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FOREWORD
The concept of dispensation was well known to early Church Fathers as, the gradual system of bringing the sons
of God to perfection into the likeness of the Son of God. As the parents make up rules for each child
depending on the age and ability of the child, God is giving instructions and rules so that they may grow up into
the likeness of His begotten Son. It was for this purpose the Son of God became the Son of Man. The Eastern
Churches understood this as Theosis. God do change his plan depending on the reaction of the mankind. Man
is given the freedom to make choices and father changes his disciplines accordingly. There are dimensions of
existences which are far beyond our current understanding to which every child of God is expected to step into.
God is Love and his Love never fails. We are indeed part of God. We move and have our being in Him.
This is the oneness of the creation and creator - an Elohim relation to which we are asked to enter. This is why
we are created in the image of God and created with his breath to be Children of God.
When the concept of dispensation was taken over under the Calvinistic Theology in the seventeenth century this
went in totally different directions. God ceased to be a loving father. God became a feudal lord who could not
stand the disobedience of his slaves-the Adamic race. (Is this not the teaching of the ISIS Isalmic group today?).
He needed to take revenge in order to regain His glory. He became a discriminating tyrant who elected a few to
heaven and all others to eternal hell. God got the glory and victory in doing that. It will prove that God is still
in control. Is that not the ultimate purpose of His creation?
In this system God himself was reduced to a robot or a machine. God is no more a free person, he does not have
a choice. He has preordained and even revealed it to the elect and hence, he is bound by it. God ceased to be
a person and remain as a pre-programmed machine. God cannot even change His plans to suit the necessity of
his children. He was forced to give them tests, predetermined all the time that they fail the test. When they
failed as he has preordained ahead, they were punished all the more.
The mystery of the Church age was not even known to Jesus, it was revealed to Paul alone. The emphasis on
the concept of secret rapture led to prediction of the exact date and times for the event with a guarantee that it is
99.9% accurate. Invariably these proved false. Yet we are asked to believe in the accuracy of the scripture.
While Pauline revelation of the mystery of the Church came only by 62 AD,
India by that time. Who ordered this church?

there was a flourishing church in

All these interpretations are forced on to the basic simple concept of dispensation forcing it to fantasy and
fallacy. I will leave the conclusions to the reader.
I remember in 1965 these problems led to serious argument within our Group in the Sudan Three Towns Bible
Study Group consisting of Khartoum, Khartoum North and Omdurman. The group contained all different
church groups. The study came to a halt for three months. At that time I was a novice to theology. But the
memory and its painful bitteness still remains.
Getting back into the teachings of the early fathers will simply and elegantly avoid these insoluble problems.
God is Love and in his love he created man with enough space to make choices. Even when they made wrong
choices, Father God carried them through as a mentor and He will be there to carry them home.. Taken as a
house rules where children are given responsibilities so that they mature to manhood, the dispensation periods
will prove as useful tool to understand the scripture..
Prof.M.M.Ninan
Normal, Illinois
7/18/2016
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CHAPTER ONE
DEFINING DISPENSATION
Before we deal with the theological aspect of the Dispensation Theology we will look into the meaning of the
words that are involved in the explanations which will give some insight into what we are talking about. We
could possibly find three major implications.

1
Dispensing as a Medical Term

The very word dispensation directly leads us to the first interpretation possible, which is it is a treatment for the
sickness of sin for mankind. Because of the wrong choice of Adam and Eve in eatig the fruit of the Tree of
Good and Evil, they we were infected with the sickness which is usually termed in theology as Sin God then
1

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

procedes to treat Adam and Eve to cure this sickness by giving them the medicines. The variaous dispesations
are then trials of the various treatments that God undertook to treat the disease of sin. The problem with this
approach is that God is using a trial and error method and the dispensationalistic omniscience of God and
predestination will then have to be abandoned. If God knew the result of each experiment, it will look foolish
for God to give these medicines. Thus
this is an explanation if we give up Calvinism and accept the
Freewill proposition of Arminism. This argument is probably applicable to all dispensation meanings.

Full Definition of dispensation
1 a : a general state or ordering of things; specifically : a system of revealed commands
and promises regulating human affairs
b : a particular arrangement or provision especially of providence or nature
2

a : an exemption from a law or from an impediment, vow, or oath
b : a formal authorization

3 a : the act of dispensing
b : something dispensed or distributed

dispensation
Also found in: Thesaurus, Legal, Encyclopedia, Wikipedia.
Related to dispensation: Dispensationalism, Dispensation theology
dis·pen·sa·tion (dĭs′pən-sā′shən, -pĕn-)
n.
1.a. The act of dispensing.
b. Something dispensed.
c. A specific arrangement or system by which something is dispensed.
2. An exemption or release from an obligation or rule, granted by or as if by an authority.
3. a. An exemption from a church law, a vow, or another similar obligation granted in a particular case by an
ecclesiastical authority.
b. The document containing this exemption.
4. Theology
a. The divine ordering of worldly affairs.
b. A religious system or code of commands considered to have been divinely revealed or appointed.
[Medieval Latin dispēnsātiō, dispēnsātiōn-, from Latin, distribution, management, from dispēnsātus, past
participle of dispēnsāre, to distribute; see dispense.]
dis′pen·sa′tion·al adj.
2
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American Heritage® Dictionary of the English Language, Fifth Edition. Copyright © 2011 by Houghton
Mifflin Harcourt Publishing Company. Published by Houghton Mifflin Harcourt Publishing Company. All
rights reserved.

Collins English Dictionary – Complete and Unabridged, 12th Edition 2014 © HarperCollins Publishers 1991,
1994, 1998, 2000, 2003, 2006, 2007, 2009, 2011, 2014
dispensation (ˌdɪspɛnˈseɪʃən)
n
1. the act of distributing or dispensing
2. something distributed or dispensed
3. a system or plan of administering or dispensing
4. (Roman Catholic Church) chiefly RC Church
a. permission to dispense with an obligation of church law
b. the document authorizing such permission
5. any exemption from a rule or obligation
6. (Ecclesiastical Terms) Christianity
a. the ordering of life and events by God
b. a divine decree affecting an individual or group
c. a religious system or code of prescriptions for life and conduct regarded as of divine origin

Random House Kernerman Webster's College Dictionary, © 2010
dis•pen•sa•tion (ˌdɪs pənˈseɪ ʃən, -pɛn-)
n.
1. an act or instance of dispensing; distribution.
2. something that is distributed or given out.
3. a certain order, system, or arrangement; administration or management.
4.
a. the divine ordering of the affairs of the world.
b. a divinely appointed order or age.
5. a dispensing with, doing away with, or doing without something.
6. Rom. Cath. Ch.
a. a relaxation of law granted by a competent superior.
b. an official document authorizing this.
[1325–75; Middle English < Medieval Latin, Latin]
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Thesaurus Antonyms Related Words Synonyms Legend:
Noun 1.
dispensation - an exemption from some rule or obligation
permission, permit, license - the act of giving a formal (usually written) authorization
variance - an official dispensation to act contrary to a rule or regulation (typically a building regulation); "a
zoning variance"
2.
dispensation - a share that has been dispensed or distributed
share, percentage, portion, part - assets belonging to or due to or contributed by an individual person or group;
"he wanted his share in cash"
3.
dispensation - the act of dispensing (giving out in portions)
distribution - the act of distributing or spreading or apportioning
Based on WordNet 3.0, Farlex clipart collection. © 2003-2012 Princeton University, Farlex Inc.
dispensation
noun
1. exemption, licence, exception, permission, privilege, relaxation, immunity, relief, indulgence, reprieve,
remission The committee were not prepared to grant special dispensation.
2. distribution, supplying, dealing out, appointment, endowment, allotment, consignment, disbursement,
apportionment, bestowal, conferment the dispensation of justice
Collins Thesaurus of the English Language – Complete and Unabridged 2nd Edition. 2002 © HarperCollins
Publishers 1995, 2002
dispensation - noun
1. The act of distributing or the condition of being distributed:
admeasurement, allocation, assignment, apportionment, distribution, division.
2. The giving of a medication, especially by prescribed dosage:
administration, application.
The American Heritage® Roget's Thesaurus. Copyright © 2013, 2014 by Houghton Mifflin Harcourt
Publishing Company. Published by Houghton Mifflin Harcourt Publishing Company. All rights reserved.
dis·pen·sa·tion·al·ism
n.
A doctrine prevalent in some forms of Protestant Christianity that divides history into distinct periods, each
marked by a different dispensation or relationship between God and humanity. Dispensationalism further holds
that Christian believers will be transported to heaven without warning and that soon thereafter there will be a
period of tribulation, followed by the Second Coming.
Strong's Concordance
oikonomia: stewardship, administration
Original Word: οἰκονομία, ας, ἡ
Part of Speech: Noun, Feminine
Transliteration: oikonomia
Phonetic Spelling: (oy-kon-om-ee'-ah)
Short Definition: stewardship
4
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Definition: management of household affairs, stewardship, administration.
HELPS Word-studies
3622 oikonomía (from 3621 /oikonoméō, "a steward, managing a household") – properly, a stewardship,
management (administration), i.e. where a person looks after another's affairs (resources).
[A "dispensation" can also refer to a special period of time (management). But this is a secondary (not
primary) meaning of 3622 (oikonomía).]
NAS Exhaustive Concordance
Word Origin: from oikonomeó
Definition: stewardship, administration
NASB Translation: administration (3), management (3), stewardship (3).
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2
House Rules

The greek word for ‘Dispensation” is oikonomos whis is etymologically derived from two separate Greek
words oikos and nemo, which together denotes one who manages his house.
Every household makes up temperory rules to make the growth of the family in accordance with the plan and
puposes of the parents. It will change as the children grow up from birth to puberty and to adulthood to stopping
of all laws leading to total freedom. It is a process of bringing children to total partakers in the family as adults
and co-heirs, It is in this sense, early church fathers saw these periods of history.
This meaning goes side by side with the next meaning as given by Stewardship.
Forms and Transliterations
οικονομια οἰκονομία οικονομιαν οικονομίαν οἰκονομίαν οικονομιας οικονομίας οἰκονομίας oikonomia
oikonomía oikonomian oikonomían oikonomias oikonomías
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3

It also occurs in Luke 16 where it is translated as “steward”
The Greek word (oikonomia)
affairs entrusted to one.

translated signifies primarily,

a stewardship, the management or disposition of

Simple Definition of steward
: a person and especially a man whose job is to serve meals and take care of passengers on a train,
airplane, or ship
: someone who protects or is responsible for money, property, etc.
: a person whose job is to manage the land and property of another person
Source: Merriam-Webster's Learner's Dictionary
HELPS Word-studies
3622 oikonomía (from 3621 /oikonoméō, "a steward, managing a household") – properly, a stewardship,
management (administration), i.e. where a person looks after another's affairs (resources).
[A "dispensation" can also refer to a special period of time (management). But this is a secondary (not
primary) meaning of 3622 (oikonomía).]
The verb oikonomeo, "to administer or manage". is used in Luke 16:2, and the noun oi konomos, "a
steward or manager", occurs ten times (Luke 12:42; 16:1, 3, 8; Rom. 16:23; 1 Cor. 4:l—2; Gal. 4:2, Titus
1:7; l Pet. 4:10)
“And he said also unto the disciples, There was a certain rich man, which had a steward; and the same was
7
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accused unto him that he was wasting his goods. And he called him, and said unto him, What is this that I hear
of thee? render the account of thy stewardship; for thou canst be no longer steward. And the steward said within
himself, What shall I do, seeing that my lord taketh away the stewardship from me? I have not strength to dig;
to beg I am ashamed. I am resolved what to do, that, when I am put out of the stewardship, they may receive me
into their houses.” (Luk 16:1-4)
However the understanding that in the presentation of the gospel and in order to bring about the desired end, a
steward of the deposit of faith in Jesus, need to change the approach as needed and that this is exactly what God
did through history..

Adam was the Son of God. Through Adam God brought in the Humankind - Man.
Man was given the stewardship of the earth to till and to keep.
As the children Adam and Eve and later the household Adamic race grew up to become heirs to the
Kingdom of God, they were given laws of the house which varied with their ability to understand and
deal with the situation. Laws that hold childhood does not hold in teenage and then to full adulthood.
The ultimage aim is that each child grow up into the likeness of the FATHER GOD.
We are now not talking about individuals but to mankind together in combination with household set up
which is the cosmos in which mankind is placed.
The Father of the house makes his rules and changes them as required so that man, as the steward of
cosmos, could handle the creation on his own and participate in its creation.

8
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Strong's Exhaustive Concordance
dispensation, stewardship.
From oikonomos; administration (of a household or estate); specially, a (religious) "economy" -- dispensation,
stewardship.

Thayer's Greek Lexicon
STRONGS NT 3622: οἰκονομία
οἰκονομία, οἰκονομίας, ἡ (οἰκονομέω), from Xenophon, and Plato down,
"the management of a household or of household affairs; specifically, the management, oversight,
administration, of others' property; the office of a manager or overseer, stewardship": Luke 16:2-4; hence, the
word is transferred by Paul in a theocratic sense to the office (duty) intrusted to him by God (the lord and
master) of proclaiming to men the blessings of the gospel, 1 Corinthians 9:17;
ἡ, οἰκονομία τοῦ Θεοῦ, the office of administrator (stewardship) intrusted by God, Colossians 1:25. universally,
administration, dispensation, which in a theocratic sense is ascribed to God himself as providing for man's
salvation: αἵτινες ... ἡ οἰκονομίαν Θεοῦ τήν ἐν πίστει, which furnish matter for disputes rather than the
(knowledge of the) dispensation of the things by which God has provided for and prepared salvation, which
salvation must be embraced by faith, 1 Timothy 1:4 L T Tr WH;
ἥν προέθετο ... καιρῶν, which good will he purposed to show with a view to (that) dispensation (of his) by
which the times (namely, of infancy and immaturity cf. Galatians 4:1-4) were to be fulfilled, Ephesians 1:9f; ἡ
οἰκονομία τῆς χάριτος τοῦ Θεοῦ τῆς δοθείσης μοι, that dispensation (or arrangement) by which the grace of
God was granted me, Ephesians 3:2;
ἡ οἰκονομία τοῦ μυστηρίου, the dispensation by which he carried out his secret purpose, Ephesians 3:9 G L T
Tr WH.

Oikonomia thus means the law of the house; the arrangement of the house; administration; stewardship;
management; or dispensation - which means the way things are dispensed. It occurs nine times in the New
Testament (Luke 1612-4; 1 Cor. 9:17; Eph.l:l0; 3:2; 9; Col. 1:25; 1 Tim.1:4).
The English word dispensation is an Anglicized form of the Latin dispensatio, which the Vulgate uses to
translate the Greek word. The Latin verb is a compound, meaning “to weigh out or dispense.”7 Three principal
ideas are connected to the meaning of the English word:
(1) “The action of dealing out or distributing”;
(2) “the action of administering, ordering, or managing; the system by which things are administered”; and
(3) “the action of dispensing with some requirement.”
In further defining the use of the word theologically, the same dictionary says that a dispensation is
“a stage in a progressive revelation, expressly adapted to the needs of a particular nation or period of time....
Also, the age or period during which a system has prevailed.”
Moody Hand Book of Theology defines:
DISPENSATIONALISM IS A SYSTEM of interpretation that seeks to establish a unity in the Scriptures
through its central focus on the grace of God. Although dispensationalists recognize differing stewardships or
9
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dispensations whereby man was put under a trust by the Lord, they teach that response to God’s revelation in
each dispensation is by faith (Salvation is always by grace through faith].
Dispensationalists arrive at their system of interpretation through two primary principles
(1) maintaining a consistently literal method of interpretation, and
(2)maintaining a distinction between Israel and the church
Dispensation of the Gospel: Stewardship
Thus 1Corinthians 9:17
the King James translates it as “For if I do this thing willingly, I have a reward: but if against my will, a
dispensation of the gospel is committed unto me.”
and the Revised Version translates it as:
“For if I do this of mine own will, I have a reward: but if not of mine own will, I have a stewardship entrusted to
me.”
Evidently Paul is speaking about his new concept of the Church Period where the Gentiles are partakers of the
salvation and brings in the ultimate restoration of the whole creation.
Dispensation of the Grace of God
“if ye have heard of the dispensation of the grace of God which has been given to me in you, how that by
revelation he made known unto me the mystery (as I wrote above in a few words, by which, when ye read, ye
may understand my knowledge in the mystery of the Christ), which in other generations was not made known
unto the sons of men as it is now revealed unto his holy apostles and prophets in the Spirit, that the Gentiles
should be fellow heirs and of the same body and partakers of his promise in the Christ by the gospel,” (Eph
3:2-6)
“of which I am made a minister by the dispensation of God which is given to me in you, to fulfil the word of
God, even the mystery which has been hid from ages and from generations, but now is made manifest to his
saints, to whom God would make known what is the riches of the glory of this mystery in the Gentiles, which is
Christ in you, the hope of glory, whom we preach, warning every man and teaching in all wisdom that we may
present every man perfect in Christ Jesus,”(Col 1:25-28)
“having made known unto us the mystery of his will, according to his good pleasure which he purposed in him
unto a dispensation of the fulness of the times, to sum up all things in Christ, the things in the heavens, and the
things upon the earth;” (Eph 1:9-10)
It is from these teachings of Paul that we derive the theological concept of how to divide the various ages and
growth of man in relation to God as periods of dispensations. It is not surprising therefore to see it presented
through history. Irenaeus (130-202 AD), Augustine of Hippo (354-430 AD), Joachim of Fiore (1135–1202),
and many of the early men of God presented dispensation [Blaising, Craig A.; Darrell L. Bock (1993).
Progressive Dispensationalism. Wheaton, IL: BridgePoint. ISBN 1-56476-138-X. p. 116 ]
Dispensations of Providence are providential events which affect men either in the way of mercy or of
judgment.

The definition that appears in the notes of the original Scoﬁeld Reference Bible is:
“A dispensation is a period of time during which man is tested in respect of obedience to some speciﬁc
10
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revelation of the will of God.
Seven such dispensations are distinguished in Scripture.”
Dispensationalism views the world like a household that is managed by God. God is running the world like a
manager of a household, “administering its affairs according to His own will and in various stages of revelation
in the process of time”

Dispensationalism. Charles C. Ryrie. Moody Press, Chicago. 1995
In Christ’s teachings using the parables
“In Christ's teaching the word is confined to two parables recorded in Luke (12:42; 16:1,3,8). In both cases the
parables concern the management of a household by a steward or manager, but the parable recorded in Luke 16
gives some important characteristics of a stewardship, or dispensational, arrangement. These characteristics
include the following:
1. Basically there are two parties: the one whose authority it is to delegate duties, and the one whose
responsibility it is to carry out these charges. The rich man and the steward (or manager) play these roles
in the parable of Luke 16 (v. 1).
2. There are specific responsibilities. In the parable the steward failed in his known duties when he wasted
the goods of his lord (v 1).
3. Accountability, as well as responsibility, is part of the arrangement. A steward may be called to account
for the discharge of his stewardship at any time, for it is the owner's or master's prerogative to expect
faithful obedience to the duties entrusted to the steward (v 2).
4. A change may be made at any time unfaithfulness is found in the existing administration ("can no longer
be steward").
These four features give some idea of what was involved in the concept of a dispensational arrangement as the
word was used in the time of Christ.
Paul’s writings
The other occurrences of the word are all in the writings of Paul except for the reference in 1 Peter 4:10. Certain
features of the concept are evident from these usages.
1. God is the one to whom men are responsible in the discharge of their stewardship obligations. In three
instances this relationship to God is mentioned by Paul (1 Cor. 4:1 -- 2; Titus 1:7).
2. Faithfulness is required of those to whom a dispensational responsibility is committed (1 Cor. 4:2). This
is illustrated by Erastus, who held the important position of treasurer (steward) of the city (Rom. 16:23).
3. A stewardship may end at an appointed time (Gal. 4:2). In this reference the end of the stewardship
came because of a different purpose being introduced. This reference also shows that a dispensation is
connected with time.
4. Dispensations are connected with the mysteries of God, that is, with specific revelation from God (1 Cor.
4:1; Eph. 3:2; Col. 1:25).
5. Dispensation and age are connected ideas, but the words are nor exactly interchangeable. For instance,
Paul declares that the revelation of the present dispensation was hidden "for ages," meaning simply a
11
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long period of time (Eph. 3:9). The same thing is said in Colossians 1:26. However, since a dispensation
operates within a time period, the concepts are related.
6. At least three dispensations (as commonly understood in dispensational teaching) are mentioned by Paul.
In Ephesians 1:10 he writes of "an administration [dispensation, KJV] suitable to the fullness of the
times," which is a future period. In Ephesians 3:2 he designates the "stewardship [dispensation, KJV] of
God's grace, which was the emphasis of the content of his preaching at that time. In Colossians 1:25 -26 it is implied that another dispensation preceded the present one, in which the mystery of Christ in the
believer is revealed.

Thus principle of dispensation is certainly a valid assumption. But what are these rules and to what historical
periods they apply and what are these periods have been controversial within the theologian groups.
History as Progressive Revelation
This truth was known even as early as the 17th century. Many Protestant writers, including Herman
Witsius(1636 - 1708), Francis Turretin (1623 -1687), and Isaac Watts (1674–1748) also preached and taught
dispensation schemes and divisions. Even the Westminster Confession of Faith noted "various dispensations" in
1646.
However it did not grow into a full fledged theological system until John Nelson Darby (1800-1882 , one of the
founders of the “Brethren” group) who developed it into a system and is considered to be its founder.
Each dispensation is said to represent a different way in which God deals with man.
Some writers also believe that it also involves a different testing of Man.
"These periods are marked off in Scripture by some change in God's method of dealing with mankind, in
respect to two questions:
of sin,
and of man's responsibility,"
explained C. I. Scofield.
"Each of the dispensations may be regarded as a new test of the natural man, and each ends in
judgment—marking his utter failure in every dispensation."

12
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CHAPTER TWO
DISPENSATIONALISM: EARLY FATHERS
Although the terms “age” and “dispensation” are not synonymous they are closely related in biblical usage. The
term “age” carries the thought of a time period without concern for the stewardship aspect. In Daniel 12:13, the
archangel Michael introduces us to the idea that biblical history is divided into ages.

13
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Jesus indicated the same thing on several occasions (Matthew 12:32; 13:39, 40, 49; 28:20). Even the disciples
seemed to be aware of this fact (Matthew 24:3).
Unfortunately, the translators of the King James Bible often mistranslated the Greek word for “age” (aion I age,
era) substituting the word “world” instead. For example, numerous passages that should be rendered “end of the
age" were rendered “end of the world,” conveying a completely wrong sense and losing the idea of ages or eras
(Matthew 13:39, 49; 24:3; 28:20; Hebrews 9:26).
Many of the early church fathers history believed in divisions of history based on God's dealings with man.
Among those whose doctrine of ages and dispensations has survived from the Ante-Nicene period are: Justin
Martyr (100-165), Irenaeus (130-200), Clement of Alexandria (150-220), Victorinus of Petau (? -303) and
Augustine (354-430).

14
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Justin Martyr (AD 100-165) ,born in modern day Palestine, was an early Christian apologist and martyr. "He
claimed to have been raised a Gentile, and in his search for truth he studied with the Stoics, Aristotelians,
Pythagoreans, and Platonists. Impressed by the devotion of Christian martyrs, he was eventually converted to
Christianity by an old Christian who taught him about the Hebrew prophets. . According to Justin, Christianity
filled the highest aspirations of Platonic philosophy and was, therefore, the 'true philosophy.'" In his First
Apology, Justin argued that there were traces of Christian truth that could be found in pagan writings. He held to
a doctrine of the logos spermatikis, meaning 'seed-bearing word', which asserted that God had prepared a way to
his final revelation in Jesus through hints of truth found within classical philosophy.
15
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Justin believed that God was at work in all people and nations of the world. In fact revelations and prophecies
were in existence in all cultures and hence he considered that Greek philosophy was derived, if not borrowed,
from the Old Testament. But at the same time he adopted the Stoic doctrine of the "seminal word," and so
philosophy was to him an operation of the Word and the Word was Christ..
He does declare that Socrates and Heraclitus were Christians (Apol., i. 46, ii. 10). His aim, of course, is to
emphasize the absolute significance of Christ, so that all that ever existed of virtue and truth may be referred to
him. The old philosophers and law-givers had only a part of the Logos, while the whole appears in Christ.
While the gentile peoples, seduced by devils, had deserted the true God for idols, the Jews and Samaritans
possessed the revelation given through the prophets and awaited the Messiah. However, the law, while
containing commandments intended to promote the true fear of God, had other prescriptions of a purely
pedagogic nature, which necessarily ceased when Christ, their end, appeared; of such temporary and merely
relative regulations were circumcision, animal sacrifices, the Sabbath, and the laws as to food. Through Christ
the abiding law of God has been fully proclaimed. In his character as the teacher of the new doctrine and
promulgator of the new law lies the essential nature of his redeeming work.
The idea of an economy of grace, of a restoration of the union with God which had been destroyed by sin, were
also a part of his thinking..
Justin believed in four phases of human history in God's program.
The first was from Adam to Abraham;
the second was from Abraham to Moses;
the third was from Moses to Christ;
and the fourth was from Christ to the eternal state.

ADAM >>>>ABRAHAM >>>MOSES >>>> CHRIST >>>>>ETERNITY
Justin Martyr taught "Replacement theology":
http://www.bible.ca/premillennialism-rapture-replacement-theology-supersessionism-christians-are-jewschurch-is-israel.htm
1.

Summary of the Replacement theology of Justin Martyr:
a.

"Christians are the True Israel" (Justin Martyr, Dialogues, Chapter CXXIII, 130 AD)

b.

"As therefore from the one man Jacob, who was surnamed Israel, all your nation has been
called Jacob and Israel; so we from Christ, who begat us unto God, (like Jacob, and Israel, and
Judah, and Joseph, and David,) are called and are the true sons of God, and keep the
commandments of Christ" (Justin Martyr, Dialogues, Chapter CXXIII, 130 AD)

c.

"Christ is King of Israel, and Christians are the Israelitic Race. (Justin Martyr, Dialogues,
Chapter CXXXV, 130 AD)

d.

"As, therefore, Christ is the Israel and the Jacob, even so we, who have been quarried out from
the bowels of Christ, are the true Israelitic race." (Justin Martyr, Dialogues, Chapter CXXXV,
130 AD)
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e.

2.

"For all the nations are uncircumcised, and all the house of Israel are uncircumcised in their
hearts.' ... But though a man be a Scythian or a Persian, if he has the knowledge of God and of
His Christ, and keeps the everlasting righteous decrees, he is circumcised with the good and
useful circumcision, and is a friend of God, and God rejoices in his gifts and offerings." (Justin
Martyr, Dialogues, Chapter XXVIII, 130 AD)

Chapter CXXIII.—Ridiculous Interpretations of the Jews. Christians are the True Israel.
a.
"As, therefore, all these latter prophecies refer to Christ and the nations, you should believe
that the former refer to Him and them in like manner. For the proselytes have no need of a
covenant, if, since there is one and the same law imposed on all that are circumcised, the
Scripture speaks about them thus: 'And the stranger shall also be joined with them, and shall be
joined to the house of Jacob; ' and because the proselyte, who is circumcised that he may have
access to the people, becomes like one of themselves,477 while we who have been deemed
worthy to be called a people are yet Gentiles, because we have not been circumcised. Besides, it
is ridiculous for you to imagine that the eyes of the proselytes are to be opened while your own
are not, and that you be understood as blind and deaf while they are enlightened. And it will be
still more ridiculous for you, if you say that the law has been given to the nations, but you have
not known it. For you would have stood in awe of God's wrath, and would not have been lawless,
wandering sons; being much afraid of hearing God always say, 'Children in whom is no faith.
And who are blind, but my servants? and deaf, but they that rule over them? And the servants of
God have been made blind. You see often, but have not observed; your ears have been opened,
and you have not heard.' Is God's commendation of you honourable? and is God's testimony
seemly for His servants? You are not ashamed though you often hear these words. You do not
tremble at God's threats, for you are a people foolish and hard-hearted. 'Therefore, behold, I will
proceed to remove this people, 'saith the Lord; 'and I will remove them, and destroy the wisdom
of the wise, and hide the understanding of the prudent.' Deservedly too: for you are neither wise
nor prudent, but crafty and unscrupulous; wise only to do evil, but utterly incompetent to know
the hidden counsel of God, or the faithful covenant of the Lord, or to find out the everlasting
paths. 'Therefore, saith the Lord, I will raise up to Israel and to Judah the seed of men and the
seed of beasts.' And by Isaiah He speaks thus concerning another Israel: 'In that day shall there
be a third Israel among the Assyrians and the Egyptians, blessed in the land which the Lord of
Sabaoth hath blessed, saying, blessed shall my people in Egypt and in Assyria be, and Israel
mine inheritance.' Since then God blesses this people, and calls them Israel, and declares them to
be His inheritance, how is it that you repent not of the deception you practise on yourselves, as if
you alone were the Israel, and of execrating the people whom God has blessed? For when He
speaks to Jerusalem and its environs, He thus added: 'And I will beget men upon you, even my
people Israel; and they shall inherit you, and you shall be a possession for them; and you shall be
no longer bereaved of them.' " "What, then?"says Trypho; "are you Israel? and speaks He such
things of you?"If, indeed," I replied to him, "we had not entered into a lengthy discussion on
these topics, I might have doubted whether you ask this question in ignorance; but since we have
brought the matter to a conclusion by demonstration and with your assent, I do not believe that
you are ignorant of what I have just said, or desire again mere contention, but that you are urging
me to exhibit the same proof to these men." And in compliance with the assent expressed in his
eyes, I continued: "Again in Isaiah, if you have ears to hear it, God, speaking of Christ in parable,
calls Him Jacob and Israel. He speaks thus: 'Jacob is my servant, I will uphold Him; Israel is
mine elect, I will put my Spirit upon Him, and He shall bring forth judgment to the Gentiles. He
shall not strive, nor cry, neither shall any one hear His voice in the street: a bruised reed He shall
not break, and smoking flax He shall not quench; but He shall bring forth judgment to truth: He
shall shine, and shall not be broken till He have set judgment on the earth. And in His name shall
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the Gentiles trust.'485 As therefore from the one man Jacob, who was surnamed Israel, all your
nation has been called Jacob and Israel; so we from Christ, who begat us unto God, like Jacob,
and Israel, and Judah, and Joseph, and David, are called and are the true sons of God, and keep
the commandments of Christ."
3. Chapter CXXXV.—Christ is King of Israel, and Christians are the Israelitic
Race.
a.
"And when Scripture says, 'I am the Lord God, the Holy One of Israel, who have made known
Israel your King, ' will you not understand that truly Christ is the everlasting King? For you are
aware that Jacob the son of Isaac was never a king. And therefore Scripture again, explaining to
us, says what king is meant by Jacob and Israel: 'Jacob is my Servant, I will uphold Him; and
Israel is mine Elect, my soul shall receive Him. I have given Him my Spirit; and He shall bring
forth judgment to the Gentiles. He shall not cry, and His voice shall not be heard without. The
bruised reed He shall not break, and the smoking flax He shall not quench, until He shall bring
forth judgment to victory. He shall shine, and shall not be broken, until He set judgment on the
earth. And in His name shall the Gentiles trust.' Then is it Jacob the patriarch in whom the
Gentiles and yourselves shall trust? or is it not Christ? As, therefore, Christ is the Israel and the
Jacob, even so we, who have been quarried out from the bowels of Christ, are the true Israelitic
race. But let us attend rather to the very word: 'And I will bring forth, 'He says, 'the seed out of
Jacob, and out of Judah: and it shall inherit My holy mountain; and Mine Elect and My servants
shall possess the inheritance, and shall dwell there; and there shall be folds of flocks in the
thicket, and the valley of Achor shall be a resting-place of cattle for the people who have sought
Me. But as for you, who forsake Me, and forget My holy mountain, and prepare a table for
demons, and fill out drink for the demon, I shall give you to the sword. You shall all fall with a
slaughter; for I called you, and you hearkened not, and did evil before me, and did choose that
wherein I delighted not.' Such are the words of Scripture; understand, therefore, that the seed of
Jacob now referred to is something else, and not, as may be supposed, spoken of your people.
For it is not possible for the seed of Jacob to leave an entrance for the descendants of Jacob, or
for [God] to have accepted the very same persons whom He had reproached with unfitness for
the inheritance, and promise it to them again; but as there the prophet says, 'And now, O house of
Jacob, come and let us walk in the light of the Lord; for He has sent away His people, the house
of Jacob, because their land was full, as at the first, of soothsayers and divinations; ' even so it is
necessary for us here to observe that there are two seeds of Judah, and two races, as there are two
houses of Jacob: the one begotten by blood and flesh, the other by faith and the Spirit.
4.
Chapter CXL.—In Christ All are Free. The Jews Hope for Salvation in Vain Because They are
Sons of Abraham.
a.
"Hence also Jacob, as I remarked before, being himself a type of Christ, had married the two
handmaids of his two free wives, and of them begat sons, for the purpose of indicating
beforehand that Christ would receive even all those who amongst Japheth's race are descendants
of Canaan, equally with the free, and would have the children fellow-heirs. And we are such; but
you cannot comprehend this, because you cannot drink of the living fountain of God, but of
broken cisterns which can hold no water, as the Scripture says. But they are cisterns broken, and
holding no water, which your own teachers have digged, as the Scripture also expressly asserts,
'teaching for doctrines the commandments of men.' And besides, they beguile themselves and
you, supposing that the everlasting kingdom will be assuredly given to those of the dispersion
who are of Abraham after the flesh, although they be sinners, and faithless, and disobedient
towards God, which the Scriptures have proved is not the case. For if so, Isaiah would never
have said this: 'And unless the Lord of Sabaoth had left us a seed, we would have been like
Sodom and Gomorrah.' And Ezekiel: 'Even if Noah, and Jacob, and Daniel were to pray for sons
or daughters, their request should not be granted.' But neither shall the father perish for the son,
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5.

nor the son for the father; but every one for his own sin, and each shall be saved for his own
righteousness.539 And again Isaiah says: 'They shall look on the carcases of them that have
transgressed: their worm shall not cease, and their fire shall not be quenched; and they shall be a
spectacle to all flesh.' And our Lord, according to the will of Him that sent Him, who is the
Father and Lord of all, would not have said, 'They shall come from the east, and from the west,
and shall sit down with Abraham, and Isaac, and Jacob in the kingdom of heaven. But the
children of the kingdom shall be cast out into outer darkness.' Furthermore, I have proved in
what has preceded,543 that those who were foreknown to be unrighteous, whether men or angels,
are not made wicked by God's fault, but each man by his own fault is what he will appear to be.
Chapter XXVIII.—True Righteousness is Obtained by Christ.
a.
And Trypho replied, "We heard you adducing this consideration a little ago, and we have
given it attention: for, to tell the truth, it is worthy of attention; and that answer which pleases
most—namely, that so it seemed good to Him—does not satisfy me. For this is ever the shift to
which those have recourse who are unable to answer the question."
b.
Then I said, "Since I bring from the Scriptures and the facts themselves both the proofs and
the inculcation of them, do not delay or hesitate to put faith in me, although I am an
uncircumcised man; so short a time is left you in which to become proselytes. If Christ's coming
shall have anticipated you, in vain you will repent, in vain you will weep; for He will not hear
yon. 'Break up your fallow ground, 'Jeremiah has cried to the people, 'and sow not among thorns.
Circumcise yourselves to the Lord, and circumcise the foreskin of your heart.' Do not sow,
therefore, among thorns, and in untilled ground, whence you can have no fruit. Know Christ; and
behold the fallow ground, good, good and fat, is in your hearts. 'For, behold, the days come, saith
the Lord, that I will visit all them that are circumcised in their foreskins; Egypt, and Judah, and
Edom, and the sons of Moab. For all the nations are uncircumcised, and all the house of Israel
are uncircumcised in their hearts.'74 Do you see how that God does not mean this circumcision
which is given for a sign? For it is of no use to the Egyptians, or the sons of Moab, or the sons of
Edom. But though a man be a Scythian or a Persian, if he has the knowledge of God and of His
Christ, and keeps the everlasting righteous decrees, he is circumcised with the good and useful
circumcision, and is a friend of God, and God rejoices in his gifts and offerings. But I will lay
before you, my friends, the very words of God, when He said to the people by Malachi, one of
the twelve prophets, 'I have no pleasure in you, saith the Lord; and I shall not accept your
sacrifices at your hands: for from the rising of the sun unto its setting My name shall be glorified
among the Gentiles; and in every place a sacrifice is offered unto My name, even a pure sacrifice:
for My name is honoured among the Gentiles, saith the Lord; but ye profane it.' And by David
He said, 'A people whom I have not known, served Me; at the hearing of the ear they obeyed
Me.'
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IRENAEUS
(AD 120-202):
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Irenaeus was born in Asia Minor about the year 125. He was still a young man when he met Polycarp of
Smyrna, who was a disciple of Apostle John. Irenaeus saw himself in continuity with Polycarp, John and the
Apostles and with Jesus himself. Irenaeus followed Polycarp to Rome in 154 where he met Pope Anicetus
(155-166), the Christian philosopher Justin and Hermas the moralist. Irenaeus was ordained a priest in 177
and became the Bishop of Lyons in France after the martyrdom of St. Pothinus. It is generally held that Irenaeus
was martyred in 202 during the persecution of Septimius Severus which was particularly severe in the area of
Gaul around Lyon.
Irenaeus' emphasis on the unity of God is reflected in his corresponding emphasis on the unity of salvation
history. Irenaeus repeatedly insists that God began the world and has been overseeing it ever since this creative
act; everything that has happened is part of his plan for humanity. The essence of this plan is a process of
maturation: Irenaeus believes that Adam was created as a child, and God intended Adam to grow into maturity
and ultimately grow into the Father’s likeness.
Hence the history of mankind was planned by God to help mankind to learn and grow through the experience of
knowing the fruit of good and evil and overcome this initial mishap and achieve spiritual maturity. The world
has been intentionally designed by God as a difficult place, where human beings are forced to make moral
decisions, know in their own experience the result of their choices, as only in this way can they mature as moral
agents. Irenaeus likens death to the big fish that swallowed Jonah: it was only in the depths of the whale's belly
that Jonah could turn to God and act according to the divine will. Similarly, death and suffering appear as evils,
but without them we could never come to know God fully.
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Incarnation of Christ was planned by God before creation of mankind. Iranaeus develops this idea based on
Rom. 5:14, saying "Forinasmuch as He had a pre-existence as a saving Being, it was necessary that what might
be saved should also be called into existence, in order that the Being who saves should not exist in vain."
Some theologians maintain that Irenaeus believed that Incarnation would have occurred even if humanity had
never sinned; but the fact that they did sin determined his role as the savior.
Irenaeus sees Christ as the new Adam, who systematically undoes what mistakes Adam did: thus, where Adam
was disobedient concerning God's edict concerning the fruit of the Tree of Knowledge of Good and Evil, Christ
was obedient even to death on the wood of a tree. Irenaeus is the first to draw comparisons between Eve and
Mary, contrasting the faithlessness of the former with the faithfulness of the latter. In addition to reversing the
wrongs done by Adam, Irenaeus thinks of Christ as "recapitulating" or "summing up" human life.

