common expression will be 'Ngun let'
meaning luck that God brought. Taking an oath in Kuku is called
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'milyo'. If someone accuses you wrongly of any misdeed, the
absolute denial is done as follows. You take the sand or soil from
the ground with your first finger and put it on your tongue. Then
make a cutting motion over your neck and point towards heaven.
Then you say 'Ngun lo-ki' which means God is in heaven.
3. How Communion with Heaven was Cut.
Long ago there was a link between heaven and earth by means
of a rope which stretched from. heaven down to earth. The
legend has that it was controlled by a spider who was to act as
gate keeper and guide. One condition that was imposed on to
the visitors to the heaven was that they should not take anything
from heaven to earth. During the period of harmonious relation
between heaven and earth, there were no sickness, no hunger,
no death, no hatred, no theft or evil. This was simply a state of
eternal

happiness.

This

continuous

happy

harmonious

relationship was broken off when one elder who became selfish.
During one of such visits he carrried a piece of meat with him
from the feast. When he slid down the rope, the meat rubbed
against the rope and pieces remained on it. The meat gave out
its characteristic odor and hyenas were attracted to it. In an
attempt to eat the meat they bit off the rope. The heaven people
were angry and God pulled off the rope, thus severing all
connection with earth and heaven. (Some versions say that he
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did not really steal it, but did not wash his hands after the feast.
His friends were already on their way down while he was still
feasting being a glutton. So in a hurry he skipped the
handwashing ritual.) Without the rejuvenating heavenly food,
sickness and death entered the earth. Along with came
selfishness, hatred and all sorts of evil.

In another legend, the

heaven was only about 50 meters above the ground and was
made of leather. It was ruled by a mighty ruler beyond the skies the God. God was with his people. There was a ladder from the
sky to the ground on earth, So people of heaven and earth used
to come and go as they liked and intermingled and fellowship
together. This communion between the sons of God and the
sons of men continued until one. day it was spoilt by a woman.
She mixed some poison with groundnut paste and smeared it on
the sky leather. From that time on the sky moved away and
never came back. Thus man was ever separated from coming in
personal contact with God.
In another legend death was introduced by a frog (probably
representing Satan) against the wishes of Chameleon (God).
The chameleon. wanted people. to live for ever and work and
enjoy while the frog insisted that people should be lazy and
should eventually die: The frog argued that otherwise he could
not hear funeral drums which he said he enjoyed very much.
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Though these stories about the fall and seperation of man from
God are very different from the Genesis story, the general
concept of fellowship between God and man and its eventual
disruption because of sin is clear in the Kuku legends. It is also
to note the role of Satan and that of the woman.
4. Sin and Death.
ln spite of the alienation of man from God because of
disobedience, man still have access to God by living a moral life.
The greatest sin that may bring immediate .wrath of God and
consequent punishment are murder, adultery and in that order.
Stealing, disobedience to moral laws, disobedience to parents
and elders, pride, selfishness are also punishable by God and
takes the form of sickness and death. Leprosy is considered as a
punishmet crimes.
Thus in the Kuku thought, man need not die. If a man has lived a
righteous life performing all the moral and spiritual acts of
sacrifices , rituals, observing the orders of the ancestors, he will
not die even if he is very old. Death is a punishment from God for
the sins committed. The sins of the parents may also be carried
forward to their children. Death takes its toll in decay most of the
time until man dies of his old age. But for an evil doer, who
wilfully violates moral codes is often 4nstantaneous. In an
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outbreak of epidemic caused by God the witches die first. In war
also sinners are the fist to die. However a man may be poisoned
to death before his time. Thus in the Kuku tribe death is always
looked upon in suspicion as there may be a poisoner behind it.
For contrast and comparison with Hebrew thought we refer to
Ezekiel's prophecy in chapter 18. 'If a man is righteous and does
what is lawful and right - if he does not eat upon the mountains
and lift up his eyes to the idols of the house of Israel, does not
defile his neighbor's wife or approach a woman in her time of
impurity , does not oppress any one, but restores to the debtor
his pledge, commits no robbery, gives his bread to the hungry
and covers the naked with a garment, does not lend at interest or
take any increase, witholds his hand from iniquity, executes true
Justice between man and man, walks in my statutes, and is
careful to observe my ordinances - he is righteous he shall surely
live, says the Lord God' Ez 18; 5-9 'The soul that sins shall die'
Ez 18:20 Though Ezekiel does not advocat the transference of
sin from father to son, this is explicit in Ex 34:6-7
When a man is dead, he has paid the price of his sins and he
continues to live as spirit. If he is not evil in his spirit he can have
communion with God, if he wants, and be a mediator for his
people, who are still alive. There is no concept of hell in the Kuku
system. Man continues to live beyond death in continuous
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communion with both man and spirits. As such ancestors are
suitable mediators. In fact after the alienation of heaven and
earth, man's only way of contact with God remains through these
ancestors and other spirits who have access to God.
Kukus defines God as Father and Mother. Such a concept is
slowly creeping in even in the Christian church.today. The lack of
the concept of God as mother has in the past forced church to
develop Mariolatory. God as a female principle inherent in the
concept of Wisdom and the Spirit. This definition helps the Kuku
theology to merge ancestral cult with the concept of God as the
great great grand father and mother of all mankind. God is not
only the father but also thi mother. Man came out of God. It is
interesting to note here that in the family records of Jesus as
given by Luke in chapter 4:31, ancestry ends as 'the son of
Adam, the son of God.'
A small tukul (hut made of wood, mud and thatched with grass
which is the common housing Of the people of this part of the
world ) is built between the tukuls of the goats and the tukul for
kitchen as the abode of the ancestors of the family ant the. place
of worship and communication center with God. In this respect it
may be compared more like .that of the temple which was built
as an abode for God rather than the tabernacle of the wilderness
except that each family have a shrine and that they were made
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of perishable materials. It is always kept clean and tidy. No
unauthorised person may enter inside the holy place lest they
die. One person who is old and having grey hair may be selected
to go into the holies to serve the place, to sweep, to clean and to
confer with the spirits. Even then it has to be done by carrying
with them white beer prepared for that purpose. They may enter
the holy place only when everyone is asleep.
5 The Ancestoral Cult.
From the above discussion it is apparent that ancestor worship
and respect to elders are essential part of the Kuku culture. Sin,
therefore displeases the ancestors. For the same reason,
respect to elders is an essential charactel tribe, If you do not
honour your father and mother how can they be pleased with you
when they are in the spirit The spirits of the ancestors are always
watching the members of his family, especialy with regard to
their inter-relationshilp. Every member of the family is expected
to be reconciled with their grandfathers and fathers before their
death. Asking forgiveness at death bed to their grandfathers is a
matter of routine in each family. If he died in his anger with any
member of the family, there wilt be constant trouble within the
family until he is appeased. If you have been in good terms with
your father and grandfather it will give you a long life with
abundance of blessings. Evidently tallies with the commandment
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"Honour your father and mother, that your days may be long in
the land which the Lord your va you' (Ex.20:12) and Paul's
teaching 'Children, obey your parents in the Lord, for this is right.
'Honour your and mother' (this is the first commandment with a
promise), 'that it may be well with you and that you may live long
on the earth." It is a part of righteousness and it is the blessings
of the parents that may keep sickness and death away If there is
any trouble within the family, it may be caused by the evil spirits
from the rivers. But the ancestors can help you in this situation to
eradicate the evil spirits.
The spirits of the ancestors are variously believed to live in their
own houses and their own compounds or in the rivers in a big
tree or in a grove or even in the forest.
As a mark of respect the names of the grandparents are carried
on by the grandchildren. The first boy will carry the name of the
father's father and the first girl will carry the name of the father's
mother, If this is not done the child may die.
The nature of the spirit of the ancestors depends on his
character while he was alive. A good man will remain a good
spirit He will watch over his family and its welfare even beyond
the grave. His spirit will live in his compound. But if he was bad
man and if the relatives hated him, his evil spirit will go to the
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rivers. He may creep back into his own house during the night
while people are asleep. But the presence of this evil spirit will
disturb all the members of the household. They will have
nightmares and may even fall sick. If this happens the elders of
the house should go to a spirit doctor ( I hav avoided using the
usual name 'witch doctor' because he is not necessarily evil as
the name implies. This word was coined by the early
missionaries.) who will try to convince the spirit, not to raid the
house. This may require the sacrifice of a ram or white beer. In
every village there is a group of elders called 'Tameilk' whose
work is to look after the living by looking after the dead. When.
they understand from the spirit doctor that some of their
ancestors are suffering in the river from sleeping outside and are
sucked by the mosquitoes, they will probably build a small hut
near his mother. Some small stones will be collected and kept
between big pots in that hut so that he may not injure anyone
living. Thus. the evil spirits are essentially the spirits of the
people who died while in disagreement with his brothers. They
normally become wilder after death and will be a constant threat
to people.
Mulako lobot are the good spirits- the spirits of the people who
died in peace and harmony. They are considered mort powerful
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than the evil ones. The curses of'a good spirits willcontinue to
generations to generations.
In a sense we see here the merging of the concepts of angels
and devils with the spirits of the dead - one redeemed and th
other condemned. In the apocryphal traditions angels did directly
intervene in the lives of people and did exorcism protection,
magic and guidance to safety measures by crafts. Hebrews 1:14
describes angels as 'ministaping spirits sent forth to serve, for
the sake of those who are to obtain salvation.
6. Spirits of Rivers.
Kukus believe in the gods of rivers (Kate), gods of the mountains
(Nuloko ti mere), gods of the bi( trees (Butt) and the gods that
are ancestors (Merenye).. Though these are referred to as gods,
they are considered only as beings limited in space and having
powers greater than man because of their spirit nature.
They fear the gods of the rivers most. If women went to the river
to fetch water they are not allowed to shout lest they disturb the
sleeping river gods. One should not kill any frogs because they
are the soldiers of the river gods. It makes the croaking when
someone comes near the river in order to inform the river gods.
The punishment of the river gods takes the form of ear ache and
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ear infection. The river gods are appeased by the oferrings of
eggs, chickens and money. These are sacrificed at the river
beds. When .a man wants to marry a girl from the other side of
the river, he should not 'cross the river with her during the day. It
has to be done during the night or during late evening. Then the
girl's father should gc and get her back the next night. These are
to be done during the night as the river gods will be away from
the river.at that time. They are free to move about only in the
night. If this precaution is not taken she may find herself barren
and that is the worst curse for a woman.
Sometimes the river gods are visible in human form with big
head and small legs and hands. Other times they are in the form
of snakes. That is why snakes that live in the river are not to be
killed.

