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JOHN CALVIN: LIFE, LEGACY AND THEOLOGY
PROF. M. M. NINAN
PREFACE

My initial intention was only to write the life of John Calvin following my similar studies in others in
the theological field. John Calvin especially is a controversial figure both in his life and in his
theology.
The success of the reformers was spurred on by the advent of the printing press whereby the Bible
which was previously available only to a privileged few was now available to the common man in
his or her own language. This resulted in a spurt of rethinking and the result was the overthrow of
the religious leader's exploitation of ordinary man.
However it gave several different theological approach, among which John Calvin's theology had
been the most controversial. This theology is essentially based on the idea of the Sovereignty of
God and the concept that God deals with his creation as he pleases. The whole idea of God as a
Father got mislaid somewhere. This in fact is the stand of Islam. The relationship between God
and man is one of Master to the slave. Is God an ego maniac who is concerned only about his
glory even in the face of putting his own children through eternal torture, just for the fun of it?
Agreed that God revealed himself to us through history in a gradual process. We are already in
the New Covenant through the Blood of the Son. "God so loved the world that…"
Calvin's own life ethics and the treatment of those who differed from his own way of thinking and
the consequent burning and torturing those according to his theology are heretics led to standards
of justice that are totally opposite to that of Jesus.
The only definition of God in the Bible as Jesus has given us to believe is that God is Love and that
God is our Father. These are major differences and consequently we have widely different
theologies.
What I have tried to give here is the theology of Calvin from as many different point of views so that
we have a wider understanding of it in its context of the reformation period. I have copied the
varying views from those who uphold it. I have tried to give the references as and when it comes.
They are many and there are many more.
If this gives a summary of all sides without partiality I am satisfied.
Prof.M.M.Ninan
Normal, IL
March, 2018
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CHAPTER ONE
EARLY LIFE

Portrait of Young John Calvin
painting from the collection of the Library of Geneva.

John Calvin was born as the second son of (Gerard Cauvin) Jehan
Cauvin and Jeanne Le Franc on 10 July 1509, at Noyon, a town in
Picardy, a province of the Kingdom of France.

==================================>
Noyon is one of the largest historical cities in the north of France,
situated 100km north of Paris. From 531 onwards it was a bishop’s
see, (the first bishop was called Saint Médard). Between 641 and 660,
Noyon was evangelized by Saint Eloi, whose remains are buried
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under the altar of the cathedral. This is one of the oldest Gothic cathedrals in France and some parts
of it date back to the 12th century.
Noyon is an important historic site in France
# In this city, the last Merovingian king, Chilpéric II, was buried in 721,
# Charlemagne was crowned king of Neustria in 768 and
# Hugues Capet was crowned king of France in 987.
# It was here that Charlemagne had his capital before moving to Aachen in Germany.
According to long-standing tradition, Mary, Martha, Lazarus and some companions, who were
expelled by persecutions from the Holy Land, traversed the Mediterranean in a frail boat with neither
rudder nor mast and landed at Saintes-Maries-de-la-Mer near Arles. Provençal tradition names
Lazarus as the first bishop of Marseille. Until the French Revolution, Noyon was an important
cultural and intellectual centre, but it was also, a hot-bed of revolt against the Roman Catholic
authority, who wielded enormous power and was very corrupt. The people of Noyon passionately
fought for their rights and consequently it became one of the first independent communes in France
in 1108, seizing from the ecclesiastical authorities its own town charter of civil rights.

<=================================
The home of Jean Calvin
Now part of the Calvin Museum
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The same day, in Saint-Godeberthe church, the child was baptized. The edifice where Calvin was
baptized was destroyed at the time of the revolution. Calvin's father, Gérard Cauvin, had a
prosperous career as the cathedral notary and registrar to the ecclesiastical court. His father, a lawyer,
and a lay administrator was in the service of the local bishop, Bishop Charles d'Hangest. He was
also the secretary to the bishop. On the father's side, Calvin's ancestors were seafaring men. His
grandfather settled at Pont l'Evêque near Paris, and had two sons who became locksmiths at Pont
l'Evlque, in a village nearby. The third was Gerard, Calvin's father who was a cooper; one who
makes utensils and barrels with wood. His mother, Jeanne le Franc, was the daughter of an innkeeper
from Cambrai. She died of an unknown cause in Calvin's childhood, after having borne four more
children. She passed away when Calvin was six. His father remarried and he was sent to live with
the Montmar family.
Gerard had four sons and two daughters.
The eldest son, Charles, was an ecclesiastic, and chaplain of St. Mary's church at Noyon. But when
he died he refused to take the last sacraments. Having suspicious of his fath in the Catholic religion he
was refused burial within the Catholic cemetery and was burried in the public gibbet in the night.,
The second son was John Calvin..
The third son, Anthony, was a chaplain of Tourneville, in the village of Traversy. Eventually he
embraced the Reformed tenets, and followed Calvin to Geneva.
The fourth son died in childhood.
Of the two daughters, one, Maria accompanied Calvin to Geneva; the other appears to have
continued in the Roman Catholic faith.
Both his father and mother remained faithful to the Catholic faith till they died.
In 1914, Noyon was occupied by Germany. During the occupation, a memorial plaque was placed on
the house where he was born stating that it was the historic birthplace of Calvin. However, in 1918, the
last year of World War I, it was completely destroyed. After the war, the Society of the History of
French Protestantism bought the ruined house and restored the first floor of the building. The top floor
was eventually added and the entire house was converted to a museum in 1930. During World War II,
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the house was again damaged by bombing but restored in 1954. Today, the museum exhibits different
editions of the Bible from the sixteenth century,portraits of religious life and the town in Calvin's time.
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The surname Calvin or Cauvin is in origin a diminutive of French chauve (Picard calve, from Latin
calvus) meaning "bald".
In 1509, year of birth of Jean Calvin, Noyon is a small Picardie town which is at the same time a
spiritual city and an agricultural center. With his mother, he went to the abbey of Ourscamp to kiss the
relics of Saint Anne, a practice that he later criticized.
The Cistercian Abbey of Ourscamp was founded in the 12th century. Buildings of the eighteenth
century voluntarily mask the Gothic church of the thirteenth century, now in ruins. The abbey was a
place of pilgrimage dedicated to St. Anne. The pious mother of John Calvin took his children there.
The reformer alludes to this in his Treatise on Relics. While he draws up an exhaustive and unrealistic
list of relics, here is what he writes:
"Saint Anne, mother of the Virgin Mary, has one of her bodies at Apt in Provence, the other at
Notre-Dame. Dame-de-l'Ile, in Lyon. Besides that, she has a head in Treves, the other in
Düren-en-Juliers, the other in Thuringia in a town named after her. I leave the rooms that are in
more than a hundred places; and, among other things, I remember that I kissed some of it in the
Abbey of Ourscamp near Noyon, which is a great feast. "
His elementary studies were done in the College des Capettes which was essentially a school for the
aristocrats of the city. Thus right from his early life he was associated with the aristocracy and his
friends were of that class. Especially he was friendly with one aristocratic family known as
Mommor (noble family of Hangest de Montmor) who treated him equally. This probably gave him the
courage and confidence which he showed in times of debates.
1520-1521 Publication of Clementia
His father planned a career in the church for his son. Hence Calvin began his work in the church at
the age of twelve, intending—at his father’s request—to train for the priesthood. Jean becomes
chaplain of the chapel of Gésine ( la Gfoine, in the cathedral church of Noyon) at the age of 12 and
employed by the bishop as a clerk and received the tonsure, cutting his hair to symbolize his
dedication to the Church. In May 1521 he was appointed to a chaplaincy in the cathedral of Noyon.
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He also won the patronage of an influential noble family of Hangest de Montmor. Because of an
outbreak of plague in Noyon, the young Hangests were sent to Paris in August 1523, and Calvin
accompanied them. He lived with his uncle and attended as an non-resident student the College de la
Marche in Paris. Through the assistance of the Montmors, at the age of 14, Calvin was able to to
study at the College de Marche in preparation for university study. In the Collège de la Marche, Paris,
he learned Latin from one of its greatest teachers, Mathurin Cordier. His studies consisted of seven
subjects: grammar, rhetoric, logic, arithmetic, geometry, astronomy, and music.
From the College de la Marche he moved to the College de Montaigu, where the atmosphere was
more ecclesiastical and where he had for instructor a Spaniard who is described as a man of learning
and to whom Calvin was indebted for some sound training in dialectics and the scholastic philosophy.
John Calvin speedily outstripped all his competitors in grammatical studies, and by his skill and
acumen as a student of philosophy, and debate. Although not yet ordained, Calvin preached several
sermons to the people.
Once he completed the course, he entered the Collège de Montaigu as a philosophy student. By the
mid-1520s, Calvin had become a fine scholar. He spoke proficient Latin, excelled at philosophy, and
qualified to take up the intensive study of theology in Paris. He developed a taste for writing so that by
age 22, in 1521 he had published a commentary on Seneca's De Clementia. This was Calvin’s first
published work,: a commentary on Seneca’s De Clementia.

=============================>
You can read it at: http://media.sabda.org/alkitab-7/LIBRARY/CALVIN/CAL_SENE.PDF
Seneca's De Clementia (On Mercy) is an instructional contrast between the good ruler and the tyrant,
and an evaluation of the relationship between ruler and subject. A survey of history is made in the first
volume to select different rulers to point out as examples, including Dionysius of Syracuse and Sulla
being used as cautionary tales and young Augustus as the exemplar. An extended illustration of
Augustus showing mercy to the rebellious Cinna alongside an example from Nero's own life is meant
to encourage the aspiring emperor to likewise show clemency. This commentary is essentially on
Stoic ethics on Mercy connected with ruling authorities.
De Clementia is a two volume hortatory essay written
in 55–56 CE by Seneca the Younger, a Roman Stoic
philosopher, to the emperor Nero in the first five years
of his reign. Originally published: 55 AD.
In it Calvin states:
"Quite rightly, then, Plato in his Gorgias makes God a
6
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sort of commander of the human race, assigning to each his station and military rank. Persius
[ Sat., 3.7172] has borrowed this idea from Plato:
What person God commanded you To be; what rank he gave you in the human race.
Our religion, too, has such a confession:
Power comes from God alone, and those that exist have been ordained by God Romans
13:1"
"Seneca in the Thyestes [607-608]:
You to whom the ruler over sea and land has given Jurisdiction over death and life.
What Curtius calls “dominion,” Seneca “jurisdiction,” here he calls “arbitrage,” that is full and
free power without right of appeal."
"But this was more expressive, just as if the prince draws all things along with him, and
shakes them by his impulsion. Virgil, Aeneid [9.106]:
He nodded assent, and with his nod made all Olympus tremble. Curtius [3.3.27]:
The phalanx of the Macedonians, alert not only to the leader’s sign, but even to his nod.
Cicero [ Ep. 12.17., 1.1.22]:... so many cities... fix their gate upon the nod of a single
man."
Seneca On Anger [2.8.1]: "Be assured... that there are as many vices as there are men.
And Horace [Sat., 1.3.68f]:For no man is born without vices: he is best. Who is beset by the
least vices.
Although the transgressions of all are not equal or similar, still we all have sinned. Some have
sinned out of deliberate ill-will, others out of inconstancy; some more seriously, others more
lightly. Seneca, On Benefits [4.27.23]: All vices exist in all, yet all are not prominent in each
individual Also, On Anger [3.26.4]: We all are hasty and careless, we all are fickle,
dissatisfied, and ambitious. Why do I cover up this public sore with too light talk? We all
are bad"
Here is a quote from the first chapter where the power on life and death of the people are with the
royalty as the vicar of God. These concepts remained with him and later became the foundation of his
theology.
"For, though the true profit of virtuous deeds lies in the doing, and there is no fitting reward for the
virtues apart from the virtues themselves, still it is a pleasure to subject a good conscience to a round
of inspection, then to cast one’s eyes upon this vast mob — discordant, factious, and uncontrolled,
ready to run riot alike for the destruction of itself and others if it should break its yoke — and
finally to commune with oneself thus:
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“I of all mortals have found favor with Heaven
and have been chosen to serve on earth as vicar of the gods.
I am the arbiter of life and death for the nations; I
t rests in my hand what each man’s fortune and state shall be;
by my lips Fortune proclaims what gift she would bestow on each human being;
from my utterance peoples and cities gather reasons for rejoicing;
without my favor and grace no part of the wide world can prosper;
all those many thousands of swords which my peace restrains will be drawn at my nod;
what nations shall be utterly destroyed, which ones transported, which shall receive the gift of
liberty, which have it taken from them, what kings shall become slaves and whose heads shall
be crowned with royal honor, what cities shall fall and which shall rise —
this is my jurisdiction…..
Sternness I keep hidden, but clemency ever ready at hand.
Virgil, Aeneid [9.106]:
He nodded assent, and with his nod made all Olympus tremble…
Laws were given that the stronger might not have absolute power"
These few are sufficient to explain the influence of Greek Philosophy on the later theology of Calvin

<=======================================
The Collège de Montaigu was one of the constituent colleges of the Faculty of Arts of the University of
Paris. He was financially supported by the Catholic church parishes.