Clear Difference Between Church and Israel
Irenaeus identifies this distinction in a clear reference to the church and Israel as two separate entities:
“Inasmuch, then, as all natural precepts are common to us and to them (the Jews), they had in them indeed the
beginning and origin; but in us they have received growth and completion.” Irenaeus, 478.
Iranaeus also uses the literal interpretation as much as possible, especially to the parables and the prophecies.
“The Jews have rejected the Son of God and cast Him out of the vineyard when they slew Him. Therefore, God
has justly rejected them and has given to the Gentiles outside the vineyard the fruits of its cultivation” (The
Ante-Nicene Fathers, Ed. Alexander Roberts and James Donaldson, [1885-1887], Volume 1, p. 493).
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The Two Adams
ADAM
The first man Adam (1 Cor.15:45)

JESUS CHRIST
The last Adam (1 Cor.15:45)

"Was made a living soul" (1 Cor.15:45)
(Adam was given life-Gen. 2:7).

"Was made a quickening spirit"
(Christ gives life-John 5:21,25; 6:33 etc.).

"Natural" (1 Cor.15:46)

"Spiritual" (1 Cor.15:46)

ORIGIN--"of the earth" (1 Cor.15:47)

ORIGIN--"from heaven" (1 Cor.15:47)

Men reflect Adam (Cor.15:49 and see Gen.
5:3).

Saved men can and shall reflect Christ (1 Cor.15:49 and see
Col. 3:10; Eph.4:24; Rom.8:29; 2 Cor.3:18; 1 John 3:2; etc.).

"Dead in Adam" (1 Cor.15:22)

"Alive in Christ" (1 Cor.15:22)

Adam is the Head of the Old Creation.

Jesus Christ is the Head of the New Creation (2 Cor.5:17;
Eph.2:10).

Adam was a representative man (Romans 5),
and he acted on behalf of the whole human
race.

Christ was a representative man (Romans 5), and He acted on
behalf of the whole human race.

Adam performed one
tremendous consequences.

Christ performed
consequences.

act

which

had

one

act

which

had

(1

Cor.15:45)

even

greater

Adam’s act was a sinful act (Rom.5:12,
15,16,17,18).

Christ‘s act was a righteous act (Rom.5:18--"the righteous
act"--see NASB).

Adam’s act was an act of disobedience, in
eating the forbidden fruit (Rom.5:19; and see
Genesis 2:17; 3:6).

Christ’s act was an act of obedience, in dying on the cross
(Romans 5:19 and see Phil.2:8).

Here is what Adam’s one act produced:
DEATH
(
Rom.5:12,14,15)
JUDGMENT
(Rom.5:16,18)
CONDEMNATION (Rom.5:16,18)

Here is what Christ’s one act produced:
LIFE (Rom.5:17,18,21)
THE FREE GIFT (Rom.5:15,16,17,18)
GRACE (Rom.5:15,17,20,21)
JUSTIFICATION (Rom.5:16,18,19)
RIGHTEOUSNESS (Rom.5:17,19,21)
REIGNING (Rom.5:17; compare verse.21)

http://www.middletownbiblechurch.org/romans/2adams.htm
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The dispensational scheme of Irenaeus is thus four in number. They are:
1. From the Creation to the Flood.
“First covenant as having been given to Noah, at the deluge, under the sign of the rainbow.“
2. From the Flood to the Law.
“the second as that given to Abraham. under the sign of circumcision."
3. From the Law to the Gospel.
“the third. as being the giving of the Law. under Moses.“
4. From the Gospel to the Eternal State.
“that which renovates man [under Christ]. And sums up all things in itself by means of the Gospel, raising and
hearing men upon its wings into the heaven ly kingdom."
“the fourth, as that of the Gospel, through our Lord Jesus Christ."

He taught that there were four zones of the world and of mankind. He saw a connection between these zones,
the faces of the "four living creatures", the four gospels and the four dispensations.

In fact lrenaeus developed a correspondence between the Christ enthroned between the four living creatures to
the dispensation assuming that it is the explanation of the process of final triumph of Jesus the Christ.
I. First living creature: like a lion = "His effectual working, His leadership. and royal power” (characterized by
the Gospel of John). “And the Word of God Himself used to converse with the ante-Mosaic patriarchs. in
accordance with His divinity and glory”
2. Second living creature." like a calf = “|His sacrificial and sacerdotal order" ( Gospel of Luke). “But for those
under the Law he instituted a sacerdotal and liturgical service"
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3. Third living creature: like a man = "His advent as a human being” (Gospel of Matthew). “Afterwards. being
made man for us"
4. Fourth living creature: like a flying eagle = "Pointing out the gift of the Spirit hovering with His wings over
the church” (Gospel of Mark). “He sent the gift of the celestial Spirit over all the earth, protecting us with His
wings"
Quadriform: Centrality of Four
“It is not possible that the Gospels can be either more or fewer in number than they are.
For, since there are four zones of the world in which we live, and four principal winds, while the Church is
scattered throughout all the world, and the pillar and ground of the Church is the Gospel and the spirit of life; it
is fitting that she should have four pillars, breathing out immortality on every side, and vivifying men afresh.
From which fact, it is evident that the Word, the Artificer of all, He that sits upon the cherubim, and contains all
things, He who was manifested to men, has given us the Gospel under four aspects, but bound together by one
Spirit. As also David says, when entreating His manifestation, You that sits between the cherubim, shine forth.
For the cherubim, too, were four-faced, and their faces were images of the dispensation of the Son of
God. For, [as the Scripture] says, The first living creature was like a lion,symbolizing His effectual working,
His leadership, and royal power; the second [living creature] was like a calf, signifying [His] sacrificial and
sacerdotal order; but the third had, as it were, the face as of a man,— an evident description of His advent as a
human being; the fourth was like a flying eagle, pointing out the gift of the Spirit hovering with His wings over
the Church.
And therefore the Gospels are in accord with these things, among which Christ Jesus is seated.
For that according to John relates His original, effectual, and glorious generation from the Father, thus
declaring, In the beginning was the Word, and the Word was with God, and the Word was God. Also, all
things were made by Him, and without Him was nothing made. For this reason, too, is that Gospel full of all
confidence, for such is His person.
But that according to Luke, taking up [His] priestly character, commenced with Zacharias the priest offering
sacrifice to God. For now was made ready the fatted calf, about to be immolated for the finding again of the
younger son.
Matthew, again, relates His generation as a man, saying, The book of the generation of Jesus Christ, the son of
David, the son of Abraham; and also, The birth of Jesus Christ was on this wise. This, then, is the Gospel of His
humanity; for which reason it is, too, that [the character of] a humble and meek man is kept up through the
whole Gospel.
Mark, on the other hand, commences with [a reference to] the prophetical spirit coming down from on high to
men, saying,
The beginning of the Gospel of Jesus Christ, as it is written in Esaias the prophet,— pointing to the winged
aspect of the Gospel; and on this account he made a compendious and cursory narrative, for such is the
prophetical character. And the Word of God Himself used to converse with the ante-Mosaic patriarchs, in
accordance with His divinity and glory; but for those under the law he instituted a sacerdotal and liturgical
service. Afterwards, being made man for us, He sent the gift of the celestial Spirit over all the earth, protecting
us with His wings. Such, then, as was the course followed by the Son of God, so was also the form of the living
creatures; and such as was the form of the living creatures, so was also the character of the Gospel.
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There are four points to earth's compass - north, east, south, and west. There are four seasons to earth's year spring, summer, autumn, and winter There are four elements connected with our world - earth, air, fire, and
water. There have been four great world-Empires - the Babylonian, the Medo-Persian, the Grecian, and the
Roman. Scripture divides earth's inhabitants into four classes - "kindred, and tongue, and people, and nation"
(Rev. 5:9 etc.).In the Parable of the Sower, our Lord divided the field into four kinds of soil, and later he
identified the field. “The field is the world”
“For the living creatures are quadriform, and the Gospel is quadriform, as is also the course followed by
the Lord. For this reason were four principal (καθολικαί) covenants given to the human race:
one, prior to the deluge, under Adam;
the second, that after the deluge, under Noah;
the third, the giving of the law, under Moses;
the fourth, that which renovates man, and sums up all things in itself by means of the Gospel, raising and
bearing men upon its wings into the heavenly kingdom.”
(Adversus Haeresis 3.11.7, translated by Alexander Roberts, William Rambaut; for Ireneaus text preserved in
Latin and later Greek excerpts see Ben C. Smith)
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CLEMENT OF ALEXANDRIA
(150-220),
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Clement of Alexandria (150-220),identified four dispensations: Adamic, Noahic, Abrahamic,
and Mosaic.
Clement appears to have ascribed to the church the promises of the Abrahamic Covenant in his Epistle to the
Corinthians: Clement, ("Epistle to the Corinthians" in A. Roberts and J. Donaldson, eds., The Ante-Nicene
Fathers)

http://www.sacred-texts.com/chr/ecf/002/0020389.htm
Elucidations III
It is important to observe that “the patriarchal dispensation,” as we too carelessly speak, is pluralized by
Clement.
He clearly distinguishes the three patriarchal dispensations, as given in Adam, Noah, and Abraham; and
then comes the Mosaic.
The editor begs to be pardoned for referring to his venerated and gifted father’s division (sustained by
Clement’s authority), which he used to insist should be further enlarged so as to subdivide the first and the
last, making seven complete, and thus honouring the system of sevens which runs through all Scripture.
Thus Adam embraces Paradise, and the first covenant after the fall; and the Christian covenant embraces a
millennial period.
So that we have (1) Paradise, (2) Adam, (3) Noah (4) Abraham, (5) Moses, (6) Christ (7) a millennial period,
preluding (8) the Judgment and the Everlasting Kingdom.
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Victorinus of Pettau
(? -303)

Bishop and martyr. Originally a Greek, he became bishop of Pettau, in Pannonia (later Styria, Austria). He was
martyred during the persecutions of Emperor Diocletian (r. 284-305). Victorinus was also the author of several
biblical cornrnentaries, although he may have been an adherent of Millenarianism, a heresy of that time.
”And in Matthew we read, that it is written Isaiah also and the rest of his colleagues broke the Sabbath—that
that true and just Sabbath should be observed in the seventh millenary of years. Wherefore to those seven days
the Lord attributed to each a thousand years; for thus went the warning: “In Thine eyes, O Lord, a thousand
years are as one day.” Therefore in the eyes of the Lord each thousand of years is ordained, for I find that the
Lord’s eyes are seven. Wherefore, as I have narrated, that true Sabbath will be in the seventh millenary of
years, when Christ with His elect shall reign.”Victorinus of Pettau On the Creation of the World (circa 270)
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Augustine
(354-430).
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Aurelius Augustinus (354 - 430) is often simply referred to as St. Augustine or Augustine Bishop of Hippo
(the ancient name of the modern city of Annaba in Algeria). Augustine was born in 354 in Tagaste, a
provincial Roman city in North Africa. He was raised and educated in Carthage. His mother Monica was a
devout Christian and his father Patricius a pagan. His father converted to Christianity on his death bed, which
came from the persuasion of his wife. As a youth Augustine followed the unpopular Manichaean religion.
Manichaean friends introduced him to the prefect of the City of Rome, Symmachus, who had been asked to
provide a professor of rhetoric for the imperial court at Milan. The young provincial won the job and headed
north to take up his position in late 384. At age thirty, Augustine had won the most visible academic chair in the
Latin world.
In the summer of 386, in a garden, Augustine underwent a profound personal crisis and decided to convert to
Christianity, abandon his career in rhetoric, quit his teaching position in Milan, give up any ideas of marriage
(much to the horror of his mother), and devote himself full time to religion, celibacy and the priesthood.
Ambrose baptized Augustine on Easter day in 387, and soon thereafter in 388 he returned to Africa. On his way
back to Africa his mother died, as did his son soon after, leaving him relatively alone.
In 391 he was ordained a priest in Hippo Regius, (now Annaba, in Algeria). He became a famous preacher
(more than 350 preserved sermons are believed to be authentic), and was noted for combating the Manichaean
heresy.
In 396 he was made coadjutor bishop of Hippo (assistant with the right of succession on the death of the current
bishop), and remained as bishop in Hippo until his death in 430. He left his monastery, but continued to lead a
monastic life in the episcopal residence. Augustine died on August 28, 430, during the siege of Hippo by the
Vandals .
Augustine distinguishes between the “former dispensation” when sacrifices were offered and the present age
when it is not necessary. In general the method of approaching God and worshipping God has been changing
with age. Augustine explains this as due to “the changes of successive epochs.“
“The divine institution of sacrifice was suitable in the former dispensation, but is not suitable now. For the
change suitable to the present age has been enjoined by God, who knows infinitely better than
man what is fitting for every age, and who is, whether He give or add, abolish or curtail, increase or diminish,
the unchangeable Creator of mutable things, ordering all events in His providence…”
In his early period, Augustine held to the sexta-/septamillennial view common in early Christianity. In
accordance with this view, Augustine divided history into two separate dispensations, first the church age (the
current age of 6,000 years), and then the millennial kingdom (Sermon 259.2). Nevertheless, early in his career
Augustine converted from premillennialism to amillennialism.
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Joachim of Fiore
(c. 1135 – 1202),

Gioacchino da Fiore,
(Joachim of Fiore)
A 15th century woodcut and 1573 fresco
in the Cathedral of Santa Severina, Calabria, Italy

Born in the small village of Celico near Cosenza, in Calabria (at the time part of the Kingdom of Sicily),
Joachim was the son of Mauro, a well-placed notary, and of Gemma, his wife. He was educated at Cosenza,
where he became first a clerk in the courts, and then a notary himself, and worked in 1166-1167 for Stephen du
Perche, archbishop of Palermo from 1167 to 1168 and counsellor of Margaret of Navarre, regent for the young
William II of Sicily.
About 1159 he went on pilgrimage to the Holy Land, an episode about which very little is known, save that he
underwent a spiritual crisis and conversion in Jerusalem that turned him away from a worldly life. When he
returned, he lived as a hermit for several years, wandering and preaching before joining the ascetic Cistercian
abbey of Sambucina near Luzzi in Calabria, as a lay brother, where he devoted his time to lay preaching. Under
pressure from the ecclesiastical authorities, he joined the monks of the Abbey of Corazzo, and was ordained
priest, apparently in 1168. He applied himself entirely to Biblical study, with a special view to uncovering the
arcane meaning concealed in the Scriptures, above all in Revelation. Joachim retired first to the hermitage of
Pietralata, writing all the while, and then founded the Abbey of Fiore (Flora) in the mountains of Calabria. In
1200 Joachim publicly submitted all his writings to the examination of Innocent III, Members of the spiritual
wing of the Franciscan order acclaimed him as a prophet.
Joachim's thought centers on his concept of the Trinity and its implications for the understanding of human
history. In his Liber figurarum and in several other works, Joachim divided history into two dispensations, or
eras:
the dispensation of the Old Testament, or former covenant, which culminated in the first coming of
Christ,
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and the second dispensation, or new covenant, of the Christian Church, which would culminate in the
second coming of Christ.

Joachim believed that he was living near the end of his second age and that only two generations remained
before the second advent of Christ.

Dispensations of Father, of Son and of Holy Spirit
Joachim in his later works proposed that human history would be divided into the three ages of the Father, Son,
and Holy Spirit.
The first two consists of 42 generations each starting from Adam.
The third age, the Age of the Holy Spirt was to start from 1260 AD.
This age was to be the age of the Spirit, an age of love, liberty, and freedom in which the principal institution in
the world would be monasticism and in which the visible, hierarchical structure of the Catholic Church would
be superseded by the Spiritual Church.

One such eschatological movement based on the Prophecies of Joachim was led by the Franciscan Gerardo of
Borgo San Donnino . Gerard of Borgo San Donnino was an Italian friar of the Order of Friars Minor.
Gerardo was born in Borgo San Donnino (now Fidenza), which was then an independent commune and is now
part of the Province of Parma. He went to Paris to complete his studies. There, in 1248, according to Salimbene
di Adam, he attempted to convince King Louis IX of France not to organize the Sixth Crusade.
He was a Joachimite, a follower of the millenarian ideas of Abbot Joachim of Fiore (Gioacchino da Fiore).
Around 1250 Gerardo published in Paris a book entitled Introductorium in Evangelium Aeternum (An
Introduction to the Eternal Gospel), where he identified the "Order of the Just," supposed to rule the Roman
Catholic Church after the advent of the Age of the Holy Spirit, in the Franciscan Order. The new dispensation
of the Holy Spirit started with Fracis of Assisi.
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This text was examined by a commission of cardinals set up by Pope Alexander IV, who was worried about the
diffusion of Joachimite theories among the Friars Minor. In 1255, the council ordered the destruction of the
book and in 1263 Gerardo was arrested and sentenced to life in prison. He remained in prison until his death in
1276, still refusing to recant his beliefs.
Joachimites were apolgetic and exegetical experts predicting the coming of the AntiChrist and the millenium as
our exegists are doing now. Their dates went on postponing as 1260,1290,1300, 1310, 1360, 1365,1374,1400
and probably many more, Friedrich von Braynschweig claimed in 1392 that Anti Christ would come within four
and a half years and that a great Franciscal would kill the Antichirst and will become pope and Holy Roman
Emperor, and will reign a thousand years. (Saint Vincent Ferrer, His World and Life: Religion and Society in
Late Mideaval Europe -By Philip Daileader)
So we can see that the concept of dispensations in accordance with the growth and response of Man and the
interventions of the Trinity with certain emphazis in each age was common with the early fathers. So also was
the attempt to predict the fulfilment of the prophecies and their failures. However, it was not developed into a
formal theological concept until much later. The French scholar Pierre Poiret (1646-1719) initiated the
formalization to some extent in 1687.

Pierre Poiret
(1646-1719).

Pierre Poiret Naudé was a prominent 17th century French mystic and Christian philosopher. He was born at
Metz April 15, 1646 and died at Rijnsburg (3 m. n. of Leyden) May 21, 1719.In 1672 he became pastor of the
French church at Annweiler in the duchy of Deux-Ponts.Here he became acquainted with Elisabeth, abbess of
Herford, the granddaughter of James I of England and a noted mystic.
Among his original productions may be mentioned
L'Économie divine, ou système universel et démontré des æuvres et des desseins de Dieu envers les hommes
(Amsterdam, 1687; Eng. transl., The Divine Œconomy, 6 vols., London, 1713),
La Paix des ames dans tous les partis du Chriatianisme (1687),
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De erudition, solida, superfciaria et falsa (1692),
His most permanently valuable contribution was Bibliotheca mysticorum selecta (1708),
He repudiated predestination, and condemned Pelagianism because it suppressed the feeling of inherent
sinfulness in man—just as he opposed Socinianism because it did not ascribe the whole of salvation to the
operation of God's grace. Mystic as he was, he knew how to combine with his own peculiar attitude a firm
insistence on certain dogmatic definitions, such as that of the Trinity. He continually appealed to the authority
of Scripture.
He wrote a six-volume systematic theology called I’ Econnmie Divine. In this modiﬁed Calvinistic and
premillelmial work, Poiret presented a sevenfold dispensational scheme as follows:

"I do not pretend precisely to determine the Number nor Duration of these Periods, but it is obvious unto all,
however, that the World has passed through Periods of this Nature."
With the traditional day of 1000 years, the millenium rule of Christ starts at the end of 600 years and it starts the
new Sabbath for Adamic race.
“Regardless of the number of economies to which the Fathers held, the fact remains that they set forth what can
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only be considered a doctrine of ages and dispensations which foreshadows dispensationalism as it is held today.
Their views were certainly less well defined and less sophisticated. But it is evident that the early Fathers
viewed God’s dealings with His people in dispensational terms.” Larry V. Crutchfield, “Rudiments in the
Ante-Nicene Period: Part 2: Israel and the Church in the Ante- Nicene Fathers,” Bibliotheca Sacra 144, no. 576
(1987): 398
Vital Prophetic Issues, Examining Promises and Problems of Eschatology gives the following
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DISPENSATIONS AS SEEN BY EARLY FATHERS

In general the early fathers interpreted
the dispensational ages
as a growth from infancy to adulthood.
The Trinity Family -Father, Son and Holy Spirit
was bringing up the Adamic grandkids
to fullness
in the likeness of the Son of Man.
Of the above Ryrie says "It is not suggested nor should it be inferred that these early Church Fathers were
dispensationalists in the modern sense of the word. But it is true that some of them enunciated principles which
later developed into Dispensationalism, and it may be rightly said that they held primitive or early
dispensational concepts."
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CHAPTER THREE

THE PURPOSE OF DISPENSATION
The dispensation, as house rules that are made for the gradual growth of several children each in their own age
group mancorresponds creatures within the cosmos. Thus one rule will not fit all. Thus God through His Son
Jesus will deal with the variety of the groups with their own rules. The variety consists of f individuals,
families, tribes, nations, mankind and the whole cosmos ultimately. Though cosmic redemptions are referred to
the Bible concentrates on the redemption of Adamic race. The revelations are limited to this purpose to
immediate age and that not too far ahead. This I believe is because the rules change depending on the
response of the object. A further problem which will remain is, Has God got the freedom to change his
prophecy and change the order of the future. Is God bound by his plans and Is he a mechanical God and not
even free as humans? God certainly has the freedom to cancell all his future plans and put in effect a plan b or
plan c or eve an nth plan. Such an approach his give God his freedom and make him a Person and not a
preprogrammed machine. The current approach of predestination of events as assumed will not only predestine
man but also God.
Iraneaus gives the following explanation:
“The Lord is the good man of the house. who rules the entire house of His Father.“" lt is He, who delivers what
is suited to man in each dispensation. For example the old covenant was suited to those who were slaves and
undisciplined. But the same householder brought forth a New Covenant, the Gospel, as ﬁtting for free men,
justiﬁed by faith. This is “the new dispensation of liberty. the covenant through the advent of His Son?"
The former covenant, the legal dispensation,“ resulted in bondage. whereas the latter. the greater of the two
dispensations, brought forth liberty and multiplied grace.“

“This New Covenant and He who was to carry it out, were both preached by the
prophets and revealed to men as it pleased God.
This was done in order that “they might always make progress through believing in
Him, and by means of the successive covenants, should gradually attain to perfect
salvation.
For there is one salvation and one God: but the precepts which form the man are
numerous, and the steps which lead to God are not a few.“
Iraneaus
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If God knew the future, wont he have had other rules to make it successful?
God himself had to wait to see the effect his rules brought forth the desired result or not.
Is the doctor is still experimenting to find the right medicine for Adam’s sickness?
Dispensation
A King James Dictionary.
An arrangement of things; a scheme.
Having made known unto us the mystery of his will, according to his good pleasure which he hath purposed in
himself; that in the DISPENSATION of the fullness of times he might gather together in one all things in Christ,
both which are in heaven, and which are on earth; even in him. ( Ephesians 1:9-10 )
This verse if read literally gives us the final purpose of the dispensation by God. “It is to gather together in
one all things in Christ, both which are in heaven and which are on earth, even in Him”

Read literally we have the plan of God for the redemption of the whole cosmos in Christ.
This is the purpose of Dispensation and this is what the Bible teaches clearly.
Calvinist commentators have a difficult time explaining this off as you can see in the following translations and commentaries. I
give it with little or no comments since anyone can see the obvious labor in explaining the final plan of God in bringing everything
back to its original state. Instead of reading it in literally, they want to establish that “all things” means “some” or “all of elect”. See
it for yourself. My comments are given in italics and in brackets.

EPHESIANS 1:10
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TRANSLATIONS
KJ21 that in the dispensation of the fullness of times He might gather together in one all things in Christ, both
which are in heaven and which are on earth, even in Him.
ASV unto a dispensation of the fulness of the times, to sum up all things in Christ, the things in the heavens,
and the things upon the earth; in him, I say,
AMP with regard to the fulfillment of the times [that is, the end of history, the climax of the ages]—to bring
all things together in Christ, [both] things in the heavens and things on the earth.
AMPC [He planned] for the maturity of the times and the climax of the ages to unify all things and head them
up and consummate them in Christ, [both] things in heaven and things on the earth.
BRG That in the dispensation of the fulness of times he might gather together in one all things in Christ, both
which are in heaven, and which are on earth; even in him:
CEB This is what God planned for the climax of all times: to bring all things together in Christ, the things in
heaven along with the things on earth.
CJB and will put into effect when the time is ripe — his plan to place everything in heaven and on earth under
the Messiah’s headship.
CEV Then when the time is right, God will do all that he has planned, and Christ will bring together everything
in heaven and on earth.
DARBY for [the] administration of the fulness of times; to head up all things in the Christ, the things in the
heavens and the things upon the earth; in him,
DLNT for a stewardship of the fullness of times, that He might sum-up all things in Christ— the things at the
heavens and the things on the earth, in Him,
DRA In the dispensation of the fulness of times, to re-establish all things in Christ, that are in heaven and on
earth, in him.
ERV God’s goal was to finish his plan when the right time came. He planned that all things in heaven and on
earth be joined together with Christ as the head.
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ESV as a plan for the fullness of time, to unite all things in him, things in heaven and things on earth.
ESVUK as a plan for the fullness of time, to unite all things in him, things in heaven and things on earth.
EXB His goal was to carry out his plan, ·when the right time came [or at the time of fulfillment; L in the
fullness of the times], that all things in heaven and on earth would be ·joined together [unified; or summed up;
or renewed] in Christ as the head.
GNV That in the dispensation of the fullness of the times, he might gather together in one all things, both which
are in heaven, and which are in earth, even in Christ:
GW He planned to bring all of history to its goal in Christ. Then Christ would be the head of everything in
heaven and on earth.
GNT This plan, which God will complete when the time is right, is to bring all creation together, everything in
heaven and on earth, with Christ as head.
HCSB for the administration of the days of fulfillment—to bring everything together in the Messiah, both
things in heaven and things on earth in Him.
ICB His goal was to carry out his plan when the right time came. He planned that all things in heaven and on
earth would be joined together in Christ as the head.
ISV to usher in the fullness of the times and to bring together in the Messiah all things in heaven and on earth.
PHILLIPS It is through the Son, at the cost of his own blood, that we are redeemed, freely forgiven through that
full and generous grace which has overflowed into our lives and opened our eyes to the truth. For God had
allowed us to know the secret of his plan, and it is this: he purposes in his sovereign will that all human history
shall be consummated in Christ, that everything that exists in Heaven or earth shall find its perfection and
fulfilment in him.
JUB that in the dispensation of the fulfillment of the times he might restore all things by the Christ, both those
which are in heaven and those which are on earth,
KJV That in the dispensation of the fulness of times he might gather together in one all things in Christ, both
which are in heaven, and which are on earth; even in him:
AKJV that in the dispensation of the fulness of times he might gather together in one all things in Christ, both
which are in heaven, and which are on earth; even in him:
LEB for the administration of the fullness of times, to bring together all things in Christ, the things in the
heavens and the things on the earth, in him
TLB and this was his purpose: that when the time is ripe he will gather us all together from wherever we
are—in heaven or on earth—to be with him in Christ forever.
MSG Because of the sacrifice of the Messiah, his blood poured out on the altar of the Cross, we’re a free
people—free of penalties and punishments chalked up by all our misdeeds. And not just barely free, either.
Abundantly free! He thought of everything, provided for everything we could possibly need, letting us in on the
plans he took such delight in making. He set it all out before us in Christ, a long-range plan in which everything
would be brought together and summed up in him, everything in deepest heaven, everything on planet earth.
MEV as a plan for the fullness of time, to unite all things in Christ, which are in heaven and on earth.
MOUNCE as a plan for the fullness of time, to bring · everything together in · Christ, things in · heaven and
things on · earth.
NOG He planned to bring all of history to its goal in Christ. Then Christ would be the head of everything in
heaven and on earth.
NABRE as a plan for the fullness of times, to sum up all things in Christ, in heaven and on earth.
NASB with a view to an administration suitable to the fullness of the times, that is, the summing up of all things
in Christ, things in the heavens and things on the earth. In Him
NCV His goal was to carry out his plan, when the right time came, that all things in heaven and on earth would
be joined together in Christ as the head.
NET toward the administration of the fullness of the times, to head up all things in Christ—the things in heaven
and the things on earth.
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NIRV It will all come about when history has been completed. God will then bring together all things in heaven
and on earth under Christ.
NIV to be put into effect when the times reach their fulfillment—to bring unity to all things in heaven and on
earth under Christ.
NIVUK to be put into effect when the times reach their fulfilment – to bring unity to all things in heaven and on
earth under Christ.
NKJV that in the dispensation of the fullness of the times He might gather together in one all things in Christ,
both which are in heaven and which are on earth—in Him.
NLV The plan was for Christ to gather us all together at the right time. If we are in heaven or still on earth, He
will bring us together and will be head over all.
NLT And this is the plan: At the right time he will bring everything together under the authority of
Christ—everything in heaven and on earth.
NRSV as a plan for the fullness of time, to gather up all things in him, things in heaven and things on earth.
NRSVA as a plan for the fullness of time, to gather up all things in him, things in heaven and things on earth.
NRSVACE as a plan for the fullness of time, to gather up all things in him, things in heaven and things on
earth.
NRSVCE as a plan for the fullness of time, to gather up all things in him, things in heaven and things on earth.
OJB For a pekudat Hashem (stewardship of G-d), a plan for the fullness of time, gathering up all things in
Moshiach, both the things in Shomayim and the things on Ha’Aretz in Him.
RSV as a plan for the fulness of time, to unite all things in him, things in heaven and things on earth.
RSVCE as a plan for the fulness of time, to unite all things in him, things in heaven and things on earth.
TLV The plan of the fullness of times is to bring all things together in the Messiah—both things in heaven and
things on earth, all in Him.
VOICE a plan that will climax when the time is right as He returns to create order and unity—both in heaven
and on earth—when all things are brought together under the Anointed’s royal rule. In Him
WEB to an administration of the fullness of the times, to sum up all things in Christ, the things in the heavens,
and the things on the earth, in him;
WE When the right time came, God planned to bring together everything in heaven and on earth, and make
Christ head of them all.
WYC the which sacrament he purposed in him in the dispensation of plenty of times to store up (or include) all
things in Christ, which be in heavens, and which be in earth, in him.
YLT in regard to the dispensation of the fulness of the times, to bring into one the whole in the Christ,
both the things in the heavens, and the things upon the earth -- in him;