Towards the Nile from Kajo-Keji lands there is a place

where two streams meet. The area between the two streams are
very fertile and resists even the heaviest drought. Where these
two streams Bgiri and Gbini meet there is a Water pool below the
falls. The sound of the falls can be heard upto 50 miles or more.
A large number of good and bad spirits control this area even
today. A lot of strange things happens here. If. you are passing
through this megion please be warned. The first restriction is that
as you walk along be absolutly quiet, because the evil ones are
waiting to punish you if you say something about them. In order
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to prompt you to say something they will do many. strange things
before you. 'An animal' may come running from nowhere and fall
in front of you and die and within minutes it will decay and you
will see only its white bones as though they died a good ten
years ago. Without mentioning anything or asking your friends
about. these things you should continue your jouney. Sometimes
it may be a bird, at other times it may be a huge fish swimming in
shallow water. It might just start raining where you are, but there
will be no rain anywhere else. You will hear strange voices and
funny sounds. But never say a word. If you do you will be made
stiff that you cannot go, or you may get lost and will disappear
into no man's land. You will be lost to this world until your
relatives bring an offering of egg and goat or ram to that place.
Then you will be released unharmed.
If you feel thirsty and ask for water , water will come to you in a
very small pot called 'Lupunit' or a gourd called 'Ker', cooled and
nice. But as you drink, it will never finish. You will try to pass the
pot to your friends, but it will remain stuck to you and
immediately after that you will disappear into the invisible
unknown world until the gods are appeased. As long as you do
not speak, no god can harm you. If you are going to release a
lost or locked person, please consult the land lord of the place.
There are several places like this in Kuku land.
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7. Spirits of the mountains.
Mountains are also attributed to certain spirits and some of them
are very powerful. There are four such mountains in Kuku land.
They are Jale, Nyiri, Kimu and Keleke. During the time of the
reign of Chief Yengi of Kajo-Keji, there was a clan called
Koturume who were living near the mountain Jale. They wire rich
in cattle and worshipped the god of Jale.. During the time of
releasing the cows to graze, Jale also sent his children with their
cows. These children of Jale are like men with well formed nose
and mouth and beautiful faces. But their back side was empty
and they had no intestines. These children used to play together
until evening when they separated and went home each with
their cattle.
Jale has many things in. common with Gbiri in character. So the
hunting men and women who goes to collect soft broom from
this mountain usually controls their tongues even in these days.
This great hill lies in the boarder between Uganda and Sudan.
There is also an interesting story of an encounter between
Christians and Jale. Across the hill Jale are the Media of
Uganda. Early during the Christian missionary upthrust, some
Christians decided to attack the mountain spirits of Jale. Taking
their drums and harps and flute they set off to the sacred groves
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in the mountain. However they were forced to retreat as an
avalanche of stones and sticks and lashes met them. The spirits
however were invisible.
Jale is the biggest mountain in this region and women go there
to collect broomsticks. However no woman is allowed to say 'I
am thirsty' while they are in the mountain. It is considered as an
insult to Jale and she will have the pot. No one who fought with
sister, brother, father, wife or husband should attempt to climb
the mountain for any reason. Those who go must be a person
who is reconciled with the family and the tribe and without sin.
No woman under gestation or in her periods should climb the hill
under penalty of death. For Jale is a holy god and no
uncleanness should be found in his land.
When .people wants to go hunting to the mountain, they should
prepare oil in a bottle and meje (soft stones) along with white
beer, The elders should then carry this ceremoniously after
purifying themselves to the mountain. Without getting drunk .Jale
would not talk or yield his blessings.
Similar stories abound for other mountains and hills in this
region. They are .treated with reverence all the time because
they provide meat, broom, discipline and crops. No one may
Start a fire on these mountains. But occasionally you may find
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the mountain burning and covered with clouds' with thunder and
lightning. But you are not supposed to talk about these things as
it will bring eye diseases. No one is supposed to cut down trees
from these hills , though you may collect dead trees as firewood.
It is uncommon for Kukus to plant trees. They are supposed to
grow by themselves.
However. strict these gods may look, they are very forgiving and
loving. Once a sin-offering is made, the relationship is totally
restored and curses are turned into blessings. Even he may
open the wombs of the barren in the family - the greatest of all
blessings.
In the Hebrew culture also mountains were often looked upon
with owe and had been associated with strange supernatural
powers. The ultimate example of this is found in the Lord God's
appearance on Mount Sinai. However there are many other
mountains that are associated with holiness and supernatural
powers. In fact before the building up of the temple by Solomon
after entering Canaan sacrifices were always made on the high
places.
8. Spirit Possession.
A person possessed with And' ude is highly feared. No one is
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allowed to touch the head of this person unless permitted by the
host entertaining the spirit. If this happens accidentally or
purposely, the spirit will throw the host down with her or his eyes
closed, body stiffened and fist clenched. The possessed then
may start dancing. If the person who touched the head is still
around, wrestling and kicking of that person will follow. It is a
great risk to fight back under these conditions because the spirit
filled person has extraordinary strength. You may defend
yourself or run away. Running away is not practical because the
host has extra speed and strength. The alternative is to pull out
some of your possession - money, handkerchief or anything at
all- and wrench open the fist of the possessed and place it in. If
the thing is your own the spirit will cool off. Otherwise it will retort,
"It is not yours. I don't like it.' Apology is permitted after the
departure of the .Andude and the host can forgive. You are not
to utter anything about this incident any time later. A fully
possessed person climbs trees and falls down without breaking
or cutting themselves. The spirit may throw a host from the
house top and make him dance with the head down on the roof
of the room. Under these conditions the' person may speak with
flowing tongues and in languages that they have never learned
or spoken before. Speaking in tongues is considered as a sign of
spirit possession. Falling down, lying naked and without control
and speaking in tongues were the signs of spirit possession
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among the early Hebrew prophets. Both good spirits and evil
spirits possessed the Hebrew prophets and both prophesied to
guide or to misguide people. (See Num. 11:25, 1 Sam. 10:6,9-13
etc.) During the coming of the Holy Spirit upon the believers they
spoke in tongues which was considered as a sign of the filling of
the. spirit. However we should note here that though speaking in
tongues is a sign of spirit possession it does not imply it is, the
Holy Spirit. This can be ascertained only by the' fruits of the
spirit.
The spirits are very sensitive to musical instruments and to some
specific songs. As soon as an Andude possessed person hears
the sound .of the drum or the song, he will start dancing in the
trance. They normally wants to be' the drummer until the spirit
departs or the song stops. Temporary possession may be
induced by mechanical and musical means. For this, goat dung
is collected in gassiya leaves and is .put under the arm pits of
the man or woman desiring such temporary possession. A helper
who knows the songs of the spirit joins the person in a Similar
manner and starts singing the songs. The helper will pat over the
head of the person in rhythm as background choir chants on. As
the song reaches higher and higher pitch the person will be filled.
In the early Hebrew culture temporary possession of the Spirit of
the Lord was induced by music as is implied in 2 Kings 3:15,
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'When the minstrel played, the power of the Lord came upon
him. The spirit filled person may transmit the possession to other
people willfully. This is often done in these cases to those they
hate and to those who cause trouble to them by constantly
talking ill of them - remember that they are highly telepathic to
evil vibrations. This is done by oral pronouncement and direct
contact or indirect contact. The oral pronouncement is normally
done in tongues and indirect contact is made by spit. The victim
will automatically walk on to the spit and touch it and the
possession will be complete. Anointing of the Holy Spirit by
praying in tongues accompanied by the laying on of hands is
only a logical step from this.
There are two ways of exorcism. One is to use another
possessed person to touch their head. Alternately a plant called
Lomueju may be used to beat the spirit out.
Tribe.