College Montaigu, Paris
8
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While in Paris he changed his name to its Latin form, Ioannis Calvinus, which in French became Jean
Calvin.
So although the new theological teachings of individuals like Luther and Jacques Lefevre d’Etaples
were spreading throughout Paris, Calvin was still closely tied to the Roman Catholic Church. He was
getting ready to enter into priesthood within the Roman Church. Suddenly, his father changed his
mind and decided that he should learn law since that would be a better profession in terms of his
future income and status as lawyers earned more than priests.
Here, he got interested in the area of Renaissance humanism. He learned Greek, read widely in the
classics, and added Plato to the Aristotle he already knew.
Calvin agreed with his father’s suggestion to move from Paris to Orleans in March of 1528, and joined
the University of Orleans. He changed his career to a study of law under Pierre Taisan de L’toile, the
most distinguished lawyer of his day. (Pierre de l'Etoile - Petrus Stella- afterwards became the
president of the parliament of Paris, France) Calvin was quick to pick up his subject areas well so that
he was frequently called upon to lecture, as a substitute in the absence of one or other of the regular
teaching staff in the College. Other studies, however, besides those of law occupied him while in this
city, and moved by the humanistic spirit of the age he eagerly developed his classical knowledge.
Such was his reputation for learning, that, in the absence of the professors, he was frequently called
upon to take their place; and when he left Orleans the degree of doctor was by unanimous consent
offered to him which Calvin declined to accept.

==================================>>
Renaissance humanism
Renaissance humanism is the study of classical antiquity, at first in Italy and then spreading across
Western Europe in the 14th, 15th, and 16th centuries. It ideal was the fullness of the total person in all
areas of human life both physical and spiritual
Francesco Petrarch (1304-1374) was considered as the "Father of Humanism" because of his
devotion to Greek and Roman cultures. The Catholic Church was deeply involved in this are and
many who were involved were in holy orders, like Petrarch, while others were lawyers and chancellors
of Italian cities,
As the grip of medieval supernaturalism began to diminish, secular and human interests became more
prominent. The facts of individual experience in the here and now became more interesting than the
shadowy afterlife. Reliance upon faith and God weakened. Fortuna (chance) gradually replaced
9
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Providence as the universal frame of reference. The present world became an end in itself instead of
simply preparation of a world to come. Indeed, as the age of Renaissance humanism wore on, the
distinction between this world (the City of Man) and the next (the City of God) tended to disappear.
Many humanists were churchmen including at least three popes of the period, viz, Pope Pius II
(Aeneas Silvius Piccolomini), Sixtus IV, and Leo X. Much humanist effort went into improving the
understanding and translations of Biblical and early Christian texts.
" The first place must indeed be given to the authority of the Scriptures; but, nevertheless, I sometimes find
some things said or written by the ancients, nay, even by the heathens, nay, by the poets themselves, so
chastely, so holily, and so divinely, that I cannot persuade myself but that, when they wrote them, they
were divinely inspired, and perhaps the spirit of Christ diffuses itself farther than we imagine; and that
there are more saints than we have in our catalogue. To confess freely among friends, I can't read Cicero
on Old Age, on Friendship, his Offices, or his Tusculan Questions, without kissing the book, without
veneration towards the divine soul." -----Francesco Petrarch

Individualism and the instinct of curiosity were vigorously cultivated.
Honest doubt began to replace unreasonable faith.
The skeptical viewpoint proposed by Abelard reached high development and wide acceptance
among the humanists.
Finally, the spirit of individualism to a certain degree incited the Protestant revolt, which, in theory at
least, embodied a thorough application of the principle of individualism in religion.

<<===================================
However, by 1527, Calvin developed friendship with individuals who were already involved within the
reform movements. In 1529 he joined the University of Bourges as a law student. He was intrigued
by the brilliant Italian, Andrea Alciati (1492—1550), a humanist lawyer. During his 18-month stay in
Bourges, Calvin learned Koine Greek, the New Testament language. During this period his frient
Wolmar was converted to the Reformation teachings, which were now beginning widely diffused
through France.
In 1530 he left the Roman Catholic Church .In 1531 Calvin returned to Paris with his law degree. His
father died in 1531, after suffering for two years with testicular cancer.

10
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=================================>>
The Reformation Movement

The reformation within the Catholic Church was started when Martin Luther (1483-1546) an
Augustinian monk who was a university lecturer in Wittenberg when he composed his “95 Theses,”
and pinned it on the door of of the Wittenberg Castle church in 1517. This was essentially a call for
debate and rethinking of the status of tradition and practices of the Catholic Church . This was
prompted by the pope's sale of reprieves from penance, or indulgences where pardon for sin was
granted on payment of money to the Church. The movement took momentum and several cities soon
joined the new way of thinking.
The movement picked up essentially because of the invention of the printing press which allowed
faster dissemination of ideas and teaching.
On November 9, 1518 the pope condemned Luther’s writings as conflicting with the teachings of the
Church. One year later a series of commissions were convened to examine Luther’s teachings. The
first papal commission found them to be heretical, but the second merely stated that Luther’s writings
were “scandalous and offensive to pious ears.” Finally, in July 1520 Pope Leo X issued a papal bull
(public decree) that concluded that Luther’s propositions were heretical and gave Luther 120 days to
11
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recant in Rome. Luther refused to recant, and on January 3, 1521 Pope Leo excommunicated Martin
Luther from the Catholic Church.

Luther before the Diet of Worms, Germany
Martin Luther, the chief catalyst of Protestantism, defies the Holy Roman Emperor Charles V by refusing to
recant his writings. He had been called to Worms, Germany, to appear before the Diet (assembly) of the Holy
Roman Empire and answer charges of heresy.

On April 18, 1521 Luther appeared before the Diet of Worms in Germany. Refusing again to recant,
Luther concluded his testimony with the defiant statement:
“Here I stand. God help me. I can do no other.”
On May 25, the Holy Roman emperor Charles V signed an edict against Luther, ordering his writings
to be burned. Luther hid in the town of Eisenach for the next year, where he began work on one of his
major life projects, the translation of the New Testament into German, which took him 10 years to
complete.
Luther returned to Wittenberg in 1521, where the reform movement initiated by his writings had grown
beyond his influence. It was no longer a purely theological cause; it had become political. Other
leaders stepped up to lead the reform.

<<====================================
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=====================>
The background story of Geneva as a State under Bishop
and the coming of Calvinian authority
"Prior to the sixteenth century, the government of Geneva was vested in its bishop, who was its lord or
dominus; in the Duke of Savoy, who controlIed the post of vice-dominus (or vidomne); and in a
burgher administration consisting of Four elected syndics and three councils - the Little Council, the
Council of Sixty, and the General Council. The bishopric, however, after the mid-fifteenth century was
little more than an appendage of the house of Savoy, and its incumbents were the creatures and
cadets of that princely house.
In the early sixteenth century, conflict developed between Duke Charles 111 of Savoy ( I 504- I553)
and a group of patriotic citizens, Ied by Philibert Berthelier, who sought to protect and extend the
rights of the burgher regime. The Duke smashed the insurgent faction in I5I9, but his withdrawal from
Geneva in late I525 because of a troubled situation in Piedmont gave the patriots a new opportunity
for action. In 1526 they concluded an alliance with Bern and Freiburg in the Swiss Confederation, and
in I 527 they instituted the Council of Two Hundred, which formally assumed the powers of the
vidornne. The Bishop of Geneva, Pierre de la Baume (I 522-1 544), acquiesced in this major political
change and then fled the city to join the Duke in resisting the patriotic gains. In I 530 the Duke
attacked Geneva, but the intervention of Bern and Freiburg saved the city and led in turn to their
occupation of the Pays de Vaud as a guarantee that Geneva’s new freedom would be respected.
Up to this time Protestantism had barely made its appearance in Geneva, but within the next few
years the entry was made and an active and aggressive Protestant movement began to develop. One
of the chief factors in this was the pressure brought to bear on the Genevan authorities by Bern. Bern,
Geneva’s ally, had adopted Zwinglian reform in 1528 and was militant in her support of the new faith.
She was soon dispatching preachers to neighboring towns and countryside and using her
influence to gain a hearing for their doctrines. With her backing Guillaume Farel, a fiery French
evangelist, returned to Geneva in December, 1533 (his previous visit to the city in October, 1532,
had resulted in his speedy expulsion) and, soon joined by a disciple, Pierre Viret of Orbe, stayed
on to lay the foundations of Genevan Protestantism. At Bern’s insistence a public disputation, with
Farel and Viret defending “evangelical truth,” was held early in 1534 and a church was subsequently
turned over to the reformers. The breach had now been made. In May, 1534, Freiburg, which
remained Catholic, severed her alliance with Geneva, and in July the Bishop, in league with the Duke,
launched an unsuccessful attack on the city. The political conflict now merged more distinctly with the
religious quarrel. Following the Bishop’s defeat the Genevan authorites declared the episcopal see
“vacated,” and the Protestants, still a minority, became more active in their campaign against Catholic
faith and practice.
13
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A second public disputation in June, 1535, was a major triumph for the reformers, after which Farel
pressed hard his victory, inspiring an outbreak of image-smashing, gaining the pulpit of the cathedral,
and persuading the CounciI of Two Hundred to suppress the Mass. This latter decision, taken on
August I0, I535, marks Geneva’s formal adherence to the Reformation. If that crucial step had been
taken, the city’s general security, however, remained more troubled and perilous than ever. Still
beleaguered by the Duke of Savoy, she sought new aid from Bern. This aid was forthcoming at a
strategic moment in January, I 536, when Bern, taking advantage of the Duke’s retreat from Geneva’s
environs because of a French threat to Savoy (the imminence of war between Francis I and Charles
over Milan now cast its shadow), declared war on Savoy and proceeded to occupy Geneva and its
countryside. Ambitious Bern now attempted to impose her suzerainty on her ally, but Geneva refused
to submit and at length secured, in a treaty in August, 1536, Bern’s acknowledgment of her
independence.
Meanwhile, a general assembly of citizens in the cathedral of Geneva on May 21 had ratified the
reform measures which the councils had already inaugurated, and had affirmed their will “to live
according to the Gospel and the Word of God.” The political and religious revolution had been
achieved. It had been achieved, but it had not yet been fully secured and consolidated. The fortunes
of war, the resurgence of the Catholic cause, the weakness or failure of Protestant leadership could
certainly have reopened the issue and altered the course of these recent events. That such did not
occur was due in part at least to the arrival in Geneva of a young French scholar who was a recent
convert to Protestantism: John Calvin"
A Reformation Debate: Sadoleto's Letter to the Genevans, and Calvin's Reply, With an Appendix on the Justification
Controversy - Introduction by
Olin, John C.

<============================
CONVERSION OF CALVIN TO REFORMATION FAITH
It is thought that in 1533, Calvin experienced the sudden and unexpected conversion that he writes
about in his foreword to his commentary on the Psalms. Alternate theories have been suggested
regarding the date of Calvin's religious conversion. Some have placed the date of his conversion
around 1533, shortly before he resigned his chaplaincy. In this view, his resignation is the direct
evidence for his conversion to the evangelical faith. However, T. H. L. Parker argues that while this
date is a terminus for his conversion, the more likely date is in late 1529 or early 1530. The main
evidence for his conversion is contained in two significantly different accounts of his conversion.
In the first, found in his Commentary on the Book of Psalms, Calvin portrayed his conversion as a
sudden change of mind, brought about by God:
14
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"God by a sudden conversion subdued and brought my mind to a teachable frame, which was
more hardened in such matters than might have been expected from one at my early period of life.
Having thus received some taste and knowledge of true godliness, I was immediately inflamed
with so intense a desire to make progress therein, that although I did not altogether leave off other
studies, yet I pursued them with less ardour."
In the second account, Calvin wrote of a long process of inner turmoil, followed by spiritual and
psychological anguish:
"Being exceedingly alarmed at the misery into which I had fallen, and much more at that which
threatened me in view of eternal death, I, duty bound, made it my first business to betake myself
to your way, condemning my past life, not without groans and tears. And now, O Lord, what
remains to a wretch like me, but instead of defence, earnestly to supplicate you not to judge that
fearful abandonment of your Word according to its deserts, from which in your wondrous
goodness you have at last delivered me".
Scholars have argued about the precise interpretation of these accounts, but most agree that his
conversion corresponded with his break from the Roman Catholic Church. The Calvin biographer
Bruce Gordon has stressed that "the two accounts are not antithetical, revealing some inconsistency
in Calvin's memory, but rather [are] two different ways of expressing the same reality."
During these years he was also exposed to Renaissance humanism, influenced by Erasmus and
Jacques Lefèvre d’Étaples, which constituted the radical student movement of the time. This
movement, which antedates the Reformation, aimed to reform church and society on the model of
both classical and Christian antiquity, to be established by a return to the Bible studied in its original
languages. It left an indelible mark on Calvin. Under its influence he studied Greek and Hebrew as
well as Latin, the three languages of ancient Christian discourse, in preparation for serious study of
the Scriptures. It also intensified his interest in the classics; his first publication (1532) was a
commentary on Seneca’s essay on clemency.
Evidently conversion is never an instantaneous process but a long and ongoing process. There
may be definable final point, but is always the result of an on going process, even if it is not an
always identifiable.
At this time the heat of persecution obliged the evangelical congregations to assemble in the greatest
secrecy. To these Calvin preached with zeal and energy, concluding always with the words of St. Paul,
"If God be for us, who can be against us ?"
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In order to shame the king and the ecclesiastical authorities out of their persecuting principles, he
published his first work, the two books of Seneca "De Clementia," (On Mercy) with a Commentary, in
which he freely expressed his opinions.
In this work, the dedication of which to the abbot of St. Eloi is dated from Paris on the 4th of April,
1532, he first assumed the name of Calvinus.