COMMENTARIES
Ellicott's Commentary for English Readers
(10) That in the dispensation of the fullness of times.—The connection marked in our version seems certainly
erroneous. The words should be connected with the previous verse, and translated thus: which He purposed in
Himself for administration (or disposal) of the fullness of the (appointed) seasons, to gather, &c.
We note
(1) that the word “dispensation” is usually applied to the action of the servants of God, as “dispensers of His
mysteries.” (See Ephesians 3:2; 1Corinthians 9:17; Colossians 1:25.) Here, however, and in Ephesians 3:10, it is
applied to the disposal of all by God Himself, according to “the law which He has set Himself to do all things
by.”
Next
(2) that the word “fullness,” or completeness, frequently used by St. Paul, is only found in connection with time
in this passage, and in Galatians 4:4 (“when the fullness of time was come”). There, however, the reference is to
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a point of time, marking the completion of the preparation for our Lord’s coming; here, apparently, to a series of
“seasons,” “which the Father hath put in His own power” (Acts 1:7) for the completion of the acts of the
Mediatorial kingdom described in the words following. (Comp Matthew 16:3; Luke 21:24; 1Thessalonians 5:1;
1Timothy 2:6; 1Timothy 4:1; 1Timothy 6:15; Titus 1:3.)
That he might gather together in one all things in Christ.—In these words St. Paul strikes the great keynote
of the whole Epistle, the UNITY OF ALL IN CHRIST. The expression “to gather together in one” is the same
which is used in Romans 13:9 (where all commandments are said to be “briefly comprehended,” or summed up,
“in the one saying, Thou shalt love thy neighbour as thyself”). Here, however, there is the additional idea that
this gathering up is “for Himself.”
The full meaning of this expression is “to gather again under one head” things which had been originally one,
but had since been separated. The best comment upon the truth here briefly summed up is found in the full
exposition of the Epistle to the Colossians (Colossians 1:16-20), “In Him were all things created, that are in
heaven and that are in earth . . . all things were created by Him and for Him . . . and in Him all things consist. It
pleased the Father that in Him should all fulness dwell, and . . . by Him to reconcile all things to Himself . . .
whether things on earth or things in heaven.”
In Christ, as the Word of God in the beginning, all created things are considered as gathered up, through Him
actually made, and in Him continuing to exist. This unity, broken by sin, under the effect of which “all
creation groans” (Romans 8:22), is restored in the Incarnation and Atonement of the Son of God. By this,
therefore, all things are again summed up in Him, and again made one in Him with the Father.
In both passages St. Paul uses expressions which extend beyond humanity itself—“things in heaven and
things in earth,” “things visible and things invisible,” “thrones and principalities and powers.”
In both he immediately proceeds from the grand outline of this wider unity, to draw out in detail the nearer, and
to us more comprehensible, unity of all mankind in Christ. (Comp. Colossians 1:18; Colossians 1:21.)
So also writes St. John (John 1:3-4; John 1:12), passing from the thought that “all things were made by Him,”
first to the declaration, “In Him was life, and the life was the light of men,” and next to the power given to those
who believed on Him to become sons of God. The lesser part of this truth, setting forth the unity of all mankind
in the Second Adam, forms the basis of the argument of 1 Corinthians 15, that “in Christ all shall be made
alive,” in the course of which the existence of the Mediatorial kingdom of Christ is described, and its
continuance till the final triumph, when it “shall be delivered up to God, even the Father,” “that God may be all
in all” (1Corinthians 15:24; 1Corinthians 15:28). In virtue of it, those who are His are partakers of His death
and resurrection, His ascension, even His judgment (Ephesians 2:6; Matthew 19:28; Romans 6:3-10;
1Corinthians 6:2-3; Colossians 3:1-3).
>>>>>>>>>>>>>>>>>>>>>>>>>>
(10, 11) Even in him: in whom also we have obtained an inheritance.—We have here (in the repetition,
“even in Him”) an emphatic transition to the truth most closely concerning the Apostle and his readers. The
word “we” is not here emphatic, and the statement might be a general statement applicable to all Christians; but
the succeeding verse seems to limit it to the original Jewish believers—the true Israel, who (like the whole of
Israel in ancient days) have become “a people of inheritance” (Deuteronomy 4:20; Deuteronomy 9:29;
Deuteronomy 32:9), so succeeding to the privileges (Romans 11:7) which their brethren in blindness rejected.
Possibly this suggests the peculiar word here (and here only) used, meaning either “we were made partakers of
a lot” in God’s kingdom (to which Colossians 1:12, “who has made us meet for a part of the lot of the saints,”
closely corresponds), or “we were made His lot or inheritance;” which perhaps suits the Greek better, certainly
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accords better with the Old Testament idea, and gives a more emphatic sense. A third possible sense is “were
chosen by lot.” This is adopted by the Vulgate, supported by the only use of the word in the Septuagint
(1Samuel 14:41), and explained by Chrysostom and Augustine as signifying the freedom of election without
human merit, while by the succeeding words it is shown not to be really by chance, but by God’s secret will.
But this seems quite foreign to the genius of the passage.
Being predestinated . . . that we should be to the praise of his glory.—This is an application of the general
truth before declared (Ephesians 1:5-6) that the source of election is God’s predestination, and the object of it
the manifestation of His glory.
After the counsel of his own will.—The expression evidently denotes not only the deliberate exercise of God’s
will by “determinate counsel and foreknowledge” (Acts 2:23), but also the guidance of that will by wisdom to
the fulfilment of the Law Eternal of God’s righteous dispensation. Hooker, in a well-known passage (Eccl. Pol.
i. 2), quotes it as excluding the notion of an arbitrary will of God, “They err, who think that of God’s will there
is no reason except His will.”
Matthew Henry's Concise Commentary
1:9-14 Blessings were made known to believers, by the Lord's showing to them the mystery of his sovereign
will, and the method of redemption and salvation. But these must have been for ever hidden from us, if God had
not made them known by his written word, preached gospel, and Spirit of truth. Christ united the two differing
parties, God and man, in his own person, and satisfied for that wrong which caused the separation. He wrought,
by his Spirit, those graces of faith and love, whereby we are made one with God, and among ourselves. He
dispenses all his blessings, according to his good pleasure. His Divine teaching led whom he pleased to see the
glory of those truths, which others were left to blaspheme. What a gracious promise that is, which secures the
gift of the Holy Ghost to those who ask him! The sanctifying and comforting influences of the Holy Spirit seal
believers as the children of God, and heirs of heaven. These are the first-fruits of holy happiness. For this we
were made, and for this we were redeemed; this is the great design of God in all that he has done for us; let all
be ascribed unto the praise of his glory.
Barnes' Notes on the Bible
That in the dispensation The word rendered here as "dispensation," οἰκονομία oikonomia, means properly "the management of
household affairs." Then it means stewardship or administration; a dispensation or arrangement of things: a
scheme or plan.
The meaning here is,
that this plan was formed in order (εἰς eis) or "unto" this end,
that in the full arrangement of times,
or in the arrangements completing the filling up of the times,
God might gather together in one all things.
Tyndale renders it: "to have it declared when the time was fully come," etc.
The fulness of times - When the times were fully completed;
when all the periods should have passed by which he had prescribed, or judged necessary to the completion of
the object.
The period referred to here is that when all things shall be gathered together in the Redeemer at the winding up
of human affairs, or the consummation of all things.
The arrangement was made with reference to that, and embraced all things which conduced to that.
The plan stretched from before "the foundation of the world" to the period when all times should be completed;
and of course all the events occurring in that intermediate period were embraced in the plan.
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- ἀνακεφαλαιόω anakephalaioō - means literally, to sum up, to recapitulate, as an orator does at the close of his
discourse.
It is from κεφαλή kephalē, the head; or κεφάλαιον kephalaion, the sum, the chief thing, the main point.
In the New Testament, the word means to collect under one head, or to comprehend several things under one;
Romans 13:9. "It is briefly comprehended," i. e., summed up under this one precept," sc., "love."
In the passage before us,
it means that God would sum up, or comprehend all things in heaven and earth through the Christian
dispensation; he would make one empire, under one head, with common feelings, and under the same laws.
The reference is to the unity which will hereafter exist in the kingdom of God, when all his friends on earth and
in heaven shall be united, and all shall have a common head.
Now there is alienation.
The earth has been separated from other worlds by rebellion.
It has gone off into apostasy and sin.
It refuses to acknowledge the Great Head to which other worlds are subject, and the object is to restore it to its
proper place, so that there shall be one great and united kingdom.
(This is putting things in human fallen terms. In the Kingdom of God, the greatest is the slave of all. God is
the Great Head means, he is the Father with the heart of Love.= MMN)
All things - τὰ παντά ta panta.
It is remarkable that Paul has used here a word which is in the neuter gender.
It is not all "persons," all angels, or all human beings, or all the elect, but all "things."
Bloomfield and others suppose that "persons" are meant, and that the phrase is used for τοὺς πάντας tous pantas.
But it seems to me that Paul did not use this word without design.
All "things" are placed under Christ, Ephesians 1:22; Matthew 28:18, and the design of God is to restore
harmony in the universe.
Sin has produced disorder not not only in "mind," but in "matter."
The world is disarranged. The effects of transgression are seen everywhere; and the object of the plan of
redemption is to put things on their pristine footing, and restore them as they were at first.
Everything is, therefore, put under the Lord Jesus, and all things are to be brought under his control, so as to
constitute one vast harmonious empire.
The amount of the declaration here is, that there is hereafter to be one kingdom, in which there shall be no jar or
alienation; that the now separated kingdoms of heaven and earth shall be united under one head, and that
henceforward all shall be harmony and love. The things which are to be united in Christ, are those which are "in
heaven and which are on earth."
Nothing is said of "hell." Of course this passage cannot teach the doctrine of universal salvation, since there is
one world which is not to have a part in this ultimate union.
(The clear teaching here is all things. To Calvinists this total redemption is unthinkable. So here is the
escape.
This “all” does not include “hell”.
Did God create a third world called hell? “In the beginning God created the heavens and the earth.” Where
did the hell come from? There is no mention of creation of hell anywhere in the Bible. If anyone created hell,
it was man and the hell is on earth as far as man is concerned. Yes it was created by the falle angels also in
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heaven. It is these hells God destroys through Christ. On his hands are the signs of the nails. He is a lamb
slain even before it all began.
It appears to that the pain inflicted eternally on His children for eternity brings glory to God according to the
perspective of the Calvinists. God failed in bringing all His children home to glory. A failed God is a glorified
God? Now He can enjoy the screams of pain to eternity. They are called pedophillias. I remember in one
occasion a brother in Canda at a bible study went on angrily describing how much of an insult it is for the
death of Jesus the Son of God, on the cross if all mankind was saved through it. = MMN)
In Christ - By means of Christ, or under him, as the great head and king. He is to be the great agent in effecting
this, and he is to preside over this united kingdom. In accordance with this view the heavenly inhabitants, the
angels as well as the redeemed, are uniformly represented as uniting in the same worship, and as acknowledging
the Redeemer as their common head and king; Revelation 5:9-12.
Both which are in heaven - Margin, as in Greek, "in the heavens."
Many different opinions have been formed of the meaning of this expression.
Some suppose it to mean the saints in heaven, who died before the coming of the Saviour;
and some that it refers to the Jews, designated as "the heavenly people,"
in contradistinction from the Gentiles, as having nothing divine and heavenly in them, and as being of the
"earth."
The more simple and obvious interpretation is, however, without doubt, the correct one, and this is to suppose
that it refers to the holy inhabitants of other worlds.
The object of the plan of salvation is to produce a harmony between them and the redeemed on
earth, or to produce out of all, one great and united kingdom. In doing this, it is not necessary to
suppose that any change is to be produced in the inhabitants of heaven. All the change is to occur
among those on earth, and the object is to make out of all, one harmonious and glorious empire.
(Empire of Love as defined by the Kingdom of God Principle =MMN)
And which are on earth - The redeemed on earth.(which includes “all” on earth=MMN) The object is to bring
them into harmony with the inhabitants of heaven. This is the great object proposed by the plan of salvation. It
is to found one glorious and eternal kingdom, that shall comprehend all holy beings on earth and all in heaven.
There is now discord and disunion. Man is separated from God, and from all holy beings. Between him and
every holy being there is by nature discord and alienation. Unrenewed man has no sympathy with the feelings
and work of the angels; no love for their employment; no desire to be associated with them. Nothing can be
more unlike than the customs, feelings, laws, and habits which prevail on earth, from those which prevail in
heaven. But the object of the plan of salvation is to restore harmony to those alienated communities, and
produce eternal concord and love. Hence, learn:
(1) The greatness and glory of the plan of salvation. It is no trifling undertaking to "reconcile worlds," and of
such discordant materials to found one great and glorious and eternal empire.
(2) the reason of the interest which angels feel in the plan of redemption; 1 Peter 1:12. They are deeply
concerned in the redemption of those who, with them, are to constitute that great kingdom which is to be eternal.
Without envy at the happiness of others; without any feeling that the accession of others will diminish "their"
felicity or glory, they wait to hail the coming of others, and rejoice to receive even one who comes to be united
to their number.
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(3) this plan was worthy of the efforts of the Son of God. To restore harmony in heaven and earth; to prevent
the evils of alienation and discord; to rear one immense and glorious kingdom, was an object worthy the
incarnation of the Son of God.
(4) the glory of the Redeemer. He is to be exalted as the Head of this united and ever-glorious kingdom, and all
the redeemed on earth and the angelic hosts shall acknowledge him as their common Sovereign and Head.
(5) this is the greatest and most important enterprise on earth. It should engage every heart, and enlist the
powers of every soul. It should be the earnest desire of all to swell the numbers of those who shall constitute
this united and ever-glorious kingdom, and to bring as many as possible of the human race into union with the
holy inhabitants of he other world.
Jamieson-Fausset-Brown Bible Commentary
10. Translate, "Unto the dispensation of the fulness of the times," that is, "which He purposed in Himself" (Eph
1:9) with a view to the economy of (the gracious administration belonging to) the fulness of the times (Greek,
"fit times," "seasons"). More comprehensive than "the fulness of the time" (Ga 4:4).
The whole of the Gospel times (plural) is meant, with the benefits to the Church dispensed in them severally
and successively.
Compare "the ages to come" (Eph 2:7). "
The ends of the ages" (Greek, 1Co 10:11);
"the times (same Greek as here, 'the seasons,' or 'fitly appointed times') of the Gentiles" (Lu 21:24);
"the seasons which the Father hath put in His own power" (Ac 1:7);
"the times of restitution of all things which God hath spoken by the prophets since the world began" (Ac 3:20,
21).
The coming of Jesus at the first advent, "in the fulness of time," was one of these "times."
The descent of the Holy Ghost, "when Pentecost was fully come" (Ac 2:1), was another.
The testimony given by the apostles to Him "in due time" ("in its own seasons," Greek) (1Ti 2:6) was another.
The conversion of the Jews "when the times of the Gentiles are fulfilled,"
the second coming of Christ,
the "restitution of all things,"
the millennial kingdom, the new heaven and earth, shall be severally instances of "the dispensation of the
fulness of the times," that is, "the dispensation of" the Gospel events and benefits belonging to their respective
"times," when severally filled up or completed.
God the Father, according to His own good pleasure and purpose, is the Dispenser both of the Gospel benefits
and of their several fitting times (Ac 1:7).
gather together in one—Greek, "sum up under one head"; "recapitulate." The "good pleasure which He
purposed," was "to sum up all things (Greek, 'THE whole range of things') in Christ (Greek, 'the Christ,' that is,
His Christ)" [Alford].
God's purpose is to sum up the whole creation in Christ,
the Head of angels, with whom He is linked by His invisible nature,
and of men with whom He is linked by His humanity;
of Jews and Gentiles;
of the living and the dead (Eph 3:15);
of animate and inanimate creation.
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Sin has disarranged the creature's relation of subordination to God.
God means to gather up all together in Christ;
or as Col 1:20 says, "By Him to reconcile all things unto Himself, whether things in earth or things in heaven."
Alford well says, "The Church of which the apostle here mainly treats, is subordinated to Him in the highest
degree of conscious and joyful union; those who are not His spiritually, in mere subjugation, yet consciously;
the inferior tribes of creation unconsciously; but objectively, all are summed up in Him."
Matthew Poole's Commentary
Some copies join the last clause of the former verse with this, leaving out the relative which, and concluding the
sentence at good pleasure, and then read:
He purposed in himself, that in the dispensation, & c.; but most read it as our translators have rendered it, only
some understand an explicative particle, to wit, in the beginning of this verse, to wit, that in the dispensation,
&c.; but either way the scope of the words is the same, viz. to give the sum of that mystery of God’s will,
mentioned before.
In the dispensation; in that administration or distribution of the good things of God’s house; which he had
determined should be in the fulness of time. It is a metaphor taken from a steward, who distributes and
dispenseth according to his master’s order to those that are in the house, Luke 12:42.
The church is the house of God, God himself the Master of the family, Christ the Steward that governs the
house; those spiritual blessings, mentioned Ephesians 1:3, are the good things he gives out. These treasures of
God’s grace had been opened but to a few, and dispensed sparingly under the Old Testament, the more full
communication of them being reserved till the fulness of times, when they were to be dispensed by Christ.
The fulness of times; the time appointed of the Father for the appearance of Christ in the flesh, (according to
former promises), the promulgation of the gospel, and thereby the gathering together in one all things in Christ.
It is spoken in opposition to the times and ages before Christ’s coming, which God would have run out till the
set time came which he had pitched upon, and believers expected: see Galatians 4:2,4.
Gather together in one; to recapitulate; either to sum up as men do several lesser numbers in one total sum,
which is the foot of the account, but called by the Greeks the head of it, and set at the top; or as orators do the
several parts of their speeches in fewer words; thus all former prophecies, promises, types, and shadows centred,
and were fulfilled, and as it were summed up, in Christ: or rather, to unite unto, and gather together again under,
one head things before divided and scattered.
All things; all intellectual beings, or all persons, as Galatians 3:22.
In Christ; as their Head, under which they might be united to God, and to each other.
Which are in heaven; either saints departed, who have already obtained salvation by Christ, or rather the holy
angels, that still keep their first station.
Which are on earth; the elect of God among men here upon earth (squeesing in Calvinism where it does not
appear = MMN) in their several generations.
The meaning of the whole seems to be, that whereas the order and harmony of God’s principal workmanship,
intellectual creatures, angels and men, had been disturbed and broken by the entering of sin into the world; all
mankind, and many of the angels, having apostatized from him, and the remnant of them being in their own
nature labile and mutable; God would, in his appointed time, give Christ (the Heir of all things) the honour
of being the repairer of this breach, by gathering together again the disjointed members of his creation in
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and under Christ as their Head and Governor, confirming the good angels in their good estate, and
recovering his elect among men (again =MMN) from their apostate condition. Though it be true, that not only
believers under the Old Testament were saved, but the elect angels confirmed before Christ’s coming, yet both
the one and the other was with a respect to Christ as their Head, and the foundation of their union with God; and
out of whom, as the one, being lost, could not have been restored, so the fall of the other could not have been
prevented, nor their happiness secured.
Gill's Exposition of the Entire Bible
That in the dispensation of the fulness of times,.... Or "according to the dispensation", &c. as the Alexandrian
copy reads; the fulness of time appointed by God, and fixed in the prophets; after many times and seasons were
elapsed, from the creation of the world; at the most suitable and convenient time, when a new economy or
dispensation began, within which all this was to be effected, hereafter mentioned:
he might gather together in one all things in Christ;
this supposes, that all things were once united together in one; angels and men were united to God by the ties of
creation, and were under the same law of nature, and there were peace and friendship between them; and this
union was in Christ, as the beginning of the creation of God, in whom all things consist: and it supposes a
disunion and scattering of them; as of men from God, and from good angels, which was done by sin; and of
Jews and Gentiles from one another; and of one man from another, everyone turning to his own way; and then a
gathering of them together again:
the word here used signifies to restore, renew, and reduce to a former state; and so the Vulgate Latin and
Syriac versions render it; and according to this sense, it may seem to have respect to the times of the
restitution of all things, the restoration and renovation of the universe; when there will be new heavens
and a new earth, and new inhabitants in them:
the word is also used to recapitulate, or sum up the heads of a discourse; and according to this sense, it may
intend the meeting together, and summing up of all things in Christ, that had been before; as of all the promises
and blessings of the covenant; of all the prophecies and promises of the Old Testament; of all the types and
shadows, and sacrifices of the former dispensation; yea, all the sins of Old Testament saints, and all the curses
of the law, met on him: the word is likewise used for the collection of numbers into one sum total; and Christ is
the sum total of elect angels and men; or the whole number of them is in him; God has chosen a certain number
of persons unto salvation; these he has put into the hands of Christ, who has a particular and personal
knowledge of them; and the exact number of them will be gathered and given by him: once more, it signifies to
reduce, or bring under one head; and Christ is an head of eminence and of influence, both to angels and men:
and there is a collection of these together in one, in Christ; by virtue of redemption by Christ, and grace from
him, there is an entire friendship between elect angels and elect men; they are social worshippers now, and shall
share in the same happiness of the vision of God and of Christ hereafter: hence it follows,
both which are in heaven, and which are on earth, even in him; by things in heaven are not meant the souls of
saints in heaven; though it is true that the souls of departed saints are in heaven; and that the saints in heaven
and on earth were gathered together in Christ, and represented by him, when he hung upon the cross; and that
they all make up one body, of which Christ is the head; and that they will be all collected together one day; and
that their souls which are in heaven, and their bodies which are in the earth, will come together and be reunited,
and dwell with Christ for ever; but rather the angels are meant, whose origin is heaven; where they have their
residence, and from whence they never fell; and whose employment is in heaven, and of an heavenly nature:
and by things on earth, are not intended every creature on earth, animate and inanimate; nor all men, but all
elect men, whether Jews or Gentiles, and some of all sorts, ranks, and degrees; whose origin is of the earth, and
who are the inhabitants of it: all these angels in heaven, and elect men on earth, are brought together under one
head, even in him, in Christ Jesus, and by him; and none but he was able to do it, and none so fit, who is the
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Creator of all, and is above all; and was typified by Jacob's ladder, which reached heaven and earth, and joined
them together, and on which the angels of God ascended and descended.
(the word “elect” is the typical phrase of the Calvinist which we can see inserted all over where the verse in
itself does not warranty where it should have been “all”=MMN)
Geneva Study Bible
{14} That in the dispensation of the fulness of times he might {n} gather together in one all things in Christ,
both which are in heaven, and which are on earth; even in him:
(14) The Father exhibited and gave Christ, who is the head of all the elect to the world, at that time which was
convenient according as he most wisely disposed all times from everlasting. And Christ is he in whom all the
elect from the beginning of the world (otherwise wandering and separated from God) are gathered together.
And some of these elect were in heaven, when he came into the earth, that is, those who by faith in him to come,
were gathered together. And others being found upon the earth were gathered together by him, and the rest are
daily gathered together.
(n) The faithful are said to be gathered together in Christ, because they are joined together with him through
faith, and become as it were one man

EXEGETICAL (ORIGINAL LANGUAGES)
(The heavy strain on Calvinists to avoid the total restoration and redemption not only of sentient beings in the
whole creation but even the creation including physical matter is obvious in some of the commentaries. But
they have to agree that that is the final purpose when God make all things new. =MMN)
Meyer's NT Commentary
Ephesians 1:10. Εἰς οἰκονομίαν τοῦ πληρώμ. τῶν καιρ.] Unto the dispensation of the fulfilling of the times,
belongs not to γνωρίσας (Bengel), but to the immediately preceding ἣν προέθετο ἐν αὑτῷ, which is inserted
solely with a view to attach to it εἰς οἰκον. κ.τ.λ.; and εἰς does not stand for ἐν (Vulgate and several Fathers, also
Beza, Piscator, and others), but denotes what God in forming that purpose had in view, and is thus telic: with a
design to. With the temporal rendering, usque ad (Erasmus, Calvin, Bucer, Estius, Er. Schmid, Michael., and
others), we should have to take προέθετο in a pregnant sense, and to supply mentally: “consilio secretum et
abditum esse voluit” (Erasmus, Paraphr.), which, however, with the former explanation is superfluous, and
hence is arbitrary here, although it would in itself be admissible (Winer, p. 577 [E. T. 776]).
οἰκονομία house-management (Luke 16:2), used also in the ethico-theocratic sense (1 Timothy 1:4), and
specially of the functions of the apostolic office (1 Corinthians 9:17; Colossians 1:25), here signifies regulation,
disposition, arrangement in general, in which case the conception of an οἰκονόμος has receded into the
background. Comp. Ephesians 3:2; Xen. Cyr. v. 3. 25; Plut. Pomp. 50; frequently in Polyb. (see
Schweighaeuser, Lex. Polyb. p. 402); comp. also 2Ma 3:14; 3Ma 3:2; Act. Thom. 57.
The πλήρωμα τῶν καιρῶν, id quo impleta sumt (comp. on Ephesians 3:19) tempora, is not in substance different
from τὸ πλήρωμα τοῦ χρόνου, Galatians 4:4; nevertheless, in our passage the pre-Messianic period running on
from the beginning is conceived of not as unity, as at Gal. l.c., but according to its different sections of time
marked off by different epochs, the last of which closes with the setting in of the Messianic work of redemption,
and which thus with this setting in become full (like a measure), so that nothing more is lacking to make up the
time as a whole, of which they are the parts. This πλήρωμα is consequently not, in general, tempus justum
50

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

(Morus: at its time), but the fulness of the times, i.e. that point of time, by the setting in of which the
pre-Messianic ages are made full,[99] that is, are closed as complete. Comp. Herod. iii. 22: ὀγδώκοντα δʼ ἔτεα
ζόης πλήρωμα ἀνδρὶ μακρότατον προκέεσθαι (implementum vitae longissimum, i.e. longissimum tempus, quo
impletur vita), and see on Galatians 4:4; Wetstein on Mark 1:15. Fritzsche (in Thesauri quo sacrae N.T. glossae
illustr. specim., Rostock 1839, p. 25, and ad Rom. II. p. 473) conceives it otherwise, holding that τὸ πλήρωμα is
plenitas, the abstract of πλήρης, hence ΠΛ. Τ. Κ. plenum tempus, οἱ πλήρεις καιροί. But while ΠΛΉΡΩΜΑ
doubtless signifies impletio, like πλήρωσις, in Ezekiel 5:2; Daniel 10:3; Soph. Track. 1203; Eurip. Tro. 824, it
never denotes the being full.
Now, in what way is the genitive-relation οἰκονομία τοῦ πληρώματος to be understood?
A genitive of the object (Menochius, Storr, Baumgarten-Crusius) τοῦ πληρώμ. cannot be, inasmuch as it may
doubtless be said of the ΠΛΉΡΩΜΑ ΤῶΝ ΚΑΙΡ. as a point of time fixed by God: it comes (Galatians 4:4), but
not: it is arranged, οἰκονομεῖται. Harless takes the genitive as epexegetic. But a point of time (πλήρ. τ. καιρ.)
cannot logically be an appositional more precise definition of a fact (οἰκονομία). The genitive is rightly taken as
expressing the characteristic (temporal) peculiarity, as by Calovius: “dispensatio propria plenitudini temporum.”
Comp. Rückert. Just as κρίσις μεγάλης ἡμέρας, Judges 1:6. Hence: with a view to the dispensation to be
established at the setting in of the fulness of the times. For, ὅτε ἦλθε τὸ πλήρωμα τοῦ χρόνου, ἐξαπέστειλεν ὁ
Θεὸς τὸν υἱὸν αὐτοῦ, Gal. l.c., and on His emergence πεπλήρωται ὁ καιρός, Mark 1:15. There was no need that
the article should stand before οἰκον. just because of the complete definition contained in the following genitive.
Comp. on ver: 6. It would only be required, if we should have mentally to supply to οἰκονομίαν a genitival
definition, and thus to make it an independent idea, as is done by many (Wolf, Olshausen, and others), who
explain it as administrationem gratiae,—a view which is erroneous, just because a genitive already stands
beside it, although οἰκονομία τοῦ πληρώματος τῶν καιρῶν, taken together, is the Christian dispensation of
grace. This genitival definition standing alongside of it also prevents us from taking, with Luther, εἰς
οἰκονομίαν (sc. τοῦ μυστηρίου) as: “that it should be preached;” or from supplying, with Grotius and Estius
(comp. Morus), τῆς εὐδοκίας αὐτοῦ with ΟἸΚΟΝ., in neither of which cases would there be left any
explanation of the genitive sense applicable to ΤΟῦ ΠΛΗΡΏΜΑΤΟς Τ. Κ. Quite erroneous, lastly, is the view
of Storr, Opusc. I. p. 155, who is followed by Meier, that οἰκονομία τοῦ πληρ. τ. κ. is administratio eorum quae
restant temporum. For to take τ. πλήρ. τ. κ. in the sense of reliqua tempora, i.e. novi foederis, is in the light of
Galatians 4:4, Mark 1:15, decidedly to misapprehend it.
ἀνακεφαλαιώσασθαι τὰ πάντα ἐν τῷ Χριστῷ] epexegetical infinitive, which gives information as to the actual
contents of that οἰκονομία: (namely) again to gather up together, etc. Therein the arrangement designated by
οἰκονομία τ. πλ. τ. κ. was to consist. This connection is that which naturally suggests itself, and is more in
keeping with the simple mode followed in the context of annexing the new portions of the discourse to what
immediately precedes, than the connection with ΠΡΟΈΘΕΤΟ (Zachariae, Flatt, and others), or with ΤῸ
ΜΥΣΤΉΡ. ΤΟῦ ΘΕΛ. ΑὐΤΟῦ (Beza: Paul is explaining quid mysterii nomine significare voluerit; also Harless,
comp. Olshausen, Schmid, bibl. Theol. II. p. 347, and others). We may add that Beza, Piscator, and others have
taken εἰς οἰκον. τ. πλ. τ. κ. along with ἈΝΑΚΕΦΑΛ. as one idea; but in that case the preceding ἫΝ
ΠΡΟΈΘΕΤΟ ἘΝ ΑὙΤῷ must appear quite superfluous and aimless, and ΕἸς ΟἸΚΟΝΟΜ. Κ.Τ.Λ., by being
prefixed to ἈΝΑΚΕΦΑΛ., irrelevantly receives the main emphasis, which is not to be removed from
ἈΝΑΚΕΦΑΛ.
ἈΝΑΚΕΦΑΛΑΙΏΣΑΣΘΑΙ] ΚΕΦΆΛΑΙΟΝ in the verb ΚΕΦΑΛΑΙΌΩ means, as it does also in classical usage,
chief thing, main point (see Wetstein, ad Romans 13:9); hence κεφαλαιόω: summatim, colligere, as in Thuc. iii.
67. 5, vi. 91. 6, viii. 53. 1; Quinctil. i. 6. Comp. συγκεφαλαιοῦσθαι, Xen. Cyr. viii. 1. 15; Polyb. iii. 3. 1, 7, iv. 1.
9. Consequently ἀνακεφαλαιόω: summatim recolligere, which is said in Romans 13:9 of that which has been
previously expressed singulatim, in separate parts, but now is again gathered up in one main point, so that at
Rom. l.c. ἐν τούτῳ τῷ λόγῳ denotes that main point, in which the gathering, up is contained. And here this main
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point of gathering up again, unifying all the parts, lies in Christ; hence the gathering up is not verbal, as in Rom.
l.c., but real, as is distinctly apparent from the objects gathered up together, τὰ ἐπὶ τοῖς οὐρανοῖς κ.τ.λ. It is to be
observed withal,
(1) that ἈΝΑΚΕΦΑΛ. does not designate Christ as κεφαλή—although He really is so (Ephesians 1:22)—so
that it would be tantamount to ὑπὸ μίαν κεφαλὴν ἄγειν (Chrysostom, Oecumenius, Theophylact, Erasmus,
Luther, Piscator, Calovius, Bengel, Michaelis, Zachariae, Koppe, Matthies, Meier, de Wette, and others), but as
ΚΕΦΆΛΑΙΟΝ, which is evident from the etymology;
(2) that we are not to bring in, with Grotius and Hammond, the conception of scattered warriors, or, with
Camerarius, that of an arithmetical sum (ΚΕΦΆΛΑΙΟΝ, see Wetstein, l.c.), which must have been suggested by
the context;
(3) that the force of the middle is the less to be overlooked, inasmuch as an act of government on God’s part is
denoted: sibi summatim recolligere;
(4) that we may not give up the meaning of ἀνα, iterum (Winer, de verbor. cum praep. conj. in N.T. usu, III. p. 3
f.), which points back to a state in which no separation as yet existed (in opposition to Chrysostom, Castalio,
and many others). This ἀνα has had its just force already recognised by the Peshito and Vulgate (instaurare), as
well as by Tertull. de Monog. 5 (ad initium reciprocare),[100] although κεφαλαιόω is overlooked by the former,
and wrongly apprehended by the latter. See the more detailed discussion below.
ΤᾺ ΠΆΝΤΑ] is referred by many (see below) merely to intelligent beings, or to men, which, according to a
well-known use of the neuter, would be in itself admissible (Galatians 3:22), but would need to be suggested by
the context. It is quite general: all created things and beings. Comp. Ephesians 1:22-23.
τὰ ἐπὶ τοῖς οὐρανοῖς καὶ τὰ ἐπὶ τῆς γῆς] that which is on the heavens and that which is on the earth. ἐπὶ τοῖς
οὐραν. (see the critical remarks) is so conceived of that the heavens are the stations at which the things
concerned are to be found. Comp. the well-known ἐπὶ χθονί (Hom. Il. iii. 195, al.); ἐπὶ πύλησιν (Il. iii. 149); ἐπὶ
πύργῳ (Il. vi. 431). Even in the classical writers, we may add, prepositions occurring in close succession often
vary their construction without any special design in it. See Kühner, ad Xen. Mem. i. 1. 20. Comp. as to the
local ἐπί with genitive and dative, e.g. Hom. Il. i. 486. As regards the real sense, τὰ ἐπὶ τοῖς οὐραν. is not to be
arbitrarily limited either to the spirits in heaven generally (Rückert, Meier), or to the angels (Chrysostom,
Calvin, Cameron, Balduin, Grotius, Estius, Calovius, Bengel, Michaelis, Zachariae, Bosenmiiller,
Baumgarten-Crusius, and others), or to the blessed spirits of the pious men of the O. T. (Beza, Piscator, Boyd,
Wolf, Moldenhauer, Flatt, and others), nor must we understand by it the Jews, and by τὰ ἐπὶ τῆς γῆς the
Gentiles (Locke, Schoettgen, Baumgarten, Teller, Ernesti), as, indeed, Koppe was able to bring out of it all
mankind by declaring heaven and earth to be a periphrasis for κόσμος; but, entirely without restriction, all
things and beings existent in the heavens and upon earth are meant, so that the preceding τὰ πάντα is specialized
in its two main divisions. Irenaeus, Adv. Haer. iii. 18, quite arbitrarily thought of all events which should have
come to pass on earth or in heaven, and which God gathers up, i.e. brings to their complete fulfilment, in Christ
as in their goal. Comp. Chrys.: τὰ γὰρ διὰ μακροῦ χρόνου οἰκονομούμενα ἀνηκεφαλαιώσατο ἐν Χριστῷ,
τουτέστι συνέτεμε.
But how far has God gathered together again all things, things heavenly and things earthly, in Christ?
Before the entrance of sin all created beings and things were undividedly united under God’s government;
all things in the world were normally combined into organic unity for God’s ends and in His service.
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But through sin this original union and harmony was broken, first of all in heaven, where a part of the
angels sinned and fell away from God;[101] these formed, under Satan, the kingdom antagonistic to God,
and upon earth brought about the fall of man (2 Corinthians 11:3), extended their sway farther and
farther, and were even worshipped in the heathen idols (1 Corinthians 10:20 f.).
With the fall of man there came to an end also the normal state of the non-intelligent κτίσις (Romans
8:19 ff.); heaven and earth, which had become the scene of sin and of the demoniac kingdom (Ephesians
2:2, Ephesians 6:12), were destined by God to destruction, in order that one day a new heaven and a new
earth—in which not sin any more, but moral righteousness shall dwell, and God shall be the
all-determining power in all (1 Corinthians 15:28)—shall come imperishable (Romans 8:21) in its place (2
Peter 3:13).
The redeeming work of Jesus Christ (comp. Colossians 1:20) was designed to annul again this divided
state in the universe, which had arisen through sin in heaven and upon earth, and to reestablish the unity
of the kingdom of God in heaven and on earth; so that this gathering together again should rest on, and
have its foundations in, Christ as the central point of union and support, without which it could not
emerge.
Before the Parousia, it is true, this ἀνακεφαλαίωσις is still but in course of development; for the devil is
still with his demons ἘΝ ΤΟῖς ἘΠΟΥΡΑΝΊΟΙς (Ephesians 6:12), is still fighting against the kingdom of
God and holding sway over many; many men reject Christ, and the ΚΤΊΣΙς longs after the renewal. But
with the Parousia there sets in the full realization, which is the ἀποκατάστασις πάντων (Matthew 19:28;
Acts 3:21; 2 Peter 3:10 ff.); when all antichristian natures and powers shall be discarded out of heaven
and earth, so that thereafter nothing in heaven or upon earth shall be excluded from this gathering
together again. Comp. Photius in Oecumenius.
Finally, the middle voice (sibi recolligere) has its warrant in the fact that God is the Sovereign (the head of
Christ, 1 Corinthians 11:4; 1 Corinthians 3:23), who fulfils His will and aim by the gathering up again, etc.; so
that, when the ἀνακεφαλαίωσις is completed by the victory over all antichristian powers, He resumes even the
dominion committed to the Son, and then God is the sole ruling principle (1 Corinthians 15:24; 1 Corinthians
15:28). Our passage is accordingly so framed as to receive its historically adequate elucidation from the N.T.,
and especially from Paul himself; and there is no reason for seeking to explain it from a later system of ideas, as
Baur does (p. 424), who traces it to the underlying Gnostic idea, that all spiritual life which has issued from the
supreme God must return to its original unity, and in that view the “affected” expression ΕἸς ΟἸΚΟΝ. Τ.
ΠΛΗΡ. Τ. ΚΑΙΡ. is held to convey a covert allusion to the Gnostic pleroma of aeons and its economy. See, on
the other hand, Räbiger, Christol. Paulina, p. 55. The “genuinely Catholic consciousness” (Baur, Christenth. d.
drei erst. Jahrh. p. 109) of the Epistle is just the genuinely apostolic one, necessarily rooted in Christ’s own
word and work. The person of Christ is not presented “under the point of view of the metaphysical necessity of
the process of the self-realizing idea” (Baur, neutest. Theol. p. 264), but under that of its actual history, as this
was accomplished, in accordance with the counsel of the Father, by the free obedience of the Lord.
[99] The apostolic idea of the πλήρωμα τῶν καιρῶν excludes the conception of a series of worlds without
beginning or end (Rothe). See Gess, v. d. Pers. Chr. p. 170 ff.
[100] Comp. Goth.: “aftra usfulljan” (again to fill up).
[101] For this falling away is the necessary presupposition for the Satanic seduction of our first parents,
Expositor's Greek Testament
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Ephesians 1:10. εἰς οἰκονομίαν: unto a dispensation. This expresses the end which God had in view in that
which He purposed. Some (Erasm., Calv., etc.) give εἰς the temporal sense of usque ad. But the idea is rather the
more definite one of design. God had His reason for the long delay in the revelation of the “mystery”. That
reason lay in the fact that the world was not ripe for the dispensation of grace which formed the contents of the
mystery.
In classical Greek the word οἰκονομία had the two meanings of
(a) administration, the management of a house or of property, and
(b) the office of administrator or steward. It was used of such things as the arrangement of the parts of a
building (Vitruv., i., 2), the disposition of the parts of a speech (Quint., Inst., iii., 3), and more particularly of the
financial administration of a city (Arist., Pol., Ephesians 3:14; cf. Light., Notes, sub voc.).
It has the same twofold sense in the NT—an arrangement or administration of things (in the passages in the
present Epistle and in 1 Timothy 1:4), and the office of administrator—in particular the stewardship with which
Paul was entrusted by God (1 Corinthians 9:17; Colossians 1:25). The idea at the basis of the statement here,
therefore, as also in the somewhat analogous passage in Galatians 4:1-11, is that of a great household of which
God is the Master and which has a certain system of management wisely ordered by Him. Cf. the figure of the
Church as the household of God (1 Timothy 3:15; Hebrews 3:2-6; 1 Peter 4:17), and the parables which run in
terms of God as οἰκοδεσπότης (Matthew 13:27; Matthew 20:1; Matthew 20:11; Matthew 21:33; Luke 13:25;
Luke 14:21).—τοῦ πληρώματος τῶν καιρῶν: of the fulness of the times. That is, a dispensation belonging to the
fulness of the times. The gen. cannot be the gen. objecti (Storr, etc.), nor the epexegetic gen. (Harl.), but must
be that of characteristic quality, “a dispensation proper to the fulness of the times” (Mey.), or it may express the
relation of time, as in ἡμέρᾳ ὀργῆς (Romans 2:5), κρίσις μεγάλης ἡμέρας (Judges 1:6). In Galatians 4:4 the
phrase takes the more general form τὸ πλήρωμα τοῦ χρόνου; here it has the more specific form τὸ πλήρωμα τῶν
καιρῶν, the fulness of the seasons, or series of appointed, determinate times. The idea of the fitness of the times,
it is probable, is also expressed by the καιρῶν as distinguished from χρόνων, the former being a qualitative term,
the latter a quantitative (see Light., Notes, p. 70). Cf. Hebrews 1:1, and especially the πεπλήρωται ὁ καιρός of
Mark 1:15. In classical Greek πλήρωμα appears to have both the passive sense, “that which is filled,” and the
active, “that which fills”. The former is rare, the latter is sufficiently common. See Lidd. and Scott, Lex., and
Rost u. Palm., Worth., sub voce. In the NT likewise it seems to have both senses (though this is questioned); the
passive being found in the great doctrinal passages in the Pauline Epistles (Ephesians 3:19; Ephesians 4:13, etc.),
the active occurring more frequently and in a variety of applications (Matthew 9:16; Mark 2:21; Mark 6:43;
Mark 8:20; Romans 11:12; 1 Corinthians 10:26).
With reference to time it means “complement”—the particular time that completes a long prior period or a
previous series of seasons.
The purport of the statement, therefore, appears to be this:
God has His household, the kingdom of heaven, with its special disposition of affairs, its οἰκονόμος or
steward (who is Christ), its own proper method of administration, and its gifts and privileges intended
for its members. But these gifts and privileges could not be dispensed in their fulness while those for
whom they were meant were under age (Galatians 4:1-3) and unprepared for them.
A period of waiting had to elapse, and when the process of training was finished and the time of maturity
was reached the gifts could be bestowed in their completeness. God, the Master of the House, had this fit
time in view as the hidden purpose of His grace. When that time came He disclosed His secret in the
incarnation of Christ and introduced the new disposition of things which explained His former dealings
with men and the long delay in the revelation of the complete purpose of His grace. So the Fathers came
to speak of the incarnation as the οἰκονομία (Just., Dial., 45, 120; Iren., i., 10; Orig., C. Cels., ii., 9, etc.).
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This “œconomy of the fulness of the seasons,” therefore, is that stewardship of the Divine grace which was to
be the trust of Christ, in other words, the dispensation of the Gospel, and that dispensation as fulfilling itself in
the whole period from the first advent of Christ to the second. In this last respect the present passage differs
from that in Galatians 4:4. In the latter “the fulness of the time” appears to refer definitely to the mission of
Christ into the world and His work there. Here the context (especially the idea expressed by the next clause)
extends the reference to the final completion of the work—and the close of the dispensation at the Second
Coming.—ἀνακεφαλαιώσασθαι: to sum up. Or, having regard to the Middle Voice, “to sum up for Himself”.
The sentence thus introduced is one of the select class of passages which refer to the cosmical relations of
Christ’s Person or Work.
It is one of great doctrinal importance. Its exact import, however, is very differently understood by different
interpreters.
Every word in it requires attention.
There is first the question of its precise relation to the paragraph of which it forms part. The inf. is taken by
most (Mey., Ell., etc.) to be the epexegetic inf., conveying something complementary to, or explanatory of, the
preceding statement, and so = “namely (or to wit), to sum up”. It is that inf., however, in the particular aspect of
consequence or contemplated result = “so as to sum up” (so Light.; cf. Win.-Moult., pp. 399, 400).
But with what part of the paragraph is this complementary sentence immediately connected?
The doctrinal significance of the sentence depends to a considerable extent on the answer to the question, and
the answer takes different forms.
Some understand the thing which is explained or complemented to be the whole idea contained in the statement
from γνωρίσας onwards, “at once the content of the μυστήριον, the object of the εὐδοκία, and the object
reserved for the οἰκ.” (Abb.).
Others limit it to the μυστήριον (Bez., Harl., Kl[55]), or to the προέθετο (Flatt, Hofm.).
Others understand it to refer to the εὐδοκίαν in particular, the ἣν … καιρῶν clause being regarded as a
parenthesis (Alf., Haupt); and others regard it as unfolding the meaning of the immediately preceding
clause—the οἰκονομίαν τ. π. τ. κ. (Mey., etc.).
The last seems to be the simplest view, the others involving more or less remoteness of the explanatory sentence
from the sentence to be explained. So the point would be that the œconomy, the new order of things which God
in the purpose of His grace had in view for the fulness of the seasons, was one which had for its end or object a
certain summing up of all things.
But in what sense is this summing up to be understood?
The precise meaning of this rare word ἀνακεφαλαιώσασθαι has to be looked at.
In the classics it is used of repeating summarily the points of a speech, gathering its argument together in a
summary form. So Quintilian explains the noun ἀνακεφαλαίωσις as rerum repetitio et congregatio (vi., 1), and
Aristotle speaks of the ἔργον ῥητορικῆς as being ἀνακεφαλαιώσασθαι πρὸς ἀνάμνησιν (Frag., 123). In late
Greek the verb means also to present in compendious form or to reproduce (Protev. fac., 13). The simple verb
κεφαλαιοῦν in the classics denotes in like manner to state summarily, or bring under heads (Thuc. iii., 67, vi.,
91, etc.), and the noun κεφάλαιον is used in the sense of the chief point (Plato, Laws, 643 D), the sum of the
matter (Pind., P., 4, 206), a head or topic in argument (Dionys. Hal., De Rhet., x., 5), a recapitulation of an
argument (Plato, Tim., 26, etc.).
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In the NT the verb ἀνακεφαλαιώσασθαι occurs only twice, namely here and in Romans 13:9; in which latter
passage it is used of the summing up of the various commandments in the one requirement of love to one’s
neighbour. The simple verb κεφαλαιοῦν occurs only once, viz., in Mark 12:4, where it has the sense of
wounding in the head; but the text is uncertain there, TTrWH reading ἐκεφαλίωσαν with [56] [57] [58], etc.
The noun κεφάλαιον is found twice, viz., in Acts 22:28, where it has the sense of a sum of money (as in
Leviticus 6:5; Numbers 5:7; Numbers 31:26), and in Hebrews 8:1, where it means the chief point in the things
that the writer has been saying. The prevailing idea conveyed by these terms, therefore, appears to be that of a
logical, rhetorical, or arithmetical summing up.
The subsequent specification of the objects of the ἀνακεφαλαιώσασθαι, however, makes it plain that what is in
view here is not a logical or rhetorical, but a real or objective summing up. Further, as the verb comes not from
κεφαλή but from κεφάλαιον, it does not refer to the summing up of things under a head, and the point of
view, therefore, is not that of the Headship of Christ—which comes to distinct expression at the close of
the chapter.
On the other hand it does not seem necessary to limit the sense of the word (with Haupt) to the idea of a résumé
or compendious presentation of things in a single person. The question remains as to the force of the prep. in the
compound verb. The ἀνα is taken by many to add the idea of again, and to make the result or end in view the
bringing things back to a unity which had once existed but had been lost. So it is understood by the Pesh.,
the Vulg., Tertull. (e.g., in his Adv. Marc., v., 17, “affirmat omnia ad initium recolligi in Christo”; in the De
Monog., 5, “adeo in Christo omnia revocantur ad initium,” etc.), Mey., Alf., Abb., etc.
On the other hand, Chrys. makes the compound verb equivalent to συνάψαι; and the idea of a return to a former
condition is negatived by many, the ἀνα being taken to have simply the sense which it has in ἀναγινώσκειν,
ἀνακρίνειν, ἀνακυκᾶν, ἀναλογίζεσθαι, ἀναμάνθανειν, etc., and to express the idea of “going over the separate
elements for the purpose of uniting them” (Light., Notes, p. 322). Usage on the whole is on the side of the
latter view, and accordingly the conclusion is drawn by some that this “summing up” is not the recovery of a
broken pristine unity, but the gathering together of objects now apart and unrelated into a final, perfect
unity.
Nevertheless it may be said that the verb, if it does not itself definitely express the idea of the restoration
of a lost unity, gets that idea from the context. For the whole statement, of which the ἀνακεφαλαιώσασθαι
clause forms part, runs in terms of a redemption, and the cognate passage in Colossians 1:20 speaks of a
final reconciliation of all things.—τὰ πάντα: all things.
An all-inclusive phrase, equivalent to the totality of creation; not things only, nor yet men or intelligent
beings only (although the phrase might bear that sense, cf. Galatians 3:22), but, as the context shows, all
created objects, men and things.
Cf. the universal expression in Colossians 1:20.—ἐν τῷ Χριστῷ: in Christ, or rather “in the Christ,” the
introduction of the article indicating that the term has its official sense here. The same is clearly the case in
Ephesians 1:12, and, as Alford notices, the article does not seem to be attached to the term Χριστός after a prep.
unless some special point is in view. The point of union in this gathering together of all things is the Christ of
God. In Him they are to be unified.—τὰ ἐν τοῖς οὐρανοῖς καὶ τὰ ἐπὶ τῆς γῆς: the things in the heavens. and the
things upon the earth. Or, according to the better reading and as in RV marg., the things upon the heavens, and
the things upon the earth. The reading of the TR, though supported by, most cursives, Chrys., etc., must give
place to τὰ ἐπὶ τοῖς οὐρανοῖς, which is adopted by LTTrWH on the basis of, etc. It is an unusual form for the
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compound phrase, the term ἐπὶ τῆς γῆς being ordinarily coupled with ἐν τοῖς οὐρανοῖς (cf. Ephesians 3:15; also
the parallel in Colossians 1:20, where the ἐπί is poorly attested). The ἐπί in ἐπὶ τοῖς οὐρανοῖς, however, may
have the force of at, which it has in such phrases as ἐπὶ πύλῃσιν (Il., iii., 149), ἐπὶ πύργῳ (Il., vi., 431), ἐπὶ τῇ
προβατικῇ (Acts 3:10-11), the heavens being regarded, as Meyer thinks, as “the stations at which the things
concerned are to be found”. The phrase in its two contrasted parts defines the preceding τὰ πάντα, making the
all-inclusive nature of its universality clear by naming its great divisions. It is not to be understood as referring
in its first section to any particular class, spirits in heaven, departed saints of Old Testament times, angels (as
even Chrys. and Calv. thought), Jews, and in its second section specifically to men or to Gentiles. It explains
the universality expressed by τὰ πάντα as the widest possible and most comprehensive universality,
including the sum total of created objects, wherever found, whether men or things.—ἐν αὐτῷ: in him.
Emphatic resumption of the ἐν τῷ Χριστῷ and transition to the following statement, solemnly re-affirming also,
as Ell. suggests, where the true point of unity designed by God, or the sphere of its manifestation, is to be found.
The passage has been supposed (Orig., Crell., etc.) to teach the doctrine of a Universal Restoration. But
interpreted as above it has nothing to do with any such doctrine, whether in the sense of a final salvation of all
unrighteous and unbelieving men or in that of a final recovery of all evil beings, devils and men alike. Nor,
again, does it refer particularly to the case of the individual. It speaks, as Meyer notices, of the “aggregate of
heavenly and earthly things,” and of that as destined to make a true unity at last. Another view of the general
import of the statement, which has been elaborated with much ability by Haupt, requires some notice. Pressing
to its utmost the sense of a résumé or summary, which he regards as the idea essentially contained in the terms
in question, he contends that the meaning of the statement is that in Christ, who belongs at once to humanity
and to the heavenly world, should be seen the compendious presentation of all beings and things—that in His
person should be summarised the totality of created objects, both earthly and heavenly, so that outside Him
nothing should exist. He looks for the proper parallel to this not in Colossians 1:20, but in Colossians 1:16-17,
where it is said of Christ that “in Him were all things created” and that “in Him all things consist”. And he
appeals in support of his view to the use of the kindred verb συγκεφαλαιοῦσθαι in Xen. (Cyr., viii., 1, 15, viii., 6,
14), where it expresses the organisation of a multitude of slaves under one representative, in whom they and
their acts were so embodied that Cyrus could transact with all when dealing with the one. But the idea of
Christ’s agency in the first creation and the continuous maintenance of things is not expressed in the passage in
Ephesians, and while it is the pre-existent Christ that is in view in Colossians 1:16, here it is the risen Christ. It
remains, therefore, that the present passage belongs to the same class as Romans 8:20-22; Colossians 1:20, etc.,
and expresses the truth that Christ is to be the point of union and reconciliation for all things, so that the whole
creation shall be finally restored by Him to its normal condition of harmony and unity.
Cambridge Bible for Schools and Colleges
10. in the dispensation, &c.] Lit., in view of the stewardship of the fulness of the seasons. The word rendered