9. Totems of the

Trees, stones, birds, animals, land, water, reptiles etc.

are all sacred objects in one way or other. They are all
considered as the expressions of God through these substances
and life forces as the soul expresses itself through the body.
However a particular clan or family or person may consider one
of these as specially sacred. For example the Burs clan
considers Tigers as their clan totem. 'We don't kill the tiger, and
they don't kill us. In the same way we don't eat them and they
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don't eat us.' The tigers visit these villages as a peaceful animal
and do not trouble the people. In special occasions like the burial
of a chief, certain weddings etc. tigers in fact officiate silently. Its
name is applied for praising the clan at dances, funerals and
other victorious occasions. 10 Sacrifices. The mode of worship
and sacrifice are very similar if not identical with Hebrew culture.
In every home or village there is a small hut or separated area
behind the house with three hooks or stones arranged as a
triangle. These are the sacred places. Sacrifices are offered at
the door of the hut or on the stones. 'An altar of earth shall you
make for me and sacrifice on it your burnt offerings and your
peace offerings your sheep and your oxen in every place where I
cause my name to be remembered. I will come to you and bless
you' (Ex20:24). The sacrifice may be cereal offspring of
sorghum, maize, millet, beans etc. or animal offerings of ram, he
goat, cock etc. When the sacrifices are offered the group should
not include young people below the age of 20 or women. The
animal or cereal offered must be without blemish and whole. No
animal which is not fattened or having only one testes or their
testicles crushed may be offered as a sacrifice. It should be
male, first born of the mother. The color of the animal depends
on the nature of the offspring. A sin offering requires black and a
thanksgiving offspring requires white. A goat is often used
among the Kukus. It is then presented to the julokc (spirit) by
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tying it at the sacrificial spot. If it urinates, the offspring is
acceptable. If it does not urinate it is not accepted and an
alternate offspring may be brought. When slaughtering, the
animal should be placed at the north side of the stones with its
face towards south. Compare this with the levitical regulations. If
the offspring is a burnt offspring from the herd, he shall offer a
male without blemish; he shall offer it at the door of the tent of
meeting, that he may be accepted before' the Lord.' {Lev. 1:3)
'Any animal which has its testicles bruised or crushed or torn or
cut, you shall not offer to the Lord' {lev. 22:24) 'He shall kill it on
the north side of the altar." (Lev. 1:11)
Usually all the relatives are called together for the sacrifice and
the meat of the sacrificial animal must be cooked according to
the parts. It should not be cooked with calcium or with any
fermenting substance, but it mast be cooked with common salt.
'You shall offer no leaven nor honey on the altar ..... You shall
season all your. cereal offerings with salt. You shall not let the
salt of the covenant lacking .... with all your offerings you shall
offer salt.' (Lev..2:13) Each part belongs to each group within the
family. For example the neck part belongs to the nephews of the
sacrifice. In the Hebrew traditions also there are specific
regulations regarding the division of the portions of the sacrificial
animal. The sacrificer receives a certain portion and the priest
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receives a certain portion. These are eaten as a part of a great
feast in both traditions.
A sheep is used as a peace offering. At the end of the peace
offering the elder introduces all the members of the family by
relation. This insures that the girls and boys will not marry their
own relatives. Similar procedures exists for offerings for
blessings before taking up a job, going for hunting and entering
into a business etc.
Sin sacrifices are sometimes offered at the place of the crime. A
black goat is used for this and the blood of the goat is sprinkled
at the place where the sin was committed and over the people to
cleanse them. The elder requests the ancestors to intercede for'
forgiveness from God.
First fruits of every crop is holy . They are to be brought before
the hut of the ancestors and waved at the door for ancestors.
The elder bless the fruit on behalf of the ancestors which are
then cooked. A portion of it is then taken into the hut or the
special place where the trinity stones are placed. it is left covered
and the next day the elders may eat of ft. But the portions may
be eaten on the same day. "You shall bring the sheaf of the first
fruit of your harvest to the priest; and he shall wave it before the
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Lord.' (Lev. 23:10,11) 'It shall be eaten on the same day you
offer it, or on the morrow.' (Lev.19:6)
11. Protecting God.
Talismans are very common among the Kukus. They either tie it
with a piece of cloth on their waist or on their arms. This will
protect them all through their lives as magic. Whenever they
want to go to a house for beer or enjoyment they go to a lonely
place and call upon the God to protect them and take control of
all that happens. If this is done, if the food or drink brought in
contains poison, the glass will break or a wind will cause a dust
storm and cover the food. When they face wild animals the God
will cause the animals be blind so that they cannot see him,
giving him an opportunity to spear it or escape from it. Talismans
were common among the Jews also following the instruction:
'And you shall bind them as a sign upon your hand.' (Deut.
11:18) Blinding the enemies were a common tactics of prophets
during war as is demonstrated in Kings. 'Strike these people, I
pray with blindness .... So God struck them with blindness.'(2
Ki.6:18)
When going out for war or for hunting elaborate worship and
ceremonies are performed. Beer is brewed and chickens are
slaughtered and offered to God in the small one meter tall tukul.
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These are taken in and offered in the night as no one 9s
supposed to see' these ceremonies. Before entering the hut, the
elder should humble himself before the Lord and his ancestors.
in order to show this he may have to say that he is a worthless
person before them. Early morning all the weapons are brought
before the Lord and the elder will .call .upon ,the Lord and the
ancestors to bless them. Then as the representative of God the
elder Will anoint the weapons and tools with oil. Once this
service is over all the hunters or warriors are possessed by God
and they do not talk much. Perhaps the spirit will depart from
them because of wanton talking. They have to remain pure until
the hunting or war is over refraining from going into their wives
not getting themselves defiled otherwise if it is a hunt God will
drive the animals into the net or render them blind to enable the
hunters to spear them. In war God will make the enemies blind
so that they can be easily speared. They themselves are
protected from weapons that the spears, swords and bullets will
miss them. Even if they hit, they are rendered harmless. God
fights for his people. However if the people sins and do not keep
themselves pure these protections will be taken away. We can
sea these ideas in the Hebrew thoughts also. In the fight against
Jericho, the people were specifically told, 'You shall not shout or
let your voice be-heard, neither shall any word go out of your
mouth '(Josh:6:10) Before going to war the high priest blessed
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the Israelite warriors with these words: 'Hear O Israel, you dram
near this day to battle against your enemies. Let not your heart
faint, do not fear or tremble, or be in dread of them; for the Lord
your God is he that goes with you, to fight for you against your
enemies to gave you victory.' (Deut. 20:3,4). When Achan sinned
against God the Israelites were defeated before Ai warriors.
12. Lopede came but they rejected him.
Once upon a time the Kuku prayed for a savior, when there was
a lot of trouble in the land. As an answer to their prayer, the
unseen God provided a being who sprang out with mighty
strength and authority called Lopede. Lopede came to the Kuku
land from Agum lo-ki meaning heaven or unknown world. He has
no beginning nor end and was a son of God. He came with his
family into Kuku land and made his home a little away from the
natives. His first born was called Lenyang and his second son
was called Lie. His ministry started with healing the sick and
raising the dead. He also destroyed many evil people around
and cast out demons and releasing those who were possessed
of them. 'He is without father and mother or genealogy, and has
neither beginning of days nor end of life, but resembling the. son
of God he continues a priest for ever.' (Heb.7:3) "And he went
about all Galilee teaching in their synagogues and preaching The
gospel of the Kingdom, and healing every disease and every
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infirmity among people. So his fame spread through out all Syria,
and they brought him all the sick, those afflicted with various
diseases and pains, demoniac, epileptics and paralytics and he
healed them all.' (Mt: 4:23)
As all the people began to give credit to Lopede, the status of the
chief was threatened. He called for a meeting of the people and
planned to kill Lopede by attacking him in the night. Among the
people was Lenyang who reported the matter to his father.
Knowing his own position, power and authority Lopede only
replied, 'Don't worry, I will take care of it.' The next day they
surrounded Lopede's house. His youngest son Lie was out for
girls hunt with other boys of the village. As the. front line was
almost at the attacking point, Lopede ordered a terrible wind
which blew very hard disarming all the fighters of their weapon.
Lopede then disappeared with all his family. However Lie was