1533 - 1534

ALL SAINTS DAY, AND THE AFFAIR OF THE PLACARDS

After uneventful trips to Orléans and his hometown of Noyon, Calvin returned to Paris in October
1533.
During this time, tensions rose at the Collège Royal (later to become the Collège de France) between
the humanists/reformers and the conservative senior faculty members. One of the reformers, Nicolas
Cop, was rector of the university. Nicolas Cop ( 1501- 1540), rector of the University of Paris in late
1533, from 10 October 1533, was a Swiss Protestant Reformer and friend of John Calvin. Nicolas Cop
and his brother Michel Cop, sons of the king's physician, had become Calvin's friends during their
shared time at the Collège de Montaigu.
In January 1535, Calvin joined Cop in Basel, a city under the enduring influence of the late reformer
Johannes Oecolampadius. John Calvin was a law student at the University of Orléans when he first
joined the cause of the Reformation. He became active in a circle of Frenchmen who shared this
interest,which included Nicolas Cop, the Rector of the University of Paris. It was the custom of the
university for the Rector to deliver an inaugural address in Latin on All Saints’ Day in one of the
churches of Paris. On All Saints Day, November 1, 1533, Nicholas Cop stood before the University
of Paris and delivered an address that had been written by John Calvin in the Mathurins’ church which
essentially explained the the need for reform and renewal in the Roman Catholic Church and the
principles of reformation.
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Johannes Oecolampadius (also Œcolampadius, in German also Oekolampadius, Oekolampad; 1482 – 24
November 1531) was a German Protestant reformer in the Reformed tradition from the Electoral Palatinate. He
was the leader of the Protestant faction in the Baden Disputation of 1526, and he was one of the founders of
Protestant theology, along with Erasmus, Zwingli, Luther and Martin Bucer.
(http://cw.routledge.com/ref/protestantism/calvin.pdf)

The address provoked a strong reaction from the faculty, who denounced it as heretical. Cop was
denounced to the parliament of Paris, who sent their officers to apprehend him. A timely notice from a
friend enabled him to escape to Basle, his native town.

The storm now fell upon Calvin, whose share in the sermon seems to have got wind. Jean Morin, the
lieutenant of police, repaired to his lodgings for the purpose of seizing him; but Calvin had also
received a private warning, and saved himself by flight. The manner of his escape is differently
narrated. According to some writers, he let himself down from his window by means of his sheets
into the Rue des Bernardins, he sought the house of a vine-dresser, whom he knew; and, putting on
the man's frock left the city.
That was followed in 1534 by another attack on the Catholic Church known as the “Affair of the
Placards,” . The Affair of the Placards (French: Affaire des Placards) was an incident in which
anti-Catholic posters appeared in public places in Paris and in four major provincial cities: Blois,
Rouen, Tours and Orléans, overnight during 17 October 1534. Upon which the Governement took
serious action. This time Calvin and Nicholas Cop had to flee from the country.
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==============================>
Affair of the Placards

On the night of 17–18 October 1534, in Paris and four other cities in France, French
Protestants put up placards, or posters, attacking the Catholic mass. They even posted one on
the door of the bedchamber of François I in Amboise. The placards, which were printed in
Neuchâtel, Switzerland, were written by Antoine Marcourt, a pastor from Neuchatel. Marcourt
was an ardent follower of Huldrych Zwingli, the most important reformer in the Swiss Protestant
Reformation. Severe repression followed.

<=================================
He remained on the move, sheltering with his friend Louis du Tillet in Angoulême who was the
Parish Priest of Claix and then the canon of Angouleme , and taking refuge in Noyon and
Orléans. He lodged Jean Calvin during his stay in Angoulême ( 1533 - 1534 ), during which
he worked on the writing of the Psychopannychia (published in 1542 ). After about six months’
stay at Angoulétne, Calvin left it for Poitiers, a town of France on the river Clain. Here he
gathered around him many of those who were of reformation and formed a mission for the
evangelisation of France. In a. large cave called “ Calvin's Grotto,” about an hour’s walk from
this town, they assembled in secret, as in days of old, when men “ of whom the world was not
worthy, wandered in desert and in dens and caves of the earth.” They met here and Calvin
administerd the Lord's Supper in his cave.
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He took various names such as D'Espeville, Depercan or Deparcan, Carolus Passelius,
Joseph Calphurnius, B , when he fled from Paris as he moved from one city to the other.

His eldest brother Charles died in 1536, who being a priest, and consequently unmarried, the
paternal inheritance fell to Calvin as the next eldest living son. He was forced to go back to his
native town. After selling his estate and putting his affairs in order he left Noyon , accompanied
by his brother Anthony and his sister Maria. This was his last visit to Noyon.
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CHAPTER TWO
INSTITUTE OF CHRISTIAN RELIGION
AND
IN AND OUT OF GENEVA

Eventually he made his way to Basel, then a Protestant city who welcomed people who were still
wavering. In Basel Calvin plunged into the systematic study of theology. There he voraciously read
the writings of Protestant Reformers, most notably Luther, and the writings of the church fathers, like
Augustine. During these time he collected materials for his famous publication.

20

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

In March 1536, Calvin published the first Latin edition of his Institutio Christianae Religionis or
Institutes of the Christian Religion

The word “institutes” derives from the latin “Institution” which means instruction. The work, written in
Latin, published in Basel in March 1536 was with a preface addressed to King Francis I of France,
entreating him to give the Protestants a hearing rather than continue to persecute them. In the
foreword to the French king François I, Epistle to the king, Calvin claimed that the Protestants were
good Christians who did not mean to contest the King’s power.

Francis I (French: François Ier) (12 September 1494 – 31 March 1547) was the first King of France from the Angoulême
branch of the House of Valois, reigning from 1515 until his death. He was the son of Charles, Count of Angoulême, and
Louise of Savoy. He succeeded his cousin and father-in-law Louis XII, who died without a son.
A prodigious patron of the arts, he initiated the French Renaissance by attracting many Italian artists to
work on the Château de Chambord, including Leonardo da Vinci, who brought the Mona Lisa with him,
which Francis had acquired. Francis' reign saw important cultural changes with the rise of absolute
monarchy in France, the spread of humanism and Protestantism, and the beginning of French
exploration of the New World. Jacques Cartier and others claimed lands in the Americas for France and
paved the way for the expansion of the first French colonial empire.

The first edition comprised six chapters in which Calvin reworked on Luther’s notion of free salvation,
and explained the main characteristics of the christian faith, i.e.
the ten commandments(the decalogue ),
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the creeds (the credo),
the Lord's Prayer (Our Father) and
the sacraments of which he accepted only two, as Luther did, namely baptism and the Eucharist,
as well as a chapter on Christian Liberty and Political Theology.
In the more personal last chapter “Christian freedom” Calvin dealt with the city’s organization and
also split the civilian government in three parts :
The magistrate or civil authority, defender and keeper of the laws,
The law,
The people governed by the laws and law abiding.
One exception to the obedience to the magistrate was allowed when his legislation was against God’s
laws. Calvin advocated passive resistance.
Jean Calvin’s Institutes was essentially a textbook for Christian education.
This was simply a general summary of the Protestant theological position, in contrast to the Roman
Catholic Theology, and an expansion of Luther’s catechisms. The work was an apologia or defense of
his faith and a statement of the doctrinal position of the reformers. He also intended it to serve as an
elementary instruction book for anyone interested in the reformation faith. . Calvin's teachings
emphasized the sovereignty of the scriptures and divine predestination—a doctrine holding that God
chooses those who will enter Heaven based His omnipotence and grace. The book was the first
expression of his theology.
Calvin updated the work and published new editions throughout his life.
Soon after publishing it, Calvin began his ministry in Geneva, Switzerland.In Basel in 1536 Calvin
published Institutes of the Christian Religion, a six-chapter catechism and he continuously revised it
and the book grew to 80 chapters by its final edition in 1559. It is widely regarded as the clearest,
most systematic treatise of the Reformation. Here is the description Given by the translator Henry
Beveridge (who died in 1929) which was first published in 1845.

================================>
Method and Arrangement,or Subject of the Whole Work
[From an Epitome of the Institutions, by Gaspar Olevian.]
http://www.reformed.org/master/index.html?mainframe=/books/institutes/
The subject handled by the author of these Christian Institutes is twofold:
the former, the knowledge of God, which leads to a blessed immortality;
and the latter, (which is subordinate to the former,) the knowledge of ourselves.
With this view the author simply adopts the arrangement of the Apostles' Creed, as that with which all
Christians are most familiar.
For as the Creed consists of four parts,
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the first relating to God the Father,
the second to the Son,
the third to the Holy Spirit,
and the fourth to the Church,
so the author, in fulfilment of his task, divides his Institutes into four parts, corresponding to those of
the Creed. Each of these parts it will now be proper to explain separately.

Title page from the final edition of Calvin's magnum opus, Institutio Christiane Religionis, which
summarises his theology.

BOOK I. THE KNOWLEDGE OF GOD THE CREATOR.
The first statement in the Institutes acknowledges its central theme. It states that the sum of human wisdom
consists of two parts:
the knowledge of God and of ourselves.
Calvin argues that the knowledge of God is not inherent in humanity nor can it be discovered by observing this
world. The only way to obtain it is to study scripture. Calvin writes,
"For anyone to arrive at God the Creator he needs Scripture as his Guide and Teacher."
He does not try to prove the authority of scripture but rather describes it as autopiston or self-authenticating.
He defends the trinitarian view of God and, in a strong polemical stand against the Catholic Church, argues that
images of God lead to idolatry.
At the end of the first book, he offers his views on providence, writing, "By his Power God cherishes and guards
the World which he made and by his Providence rules its individual Parts." Humans are unable to fully
comprehend why God performs any particular action, but whatever good or evil people may practise, their
efforts always result in the execution of God's will and judgments
Contents of Book 1.
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1.
2.
3.
4.
5.

The Knowledge of God and That of Ourselves Are Connected. How They are Interrelated.
What it is to Know God, and to What Purpose the Knowledge of Him Tends.
The Knowledge of God Has Been Naturally Implanted in the Minds of Men.
This Knowledge is Either Smothered of Corrupted, Partly by Ignorance, Partly by Malice.
The Knowledge of God Shines Forth in the Fashioning of the Universe and the Continuing Government
of It.
6. Scripture is Needed as Guide and Teacher for Anyone Who Would Come to God the Creator.
7. Scripture Must Be Confirmed by the Witness of the Spirit. Thus May Its Authority Be Established as
Certain; and It is a Wicked Falsehood that Its Credibility Depends on the Judgment of the Church.
8. So Far as Human Reason Goes, Sufficiently Firm Proofs Are At Hand to Establish the Credibility of
Scripture.
9. Fanatics, Abandoning Scripture and Flying Over to Revelation, Cast Down All the Principles of
Godliness.
10. Scripture, to Correct All Superstition, Has Set the True God Alone Over Against All the Gods of the
Heathen.
11. It is Unlawful to Attribute a Visible Form to God, and Generally Whoever Sets Up Idols Revolts Against
the True God.
12. How God Is to Be So Distinguished from Idols that Perfect Honor May Be Given to Him Alone.
13. In Scripture, from the Creation Onward, We Are Taught One Essence of God, Which Contains Three
Persons.
14. Even in the Creation of the Universe and of All Things, Scripture by Unmistakable Marks Distinguishes
the True God from False Gods.
15. Discussion of Human Nature as Created, of the Faculties of the Soul, of the Image of God, of Free Will,
and of the Original Integrity of Man's Nature.
16. God by His Power Nourishes and Maintains the World Created by Him, and Rules Its Several Parts by
His Providence.
17. How We May Apply This Doctrine to Our Greatest Benefit.
18. God So Uses the Works of the Ungodly, and So Bends Their Minds to Carry Out His Judgments, that
He Remains Pure from Every Stain.

BOOK II. THE KNOWLEDGE OF GOD THE REDEEMER IN CHRIST,
FIRST DISCLOSED TO THE FATHERS UNDER THE LAW,
AND THEN TO US IN THE GOSPEL.
The second book includes several essays on original sin and the fall of man, which directly refer to Augustine,
who developed these doctrines. He often cited the Church Fathers in order to defend the reformed cause
against the charge that the reformers were creating new theology.
In Calvin's view, sin began with the fall of Adam and propagated to all of humanity. The domination of sin is
complete to the point that people are driven to evil. Thus fallen humanity is in need of the redemption that can
be found in Christ.
But before Calvin expounded on this doctrine, he described the special situation of the Jews who lived during
the time of the Old Testament. God made a covenant with Abraham, promising the coming of Christ. Hence,
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the Old Covenant was not in opposition to Christ, but was rather a continuation of God's promise. Calvin then
describes the New Covenant using the passage from the Apostles' Creed that describes Christ's suffering
under Pontius Pilate and his return to judge the living and the dead. For Calvin, the whole course of Christ's
obedience to the Father removed the discord between humanity and God.
Contents of Book II

1. By the Fall and Revolt of Adam the Whole Human Race Was Delivered to the Curse, and Degenerated
from Its Original Condition; the Doctrine of Original Sin.
2. Man Has Now Been Deprived of Freedom of Choice and Bound Over to Miserable Servitude.
3. Only Damnable Things Come Forth from Man's Corrupt Nature.
4. How God Works in Men's Hearts.
5. Refutation of the Objections Commonly Put Forward in Defense of Free Will.
6. Fallen Man Ought to Seek Redemption in Christ.
7. The Law Was Given, Not to Restrain the Folk of the Old Covenant Under Itself, but to Foster Hope of
Salvation in Christ Until His Coming.
8. Explanation of the Moral Law (the Ten Commandments).
9. Christ, Although He Was Known to the Jews Under the Law, Was at Length Clearly Revealed Only in
the Gospel.
10. The Similarity of the Old and New Testaments.
11. The Difference Between the Two Testaments.
12. Christ Had to Become Man in Order to Fulfill the Office of Mediator.
13. Christ Assumed the True Substance of Human Flesh.
14. How the Two Natures of the Mediator Make One Person.
15. To Know the Purpose for Which Christ Was Sent by the Father, and What He Conferred Upon Us, We
Must Look Above All at Three Things in Him: the Prophetic Office, Kingship, and Priesthood.
16. How Christ Has Fulfilled the Function of Redeemer to Acquire Salvation for Us. Here, Also, His Death
and Resurrection Are Discussed, as Well as His Ascent Into Heaven.
17. Christ Rightly and Properly Said to Have Merited God's Grace and Salvation for Us.