“dispensation” is lit. “stewardship, house-management.” Its special meaning here seems to be that the eternal
Son is the True Steward in the great House of the Father’s spiritual Church; and that into His hands is to be put
the actual government of it as it stands complete in the “fulness, or, fulfilment, of the seasons” (cp. for the
phrase Galatians 4:4); i.e. in the great Age of the Gospel, in which the universality of the Church, long indicated
and prepared for by successive “seasons,” or stages, of providence and revelation, is at length a patent fact. In
other words, the Father “purposed” that His Son should be, in a supreme sense, the manifested Governor and
Dispenser of the developed period of grace, of which “glory” is but the outburst and flower.
gather together in one all things in Christ] This clause explains the clause previous; the “stewardship” was to be,
in fact, the actual and manifested Headship of Christ. The Gr. may be literally represented by “that He might
head up all things in Christ.” The verb is only used elsewhere (in N. T.) Romans 13:9, where A. V. reads “it is
briefly comprehended,” summed up. The element “head” in the compound verb need not appear in translation;
as it does not in either A. V. or R. V. (which reads “sum up”). But the Lord is so markedly seen in this Epistle
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(Ephesians 1:22, Ephesians 4:15, Ephesians 5:23; and see 1 Corinthians 11:3; Colossians 1:18; Colossians 2:10;
Colossians 2:19) as the Head of the Church that a special reference to the thought and word seems to us almost
certain here. We render, accordingly, to sum up all things in Christ as Head.—“In Christ” will here import a
vital and organic connexion; as so often.
both which are in heaven, &c.] Here, and in the close parallel, Colossians 1:20, the context favours the
reference of “all things” to the subjects of spiritual redemption who are in view through the whole passage; not
explicitly to the Universe, in the largest sense of that word. More precisely, regenerate men are specially
intended by “the things on earth,” as distinguished from “the things in heaven,” the angelic race, which also is
“made subject” to the glorified Christ (1 Peter 3:22, and see Colossians 2:10). The meaning here will thus be
that under the supreme Headship of the Son were to be gathered, with the “elect angels” (1 Timothy 5:21), all
“the children of God scattered abroad” (John 11:52); the true members of the universal Church. So, nearly, St
Chrysostom interprets the passage; making the meaning to be that “both to angels and to men the Father has
appointed one Head, according to the flesh, that is Christ.” (He has previously explained the verb (see last note)
to mean “sum up,” “gather together;” but here recognizes an additional reference to the Headship of
Christ.)—See further Appendix A.
A. HEADSHIP OF CHRIST WITH RELATION TO THE UNIVERSE
In the Commentary, on ch. Ephesians 1:10, we have advocated the restriction of the reference of the Headship
to the Lord’s connexion with the Church. This is by no means to ignore His connexion with the whole created
Universe; a truth expressly taught in the Holy Scriptures (see esp. John 1:3, and Colossians 1:16, though the
latter passage makes its main reference to personal existences, not to merely material things). The connexion of
the Eternal and Incarnate Son with the created World is indicated to us, directly and indirectly, as a profound
and manifold connexion. But on a careful view of the whole teaching of the Ephesian Epistle we think it will be
seen that the Epistle does not, so to speak, look this way with its revelations and doctrines, but is occupied
supremely with the Lord’s relations with His Church, and with other intelligent existences through it. And we
doubt whether the imagery of the Head is anywhere (if not here) to be found used with reference to the Universe
at large, material and immaterial alike. (Col 1:”15The Son is the image of the invisible God, the firstborn over all creation.
16For in Him all things were created, things in heaven and on earth, visible and invisible, whether thrones or dominions or rulers or
authorities. All things were created through Him and for Him. 17He is before all things, and in Him all things hold together.…”. Paul
clearly states the relation to the universe with all its creation to Jesus here =MMN)

Bengel's Gnomen
Ephesians 1:10. Εἰς, in) Construe with γνωρίσας, having made known.—οἰκονομίαν τοῦ πληρώματος τῶν
καιρῶν, the dispensation of the fulness of the times) Fulness τῶν καιρῶν, of the times,[10] is in some degree
distinguished from the fulness ΤΟῦ ΧΡΌΝΟΥ, of the time, Galatians 4:4, for it involves the fulness of the
benefits themselves, and of men reaping these benefits, Mark 1:15. Still each fulness is in Christ, and there is a
certain peculiar economy and dispensation of this fulness, Colossians 1:25. Paul very often uses the words
πληρόω and ΠΛΉΡΩΜΑ in writing to the Ephesians and Colossians.—ἈΝΑΚΕΦΑΛΑΙΏΣΑΣΘΑΙ) that all
might be brought under one head. All things had been under Christ; but they had been torn and rent from Him
by sin: again they have been brought under His sway. Christ is the head of angels and of men: the former agree
with Him in His invisible, the latter in His visible nature.—τὰ πάντα, all things [the whole range of things]) not
only Jews and Gentiles, but also those things which are in heaven and upon the earth:—angels and men, and the
latter including those who are alive as well as those long ago dead, Ephesians 3:15.—τοῖς οὐρανοῖς, in the
heavens) in the plural.
[10] Seasons rather.—ED.
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Pulpit Commentary
Verse 10. - With a view to the dispensation of the fullness of the times (or, seasons) (vers. 9 and 10 are one
sentence, which should not be broken up). This seems to denote the times of the gospel generally; not, as in
Galatians 4:4, the particular time of Christ's advent; the οἰκονομία, or economy, of the gospel being that during
which, in its successive periods, all God's schemes are to ripen or come to maturity, and be fulfilled. To gather
together under one head all things in Christ.
Ἀνακεφαλαιώσασθαι is a word of some difficulty. It is true it is derived from κεφάλαιον, not κεφαλή:
therefore some have thought that it does not include the idea of headship; but the relation of κεφάλαιον, to
κεφαλή is as close that this can hardly be. The word expresses the Divine purpose - what God προέθετο
( ωηιξη was to restore in Christ a lost unity, to bring together disunited elements, viz. all things, whether
they be things in heaven or things on earth.
There is no hint here of a universal restoration. Such a notion would be in fiat contradiction to the doctrine of
Divine election, which dominates the whole passage. God's purpose is to form a united kingdom, consisting of
the unfallen and the restored - the unfallen in heaven, and the restored on earth, and to gather this whole body
together under Christ as its Head (see Ephesians 3:15). (Yet that is what it says read literally =MMN)
We cannot say that this purpose has been fully effected as yet;
but things are moving towards it, and one day it will be wholly realized.
"He that sat on the throne said,
Behold, I make all things new"
(Revelation 21:5).
Vincent's Word Studies
That in the dispensation, etc. (εἰς οἰκονομίαν)
The A.V. is faulty and clumsy. Εἱς does not mean in, but unto, with a view to. Dispensation has no article. The
clause is directly connected with the preceding: the mystery which He purposed in Himself unto a dispensation.
For οἰκονομία dispensation see on Colossians 1:25. Here and Ephesians 3:2, of the divine regulation,
disposition, economy of things.
Of the fullness of times (τοῦ πληρώματος τῶν καιρῶν)
For fullness, see on Romans 11:12; see on John 1:16; see on Colossians 1:19. For times, compare Galatians 4:4,
"fullness of the time (τοῦ χρόνου), where the time before Christ is conceived as a unit. Here the conception is of
a series of epochs. The fullness of the times is the moment when the successive ages of the gospel dispensation
are completed. The meaning of the whole phrase, then, is: a dispensation characterized: by the fullness of the
times: set forth when the times are full.
To sum up all things in Christ (ἀνακεφαλαιώσασθαι)
Explanatory of the preceding phrase; showing in what the dispensation consists. For the word, see on Romans
13:9. It means to bring back to and gather round the main point (κεφαλαίον), not the head (κεφαλή); so that, in
itself, it does not indicate Christ (the Read) as the central point of regathering, though He is so in fact. That is
expressed by the following in Christ. The compounded preposition ἀνά signifies again, pointing back to a
previous condition where no separation existed. All things. All created beings and things; not limited to
intelligent beings. Compare Romans 8:21; 1 Corinthians 15:28.
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The connection of the whole is as follows: God made known the mystery of His will, the plan of redemption,
according to His own good pleasure, in order to bring to pass an economy peculiar to that point of time when
the ages of the christian dispensation should be fulfilled - an economy which should be characterized by the
regathering of all things round one point, Christ.
God contemplates a regathering, a restoration to that former condition when all things were in
perfect unity, and normally combined to serve God's ends. This unity was broken by the introduction
of sin. Man's fall involved the unintelligent creation (Romans 8:20). The mystery of God's will
includes the restoration of this unity in and through Christ; one kingdom on earth and in heaven - a
new heaven and a new earth in which shall dwell righteousness, and "the creation shall be delivered
from the bondage of corruption into the liberty of the glory of the children of God."

This word dispensation is found 4 times in the New Testament in the letters of Paul.
1.
2.
3.
4.

Ephesians Chapter 1:9
Ephesians Chapter 3:2
1 Corinthians Chapter 9:17
Colossians Chapter 1:25

Having predestinated us unto the adoption of children by Jesus Christ to himself, according to the good pleasure
of his will, To the praise of the glory of his grace, wherein he hath made us accepted in the beloved. In whom
we have redemption through his blood, the forgiveness of sins, according to the riches of his grace; Wherein he
hath abounded toward us in all wisdom and prudence; Having made known unto us the mystery of his will,
according to his good pleasure which he hath purposed in himself: That in the dispensation of the fulness of
times he might gather together in one all things in Christ, both which are in heaven, and which are on
earth; even in him: In whom also we have obtained an inheritance, being predestinated according to the
purpose of him who worketh all things after the counsel of his own will: That we should be to the praise of his
glory, who first trusted in Christ.
(Eph 1:5-12)
For this cause I Paul, the prisoner of Jesus Christ for you Gentiles, If ye have heard of the dispensation of the
grace of God which is given me to you-ward: How that by revelation he made known unto me the mystery; (as I
wrote afore in few words, Whereby, when ye read, ye may understand my knowledge in the mystery of Christ)
Which in other ages was not made known unto the sons of men, as it is now revealed unto his holy
apostles and prophets by the Spirit; That the Gentiles should be fellowheirs, and of the same body, and
partakers of his promise in Christ by the gospel: Whereof I was made a minister, according to the gift of the
grace of God given unto me by the effectual working of his power.
(Eph 3:1-7)
For if I do this thing willingly, I have a reward: but if against my will, a dispensation of the gospel is
committed unto me.
(1Co 9:17)
Whereof I am made a minister, according to the dispensation of God which is given to me for you, to fulfil the
word of God; Even the mystery which hath been hid from ages and from generations, but now is made manifest
to his saints: To whom God would make known what is the riches of the glory of this mystery among the
Gentiles; which is Christ in you, the hope of glory: Whom we preach, warning every man, and teaching every
man in all wisdom; that we may present every man perfect in Christ Jesus:
60

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

(Col 1:25-28)
For the creation was made subject to vanity, not willingly, but by reason of him who hath subjected the same in
hope, Because the creature itself also shall be delivered from the bondage of corruption into the glorious liberty
of the children of God.
(Rom 8:20-22)
The plain meaning and the purpose of the dispensation is simply:
In the fullness of time at the end of the ages after ages, the whole creation will be set free.

Does it stop there? It is a new beginning and the creation in its fullness enters into new dimensions of
existence. In the Eastern Churches they call this process “Theosis” where mankind, the sons of Adam, will
continue to transform into the likeness of the Son of God who became the Son of Man for that purpose..

THE PURPOSE OF HISTORY

Adam was of the world while Christ came into the world and not of the world. But since Christ shares some of
his dimension with man in the divine realm, and hence is considered as a Brother to Christ. Hence the writer
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of the Hebrews states:
Heb 2:11 For both he that sanctifieth and they who are sanctified are all of one: for which cause he is not
ashamed to call them brethren.
This Primordial Adam is the first of the creation, the creator of the cosmos as his body yet shares the essence
of God and carries the fullness of the Ohr Ein Sof in a concrete mediatorial relation with cosmos. The throne
as the visible externalisation of God's Glory. It is a figure in the shape of a Man.
" And above the expanse that was over their heads, like the appearance of a sapphire stone, was the likeness of a
throne, and on the likeness of the throne, was a likeness like the appearance of a man ...."
Ezekiel 1:26
The Material Man was made in the image of the Heavenly Man. In Christ the Heavenly man temporarily put
on the Material Body and became the Second Adam – the Messiah.
In resurrection we will put on the
Heavenly Body and share the divinity with Jesus being united with Him as his wife.
This is why Peter talks about sharing of divinity with Christ. 2Pe 1:4 Whereby are given unto us exceeding
great and precious promises: that by these ye might be partakers of the divine nature, having escaped the
corruption that is in the world through lust.
It is on this idea that the revelation talks about the marriage of
the lamb – joining of the redeemed bride of Christ – the church – with Christ. This is the reason why Jesus is
described as Perfect God and Perfect Man. It is not coexistence but a state of being. He came into His Own.
Even when Jesus entered into the material realm taking human form, we could never understand the essence of
God with which He shared the Godhead. We know him only as the Word of God, the Image of God, the
Self-revelation, the Self-manifestation of God, who is reflected in the whole creation and who brings the whole
creation back to God. In Jesus we can see the component of God in our existential dimensions. We cannot of
course see beyond the veil the fulness of Godhead which He shared. It is this Jesus had to lay down to come
into our midst.
It is, therefore, perfectly correct to say that Jesus is God, but always with the qualification that he is " God from
God " , that is, he receives the Godhead from the Father, which is what characterises him as the Son; and
furthermore he is not simply God, but God in man and man in God. He is the " Word made flesh " . In this view
the Son comes forth eternally from the Father. And this process is not merely a temporal process but an eternal
reality. The Son comes forth eternally from the Father as his Self-manifestation, his Self-expression, and
manifests God in the whole creation, drawing everything in time and space into the fullness of the divine being.
Seen in this perspective Jesus does not appear as an isolated phenomenon, a sudden appearance of God on earth.
He is the fulfilment of the whole plan of creation, drawing the manifold of creation back to unity, drawing all
humanity back to God, to that fullness of being for which it was created.

This is the long plan of redemption
For all who are led by the Spirit of God are sons of God. For you did not receive the spirit of slavery to fall
back into fear, but you have received the spirit of sonship. When we cry, "Abba! Father!" it is the Spirit himself
bearing witness with our spirit that we are children of God, and if children, then heirs, heirs of God and fellow
heirs with Christ, provided we suffer with him in order that we may also be glorified with him.
God is incomprehensible in His essence. But God, who is love, allows us to know Him through His divine
energies, those actions whereby He reveals Himself to us in creation, providence, and redemption. It is through
the divine energies, therefore, that we achieve union with God. Logos become human (ie hypostatically
uniting Himself with human nature) so as to intimately unite Himself with the entire created cosmos and put
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his own body in its proper healthy status.
Far from being seen only as a remedy to a sinful world, (which it
is), is now the inflow of the blood to heal and to reinstate the body.
But the incarnation, the cross and the resurrection goes much further than the humans and the earth.
"For the creation waits with eager longing for the revealing of the sons of God; for the creation was subjected
to futility, not of its own will but by the will of him who subjected it in hope; because the creation itself will be
set free from its bondage to decay and obtain the glorious liberty of the children of God."
"We know that the whole creation has been groaning in travail together until now; and not only the creation, but
we ourselves, who have the first fruits of the Spirit, groan inwardly as we wait for adoption as sons, the
redemption of our bodies. For in this hope we were saved. Now hope that is seen is not hope. For who hopes for
what he sees?"
The ressurection of the dead is the purpose of incarnation whereby all creation was reconciled with God.
Creation - the body of God will one day function in health without loosing its freedom.
“He will judge and will forgive all, the good and the evil, the wise and the meek. And when He has done with
all of them, then He will summon us. ‘You too come forth,’ He will say, ‘Come forth ye drunkards, come forth,
ye weak ones, come forth, ye children of shame!’ And we shall all come forth, without shame and shall stand
before Him. And He will say unto us, ‘Ye are swine, made in the Image of the Beast and with his mark; but
come ye also!’ And the wise ones and those of understanding will say, ‘Oh Lord, why dost Thou receive these?’
And He will say, “This is why I receive them, oh ye wise—that not one of them believed himself to be worthy
of this.’ And He will hold out His hands to us and we shall fall down before Him…and shall weep…and shall
understand all things…Lord, thy Kingdom come!” Fyodor Dostoevsky, Crime and Punishment.
Jesus gave two figures to describe this relationship.
The first is the example of the Vine and the Branches.
This idea of deification differs considerably from the Gnostic, Hindu and New Age concept of Man realizing as
God. The cosmos being the creation of God and hence an extension of God, Man does not partake of the unity
in essence with the Triune God. There is a clear difference between God who is transcendant and beyond
creation and God who is immanent in creation. God is immanent in his creation to which he has given
freedom of will as his children. We are the branches and is distinct from the root. But as branches we can
produce the fruit expected of the branches – which is possible only if the life giving spirit flows into the
branches and transform it.
John 15:5 I am the vine, you are the branches.
For this is why the gospel was preached even to the dead, that though judged in the flesh like men, they might
live in the Spirit like God. —I Peter 4:6 The glorious riches of this mystery, which is Christ in you, the hope
of glory. — Col. 1:27
The second figure is the marriage of man and wife where they are united together into one body.
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Eph. 5:31-32. . . the two will become one body. . . This mystery applies to Christ and the Church.
The representation of the being one in marriage goes far into the creation when Adam was a unity including
Man and Woman from which a seperation was so as to create. This in fact is an image of the creation of
Cosmos itself by God the unity. As in the union of Man and Wife they become one organism, so will be the
union of Created beings with the Creator Word. When Mankind (and all sentient free will beings) join
together into God we have the ultimate consumation.
Athanasius commented regarding the incarnation as follows:
become God.”

“For the Son of God became man, that we might

John 10:34-35 Jesus answered: Is it not written in your Law: I said, you are gods? So the Law uses the word
gods of those to whom the word of God was addressed, and scripture cannot be rejected.
So C.S. Lewis in “A Grief Observed” argues in thus: “ (God) said that we were "gods" and He is going to
make good His words. If we let Him-for we can prevent Him if we choose—He will make the feeblest and
filthiest of us into a god or goddess, dazzling, radiant, immortal creature, pulsating all through with such energy
and joy and wisdom and love as we cannot now imagine, a bright stainless mirror which reflects back to God
perfectly (though, of course, on a smaller scale) His own boundless power and delight and goodness. The
process will be long and in parts very painful; but that is what we are in for.”
“God said to this hairless monkey, "get on with it, become a god."” Notice the g not G.
“He has called men gods that are deified of His Grace, not born of His Substance.” St. Augustine
"the Word became flesh and the Son of God became the Son of Man: so that man, by entering into communion
with the Word and thus receiving divine sonship, might become a son of God" —St. Irenaeus, Adv Haer III
19,1
“Souls wherein the Spirit dwells, illuminated by the Spirit, themselves become spiritual, and send forth their
grace to others. Hence comes . . . abiding in God, the being made like to God, and, highest of all, the being
made god.” —St. Basil the Great, On the Spirit.
“let us become the image of the one whole God, bearing nothing earthly in ourselves, so that we may consort
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with God and become gods, receiving from God our existence as gods”

—St. Maximus the Confessor

II Peter 1:3-4 He has given us all the things that we need for life and for true devotion, bringing us to know God
himself... through them you will be able to share the divine nature.
The Only-begotten Son of God, wanting us to be partakers of his divinity, assumed our human nature so that,
having become man, he might make men gods. —St. Thomas Aquinas
Ephesians 4:13 In this way we are all to come to unity in our faith and in our knowledge of the Son of God,
until we become the perfect Man, fully mature with the fullness of Christ himself.
This concept of deification or the process of becoming part of God’s body is staggering as C.S.Lewis writes in
his book “The Weight of Glory”:
“It is a serious thing to live in a society of possible gods and goddesses, to remember that the dullest and most
uninteresting person you talk to may one day be a creature which, if you saw it now, you would be strongly
tempted to worship. . .”
Human-beings can become Sons of God!
The process involved is “You must be born again.”.
Unless we're born again –through resurrection we can't even see the Kingdom of God!
1Co 15:42-50 So is it with the resurrection of the dead. What is sown is perishable, what is raised is
imperishable. It is sown in dishonor, it is raised in glory. It is sown in weakness, it is raised in power. It is
sown a physical body, it is raised a spiritual body. If there is a physical body, there is also a spiritual body.
Thus it is written, "The first man Adam became a living being"; the last Adam became a life-giving spirit. But
it is not the spiritual which is first but the physical, and then the spiritual. The first man was from the earth, a
man of dust; the second man is from heaven. As was the man of dust, so are those who are of the dust; and as
is the man of heaven, so are those who are of heaven.
Just as we have borne the image of the man of dust, we
shall also bear the image of the man of heaven. I tell you this, brethren: flesh and blood cannot inherit the
kingdom of God, nor does the perishable inherit the imperishable.
1Jn 3:2 Beloved, we are God's children now; it does not yet appear what we shall be, but we know that when
he appears we shall be like him, for we shall see him as he is.
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The whole creation is within the unity of God forming the body of God. Since God alone existed in the
beginning (unless you assume that in the beginning there was God and Nature - Purusha and Prakriti - both
being eternal and without beginnig) and nothing outside of Him, where else could God create the Universe.
When sin comes in, cells within the body become cancerous. Until the whole creation is redeemed and
restored in synchronism with the Head the whole body will be in pain.
This redemption is the purpose of dispensation.
The treatment will take time. But it will be done.
This is what the incarnate word did for mankind.
Take the medicine faithfully.
Be good stewards to which you are called.
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CHAPTER FOUR
JOHN CALVIN
(1509 -1564)

Born on July 10, 1509, in Noyon, Picardy, France, John Calvin was a law student at the University of Orléans
when he first joined the cause of the Reformation. In 1536, he published the landmark text Institutes of the
Christian Religion, an early attempt to standardize the theories of Protestantism. Calvin's religious teachings
emphasized the sovereignty of the scriptures and divine predestination—a doctrine holding that God
chooses those who will enter Heaven based on foreknowledge of their good deeds.
Calvin lived in Geneva briefly, until anti-Protestant authorities in 1538 forced him to leave. He was invited back
again in 1541, and upon his return from Germany, where he had been living, he became an important spiritual
and political leader. Calvin used Protestant principles to establish a religious government; and in 1555, he was
given absolute supremacy as leader in Geneva.
While instituting many positive policies, Calvin's government also punished "impiety" and dissent against his
particularly spare vision of Christianity with execution. In the first five years of his rule in Geneva, 58 people
were executed and 76 exiled for their religious beliefs. Calvin allowed no art other than music, and even that
could not involve instruments. Under his rule, Geneva became the center of Protestantism, and sent out pastors
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to the rest of Europe, creating Presbyterianism in Scotland, the Puritan Movement in England and the Reformed
Church in the Netherlands.
http://www.traditioninaction.org/religious/e034rpCalvin_Franca05.htm gives a gruel picture of Calvin as tyrant
worse than the Papacy of Rome at that time.

Calvin, the Tyrant of Geneva
Fr. Leonel Franca, S.J.
Calvin was as proud as Luther. At age 26, without any serious theological formation, he published his Institutes
of the Christian Religion in which he pretended to explain all the doctrine necessary for salvation. In it he set
out his thinking on the most elevated and intricate questions of dogma and morals to orient his action as
impromptu reformer.
According to this young man, the whole Magisterium of the Roman Church – including all her Popes – had
erred completely on the interpretation of the Gospel. Only he, during his three years of hasty private studies,
understood the genuine meaning of the truths that the entire world had missed. He is the bright beacon that
shines alone in the universal darkness…
Writing about the satisfaction, or reparation, demanded for sins committed, he stated: “Regarding satisfaction, I
am little moved by the numerous passages in the writing of the fathers relating to satisfaction. I see many of
them – frankly almost all the books that have come down to us – went astray of the truth in this matter.”(1)
Woe to those who would dare to disagree with the young doctor! He would call his adversaries offensive names:
fools, crazy, frenetic, sophists, drunk, mad, sacrilegious, sycophants, wild beasts, atheists and swine, among
other epithets.
Jean Jacques Rousseau describes him: “Who was ever more caustic, imperious, strong-willed and more divinely
infallible, according to his own opinion, than Calvin? For him the least opposition, the least objection that
someone dared to present was always considered a work of Satan, a crime deserving to be punished by fire.”(2)
When fellow pseudo-reformer John Eckius, who disagreed with him on various points, got sick in Geneva,
Calvin wrote this about him: “One says that Eckius will recover: The world still does not deserve to be
delivered of this wild beast.”(3) Is this the language of charity appropriate for one who pretended to be the
restorer of evangelical Christianity?
Calvin, whose political influence grew enormously in Geneva from 1546 to 1564, imposed severe penalties on
those who would return to Catholicism, not attend his sermons or speak a word against his doctrines or his
person. Even Protestant authors, such as J.B. Galiffé, acknowledge the despotism of Calvin:
“For years people were obliged to report in minute detail every word spoken against him and the doctrine of
predestination, with which he identified himself to such a degree that to speak against the dogma became as
dangerous as to speak against him. The poor were dragged to prisons, scourged, reviled, obliged to walk in the
streets barefoot wearing a penitential habit and carrying a torch to expiate for what Calvin arbitrarily called
blasphemies.”(4)
For having disagreed with him on some points of doctrine, Sebastian Castillo, rector of a boys school in Geneva
and an old friend of Calvin, was fired from his position and expelled from the city. For accusing the Calvinist
doctrine of being absurd, Jérôme-Hermès Bolsec was sent to prison for weeks and then banished from Geneva.
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For criticizing Calvin at a banquet, Pierre Ameaux, a city official, was
forced to make expiation by parading through the city squares in a
hair-shirt and begging God for forgiveness. These are the words of the
official sentence:
“He is condemned to go around the city in penitential clothing,
bareheaded, carrying a torch in his hand. When arriving before the
tribunal, he must kneel, confess having evilly and maliciously spoken
vile words, and manifest his repentance; then, he must beg for mercy
before God and the justice of man. He is condemned to pay all the
expenses. This sentence should be publically announced.”(5)
Others were still more unfortunate and had to pay with their lives for the
crime of opposing the tyrant of Geneva. For having accused Calvin of
being a heretic, Jacques Gruet was tortured and beheaded in 1547.
Spanish physician Miguel Servet was sent to the flames for having
censured the opinions of the master; he asked for a lawyer but this right
was denied to him. Italian Valentino Gentile was condemned to a
similar penalty but was forgiven after he humbly repented. Later,
however, he was beheaded in Berne by the Swiss Protestants there.
It is horrifying to review the many criminal processes in Geneva during Miguel Servet, condemned to burn for
disagreeing with Calvin
the autocratic reign of “this tyrant priest who submitted Geneva to the
most infamous servitude,” Galiffé continues.(6) He reports that the number of judgments by public tribunals
normally made in one year in the city “was easily surpassed in a single month or even a week under the rule of
Calvin. Often there were many of these spectacles in a single day.”(7) Further on, he affirms that “two years of
Calvin’s government produced 414 criminal processes. … There were hundreds of processes of this kind in that
epoch, which some dare to call the most beautiful of our history.”(8)
Multiple death sentences are also reported by this same Protestant scholar, Galiffé, who delved into the records
of that time. Describing a short period of Calvin’s rule he says, “One counts 30 executions of men and 28 of
women, subdivided by method of death: 13 persons hanged, 10 beheaded, 55 quartered, 35 burned alive after
being tortured.”(9)
Reporting the religious persecutions of Calvin, author
Jean Tet affirms that “from 1542 to 1546, which was the
softer period of his government, we count 58 capital
executions, 76 banishments and 900 imprisonments.”(10)
In the blindness of his pride, the head of Swiss
Protestantism issued the most extravagant moralizing
prohibitions. He forbade sweets to be served at wedding
banquets.(11) He forbade all kinds of amusement –
especially gambling, singing and dances – as inventions
of the Devil.(12) His despotism reached the point of
forbidding people to drink from a mountain spring that
was famous for healing the fever under the pretext that it
was a form of idolatry. There were en masse
denunciations of persons who were interrogated, placed
under arrest and punished because they were healed in
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that manner.(13)
Notwithstanding this “moralization,” Galiffé concludes, never before did immorality take hold and spread as it
did in the period of Calvin’s government.(14)
1. Calvin, Institutes of the Christian Religion, tran. by Henry Beverage (Hendrickson Publishers, 2008), Book Third, chap. IV, n. 38; Opera, vol. 2, p. 489.
2. Jean Jacques Rousseau, Lettres de la Montagne (Amsterdam, 1764), vol. 1, p. 103.
3. Opera, vol. 11, p. 217.
4. J.B. Galiffe, Notices genealogiques sur les familles genévoises, (Genève: 1836), vol. 3, p. 545.
5. J.B. Galiffe, Nouvelles pages d’histoire exacte, 1863, p. 60.
6. J.B. Galiffe, Notices genealogiques sur les familles genévoises, vol. 3, p. 538.
7. J.B. Galiffe, Nouvelles pages d’histoire exact, pp. 105-106.
8. J.B. Galiffe, Notices genealogiques sur les familles genévoises, vol. 3, p. 544.
9. J.B. Galiffe, Nouvelles pages d’histoire exact, p. 100.
10. Jean Tet, Histoire de la persecutions religieuse à Genève (Paris: Lecoffre, 1879), p. 473.
11. Calvin à Genève, art. 141.
12. J.B. Galiffe, Notices genealogiques sur les familles genévoises, vol. 3, p. 381.
13. Ibid, vol. 3, p. 528.
14. J.B. Galiffe, Nouvelles pages d’histoire exact, pp. 95-98.

Calvin died on May 27, 1564, in Geneva, Switzerland.
It was under the Calvinistic Theological background the dispensation theology grew up into maturity, though
Calvin himself did not contribute to it. The basic principles of Dispensations are not based on either the
Calvinism or Arminism.
Evidently each scholar has their own criteria for determining what is the age, its factors etc. Since in the
system was essentially developed by Calvinist it has its implications in its theology and structure. It was in the
mid-1920s that dispensationalism caught up with the non-Calvinist traditions and part of the Protestant
Conservative traditions.
One of the foundations of this tradition is that God does all these rules and regulations because “God wants his
glory” and God is presented by the Calvinists as a dictator tyrant and the whole presentation of Jesus “God is
our Father” and “God is Love” is totally lost. Thus dispensations as a Father’s house rule for bringing the
children as perfect image of the Father, has been presented as a Fathers’ Rule for controlling his children.
A Synod of Eastern Orthodox Churches was called in Jerusalem in 1672 to refute attempted encroachments of
Protestant Calvinism. The Confession of Dositheus in 1672,strongly rejected Calvinistic formulations and
named them heresy. The synod renounced Calvin by name and pronounced an anathema upon anyone teaching
that God predestined anyone to evil or Hell.
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The Five Points of Calvinism and Arminianism
Taken from Romans and Interpretive Outline by David N Steele and Curtis C Thomas
The "Five Points" of Arminianism

The "Five Points" of Calvinism

1. Free Will or Human Ability

1. Total Inability or Total Depravity

Although human nature was seriously affected by the
fall, man has not been left in a state of total spiritual
helplessness. God graciously enables every sinner to
repent and believe, but He does not interfere with
man's freedom. Each sinner possesses a free will, and
his eternal destiny depends on how he uses it. Man's
freedom consists of his ability to choose good over
evil in spiritual matters; his will is not enslaved to his
sinful nature. The sinner has the power to either
cooperate with God's Spirit and be regenerated or
resist God's grace and perish. The lost sinner needs the
Spirit's assistance, but he does not have to be
regenerated by the Spirit before he can believe, for
faith is man's act and precedes the new birth. Faith is
the sinner's gift to God; it is man's contribution to
salvation.