left behind as he was away. A knife without a handle was found
in his settlement. Everything else including his house and horses
disappeared without a trace. Even today if a Kuku finds a knife,
he will say, 'I have found a knife in the former place of Lopede.'
The present Lijo clan is believed to be the descendants of Lii.
Liijo literally means ,"The house of Lii' in the Madi language.
Lii gained power as he became man and attacked the Lugwares
in the Uganda beyond the West Nile. In the ensuing war
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Lugwares were defeated and the Kukus took, a lot of Lugwares
as war prisoners. They were given a separate place to live called
Lugware Kater. Lugware .omen were very cunning and they
began to poison Kukus. It is believed that Kukus learned the
concept and the art. of poisoning from these people. Kukus then
realized that this was the curse of Lii. Lii on request caused a
wind and carted them back to Uganda where they settled back in
the present Arrange area. They are there even today. But they
never attacked the Kukus ever again.
13. Chief Yengi.
Even recently when Kioum, the poisoning by women, became
rampant Chief Yengi cursed these women to death. British
colonizers were already in the Sudan with their garrison in
Mangalla. On hearing Yengi's power they brought him into their
camp and interrogated him. Then he .as imprisoned and .as told
to demonstrate his powers. Yengi called on 'his ancestors and it
rained for seven consecutive days without stopping. At the end
of seven days he was asked to stop it. When the British did not
believe that he caused the rain, he opened his palm and
stretched his hand and showed them all sorts of creatures
moving in his palm. There were lions and tigers and snakes and
birds. It is believed that the British feared him and released him
forthwith.
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14. The Rain Maker.
Kukus are an agricultural community. They rely on seasonal
rains for their cultivation. There are both early rains and latter
rains that are necessary for the full benefit of the crop. Hence if
any of the rains ape delayed there will be a disaster. Artificial
irrigation are practically unknown in this land. This is essentially
because the land is hilly and irrigation are not practical except
through sophisticated engineering devices. In every village there
are groups of people (at least six) known as 'mute' They are
responsible for the rains in the land. In his early days 'Chief
Yengi of Kajo-keji was himself the head of the rain-makers. The
rain makers have a short stick which is kept under a stone 1aver
filled with water from the Nile. Whenever the rainmaker wants to
cause it to rain, he will come kneeling down to the stone layer,
which is usually kept in the hut of the ancestors and God. He will
then pick up the stick and wash his hands with the water from
the layer and look upto the sky. In reply to this ritual the clouds
.ill turn black and rain .will start. If it does not rain, the chief
Rainmaker will go and ask God in his house of meeting whether
any sacrifices are to be rendered. It may be that a sacrifice of
Kwete beer or animal or bird may be required. If God is
displeased with his people because of their communal sin, He
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will close heavens and shall require a sin offering for the
community. If the sacrifice is beer, every family will contribute
grains and a lady of noble family or the wife of the chief
rainmaker will brew it with care. If the sacrifice is an animal or
bird, the whole community will pay for it. The normal communal
sin offering is a well fattened ram, one and a half years old, black
and without blemish. It is cut as prescribed on the north side of
the altar and the blood is collected in an earthen pot and taken
into the hut along with the meat that is cooked. All vital organs
and special portions are thus offered. The remaining portions are
eaten during the feast that ensues by the whole community.
If the rain still doesn't come, the chief rainmaker will again
inquire of God and complain to God that without rain all the
people are suffering without food and water. Then God would tell
the chief .by there was no rain. It may be that they have
disobeyed all the commandments of God or that the sacrifices
are insufficient . The chief .will come back with the word to .the
entire community and explain to them what should be done so
that rain would come to the area. If it is sacrifice, then it is
doubled. If a total repentance is required, all the community will
gather together before the hut of God and tell how sorry they are.
People rill individually confess all their secret sins before the
Lord and rill beg him in tears for God's forgiveness.
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But in spite of these, if the rain still do not come for a very long
time, the community will gather together with all their families
.and will come against the rain-makers - its chief and advisers.
They will beat them severely even to death because they have
sinned. They will be dragged out of their houses to the hut of
God to weep and complain.
Since these rain-makers have the power to open and close the
heavens they are highly respected and feared. These people
being priests ape not allowed to cultivate. It is the duty of the
community to do that for them. If they have no food, the
community will collect food and beer for them. They take their
wives from among the people without paying the bride price. If a
girl is refused to a member of the rain-maker's family he might
shut off the rain for the fields of that particular family. They might
even invite some evil spirits from their groves - called 'mirri" - and
cause the girl to die. To be married into a rain-maker's family is a
great prestige for the girl and for her family. When a rain-maker
dies, his spirit will go to a nearby grove where all his ancestors
now live. These people are usually buried with their inner parts
removed. The son of the rain-maker who is next in line as the
priest will have to cut open the stomach and remove the entrails.
It is 'believed that they contain white ants and grass hoppers.
(These are delicacies in this country.) If the entrails are not
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removed the charisma will end with him. His spirit will join the
spirits of his fathers or even become a leopard and will always
be a trouble to the community. No one is allowed to mourn for
the rain-maker. However if someone really wants to cry, they
may cover themselves with mud and then cry.
It is to be noted that the land of Kuku is similar to the land of
Canaan in all respects. In Deuteronomy 11:8-19 this land of
God's choice is described thus: '.... go in and take possession of
the land ...... a land flowing with milk and honey. For the land
which you are entering to take possession of it is not like the land
of Egypt, from which you have come, where you sowed your
seed. and watered it with your feet, like a garden of vegetables;
but the land which you are going over to possess is a land of hills
and valleys, which drinks water by the rain from the heaven, a
land which the Lord your God cares for; the eyes of the Lord
your God are always upon it, from the beginning of the year to
the end of the year. 'And if you will obey my commandments
which I command you this day, to love the Lord your God, and to
serve him with ell your heart and with all your soul, he will give
the rain for your land in its season, the early rain and the later
rain, that you may gather your grain and your wine and your oil.
And he will give grass in your fields for your cattle, and you shall
eat and be full. Take heed lest your heart be deceived, and you
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turn aside and serve other gods and worship them, and the
anger of the Lord is kindled against you, and he .shut up the
heavens, so that there be no rain, and the land yield no fruit, and
you perish quickly off the good land which the Lord gives you.'
Southern Sudan is indeed a land which answers to every
description of this, a selected land of God for his people. I have
never seen a land where honey and milk flowed. Wild honey and
cow milk are still found in this land. Like the Kukus the Hebrews
also relied on the rains for their crop and animal feeds. One of
the greatest rain-makers in the Hebrew history was Elida', who
"prayed fervently that it might not rain, and for three years and
six months it did not rain on the earth. Then he prayed again and
the heaven gave rain, and the earth brought forth its fruits.'
Ja.5:17-18.
Notice also the fact the rain-makers as priests have no
inheritance as was ordained to the levitical priests. 'You shall
have no inheritance in their land, neither shall you have any
portion among them. I am your portion... To the levites I have
given every tithe in Israel for an inheritance... and you may eat
it...and you shall bear no sin by reason of it.' Num.18:25-32.
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15. The Spirit Doctors.
The spirit doctors are people who are possessed by some spiritsome good and others evil. These may enter into people who are
willing to harbor them and care for them and can live peaceably
with them. Once a person is possessed, he will change his
personality completely. He will have a split personality. The spirit
will tell him to do odd things such as .to sleep on the roof top op
in the attics or even on trees. They may make him to eat.
tobacco instead of smoking it. Sometimes these people will go
without food for several days. Instead of drinking water, they may
drink only beer. The alcoholic drinks were first made in the Kuku
land for the spirit and not for men. Later people began to use it. It
is still considered that alcoholism will lead to evil spirit
possession. Drinking alcohol is considered as a communion with
the devil.
A spirit doctor may not cross a river or a stream without a knife in
hand. This is because the demons are at enmity with the river
spirits (which are the spirits of the evil men.) The spirit doctors
drive these river spirits away during their exorcism and
treatments.