BOOK III. THE WAY IN WHICH WE RECEIVE THE GRACE OF CHRIST:
WHAT BENEFITS COME TO US FROM IT,
AND WHAT EFFECTS FOLLOW.
In the third book, Calvin describes how the spiritual union of Christ and humanity is achieved.
He first defines faith as the firm and certain knowledge of God in Christ. The immediate effects of faith are
repentance and the remission of sin. This is followed by spiritual regeneration, which returns the believer to the
state of holiness before Adam's transgression. Complete perfection is unattainable in this life, and the believer
should expect a continual struggle against sin.
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Several chapters are then devoted to the subject of justification by faith alone. He defined justification as "the
acceptance by which God regards us as righteous whom he has received into grace." In this definition, it is
clear that it is God who initiates and carries through the action and that people play no role; God is completely
sovereign in salvation.
Near the end of the book, Calvin describes and defends the doctrine of predestination, a doctrine advanced by
Augustine in opposition to the teachings of Pelagius. Fellow theologians who followed the Augustinian tradition
on this point included Thomas Aquinas and Martin Luther, though Calvin's formulation of the doctrine went
further than the tradition that went before him. The principle, in Calvin's words, is that "All are not created on
equal terms, but some are preordained to eternal life, others to eternal damnation; and, accordingly, as each
has been created for one or other of these ends, we say that he has been predestinated to life or to death."
Contents of Book III

1.
2.
3.
4.

The Things Spoken Concerning Christ Profit Us by the Secret Working of the Spirit.
Faith: Its Definition Set Forth, and Its Properties Explained.
Our Regeneration by Faith: Repentance.
How Far from the Purity of the Gospel Is All That the Sophists in Their Schools Prate About Repentance;
Discussion of Confession and Satisfaction.
5. The Supplements That They Add to Satisfactions, Namely, Indulgences and Purgatory.
6. The Life of the Christian Man; and First, by What Arguments Scripture Urges Us to It.
7. The Sum of the Christian Life: The Denial of Ourselves.
8. Bearing the Cross, a Part of Self-denial.
9. Meditation on the Future Life.
10. How We Must Use the Present Life and Its Helps.
11. Justification by Faith: First the Definition of the Word and of the Matter.
12. We Must Lift Up Our Minds to God's Judgment Seat that We May Be Firmly Convinced of His Free
Justification.
13. Two Things to Be Noted in Free Justification.
14. The Beginning of Justification and Its Continual Progress.
15. Boasting About the Merits of Works Destroys Our Praise of God for Having Bestowed Righteousness,
as Well as Our Assurance of Salvation.
16. Refutation of the False Accusations by Which the Papists Try to Cast Odium Upon This Doctrine.
17. The Agreement of the Promises of the Law and of the Gospel.
18. Works Righteousness Is Wrongly Inferred from Reward.
19. Christian Freedom.
20. Prayer, Which is the Chief Exercise of Faith, and by Which We Daily Receive God's Benefits.
21. Eternal Election, by Which God Has Predestined Some to Salvation, Others to Destruction.
22. Confirmation of This Doctrine from Scriptural Testimonies.
23. Refutation of the False Accusations with Which This Doctrine Has Always Been Unjustly Burdened.
24. Election Is Confirmed by God's Call; Moreover, the Wicked Bring Upon Themselves the Just
Destruction to Which They Are Destined.
25. The Final Resurrection.
26

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

BOOK IV. THE EXTERNAL MEANS OR AIDS BY WHICH GOD INVITES US INTO THE SOCIETY
OF CHRIST AND HOLDS US THEREIN.
THE MEANS OF GRACE
The final book describes what he considers to be the true Church and its ministry, authority, and sacraments.
He denied the papal claim to primacy and the accusation that the reformers were schismatic. For Calvin, the
Church was defined as the body of believers who placed Christ at its head. By definition, there was only one
"catholic" or "universal" Church. Hence, he argued that the reformers "had to leave them in order that we might
come to Christ."
The ministers of the Church are described from a passage from Ephesians, and they consisted of apostles,
prophets, evangelists, pastors, and doctors. Calvin regarded the first three offices as temporary, limited in their
existence to the time of the New Testament. The latter two offices were established in the church in Geneva.
Although Calvin respected the work of the ecumenical councils, he considered them to be subject to God's
Word found in scripture. He also believed that the civil and church authorities were separate and should not
interfere with each other.
Contents of Book IV

1.
2.
3.
4.
5.
6.
7.

Of the true Church. Duty of cultivating unity with her, as the mother of all the godly.
Comparison between the false church and the true.
Of the teachers and ministers of the Church. Their election and office.
Of the state of the primitive Church, and the mode of government in use before the papacy.
The ancient form of government utterly corrupted by the tyranny of the papacy.
Of the primacy of the Romish see.
Of the beginning and rise of the Romish papacy till it attained a height by which the liberty of the church
was destroyed, and all true rule overthrown.
8. Of the power of the church in articles of faith. The unbridled license of the papal church in destroying
purity of doctrine.
9. Of councils and their authority.
10. Of the power of making laws. The cruelty of the pope and his adherents, in this respect, in tyrannically
oppressing and destroying souls.
11. Of the jurisdiction of the church and the abuses of it, as exemplified in the papacy.
12. Of the discipline of the Church, and its principal use in censures and excommunication.
13. Of vows. The miserable entanglements caused by vowing rashly.
14. Of the sacraments.
15. Of Baptism.
16. Paedobaptism. Its accordance with the institution of Christ, and the nature of the sign.
17. Of the Lord's Supper, and the benefits conferred by it.
18. Of the Popish mass. How it not only profanes, but annihilates the Lord's Supper.
19. Of the five sacraments, falsely so called. Their spuriousness proved, and their true character explained.
20. Of civil government.
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Such is the arrangement of the Institutes which may be thus summed up: Man being at first
created upright, but afterwards being not partially but totally ruined, finds his entire salvation out of
himself in Christ, to whom being united by the Holy Spirit freely given without any foresight of future
works, he thereby obtains a double blessing, viz., full imputation of righteousness, which goes along
with us even to the grave, and the commencement of sanctification, which daily advances till at length
it is perfected in the day of regeneration or resurrection of the body, and this, in order that the great
mercy of God may be celebrated in the heavenly mansions, throughout eternity.
You can read it in pdf form at http://www.ccel.org/ccel/calvin/institutes.pdf?url=

“Published first in 1536, the Institutes of the Christian Religion is Jonn Calvin's magnum opus.
Extremely important for the Protestant Reformation, the Institutes has remained important for
Protestant theology for almost five centuries. Written to "aid those who desire to be instructed in the
doctrine of salvation," the Institutes, which follows the ordering ot the Apostle's Creed, has tour
parts.The first part examines God the Father; the second part, the Son; the third part, the Holy Spirit;
and the fourth part, the Church. Through these tour parts, it explores both "knowledge ot God" and
"knowledge of ourselves" with profound theological insight, challenging and informing all the while.
Thus, tor either the recent convert or the long-time believer, for the inquisitive beginner or the serious

.”

scholar, John Calvin's Institutes of the Christian Religion won is a rewarding book worthy of study
Further editions

The 1539 edition comprised seventeen chapters in a quite different order. The first chapters dealt with
God, and Man. Whereas Luther’s mind was focused on Jesus Christ, Calvin’s was on God. The Latin
expression “soli deo gloria” (glory to God alone) summed up his opinion. The following chapters dealt
respectively with faith, confession of faith, penitence,
justification through faith, the relation between the Old
Testament and the New Testament, and
predestination-providence.
The predestination doctrine is definitely linked to Calvin.
However he did not invent it, but found it in Saint Augustin’s
texts. It cannot be separated from the notion of free salvation.
For Calvin if God alone controls salvation, he must be the
one who chooses the elect and the rejected. Calvin says that
predestination is a logical consequence of free salvation. It
exemplifies the priority of divine initiative.
The subsequent chapters dealt with the sacraments. The
Eucharist was controversial not only with the Catholics, but
among reformers. Luther and Zwingli had violent arguments
even though they both refused the catholic dogma of
transubstantiation.
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Zwingli said that Christ was spiritually present in the bread and wine in the Eucharist, whereas Luther
said Christ was actually present in the bread and wine. Calvin rejected the Real presence of Christ in
the bread and wine. He said that Christ took part in this community meal through the faith of the
believers.
The last chapters dealt respectively with Christian freedom, ecclesiastical power, civil government and
Christian life. Calvin differentiated ecclesiastical power and government. He refused the meddling of
magistrates with religious debates. Contrary to a widespread opinion, Geneva was in no way a
theocracy in the XVIth century. But, thanks to Calvin, the church gained some autonomy from the
state, and this fact enabled him to continue despite the state’s occasional hostility.
In « The Epistle to the King » (l’Épître au roi), addressed to François Ier – to whom he had dedicated
“The Institutes of the Christian Religion” – Jean Calvin wrote:
A 1576 edition of John Calvin's Institutio Christianae religionis (Institutes of the Christian Religion).
The Newberry Library, Gift of the McCormick Theological Seminary, 2008

"What is more proper to faith than that we should recognise ourselves naked of all virtue in
order to be clothed by God? Empty of all good, in order to be filled by him? Enslaved to sin,
in order to be freed by Him ? Blind, in order to be enlightened by Him? Lame, in order to
stand upright by Him? Fools, in order to be upheld by Him? Deprived of all glory, so that He
alone may be glorified and we in Him?"
For the next three years, Calvin lived in various places outside of France under various names. He
studied on his own, preached, and began work on his first edition of the Institutes—an instant best
seller.
A summary of the different editions of the Institutes:
1536 – Latin (six chapters)
1539 – Latin (three times as long)
1541 – French
1543 – Latin (expanded)
1545 – French
1550 – Latin
1551 – French
1559 – Latin (final edition, 4 "books")
1560 – French

<=================================
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Secretary to Princess Renée of France

Shortly after its publication, he left Basel for Ferrara, Italy, where he briefly served
as secretary to Princess Renée of France. Renée of France, was the Duchess of
Ferrara due to her marriage to Ercole II d'Este, grandson of Pope Alexander VI.
She was the younger surviving child of Louis XII of France

Reform work commences (1536–1538)
By June he was back in Paris with his brother Antoine, who was resolving their father's affairs.
Ending of Protestant Persecution :The Edict of Coucy of King Francis I of France
King Francis I of France issued the Edict of Coucy on July 16, 1535, ending the persecution of
Protestants that followed Nicolas Cop's speech on November 1, 1533 calling for reform in the Catholic
Church, and the provocative placards that were posted almost a year later in Paris and elsewhere,
attacking the Mass as a blasphemy. Backed by the king, some dissenters were jailed, twenty-four
were executed, and over seventy fled, including Cop and his friend John Calvin.
The Edict of Coucy freed all of the jailed, and offered amnesty to the exiles. The "Sacramentarians",
who held to Zwingli's view of the Eucharist (which had appeared on the placards), were included only
if they would repudiate their anti-Romanist views. Francis sought by the edict to assuage the anger of
some German Protestant princes with whom he was attempting to form an alliance, which ultimately
failed. Even so, he extended pardon to the Sacramentarians in 1536.
Following the Edict of Coucy, which gave a limited six-month period for heretics to reconcile with the
Catholic faith, Calvin decided that there was no future for him in France.
In August he set off for Strasbourg, - a free city situated between France and Germany that had
declared itself Protestant.- a free imperial city of the Holy Roman Empire and a refuge for reformers.
Due to military manoeuvres of imperial and French forces, he was forced to make a detour to the
south, bringing him to Geneva.
By 1536, Calvin had disengaged himself from the Roman Catholic Church and made plans to
permanently leave France and go to Strasbourg. However, war had broken out between Francis I and
Charles V, so Calvin decided to make a one-night detour to Geneva.
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But Calvin’s fame in Geneva preceded him. Farel, a local reformer, invited him to stay in Geneva and
threatened him with God’s anger if he did not. .
Calvin, who reluctantly agreed to remain, later recounted:
“Then Farel, who was working with incredible zeal to promote the gospel, bent all his
efforts to keep me in the city. And when he realized that I was determined to study in
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privacy in some obscure place, and saw that he gained nothing by entreaty, he
descended to cursing, and said that God would surely curse my peace if I held back
from giving help at a time of such great need. Terrified by his words, and conscious of
my own timidity and cowardice, I gave up my journey and attempted to apply whatever
gift I had in defense of my faith”
By September 1536, all necessary business addressed, Calvin took up residence in
Geneva as a ‘Reader in Holy Scripture’. He received no pay until the following February.
Nevertheless, Calvin quickly rose to prominence simply through his scholarship.
Soon after there was dispute between the Roman Catholic and the evolving Protestant
groups in Lausanne. The debate was convened by the city to help the citizens
determine in which direction the city would move. Peter Viret, a Protestan presented the
subjet of debate and the debate went on for three whole days which brought in several
scholars of the city from both side. Calvin was on the audience and did not got himself
involved. On the fourth day one Roman Catholic priest presented the doctrine of the
bodily presence of Christ in the elements of the Mass, and how these common material
elements of bread and wine are turned into the flesh and blood of Jesus himself during
the sacrament. This was one of the main arguments which was opposed by the
reformers. At the end of the presentation, Calvin rose on his feet and gave a detailed
argument against it, even though he was not prepared for it. These arguments based
on earlly fathers and the scripture was so immpressed those who heard him that a
Franciscan friar stood, and on the spot denounced his own errors, renounced his
monastic vows, and pronounced himself determined to follow Christ and his pure
doctrine. Even the Catholic priest who presented and initiated the debate was converted.
The city voted for the reform stand.
Calvin accepted his new role without any preconditions on his tasks or duties. He was eventually
given the title of "reader", which most likely meant that he could give expository lectures on the Bible.
Sometime in 1537 he was selected to be a "pastor" although he never received any pastoral
consecration. For the first time, the lawyer-theologian took up pastoral duties such as baptisms,
weddings, and church services.
The reformers often reached the extent of enforcement to rediculous levels as in enforcing a
confession of faith to be signed by all the citizens.
During late 1536, Farel drafted a confession of faith, and Calvin wrote separate articles on
reorganizing the church in Geneva. On 16 January 1537, Farel and Calvin presented their Articles
concernant l'organisation de l'église et du culte à Genève (Articles on the Organization of the Church
32