Because of the fall, man is unable of himself to
savingly believe the gospel. The sinner is dead, blind,
and deaf to the things of God; his heart is deceitful and
desperately corrupt. His will is not free, it is in
bondage to his evil nature, therefore, he will
not--indeed he cannot--choose good over evil in the
spiritual realm. Consequently, it takes much more than
the Spirit's assistance to bring a sinner to Christ--it
takes regeneration by which the Spirit makes the sinner
alive and gives him a new nature. Faith is not
something man contributes to salvation but is itself a
part of God's gift of salvation--it is God's gift to the
sinner, not the sinner's gift to God.

2. Conditional Election

2. Unconditional Election

God's choice of certain individuals unto salvation
before the foundation of the world was based upon His
foreseeing that they would respond to His call. He
selected only those whom He knew would of
themselves freely believe the gospel. Election
therefore was determined by or conditioned upon what
man would do. The faith which God foresaw and upon
which He based His choice was not given to the sinner
by God (it was not created by the regenerating power
of the Holy Spirit) but resulted solely from man's will.
It was left entirely up to man as to who would believe
and therefore as to who would be elected unto
salvation. God chose those whom He knew would, of
their own free will, choose Christ. Thus the sinner's
choice of Christ, not God's choice of the sinner, is the
ultimate cause of salvation.

God's choice of certain individuals unto salvation
before the foundation of the world rested solely in His
own sovereign will. His choice of particular sinners
was not based on any foreseen response or obedience
on their part, such as faith, repentance, etc. On the
contrary, God gives faith and repentance to each
individual whom He selected. These acts are the result,
not the cause of God's choice. Election therefore was
not determined by or conditioned upon any virtuous
quality or act foreseen in man. Those whom God
sovereignly elected He brings through the power of the
Spirit to a willing acceptance of Christ. Thus God's
choice of the sinner, not the sinner's choice of Christ, is
the ultimate cause of salvation.

3. Universal Redemption or General Atonement

3. Limited Atonement or Particular Redemption

Christ's redeeming work made it possible for everyone
to be saved but did not actually secure the salvation of
anyone. Although Christ died for all men and for
every man, only those who believe on Him are saved.

Christ's redeeming work was intended to save the elect
only and actually secured salvation for them. His death
was a substitutionary endurance of the penalty of sin in
the place of certain specified sinners. In addition to
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His death enabled God to pardon sinners on the
condition that they believe, but it did not actually put
away anyone's sins. Christ's redemption becomes
effective only if man chooses to accept it.

putting away the sins of His people, Christ's
redemption secured everything necessary for their
salvation, including faith which unites them to Him.
The gift of faith is infallibly applied by the Spirit to all
for whom Christ died, therefore guaranteeing their
salvation.

4. The Holy Spirit Can be Effectually Resisted

4. Irresistible Grace or The Efficacious Call of the
Spirit

The Spirit calls inwardly all those who are called
outwardly by the gospel invitation; He does all that He
can to bring every sinner to salvation. But inasmuch as
man is free, he can successfully resist the Spirit's call.
The Spirit cannot regenerate the sinner until he
believes; faith (which is man's contribution) precedes
and makes possible the new birth. Thus, man's free
will limits the Spirit in the application of Christ's
saving work. The Holy Spirit can only draw to Christ
those who allow Him to have His way with them.
Until the sinner responds, the Spirit cannot give life.
God's grace, therefore, is not invincible; it can be, and
often is, resisted and thwarted by man.

In addition to the outward general call to salvation
which is made to everyone who hears the gospel, the
Holy Spirit extends to the elect a special inward call
that inevitably brings them to salvation. The external
call (which is made to all without distinction) can be,
and often is, rejected; whereas the internal call (which
is made only to the elect) cannot be rejected; it always
results in conversion. By means of this special call the
Spirit irresistibly draws sinners to Christ. He is not
limited in His work of applying salvation by man's
will, nor is He dependent upon man's cooperation for
success. The Spirit graciously causes the elect sinner to
cooperate, to believe, to repent, to come freely and
willingly to Christ. God's grace, therefore, is
invincible; it never fails to result in the salvation of
those to whom it is extended.

5. Falling from Grace

5. Perseverance of the Saints

Those who believe and are truly saved can lose their
salvation by failing to keep up their faith, etc. All
Arminians have not been agreed on this point; some
have held that believers are eternally secure in
Christ--that once a sinner is regenerated, he can never
be lost.

All who are chosen by God, redeemed by Christ, and
given faith by the Spirit are eternally saved. They are
kept in faith by the power of Almighty God and thus
persevere to the end.

The Synod of Dordt (1618-1619), held in order to settle controversy in the Dutch churches initiated by the rise
of Arminianism, met in the city of Dordrecht as a national assembly of the Dutch Reformed Church, to which
were also invited voting representatives from the Reformed churches in eight foreign countries.
"The controversy was purely theological in its nature, but owing to the intimate connection of Church and State
it became inevitably entangled in political issues, and shook the whole country. The Reformed Churches in
France, Switzerland, Germany, England, and Scotland took a deep interest in it, and sided, upon the whole, with
the Calvinistic party; while the Lutheran Church sympathized to some extent with the Arminian." Methodist
Church endorses in full with Arminianism.
"Orthodox Calvinism achieved a complete triumph. The Five Articles of Remonstrance were unanimously
rejected, and five Calvinistic canons adopted, together with the Belgic Confession and the Heidelberg
Catechism. A thorough and most excellent revision of the Dutch Bible from the Hebrew and Greek was also
72

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

ordered, besides other decisions which lie beyond our purpose. As such most of the Bible commentaries and
side notes in the Bible today are strongly Calvinistic.

"The victory of orthodoxy was obscured by the succeeding deposition of about two hundred Arminian
clergymen, and by the preceding though independent arrest of the political leaders of the Remonstrants,
"The distinctive Arminian doctrines of sin and grace, free-will and predestination, have been extensively
adopted in the Episcopal Church since the reign of Charles I., and in the last century by the Methodists of Great
Britain and America, and thereby have attained a larger territory and influence than they ever had in the land of
their birth. Methodism holds to the essential doctrines of the Reformation, but also to the five points of
Arminianism, with some important evangelical modifications." (Schaff, Creeds, Vol. I)
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CHAPTER FIVE

SYSTEMATISATION OF DISPENSATIONALISM
REFORMATION PERIOD
John Edwards
(1637-1716).

Edwards published two volumes called A Complete History of Survey of All Dispensations.
He outlines the dispensations as follows:
1. Innocency and Felicity - Adam created upright
2. Sin and Misery - Adam fallen
3. Reconciliation - Adam recovered: from Adam’s redemption to the end of the world
A. Patriarchal economy
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(1) Adamical (antediluvian)
(2) Noahical
(3) Abraharnic
B. Mosaical economy
C. Gentile economy (concurrent with A and B)
D. Christian (evangelical) economy
(1) Infancy. past [Primitive] period
(2) Childhood, present period
(3) Manhood, future (millennium) period
(4) Old age, closing (the loosing of Satan to the conﬂagration) period

ΠΟΛΥΠΟΙΚΙΛΟΣ ΣΟΦΙΑ.
A Compleat HISTORY Or SURVEY Of all the Dispensations and Methods OF RELIGION, From the
beginning of the World to the Consummation of all things; As represented in the OLD and NEW Testament.
SHEWING The several Reasons and Designs of those different Administrations; and the Wisdom and
Goodness of God in the Government of his Church, through all the Ages of it.
In which also The Opinion of Dr. Spencer concerning the Jewish Rites and Sacrifices, is examin'd: And the
Certainty of the Christian Religion demonstrated, against the Cavils of the Deists, &c.
By IOHN EDWARDS, B. D.
LONDON, Printed for Daniel Brown, Ionath. Robinson, Andrew Bell, Iohn Wyat, and E. Harris. M.DC.XC.IX.
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Isaac Watts
(1674-1748)

The Father of English hymnody also wrote a forty-page essay entitled " The Harmony of all the Religions
which God ever Prescribed to Men and all his Dispensations towards them."
He defines “The public dispensations of God towards men, are those wise and holy constitutions of his will and
government, revealed or some way manifested to them, in the several successive periods or ages of the world,
where in are contained the duties which he expects from men, and the blessings which he promises, or
encourages them to expect from him, here and hereafter; together with the sins which he forbids, and the
punishments which he threatens to inflict on such sinners, or the dispensations of God may be described more
briefly, as the appointed moral rules of God' s dealing with mankind, considered as reasonable creatures, and as
accountable to him for their behavior, both in this world and in that which is to come. Each of these
dispensations of God, may be represented as different religions, or at least, as different forms of religion,
appointed for men in the several successive ages of the world.” {A Short History Of Dispensationalism by
Thomas Ice}
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CHAPTER SIX
NINETEENTH CENTURY RESURGENCE
John Nelson Darby
(1800-1882)

John Nelson Darby was an Anglo-Irish Bible teacher, one of the influential figures among the original
Plymouth Brethren and the founder of the Exclusive Brethren. He is considered to be the father of modern
Dispensationalism and Futurism
“ Darby, on the other hand, developed a new premillennialism, which he called "dispensationalism" after
the division of history into eras or dispensations. Though later dispensationalists quibbled over the number and
names of these periods, most agreed with Darby that there were seven, like the seven days of creation. Darby
listed the ages as: Paradise, Noah, Abraham, Israel, Gentiles, the Spirit, and the Millennium.
Darby saw history as a "progressive revelation," and his system sought to explain the stages in God's
redemptive plan for the universe. There was nothing especially radical about dividing history into periods. What
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separated Darby's dispensationalism was his novel method of biblical interpretation, which consisted of a strict
literalism, the absolute separation of Israel and the church into two distinct peoples of God, and the separation
of the rapture (the "catching away" of the church) from Christ's Second Coming. At the rapture, he said, Christ
will come for his saints; and at the Second Coming, he will come with his saints.”
http://www.christianitytoday.com/history/people/pastorsandpreachers/john-nelson-darby.html
While at Trinity College in Dublin (1819), Darby came to believe in a future salvation and restoration of
national Israel. Based on his study of Isaiah 32, Darby concluded that Israel, in a future dispensation, would
enjoy earthly blessings that were different from the heavenly blessings experienced by the church. He thus saw
a clear distinction between Israel and the church. Darby also came to believe in an "any moment" rapture of the
church that was followed by Daniel's Seventieth Week in which Israel would once again take center stage in
God's plan. After this period, Darby believed there would be a millennial kingdom in which God would fulfill
His unconditional promises with Israel.
According to Paul Enns, "Darby advanced the scheme of dispensationalism by noting that each dispensation
places man under some condition; man has some responsibility before God. Darby also noted that each
dispensation culminates in failure."
The term "dispensation" is drawn from Calvinist theology, as in the Westminster Confession, to describe the
different forms of divine worship and law practiced in Judaism and Christianity. Some writers, such as
L'Économie Divine by Pierre Poiret (1646–1719), listed multiple dispensations. However, these earlier works
did not include the unique testing/failure motif described by Scofield or any hint of the four underlying tenets of
classic dispensationalism
Darby saw seven dispensations:
(1) Paradisaical state to the Flood;
(2) Noah;
(3) Abraham;
(4) Israel;
(5) Gentiles;
(6) The Spirit; and
(7) The Millennium.
After the millennium, humankind enters the Eternal State.
By his own testimony, Darby says his dispensational theology was fully formed by 1833.
A conflict on Darby’s premillinium dispensation eventually led to the splitting of the Plymouth brethren group
into two.
http://www.theologicalstudies.org/resource-library/dispensationalism/421-what-is-dispensationalism
http://www.heritageabq.org/library/details/what_is_dispensationalism/
http://www.preteristarchive.com/StudyArchive/d/dispensationalism.html
mentions the growth of the Dispensation Theology in six steps gradually making it a universally accepted
systematic theological subject. I use these six steps in the following explanations:
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In What is Dispensationalism? By Michael J. Vlach, Ph.D. Presents six important factors that led to the
dramatic growth of this concept into a systematic theology, These I take as my guideline:

1. John Nelson Darby

John Nelson Darby was born in Westminster, London, and christened at St. Margaret's on 3 March 1801. He
was the youngest of the six sons of John Darby and Anne Vaughan. The Darbys were an Anglo-Irish
landowning family seated at Leap Castle, King's County, Ireland, (present-day County Offaly). He was the
nephew of Admiral Henry D'Esterre Darby and his middle name was given in recognition of his godfather and
family friend, Lord Nelson.
Darby was educated at Westminster School and Trinity College, Dublin where he graduated Classical Gold
Medallist in 1819. Darby embraced Christianity during his studies, although there is no evidence that he
formally studied theology. He joined an inn of court, but felt that being a lawyer was inconsistent with his
religious belief. He therefore chose ordination as an Anglican clergyman in Ireland, "lest he should sell his
talents to defeat justice." In 1825, Darby was ordained deacon of the established Church of Ireland and the
following year as priest.
Darby became a curate in the Church of Ireland parish of Delgany, County Wicklow, and distinguished himself
by convincing Roman Catholic peasants in the Calary district within this parish to abandon the Catholic Church.
He later claimed to have won hundreds of converts to the Church of Ireland. However, the conversions ended
when William Magee, the Archbishop of Dublin, who ruled that converts were obliged to swear allegiance to
George IV as rightful king of Ireland.
Darby resigned his curacy in protest. Soon afterwards, in October 1827, he fell from a horse and was seriously
injured. He later stated that it was during this time that he began to believe that the "kingdom" described in the
Book of Isaiah and elsewhere in the Old Testament was entirely different from the Christian church.
Over the next five years, he developed the principles of his mature theology — most notably his conviction that
the very notion of a clergyman was a sin against the Holy Spirit, because it limited the recognition that the Holy
Spirit could speak through any member of the Church. During this time he joined an interdenominational
meeting of believers (including Anthony Norris Groves, Edward Cronin, J. G. Bellett, and Francis Hutchinson)
who met to "break bread" together in Dublin as a symbol of their unity in Christ. By 1832, this group had grown
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and began to identify themselves as a distinct Christian assembly. As they traveled and began new assemblies in
Ireland and England, they formed the movement now known as the Plymouth Brethren.
1831 John Nelson Darby of Westminster, London established the Plymouth Brethren as a reaction against
the Church of England and presumed "authority" of the church (ecclesiology) over the Scriptures. 1500
members were present in Plymouth, England. They were called Plymouth Brethren who were also known
as the Assembly Movement or Darbyites.
It is believed that John Nelson Darby left the Church of Ireland around 1831. He participated in the 1831–33
Powerscourt Conference, an annual meeting of Bible students organized by his friend, the wealthy widow
Lady Powerscourt (Theodosia Wingfield Powerscourt). At the conference Darby publicly described his
ecclesiological and eschatological views, including the pretribulation rapture. For about 40 years William
Kelly (1821–1906) was his chief interpreter and continued to be a staunch supporter until his own death.
Darby saw the invention of the telegraph as a sign that the end of the world was approaching; he called the
telegraph an invention of Cain and a harbinger of Armageddon.
Darby defended Calvinist doctrines when they came under attack from within the Church in which he once
served. His biographer Goddard states, "Darby indicates his approval of the doctrine of the Anglican Church as
expressed in Article XVII of the Thirty-Nine Articles" on the subject of election and predestination. Darby said:
"For my own part, I soberly think Article XVII to be as wise, perhaps I might say the wisest and best condensed
human statement of the view it contains that I am acquainted with. I am fully content to take it in its literal and
grammatical sense. I believe that predestination to life is the eternal purpose of God, by which, before the
foundations of the world were laid, He firmly decreed, by His counsel secret to us, to deliver from curse and
destruction those whom He had chosen in Christ out of the human race, and to bring them, through Christ, as
vessels made to honour, to eternal salvation."
Darby traveled widely in Europe and Britain in the 1830s and 1840s, and established many Brethren assemblies.
He gave 11 significant lectures in Geneva in 1840 on the hope of the church (L'attente actuelle de l'église).
These established his reputation as a leading interpreter of biblical prophecy. The beliefs he disseminated then
are still being propagated (in various forms) at such places as Dallas Theological Seminary and by authors and
preachers such as Hal Lindsey and Tim LaHaye.
In 1848, Darby became involved in a complex dispute over the proper method for maintaining shared standards
of discipline in different assembles that resulted in a split between Open Brethren, which maintained a
congregational form of government and Exclusive Brethren.
After that time, he was recognized as the dominant figure among the Exclusives, who also came to be known as
"Darbyite" Brethren.
He made at least 5 missionary journeys to North America between 1862 and 1877. He worked mostly in New
England, Ontario, and the Great Lakes region, but took one extended journey from Toronto to Sydney by way
of San Francisco, Hawaii, and New Zealand. A Geographical Index of his letters is currently available and lists
where he traveled. He used his classical skills to translate the Bible from Hebrew and Greek texts into several
languages. In English he wrote a Synopsis of the Bible and many other scholarly religious articles. He wrote
hymns and poems, the most famous being, "Man of Sorrows". He was also a Bible commentator. He declined
however to contribute to the compilation of the Revised Version of the King James Bible.
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He died 1882 in Sundridge House, Bournemouth and is buried in Bournemouth, Dorset, England.
Darby is noted in the theological world as the father of "dispensationalism", later made popular in the United
States by Cyrus Scofield's Scofield Reference Bible.
Darby has been credited with originating the pre-tribulational rapture theory wherein Christ will suddenly
remove His bride, the Church, from this world before the judgments of the tribulation. Some claim that this "the
Rapture of the Saints" was the origin of the idea of the "rapture."
Dispensationalist beliefs about the fate of the Jews and the re-establishment of the Kingdom of Israel put
dispensationalists at the forefront of Christian Zionism, because "God is able to graft them in again," and they
believe that in His grace he will do so according to their understanding of Old Testament prophecy. They
believe that, while the ways of God may change, His purposes to bless Israel will never be forgotten, just as He
has shown unmerited favour to the Church, He will do so to a remnant of Israel to fulfill all the promises made
to the genetic seed of Abraham.
He died as the most respected elder (a moniker that he personally would not have accepted) of the brethren
movement. Darby never married, although he had an association with the wealthy widow Lady Powerscourt. He
is buried in Bournemouth, Dorset, England.
(Wikipedia and Theopedia)
2. The Brethren Movement

In August 1708 five men and three women gathered at the Eder River in Schwarzenau for baptism, an illegal act
since all had been baptized as infants. They understood this baptism as an outward symbol of their new faith
and as a commitment to living that faith in community. An anonymous member of the group first baptized
Mack. He, in turn, baptized the other seven. This new group simply called themselves “brethren.” According to
the historian H. H. Rowdon, "the earliest Brethren were Calvinists to a man." This evidently had left a mark on
the whole theological arguments as they were developed within the Brethren.
Though the early Brethren shared many beliefs with other Protestants, a number of issues separated them from
the state churches. Relying on the New Testament as their guide, these men and women believed that Jesus had
intended for his followers a different kind of life—one based on peaceful action, plain and compassionate living,
and a shared search for truth. They also shared their faith enthusiastically with others, sending evangelists to
other parts of Germany, Switzerland, and the Netherlands.
Due to growing persecution and economic hardship, Brethren began emigrating to North America in 1719 under
the leadership of Peter Becker. Most Brethren left Europe by 1740, including Mack, who brought a group over
in 1729. The first congregation in the New World was organized at German town, Pa., in 1723. Soon after its
formation, the Germantown congregation sent missionaries to rural areas around Philadelphia. These
missionaries preached, baptized, and started new congregations.
Their zeal, honesty, and hard work drew many new members into the Brethren faith community through the
1700s. New congregations were formed in New Jersey, Maryland, and Virginia. With the promise of
inexpensive land, they moved into Kentucky, Ohio, Indiana, Illinois, and Missouri after the Revolutionary War.
By the mid-1800s Brethren had settled in Kansas and Iowa and eventually the West Coast.
1848 The Plymouth Brethren splits into an Exclusive Group (led by Darby) and an Open Group (led by
Muller).
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Expansion across the continent and changes due to the Industrial Revolution caused strain and conflict among
the Brethren. In the early 1880s a major schism took place resulting in a three-way split. The largest branch
after the schism was the German Baptist Brethren, who changed their name to the Church of the Brethren in
1908.
The Plymouth Brethren split into Exclusive and Open Brethren in 1848 when George Müller refused to accept
John Nelson Darby's view of the relationship between local assemblies following difficulties in the Plymouth
meeting. Brethren that held Muller's congregational view became known as "Open" (Mullerites, Newtonites,
etc.), those holding Darby's 'connexional' view, became known as "Exclusive" or "Darbyite" Brethren
(Darbyites, Grantitites, etc.).
3. The Bible Conference Movement
1854 James Inglis (1813-1872) first introduced dispensationalism to North America through the publishing of a
monthly magazine entitled, Waymarks in the Wilderness which continued till 1872.

Beginning in the 1870s, various Bible conferences began to spring up in various parts of the United States.
These conferences helped spread Dispensationalism. The Niagara conferences (1870—early 1900s) were not
started to promote dispensationalism but dispensational ideas were often promoted at these conferences. The
American Bible and Prophetic Conferences from 1878—1914 promoted a dispensational theology.
In 1883 a group of Christian bible scholars met for the first time at Niagara-on-the-Lake, Ontario, near Niagara
Falls and established the principles of Christian fundamentalism. It was here that the Niagara Bible
Conference gathered every year from 1883 through 1897 (with the exception of 1884). It met at the Queen's
Royal Hotel and its pavilion.
These men--including Princeton theologian Charles Erdman, hymn writer
Philip Bliss, and publisher Fleming Revell--helped popularize the Bible conference movement in their
respective fields. In 1876, the conference opened to the public and soon became a two week meeting each
summer in various resort hotels around the country before finally settling in Niagara-on-the-Lake, Ontario.
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Originally Queen's Royal Hotel, demolished 1930.
“…The roots of the conference go back to 1868 through 1871 when George C. Needham (1840 – 1902),
James Inglis (1813 – 1872), and a few others met together privately for Bible study. After Inglis died,
Needham, James H. Brooks (1830 – 1897), and a few other Christian workers came together again in 1875 for
a private meeting near Chicago. But the first official ‘Believers’ Meeting for Bible Study,’ as it was
originally called, was held in Swampscott, Massachusetts, in 1876, and for the first time the meeting was
opened to the public. In 1877 the brethren met at Watkins Glen, New York, and then for three years at
Clifton Springs, New York. In 1881, the meeting was held at Old Orchard, Maine, and in 1882 at Mackinac
Island, Michigan. By this time over 500 people were attending the gatherings annually. Then from 1883
through 1897 the conference met at Niagara-on-the-Lake, Ontario, Canada, and became known officially as
the Niagara Bible Conference.’
‘In 1898 and 1899, the conference met at Point Chautauqua, New York, and the last meeting was held at
Asbury Park, New Jersey, in 1900. The next year some of the pretribulational participants at Niagara
continued the tradition with a summer Bible conference at Sea Cliff, New York. The Sea Cliff Bible
Conference, led by A. C. Gaebelein, met annually until 1911.’
‘…From 1895 through 1900 the Niagara Bible Conference was in decline for at least four reasons. First,
some …key leaders of the conference died. The greatest blow …was no doubt the death in 1897 of James H.
Brookes, the president. Second, the number of other bible conferences had increased… Third, the decision to
change the location of the conference was a mistake. Fourth, there was internal dissension over
pretribulation and Posttribulationism. A. C. Gaebelein, citing C. I. Scofield’s testimony, said this conflict
was ‘the chief reason’ the Niagara Conference broke up…”
Larry D. Pettegrew,professor of Systematic and Historical Theology at Central Baptist Theological Seminary
in the July 2000 issue of Bibliotheca Sacra, ‘The Rapture Debate at the Niagara Bible Conference.’
Each year, the conference would focus on particular topic, with prophecy, missions, holiness, and the person of
Christ making repeat appearances. The Niagara Bible Conference played a key role in spreading the theology of
dispensational premillenialism among prominent American theologians and preachers.
In 1878, the Believers' Meeting for Bible Study produced the document that came to be known as the "Niagara
Creed." This 14-point statement of faith was one of the first to explicitly proclaim faith in
the premillennial return of Jesus Christ to earth. The Niagara Creed does not explicitly affirm dispensationalism,
but it refers to several key dispensationalist beliefs, including the reality of the millennium, the restoration of
Israel, and the distinction between the judgment of the saved and the damned
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However Premillenialism is not a necessary part of the dispensational interpretation of the Bible as such, nor the
number and boundaries of the dispensational periods.
4. The Bible Institute Movement
In the late 1800s, several Bible institutes were founded that taught dispensational theology including The Nyack
Bible Institute (1882 the first Bible college in North America ), The Boston Missionary Training School (1889),
and The Moody Bible Institute (1886).

5. The Scofield Reference Bible
C. I. Scofield, a participant in the Niagara conferences, formed a board of Bible conference teachers in 1909 and
produced what came to be known as, the Scofield Reference Bible. This work became famous in the United
States with its theological annotations right next to the Scripture. This reference Bible became the greatest
influence in the spread of dispensationalism.

William Kelly
(1821-1906)
Irish evangelical scholar

It was Cyrus I. Schofield who popularized Darby’s theology of dispensation when it was included in the
annotated Scofield Reference Bible in 1909. . Scofield was converted in mid-life and first discipled by James H.
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Brookes in St. Louis. He was ordained to the ministry at the First Congregational Church of Dallas in 1882 and
transferred his ministerial credentials to the Presbyterian Church in the U. S. in 1908. Thus, his ministry took
place within a Calvinist context.

Lewis Sperry Chafer (1871 – 1952)
was an American theologian
who founded and served as the first president of Dallas Theological Seminary,
and was an influential proponent of Christian Dispensationalism in the early 20th century.

Chafer was an ordained minister of the Presbyterian Church.
6. Dallas Theological Seminary

After World War I, many dispensational Bible schools were formed. Led by Dallas Theological Seminary
(1924), dispensationalism began to be promoted in formal, academic settings. Under Scofield,
dispensationalism entered a scholastic period that was later carried on by his successor, Lewis Sperry Chafer.
Further promotion of dispensationalism took place with the writing of Chafer's eight-volume Systematic
Theology.
Scofield and Chafer were two of the greatest American dispensationalists and both developed their
theology from out of a Reformed background. Scofield is known for his study bible and Chafer for his
Seminary and systematic theology. Jeffrey Richards describes Chafer's theological characteristics as having
"much in common with the entire Reformed tradition. Excluding eschatology, Chafer is similar theologically to
such Princeton divines as Warfield, Hodge, and Machen. He claims such doctrines as the sovereignty of
God, . . . total depravity of humanity, election, irresistible grace, and the perseverance of the saints." C. Fred
Lincoln describes Chafer's 8 volume Systematic Theology as "unabridged, Calvinistic, premillennial, and
dispensational."
Since its founding in 1924 as The Evangelical Theological College (changed to Dallas Theological Seminary in
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1936), it has exerted a global impact on behalf of dispensationalism. Dallas Seminary’s primary founder was
Chafer, but William Pettingill and W. H. Griffith-Thomas also played a leading role. Pettingill, like Chafer was
Presbyterian. Griffith-Thomas, an Anglican, wrote one of the best commentaries on the Thirty-nine Articles of
the Anglican Church,39 which is still widely used by conservative Anglicans and Episcopalians today. The
Thirty-nine Articles are staunchly Calvinistic. Both men were clearly Calvinists. The Seminary, especially
before World War II, considered itself Calvinistic. Chafer once characterized the school in a publicity brochure
as "in full agreement with the Reformed Faith and its theology is strictly Calvinistic." In a letter to Allan
MacRae of Westminster Theological Seminary, Chafer said, "You probably know that we are definitely
Calvinistic in our theology." "Speaking of the faculty, Chafer noted in 1925 that they were 'almost wholly
drawn from the Southern and Northern Presbyterian Churches.'" Further, Chafer wrote to a Presbyterian
minister the following: "I am pleased to state that there is no institution to my knowledge which is more
thoroughly Calvinistic nor more completely adjusted to this system of doctrine, held by the Presbyterian
Church.
Since so many early Dallas graduates entered the Presbyterian ministry, there began to be a reaction to their
dispensational premillennialism in the 1930s. This was not an issue as to whether they were Calvinistic in their
soteriology, but an issue over their eschatology. In the late 1930s, "Dallas Theological Seminary, though
strongly professing to be a Presbyterian institution, was being severed from the conservative Presbyterian
splinter movement." In 1944, Southern Presbyterians issued a report from a committee investigating the
compatibility of dispensationalism with the Westminster Con fession of Faith. The committee ruled
dispensationalism was not in harmony with the Church's Confession......
The Calvinistic Heritage of Dispensationalism
Thomas D. Ice
Liberty University, tdice@liberty.ed
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CHAPTER SEVEN
CLASSICAL ACTS 2 DISPENSATIONALISM
(c 1850—1940)
The original dispensationalists are known today as Acts 2 dispensationalists. They believe that the church age
began on the day of Pentecost in Acts chapter 2 when the Holy Spirit was poured on to the disciples of Jesus.
The majority also believe the New Testament epistles of Hebrews through Revelation were written directly to
the present church. Likewise, most dispensationalists also believe the doctrine contained in the Four Gospels
also pertains to the present church.
Basic assertion of Acts 2 Dispensationalism
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1. Classical Dispensationalism
Classical dispensationalism refers to the views of British and American dispensationalists between the writings
of Darby and Chafer’s eight-volume Systematic Theology. The interpretive notes of the Scofield Reference
Bible are often seen as the key representation of the classical dispensational tradition.9
One important feature of classical dispensationalism was its dualistic idea of redemption. In this tradition, God
is seen as pursuing two different purposes. One is related to heaven and the other to the earth. The “heavenly
humanity was to be made up of all the redeemed from all dispensations who would be resurrected from the dead.
Whereas the earthly humanity concerned people who had not died but who were preserved by God from death,
the heavenly humanity was made up of all the saved who had died, whom God would resurrect from the dead.”
In its essence,it assumes that God created two realms of existence under a hierarchial system with the
heavenlies superior to the earthlies. In this process, the Adamic race is nothing but earthly in creation but
superior to the rest of the earthlies. Among these Adamites some are predestined for heaven and others (most
of them) for hell (another realm of existence) inferior to earth also. The Darbinial dispensationalism is an
attempt to explain how these eartly Adamite group can go up into the superior realm and be the Brahmins and
be the rulers over the fighters Kshatriyas and bussiness men Vaisyas and slaves sudras of the earthians.
Hence it was necessary to disentangle the Act 2 command and restrict a new revelation to Paul. Hence the true
church is those who follow the Pauline instructions and the Darbain interpretation of it.
Blaising notes that the heavenly, spiritual, and individualistic nature of the church in classical dispensationalism
underscored the well-known view that the church is a parenthesis in the history of redemption. In this tradition,
there was little emphasis on social or political activity for the church.
Key theologians : John Nelson Darby, William Kelly, C. I. Scofield, Lewis Sperry Chafer
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THE SEVEN DISPENSATIONS
C I Scofield
The Scriptures divide time (by which is meant the entire period from the creation of Adam to the "new heaven
and a new earth" of Rev. 21:1) into seven unequal periods, usually called dispensations (Eph. 3:2), although
these periods are also called ages (Eph. 2:7) and days, as in "day of the Lord."
These periods are marked off in Scripture by some change in God's method of dealing with mankind, or a
portion of mankind, in respect of the two questions: of sin, and of man's responsibility. Each of the
dispensations may be regarded as a new test of the natural man, and each ends in judgment, marking his utter
failure in every dispensation. Five of these dispensations, or periods of time, have been fulfilled; we are living
in the sixth, probably toward its close, and have before us the seventh, and last: the millennium.
1. Man Innocent
This dispensation extends from the creation of Adam in Genesis 2:7 to the expulsion from Eden. Adam, created
innocent and ignorant of good and evil, was placed in the garden of Eden with his wife, Eve, and put under
responsibility to abstain from the fruit of the tree of the knowledge of good and evil. The dispensation of
innocence resulted in the first failure of man, and in its far-reaching effects, the most disastrous. It closed in
judgment: "So he drove out the man." See Gen. 1:26; Gen. 2:16-17; Gen. 3:6; Gen. 3:22-24.)
2. Man under Conscience
By the fall, Adam and Eve acquired and transmitted to the race the knowledge of good and evil. This gave
conscience a basis for right moral judgment, and hence the race came under this measure of responsibility-to do
good and eschew evil. The result of the dispensation of conscience, from Eden to the flood (while there was no
institution of government and of law), was that "all flesh had corrupted his way on the earth," that "the
wickedness of man was great in the earth, and that every imagination of the thoughts of his heart was only evil
continually," and God closed the second testing of the natural man with judgment: the flood. See Gen. 3:7, Gen.
3:22; Gen. 6:5, Gen. 6:11-12; Gen. 7:11-12, Gen. 7:23.)
3. Man in Authority over the Earth
Out of the fearful judgment of the flood God saved eight persons, to whom, after the waters were assuaged, He
gave the purified earth with ample power to govern it. This, Noah and his descendants were responsible to do.
The dispensation of human government resulted, upon the plain of Shinar, in the impious attempt to become
independent of God and closed in judgment: the confusion of tongues. (See Gen. 9:1-2; Gen. 11:1-4; Gen.
11:5-8.)
4. Man Under Promise
Out of the dispersed descendants of the builders of Babel, God called one man, Abram, with whom He enters
into covenant. Some of the promises to Abram and his descendants were purely gracious and unconditional.
These either have been or will yet be literally fulfilled. Other promises were conditional upon the faithfulness
and obedience of the Israelites. Every one of these conditions was violated, and the dispensation of promise
resulted in the failure of Israel and closed in the judgment of bondage in Egypt.
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The book of Genesis, which opens with the sublime words, "In the beginning God created," closes with, "In a
coffin in Egypt." (See Gen. 12:1-3; Gen. 13:14-17; Gen. 15:5; Gen. 26:3; Gen. 28:12-13; Exod. 1:13-14.)
5. Man Under Law
Again the grace of God came to the help of helpless man and redeemed the chosen people out of the hand of the
oppressor. In the wilderness of Sinai He proposed to them the covenant of law. Instead of humbly pleading for a
continued relation of grace, they presumptuously answered: "All that the Lord hath spoken we will do." The
history of Israel in the wilderness and in the land is one long record of flagrant, persistent violation of the law,
and at last, after multiplied warnings, God closed the testing of man by law in judgment: first Israel, and then
Judah, were driven out of the land into a dispersion which still continues. A feeble remnant returned under Ezra
and Nehemiah, of which, in due time, Christ came: "Born of a woman-made under the law." Both Jews and
Gentiles conspired to crucify Him. (See Exod. 19:1-8; 2 Kings 17:1-18; 2 Kings 25:1-11; Acts 2:22-23; Acts
7:51-52; Rom. 3:19-20; Rom. 10:5; Gal. 3:10.)
6. Man Under Grace
The sacrificial death of the Lord Jesus Christ introduced the dispensation of pure grace, which means
undeserved favor, or God giving righteousness, instead of God requiring righteousness, as under law. Salvation,
perfect and eternal, is now freely offered to Jew and Gentile upon the acknowledgment of sin, or repentance,
with faith in Christ.
"Jesus answered and said unto them, this is the work of God, that ye believe on him whom he hath sent" (John
6:29). "Verily, verily, I say unto you, He that believeth on me hath everlasting life" (John 6:47). "Verily, verily,
I say unto you, He that heareth my word, and believeth on him that sent me, hath everlasting life, and shall not
come into condemnation; but is passed from death unto life." (John 5:24). "My sheep hear my voice, and I know
them, and they follow me: and I give unto them eternal life; and they shall never perish" (John 10:27-28). "For
by grace are ye saved through faith; and that not of yourselves:
it is the gift of God:Not of works,lest any man should boast"(Eph. 2:8-9).
The predicted result of this testing of man under grace is judgment upon an unbelieving world and an apostate
church. (See Luke 17:26-30; Luke 18:8; 2 Thess. 2:7-12; Rev. 3:15-16.)
The first event in the closing of this dispensation will be the descent of the Lord from heaven, when sleeping
saints will be raised and, together with believers then living, caught up "to meet the Lord in the air: and so shall
we ever be with the Lord" (I Thess. 4:16-17). Then follows the brief period called "the great tribulation." (See
Jere. 30:5-7; Dan. 12:1; Zeph. 1:15-18; Matt. 24:21-22.)
After this the personal return of the Lord to the earth in power and great glory occurs, and the judgments which
introduce the seventh, and last dispensation. (See Matt. 25:31-46 and Matt. 24:29-30.)
7. Man Under the Personal Reign of Christ
After the purifying judgments which attend the personal return of Christ to the earth, He will reign over restored
Israel and over the earth for one thousand years. This is the period commonly called the millennium. The seat of
His power will be Jerusalem, and the saints, including the saved of the dispensation of grace, namely the church,
will be associated with Him in His glory. (See Isa. 2:1-4; Isa. 2:11; Acts 15:14-17; Rev. 19:11-21; Rev. 20:1-6.
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But when Satan is "loosed a little season," he finds the natural heart as prone to evil as ever, and easily gathers
the nations to battle against the Lord and His saints, and this last dispensation closes, like all the others, in
judgment. The great white throne is set, the wicked dead are raised and finally judged, and then come the "new
heaven and a new earth." Eternity is begun. (See Rev. 20:3-7; Rev. 20:15; Revelations Chapters 21 and 22.)
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Charles Ryrie’s list of Dispensations 1995

http://www.studiesinthebook.com
Here is a chart that defines and describes Scofield’s classical dispensationalism according to his 1917
edition of the Scofield Reference Bible:
https://rexhowe.com/2012/09/05/

Dispensation Defined by Scofield: “The Dispensations are distinguished, exhibiting the majestic, progressive
order of the divine dealings of God with humanity, ‘the increasing purpose’ which runs through and links
together the ages, from the beginning of the life of man to the end in eternity. Augustine said: ‘Distinguish the
ages, and the Scriptures harmonize’ . . . A dispensation is a period of time during which man is tested in respect
of obedience to some specific revelation of the will of God. Seven such dispensations are distinguished in
Scripture.”
Title of Each
Dispensation
Innocency

Description of Each Dispensation
“Man was created in innocency, placed in a perfect
environment, subjected to an absolutely simple test, and
warned of the consequence of disobedience. The woman fell
through pride; the man, deliberately (1 Tim. 2:14). God
restored His sinning creatures, but the dispensation of
innocency ended in the judgment of the Expulsion (Gen.
3:24).”
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Conscience

Human Government

Promise

“By disobedience man came to a personal and experimental Genesis 3:22–7:23
knowledge of good and evil—of good as obedience, of evil
as disobedience to the known will of God. Through that
knowledge conscience awoke. Expelled from Eden and
placed under the second, or Adamic Covenant, man was
responsible to do all known good, to abstain from all known
evil, and to approach God through sacrifice. The result of this
second testing of man is stated in Gen. 6:5, and the
dispensation ended in the judgment of the Flood. Apparently
‘east of the garden’ (v. 24), where were the cherubims and
the flame, remained the place of worship through this second
dispensation.”
“Under Conscience, as in Innocency, man utterly failed, and Genesis 8:20–11:9
the judgment of the Flood marks the end of the second
dispensation and the beginning of the third. The declaration
of the Noahic Covenant subjects humanity to a new test. Its
distinctive feature is the institution, for the first time, of
human government—the government of man by man. The
highest function of government is the judicial taking of life.
All other governmental powers are implied in that. It follows
that the third dispensation is distinctively that of human
government. Man is responsible to govern the world for God.
That responsibility rested upon the whole race, Jew and
Gentile, until the failure of Israel under the Palestinian
Covenant (Deut. 28:1–30:10) brought the judgment of the
Captivities, when ‘the times of the Gentiles’ (see Lk. 21:24;
Rev. 16:14) began, and the government of the world passed
exclusively into Gentile hands (Dan. 2:36–45; Lk. 21:24;
Acts 15:14–17). That both Israel and the Gentiles have
governed for self, not God, is sadly apparent. The judgment
of the confusion of tongues ended the racial testing; that of
the captivities the Jewish; while the Gentile testing will end
in the smiting of the Image (Dan. 2) and the judgment of the
nations (Mat. 25:31–46).”
“For Abraham and his descendents it is evident that the
Genesis 12:1–Exodus 19:8
Abraham Covenant (Gen. 15:18, note) made a great change.
They became distinctively the heirs of promise. That
covenant is wholly gracious and unconditional. The
descendants of Abraham had but to abide in their own land to
inherit every blessing. In Egypt they lost their blessings, but
not their covenant. The Dispensation of Promise ended when
Israel rashly accepted the law (Ex. 19:8). Grace had
prepared a deliverer (Moses), provided a sacrifice for the
guilty, and by divine power brought them out of bondage
(Ex. 19:4).; but at Sinai they exchanged grace for law. The
Dispensation of Promise extends from Gen. 12:1 to Ex. 19:8,
and was exclusively Israelitish. The dispensation must be
distinguished from the covenant. The former is a mode of
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testing; the latter is everlasting because unconditional. The
law did not abrogate the Abrahamic Covenant (Gal. 3:15-18),
but was an intermediate disciplinary dealing ‘till the Seed
should come to whom the promise was made’ (Gal. 3:19–29;
4:1–7). Only the dispensation, as a testing of Israel, ended at
the giving of the law.”
Law
“This dispensation extends from Sinai to Calvary—from the Exodus 19:8–Matthew
Exodus to the Cross. The history of Israel in the wilderness 27:35
and in the land is one long record of the violation of the law.
The testing of the nation by law ended in the judgment of the
Captivities; but the dispensation itself ended at the Cross. (1)
Man’s state at the beginning (Ex. 19:1–4). (2) His
responsibility (Ex. 19:5, 6; Rom. 10:5). (3) His failure (2 Ki.
17:7–17, 19; Acts 2:22, 23). (4) The judgment (2 Ki. 17:1–6,
20; 25:1–11; Lk. 21:20–24).”
Grace
“As a dispensation, grace begins with the death and
John 1:17[–Revelation
resurrection of Christ (Rom. 3:24–26; 4:24, 25). The point of 20:3]
testing is no longer legal obedience as the condition of
salvation, but acceptance or rejection of Christ, with good
works as a fruit of salvation (John 1:12, 13; 3:36; Mt. 21:37;
22:42; John 15:22, 25; Heb. 1:2; 1 John 5:10–12). The
immediate result of this testing was the rejection of Christ by
the Jews, and His crucifixion by Jew and Gentile (Acts 4:27).
The predicted end of the testing of man under grace is the
apostasy of the professing church (see ‘Apostasy,’ 2 Tim.
3:1–8, note), and the resultant apocalyptic judgments. Grace
has a twofold manifestation: in salvation (Rom. 3:24 refs.),
and in the walk and service of the saved (Rom. 6:15, refs.).”
The Fulness of Times “This, the seventh and last of the ordered ages which
Revelation 20:4–22:21
or The Kingdom
condition human life on the earth, is identical with the
kingdom covenanted to David (2 Sam. 7:8–17; Zech. 12:8;
Summary; Lk. 1:31–33; 1 Cor. 15:24;, Summary), and
gathers into itself under Christ all past ‘times’: (1) The time
of oppression and misrule ends by Christ taking His kingdom
(Isa. 11:3, 4). (2) The time of testimony and divine
forbearance ends in judgment (Mt. 25:31–46; Acts 17:30, 31;
Rev. 20:7–15). (3) The time of toil ends in rest and reward (2
Thess. 1:6, 7). (4) The time of suffering ends in glory (Rom.
8:17, 18). (5) The time of Israel’s blindness and chastisement
ends in restoration and conversion (Rom. 11:25–27). (6) The
times of the Gentiles end in the smiting of the image and the
setting up of the kingdom of the heavens (Dan. 2:34, 35; Rev.
19:15–21). (7) The time of creation’s thraldom ends in
deliverance at the manifestation of the sons of God (Gen.
3:17; Isa. 11:6–8; Rom. 8:19-21).”