Though most people do not like to do it, if normal

sacrifices fail, sick people go to the spirit doctors for treatment.
He will thoroughly interrogate the person with a view to pin-point
causes of trouble and particular sins or even hatreds harbored
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within the hearts. He is an expert psychiatrist who can hypnotize
people and get to their secret problems. Then he will prescribe
sacrifices for these to the ancestors or to the spirits who are
grieved because of that. If it is a small sin, spirit doctor will chew
some sim-sim seeds and spit it on the patient and will .chant his
magical words over the patient. 'Otherwise sacrifices of cock,
sheep, ram, cow or bull may be required.
Since spirit doctors are in great demand and since they earn
very well people voluntarily seek such possessions. When these
people die they do not go away. Instead they take possession of
the eldest son or daughter in the family. This may go or even
16. Blessing and Consecration.
Oil is of great importance to the lives of Kuku and symbolizes
peace. Sim-sim as they contains oil has an important part in
most ceremonies.
Consecration. and blessings on people are made by the council
of elders - the "Temejik'. The person's uncle and the chief of the
clan and the tribe are usually present for all such ceremonies.
They all chew the aim-aim seed and mixes it well with their
saliva. This oily paste is then taken out and of the mouth applied
on the person - on their head, arms and feet making the sign of a
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cross. A ram will be then sacrificed and the bile of the animal is
separated. The three elders then dip their fore-fingers in it and
anoint the person again in the same fashion as with the aim-aim
seed in the sign of cross. The meal is then cooked and served
with 'Piong Boriesi" (a soft drink) under the Parenet for all the
community.
To consecrate a new house, every visitor is provided with the
aim-aim seeds and they are chewed and spat all over the floor
and the walls. Consecration of the weapons of war and hunt are
also done the same way. This is called 'Yaka na Kamulak'.
Oil and blood are always used in consecration and anointing
among the Israel. Note the following ceremonial events during
the ordination of the priests by Noses. 'Noses took some of the
anointing oil .... and poured some of it on Aaron's head ant
anointed him, to consecrate him.' Lev. 8:10-13 "Then he
presented the other ram, the ram of ordination... And Moses
killed it ... Moses put some of the blood on the tips of their right
ears and on the thumbs of their right hand and on the great toes
on their right feet.' Lev. 8:22-24 "Boil the flesh at the door of the
tent of meeting and there eat it...' Lev. 8:31
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17. Temejik and the Paranet.
Parenet is the central place of meeting of the elders. This is
usually under a very large tree at the center of the village. The
council elders - the Temejik usually sit under this tree and holds
court, where complaints and cases may be brought. Decisions
regarding the community are also made here. It is also the place
of feasting and dancing during community festivals.
Children while they are yet in their teenage are encouraged to
hang around the paranet while :the Temejik deal' with various
affairs. They are thus trained to know the protocol. of the tribe,
how to address various people and how to settle matters and get
reconciliation. The boys normally stay close to their fathers who
will explain to them matters of interest. They are taught to be
respectful to all those who are older than them. Their job will be
to bring water and fire for the 'big ones' as they sit and smoke
and administer. A clan that doesn't train their young ones will fall
into disorder.
During the time of Judges, in Israel, the Judges held their courts
under trees. Thus we note that Deborah 'used to sit under the
palm of Deborah 'between Ramah and Bethel in the hill country
of Ephorim; and people of Israel came upto her for judgement.
City gates were also used as community courts. Hence we see
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Boaz obtains his Kinsman-Redeemer right at the city gate in
front of ten elders. During the period of monarchy the place of
normal judgment was at the court room or at the city gate.
18. Marriage.
Marriage between brothers and sisters and with cousins upto
four generations are strictly forbidden among the Kukus In order
to avoid such transgressions the members of the family ape
introduced to each other during special family occasions and
ceremonies.

Once a boy is Interested in a girl, he may go

himself and talk to her of his interest in her. Alternately his
parents may go and talk to her parents. Once the family and the
couple agree the boy invites other boys and may share the
friendship together. Both the families scrutinizes the pedigree,
traits,

madness

heritage,

]laziness,

selfishness,

cruelty,

greediness 'and other matters of the other family in minute detail
before consenting. If any one group find a bad trait on the other
group the engagement is withdrawn forthwith. Otherwise after
several months of courtship the parents will come together to
settle the bride price and other matters. The oldest person in the
boy's family takes the bride price and pays to the parent of the
girl. The bride price is distributed among the relatives of the girl
according to the protocol. This gives the consent of the families
to the. alliance officially. The boy then invites all his friends to
153