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

and its Worship at Geneva) to the city council. The document described the manner and frequency of
their celebrations of the Eucharist, the reason for, and the method of, excommunication, the
requirement to subscribe to the confession of faith, the use of congregational singing in the liturgy, and
the revision of marriage laws. The council accepted the document on the same day.
In May 1536 the city adopted religious reform:
monasteries were dissolved
Mass was abolished
Papal authority renounced
IN September, 1536, many of the principal citizens, accompanied by great numbers of the lower
classes, had demanded an audience of the council; before whom they protested that they could not
endure the reproofs of the ministers, and that they wished to live in freedom.
The confession already mentioned, as drawn up by Farel and Calvin, was printed and distributed in
the spring of 1537: yet it did not seem to produce much impression, and was ill received on all sides.
Very few returned the confession signed individually as required.
The article respecting excommunication, which put a great deal of power into the hands of the
ministers, by enabling them to exclude the refractory from the sacrament, was particularly obnoxious.
Far from giving way, however, the ministers pressed upon the government the necessity of
establishing still more stringent rules for the maintenance of religion; and unless this were done,
Calvin, who was bound to the city by no particular ties, threatened to leave Geneva.
The oath taken by the people towards the close of the previous year to observe the confession had
been administered collectively; but now Calvin and his colleagues succeeded in persuading the
government that it should he offered to them individually.
This ceremony accordingly took place in St. Peter's church, on Sunday the 29th of July, 1537, and
following days. After a sermon by Farel, the town secretary mounted the pulpit, and read the
confession. After that the people were brought up by tens, and sworn to the observance and made to
sign the confession. However the people soon rose against it.
Many, however, especially among
the leading people, refused compliance with what cannot be designated otherwise than as an act of
ecclesiastical tyranny. The council, however, were so devoted to the ministers, that at their instance
they ordered the disaffected to leave the city. But they were too numerous to allow of this measure
being carried into effect; and the show of such an inclination, without the power of enforcing it, only
rendered the malcontents more violent.
The opposition to these forcing of reform within matters connected to religious faith increased
continuously. By degrees their number of supporters increased. Many of those who had sworn to the
confession began to join them, and complained that they had been compelled to perjure themselves.
They soon began to assume the shape of an organized party, calling themselves "Brothers in Christ,"
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and wearing green flowers as a badge. By February, 1538, they had increased so much, that at the
annual election of syndics they got four of their people elected to that office.
This resistance to religious and moral reform within Geneva, continued almost until Calvin’s death.
The resistance was all the more serious because the town council in Geneva, as in other Protestant
towns, exercised ultimate control over the church and the ministers,and even over all French refugees.
The main issue was the right of excommunication, which the ministers regarded as essential to their
authority but which the council refused to concede.
The council was reluctant to enforce the subscription requirement, as only a few citizens had
subscribed to their confession of faith. On 26 November, the two ministers hotly debated the council
over the issue. Furthermore, France was taking an interest in forming an alliance with Geneva and as
the two ministers were Frenchmen, councillors had begun to question their loyalty. Finally, a major
ecclesiastical-political quarrel developed when the city of Bern, Geneva's ally in the reformation of the
Swiss churches, proposed to introduce uniformity in the church ceremonies. The major contention
between Lutherans and the Calvinists were four, viz., to baptise at the font, to use unleavened bread
in our Lord's Supper, and to observe the four festivals. .
The council ordered Calvin and Farel to use unleavened bread for the Easter Eucharist which was to
fall immediately within a few days. In protest, they refused to administer communion during the
Easter service. This caused a riot during the service and the next day, the council told Farel and
Calvin to leave Geneva. Thus the uncompromising attitudes of Calvin and Farel finally resulted in their
expulsion from Geneva in May 1538. They were given three days to leave Geneva.
Farell and Calvin received the news with great composure. “Very well,” said Calvin, “it is better to
serve God than man. If we had sought to please men, we should have been badly rewarded, but we
serve a higher Master, who will not withhold from us his reward.” Calvin even rejoiced at the result
more than seemed proper.
The people celebrated the downfall of the clerical régime with public rejoicings. The decrees of the
synod of Lausanne were published by sound of trumpets. The baptismal fonts were re-erected, and
the communion administered on the following Sunday with unleavened bread.
The synod of Zurich
The synod of Zurich, which had been fixed for the 29th of April, was now on the point of assembling,
and thither Calvin and Farel bent their steps. The proper object of this meeting was to effect a union
with Luther. It was attended by the deputies of the Reformed cantons of Switzerland.
Calvin had drawn up in Latin, in fourteen heads, as the basis on which he and Farel were willing to
accommodate matters. In this paper the disputed points were conceded, but with some trifling
modifications.
In this paper the disputed points were conceded, but with some trifling modifications, as will be seen
from the following account of the substance of it:
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1. Fonts are admitted, provided baptism be administered during church hours, and that the service be
recited from the pulpit.
2. Also the use of unleavened bread, provided it be broken.
3. The four festivals observed at Berne are allowed, provided they be not too strictly enforced, and
that they who wished might go to work after prayers.
4. The Bernese were to acknowledge that they did not find fault with the method hitherto used at
Geneva as contrary to Scripture, but that their sole view was unity in ceremonies
5. If the Genevese ministers were restored, they were to be allowed to exculpate (show that they were
not guilty) themselves.
6. Calvin's scheme of church discipline was to be established.
7. The city was to be divided into parishes.
8. Sufficient ministers were to be chosen to serve the different districts.
9. The German method of excommunication was to be adopted; viz., the council was to choose from
each parish certain worthy and discreet men, who were to exercise that power in conjunction with the
ministers.
10. That the ordination of priests, by imposition of hands, was to be left entirely to the clergy.
11. That the Bernese were to be requested to come to an accommodation with them on two other
points, viz.,
12. First, that the Lord's Supper should be more frequently celebrated, and at least once a month. 13.
Second, that psalm-singing should form part of divine service.
14. That the Bernese should prohibit obscene songs and dancing, as their example was always
pleaded by the Genevese in excuse.
The synod admitted the importance of these articles, and considered them a proof that the Genevese
ministers were not actuated solely by obstinacy; but at the same time recommended moderation to
them, and christian mildness in their dealings with a rude and uneducated people.
Calvin and Farel now returned to Berne, bearing with them several letters of recommendation, both
public and private.
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CHAPTER THREE
STRASBOURG HUGUENOTS.
(1538–1541)

Saint-Nicolas Church, Strasbourg, where Calvin preached in 1538.
The building was architecturally modified in the 19th century

===================================>
https://www.thegospelcoalition.org/blogs/ryan-reeves/the-day-calvin-lost-his-church/

The man who worked to restore Calvin was Martin Bucer, a widely respected and irenic theologian
from the first generation of the Reformation. Like Luther, Bucer had been a monk, though he sided
with Protestantism after hearing Luther personally defend his theology at the Heidelberg Disputation.
Bucer wound up in Strasbourg as a reformer with high standing in the budding Reformed movement in
the Swiss regions. He was always grieved that Zwingli and Luther had failed to create a unified view
on the Lord’s Supper. For most of his career he never ceased to strive for unity between Protestants.
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Bucer found in Calvin a young man who needed to be coached back to wholeness in his ministry.
The problems in Geneva revealed a young man, maybe a hothead, but they were not unforgivable.
Left to fester, however, and they would limit severely Calvin’s future work. Bucer took it upon himself
to invite Calvin to Strasbourg to continue working on his publications. The two shared a love of books
and theology, and already Calvin’s writing style was showing the lucid brevity he would be known for.
Calvin agreed and came to live in Strasbourg, drawn both to Bucer and the libraries there. When he
arrived he was lodged in a home that shared a garden with Bucer and his family.
This relationship to Bucer is, it seems, part of the story in Calvin recovering from his setback.
Calvin not only conversed with Bucer on theology and worked on both an expansion of the Institutes
but also his Romans commentary, he also ate frequently at the Bucer table and witnessed for the first
time the intimate life of a Protestant family. Calvin later would remark how much he learned about life,
family, and leadership by living so closely to his mentor.
Martin Bucer who was the chief Pastor of the Strasbourfg Church was happy to have such scholars
and immediately contacted them and invited them to his church. Thus Calvin found refuge for the
next three years in the German Protestant city of Strasbourg. Strasbourg was the capital city of the
Grand Est region, formerly Alsace, in northeastern France. It's also the formal seat of the European
Parliament and sits near the German border, with culture and architecture blending German and
French influences.

<=============================
Here he was pastor of a church for French-speaking refugees called Huguenots.
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================================>
Huguenots are an ethnoreligious group of French Protestants who follow the Reformed tradition. The
term was used frequently to describe members of the Reformed Church of France from the early
1500s until around 1800.

Hugueno Cross
"Huguenot" is: "a combination of a Dutch and a German word. In the Dutch-speaking North of France, Bible
students who gathered in each other's houses to study secretly were called Huis Genooten ('housemates')
while on the Swiss and German borders they were termed Eid Genossen, or 'oath fellows,' that is, persons
bound to each other by an oath. Gallicised into 'Huguenot', often used deprecatingly, the word became, during
two and a half centuries of terror and triumph, a badge of enduring honour and courage."

<=======================================
The chief ministers of the Reformed Church then settled there were, Bucer, Capito, Sturm, Hedio and
Niger, by all of whom Calvin was received with open arms. The council of Strasburgh appointed him
professor of theology, with a moderate salary. There he published his commentary on the Letter of
Paul to the Romans. During his Strasbourg years Calvin also learned much about the administration
of an urban church from Martin Bucer, its chief pastor. Meanwhile Calvin’s attendance at various
international religious conferences made him acquainted with other Protestant leaders and gave him
experience in debating with Roman Catholic theologians. Henceforth he was a major figure in
international Protestantism.
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Marriage to Idelette de Bure
https://christianhistoryinstitute.org/magazine/article/idelette-john-calvins-search-for-the-right-wife