95

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

96

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

97

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

CHAPTER EIGHT
REVISED OR MODIFIED DISPENSATIONALISM
(C.1950—1985)
Revised dispensationalists abandoned the eternal dualism of heavenly and earthly peoples. The
emphasis in this strand of the dispensational tradition was on two peoples of God—Israel and the
church. These two groups are structured differently with different dispensational roles and
responsibilities, but the salvation they each receive is the same. The distinction between Israel and the
church, as different anthropological groups, will continue throughout eternity.
Early dispensational writers such as Darby and Chafer are referred to as classical dispensationalists. This view
differs from today's traditional or "revised" dispensationalists. The early Scofield Bible (but not the Revised
Scofield Bible) reflects a classical dispensational view.
The traditional view is the majority view for dispensationalists today. John Walvoord and Charles Ryrie are two
traditional dispensational authors. The Revised Scofield Bible of the 1960s also reflects a traditional
dispensational view, which is why traditional dispensationalists are sometimes called "Revised"
dispensationalists.Traditional dispensationalists perceive the present age of grace to be a parenthesis or
"intercalation" with relation to past and future dispensations. In general that means God's plans as revealed in
the past dispensations have been "put on hold" until after the rapture.
Key theologians :

John Walvoord, Dwight Pentecost, Charles Ryrie, Charles Feinberg, Alva J. McClai
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John F. Walvoord
(1910 – 2002)

John F. Walvoord (May 1, 1910 – December 20, 2002) was a Christian theologian, pastor, and president of
Dallas Theological Seminary from 1952 to 1986. He was the author of over 30 books, focusing primarily on
eschatology and theology including The Rapture Question, and was co-editor of The Bible Knowledge
Commentary with Roy B. Zuck.
John Dwight Pentecost
(1915 – 2014)

John Dwight Pentecost was an American Christian theologian, best known for his book Things to
Pentecost was born in Pennsylvania and died in Dallas, Texas.

Come.

Charles Ryrie
(1925 -2016)

Charles Caldwell Ryrie was an American Bible scholar and Christian theologian. He served as professor of
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systematic theology and dean of doctoral studies at Dallas Theological Seminary and as president and professor
at what is now Cairn University
Charles Lee Feinberg
(1909 –1995)

Charles Lee Feinberg was an American biblical scholar and professor of Semitics and Old Testament. He was
an authority on the Jewish history, languages and customs of the Old Testament and biblical
prophecies..Feinberg was born in Pittsburgh, Pennsylvania and raised in an Orthodox Jewish community,
graduating from the Hebrew Institute of Pittsburgh and the University of Pittsburgh in preparation to be a rabbi.
In 1930, he converted from Judaism to Christianity through the ministry of Chosen People Ministries. He went
on to earn his Th.M. (1934) and Th.D. (1935) from Dallas Theological Seminary, his A.M. (1943) from
Southern Methodist University and his Ph.D. (1945) in Archaeology and Semitic languages from Johns Hopkins
University.

Alva J. McClain
(1888-1968)

Alva J. McClain was the founder and first president of Grace Theological Seminary and Grace College. and
served in that capacity from 1937 until his retirement in 1962, when he was named president emeritus. In
addition, he served as professor of Christian theology at Grace Theological Seminary. He previously taught at
the Philadelphia School of the Bible, the Bible Institute of Los Angeles, Ashland College, and Ashland
Theological Seminary. A widely known lecturer and writer, he was a charter member of the Evangelical
Theological Society, served on the Scofield Reference Bible Revision Committee.

100

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

CHAPTER NINE
PROGRESSIVE DISPENSATIONALISM
(1986—PRESENT)
The concept of Progressive Dispensationalism was ﬁrst introduced in November 1986. In the late 1980s a
number of dispensational scholars—in particular Craig A. Blaising, Darrell L. Bock, and Robert L.
Saucy—proposed a significant new position developed from within dispensationalism. The major difference
between traditional and progressive dispensationalism is in how each views the relationship of the present
dispensation to the past and future dispensations.

What does “progressive” mean? The title “progressive dispensationalism” refers to the “progressive”
relationship of the successive dispensations to one another. Charles Ryrie notes that,:
“The adjective ‘progressive’ refers to a central tenet that the Abrahamic, Davidic, and new covenants
are being progressively fulfilled today (as well as having fulfillments in the millennial kingdom).”
“One of the striking differences between progressive and earlier dispensationalists, is that
progressives do not view the church as an anthropological category in the same class as terms like
Israel, Gentile Nations, Jews, and Gentile people. The church is neither a separate race of humanity
(in contrast to Jews and Gentiles) nor a competing nation alongside Israel and Gentile nations. . . .
The church is precisely redeemed humanity itself (both Jews and Gentiles) as it exists in this
dispensation prior to the coming of Christ.”
Progressive dispensationalists see more continuity between Israel and the church than the other two variations
within dispensationalism. They stress that both Israel and the church compose the “people of God” and both are
related to the blessings of the New Covenant. This spiritual equality, however, does not mean that there are not
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functional distinctions between the groups. Progressive dispensationalists do not equate the church as Israel in
this age and they still see a future distinct identity and function for ethnic Israel in the coming millennial
kingdom.

Four views on relation between Israel and the Church - Continuity, Replacement, Overlapping and Seperate
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Progressive dispensationalists hold that this present dispensation is a key link between past dispensations and
the future dispensations. In general that means God's plans have continued in this present dispensation, marking
it as a crucial link between past and future dispensations and not a parenthesis. This idea of a key link or
progression between dispensations has resulted in the label progressive dispensationalism.
Progressive dispensationalism holds much in common with traditional dispensationalism, including a distinction
between Israel and the Church, a future rapture, a 7 year tribulation, and the rule of Christ over the earth
centered in Jerusalem during the millennial kingdom.
Both progressive and traditional dispensationalists hold to a clear distinction between Israel and the Church. In
short, God has provided the nation of Israel with specific promises such as possession of the land, promises
which will be fulfilled in the future. Both Progressive and traditional dispensationalists do recognize some
"membership" overlap between the Israel and the Church: Jewish Christians such Paul, Peter, and John are all
Jewish (of Israel) and Christian (members of the church). This is in contrast to ultradispensationalists who see
the Church and Israel as mutually exclusive.
Both progressive and traditional dispensationalists hold to a distinctly "dispensational" end-time view with a
pretribulation rapture and a millennial kingdom with Jesus physically reigning from Jerusalem. This common
view with traditional dispensationalism is also what clearly distinguishes progressive dispensationalism from
historical premillennialism.
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The reasons for progressives holding to a progression of dispensations as opposed to a parenthesis is related to:
1) the relationship between the covenants, and 2) hermeneutics.
It holds to four dispensations, yet is a move back toward Covenant Theology and does indeed form a new and
revised system. It seems to blur the distinctiveness of Israel and the Church, seeing the Church as “the new
Israel ” in a somewhat replacement theology manner. Further, the Old Testament covenants given to Israel are
seen as being partially fulﬁlled in a spiritual way rather than literally in the future.
Key theologians :

Craig A. Blaising, Robert L. Saucy and Darrell L. Bock

Craig A. Blaising
(1949--)

Craig Alan Blaising is Executive Vice President and Provost of Southwestern Baptist Theological Seminary.
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Robert Lloyd Saucy
(1930-2015)

Robert Lloyd Saucy was an American biblical scholar and professor of systematic theology.n 1961, Saucy
joined the faculty of Talbot School of Theology, where he was appointed distinguished professor of systematic
theology in 1989. He was a long-time member of the Evangelical Theological Society, and served as its
president in 1972.[3] Saucy was one of only three scholars who worked on both the original 1971 translation of
the New American Standard Bible as well as the 1995 update.
Darrell L. Bock
(1953---)

Darrell L. Bock is an American evangelical Christian New Testament scholar and research professor of New
Testament studies at Dallas Theological Seminary in Dallas, Texas, United States. Bock received his
PhD from Scotland's University of Aberdeen.

The Progressive Dispensationalism of Robert L. Saucy, Darrell L. Bock, and Craig A. Blaising
Progressive Dispensationalists agree that
the overarching theme of biblical history is God’s glory,
that Israel and the Church remain distinct yet sharing in the outworking of God’s program,
and that the Scriptures should be interpreted literally;
however, how might the earthly, heavenly, national, political, social, and spiritual purposes of God revealed
throughout the dispensations be redeemed and reconciled so as to produce a more uniform hermeneutic for
interpreting biblical history? This is the goal of Progressive Dispensationalism; therefore, the movement both
shares the heritage of Classical and Revised Dispensationalism and sets forth its own distinctions as it seeks to
continue to develop the continuity between the purposes of the dispensations.
Progressive description of a dispensation,
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“the Bible presents a way of understanding God’s relationship with human beings in terms of arrangements
(dispensations) which He has instituted in the course of history. He manages the way in which human beings
are to relate to Him and to one another through these arrangements which He has set up.”
Progressive Dispensationalism proposes “holistic redemption in progressive revelation,” which means that all
the purposes of God and all the administrations given to humanity by God throughout the dispensations will
find ultimate redemption and culmination in the final future dispensation. Thus, “the dispensations progress by
revealing different aspects of the final unified redemption.”
There are four areas that specifically distinguish Progressive Dispensationalists from Revised or Traditional
Dispensationalists: (1) the kingdom, (2) the Davidic reign of Christ, (3) the New Covenant, and (4) the
articulation of the distinction between Israel and the Church.
Regarding the first three, Progressives instruct that these things have been inaugurated but will not be fully
realized until the final dispensation; whereas, Revised Dispensationalists would place things solely in the final
dispensation. Regarding the fourth, Blaising writes, “The church then had its own future separate from the
redemption promised to Jews and Gentiles in the past and future dispensations.
Progressive dispensationalists, however, while seeing the church as a new manifestation of grace, believe that
this grace is precisely in keeping with the promises of the Old Testament . . .
One of the striking differences between progressive and earlier dispensationalists, is that progressives do not
view the church as an anthropological category in the same class as terms like Israel, Gentile Nations, and
Gentile people. The church is neither a separate race of humanity (in contrast to Jews and Gentiles) nor a
competing nation (alongside Israel and Gentile nations), nor is it a group of angelic-like humans destined for the
heavens in contrast to the rest of redeemed humanity on the earth. The church is precisely redeemed humanity
itself (both Jews and Gentiles) as it exists in this dispensation prior to the coming of Christ. When Paul speaks
of the church as “one new man” in Christ (Eph. 2:15), he means precisely redeemed humanity as opposed to the
unsaved. Jews and Gentiles outside of Christ are “the world,” the “old man” . . . But Paul’s point is that the
blessings of the Spirit which constititute the church as the new dispensation are given equally without ethnic,
gender, or class distinction.
Considering these four peculiarities of Progressive Dispensationalists, it is clear that they remain in the
dispensational camp. As their title suggests (and as the Revised Dispensationalists before them), they have
served dispensational thinkers by providing theological movement within the system’s primary tenets,
especially by suggesting an already/not yet eschatology and by suggesting we consider how the unique details
revealed in previous dispensations may be viewed from the perspective of the final future dispensation.

Dispensations as a Progressive realization (revelation and extension) God’s Kingdom through covenents
with the elect from creation to New Heaven
http://www.reclaimingthemind.org/blog/2007/08/my-view-of-dispensationalism/
."RIGHTLY DIVIDING THE WORD"
While all of the Bible is written for us it is not all written to us. Most
of the Bible deals with the nation Israel which are Jews. Paul is the Apostle
to the Gentiles and his writings are to us, the Church which is Christ's body.
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PAUL'S EPISTLES
MATTHEW
ROMANS
MARK
I CORINTHIANS
LUKE
II CORINTHIANS
JOHN
GALATIANS
ACTS
EPHESIANS
Incarnation of the Son into Humanity (birth,
PHILIPPIANS
COLOSSIANS
Ascension of
life, crucifixion, burial, resurrection)
I THESSALONIANS
Christ
II THESSALONIANS
Training of the twelve and other disciples
I TIMOTHY
Gospel of the
II TIMOTHY
Kingdom first to TITUS
Gospel to Israeld: Matt 10
Israel
PHILEMON

HEBREWS
JAMES
I PETER
II PETER
I JOHN
II JOHN
III JOHN
JUDE
REVELATION

Miracles, Signs, Wonders confirming the
word, Matt 16:17

Law followed

PAUL:

Gospel of the Church

Law of Moses affirmed
23

PAUL CALLED
ACTS 9.

Appointed Apostle to the Gentiles Prophecies on
(Rom 11:13,15:16)
Tribulation and
Body of Christ. (I Tim 1:16)
Kingdom.
Foundations of the Church ( I
Cor.3:10)
Gospel of the the Grace of God (Act
20:24);and Dispensation of Grace
(Eph 3:2)

Matt

Salvation through faith and works. Matt
19:16

THE DOCTRINE FOR THE CHURCH, THE BODY OF CHRIST IS FOUND IN PAUL'S EPISTLES.
"In Paul's writing alone, we find the doctrine,
Scofield's note on Ephesians 3:6 (from the Scofield

position, walk and destiny of the church."
Bible)
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Progressive Revelation and extension of the Kingdom of God culminating in the redemption and formation of
One People of God at the consumation of the Ages.
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CHAPTER TEN
THE GRACE MOVEMENT
HYPER-DISPENSATIONALISM

Acts 2 Pentecost

AND

ULTRA-DISPENSATIONALISM

Acts 9 Conversion of Paul Acts 13 Antiochian
Church and Paul
commissioned as Apostle
to the Gentiles

Acts 28 End of Acts of
the Apostles. Jews and
Gentiles both heirs to the
salvation through Christ.

The Traditional main group of dispensation known as Acts 2 Dispensationalists believe that the Church was
born at the Pentecost and the mission of Peter and Paul were to the Church from then to the end of the New
Testament and hence forth.
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Several other interpretations arose in time. Two minority camps within dispensationalism are branded by their
opponents as hyper-dispensationalists and ultra-dispensationalists.
This movement was begun by the Anglican scholar Ethelbert Bullinger (1837-1913). Today it is known through
its highly inﬂuential groups — Worldwide Grace Testimony, Grace Gospel Fellowship, Berean Bible Society,
and Grace Bible College.

Ethelbert William Bullinger
(1837-1913)
Ethelbert William Bullinger (December 15, 1837 - June 6, 1913) was a Vicar of the Church of England and
Biblical scholar. Born in Canterbury, England, his family traced its lineage back to the noted Swiss reformer
Heinrich Bullinger (1504-1557). He was educated at King's College, London, and gained recognition in the
field of Biblical languages. He became Secretary to the (British) Trinitarian Bible Society and rescued it from
bankruptcy by his untiring money-raising efforts and extensive travels to promote their aims, including writing
the music for some hymns known among the Bretons only by memory! The Bible in the Breton language was
also due largely to his efforts and friendship with Pastor LeCoat.
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E.W. Bullinger was noted broadly for three works: A Critical Lexicon and Concordance to the English and
Greek New Testament (1877); for his ground-breaking and exhaustive work on Figures of Speech Used in the
Bible (1898); and as the primary editor of The Companion Bible (published in 6 parts, beginning in 1909; the
entire annotated Bible was published posthumously in 1922).
In 1881, four years after the publication of the Lexicon and Concordance, Archibald Campbell Tait, Archbishop
of Canterbury conferred upon Bullinger a Doctor of Divinity degree, citing Bullinger's "eminent service in the
Church in the department of Biblical criticism." and "in recognition of his biblical scholarship".
Outside of ultradispensationalism, many other examples of Bullinger's unique views can be found. For example,
Bullinger argues that
Jesus was crucified with four, not just two, criminals.
For mortality of the soul,
the cessation of the soul between death and resurrection.
While Bullinger did not express any views concerning the final state of the lost, many of his followers do hold
that all those who do not enter the Kingdom goes into dissolution and annihilation.
Charles Henry Welch
(1880–1967)

Charles Henry Welch was a Christian dispensational theologian, writer and speaker.
Mr. Welch was born on April 25, 1880, in Bermondsey, England. His parents were atheist, but were honest, kind
and excellent parents with the exception that the Word of God was not read in their home. He was the oldest
child and he had six sisters. However, he was not shown any favoritism and was required to do the same tasks
that his siblings performed.
Mr. Welch had no college training or social status as his parents were poor and were not able to provide the
things that would appear to make one qualified to write and teach the Bible. As he compared his status to the
Apostle Paul he seemed to fall short in every way. These facts however did not keep him from doing what he
referred to as "The Work".
Mr. Welch had several secular jobs as he provided for himself and his family. He worked with leather to make
handbags, as Secretary of the Bible Training College, he trained to be an artist, did construction work, he owned
and operated a green house. He did these various tasks for the "The bread that perishes". Then the real work,
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writing articles for the "The Berean Expositor" as well as sharing the Word of God where ever there was an
open door.
Mr. Welch was saved when he was twenty years old in November 1900.In 1909 he commenced The Berean
Expositor which he edited till a few years before his death.
During his lifetime he produced over 60 books, booklets and pamphlets, and more than 500 audio recordings.
His most significant works are 56 bound volumes of the Berean Expositor, a Bible study magazine edited by Mr.
Welch from 1906 until his death in 1967, and 10 volumes of The Alphabetical Analysis. He also taught his
dispensational approach of the Bible with lectures throughout Great Britain, the Netherlands, France, Canada
and the United States.
Welch promoted the Acts 28 position which he believed "is indeed of the utmost dispensational importance to
the believer today. It marks a frontier." He believed the dispensational truths of the Acts period (29 – 62 AD)
differed greatly from those written after the Acts period.
In 1943, Welch adopted the Wilson St. Chapel in London as his church building, which he renamed The Chapel
of the Opened Book. To preserve Welch's works and research, The Berean Publishing Trust and The Berean
Forward Movement were established.

Mid-Acts Dispensationalism
Hyper-dispensationalism holds that the early Christian Church lost “four basic truths” starting near the end of
the Apostle Paul’s ministry. The four truths are (in order of loss):
•
•
•
•

The Distinctive Message and Ministry of the Apostle Paul
The Pre-Tribulational Rapture of the Church, the Body of Christ
The Difference between Israel and the Church, the Body of Christ
Justification by Faith Alone, in Christ Alone.

The truths, advocates say, were gradually recovered in reverse order starting during the Protestant Reformation;
for example,
Martin Luther is credited with recovery of "justification by faith" and
John Nelson Darby with "Church Truth."
Hyper-dispensationalists reject water baptism, which divides them from mainstream dispensationalists who are
often Baptists, like W. A. Criswell, or in earlier times Presbyterians like James H. Brookes. So instead of
various water baptisms, they believe in the ONE baptism made WITHOUT hands and without water by the
Spirit which occurs when one believes in Christ as their Savior whereby one is identified with Christ's death,
burial, and resurrection: Romans 6:3-4; 1 Corinthians 12:12-13; 2 Corinthians 1:21-22; 2 Corinthians 5:5;
Galatians 3:27; Ephesians 1:12-14; Ephesians 4:5; Ephesians 4:30; Colossians 2:11-12; Hebrews 9:8-10.
Hyper-dispensationalists are not monolithic nor homogenous. There are two main positions with which there
exists minor variations.

The two main positions are Acts 9 and Acts 13.
The Acts 9 desscribes the meeting of Apostle Paul with Jesus on his way to Damascus. When the risen Christ
saved Saul of Tarsus on the Damascus road, He also commissioned him as the apostle of the Gentiles. This call
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and experience are confirmed in First Corinthians Paul defends apostleship and its accompanying authority.
Paul writes, “Am I not an apostle? Am I not free? Have I not seen Jesus Christ our Lord? Are you not my work
in the Lord” (I Cor.9:1; I Cor.15:8,9)? These texts are consistent with Paul’s testimony before King Agrippa
where Christ is recorded to have explicitly stated that He sent Paul to the Gentiles on the road to Damascus
(Acts 26:15-18). However in both these occasions Paul’s commission included Jews along with the Gentiles.
This seem to indicate that the transition from Jews to Gentiles and final transformation of the election to the
Church was a slow progression.
Paul clearly states that his apostleship was from Christ. “Paul, an apostle (not from men nor through man, but
through Jesus Christ and God the Father who raised Him from the dead)” (Gal.1:1; Rom.1:1-5).
In Colossians, Paul writes, “For the sake of His body, which is the church, of which I became a minister
according to the stewardship from God which was given to me for you” (Col.1:24-25: Gal.1:11,12).
It is suggested that his full commision and details of God’s plan regarding the election of the Church was
imparted to him during his vision when Paul was taken into the third heavens where just as Moses was given the
commission regarding the Israel based on the Law, Paul was given the commission regarding the Church based
on Grace.
“I must go on boasting. Although there is nothing to gain, I will go on to visions and revelations from the Lord.
I know a man in Christ who fourteen years ago was caught up to the third heaven. Whether it was in the body or
out of it I do not know, but God knows. And I know that this man—whether in the body or out of it I do not
know, but God knows - was caught up into Paradise. The things he heard were too sacred for words, things that
man is not permitted to tell.” 2 Cor.12:1-4
The Biblical teaching that the historical beginning of the Church is generally located in the mid-Acts period and
specifically in the ninth chapter correctly recognizes Paul’s apostleship and message as distinctly for the
edification of the body of Christ. This relegates the General Epistles17 to be specifically written to the Jews and
therefore pertain to God’s prophetic program for Israel. Paul’s testimony of the Jerusalem Council bears out that
Peter, James, and John agreed to confine their ministry to the Jews (Gal.2:6-9).
It may be considered as a slow period covering Act 9 or Act 13 to Acts 28; period when God began dealing with
all the nations as joint-heirs, a joint-body, and joint-partakers of His promise in Christ through the gospel, as
Ephesians 3:6 says. There was a transition period from Israel to all the nations rather to whole mankind,
from kingdom (or government) to period of grace. During this time the kingdom and Israel were slowly fading
out and grace of God was drawing all mankind from every nations unto him Gentiles were slowly coming to the
cross.

By the end of Acts 28:28, the Kingdom program of Israel comes to an end and the Gentiles take over the
Kingdom of Love and Grace.
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Some believe it started in Act 9 and others Acts 13. The difference is minor being only technical. They all see
the dispensation of Grace which is the church age as beginning with the apostle Paul. While the Acts 2 position
tries to distance itself from its more consistent dispensational brothers, as well as, Ultradispensationalism (starts
the church after Acts 28), they are all true dispensationalists and fully Evangelical. Furthermore, the differences
separating the Mid-Acts position from the Acts 28 position are just as great as those separating the Acts 2
position from its more consistent Mid-Acts dispensational brothers.
Mid-Acts dispensationalists teach that the church is not a fulfillment of either the old or new testaments. It is a
new period not known earlier.
The Mid-Acts view, believes the church began in Acts 2 was essentially the Jewish Mesianic Believers and that
the Church as we know today which includes the Gentiles and essentially Gentiles was formed by Apostle Paul.
Some assign it to Acts chapter 9 and others to chapter 13 events.
Acts 9 describes the conversion experience of Paul and the call of Paul and his commission. Thus it is
legitimate that this may be cosidered as the start of the mission to the Gentiles. But the mission was
commissioned and ordered only in Acts 13 in the Church in Antioch.
Until Act 13 Jerusalem and Judea have been the center of the story . Peter has been the most prominent person
in the narrative. In Act 13, Luke shifts his interest to the church at Antioch. It is here Apostle Paul’s divine
commission is confirmed by prophetic election and the charge of the church, whose activities are not only filled
with the prophetic spirit but mirror those of Jesus and Peter before him, and who until the very end of the story
tries to convert his fellow Jews. [Luke Timothy Johnson, The Acts of the Apostles, Sacra Pagina series, volume
5 (Collegeville, MN: Liturgical, 1992), page 225.] Even after the prophet utters God’s will regarding
Barnabas and Paul, the church continues to fast and pray, and then the elders place “their hands on them and
sent them off” (13:3) Luke now begins the story of Paul’s first missionary journey.
“We claim that the church of today began with Paul as he was first given the preaching of the cross to proclaim
as the gospel, and the mystery of Christ and his church. Paul was saved and began his ministry during the
book of Acts. His gospel was always different than that of Jesus in his ministry to Israel (Matt-John), and Peter
in Acts 2. Paul was revealed a mystery from Christ, but it was early in his ministry, and he taught the same
message of the gospel of Christ, the mystery of Christ, and the church throughout his ministry The doctrine for
the church today is found in all of Paul’s epistles, although there are times when Paul addresses and speaks to
Israel, the little flock, and the unsaved.
Mid Acts Dispensationalists beliefs?
https://rootedinchrist.org/2008/01/01/be-careful-of-mid-acts-dispensationalism/
There are many things concerning Mid Acts Dispensationalism beliefs and teachings to be on the look out
for. The following information will be some of the basic beliefs and doctrines of those who identify
themselves as Mid Acts Dispensational believers.
1. Many believe that the only true authorized English version of the Bible is the King James
Bible. .....
2. They believe that the books written by the Apostle Paul are solely for the body of Christ to live
by and for doctrine. They go on to say that all other books are for the body of Christ for
informative reasons but not for doctrine, which gets scary in some areas. Those of this
movement word it this way, “All of the Bible is for us but not all of the Bible is written to
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us.” This is some crafty wording and many people have been deceived into believing
un-Biblical doctrines through inaccurate ways of interpretation.
3. They believe that the books of Paul are the only books that teach salvation is by grace through
faith in Christ for salvation. They believe that all of the other books of the Bible teach a works
salvation, including the other books in the New Testament.
4. They believe that all other books of the Bible other than the ones Paul wrote are for the Jews and
Jewish Christians. Along with that they go on to teach that the book of Hebrews, James, epistles
of Peter, epistles of John, Jude, and Revelation are all books for Jewish Christians and that the
information within them is dealing solely with the Great Tribulation.
5. They believe that they are to follow Paul, for Paul was the first one to preach the true gospel
message for salvation in Christ by faith alone. They go on to teach that Jesus and the Apostles
before Paul taught a works gospel message for salvation, and that it was not until Paul became a
Christian that the body of Christ began and the message of grace was being taught.
6. They believe that the gifts of the Holy Spirit are no longer for today. They believe that 1
Corinthians 13:10 teaches with the completion of the Bible the gifts are no longer needed for the
body of Christ and for the world.
7. They believe the body of Christ is not to be partaking of the Lord’s Supper because that was for
the Jewish Christians and is yet for the future with God’s earthly kingdom. They teach that this
was not for the body of Christ and is not for us today.
8. They separate Jewish Christians from the body of Christ and make them two different groups.
9. They teach that Jewish Christians and believers from the Old Testament will be reigning on the
earth through God’s kingdom program and the body of Christ will be living forever in heaven.
10. There are some who teach that if you do not hold to these teachings (Mid Acts Beliefs) you truly
are not a Christian and have been deceived through Satan’s lies.
. Some of the main leaders of this movement are
Cornelius R. Stam (1908-2003), J. C. O’Hair, and Charles Baker (1971-1994).
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“A summary of the major points contained within the beliefs of the Grace Movement is as
follows:
Mid-Acts Dispensational System of Bible Interpretation
Pre-Tribulational Rapture of the Church, the Body of Christ
Principle of Right Division (Dividing Prophecy from Mystery)
Kingdom Gospel Differentiated from Gospel of the Grace of God
Futurist Position for Understanding the Book of Revelation
Premillennial View of the Future Earthly Kingdom
Spiritual Baptism by the Holy Spirit of all Believers
Observance of the Lord’s Supper “Till He Come”
Eternal Security of Believers in the Body of Christ “
http://www.biblicaladvancedbasics.com/pdf/Grace.pdf

Acts 28 Dispensationalism
The second camp believes that the church began with the Apostle Paul with Acts 28:28 with Paul's
announcement :
"Be it known therefore unto you, that the salvation”
They are known as Act 28 Dispensationalists.
To this group, Jesus’ ministry was to Israel, Peter’s ministry was to Israel, and Paul’s ministry in the book of
Acts was part of Israel’s program that included Gentiles also. They teach that it was not until Paul received the
new revelation of the mystery hidden in the past the Gentile Church was formed. This was after the sign gifts
and powers ceased (Acts 28).
Thus only Paul’s later epistles viz. Ephesians, Colossians, Philippians, Philemon, Timothy, and Titus which
were written after the Acts 28 are applicable to the modern Church. The earlier letters viz., Romans, Corinthians,
Galatians, and Thessalonians were written before he was given the revelation of the mystery hidden in the past
does not directly apply to the Church.
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“Acts 28” Dispensational view was popularized by E.W. Bullinger and Charles H. Welch. According to this
position, the initial period of Paul’s ministry was to the Jews and to the proselytized Jews, Acts 28:25-28
mark the end of this dispensation.
“And when they agreed not among themselves, they departed, after that Paul had spoken one word, Well spake
the Holy Ghost by Isaiah the prophet unto your fathers, saying, Go thou unto this people, and say, By hearing ye
shall hear, and shall in no wise understand; And seeing ye shall see, and shall in no wise perceive: For this
people's heart is waxed gross, And their ears are dull of hearing, And their eyes they have closed; Lest haply
they should perceive with their eyes, And hear with their ears, And understand with their heart, And should turn
again, And I should heal them.
Be it known therefore unto you, that this salvation of God is sent unto the Gentiles: they will also hear.”
(Act 28:25-28)
The Scriptures up to Acts 28 looked to the Trumpet return of the Lord to Zion, the New Jerusalem,
A new dispensation period started at this point onward where God “set Israel aside” and placed the Jewish
nation which until then held the elect status with all the promises and responsibilities “in abeyance.” Paul’s
imprisonment in Rome marked a change in both his dispensation/administration and the status and destiny of
the body of Christ. The mystery hidden to all mankind until that time was made manifest that the Church is
heir to the Son to the heavenly home. The Church was the bride to become the body of Christ. Israel as a
nation has no part in it except through being part of the Church. But Redemption through our Lord's shed
blood, forgiveness of sins and justification by faith through grace were not postponed. The earthly program
through the nation of Israel was postponed.
Bullinger described dispensations as divine "administrations" or "arrangements" wherein God deals at distinct
time periods and with distinct groups of people "on distinct principles, and the doctrine relating to each must be
kept distinct". He emphasizes that "Nothing but confusion can arise from reading into one dispensation that
which relates to another.", and lists seven dispensations
Dispensational Scheme of Bullinger
Edenic state of Period "without Period under the
Innocence
law"
Law
Genesis 1-3
From
Creation
to
expulsion from
Eden

Genesis 4 to
Exodus 20 to Acts
Exodus 19
28
From
From
Expulsion
Babel
to
to
the flood and
rejection of Israel
judgment on Babel of the grace of God
at the end of Acts

Period of
Grace

Epoch of
Judgment

Church
Tribulation
History
From
From
The Day of the
the end of
Lord
Acts
to
to
the Day of the destruction of
the Lord
the Antichrist
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http://www.bibleunderstanding.com/Acts 28
http://graceambassadors.com/midacts/differences-between-acts-2-acts-28-and-mid-acts
Epistles Written Before Acts 28

Epistles Written After Acts 28

Galatians

Ephesians

1 Thessalonians

Philippians

2 Thessalonians

Colossians

Hebrews

Philemon

1 Corinthians

1 Timothy

2 Corinthians

Titus

Romans

2 Timothy

Both views believe that the Church of today is based on Paul's unique ministry.
This belief is referenced in Scripture in what may be referred to as the "Pauline Distinctive" and the "Gospel of
the Grace of God", and marks an unmistakable shift away from the Mosaic law and the beginning of a
completely new Church, called the "Body of Christ" consisting of both Jews and Gentiles "in one body."
It is this distinction, rather than eschatology as such, that marks both camps. The Acts 2 camp says that the
mystery of the church was merely first revealed through Paul rather than actually starting with Paul. The
Mid-Acts and Acts 28 camps point out that Acts 2 was merely the beginning of the fulfillment of Old Testament
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prophecy concerning the New Covenant made only with Israel. Nothing new that was not prophesied was going
on there nor is there any indication of the equality found in the church which is Christ's body in which Jew and
Gentile are joint-heirs. Rather the men of Israel were being addressed concerning their king, kingdom, and their
restoration unto it. Both the Mid-Acts and Acts 28 camps hold that all prophecy belongs to Israel and their
literal kingdom and is not for the church. The New Covenant is with Israel and not the church. Christ's shed
blood is the basis for redemption for all, as well as, the New Covenant for Israel. The New Covenant is not
cause of redemption, rather the shed blood is the cause for both. Thus the Acts 2 camp is inconsistent in failing
to maintain the dispensational distinction between "prophecy" and "mystery," i.e., the earthly kingdom program
for Israel from the heavenly program for the church.
One notable implication of both hyper-dispensationalism and ultra-dispensationalism is the view that the
doctrine contained in the four Gospels (biographies of Jesus' earthly ministry) and many of the New Testament
epistles written by the Twelve Apostles was directly applicable to the Jews of Jesus' day, and which will come
to fruition in the coming millennial kingdom. These books are held as proclaiming the "Gospel of the Kingdom",
and as such are not directly applicable for the member of Christ's body church of today. The Pauline Epistles are
held to be the primary authority for the Church as they proclaim the Gospel of the Grace of God first revealed
through the apostle to the Gentiles/uncircumcision.
The prefixes "hyper" or "ultra" mean "farther than", and are not meant to be derogatory terms, although some
mainstream dispensationalists use them as such. These two groups are branded by the opponents as
"hyper-dispensationalists" and "ultra-dispensationalists" because they tend to take dispensational concepts
farther than those of the Acts 2 persuasion. They themselves see this as simply being consistent with the
dispensational distinction that is supposed to be maintained between Israel and the church.
· Acts 28:28 ""Be it known therefore unto you, that the salvation of God is sent unto the Gentiles, and that
they will hear it."
· Romans 11:13 "For I speak to you Gentiles, inasmuch as I am the apostle of the Gentiles, I magnify mine
office."
· Romans 16:25 "Now to him that is of power to stablish you according to my gospel, and the preaching of
Jesus Christ, according to the revelation of the mystery, which was kept secret since the world began."
· Acts 20:24 "But none of these things move me, neither count I my life dear unto myself, so that I might
finish my course with joy, and the ministry, which I have received of the Lord Jesus, to testify the gospel of the
grace of God."
· Romans 8:3 "For what the law could not do, in that it was weak through the flesh, God sending his own Son
in the likeness of sinful flesh, and for sin, condemned sin in the flesh."
· Ephesians 1: 22-23 "And hath put all things under his feet, and gave him to be the head over all things to the
church, Which is his body, the fulness of him that filleth all in all"
· Ephesians 5:30 "For we are members of his body, of his flesh, and of his bones."
· Ephesians 2:16 "And that he might reconcile both unto God in one body by the cross, having slain the
enmity thereby."
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Different Conditions Before and After Acts 28 by David Tavender

In this article, the different conditions in operation before and after Acts 28 will be summarised.
Those BEFORE Acts 28 are recorded in the book of Acts and the epistles written during that time, whilst those
AFTER Acts 28 are to be found in the last seven letters of Paul: Ephesians, Philippians, Colossians, 1 & 2
Timothy, Titus, Philemon. Here, then, are some of the differences – “before” and “after” Acts 28 – with
Scripture references for further study.
National Status (No.1)
Before Acts 28: There were two distinct orders of believers. These were called “Jews that believe” and
“Gentiles that believe” (Rom 1:16; 2:9,10). There were different rules of life and requirements for these two
groups of believers (Acts 15:19,20).
After Acts 28: No such distinction exists among God’s saints today. God’s rule for one believer is God’s rule
for all. “Gentiles (ie, nations) are fellow heirs” (Eph 2:14,15; 3:6; Col 2:14).
National Status (No.2)
Before Acts 28: The blessings that came to the Gentiles were related to God’s desires and purposes for Israel.
They were given to the Gentiles in order to provoke Israel to jealousy. (Rom 11:11)
After Acts 28: The blessings that belong to the Gentiles now have no relationship to Israel. Believers of all
nations are blessed independently of Israel.
National Status (No.3)
Before Acts 28: The gospel of salvation was to the Jew first. In each city that was preached to, Jews were given
the first opportunity to believe (Acts 3:25,26; 13:5,14,45,46; 14:1; 17:1,2,10; 28:17).
After Acts 28: This gospel is no longer to the Jew first. All national priorities are abolished. Gentile believers
become equal with Jewish believers in every way. A literal translation of Eph 3:6 is that Gentiles are joint-heirs,
in a joint-body, and joint-partakers of the promise in Christ by the gospel.
National Status (No.4)
Before Acts 28: There was an advantage in being a Jew, and circumcision was profitable (Rom 3:1,2; Acts
16:3).
After Acts 28: There is no advantage in being a Jew, and there is no profit in circumcision (Phil 3:5-8).
The Mystery
Before Acts 28: The mystery (or secret) of Ephesians was not yet revealed (Eph 3:3,5).
After Acts 28: The mystery that believers from all nations are now fellow heirs, is revealed (Eph 3:5,6).
Previously it had been hidden (Col 1:26). The church of the mystery is a new creation (Eph 2:15); therefore, the
term “mystery” is never used of the church during the Acts period.
The Body
Before Acts 28: The term “body” was simply an illustration of the groups of Christians within each locality.
The relationship of Christ as head of the body did not yet exist, as shown by 1 Cor 12. Here, various members
of the body were compared with the eyes, ears, nose, etc – i.e. parts of the head (Rom 12:4,5, 1 Cor 12:12-20).
Note that the Greek of 1 Cor 12:27 says “you are a body (not “the” body) of Christ”.
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After Acts 28: The Head is Christ and the body is the group of believers (Eph 1:22,23; 4:15,16; 5:23; Col 1:18;
2:19). The term “The Body of Christ” is now the title of the church today, and not just an illustration as was the
case previously.
Israel’s Hope
Before Acts 28: Israel’s hope of the kingdom was active right up until Acts 28 (Acts 28:20).
After Acts 28: There is no mention of Israel’s hope, because plans for Israel as a nation have been temporarily
laid aside.
Foundation of the World
Before Acts 28: The hope of believers is linked with ages “SINCE (or from) the foundation of the world” (Matt
25:34).
After Acts 28: The hope of present believers is linked with ages “BEFORE the foundation of the world” (Eph
1:4).
Grace
Before Acts 28: God’s administration was not one of pure grace. Some of His acts were gracious, others were
acts of justice, and some acts were designed to punish. People died for sinful actions (Acts 5:1-11; 1 Cor
11:30). .
After Acts 28: God’s administration is one of pure grace. All of his acts are gracious. All direct judgement
against human sin is in abeyance (Eph 3:2). Every blessing that comes to us is the result of God acting in grace
– not as a result of our earning.