COMPARITIVE STUDY OF KUKU AND HEBREW CULTURES
M. M. NINAN

stay with him and the girl likewise invite all her friends to stay
with her. The number of women invited by the girl from among
relatives and friends depends on the status of the boy's family.
However the boy will have to take the girl by force from her
house. If the girl's family is aware of the time at which the
bridegroom .is coming, the brothers of the girl and the family
friends will put up a fight. Hence the boy will have to plan his
time cleverly and will appear at the house of the girl and
forcefully take her away. Very often it can be a real war. But the
next day everyone is happy and a 'Wani jagit" the sacrifice of
ram, is performed and a feast ensues. This is a peace sacrifice
and if this is not performed the members of the girls' family will
refuse to eat as this may bring feuds between the two families,
barrenness of the girl and sickness and weakness for the
children of the girl. At the end of the feast the girl's family will
leave with all the ladies in waiting except for a few who will help
the girl to settle in her new home. They may .stay for a week or
even a month. The girl will stay with her husband until she give
birth to her first child. After that she may go back and visit her
family. The Hebrews have very similar betrothal customs and
ceremonies. The custom of the bridegroom coming at an hour
unknown to the bride and her family was used by Jesus in one of
his parables, the parable of the ten maidens to illustrate his
second coming. 'Then the Kingdom of heaven shall be compared
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to ten maidens who took their lamps and went to meet the
bridegroom .... And the bride groom was delayed ...... Watch
therefore, for you know neither the day nor the hour." Mt.25:1-13.
Fornication is considered as the greatest sin in the community
apart from sexual relations between brothers and sisters and
between near relatives. In such cases the girl brings home
'monojin' curse with her. Its effect is sickness and death within
the family and childlessness. But death is her lot, either by
lightning or by wild beasts of the forest, She may be pulled down
to death by the river spirits. The result is the same for the man
who lies with another man's wife. A sacrifice may be necessary
for reconciliation within the family and to removes the curse. But
very often a woman will opt death as she will not be able to find
another husband. A man may marry after the sacrifice. But the
Kuku family places such great emphasis on faithfulness in
marriage that usually the parents of the boy as well as of the girl
curses them to death or madness. The curse is equivalent to
stoning to death as it is a death sentence. "If a man is found
lying with the wife of another man, both of them shall die'
Deut.22:22-30 is the Hebrew law.
If a man seduces a virgin who is not betrothed, he is not
committing adultery. But he will have to pay the bride price of the
girl according to the demand of her father. Until such price is
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paid she will not be considered as his wife and the children will
not be legally his and will not be called after his name. The
corresponding Hebrew regulation is found in Deuteronomy
21:28,29 thus: 'If a man meets a virgin who is not betrothed, and
seizes her and lies with her, and they Are found, then the man
who lays with her shall give to the father of the young woman
fifty shekels of silver, and she shall be his wife, because he has
violated her; he may not be put away all his days." Sexual
relations between couples' who are already betrothed are ,not
considered as a crime. But the children born will not be legally
the children of the man unless he pays in the full bride price,
Among the Hebrews also betrothal was considered as equivalent
to marriage. Thus we see Mary pregnant during the betrothal
period and the society accepted it as that of Joseph's.
If a boy marries a close relative unwittingly the marriage can be
nullified by a simple ceremony of chicken sacrifice or even a
cucumber sacrifice.
If a man die without children, his brother is expected to accept
his wife and produce children for his dead brother. This is known
as the levirate marriage. If the man has no eligible brother she
may accept any close relative to perform the levirate duty. If a
man died without marrying, his brother or a close relative may
marry a girl on behalf of the dead man so that his name may not
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be cut off from the land of the living. The levirate rule can be
found in Deut.25:5-10. 'If brothers dwell together, and one of
them dies and has no son, the wife of the dead shall not be
married outside the family to a stranger. Her husband's brother
shall go into her and take her as his wife and perform the duty of
a husband's brother to her .... that his name may not be blotted
out of Israel.' The question of the Pharisees to Jesus was based
on this. The girl will always according to custom will be the wife
of the first man. In some clans the girl may accept anyone and is
expected to produce children for her dead husband. Because of
the polygamy the levirate system is extended to include the
young wives of ones father also. When the father dies if he has
any young wives of the age of his sons, his sons are expected to
accept her as their wives. This is the duty of the eldest son.
19. Punishment among the Kukus.
There seems to be vast disparity between Hebrew and Kuku
culture in terms of their punishment systems. Among the Kukus
there is no capital punishment for any form of crime. The close
equivalence to the capital punishment is cursing. When a person
commits a serious crime, the elders or the parents will curse the
victim and they will eventually die or will die by accident or by
wild beasts. Stoning, spearing or lashing are unknown as a
punishment to these people. If a man is found to have criminal
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tendencies and is a bad influence in the community, by the
decision of the elders he will be advised to leave the land. This
again is equivalent to a death sentence as other tribes will most
probably kill him if found in their territory. Such people may
survive with cunningness and may start a new clan.

20. War

War between other tribes are accepted as norm. Killing another
tribesman is considered as murder. Intertribal wars for the sake
of looting and for women are common. However they never took
slaves as war loot. A war prisoner is either killed or released or
accepted into the community and is never taken in as a slave.
Slavery came to these parts only arts the Arab conquests. Such
an attitude can be found through out the old testament period.
Thus we see Samuel hacking don Kings of other nations, and
David, the man after the heart of God massacring men , women
and children. Read 1 Sam. 21:8-1 "Now David and his men went
up, and made raids Upon the Geewires, the Birzites and the
Amalekttes ..... And David smote the land, and left neither man
nor woman alive, but took away the sheep, the oxen, the asses,
the camels and the garments." Description of massive raid for
women is found in Judges 21 where the whole Israelites took
part in the raid of Shiloh for wives for the Benjaminites.
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21.The Problem.
We have shown in the preceding portions the great similarity
between the cultures of the Kukus of the Sour Sudan (and since
they are representative of all other cultures of the region) and
therefore of the Southern Sudanese culture: and that of the
Hebrew (especially of the period of Judges). These similarities
extends to their concept of God, man an, angels and in their
details of levitical practices and in their social and economic
practices. Now the question remains How did this happen?
The first possibility is that it could be an accident. The
geographic similarity could be a possible explanation. But this,
could not explain the vast similarity. The similarity cannot be
accidental even with the little environmental similarity f~ farming
techniques and seasons.
A second possibility is exchange of information through contact.
Here again we meet difficulties. We know that such contacts did
exist through diplomatic means between Israel and South Sudan
as is indicated in the prophecy of Isaiah (Is.18). However noting
the great distance between the two countries and knowing the
slow communication system of that time such ~ possibility is
meager. Further Israel was not a missionary people. In fact they
detested other nations and kept their God for themselves. As
159

COMPARITIVE STUDY OF KUKU AND HEBREW CULTURES
M. M. NINAN

Lazarus Mawut points out, Christianity had greater possible
contact to this area through two channels, The eunuch whom the
Deacon Philip baptized was a minister of Metes in Nuba regions.
We also know that Soba near Khartoum, was a flourishing
Christian country. Both these were in the Northern Sudan. But
we see very little influence of Christianity in the southern
Sudanese culture. (See Vantins, Christianity in the Sudan,
Bologne, Italy, 1981)
Since Kukus are Hamites and Hebrews are Semites, they belong
to entirely different ethnic groups and cannot be thought of as
the 'lost tribes of Israel'. In fact Africa beyond the confluence of
Nile was considered as unknown regions. Most theologians
would try to explain these similarities as due to general
revelation. But then was the revelation to Moses also a general
revelation. Revelation to Moses was a direct and special
revelation of God. Thus we are forced to the only conclusion of
the same source i.e. Southern Sudanese also received the type
of revelation Moses received on the Mount Sinai. But the' bible
does not speak of such a prior revelation clearly. Then the Bible
(the Old Testament) is only the history of the Jews except for the
early chapters of Genesis. In fact Jews had the tremendous
advantage of the man of Moses who was trained in the palace of
Egypt as a prince in all known arts and crafts of that time. Egypt
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was the greatest empire of that time. So we got the oracles of
God written down by the Jews. Others were not that fortunate.
In this connection we note the statement of the Dinka Chief Line
August as quoted by Mawut: 'The missionaries came and found
that' the people already knew a lot. The missionaries actually
wrote down what they heard from the elders. What was recorded
was from the people. It is Just that our people did not know how
to write. We grew up hearing it from our fathers, sons from their
fathers coming down from well back. What was lacking was
somebody to write it down and say, 'This is our Grandfathers'
book and our Fathers' book'. That was what was missing. But the
Word of mouth which we ourselves 'heard was there.'
The question is, is there any reason or biblical evidence for such
a previous revelation? I think there is.
Amos 9:7 reads: "Are you not like the Sudanese to me, O people
of Israel?', says the Lord. Did I not bring up Israel from the land
of Egypt, and the Philistines from Caphtor and the Syrians from
Kir?' The important point herd to note is the reversal of
comparison. Lord is not saying '0 people of Sudan, are you not
to me like the People of Israel?'. Instead God is speaking to
Israel and says they are to him like the people of the Sudan,
indicating that Sudanese were the people of God before Israel
was chosen.
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The Bible clearly states that God chose people for three specific
purposes: First they are to be a kingdom of Priests to the nations
so that they may declare to the rest of the world the greatness of
God. 'If you will obey my voice and keep my Covenant, you shall
be my own possession among all peoples; for all the earth is
mine, and you shall be to be a kingdom of priests and a holy
nation.' Ex.19:5,6 Secondly they were to guard the word of God.
"Then what advantage has the Jews?... To begin with the Jews
are entrusted with the oracles of God.' Thirdly they were to
bringforth the Word of God in Flesh, i.e. they were to produce
Jesus. Israel was rejected by God in carrying on as a special
people as they failed to act as missionaries and they failed to
accept their mesias. Is ~t not then reasonable to assume that
God might have called other people and must have rejected
them for some reason or other because of their failure. If so
Amos' list gives these nations which includes Sudan followed by
Philistines and Syrians.