It is hard to say when the quest began. Until he turned 29 and took the pastorate of the French
refugee church in Strasbourg, he hadn’t much time to think about marriage. Besides that, he once
wrote, “I shall not belong to those who are accused of attacking Rome, like the Greeks fought Troy,
only to be able to take a wife.” So he was in no hurry.
Shortly after he had arrived in the city, he moved in with Martin and Elizabeth Bucer. Martin was the
warm-hearted pastor of the church of St. Thomas in the city. Elizabeth was as hospitable as he. Their
home was known as “the inn of righteousness.”
John Calvin had never seen such a happy marriage. Bucer was so pleased that he urged marriage for
all his ministerial colleagues. “You ought to have a wife, Calvin,” Martin had said more than once.
Philip Melanchthon once noted that John Calvin seemed uncharacteristically silent and
absent-minded at the end of a day-long conference. “Well, well,” said Melanchthon, “it seems to me
our theologue is thinking about a future spouse.”
By this time, Melanchthon had been married for nineteen years, and his marriage was also a happy
one. Mrs. Melanchthon, who had a rollicking sense of humor, took good care of Philip in every way.
His only complaint, which he undoubtedly relayed to John Calvin, was “She always thinks that I am
dying of hunger unless I am stuffed like a sausage.”
Calvin, too, realized that he needed somebody to take care of him. When he moved out of the Bucer
“inn,” he rented a house for himself, his brother, his stepsister and some student boarders. He found it
a strain, not only on his time but also on his sanctification, to manage a boarding house and serve as a
pastor of a growing church. It was another reason for needing a wife. So he told his associates that he
was now in the market for a wife and that he was open to any suggestions.
Of course, as usual, he knew what he wanted. The job qualifications: “Always keep in mind what I
seek to find in her, for I am none of those insane lovers who embrace also the vices of those with
whom they are in love, where they are smitten at first sight with a fine figure. This only is the beauty
that allures me: if she is chaste, if not too fussy or fastidious, if economical, if patient, if there is hope
that she will be interested about my health.”
Meanwhile, Calvin was having personal problems that he felt might be eased, if not solved, by having
a wife. “I can’t call a single penny my own. It is astonishing how money slips away in extraordinary
expenses.” As T.H.L. Parker writes, “His health was poor: he was not perhaps a good manager of his
awn affairs; his impatience and irritability might be softened by marriage.”
In fact, Calvin seemed so convinced that the next step in his life during 1539 should be marriage that
he reserved a date “a little after Easter” with his friend William Farel, whom he wanted to officiate at
the ceremony. We don’t know whether he had a particular bride in mind.
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But Strasbourg was a bit of a refuge for Calvin. Shortly after he had arrived in the city, he moved in
with Martin and Elizabeth Bucer. Martin was the warm-hearted pastor of the church of St. Thomas in
the city. Elizabeth was as hospitable as he. Their home was known as “the inn of righteousness.”
But a few months later the first candidate was brought forward. She was a wealthy German woman,
who had a brother serving as her campaign manager. A strong supporter of Calvin, the brother argued
that such a marriage would be most beneficial. Calvin had often said that he wished to live the life of a
scholar. Since royalties from sales of theological books would not provide much of an income, it would
be helpful for him to have a wealthy wife.
Calvin had two problems with the first candidate: first, she didn’t know French and did not seem eager
to learn it; secondly, as he explained to Farel, “You understand, William, that she would bring with her
a large dowry, and this could be embarrassing to a poor minister like myself. I feel, too, that she might
become dissatisfied with her humbler station in life.”
Farel had his own candidate to suggest. She spoke French and was a devout Protestant, but was
about fifteen years older than Calvin. Calvin never followed up on this one.
The next candidate spoke French and didn’t have any money, but was highly recommended by
friends. Calvin seemed interested, enough to invite her to Strasbourg for an interview.
Calvin again alerted Farel, “If it come to pass, as we may certainly hope will be the case, the marriage
ceremony will not be delayed beyond the tenth of March.” The year is now 1540; Calvin is now 31. “I
wish you might be present, that you may bless our wedlock,” but then Calvin added, “I make myself
look very foolish if it shall so happen that my hope again fall through.” But fall through it did.
John was now so embarrassed by the entanglements and by his off-and-on again letters to William
Farel that he wrote, “I have not found a wife and frequently hesitate as to whether I ought any more to
seek one.”
But when he stopped seeking, he found. In his congregation of refugees was a young widow, Idelette
de Bure Stordeur. She, her husband, and their two children had come to Strasbourg as Anabaptists.
Listening to John Calvin’s faithful exposition of Scripture, they were converted to his Reformed views.
Jean Stordeur, Idelette’s husband, had been an Anabaptist leader, and undoubtedly John Calvin had
discussed theological matters with the Stordeurs in their home. In 1537, when Calvin was still in
Geneva, Stordeur had come to that city to debate with the Reformers there. Stordeur lost the debate,
was ordered out of Geneva, and returned to Strasbourg. Undoubtedly, the discussions continued
when Calvin arrived in Strasbourg two years later. Eventually, Calvin’s use of Scripture convinced the
Stordeurs in most of their areas of difference, but not all. In some, perhaps, Calvin tempered his own
thinking. But soon the Stordeurs were in Calvin’s church, partaking of the Lord’s Supper; after further
discussion, they had their son baptized by Calvin; eventually, the entire family became members of
the church which now numbered nearly 500 refugees from France and the Low Countries.
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Then, in the spring of 1540, Jean Stordeur, stricken with the plague, suddenly died. Idelette grieved
for the loss of her husband; John sorrowed for the loss of a friend.
It was at this time, as John Calvin had almost given up thoughts of marriage because of the string of
fiascoes, that his pastor-friend Martin Bucer said to him “Why not consider Idelette?” John did. Idelette
was attractive and intelligent, a woman with culture, apparently from an upper middle-class
background. She was also a woman of character and quiet strength.
It didn’t take much time for the Reformer to pen another letter to William Farel, asking him to come
and perform a wedding ceremony. This time it was no false alarm, and in August, John and Idelette
were married. Idelette was perhaps more concerned that her children have a good father, and John
was relieved to have finally discovered a good wife.
Her first major adjustment was to move into Calvin’s student boarding house and learn how to cope
with a sharp-tongued housekeeper.

There were also health problems. Both of them became ill shortly after the wedding and were confined
to bed. Calvin’s thank-you note to Farel said, “As if it had been so ordered, that our wedlock might not
be overjoyous, the Lord thus thwarted our joy by moderating it.”
In his writings, John Calvin did not say much about his personal circumstances and even less about
his wife—certainly not as Martin Luther did—but nevertheless you get from his letters a glimpse of
Idelette as a wife who deeply cared for her husband as well as for her children. His biographers speak
of her as “a woman of some force and individuality,” and John himself described her as “the faithful
helper of my ministry” and “the best companion of my life.” He certainly was not disappointed in
marriage.
Though he delighted in her company, during the first year of their marriage he didn’t have much of it.
After their stint in their sickbeds, John had to travel, leaving his bride to cope with the boarding house
problems as well as her two children. He was not eager to leave, but Emperor Charles, the ruler of the
Holy Roman Empire, had called the leading Roman Catholic and Protestant scholars together to
discuss how they might stop their bickering and form a united front against the Turks, who were
menacing his empire.
Three months later he arrived back home for a month before going to another conference called by
the Emperor. “I am dragged most unwillingly,” he wrote, but he went.
While attending the conference, he received news that a plague was ravaging Strasbourg. He was
concerned. “Day and night my wife has been constantly in my thoughts,” he wrote. He realized that
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just as the plague had taken her first husband only a year earlier, so it could now take Idelette, who
was still weak from illness. He wrote, urging her to leave Strasbourg until the plague was over.
But Idelette had already taken action. She had taken her children and moved in with her brother
Lambert. Lambert had been a wealthy landowner in Liege before he was forced to flee, leaving behind
everything he had. But in only a few years in Strasbourg, he had once again become an honored
citizen. Later that year, John was called to another conference. He and Idelette were separated for 32
of the first 45 weeks of their marriage.
Then came an even greater challenge than separation—the call to return to Geneva. He did not want
to go; “I would rather face death a hundred times” than return to Geneva, he said. “If I had a free
choice, I would prefer doing anything else in the world.”
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CHAPTER FOUR
BACK IN GENEVA
(1541–1553)

Reform in Geneva In September 1541 Calvin was invited back to Geneva, where the Protestant
revolution, without strong leadership, had become increasingly insecure. Because he was now in a
much stronger position, the town council in November enacted his Ecclesiastical Ordinances, which
provided for the religious education of the townspeople, especially children, and instituted Calvin’s
conception of church order.

In 1541 John Calvin returned to Geneva.
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It also established four groups of church officers: pastors and teachers to preach and explain the
Scriptures, elders representing the congregation to administer the church, and deacons to attend to its
charitable responsibilities. In addition it set up a consistory of pastors and elders to make all aspects
of Genevan life conform to God’s law.
It undertook a wide range of disciplinary actions covering everything from the abolition of Roman
Catholic “superstition” to the enforcement of sexual morality, the regulation of taverns, and measures
against dancing, gambling, and swearing. These measures were resented by a significant element of
the population, and the arrival of increasing numbers of French religious refugees in Geneva was a
further cause of native discontent.
These tensions, as well as the persecution of Calvin’s followers in France, help to explain the trial and
burning of Michael Servetus, a Spanish theologian preaching and publishing unorthodox beliefs in
supporting Calvin's proposals for reforms, the council of Geneva passed the Ordonnances
ecclésiastiques (Ecclesiastical Ordinances) on 20 November 1541. The ordinances defined four
orders of ministerial function:
pastors to preach and to administer the sacraments;
doctors to instruct believers in the faith;
elders to provide discipline; and
deacons to care for the poor and needy.

They also called for the creation of the Consistoire (Consistory), an ecclesiastical court composed of
the lay elders and the ministers. The city government retained the power to summon persons before
the court, and the Consistory could judge only ecclesiastical matters having no civil jurisdiction.
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Originally, the court had the power to mete out sentences, with excommunication as its most severe
penalty. The government contested this power and on 19 March 1543 the council decided that all
sentencing would be carried out by the government.
In 1542, Calvin adapted a service book used in Strasbourg, publishing La Forme des Prières et
Chants Ecclésiastiques (The Form of Prayers and Church Hymns). Calvin recognised the power of
music and he intended that it be used to support scripture readings. The original Strasbourg psalter
contained twelve psalms by Clément Marot and Calvin added several more hymns of his own
composition in the Geneva version. At the end of 1542, Marot became a refugee in Geneva and
contributed nineteen more psalms. Louis Bourgeois, also a refugee, lived and taught music in Geneva
for sixteen years and Calvin took the opportunity to add his hymns, the most famous being the Old
Hundredth.
In the same year of 1542, Calvin published Catéchisme de l'Eglise de Genève (Catechism of the
Church of Geneva), which was inspired by Bucer's Kurze Schrifftliche Erklärung of 1534. Calvin had
written an earlier catechism during his first stay in Geneva which was largely based on Martin Luther's
Large Catechism. The first version was arranged pedagogically, describing Law, Faith, and Prayer.
The 1542 version was rearranged for theological reasons, covering Faith first, then Law and Prayer.
Historians debate the extent to which Geneva was a theocracy. On the one hand, Calvin's theology
clearly called for separation between church and state. Other historians have stressed the enormous
political power wielded on a daily basis by the clerics.
During his ministry in Geneva, Calvin preached over two thousand sermons. Initially he preached
twice on Sunday and three times during the week. This proved to be too heavy a burden and late in
1542 the council allowed him to preach only once on Sunday.
Death of Idelette
But in September 1541, John headed toward Geneva to see if there was any reason why he should
change his mind. “I offer my heart to the Lord in sacrifice,” he wrote. Idelette stayed behind in
Strasbourg until he determined whether Geneva would be safe for her.
Geneva showered gifts on him. “There was a new robe of black velvet, trimmed with fur. And a house
on Rue de Chanoines, a short narrow street near the cathedral. At the back of the house was a
garden which overlooked the blue lake.” Then the Council sent a herald and two-horse carriage to
bring Idelette, the children and all the family furniture from Strasbourg to Geneva.
It was a traumatic move for Idelette as well as for John. Strasbourg had become home for her and her
children. Her brother and his family were there as well. All she knew of Geneva was what John had
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previously experienced there, and it all sounded like more uncertainty and confusion, if not trial and
tribulation. But she went. And when she began settling down in the new house at Number 11 Rue de
Chanoines, she was pleased. It was nothing like the crowded boarding house in Strasbourg.
The city council had loaned furniture to them, because they had very little of their own. Behind the
house was a vegetable garden, which Idelette planted each year. She also planted herbs and flowers
which scented the air. When guests came, John proudly took them out in the back yard to show off
Idelette’s vegetable garden.
During their first summer in Geneva, Idelette bore a son prematurely. Little Jacques died when he was
only two weeks old. It was a severe blow for both of them. “The Lord has certainly inflicted a bitter
wound in the death of our infant son,” John wrote a fellow minister. “But He is Himself a father and
knows what is good for His children.”
Three years later, a daughter died at birth, and two years after that, when both John and Idelette were
39, a third child was born prematurely and died. Then Idelette’s physical problems worsened.
Coughing spells dragged her down.
While life in Geneva was better for John Calvin the second time around, it still was difficult. He had as
many enemies in the city as he had friends. Some of the citizens called their dogs “Calvin.” What
angered John more, however, was when the insults touched Idelette.
Idelette’s first marriage to Jean Stordeur had never been solemnized by a civil ceremony, because
Anabaptists felt marriage was a sacred ceremony, not a legal act. Hence, years later in Geneva, the
gossips in Geneva spread the word that Idelette was a woman of ill repute and that her two children
had been born out of wedlock. John Calvin and Idelette were now unable to have children, the gossips
said, because God was punishing them for her previous immorality.
Despite her poor health, Idelette tried to keep John on an even keel. Friends remarked that John was
in better control of his temper, in spite of various provocations. No doubt, Idelette defused numerous
explosions.
She was still in her 30s when disease, probably tuberculosis, began wasting her. In August 1548 John
wrote, “She is so overpowered with her sickness that she can scarcely support herself.” And in 1549,
when she had just turned 40, she lay dying. She had been married to John for only nine years.
On her sickbed she had two major concerns. One was that her illness should not be a major hindrance
to John’s ministry. The other was her children.
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Later, in a letter, John recalled the time: “Since I feared that these personal worries might aggravate
her illness, I took an opportunity, three days before her death, to tell her that I would not fail to fulfill my
responsibilities to her children.” She immediately responded by saying, “I have already entrusted them
to God.” When I said that this did not relieve me of my responsibility to care for them, she answered, “I
know that you would not neglect that which you know has been entrusted to God.”
On the day of her death, John was impressed with her serenity. “She suddenly cried out in such a way
that all could see that her spirit had risen far above this world. These were her words, ‘O glorious
resurrection! O God of Abraham and of all of our fathers, the believers of all the ages have trusted on
Thee and none of them have hoped in vain. And now I fix my hope on Thee.’ These short statements
were cried out rather than distinctly spoken. These were not lines suggested by someone else but
came from her own thoughts.”
An hour later she could no longer speak and her mind seemed confused. “Yet her facial expressions
revealed her mental alertness.” John recalled later. “I said a few words to her about the grace of Christ,
the hope of everlasting life, our marriage and her approaching departure. Then I turned aside to pray.”
Before long she quietly “slipped from life into death.”
John was grief-stricken. He wrote to his friend Viret, “You know how tender, or rather, soft my heart is.
If I did not have strong self-control I would not have been able to stand it this long. My grief is very
heavy. My best life’s companion has been taken from me. Whenever I faced serious difficulties she
was ever ready to share with me, not only banishment and poverty, but even death itself.”
To his friend Farel he wrote, “I do what I can to keep myself from being overwhelmed with grief. My
friends also leave nothing undone that may bring relief to my mental suffering . . . May the Lord
Jesus . . . support me under this heavy affliction.”
John Calvin was only 40 when Idelette died, but he never remarried. Later he spoke about her
uniqueness and pledged that he intended henceforth “to lead a solitary life.”
Idelette deBure Calvin’s wife was full of heartache, but, never a complainer, she brought joy and
peace wherever she lived. John had known much about God the Father as Sovereign. Through her
life and in her death Idelette taught him a little about the Holy Spirit as Comforter.
Calvin takes over Geneva
In October 1549, he was again required to preach twice on Sundays and, in addition, every weekday
of alternate weeks. His sermons lasted more than an hour and he did not use notes. An occasional
secretary tried to record his sermons, but very little of his preaching was preserved before 1549. In
that year, professional scribe Denis Raguenier, who had learned or developed a system of shorthand,
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was assigned to record all of Calvin's sermons. An analysis of his sermons by T. H. L. Parker
suggests that Calvin was a consistent preacher and his style changed very little over the years. John
Calvin was also known for his thorough manner of working his way through the Bible in consecutive
sermons.
In November 1552, the Council declared Calvin's Institutes of the Christian Religion to be a "holy
doctrine which no man might speak against."
From March 1555 to July 1556, Calvin delivered two hundred sermons on Deuteronomy.
Voltaire wrote about Calvin, Luther and Zwingli, "If they condemned celibacy in the priests, and
opened the gates of the convents, it was only to turn all society into a convent. Shows and
entertainments were expressly forbidden by their religion; and for more than two hundred years there
was not a single musical instrument allowed in the city of Geneva. They condemned auricular
confession, but they enjoined a public one; and in Switzerland, Scotland, and Geneva it was
performed the same as penance."
Throughout the rest of his life in Geneva, he maintained several friendships from his early years
including Montmor, Cordier, Cop, Farel, Melanchthon and Bullinger
http://www.christianitytoday.com/history/people/theologians/john-calvin.html