Covenants
Before Acts 28: Every covenant that God had made with Abraham’s seed was in operation. Some of the
blessings that came to them were the result of God keeping a covenant (Acts 3:25,26; Rom 9:4).
After Acts 28: No covenant is in operation, because the people to whom they were made (i.e. Israel) have no
standing before God (Gal 3:16; Eph 2:12).
The Lord’s Coming
Before Acts 28: During Acts the Lord’s coming was to be soon (Acts 3:19,20; Heb 10:37; James 5:8; Rev
22:7,12,20). This is why Paul advised widows and the unmarried not to marry (1 Cor 7:8,9; compare Matt
24:19).
After Acts 28: The Lord’s coming to rule in Israel has been postponed and does not relate to the hope of our
dispensation. Hence we do not find phrases such as “the Kingdom of heaven is near”. Note that Paul now
advises younger widows to marry (1 Tim 5:14).
Paul’s Preaching
Before Acts 28: Men (mostly Jews) had constantly opposed the preaching of the gospel to the Gentiles (Acts
13:48-50; 17:4,5,13; 21:27-29).
After Acts 28: Paul preached with “…no man forbidding him” (Acts 28:31).
Ordinances
Before Acts 28: Ceremonies such as water baptism, the Sabbath and the Lord’s Supper (Passover) were
observed by Jewish believers.
After Acts 28: Observance of these ordinances, which were for Israel, are now not necessary (Col 2:13-17).
Baptism (No.1)
Before Acts 28: Water baptism was an esssential requirement along with faith for salvation (Mark 16:16; Acts
2:38).
After Acts 28: Water baptism is not essential to our forgiveness or redemption (Eph 1:7; 2:8,9).
Baptism (No.2)
Before Acts 28: At least two forms of baptism were in operation – water & spirit (Acts 2:1-4; 8:14-17;
10:44-48).
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After Acts 28: Only one baptism is now in operation – that of being identified with Christ in His death. (Col
2:12; Eph 4:5; Rom 6:3,4).
Miracles
Before Acts 28: Belief in Christ as Saviour was confirmed by visible, miraculous signs that accompanied this
belief. This was true of every Christian at the time (Mark 16:16-18; Heb 2:4; Rom 15:18,19). Miracles were a
sign to Israel (Acts 2:22).
After Acts 28: Believers are no longer accompanied by miracles. This is because the nation of Israel has been
temporarily set aside. There are no references to miracles occurring after Acts 28.
Healing
Before Acts 28: Paul could heal by his word, his touch, and even a handkerchief (Acts 19:12; 28:8,9).
After Acts 28: Paul was now no longer able to heal (1 Tim 5:23; 2 Tim 4:20).
Content of Writings
Before Acts 28: In his messages, Paul only declared that which was also covered by the writings of Moses and
the prophets in some way. “It is written” occurs forty-odd times in Paul’s early epistles (Acts 26:22).
After Acts 28: Paul declared truths revealed to him, which Moses and the prophets knew nothing about. This is
because, in previous ages, they were “not made known” (Eph 3:5,9). The term “it is written” occurs not once.
OT References
Before Acts 28: Quotations from the Old Testament and references to Old Testament people, places and events
abound. Because Israel as a nation still feature in God’s plans, there are many references to the OT which
features Israel.
After Acts 28: In the later epistles, there are very few quotations from the OT, and of this number, not one can
be said to teach the mystery revealed to Paul. (Eph 4:8; 5:14,31; 6:2; 1 Tim 5:18).
Word Occurrences
Before Acts 28: Words and phrases associated with “Israel” and its part in God’s plans are very common. Such
phrases include: Jew, Israel, Israelite, Abraham, Moses, the Lord’s Supper, miracles, tongues, interpret(ation),
heal(ing), prophecy, prophesying, circumcision(ise), and others.
After Acts 28: These terms are virtually non-existent. The few times they do occur, they emphasise the fact that
there is no difference between the Jewish and Gentile believers. (Col 3:11; Eph 2:11,12; Phil 3:3-9; Titus 1:14;
2 Tim 3:8).
***
The above is an attempt to show the differences in the way that God has dealt with His people before and since
the Acts 28 dividing line, and how the relevant Scriptures reflect this. It is our hope that we may all come to a
better understanding of the unique and blessed place of the church under this current dispensation of God’s
immeasurable grace.

122

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

Letters of Paul in relation to Acts 28

123

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

The Great Commission
The Great Commission was not to go into the nations.

Just the opposite.

A look at the chronology thus indicate that the gentile churches started only after 62 AD after Acts 28. This may
be true about the Western Churches around the Greco-Roman areas. Roman and all European Churches arose
under the ministry of Paul which started in AD 62. Paul was martyred in AD 67.

Where did all the disciples of Jesus go after Acts 2?
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The then known world

and where the twelve died
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World as known to Luke as it appears in the Acts of the Apostles
What is wrong?
But we forget the ministry of the Disciples of Jesus who were sent under the great commission. The Acts
records only the western world history and not of India and other countries where Apostles went.
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Obviously Paul was not the only Apostle to the Gentiles. We know for certain that Apostle Thomas established
his Churches in the South India as early as 52 AD which is 10 years before Paul’s gentile churches of 62 AD.
My family claim their Christian heritage from AD 52. Thomas was in India and churches were in existence as
early as 40 AD which is within seven years of the Acts 2 Great Commission. His mission extended until his
martyrdom in AD 72. On his way he established other churches at least in the Arab area today known as Yemen
and other parts known then as Parthia. I was in Yemen and my Yemeni colleagues of the University of Sanaa
tell that story without hesitation or doubt. These probably were people of Abrahamic origin. Historically
Thomas did establish Churches among the Jewish diaspora in India alongside of other gentile Churches. His
first church in Cochin was a jewish church and then started his ministry among the Vedics and Dravidians. He
went even to China where he established a church and returned to India. His 32 years of ministry covered both
the jews and the gentiles.
This misunderstanding that gentiles came into faith only after 62 AD arose simply because we are relying only
on the Bible as the total history of Christianity around the world till the end of the Apostolic Period. (Does Sola
Scriptora means all the history of mankind is found in detail also in the Bible?) Evidently Bible is not the
complete history of the working of the Holy Spirit and to the proclamation history of the Gospel of Jesus. Luke
only wrote what he had first hand knowledge. In all the areas the Apostles first went to the Jewish
congregations and preached the gospel before going to the gentiles. Hence Acts 2 stand may be a more
realistic situation. The Church was commissioned by Jesus at the Great Commission. It was not an after
thought.
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CHAPTER ELEVEN
CHARACTER OF GOD, ELECTION
AND
MYSTERIES
Character of God
God’s dealing with man depends essentially on the relationship between God and Man. There are essentially
two views in this regard.
1. Adam was the Son of God.
Luke clearly states that in the Genealogy of Jesus.” the son of Enosh, the son of Seth, the son of Adam, the son
of God.” Luke 3:38
Hence God deals with man as a Father deals with his children.

Throughout the Bible we find God portrayed as a Father. This portrayal, however, is surprisingly rare in the Old
Testament.
God is specifically called the Father of the nation of Israel ( Deut 32:6 ; Isa 63:16 ; [twice] 64:8 ; Jeremiah
3:4 Jeremiah 3:19 ; 31:9 ; Mal 1:6 ; 2:10 )
the Father of certain individuals ( 2 Sam 7:14 ; 1 Chron 17:13 ; 22:10 ; 28:6 ; Psalm 68:5 ; 89:26 ) only
fifteen times.
The father image is implicit [ Exod 4:22-23 ; Deut 1:31 ; 8:5 ; 14:1 ; Psalm 103:13 ; Jer 3:22 ; 31:20 ;
Hosea 11:1-4 ; Mal 3:17.
Even in the inter-testament literature also this concept is rarely seen. Apocrypha ( Wis 2:16; 14:3; Tob 13:4;
Sir 23:1, 4; 51:10); Pseudepigrapha ( Jub 1:24, 28; 19:29; 3 Macc 5:7; 6:4, 8; T. Levi 18:6; T. Judah 24:2);
and Dead Sea Scrolls (1 QH 9:35f.).
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Evidently the Judaism as seen in the Old Testament avoids this idea of God as Father. Scholars think that this
may be to avoid the idea that God can have children as portrayed in most pagan religious myths.
However when we come to the teachings of Jesus, Fatherhood of God is the central emphasis. It is found
coming from the lips of Jesus 65 times in Synoptic Gospels and over a 100 times in John. The word in
Aramaic - in the language of Jesus’ time - was Abba, the endearing term as used by every child to call their
fathers.
When he taught his disciples how to pray, it began as:

Pray like this: Our Father Who art in Heaven.

No other religion in the world has this teaching.
John goes one step further and defines God as Love. Out of Love God created all things.
God should be seen as an expression of God’s love.

Thus every action of

In contrast God is presented as a judge and King in the dispensation of Old Testment. Even there the mercy of
God and his love far exceeds the severe punishing Lord picture. This is particularly seen in the declaration of
the angels as YHVH appeared to Moses in the Mount Zion:
YHWH passed before [Moses] and proclaimed,
"YHWH,
YHWH God Merciful and Gracious is longsuffering,
and abounding in goodness and truth,
keeping mercy for thousands,
forgiving iniquity and transgression and sin,
by no means clearing the guilty,
visiting the iniquity of the fathers upon
the children and the children's children
to the third and the fourth generation."
~ Exodus 34:5-7

2.

God is a Feudal Lord and Man is the Vassal of God on earth.

This concept developed into full bloom by the 6th century in Islam and later in the mideaval feudal world of
Europe. This became the foundation of the Protestant Reformation. The Roman Catholic Church which
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ended in the replication of Roman Empire was replaced by the protestants with a Feudal hierarchy.
between God and man is one of Feudal Lord and his vassals.

Relation

CONCEPT OF GOD

+OT
In the OT under Moses, the picture of God was that of a King and Judge who was showing mercy to his elect
and punishes without mercy those who violated his laws. God is seen very often as a killer - a man of war.
Deut 20:16-17 Only in the cities of these peoples that the LORD your God is giving you as an inheritance, you
shall not leave alive anything that breathes. But you shall utterly destroy them, the Hittite and the Amorite, the
Canaanite and the Perizzite, the Hivite and the Jebusite, as the LORD your God has commanded you,
This concept probably arose with the historic reality of Tribal families which were part of the wide joint family
system. The Patriach Father was the King if that term is to be used. Abraham was practically a King and was
acknowledged as such by the Hittite. He went to war against the enemies in (we have the story of his mission to
rescue Lot and family) order protect his tribe and family. After all Kingship arose like that initially.
However in the course of history this identity was lost and Kingship became a forced ruling authority over
others. This invariably made Kings warriors and killers.
Israel considered YHVH their tribal God as their King and the OT records his victory over the enemies.
Deut 32: 8-9: “When the Most High apportioned the nations, when he divided humankind, he fixed the
boundaries of the peoples according to the number of the gods; the Lord’s own portion was his people, Jacob
his allotted share.”
Biblical scholar Prof. J.M.P. Smith writes in Religion and War in Israel published in The American Journal of
Theology (emphasis added):
“Among the functions of Yahweh called into play by Israel’s needs, the leading place in the earlier times was
held by war…Hence, Yahweh is constantly represented as a war-god.
He it is who marches at the head of Israel’s armies (Deut. 33:27);
his right arm brings victory to Israel’s banners (Exod. 15:6);
Israel’s wars are “the wars of Yahweh” himself (Num. 21:14; I Sam. 18:17, 25:28);
Israel’s obligation is to “come to the help of Yahweh, to the help of Yahweh against the mighty” (Judg. 5:23);
Israel’s enemies are Yahweh’s enemies (Judg. 5:31; I Sam. 30:26);
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Yawheh is Israel’s sword and shield (Deut. 33:29);
yea, he is a “a man of war” (Exod. 15:3)
As the leader of a nation of war, Yahweh was credited with the military practices of the day.
He shrank not from drastic and cruel measures.
Indeed, he lent his name and influence to the perpetration of such deeds of barbarity…
Yahweh orders the total extermination of clans and towns, including man, woman, and child (I Sam. 15:3; Josh
6:17 f.).
++NT
In contrast in the NT the teachings of Jesus demands
Matthew 5:43-48 43 “You have heard that it was said, ‘Love your neighbor and hate your enemy.’ But I tell you,
love your enemies and pray for those who persecute you, that you may be children of your Father in heaven. He
causes his sun to rise on the evil and the good, and sends rain on the righteous and the unrighteous. If you love
those who love you, what reward will you get? Are not even the tax collectors doing that? And if you greet only
your own people, what are you doing more than others? Do not even pagans do that? 48 Be perfect, therefore,
as your heavenly Father is perfect.
Luke 6:27-36 “But to you who are listening I say: Love your enemies, do good to those who hate you,
bless those who curse you, pray for those who mistreat you.
If someone slaps you on one cheek, turn to them the other also.
If someone takes your coat, do not withhold your shirt from them.
Give to everyone who asks you,
and if anyone takes what belongs to you, do not demand it back.
Do to others as you would have them do to you.

“

“For God so loved the world, that He gave His only begotten Son, that whosoever believeth in Him should not perish, but have

everlasting life.”
What a wonderful truth!!! The verse doesn't say that the great heart of God only loves Christians or religious people. The verse
doesn't say that God only loves righteous people or churchgoers. The verse doesn't say that God only loves Bible-thumpers. The Word
of God is clear that God loves “the world” (and that includes everyone). No matter who you are, God truly loves you.
“And he is the propitiation for our sins: and not for ours only, but also for the sins of the whole world.” —1st John 2:2
Jesus died on the cross for all humanity, because God loves the whole world. This means that God loves the murderer. This
means that God loves the adulterer. This means that God loves the homosexual. This means that God loves the crooked politician and
the corrupt banker. This means that God loves the vilest sinner and the worst criminal. This means God even loves you. This means
that God loves the Pope. Yes, God loves people! God loves all people, of all faiths, and all backgrounds.
“God loves you. It doesn't make any difference who you are. You can't keep Him from loving you. Now you can get into a
place where you won't experience the love of God. When you put up an umbrella of sin, the sunshine of God's love sure won't fall on

”

you. But it's still there for you.”

SOURCE: Pastor J. Vernon McGee (1904-1988), from the Book of Nahum;

The Angry God Syndrome
Dispensationalism is almost always presented as a system of theology that views God as the Sovereign ruler of
heaven and earth (in the plain meaning of Kingship of the world system with all authority who rules with an
iron rod); man as a rebellious slave vice-regent (along with angels); Jesus Christ is the hero of history as He is
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able to save a few people (which is claimed as a great victory of Jesus the Vicotr) by His Grace (Not that he
could not have saved all, but he does not want to); history as a lesson in the outworking of God’s glory (both in
the taking of the elect with him to heavean. And the eternal baking of most of Adam’s children in hell) being
displayed to both heaven and earth. In essence, Dispensationalism is a theology properly derived from biblical
study and lets God be God under the assumption that Calvinism with absolute double pre-destination).
But these assumptions are not directly part of the theology of dispensation. They were imposed as external
assumptions and force used in the explanation of the dispensational ages and even rearranged the order to fit
this scheme. Early fathers understood as an outworking of a loving father to bring up his children into his
likeness and be partakers in the creative process of the on going creation.
God is presented as a dictator King who rules over all the worlds. He is presented as a God who is always
angry to the extent He kills at the smallest violation of His ruling.This aspect of God has been exaggerated to
avoid sin entering the world of creation. This is a fear tactics and todays evangelists use it all the time. This is
the “Angry God”, syndrome.
Emanuel Swedenborg give an explanation of the anger of God in the following way:

“ The meaning of 'anger' as a turning away is evident from many places in the Word, especially from those
where anger or wrath, meaning a turning away, is attributed to Jehovah or the Lord. Not that Jehovah or the
Lord ever turns away but that a person does so; and when a person turns away it appears to him as if the Lord
does so since he is not heard. The Word speaks in keeping with the appearance. In addition, since 'anger' is a
turning away, it is also a hostility towards what is good and true on the part of those who have turned
away. Arcana Caelestia 5798
“It is a Divine truth that the Lord is never angry, never punishes anyone, let alone does evil to anyone, and that
from the Lord nothing but good ever comes. Nevertheless in its earliest stages this truth declares that the Lord is
angry when someone sins, and that the Lord therefore punishes; indeed with some people it declares that evil
comes from the Lord. But as a person progresses from early childhood, grows up, and matures in judgement he
casts away that which from the appearance seemed to him to be the truth and gradually takes up the truth itself,
which is that the Lord is never angry

“

The upside down world of the Kingdom of God and the Kingdom of this world
However when Jesus came he gave a twist to the name and by his explanation turned the world upside down.
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Phillipians 2: 5 Have this mind among yourselves, which is yours in Christ Jesus, 6 who, though he was in the
form of God, did not count equality with God a thing to be grasped, 7 but emptied himself, by taking the form
of a servant, being born in the likeness of men. 8 And being found in human form, he humbled himself by
becoming obedient to the point of death, even death on a cross. 9 Therefore God has highly exalted him and
bestowed on him the name that is above every name, 10 so that at the name of Jesus every knee should bow, in
heaven and on earth and under the earth, 11 and every tongue confess that Jesus Christ is Lord, to the glory of
God the Father.
Which will make God as the Servant of all His creatures, taking full responsibility for his children and their
behaviors. In fact according to Paul, Jesus was given all authority because he qualified for it by his dying to
save his brothers.
Interpreting Kingdom terms in terms of the Kingdom of this World as is always done by preachers gives us
totally wrong interpretation. This is exactly what happened in the Dispensation Theology. Evidently early
fathers got it right. The rules and regulations of the dispensation ages are directed so as to bring the Children
into maturity. Another error lies in the assumption that we are now talking about humanity as a whole who are
distributed all over the earth. Doesn’t each child need seperate disciplining and care? So also the
dispensation should be interpreted in terms of nations, tribes, families and in fact in terms of individuals. We
have all these clearly in the Bible as history. Israel was one group of family, Church is a totally different
group of people forming new community. Wont each have their own rules?
One of the most important underlying theological concepts for dispensationalists is progressive revelation.
Progressive revelation as identified in dispensationalism as a growth from infancy to final formation in the
presence of the unfathomable cosmic Godhead. At least this is evident from the early church father’s
understanding of dispensations. The concept is that Adam is indeed a Son of God and God deals with him as a
Son. The whole history of mankind is then the story of how Father God brings up his Son Adam into full
maturity into the likeness of HIs Son Jesus. : “Our Lord Jesus Christ, through his transcendent love, became
what we are, that he might bring us to be what he is himself.”
As Iraeneus points out, God does not need your praise and obedience and worship. They why is God
demanding it from His creatures? Since there is nothing outside of God, even the creation and the entire
creatures in all dimension exists within the God where he had given them the space. “In Him we move and
have our being”. We are his sons even when we are prodigals and look to God as our enemy. God is Love and
He cannot stop loving his children, however they turn out to be. Evey action of God, even those that look like
punishment are based on His love for us. God cannot sit idle until his whole creation falls in unison with him
and the family is one. That was the prayer of Jesus:
“It was for this end that the Word of God was made man, and He who was the Son of God became the Son of
man, that man, having been taken into the Word, and receiving the adoption, might become the son of God”
(Against Heresies, Book 3, 19:1).
Apparently we seem to have forgotten this Father-Son family relation and put in our fallen understanding of
greatness being bossing over His creation as the glory of God. The glory of God as interpreted in most
dispensation is the Islamic view of God where God- Man relationship is one of Master-Slave relationship. As
a result each dispensation is often intepreted as a testing of man’s fidelity to God ending in a punishment Some
even go as far as to say that this failure and the consequent punishments were fore-ordained so that God could
get his glory. We have the picture of a feudal Lord grinning over the wounds of the slaves from the lashing he
has ordered.
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It is probably time to look at dispensations as the plan of God in bringing his sons back home. The prodigal is
still eating pig’s fodder. What is God’s glory other than the regathering of all Sons and Daughters of God
together in one unity. Father is in the Son, Son is in the Father and the whole mankind in union with Trinity
filled with the Holy Spirit. It is for this reason God sent His only begotten Son into this world. The eastern
churches calls this process “Theosis” - being like God.
Time to rethink and rewrite dispensationalsim. We will all grow into full manhood and enter into dimensions
which we have never known or heard.. There is only one Universe and not two as we have to come to define Physical and Spiritual. They are interpenetrating each with its multiple dimensions. The whole creation is one
unity with an infinte number of dimensions of existence. All Sons of God exist both in Physical and Spiritual
dimensions simultaneousely. The phenomena of life is the result of the actions of the Holy Spirit who is from
the dimensions of Spirit. While the laws of Physical Realms are immutable with necessary uncertainities
withinallowing for infinite choices.
It is God’s plan and desire that the creation will one day sing a song of joy together in which the Incarnate Word
will be the source and means of that salvation. That will be restoration of Adam and the body of God will be
completely restored.
The elect who is to bring this to pass is the Church today.

Abraham was elected to form Israel - a people of God and to transform the entire mankind into One New Man if
Elohim
Israel interpreted this election as God is givinng them all the special rewards and they will be Kings of the
World. This simply defeated all the plans of God. Hence God made another election - the formation of the
Church.
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The Church was to be the nucleus of the transformation of mankind into a body of Christ and transform all
Adamites into the body of Christ.

The Purpose of

Election

Elect in every dispensation was supposed to be doing this. The elect was chosen to serve and die for the rest
of creation to bring this unity. Jesus send forth his disciples to the entire world. All except John were martyred.
We are here today because they gave their life. The call did not change since then. We are called to be a living
sacrifice.
Any special blessing given to the elect were only for purpose of the fulfilment of this purpose.
Call and election of God is a call to serve and die if necessary not for privileges. This feature again is
apparently missing in the dispensational treatment. As a result the dispensationalist went into the emphasis in
rewards as the bride of Christ and being in the Heavens ruling all mankind and creation. This emphasis is seen
in the failed prophecies of the return of Christ and an all new theology of “Secret Rapture”.
God did select sometimes individuals, sometimes groups, and sometimes tribes and nations. These elections
involved rewards but elections were never meant for receiving rewards. A father do not show partiality. But
that is what the elect of Calvinism wants. Not only that, all the non-elect are to be in hell in pain eternally. That
is the joy of the elect to see all the rest of children of Adam in hell. They go vociferous on it and claim it is for
the glory of the Father that they burn in hell without death and if there is none in hell it will be an insult to the
scrifice of Christ on the cross. They alone are the special elect. “Dont God have the right to do that?”. Of
course he is the potter. But fathers do not do that. He may offer a reward for a particular work or
accomplishment of the child to encourage him, only for the child to share himself to bring the younger ones to
maturity.
The election ultimately was for the realization of the final purposes of God for the whole creation. The elect’s
function can be for a particular short term or long term process. The election is never for eternity nor do they
replace God.
We can see the purpose of election of two groups clearly stated in the bible
1. Israel
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+OT
Now therefore, if ye will obey my voice indeed, and keep my covenant, then ye shall be a peculiar treasure
unto me from among all peoples: for all the earth is mine: and ye shall be unto me a kingdom of priests, and
an holy nation. These are the words which thou shalt speak unto the children of Israel. And Moses came and
called for the elders of the people, and set before them all these words which the LORD commanded him. And
all the people answered together, and said, All that the LORD hath spoken we will do. And Moses reported the
words of the people unto the LORD.
(Exo 19:5-8)

++ NT
But ye are an elect race, a royal priesthood, a holy nation, a people for God's own possession, that ye may
shew forth the excellencies of him who called you out of darkness into his marvelous light: which in time
past were no people, but now are the people of God: which had not obtained mercy, but now have obtained
mercy.
(1Pe 2:9-10)
They were both elected as priests to the rest of the world to intercede and to bring healing.
They were both called in to stand as a holy people to stand witness to the rest of the world
In fact the election was to go and die for the rest of the world. This is what the disciples did. 10 out of the 11
disciples were martyred.
Certainly God called many individuals throughout the history in various times in various places. They had
definite roles to play which were temporal or eternal within God’s plan.
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[Rom 16:25] Now to him that is of power to establish you according to my gospel, and the preaching of
Jesus Christ, according to the revelation of the mystery,
which was kept secret since the world began,
[Eph 3:3-5] How that by revelation he made known unto me the mystery;
(as I wrote before in few words, whereby, when ye read, ye may understand my knowledge in the mystery of
Christ)
which in other ages was not made known unto the sons of men,
as it is now revealed unto his holy apostles and prophets by the Spirit.
[Eph 3:8-10] Unto me, who am less than the least of all saints, is this grace given, that I should preach
among the Gentiles the unsearchable riches of Christ; and to make all men see what is the fellowship of the
mystery, which from the beginning of the world hath been hid in God, who created all things by Jesus Christ:
to the intent that now unto the principalities and powers in heavenly places might be known by the church the
manifold wisdom of God.
Here Paul clearly indicates that even though God knew what he will be doing, He did not reveal all the
mysteries of the ages to mankind. The mystery of the Church was revealed to the Apostles only after the
Pentecost. The problem of this mystery is that we do not know whether God still has any mystery under his
sleeve which we are not aware of. If he has all our predictions based on dispensational analysis will fail. In
fact the date setters - who we know were great scholars and theologians and people of God - had failed
miserably indicates that probably God has many more mysteries in stock for us. But God will do that only as
and when needed.
One things comes out clear. All our analysis on return and rebuilding of the Kingdom by Jesus came out
wrong. Did God give us wrong information? Did our great scholars through out 2000 years failed to divide the
Word of God right? Did the Scripture and the Church proved wrong?

After all these development, the real proof of the pudding in eating it. The dispensation studies that was taken
up by followers of brethren group certainly brought in the attention of the world Christians around the world.
The message of the rapture particularly caught the attention of the people. If the dispensation is a correct and
if the method of interpretation and basic assumptions are correct we can expect the rapture of the church. This
is the proof.
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Harold Camping's prediction that the world will end Saturday, May 21, 2011, is not his first such prediction. In
1992, the evangelist published a book called 1994?, which proclaimed that sometime in mid-September 1994,
Christ would return and the world would end. Camping based his calculations on numbers and dates found in
the Bible and, at the time, said that he was "99.9% certain" that his math was correct. But the world did not end
in 1994. Nor did it end on March 31, 1995 — another date Camping provided when September 1994 passed
without incident. "I'm like the boy who cried wolf again and again and the wolf didn't come," Camping told the
San Francisco Chronicle in 1995. "This doesn't bother me in the slightest."
The end is still near, radio preacher Harold Camping said in a broadcast
around until Oct. 21.

Monday night, but the world will be

Camping, the 89-year-old East Bay preacher who gained international fame with his prediction that the rapture
would come at 6 p.m. Saturday, said that he misinterpreted the Bible and that May 21 was not really the end of
the world but the spiritual beginning of the physical end.
Another ruse escape is the declaration: “Jesus did come. But in Spirit.”
We see this all through history of failed prophecies.

For a list of predictions of various groups based on various revelations and principles of analysis can be found
here.
https://en.wikipedia.org/wiki/Predictions_and_claims_for_the_Second_Coming_of_Christ
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CHAPTER TWELVE
PROGRESSIVE REVELATION AND REALIZATION
AS SEEN BY ESOTERIC SYSTEMS
SEVEN STAGES OF SPIRITUAL DEVELOPMENT
Human Growth

AS YOU LIKE IT
‘All the world’s a stage,
And all the men and women merely players.
They have their exits and their entrances,
And one man in his time plays many parts,
His acts being seven ages.
At first the infant,
Mewling and puking in the nurse’s arms.
Then, the whining school-boy with his satchel
And shining morning face, creeping like a snail
Unwillingly to school.
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And then the lover,
Sighing like furnace, with a woeful ballad
Made to his mistress’ eyebrow.
Then, a soldier,
Full of strange oaths, and bearded like the pard,
Jealous in honour, sudden, and quick in quarrel,
Seeking the bubble reputation
Even in the cannon’s mouth.
And then, the justice,
In fair round belly, with a good capon lin’d,
With eyes severe, and beard of formal cut,
Full of wise saws, and modern instances,
And so he plays his part.
The sixth age shifts
Into the lean and slipper’d pantaloon,
With spectacles on nose and pouch on side,
His youthful hose, well sav’d, a world too wide
For his shrunk shank, and his big manly voice,
Turning again toward childish treble, pipes
And whistles in his sound.
Last scene of all,
That ends this strange eventful history,
Is second childishness and mere oblivion,
Sans teeth, sans eyes, sans taste, sans everything.’

Shakespeare did not invent the idea of the stages of life: philosophers have been addressing it for millennia.
Aristotle had four ages of man and they were extended to seven in the middle ages where philosophical and
religious lists were usually in sevens.
(The seven deadly sins, the seven sacraments, the seven heavenly virtues, and so on).
By the time the Elizabethan age arrived it was a most familiar idea and Shakespeare’s audience would
immediately have recognised the concept.
Extending this concept to multidimensional levels we get this picture of human development. Individual
consciousness will give way to collective consciousness and oneness of mankind leading to oneness with the
God head forming the ultimate Elohim with its essence in trinity and creation as emanation.
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Johannes Edwards gives the following growth pattern
1. Innocency and Felicity - Adam created upright
2. Sin and Misery - Adam fallen
3. Reconciliation - Adam recovered: from Adam’s redemption to the end of the world
A. Patriarchal economy
(1) Adamical (antediluvian)
(2) Noahical
(3) Abraharnic
B. Mosaical economy
C. Gentile economy (concurrent with A and B)
D. Christian (evangelical) economy
(1) Infancy. past [Primitive] period
(2) Childhood, present period
(3) Manhood, future (millennium) period
(4) Old age, closing (the loosing of Satan to the conﬂagration) period
“Thus saith God the Lord, He that created the heavens, and stretched them out; He that spread forth the earth,
and that which cometh out of it; He that giveth breath unto the people upon it, and spirit to them that walk
therein … Behold, the former things are come to pass, and new things do I declare: before they spring forth I
tell you of them.” -Isaiah 42:5 & 9
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The above verses suggest that the methods God uses to impart spiritual life to people are patterned after the
methods by which He created the heavens and the earth. By looking at how God brought about “the former
things” (the physical creation), we can see how God brings about “new things” (the spiritual creation) in the life
of a maturing disciple. The first week of creation can be seen as a miniature picture or a skeleton outline of
seven stages of spiritual growth that God takes us through as we become the “new creation” of 2 Corinthians
5:17: “Therefore if any man be in Christ, he is a new creation: old things are passed away; behold, all things are
become new.”
>>>>>>>>>>

Emanuel Swedenborg
(1699-1772)

Emanuel Swedenborg was a Swedish scientist, inventor, and theologian who made significant discoveries in
many of the natural sciences, including astronomy, anatomy, geology, and mineralogy
Declaration of Faith by Swedenborg Churches:
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‘We believe that there is one God, known by many names. We worship Jesus Christ as our Lord and our
God. The Christian trinity of Father, Son, and Holy Spirit are aspects of God just as soul, body, and activities
are aspects of each one of us.
We believe the Bible is the inspired Word of God. In its pages we find two parallel stories: the historical
account of people, places, and events; and within that account a deeper, spiritual reflection of our individual
journeys. Thus the Bible is alive and fresh today, speaking to us directly and personally about our spiritual
growth, and showing us the way to live better and more fulfilling lives.
We believe that people are spirits clothed with material bodies. At death our material body is put aside and we
continue living in the spiritual world in our inner, spiritual body, according to the kind of life we have chosen
while here on earth.
We believe that religion touches all areas of our lives. Our responsibility is to put what we believe into practice
in our daily lives. All who do this, of whatever faith, are saved since they are living in the spirit of Christ's name.
‘
"All people who live good lives, no matter what their religion, have a place in Heaven."
The essence of the Swedenborg church, or the New Church is twofold:
one, is that there is one God in one person Jesus Christ. There is no such thing as a trinity of three beings, this
was a false misconception invented in the fourth century which is essentially tritheism.
The second principle is, that there is no faith that is not a living faith of activity - and that must involve good
works. When Paul spoke of justification by faith without "works of the law", he was talking about the Mosaic
law of Jewish rituals - circumcision, dietary laws, rituals, etc. These were representative and symbolic. It is
unfortunate that the Protestant church took a statement of Paul out of context, and invented a new theology in
the 16th century.
If you understand those two principles, you will understand how the Swedenborg church differs from the former
Christian churches.
The Bible has a literal sense to its words, upon which most people reflect, but there is a hidden spiritual
meaning behind every word. That this was so, was indicated by the parables of Jesus, and by the visions
received by Emanuel Swedenborg. Despite the fact that the Bible is actually a collection of books written by
different authors, the internal symbolism is consistent.
In the literal sense of scripture, the seven days of creation refer to the creation of the universe. Here is a
summary of what was created on the seven days:

143

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

1. Light separated from darkness. (creation of man. Seperation of Adam and Eve. Period of Innocence)
2. The waters below (the seas) separated from the waters above (the blue sky). (From fall to Noah)
3. Dry land separated from the seas.(Noah to Abraham)
4. Sun, moon and stars. (Abrham to Moses)
5. Fish and birds. (Moses to Christ)
6. Animals and man. (Christ to Millenium- The period of the Son of Man)
7. The day of rest. (Millenium)
Swedenborg examined the symbolism of this passage and showed that it refers to seven stages of spiritual
development, a creation of a new spiritual being, as follows:
Stage 1: Out of Darkness into the Light of Truth
(corresponding to the creation of Adam and seperation of Male and Female aspects)
In our initial sinful state, from the time we are born to right before regeneration, is represented as being
"formless and void". When we start to learn the truth, especially spiritual truth, we learn how to separate truth
(light) from falsity (darkness).
We walk in darkness as long as we follow the path of the selfish ego. Light dawns when we become aware that
this is evil, and that there is a higher love, a potential for spiritual happiness.
Stage 2: Temptation, Trials and Sorrows
(Corresponding to the temptation and eating of the fruit of the knowledge of good and evil - Eden to Flood)
Once we learn what is good, and what is evil, when spiritual truth dawns upon us we will inevitably turn our
eyes inward and see what is false and evil within our own character. This is a period of temptation, a period
where one has to fight against internal habits and desires. A "flood" of water which destroys everything
represents a flood of temptation to do evil. The "firmament" (or upper expanse) which divides the waters above
from those below is one's internal spirit, which begins to develop in this phase. The external body will fight
with the internal things of the spirit, until the two are distinguished.
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Stage 3: Doing Good, and Knowing Truth, from one's own effort
(Period of Noah - Flood to Abraham and Patriarchs where God directly interacts with man)
On the third day land was created, and seeds grew into trees and bore fruit. The seed is the initial seed of
thought planted in the mind, and at this stage it has grown where one starts to do good deeds - and good deeds
are called "fruits" in scripture. Thus John the Baptist told people to "bear fruits worthy of repentance", and Jesus
said every man is known by the fruit they bear. The stage of repentance was the stage of temptation. Now one
commits to changing one's life, and one starts to bear fruit.
Stage 4: Spiritual Enlightenment
(Abraham - God interacts with man to Moses and the Law)
With stage four, things start to change, and this is represented by animated objects, instead of inanimate objects
in the first three stages. The first three stages are successive changes in one's own internal thoughts. Now
successive changes take place in one's own heart. Love is represented by the Sun. Thoughts originating from
that Love get reflected into the mind, this is represented by the Moon and the stars. Whereas stage three things
were changing from one's own effort, now in stage four, love, truth and internal light springs forth from the
heart. Sun, moon and stars also represent the three spiritual heavens - showing there is more internal
communion with heaven at this stage.
Stage 5: A Confident Faith confirmed in one's Life
(From Moses - Period of Law to Jesus)
Day five was when fish and birds were created, to dwell in the waters. The birds represent higher rational and
intellectual thoughts which belong to one's internal spirit, and the fish below factual knowledge in one's external
memory. All of one's knowledge receives new spiritual life. To be a "fisherman" in the Word, means one who
teaches others. One lives by the truth in this stage.
Stage 6: A Life of Good Intentions from the Heart
(From Jesus to Millenium)
Whereas "birds" and "fish" represented one's internal thoughts enlightened by spiritual truth, "animals" and
"man" here represent things of the will. Except now, anything we do that is good is acknowledged to originate
from God, and not ourselves. We become the image of God inasmuch as we do good.
Stage 7: Communion with God
(Millenium - the Sabbath)
This final stage, represented by a day of rest on the Sabbath, is one of perfect communion with God. Few reach
this state, and as such, is harder to describe. Each successive state is more internal than the first, and the
majority of people do not even go past stage one or two. To rest from one's labors, means to do nothing from
one's self. It is a letting go of the ego, where it almost no longer exists. And yet, it is a state of utter happiness.
At the beginning, the selfish ego was everything, in the final stage, it is nothing.
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INDIAN SEVEN CHAKRA THEORY OF HUMAN DEVELOPMENT
KUNDALINI YOGA

Kundalini Yoga, also known as laya yoga, is a school of yoga that is influenced by Shaktism and Tantra.
Saktism translates as the doctrine of the Power or the Science of Spirit Energy, It derives its name through a
focus on awakening the powers of the Holy Spirit residing in every human being - the kundalini energythrough regular practice of meditation, pranayama, chanting mantra and yoga asana.
Kundalini is the term for "a spiritual energy or life force located at the base of the spine", conceptualized as a
coiled-up serpent. The practice of Kundalini yoga is supposed to arouse the sleeping Kundalini Shakti from its
coiled base through the 6 chakras, and penetrate the 7th chakra, or crown. This energy is said to travel along the
ida (left), pingala (right) and central, or sushumna nadi - the main channels of pranic energy in the body.
Kundalini energy is technically explained as being sparked during yogic breathing when prana and apana blends
at the 3rd chakra (navel center) at which point it initially drops down to the 1st and 2nd chakras before traveling
up to the spine to the higher centers of the brain to activate the golden cord - the connection between the
pituitary and pineal glands - and penetrate the 7 chakras.
Called by practitioners "the yoga of awareness", it aims "to cultivate the creative spiritual potential of a human
to uphold values, speak truth, and focus on the compassion and consciousness needed to serve and heal others."
An ancient teaching, that has been introduced to the West in the last few decades, involves a breathing
technique to open up seven points of energy, called chakras, along the spine. This energy is imagined to be a
coiled serpent around a tree - thus some have speculated that the serpent in the garden of Eden may be related to
it. It is called kundalini. Could the seven days be a mythical teaching of the seven chakras, that get successively
opened in spiritual development? This may be the seven stages of dispensation leading to the Crown of
thousand petals.