We do have evidence to show that

Philistines were God's chosen people. Philistines, sons of Egypt,
son of Ham, son of Noah were called out of Caphtor (See
1Chr.1:12, 0eu.2:23, Jar. 47:4, Amo.9:9 , Gen.10:14) a wreath
shaped island in Africa. Among the Philistines we see Goliath
and four of his brothers who are the children of Anak, who
occupied Palestine for it was given to them. God brought them
out of Caphtor and gave them Canaan, the promised land if we
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accept Amos. Bible .however gives the god of Philistines as
Dagon the fish-god while they were a mountain people at that
time. How did this come about. Phillistines tribal memory went on
to remember the great leading of God in bringing them over the
ocean. Did God dry up the ocean for them. Or did he provide
fishes to carry them across. With a mighty hand God led them
into the promised land. Just as Israel's God is a mountain God,
Phillistines' God was a sea God. But then they degraded God in
the form a creature. This must have been their downfall.
Note also that Phillistines, sons of Anak, were children of the
sons of God as mentioned in Gen.6 and referred to in
Num.13:33. God called these Hamites out of Caphtor in Africa
and brought them and gave them the promised land and they
ruled from the capital of Jerusalem'. Thus Abraham meets with
the King of Jerusalem, Melchizedek (Gen. 14:18,19) who was
the ultimate product of the Phillistine culture. He was the priest of
the Most High God. He is described in Heb.7 as one 'resembling
the Son of God', i.e. resembling Jesus. Each culture could
produce what it can. In the. meeting of Melchizedek with
Abraham, Melchizedek blessed Abraham and handed over the
election to him. Then on we see the decline of the Philistines, a
falling away from the understanding of the Most High God.
Abimelech, the King of Gerar, King of Philistines certainly
163

COMPARITIVE STUDY OF KUKU AND HEBREW CULTURES
M. M. NINAN

showed a deep understanding of God,. he even had visions of
God

and

was

very

sensitive

to

God's

leadings.

(see

Gen.20,21,26). He also was the prophet of God. (Num. 22-23)
Otherwise we will find it very difficult to explain his presence. As
the Israelites entered Palestine the King of Jerusalem was
Adoni-zedek. Evidently he was a predecessor of Melchi-zedek.
But even though his name includes Adoni he does not know
Adoni. Very soon the city of Jerusalem was lost to the Philistines
and they were in the hands of Jebusites, the hilly billys of that
time. From them David wrenched out Jerusalem.
Thus evidently God called Philistines and produced as their
contribution to the world, one like the son of God and then
rejected the nation. God then must .have called other people
before as Amos claims. The first call must have been Sudan, but
they were able to produce only a Lopede, whom they rejected
and the nation was rejected by God. What was their corruption?
We can only guess. Was it the fall into ancestral worship?
Historical evidence indicates that the Southern Sudanese tribes
were once occupying the Northern provinces and were pushed
back. Probably God led them across Nile into the Southern
provinces which flows with 'milk and honey', and is an
agricultural land similar in all respects to Palestine. Mawut says ,
'The Dinka have experience similar to the Jewish crossing of the
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Red Sea. Stories connected with their migration from the east of
the Nile to the west mention such events ...... In a story of
Western Dinka migration from the eastern bank to western bank
of the Bahr el Jebel to Bahr El . Ghazal, a leader of a pursued
people , Ajing, prayed to God at Lake Shambe that the water
should part to make way for his people to cross. God heard his
prayers and made the water part, after which the Dinkas crossed
through a dry river bed to the west.' (see Lienhardt)
Thus a biblicaly acceptable and viable solution to the identity of
revelations of the Kuku and Hebrew culture could be attributed to
the direct revelation of God to these people. When and where
this happened is not known. Once this is accepted it could also
explain many of the paradox of Suddenness experience.
Through the history these people were continuously exiles and
were constantly given over to oppressor. It was the same
experience for Israel: 'And the people of Israel did what was evil
in the sight of the Lord, forgetting the Lord their God, serving
Baals and Asheroth. Therefore the anger of the Lord was kindled
against the Israel and he sold then into the hands of .... ' (Jud.
3:7)
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APPENDIX 1 THE KAKWAS
1. Introduction
Kakwas are a highly developed group of clans living on
agriculture. In the on thrust of nomadic pasture culture the
agricultural based group were concentrated in the regions of
heavy rains, rivers and valleys. The Kakwas are found around
the Yei district where there are heavy rains throughout the year
and the land fertile.
2. Nguleso.
The God, the almighty is associated by these people with the
mountains. He is the creator God who created the mountains
and live in it. This mountain God is called Juleps or Ngeleso,
which actually means all wise or the Great wisdom Nguleso is
worshipped in the mountains where his presence is manifested
through thunder and lightning and the calmness an whispering
breeze. Places near the mountains are respected and feared. No
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one dare to cut the trees nearby. Disobedience to this regulation
will lead to blindness or deafness Immediately.
However each clan worshipped this God in their own place with
their on Matat the High Priest. These places were normally
associated with big tree called 'Laro". It may also be a grove
near a river or hill. However God is not considered a localized.
God moves with the wind and thus he is every where.
Ngulesso has a host of angels under him, who ape his agents in
the world. Notice Ngelesso is not a local god. His dominion is
over all 'the world and he administers law and order through his
angels who reports to him regularly.. He is believed t have both
good and bad angels - Malyika lobut and malyika lopok. They all
did. various functions - the good and the bad one through which
the world is sustained.
Since Ngulesso is 'a holy God, who would not leave any sin
unpunished people are afraid of him and fear to go near him.
The elders of all the clans of Kakwa gathered together and
decided that one man should be elected and separated who is
righteous and upright in his life to act as High Priest to the God.
Aburre-Lo-liggi - who is so called because the ruling clan is
known as Liggi.- was elected as Mattat which literally means
chief. and people come to his house for worship. People built
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small'. house for God later on separated from that of Matat so
that when there is a quarrel in the chief's house, God will still be
in peace and may not in his anger destroy them.

Ngulesso

demanded that people be holy in all their walks of life. If they
remained sinless he took care of the entire tribe's problems
regarding healing of sickness, defeating the enemies, crop etc.
Whenever the people wants of do cultivation or harvest or go fop
hunting, they would first come to the house of God fop worship
and to get his blessings. He will the protect the crop, the produce
and the hunters. He will then keep the destroyer and the devour
at bay. The Mattat could curse the enemies and even send
harmful insects like the bees, the locusts and worms to destroy
the plants of their enemies But if there were sin in the clans his
punishment was direct and severe. He would then send thunder
(piya), small pox (Kongo) and drought (Rile) etc. among the
Kakwas. However accusing one's enemies falsely will be very
dangerous because he is a righteous God. He discerns the
needs of all people and judges both the sides rightly. God
revealed himself to the Mattat through dreams, visions and
through audible voices 2. Sin and sickness in the camp.
Whenever there is sickness in the tribe whether among men,
animals or the crop' it is a indication of the wrath of Ngelesso.
This will be confirmed by direct revelation to Mattat. Mattat will
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then call hi members to discuss this problem and to identify the
cause. The identification is done by traditional method of he
sacrifice. The method consists of placing a number of stones in a
circle and assigning each stone to a cause, a tribe or person as
the case may be. A hen will then be placed at its center and its
head chopped off. The hen's body is then left t run around the
circle until it fall at one stone implicating it. The usual sins are
stealing, killing, sleeping wit someone's wife. Once the cause is
identified reconciliation of the person, village and the tribe is
imperative because ever sin is a collective responsibility.
Matat. will ask God to forgive the people and since he is merciful
God will forgive them. A bull will be sacrificed and it: liver,
tongue, the heart and other parts including all the fat will be
cooked and left in the house of God. The rest of the, meat will be
eaten in the ensuing feast At the end of the meeting the Matat
will take two types of leaves, Lujurtli am Lomu'ddi, and dip them
into the water. all the people will then wash their hands in this
water and feast on the meat of the, sacrificed bull. At the end of
the feast they will again wash their hands in this water. The
whole community will then stand in a group and the Mattat will
move round them and talk to God thus: 'Ngulesso, we are here,
we misunderstood an misbehaved before you, now forgive us
and heal the sick in our midst.' At the fourth round, he will throw
171