He remained in Geneva until his death May 27, 1564. Those years were filled with lecturing,
preaching, and the writing of commentaries, treatises, and various editions of the Institutes of the
Christian Religion.
( Dr. Karin Maag, H. Henry Meeter Center for Calvin Studies
https://www.amazon.com/101-Good-Reasons-Believe-Comprehensive-ebook/dp/B078Z92BTV/ref=sr_1_1?ie=UTF8&qid
=1518442100&sr=8-1&keywords=101+good+reasons+to+believe)

Geneva was a church-city-state of 15,000 people, and the church constitution now recognized
"pastors, doctors, elders and deacons," but the supreme power was given to the magistrate, John
Calvin. He was appointed by the city council and paid by them. He could at any time have been
dismissed by them (as he had been in 1538). His was a moral authority, stemming from his belief
that, because he proclaimed the message of the Bible, he was God's ambassador, with divine
authority behind him. Within five years fifty-eight sentences of death and seventy-six of exile, besides
numerous committals of the most eminent citizens to prison, took place in Geneva. As such, he was
involved in much that went on in Geneva, from the city constitution to drains and heating appliances.
Following his return, Calvin introduced new forms of church government and liturgy, despite
opposition from several powerful families in the city who tried to curb his authority.
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During this period, Michael Servetus, a Spaniard regarded by both Roman Catholics and Protestants
as having a heretical view of the Trinity, arrived in Geneva. He was denounced by Calvin and burned
at the stake for heresy by the city council. Following an influx of supportive refugees and new
elections to the city council, Calvin's opponents were forced out. Calvin spent his final years promoting
the Reformation both in Geneva and throughout Europe.
When Servetus unexpectedly arrived in Geneva in 1553, both sides felt the need to demonstrate their
zeal for orthodoxy. Calvin was responsible for Servetus’ arrest and conviction, though he had
preferred a less brutal form of execution.
His role in the infamous execution of Michael Servetus in 1553, then, was not an official one. Servetus
fled to Geneva to escape Catholic authorities: he had denied the Trinity, a blasphemy that merited
death in the 1500s all over Europe. Geneva authorities didn't have any more patience with heresy
than did Catholics, and with the full approval of Calvin, they put Servetus to the stake.

Following the execution of Servetus, a close associate of Calvin, Sebastian Castellio, broke with him
on the issue of the treatment of heretics. In Castellio's Treatise on Heretics (1554), he argued for a
focus on Christ's moral teachings in place of the vanity of theology, and he afterward developed a
theory of tolerance based on biblical principles.
It is really surprising that a theology based on Jesus of Nazareth could support the intolerant stand of
the Romans and the Protestants. The teachings of Jesus was indeed clear.
Matthew 5:43-48 New International Version (NIV)
43 “You have heard that it was said, ‘Love your neighbor] and hate your enemy.’
44 But I tell you, love your enemies and pray for those who persecute you, 45 that you may be
children of your Father in heaven.
He causes his sun to rise on the evil and the good, and sends rain on the righteous and the
unrighteous.
46 If you love those who love you, what reward will you get? Are not even the tax collectors doing that?
47 And if you greet only your own people, what are you doing more than others? Do not even pagans
do that?
48 Be perfect, therefore, as your heavenly Father is perfect.“Do not resist an evildoer. But if anyone
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strikes you on the right cheek, turn the other also.”
“Do not repay anyone evil for evil … never avenge yourselves.”
The cross itself was the ultimate example of what he taught.
After years as a minister, writer and leader in Geneva and then Strassburg, Calvin returned to Geneva
and resumed efforts to make the city a model Christian community, in part through tight restrictions on
individual and social behavior and by the scrutiny (and punishment) of citizens by church and civil
authorities. Thus Calvin’s name is often connected with grim moral austerity and denial of pleasure.
John Calvin allowed no art other than music, and even that could not involve instruments.
The Libertines : Spirituels or Patriots
Calvin encountered bitter opposition to his work in Geneva. Around 1546, the uncoordinated forces
coalesced into an identifiable group whom he referred to as the libertines, but who preferred to be
called either Spirituels or Patriots. According to Calvin, these were people who felt that after being
liberated through grace, they were exempted from both ecclesiastical and civil law. The group
consisted of wealthy, politically powerful, and interrelated families of Geneva.
At the end of January 1546, Pierre Ameaux, a maker of playing cards who had already been in
conflict with the Consistory, attacked Calvin by calling him a "Picard", an epithet denoting anti-French
sentiment, and accused him of false doctrine. Ameaux was punished by the council and forced to
make expiation by parading through the city and begging God for forgiveness.
A few months later Ami Perrin, the man who had brought Calvin to Geneva, moved into open
opposition. Perrin had married Françoise Favre, daughter of François Favre, a well-established
Genevan merchant. Both Perrin's wife and father-in-law had previous conflicts with the Consistory.
The court noted that many of Geneva's notables, including Perrin, had breached a law against
dancing. Initially, Perrin ignored the court when he was summoned, but after receiving a letter from
Calvin, he appeared before the Consistory.

===================================>
Ami Perrin, (died 1561), Swiss opponent of the religious Reformer John Calvin at Geneva and leader
of the anti-Calvinist Libertines.
A member of a prominent Genevese family, Perrin was associated with the city’s anti-Savoyard party
Huguenots (Eidguenots) and commanded a company outfitted against the Duke of Savoy in 1529.
Between 1544 and 1555 he stood as one of the most powerful figures in Geneva, serving many times
as the city’s intercantonal and foreign emissary.
He was instrumental in bringing Calvin into Geneva through Farel.
Perrin early embraced the Reformation and championed the cause of Geneva’s seminal Reformer,
Guillaume Farel. Consequently, he opposed the growth of the Calvinist theocracy, siding with
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and eventually leading an established party of moderation, the Libertines. In May 1555 an
armed rising of his Libertines was resisted by the city’s government, and he was condemned to
death. He managed to escape to Bern, where, with a few supporters (Fugitifs), he continued a futile
opposition in exile.
The story doesn't end there:
+++++++
When fellow reformer John Eckius, who disagreed with him on various points, got sick in Geneva,
Calvin wrote this about him: “One says that Eckius will recover: The world still does not deserve to be
delivered of this wild beast.”
++++++
For having disagreed with him on some points of doctrine, Sebastian Castillo, rector of a boys
school in Geneva and an old friend of Calvin, was fired from his position and expelled from the city.
For accusing the Calvinist doctrine of being absurd, Jérôme-Hermès Bolsec was sent to prison for
weeks and then banished from Geneva.
+++++++
For criticizing Calvin at a banquet, Pierre Ameaux, a city official, was forced to make expiation by
parading through the city squares in a hair-shirt and begging God for forgiveness. These are the
words of the official sentence:
“He is condemned to go around the city in penitential clothing, bareheaded, carrying a torch in his
hand. When arriving before the tribunal, he must kneel, confess having evilly and maliciously spoken
vile words, and manifest his repentance; then, he must beg for mercy before God and the justice of
man. He is condemned to pay all the expenses. This sentence should be publically announced."
++++++++++++++
For having accused Calvin of Miguel Servet, condemned to burn for disagreeing with Calvin being a
heretic, Jacques Gruet was tortured and beheaded in 1547.
+++++++++++++
Galiffé, who delved into the records of that time.describing that within a short period of Calvin’s rule ,
“One counts 30 executions of men and 28 of women,
subdivided by method of death: 13 persons hanged, 10 beheaded, 55 quartered, 35 burned alive after
being tortured.”
+++++++++++++++
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Reporting the religious persecutions of Calvin, author Jean Tet affirms that:
“from 1542 to 1546, which was the softer period of his government,
we count 58 capital executions, 76 banishments and 900 imprisonments.”

<=====================================
Presbyterianism, An Overview

Editor:Mason Shefa

Discipline and opposition (1546–1553)

By 1547, opposition to Calvin and other French refugee ministers had grown to constitute the majority
of the syndics, the civil magistrates of Geneva. On 27 June an unsigned threatening letter in Genevan
dialect was found at the pulpit of St. Pierre Cathedral where Calvin preached. Suspecting a plot
against both the church and the state, the council appointed a commission to investigate. Jacques
Gruet, a Genevan member of Favre's group, was arrested and incriminating evidence was found
when his house was searched. Under torture, he confessed to several crimes including writing the
letter left in the pulpit which threatened the church leaders. A civil court condemned Gruet to death
and he was beheaded on 26 July. Calvin was not opposed to the civil court's decision.
The libertines continued organizing opposition, insulting the appointed ministers, and challenging the
authority of the Consistory. The council straddled both sides of the conflict, alternately admonishing
and upholding Calvin. When Perrin was elected first syndic in February 1552, Calvin's authority
appeared to be at its lowest point. After some losses before the council, Calvin believed he was
defeated; on 24 July 1553 he asked the council to allow him to resign. Although the libertines
52

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

controlled the council, his request was refused. The opposition realized that they could curb Calvin's
authority, but they did not have enough power to banish him.
Calvin used Protestant principles to establish a religious government; and in 1555, he was given
absolute supremacy as leader in Geneva.Under his leadership, Geneva was organized as a
theocracy, or political unit "governed directly by God."
Calvin believed the church should faithfully mirror the principles laid down in Holy Scripture. In his
Ecclesiastical Ordinances he argued that the New Testament taught four orders of ministry: pastors,
doctors, elders, and deacons. Around these, the city was organized.
Pastors conducted the services, preached, administered the Sacraments, and cared for the spiritual
welfare of parishioners. In each of the three parish churches, two Sunday services and a catechism
class were offered. Every other weekday, a service was held—later on, every day. The Lord's Supper
was celebrated quarterly.
The doctors, or teachers, lectured in Latin on the Old and New Testaments usually on Mondays,
Wednesdays, and Fridays. The audience consisted mainly of the older schoolboys and ministers, but
anyone could attend.
In every district, elders kept an eye on spiritual affairs. If they saw that so-and-so was frequently the
worse for drink, or that Mr. X beat his wife, or that Mr. Y and Mrs. Z were seeing too much of each
other, they admonished them in a brotherly manner. If the behavior didn't cease, they reported the
matter to the Consistory, the church's governing body, which would summon the offender.
Excommunication was a last resort and would remain in force until the offender repented.
Finally, social welfare was the charge of the deacons. They were the hospital management board,
social security executives, and alms-house supervisors. The deacons were so effective, Geneva had
no beggars.
The system worked so well for so many years that when John Knox visited Geneva in 1554, he wrote
a friend that the city "is the most perfect school of Christ that ever was in the earth since the days of
the apostles."