146

A CRITICAL LOOK AT DISPENSATION THEOLOGIES
M. M. NINAN

Tantric chakras
Chakras represents seven levels of Spiritual growth in Adam the Spiritual power that gives life to Dust
until they become perfected image of Brahman
Brahman is the God of Abraham
There are believed to be seven major chakras, which are arranged vertically along the axial channel
(sushumna nadi). David Gordon White traces the modern popularity of the seven chakra system to Arthur
Avalon's The Serpent Power, which was Avalon's translation of a late work, the Sat-Cakra-Nirupana. Below is a
description of the seven chakras, with various associations. Each of these chakras also has its elemental deity
(Vasu), demigod of its material element.
From the top down, they are thought to be:
Sahasrara

Sahasrara ( "thousand-petaled") or crown chakra is generally considered to be the state of pure consciousness,
within which there is neither object nor subject. When the Kundalini energy rises to this point, it unites with the
male Shiva energy, and a state of liberating samadhi is attained. Symbolized by a lotus with one thousand
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multi-coloured petals, it is located either at the crown of the head, or above the crown of the head. Sahasrara is
represented by the colour white and it involves such issues as inner wisdom and the death of the body.
Its role may be envisioned somewhat similarly to that of the pituitary gland, which secretes hormones to
communicate to the rest of the endocrine system and also connects to the central nervous system via the
hypothalamus. According to Gary Osborn, the thalamus is thought to have a key role in the physical basis of
consciousness and is the 'Bridal Chamber' mentioned in the Gnostic scriptures. Sahasrara's inner aspect deals
with the release of karma, physical action with meditation, mental action with universal consciousness and unity,
and emotional action with "beingness."
In Tibetan Buddhism, the point at the crown of the head is represented by a white circle, with 33 downward
pointing petals. It is of primary importance in the performance of phowa, or consciousness projection after
death, in order to obtain rebirth in a Pure Land.[citation needed] Within this state is contained the White drop,
or Bodhicitta, which is the essence of masculine energy.
Corresponding deity for material element of this state is Dhruva.
Anjna
Law

Anjna ( "command") or third-eye chakra is symbolised by a lotus with two petals, and corresponds to the
colours violet, indigo or deep blue, though it is traditionally described as white. It is at this point that the two
side nadi Ida (yoga) and Pingala are said to terminate and merge with the central channel Sushumna, signifying
the end of duality, the characteristic of being dual (e.g. light and dark, or male and female). The seed syllable
for this chakra is the syllable OM, and the presiding deity is Ardhanarishvara, who is a half male, half female
Shiva/Shakti. The Shakti goddess of Ajna is called Hakini.
Anjna (along with Bindu (dot)), is known as the third eye chakra and is linked to the pineal gland which may
inform a model of its envisioning. The pineal gland is a light sensitive gland that produces the hormone
melatonin which regulates sleep and waking up, and is also postulated to be the production site of the
psychedelic dimethyltryptamine, the only known hallucinogen endogenous to the human body. Ajna's key
issues involve balancing the higher and lower selves and trusting inner guidance. Ajna's inner aspect relates to
the access of intuition. Mentally, Ajna deals with visual consciousness. Emotionally, Ajna deals with clarity on
an intuitive level.
Vishuddha
Holiness

Vishuddha ( "especially pure"), or Vishuddhi, or throat chakra is depicted as a silver crescent within a white
circle, with 16 light or pale blue, or turquoise petals. The seed mantra is Ham, and the residing deity is
Panchavaktra shiva, with 5 heads and 4 arms, and the Shakti is Shakini.
Vishuddha may be understood as relating to communication and growth through expression. This chakra is
paralleled to the thyroid, a gland that is also in the throat and which produces thyroid hormone, responsible for
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growth and maturation. Physically, Vishuddha governs communication, emotionally it governs independence,
mentally it governs fluent thought, and spiritually, it governs a sense of security.
In Tibetan buddhism, this chakra is red, with 16 upward pointing petals. It plays an important role in Dream
Yoga, the art of lucid dreaming.
Corresponding deity for material element of this chakra is Dyaus.
Anahata
Union of Male and Female

Anahata ( "unstruck") or heart chakra is symbolized by a circular flower with twelve green petals called
the heart-mind. Within it is a yantra of two intersecting triangles, forming a hexagram, symbolizing a union of
the male and female. The seed mantra is Yam, the presiding deity is Ishana Rudra Shiva, and the Shakti is
Kakini.
Anahata is related to the thymus, located in the chest. The thymus is an element of the immune system as well
as being part of the endocrine system. It is the site of maturation of the T cells responsible for fending off
disease and may be adversely affected by stress. Anahata is related to the colours green or pink. Key issues
involving Anahata involve complex emotions, compassion, tenderness, unconditional love, equilibrium,
rejection and well-being. Physically Anahata governs circulation, emotionally it governs unconditional love for
the self and others, mentally it governs passion, and spiritually it governs devotion.
Manipura
New Jerusalem

Manipura ("jewel city") or solar plexus/navel chakra is symbolised by a downward pointing triangle
with ten petals, along with the color yellow. The seed syllable is Ram, and the presiding deity is Braddha Rudra,
with Lakini as the Shakti.
Manipura is related to the metabolic and digestive systems. Manipura is believed to correspond to Islets of
Langerhans,[45] which are groups of cells in the pancreas, as well as the outer adrenal glands and the adrenal
cortex. These play a valuable role in digestion, the conversion of food matter into energy for the body. The
colour that corresponds to Manipura is yellow. Key issues governed by Manipura are issues of personal power,
fear, anxiety, opinion-formation, introversion, and transition from simple or base emotions to complex.
Physically, Manipura governs digestion, mentally it governs personal power, emotionally it governs
expansiveness, and spiritually, all matters of growth.
Corresponding deity for material element of this chakra is Agni.
Svadhishthana
Self Realization
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Svadhishthana ( "one's own base") or sacral chakra is symbolized by a white lotus within which is a
crescent moon, with six vermilion, or orange petals. The seed mantra is Vam, and the presiding deity is Brahma,
with the Shakti being Rakini (or Chakini). The animal associated is the crocodile of Varuna.
This chakra is located in the sacrum and is considered to correspond to the testes or the ovaries that produce the
various sex hormones involved in the reproductive cycle. Svadhishthana is also considered to be related to,
more generally, the genitourinary system and the adrenals. The key issues involving Svadhishthana are
relationships, violence, addictions, basic emotional needs, and pleasure. Physically, Svadhishthana governs
reproduction, mentally it governs creativity, emotionally it governs joy, and spiritually it governs enthusiasm.
Muladhara
Self survival force

Muladhara ("root support") or root chakra is symbolized by a lotus with four petals and the color red.
This center is located at the base of the spine in the coccygeal region. It is said to relate to the gonads and the
adrenal medulla, responsible for the fight-or-flight response when survival is under threat.The seed syllable is
LAM.
Muladhara is related to instinct, security, survival and also to basic human potentiality. Physically, Muladhara
governs sexuality, mentally it governs stability, emotionally it governs sensuality, and spiritually it governs a
sense of security. Muladhara also has a relation to the sense of smell.
This chakra is where the three main nadi separate and begin their upward movement. Dormant Kundalini rests
here, wrapped three and a half times around the black Svayambhu linga, the lowest of three obstructions to her
full rising (also known as knots or granthis). It is the seat of the red bindu, the female drop (which in Tibetan
vajrayana is located at the navel chakra).[clarification needed]
The seed syllable is Lam (pronounced lum), the deity is Ganesh (God of the Assembly),and the Shakti (Power)
is Dakini. The associated animal is the elephant.
Most eastern teachings teach a method of opening the bottom chakra, and from there the upper ones in
succession. This represents seven levels of human development through the meditations on the Lord of Humans
leading ultimately to the Father with all His glory and realize and gaze at the thousand
petaled Lord beyond the cosmos.
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Rudolph Steiner taught a method in the exact opposite direction: from the top down, which he called the
Christos path.

Rudolf Joseph Lorenz Steiner
(1861 –1925)

Rudolf Joseph Lorenz Steiner was an Austrian philosopher, author, social reformer, architect and esotericist.
Steiner gained initial recognition at the end of the nineteenth century as a literary critic and published
philosophical works including The Philosophy of Freedom. At the beginning of the twentieth century he
founded an esoteric spiritual movement, Anthroposophy, with roots in German idealist philosophy and
theosophy; other influences include Goethean science and Rosicrucianism.
The path of Christo Sophia is a path of spiritual awakening that leads to the discovery of the divine within
oneself and all of creation. Rudolph believe in the value of Christianity as the mythic container for the
Christ-Mystery; this is the mystery of the Incarnation, in which the eternal enters the temporal world and the
divine enters human life. Jesus Christ is the model for the fully realized divine potential within human beings.
He brings the “Good News” of our divine nature, and calls us to follow him in the task of actualizing our own
divine essence. We believe in the power of Christ’s message of love, found in the heart of Christian spirituality,
which is so urgently needed in our world today.
Chakras and the endocrine system
"The primary importance and level of existence of chakras is posited to be in the psyche. However, there are
those who believe that chakras have a physical manifestation as well. Some authors allege that there is a
relationship between the positions and functions of the chakras, and of the various organs of the endocrine
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system (Sivananda 1953). It is noted by many that there is a marked similarity between the positions and roles
described for chakras, and the positions and roles of the glands in the endocrine system, and also by the
positions of the nerve ganglia (also known as "plexuses") along the spinal cord (branching to plexuses by
endocrine glands or organs), opening the possibility that two vastly different systems of conceptualization have
been brought to bear to systemize insights about the same phenomenon. By some, chakras are thought of as
having their physical manifestation in the body as these glands, and their subjective manifestation as the
associated emotional, mental and spiritual experiences."

Thus an ancient way of teaching for the spirit may in fact be reflected in a physical manner, in the human body.
Endocrine glands are ones without ducts, and release hormones directly into the blood stream. The life of the
soul resides in the blood. Maybe this is why blood is so sacred in many ancient rituals. Moreover, Swedenborg
stated that everything physical was a symbolic manifestation of something spiritual, and he stated that the
ultimate symbolic manifestation of heaven itself is the Human Form. He went as far as stating that all of heaven
has the form of a Divine Human.
Seven Days of Creation and the Seven Chakras - The Cosmic Man YHVH
So, now lets take things a step further. Is there in fact, a relationship between the seven days of creation and the
seven (or eight) chakras? If we understand the symbolic significance of the seven days of creation, they are in
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fact a way of explaining the seven stages of spiritual development. As for chakras, there are different teachings,
and I am not familiar with all of them, but again, they describe seven (or eight) stages of meditation. Instead of
relying on religious texts, which can contain errors, why not compare the seven phases of creation with the
seven glands of the endocrine system? Is there a correspondence between the two? I started to delve into
researching the endocrine system in our human anatomy, and this is what I uncovered:
1. The Pineal Gland
The pineal gland resides at the center of our brain, and some have surmised it is the seat of our soul. The book,
The Spirit Molecule, says that the drug DMT is produced from this gland, but this is unproven. Its function? It
produces melatonin. Melatonin production is triggered by darkness, and inhibited by light. The pineal gland
receives signals from our eyes, and helps govern our circadian rhythm - when we should sleep, and when we
should wake up. Hmmm, well thats interesting, because:
And God said, Let there be light: and there was light.
And God saw the light, that it was good:
and God divided the light from the darkness.
And God called the light Day, and the darkness he called Night.
And the evening and the morning were the first day. Gen. 1:3-5
2. The Pituitary Gland
Proceeding from top to bottom, the next gland we encounter is the pituitary gland. Its function? Well several,
they include growth, blood pressure, breast milk production, uterine contractions, sex organ functions, thyroid
gland function, metabolism, and water and osmolarity regulation in the body. This last one caught my attention.
What is osmolarity? Look at this:
"Osmotic pressure is the hydrostatic pressure produced by a solution in a space divided by a semipermeable
membrane due to a differential in the concentrations of solute."
A semipermeable membrane? You mean a firmament or expanse between two systems of water?
And God said, Let there be a firmament in the midst of the waters, and let it divide the waters from the waters.
And God made the firmament, and divided the waters which were under the firmament from the waters which
were above the firmament: and it was so. Gen. 1:6-7
3. The Thyroid Gland
What is the primary function of this gland? It produces thyroxine, which is "involved in controlling the rate of
metabolic processes in the body and influencing physical development." It also produces Triiodothyronine,
which "affects almost every process in the body, including body temperature, growth, and heart rate." It also
produces calcitonin, which influences bone development.
If we understand Biblical symbolism, the external body is represented by the "earth". And on the third day, God
created dry land. Bones are as dry as you can get.
4. The Thymus Gland
This has been associated with the heart chakra, as the thymus gland dwells near the region of the heart. And the
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fourth stage of spiritual development, was an opening of the heart, that is, love. On the fourth day, bodies of
light were created to separate the day from the night. The primary function of the thymus? White blood cell
production. They are central to our immune system, for protecting good cells from foreign invaders. And that is
what love is, choosing what is good and keeping the evil out. It is represented by our immune system.
5. The Adrenal Gland
We all know this one: adrenaline is produced for our fight or flight mechanism, when we our under stress our
threatened. It is highly linked to our blood pressure. The adrenal gland sits on top of each kidney, the area that
has the most water. It can pump adrenaline into our blood at a moment's notice. The fifth stage of development
was that of spiritual enlightenment, and teaching, and truth will often be at war fighting against what is false.
The adrenal gland represents this state of spiritual development.
6. The Pancreas
This gland releases digestive fluids into our intestines, so that the food can be processed. And what happened on
the sixth day?
And God said, Behold, I have given you every herb bearing seed, which is upon the face of all the earth, and
every tree, in the which is the fruit of a tree yielding seed; to you it shall be for meat. And to every beast of the
earth, and to every fowl of the air, and to every thing that creepeth upon the earth, wherein there is life, I have
given every green herb for meat: and it was so. Gen. 1:29-30
7. The Testis (male) or Ovary (female)
The seventh day is a day of rest. What to do next? Reproduce and start over! Thus the seventh state is
represented by the sexual organs. Thus after the seventh day we have a description of Adam and Eve, tempted
by the serpent, coiled around a tree. They join and reproduce. The union of a male and female represents one
angel in heaven.
The seven glands of the endocrine system seem to be physical manifestations of the seven stages of spiritual
development, which is hidden in the myth of the seven days of creation. The implication is that the chakras need
to be opened up to down, as Rudolph Steiner proposed, not down to up, as stated in Eastern mysticism.
Moreover, we can judge the truth behind any system of kundalini awakening, by comparing the chakra
description to the function of the endocrine gland, recently discovered by modern science.
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http://www.mysticesoteric.com/index.php/esotericism/63-the-seven-planes-of-existence

All humanity and in fact all of cosmic dimensions are part of each one of us. When we realize that we share
each other and all creation we are ready to be part of the divine.
The growth of Adam (Mankind) can be considered as a growth from the lower level of Physical Plane existence
to the final merging of the Church as the body of Mesia Christ in union.
All esoteric system presents these seven levels in one form or other.
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The concept of Plane of Existence may be found in religious and esoteric teachings. Vedanta (Advaita Vedanta),
Ayyavazhi, shamanism, Hermeticism, Neoplatonism, Gnosticism, Kashmir Shaivism, Sant Mat/Surat Shabd
Yoga, Sufism, Druze, Kabbalah, Theosophy, Anthroposophy, Rosicrucianism (Esoteric Christian), Eckankar,
Ascended Master Teachings, which propound the idea of a whole series of Subtle Planes or Worlds or
Dimensions which, from a center, interpenetrate themselves and the physical planet in which we live, the solar
systems, and all the Physical Structures of the Universe.
This interpenetration of planes culminates in the universe itself as a physical structured, dynamic and evolutive
expression emanated through a series of steadily denser stages, becoming progressively more material and
embodied.
The emanation is conceived, according to esoteric teachings, to have originated, at the dawn of the universe's
manifestation, in The Supreme Being Who sent out, from the unmanifested Absolute beyond comprehension,
the dynamic force of creative energy, as sound-vibration ("the Word"), into the abyss of space. Alternatively, it
states that this dynamic force is being sent forth, through the ages, framing all things that constitute and inhabit
the universe.
The hidden dimensions and unseen realms make up a much larger proportion of the universe than the physical
parts which are visible to us – physicists know this and call the unseen parts "dark matter" and "dark energy".
According to Pythagoras: "This universe, composed of seven zones ... is everywhere swarming with living
creatures, large or small ... so that there is not the eighth part of an inch in which they do not abound". Eastern
spiritual science describes seven planes – the lower planes express more of the matter aspect and are therefore
more "material", and the higher planes express more of the energy aspect and are therefore more "subtle". The
seven planes are not specific locations; they all interpenetrate each other and occupy the same space. Different
levels of consciousness are required to perceive the different planes or dimensions. Kabbalah has its own
system of cosmology called the "Tree of Life" . It has ten Sephiroth or "worlds"
In the late 19th century, the metaphysical term "planes" was popularised by the theosophy of H.P. Blavatsky,
who in The Secret Doctrine and other writings propounded a complex cosmology consisting of seven planes
and subplanes, based on a synthesis of Eastern and Western ideas. From theosophy the term made its way to
later esoteric systems such as that of Alice Bailey, who was very influential in shaping the worldview of the
New Age movement.
We may not agree with the number and names etc. Yet they give us some understanding beyond the narrow
dimensions of physical world. I have given the above insights only to show that there are other dimensions of
growth for mankind beyond the physical and the narrow heaven we have come to take for granted. God’s
creation far excedes and includes far beyond these narrow limits. Adam is supposed to grow into the fulness
of stature of his Father in due course.
If we take the sonship of Adam seriously, we should be taking the dispensations as the training of God the
Father to bring His children Home to be with him. It is not a disconnected history but a process that will end
up in union with the Family from where we were alienated.
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CHAPTER THIRTEEN
THEOSIS
THE TRUE PURPOSE OF HUMAN LIFE

St. Athanasius of Alexandria wrote,
"He was incarnate that we might be made god"
(Αὐτὸς γὰρ ἐνηνθρώπησεν, ἵνα ἡμεῖς θεοποιηθῶμεν).
His statement is an apt description of the doctrine known to the Eastern Churches as Theosis. Theosis is the
purpose of the creation of Adam and the ultimate purpose of all mankind —that fallen, sinful man may become
holy as God is holy and become part of the body of God. This has been made possible through Jesus Christ,
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who is God incarnate. The incarnation when God entered into the realm of physical world was the starting point
of this redemption. It is in the genealogy of Jesus we first come across the statement, “Adam, Son of God”
Naturally, the crucial Christian assertion, that God is One, sets an absolute limit on the meaning of theosis: as it
is not possible for any created being to become God ontologically, or even a necessary part of God (of the three
existences of God called hypostases), so a created being cannot become Jesus Christ, the Holy Spirit nor the
Father of the Trinity.
Yet we read Jesus saying:
Jesus said Mary,. John 20:17“Do not cling to Me, Jesus said, “For I have not yet ascended to the Father.
But go and tell My brothers,
‘I am ascending to My Father and your Father,
to My God and your God.’”

The ultimate aim of the incarnation is found in the prayers of Jesus (Joh 17:19-23)
“And for their sake I sanctify myself,
that they themselves also may be sanctified in truth.
Neither for these only do I pray,
but for them also that believe on me through their word;
that they may all be one;
even as thou, Father, art in me, and I in thee, that they also may be in us:
that the world may believe that thou didst send me.
And the glory which thou hast given me I have given unto them;
that they may be one, even as we are one;
I in them, and thou in me,
that they may be perfected into one;
that the world may know that thou didst send me,
and loved them,
even as thou loved me.
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Most specifically creatures, i.e. created beings, cannot become God in His transcendent essence, or ousia,
hyper-being (see apophaticism). However, every being and reality itself is considered as composed of the
immanent energy, or Energeia, of God. As energy is the actuality of God, i.e. His immanence, from God's being,
it is also the Energeia or activity of God.
St. Maximus the Confessor wrote: "A sure warrant for looking forward with hope to deification of human
nature is provided by the Incarnation of God, which makes man God to the same degree as God Himself
became man ... . Let us become the image of the one whole God, bearing nothing earthly in ourselves, so that
we may consort with God and become gods, receiving from God our existence as gods. For it is clear that He
Who became man without sin (cf. Heb. 4:15) will divinize human nature without changing it into the Divine
Nature, and will raise it up for His Own sake to the same degree as He lowered Himself for man's sake. This is
what Paul teaches mystically when he says, ' that in the ages to come he might display the overflowing richness
of His grace' (Eph. 2:7)”
Having been endowed “in His image,” by creation of Adam and making Adam his Son, man is called upon to
be completed “in His likeness.” This is Theosis. The Creator, God by nature, calls man to become a god by
Grace, and be together with His family, to complete His family. His love will wait for even the vilest prodigal
to return home.
Matthew 7: 9-11 Which of you, if his son asks for bread, will give him a stone? Or if he asks for a fish, will give
him a snake? So if you who are evil know how to give good gifts to your children, how much more will your
Father in heaven give good things to those who ask Him!…
This understanding of the sonship of Adam seems to have lost in the protestant scholarsship and have resulted
in deviant interpretation of the Bible and of the Love of God.
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APPENDIX
I
The church is distinct from Israel
The church does not replace or continue Israel, and is never referred to as Israel. According to dispensationalists,
the church did not exist in the Old Testament and did not begin until the Day of Pentecost (Acts 2). Old
Testament promises to Israel, then, cannot be entirely fulfilled with the church.
Evidences often used by dispensationalists to show that the church is distinct from Israel include:
(a) Jesus viewed the church as future in Matthew 16:18;
(b) an essential element of the church—Spirit baptism—did not begin until the Day of Pentecost (compare 1
Cor. 12:13 with Acts 2);
(c) Christ became Head of the church as a result of His resurrection (compare Eph. 4:15; Col. 1:18 with Eph.
1:19-23);
(d) the spiritual gifts associated with the church (cf. Eph. 4:7-12; 1 Cor. 12:11-13) were not given until the
ascension of Christ;
(e) the "new man" nature of the church (cf. Eph. 2:15) shows that the church is a NT organism and not
something incorporated into Israel;
(f) the foundation of the church is Jesus Christ and the New Testament apostles and prophets (cf. Eph. 2:20);
(g) the author, Luke, keeps Israel and the church distinct. On this last point, Fruchtenbaum states, "In the book
of Acts, both Israel and the church exist simultaneously. The term Israel is used twenty times and ekklesia
(church) nineteen times, yet the two groups are always kept distinct."
All dispensationalists perceive a clear distinction between Israel and the church, particularly as different groups
who receive a different set of promises. Dispensationalists hold that God provided the nation of Israel with
specific promises which will be fulfilled at a future time in the Jews. The Church has received a different set of
promises than that of Israel. Most dispensationalists also recognize "membership" overlap between Israel and
the Church. Jewish Christians such as Paul, Peter and John are in this category. While most do not believe that
Israel and the church are mutually exclusive groups, there is a small minority of past and present
dispensationalists who do. Those who do hold that Israel and the church are mutually exclusive include some
classical dispensationalists and virtually all ultradispensationalists.
“Too traditional to admit that biblical authors might have contradicted each other, and too rationalist to admit that the
prophetic maze defied penetration, Darby attempted a resolution of his exegetical dilemma by distinguishing between
Scripture intended for the Church and Scripture intended for Israel...
The task of the expositor of the Bible was, in a phrase that became the hallmark of dispensationalism, "rightly dividing
the word of truth".
From "The Roots of Fundamentalism:
British and American Millenarianism 1800-1930" (1970)
by Ernest R. Sandeen, University of Chicago Press
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II
REPLACEMENT THEOLOGY
http://www.bible.ca/
Christians are God's true "Jews" today, Israel is the church!
1. …you believe the Bible when it says Christians are the true Jews today: Romans 2:28-29: "For he is not
a Jew who is one outwardly, nor is circumcision that which is outward in the flesh. But he is a Jew who
is one inwardly; and circumcision is that which is of the heart, by the Spirit, not by the letter; and his
praise is not from men, but from God. ", "for we [Christians] are the true circumcision, who worship in
the Spirit of God and glory in Christ Jesus and put no confidence in the flesh, " (Philippians 3:3)
2. …you believe that Israel is the church: "For neither is circumcision anything, nor uncircumcision, but a
new creation. And those who will walk by this rule, peace and mercy be upon them, and upon the Israel
[church] of God." (Galatians 6:15-16) The peace in this passage is for those who walk according to
Christ so CANNOT refer to fleshly/physical Israel that utterly rejects Christ.
3. …you believe Jews must believe in Jesus to be saved and are as lost as Muslims and atheists until they
do. (Jn 3:16; Jn 14:6)
4. …you believe the New Testament (second covenant) of Jesus Christ replaced the Old Testament (first
covenant) Jer 31:31 + Heb 8:6-13
5. …you believe that keeping both the First and Second covenants at the same time is like a woman
married to two men at the same time (Romans 6:1-7)
6. …you believe the body of the Christian is the temple that God dwells in today not some building made
of stone, wood or curtains. (1 Cor 3:16; 6:19-20)
7. …you believe the Saturday Sabbath was abolished and Christians worship on the first day of the week
(Sunday).
8. …you believe the calendar of 7 Jewish feasts are not to be kept by Christians: Passover (Pesach),
Unleavened Bread (Chag Hamotzi), First Fruits (Yom habikkurim), Pentecost (Shavu'ot), Trumpets
(Yom Teru'ah), Atonement (Yom Kippur), Tabernacles (Sukkot).
9. …you believe that the entire law of Moses has been abrogated and replaced by the law of Christ and that
if you want to keep just one part of the law of Moses, YOU MUST KEEP IT ALL!
10. …if you believe that you do not need to be circumcised to be saved. Acts 15:1-3
11. …if you believe there is no distinction in the mind of God towards all men: Jew or gentile, rich or poor,
male or female (Gal 3:28-29)
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III
RAPTURE REFUTED
http://www.bible.ca/

The origin of Rapture False doctrine: John Darby 1830 AD
Rapture doctrine did not exist before John Darby invented it in 1830 AD. Before it "popped into
John Darby's head" no one had ever heard of a secret rapture doctrine.

D. Rapture doctrine invented by John Nelson Darby in 1830:
1.

John Nelson Darby invented the false doctrine of the Rapture 1830-1833 AD and popularized it in
1850 to which it infected us today. While Morgan Edwards had also invented the doctrine in a
college essay in 1744 AD, his work was isolated, forgotten and irrelevant as an etiology of the
modern popularity of pre-tribulation Rapture doctrine. Darby invented the doctrine without any
influence or reliance on Edwards.
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2.

Morgan Edwards wrote this short essay as a paper for Bristol Baptist College in Bristol England in
1744. After he immigrated to the USA, the essay was published in Philadelphia in 1788. It is clear
that his school paper went as unnoticed as his formal publication in 1788 AD. While Edwards may in
fact be the earliest person on earth to invent the pre-tribulation rapture, it is equally clear that Darby
invented the same doctrine in 1830 AD and made it popular 100 years later in 1850 AD. "The
distance between the first and second resurrection will be somewhat more than a thousand years.: I
say, somewhat more; because the dead saints will be raised, and the living changed at Christ's
appearing in the air" (1 Thes. iv, 17); and this will be about three years and a half before the
millennium, as we shall see hereafter: but will he and they abide in the air all that time? No: they will
ascend to paradise, or to some one of those many " mansions in the father's house of God" (John xiv:
2), and to disappear during the foresaid period of time. ... V. That spot of earth which. Christ will
make the seat of his governments Mount Zion, in Jerusalem. Jerusalem and the temple will be rebuilt,
as we shall prove by and by and that temple will be the house of Christ kingdom. ... VI. The risen and
changed saints shall reign with Christ on earth a thousand years. I do not mean that all will be kings;
for some are to be Christ' s priests, some judges, some rulers over cities, some over his household,
some over his goods, (as wee shall see anon) and some his special chorister and musicians. (Two
Academical Exercises on Subjects Bearing the following Titles; Millennium, Last-Novelties, Morgan
Edwards, 1744 AD, 1788 AD)

3.

Darby notes that the doctrine "popped into his head" in 1830 AD. Before this, no one had ever heard
of a secret rapture doctrine.

4.

Darby is one of the founders of the "Plymouth Brethren" movement at the same time he first
conceived his rapture theology. Therefore the Plymouth Brethren are inseparable from Rapture
theology and always will be and should be avoided.

5.

Modern influences of Darby include Dallas Theological Seminary, Bob Jones University, Hal
Lindsey, Tim LaHaye, Jack Van Impe and Harold Camping, the Scofield Reference Bible.

6.

Darby's Rapture theology has infected almost every conservative protestant church, except for a few
groups like the Churches of Christ, who rejected it as a non-Biblical doctrine and have denounced it
ever since like all other man made doctrines.

E. Proof Rapture was the creation of John Nelson Darby in 1830:
1.

The simplest way to prove that Rapture does not predate Darby or the Plymouth Brethren church, is the
admission of the Plymouth Brethren church today in their own words: "A number of doctrines that are
now widely held within evangelical circles were first discovered by the Brethren (post 1830 AD) or
were promoted and propagated by the Brethren. In no particular order these include: pre-tribulational
rapture, dispensationalism" (Plymouth Brethren: Theological contributions of the Brethren: FAQ #16)

2.

"The pretribulation rapture......historians are still trying to determine how or where Darby got it. . . .
Possibly, we may have to settle for Darby's own explanation. He claimed that the doctrine virtually
jumped out of the pages of Scripture once he accepted and consistently maintained the distinction
between Israel and the church". (Timothy P. Weber, Living In The Shadow Of The Second Coming:
American Premillennialism 1875-1982, 1983 AD, p 21-22).

3.

John Nelson Darby commenting on 2 Thess. 2:1-2 in 1850: "It is this passage which, twenty years ago,
[1830 AD] made me [Darby] understand the rapture of the saints before- perhaps a considerable time
before- the day of the Lord, that is, before the judgment of the living." (The Rapture of the Saints: Who
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Suggested It, Or Rather On What Scripture? William Kelly, The Bible Treasury, New Series, vol. 4, p.
314-318, quoting John Nelson Darby commenting on 2 Thess. 2:1-2 in 1850)
4.

"When the theory of a secret coming of Christ was first brought forward (about the year 1832), it was
adopted with eagerness; it suited certain preconceived opinions, and it was accepted by some at that
which harmonized contradictory thoughts, whether such thoughts, or any of them, rested on the sure
warrant of God; written Word". (The Hope of Christ's Coming: How is it Taught in Scripture and Why?,
S. P. Tregelles, p 35)

5.

"Where did he [Darby] get it? The reviewer's answer would be that it was in the air in the 1820s and
1830s among eager students of unfulfilled prophecy". (F. F. Bruce, Book Review of "The Unbelievable
Pre-Trib Origin" in The Evangelical Quarterly, (Vol. XLVII, No. 1). Note: Bruce is a well known
scholar who himself is a member of the Plymouth Brethren which Darby started)

6.

"Until brought to the fore through the writings and preaching and teaching of a distinguished
ex-clergyman, Mr J. N. Darby, in the early part of the last century, it [rapture theology] is scarcely to be
found in a single book or sermon through a period of sixteen hundred years". [230-1830 AD] (Harry
Ironside, The Mysteries Of God, 1908).

7.

"About 1830 a new school arose within the fold of Premillennialism that sought to overthrow what,
since the Apostolic Age, have been considered by all premillennialist as established results, and to
institute in their place a series of doctrines that had never been heard of before. The school I refer to is
that of 'The Brethren' or 'Plymouth Brethren,' founded by J. N. Darby." (Alexander Reese, The
Approaching Advent of Christ, page 18)

8.

Robert Cameron: "Now, be it remembered, that prior to that date, no hint of any approach to such
belief can be found in any Christian literature from Polycarp down.... Surely, a doctrine that finds no
exponent or advocate in the whole history and literature of Christendom, for eighteen hundred years
after the founding of the Church - a doctrine that was never taught by a Father or Doctor of the Church
in the past - that has no standard Commentator or Professor of the Greek language in any Theological
School until the middle of the Nineteenth century, to give it approval, and that is without a friend, even
to mention its name amongst the orthodox teachers or the heretical sects of Christendom - such a
fatherless and motherless doctrine, when it rises to the front, demanding universal acceptance, ought to
undergo careful scrutiny before it is admitted and tabulated as part of 'the faith once for all delivered
unto the saints." (Robert Cameron, Scriptural Truth About The Lord's Return, page 72-73).

9.

E. R. Sandeen: "Darby introduced into discussion at Powerscourt (1833) the ideas of a secret rapture of
the church and of a parenthesis in prophetic fulfillment between the sixty-ninth and seventieth weeks of
Daniel. These two concepts constituted the basic tenets of the system of theology since referred to as
dispensationalism" (E.R. Sandeen, The Roots of Fundamentalism 1800-1930, University of Chicago
Press, 1970)
http://www.bible.ca/rapture-origin-john-nelson-darby-1830ad.htm
IV
AGES AS SEEN FROM VARIOUS STAND POINTS
www.raptureforums.com/clarencelarkin/images/1-ages.gif
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Will the Potter crush the pot and start all over again?

WE ARE HERE NOW
If the Church fails, the Potter will probably destroy the pot - the whole universe with all its creation.
have the right to do that?

Dont he

If the Church fails, God will elect some other people to save the world. Dont he have the right to do that.
is whar God did at the end of every dispensation. “Mankind invariably failed the test at the end of the
dispensations in the past. God elected a new people instead of the Old and started a nw experiment.”

This

Or is God bound to his plan this time? Does he have other plans planned before the creation of the world not
revealed to mankind after the last revelation to Paul?
These are some of the essential problems of the Calvinistic interpretation of history.
We have God who is always angry.
We have a God who gives the test to mankind and does not give man the intelliegence to pass the test.
God does not have the right to change his plan because he has promised soemthing.
another parenthesis for the newer age.

May be we will have

Instead the Eastern Churches tradition gives a more understandable explanation of the dispensations.
God is Love.
God is the Father of all creations in all dimensions of creation.
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God has given of his own will the freedom since he wants his children to grow in his likeness.
Dispensations gives the disciplines of Sons of God by the Father who is Love.
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