COMPARITIVE STUDY OF KUKU AND HEBREW CULTURES
M. M. NINAN

the leaves to t~ west in the direction where the sun sets. As the
day's sun goes down, so will the sickness and all other problems
and a new a day will begin with the birth of the new sun. Before
the people disperse the Mattat will pour this water on the feet .c
every member of the community. They are now cleansed from all
uncleanness.
3. Communal Sin
When the whole community grow stubborn towards God, he will
send a terrible disease called Ku'du Ku'du which affects both
man and beast alike. On recognizing the sickness the chief will
beat the drum and gather all the community together. They will
discuss the situation and may recognize their fault . Every one
will then contribute dura and will make a lot of beer. A day will be
set apart for a special sacrifice when a cow will be sacrifices.
The blood of atonement will then be sprinkled on .the door post
of every house by Mattat Aburre. Ngelesso and his angels will be
given the best part c the meat. A pot of wine will be put in God's
house along with the liver and other inner parts of the cow. At the
end of the feast, a discussion will be held and every body will
forgive each other and God will forgive everybody. Every year
the tribe will have to remember this forgiveness by organizing a
similar feast at the same season.
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4. Three types of sacrifices.
There are in general three types of sacrifices offered to God.
1. The sin offering
Whenever a sin is involved whether it is of the individual or of the
group or of the community as a whole it has to b atoned.
Atonement Is obtained only through the blood of either a bull, a
ram, a goat, a sheep or a bird. The animal selected must be
without defect or any blemish and must be acceptable to God.
Only after the God has shown his acceptance could it be
sacrificed. Otherwise it may be rejected. In order to ascertain the
acceptability, the animal is brought before the door of the house
of God and tethered there and is watched to see for signs. If the
animal urinated it is rejected, if it excretes dung it is accepted.
The blood of sacrifice must be sprinkled on every door of the
house of the members of the clan and its meat eaten by the
elders.
2. Thanksgiving offering.
Any victory won in the battle, any hunting which gave abundance
of meat or which went without loss of life or accident, any
bountiful harvest are all the blessings of Ngelesso. His eyes are
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always over his people an his powers protects them. A year
without war or sickness is also an occasion of thanksgiving.
In all these cases the people will offer goats, sheep, cows for a
great feast. All the clan will eat and drink Before the Lord their
God.
3. Sacrifice for needs.
Whenever there is a special need, whether at the time of
cultivation, or beginning of hunting or personal need of a job or
success in job, a sacrifice may be made.
Before departure into the bush before hunting, people will bring
all their spears, bows and arrows to Mattat to be blessed He will
then take two types of leaves one from Kireri and the other form
Peps tree. Standing near the spears and arrows, h~ will then talk
to Ngelesso and ask him to guide the hunters and to meet their
needs. He will then split the leaves into two parts and will throw
some to the left and some to the right. He will then release them
for their hunting. The first anima to be killed must be brought
back to God as a thanksgiving offering. After this they can kill as
many as they like.
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5. The Origin of Evil Spirits.
Though very little is known about heaven and the people of the
heaven, the Kakwas believe that there are tribes in heaven as
there are tribes on earth. The sides of heaven are protected by
rails.
There are two seasons of the year in Kakwas known as Samga
and Munda which are closely associated with the position of the
stars- especially the six star constellation known to them as
Nyuonyuni. It is the position of these stars that determine the
time of planting, pruning, weeding and harvesting. The heaven
controls the earth.
One day a woman with a big head, long hair, and thin legs fell
down from the heavens accidentally or otherwise. In her
interview with the elders, she explained that she had a fight with
her husband and a window of the sky got opened and she fell
down through it to earth. She claimed that she had left three
boys and one girl up there. She had her baby on her back when
she fell down to earth. The elders provided for her and she
stayed in the village. But on the fifth day she took a pot and went
down to the river to collect water. She disappeared without a
trace from then onwards. The Kakwas believe that she is the
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mother of all evil spirits that wander around the rivers, thick
forests and mountain tops.
6. Origin of death.
In the beginning people lived a long time because there was no
sickness. People died only of old age. When a person died, no
one was allowed to cry. The dead body will be warped up in a
cowskin and put on top of a granary stand, 'gumere'. The body
was then covered with the leaves of a tree called Konynki. The
body will be left there for e moon, after which she or he will come
back alive in their youth. Thus there were no burials as. people
continued to regenerate in this process and lived indefinitely.
One day Abure left to another village to attend to the funeral of h'
uncle's son. The report came to him that the boy was eaten by a
leopard two days ago. Before his departure, he, instructed his
assistant Tonjimosu to urge the. people to refrain from all evil.
The journey took three days. Before his return, them was a
heavy rain and white ants (Kudu-to-Konga) were expected to
emerge. White ants are a delicacy rarely available. The people
therefore got busy cleaning the anthills for catching the ants.
Toyimosa instructed his people to concentrate on one side of the
village opposite to the forest where wild animals lived. But the
side was near a neighboring tribe called Kujuba who did not
worship Ngelesso. The people arrived and started their
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preliminary preparations. But soon they heard people crying and
wailing and singing and dancing. They have never heard this
before, because KuJubes were burying a corps and they had
their burial place near the anthill. The whole ceremony looked so
wonderful to the Kakwas. They stopped the people .and asked
whether they could buy the corpse so that they too can cry, sing
and dance. After a long bargain time KuJubos agreed at a big
price. The Kakwas carried the corpse to their village with crying
and singing and dancing and the buried the corpse according to
the condition of the purchase. They brought beer, killed a sheep
and had a great feast. When they were drunk they fell into evil
ways. When the Abure' returned, he was told of the story. That
night Ngelesso appeared to him and said 'that his people
desecrated the land with a corpse. So from then on they may
bury their dead for all time. Some days later a man died. placed
him on the gumere as before. But he simply decayed and was
rotten. Thus death entered the Kakwa tribe.
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APPENDIX 2 THE LATUKO TRIBE
The Concept of God
Latukos believe that in the beginning God of the sky was very
close to the people on the earth. There was no need for the
people to toil for their living. The great God provided abundantly
for every need of the people on earth He gave man authority to
order anything from heaven and it will be provided 'miraculously.
They had absolute faith an confidence in the God who loved
them and cared for them. They therefore worshipped him as their
father.
In order to receive the gifts from up above, the person will have
to show his or her faith as work. For example if a woman wanted
to have flour to make bread, she will take one grain of wheat and
grind it and put it in a pot (called atobok) an leave it overnight.
The next day there will be enough flour to meet the needs of the
family for the day. These gifts are provided every day whether for
necessities of life or desires of the heart. These were met
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according to the riches in heaven based on the spoken word and
the act of faith. Faith with corresponding act was the way of life.
However something happened at the time of Chief Mongore.
Mongore was a tall, well built man who was also one who called
for rains. His food was. prepared by a group of young men. They
mixed food with their feet after washing it. It was then kept in the
sun to cook. The sun was only a few miles away at that time.
However Chief Mortgore one day did not share his food with
anyone, even to those young men who prepared it. As a result
the heavens moved to a very great distance as it is today The
.sun also moved away and the heat it gave became insufficient
to cook any food. People struggled for many years to get
alternate form of energy which was later offered as fire from
heaven. Heaven ceased to provide for the needs and the cordial
fatherly relation with God was lost. People now had to toil and
struggle for their survival.
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"And as for me, this is my covenant
with them, says the LORD: my spirit
which is upon you, and my words
which I have put in your mouth, shall
not depart out of your mouth, or out of
the mouth of your children, or out of
the mouth of your children's children,
says the LORD, from this time forth
and for evermore."
(Isa 59:21)