Securing the Protestant Reformation (1553–1555)
After the death of Servetus, Calvin was acclaimed a defender of Christianity, but his ultimate triumph
over the libertines was still two years away.
He had always insisted that the Consistory retain the power of excommunication, despite the
council's past decision to take it away. During Servetus's trial, Philibert Berthelier asked the council for
permission to take communion, as he had been excommunicated the previous year for insulting a
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minister. Calvin protested that the council did not have the legal authority to overturn Berthelier's
excommunication. Unsure of how the council would rule, he hinted in a sermon on 3 September 1553
that he might be dismissed by the authorities. The council decided to re-examine the Ordonnances
and on 18 September it voted in support of Calvin—excommunication was within the jurisdiction of the
Consistory. Berthelier applied for reinstatement to another Genevan administrative assembly, the
Deux Cents (Two Hundred), in November. This body reversed the council's decision and stated that
the final arbiter concerning excommunication should be the council. The ministers continued to protest,
and as in the case of Servetus, the opinions of the Swiss churches were sought. The affair dragged on
through 1554. Finally, on 22 January 1555, the council announced the decision of the Swiss churches:
the original Ordonnances were to be kept and the Consistory was to regain its official powers.
The libertines' downfall began with the February 1555 elections. By then, many of the French refugees
had been granted citizenship and with their support, Calvin's partisans elected the majority of the
syndics and the councillors. On 16 May the libertines took to the streets in a drunken protest and
attempted to burn down a house that was supposedly full of Frenchmen. The syndic Henri Aulbert
tried to intervene, carrying with him the baton of office that symbolised his power. Perrin seized the
baton and waved it over the crowd, which gave the appearance that he was taking power and initiating
a coup d'état. The insurrection was soon over when another syndic appeared and ordered Perrin to go
with him to the town hall. Perrin and other leaders were forced to flee the city. With the approval of
Calvin, the other plotters who remained in the city were found and executed. The opposition to
Calvin's church polity came to an end.
Final years (1555–1564)
Calvin's authority was practically uncontested during his final years, and he enjoyed an international
reputation as a reformer distinct from Martin Luther. Initially, Luther and Calvin had mutual respect for
each other. A doctrinal conflict had developed between Luther and Zurich reformer Huldrych Zwingli
on the interpretation of the eucharist. Calvin's opinion on the issue forced Luther to place him in
Zwingli's camp. Calvin actively participated in the polemics that were exchanged between the
Lutheran and Reformed branches of the Reformation movement. At the same time, Calvin was
dismayed by the lack of unity among the reformers. He took steps toward rapprochement with
Bullinger by signing the Consensus Tigurinus, a concordat between the Zurich and Geneva churches.
He reached out to England when Archbishop of Canterbury Thomas Cranmer called for an
ecumenical synod of all the evangelical churches. Calvin praised the idea, but ultimately Cranmer was
unable to bring it to fruition.
Calvin sheltered Marian exiles (those who fled the reign of Catholic Mary Tudor in England) in
Geneva starting in 1555. Under the city's protection, they were able to form their own reformed church
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under John Knox and William Whittingham and eventually carried Calvin's ideas on doctrine and polity
back to England and Scotland.

The Collège Calvin is now a college preparatory school for the Swiss Maturité.
Within Geneva, Calvin's main concern was the creation of a collège, an institute for the education of
children. A site for the school was selected on 25 March 1558 and it opened the following year on 5
June 1559. Although the school was a single institution, it was divided into two parts: a grammar
school called the collège or schola privata and an advanced school called the académie or schola
publica. Calvin tried to recruit two professors for the institute, Mathurin Cordier, his old friend and Latin
scholar who was now based in Lausanne, and Emmanuel Tremellius, the former Regius professor of
Hebrew in Cambridge. Neither was available, but he succeeded in obtaining Theodore Beza as rector.
Within five years there were 1,200 students in the grammar school and 300 in the advanced school.
The collège eventually became the Collège Calvin, one of the college preparatory schools of Geneva;
the académie became the University of Geneva.
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Impact on France
Calvin was deeply committed to reforming his homeland, France. The Protestant movement had been
energetic, but lacked central organizational direction. With financial support from the church in
Geneva, Calvin turned his enormous energies toward uplifting the French Protestant cause. As one
historian explains:
He supplied the dogma, the liturgy, and the moral ideas of the new religion, and he also created
ecclesiastical, political, and social institutions in harmony with it. A born leader, he followed up his
work with personal appeals. His vast correspondence with French Protestants shows not only much
zeal but infinite pains and considerable tact and driving home the lessons of his printed treatises.
Between 1555 and 1562, more than 100 ministers were sent to France. Nevertheless French King
Henry II severely persecuted Protestants under the Edict of Chateaubriand and when the French
authorities complained about the missionary activities, the city fathers of Geneva disclaimed official
responsibility.
While instituting many positive policies, Calvin's government also punished "impiety" and dissent
against his particularly spare vision of Christianity with execution.
The struggle over control of Geneva lasted until May 1555, when Calvin finally prevailed and could
devote himself more wholeheartedly to other matters. He had constantly to watch the international
scene and to keep his Protestant allies in a common front. Toward this end he engaged in a massive
correspondence with political and religious leaders throughout Protestant Europe.
He also continued his commentaries on Scripture, working through the whole New Testament except
the Revelation to John and most of the Old Testament. Many of these commentaries were promptly
published, often with dedications to such European rulers as Queen Elizabeth, though Calvin had too
little time to do much of the editorial work himself. Committees of amanuenses took down what he
said, prepared a master copy, and then presented it to Calvin for approval. During this period Calvin
also established the Genevan Academy to train students in humanist learning in preparation for the
ministry and positions of secular leadership. He also performed a wide range of pastoral duties,
preaching regularly and often, doing numerous weddings and baptisms, and giving spiritual advice
In 1559 Calvin founded what is now the University of Geneva…
Calvin, for his part, preached twice every Sunday and every day of alternate weeks. When not
preaching, he lectured as the Old Testament professor three times a week. He took his place regularly
on the Consistory, which met every Thursday. And he was either on committees or incessantly being
asked for advice about matters relating to the deacons.
Calvin drove himself beyond his body's limits. When he could not walk the couple of hundred yards to
church, he was carried in a chair to preach. When the doctor forbade him to go out in the winter air to
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the lecture room, he crowded the audience into his bedroom and gave lectures there. To those who
would urge him to rest, he asked, "What? Would you have the Lord find me idle when he comes?"
His afflictions were intensified by opposition he sometimes faced. People tried to drown his voice by
loud coughing while he preached; others fired guns outside the church. Men set their dogs on him.
There were even anonymous threats against his life.
Calvin's patience gradually wore away. Even when he was patient, he was too unsympathetic
sometimes. He showed little understanding, little kindness, and certainly little humor.
Calvin finally wore out in 1564. But his influence has not. Outside the church, his ideas have been
blamed for and credited with the rise of capitalism, individualism, and democracy. In the church, he
has been a major influence on leading figures such as evangelist George Whitefield and theologian
Karl Barth, as well as entire movements, such as Puritanism.
Day to day, church bodies with the names "Presbyterian" or "Reformed" (and even some Baptist
groups) carry forward his legacy in local parishes all over the world.
Some scholars attribute capitalism to Calvinism’s influence. Among the first was Max Weber in The
Protestant Ethic and the Spirit of Capitalism (1904)…
In the first five years of his rule in Geneva,
58 people were executed and
76 exiled for their religious beliefs.
Calvin allowed no art other than music,
and even that could not involve instruments.
Under his rule,
Geneva became the center of Protestantism, and sent out pastors to the rest of Europe,
creating
Presbyterianism in Scotland,
the Puritan Movement in England and
the Reformed Church in the Netherlands.

Last illness
Left: Calvin as an old man in Musée de la Réformation Genève Right: Traditional grave of Calvin in
the Cimetière de Plainpalais in Geneva; the exact location of his grave is unknown.
In late 1558, Calvin became ill with a fever. Since he was afraid that he might die before completing
the final revision of the Institutes, he forced himself to work. The final edition was greatly expanded to
the extent that Calvin referred to it as a new work. The expansion from the 21 chapters of the previous
edition to 80 was due to the extended treatment of existing material rather than the addition of new
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topics. Shortly after he recovered, he strained his voice while preaching, which brought on a violent fit
of coughing. He burst a blood-vessel in his lungs, and his health steadily declined. He preached his
final sermon in St. Pierre on 6 February 1564. On 25 April, he made his will, in which he left small
sums to his family and to the collège. A few days later, the ministers of the church came to visit him,
and he bade his final farewell, which was recorded in Discours d'adieu aux ministres. He recounted
his life in Geneva, sometimes recalling bitterly some of the hardships he had suffered. Calvin died on
27 May 1564 aged 54. At first his body lay in state, but since so many people came to see it, the
reformers were afraid that they would be accused of fostering a new saint's cult. On the following day,
he was buried in an unmarked grave in the Cimetière des Rois. The exact location of the grave is
unknown; a stone was added in the 19th century to mark a grave traditionally thought to be Calvin's.
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CHAPTER FIVE
MICHAEL SERVETUS
WHAT IS THE CHRISTIAN WAY OF DEALING WITH HERESY?

(1553)

Michael Servetus exchanged many letters with Calvin until he was denounced by Calvin and
executed.
The turning point in Calvin's fortunes occurred when Michael Servetus, a fugitive from ecclesiastical
authorities, appeared in Geneva on 13 August 1553. Servetus was a Spanish physician and
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Protestant theologian who boldly criticised the doctrine of the Trinity and paedobaptism (infant
baptism). In July 1530 he disputed with Johannes Oecolampadius in Basel and was eventually
expelled. He went to Strasbourg, where he published a pamphlet against the Trinity. Bucer publicly
refuted it and asked Servetus to leave. After returning to Basel, Servetus published Two Books of
Dialogues on the Trinity (Latin: Dialogorum de Trinitate libri duo) which caused a sensation among
Reformers and Catholics alike. The Inquisition in Spain ordered his arrest.
Calvin and Servetus were first brought into contact in 1546 through a common acquaintance, Jean
Frellon of Lyon; they exchanged letters debating doctrine; Calvin used a pseudonym as Charles d'
Espeville; Servetus left his unsigned. Eventually, Calvin lost patience and refused to respond; by this
time Servetus had written around thirty letters to Calvin. Calvin was particularly outraged when
Servetus sent him a copy of the Institutes of the Christian Religion heavily annotated with arguments
pointing to errors in the book. When Servetus mentioned that he would come to Geneva, "Espeville"
(Calvin) wrote a letter to Farel on 13 February 1546:
"Servetus has just sent me a long volume of his ravings. If I consent he will come here, but I will not
give my word; for if he comes here, if my authority is worth anything, I will never permit him to depart
alive."
In 1553 Servetus published Christianismi Restitutio (English: The Restoration of Christianity), in which
he rejected the Christian doctrine of the Trinity and the concept of predestination. In the same year,
Calvin's representative, Guillaume de Trie, sent letters alerting the French Inquisition to Servetus.
Calling him a "Spanish-Portuguese", suspecting and accusing him[62] of his recently proved Jewish
converso origin. De Trie wrote down that "his proper name is Michael Servetus, but he currently calls
himself Villeneuve, practising medicine. He stayed for some time in Lyon, and now he is living in
Vienne." When the inquisitor-general of France learned that Servetus was hiding in Vienne,
according to Calvin under an assumed name, he contacted Cardinal François de Tournon, the
secretary of the archbishop of Lyon, to take up the matter. Servetus was arrested and taken in for
questioning. His letters to Calvin were presented as evidence of heresy, but he denied having written
them, and later said he was not sure it was his handwriting. He said, after swearing before the holy
gospel, that "he was Michel De Villeneuve Doctor in Medicine about 42 years old, native of Tudela of
the kingdom of Navarre, a city under the obedience to the Emperor". The following day he said:
"..although he was not Servetus he assumed the person of Servet for debating with Calvin". He
managed to escape from prison, and the Catholic authorities sentenced him in absentia to death by
slow burning.
On his way to Italy, Servetus stopped in Geneva to visit "d'Espeville", where he was recognized and
arrested. Calvin's secretary, Nicholas de la Fontaine, composed a list of accusations that was
submitted before the court and took upon himself to be the accuser of Servertus. The prosecutor was
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Philibert Berthelier, a member of a libertine family and son of a famous Geneva patriot, and the
sessions were led by Pierre Tissot, Perrin's brother-in-law. The libertines allowed the trial to drag on in
an attempt to harass Calvin. The difficulty in using Servetus as a weapon against Calvin was that the
heretical reputation of Servetus was widespread and most of the cities in Europe were observing and
awaiting the outcome of the trial. This posed a dilemma for the libertines, so on 21 August the council
decided to write to other Swiss cities for their opinions, thus mitigating their own responsibility for the
final decision. While waiting for the responses, the council also asked Servetus if he preferred to be
judged in Vienne or in Geneva. He begged to stay in Geneva. On 20 October the replies from Zurich,
Basel, Bern, and Schaffhausen were read and the council condemned Servetus as a heretic.
When the Geneva city authorities decide that heretics like Servetus should be burned at the stake no
matter what the law says, Calvin expresses his agreement:noting that if Servetus were to come, he
would not assure him safe conduct: "for if he came, as far as my authority goes, I would not let him
leave alive."
"Whoever shall maintain that wrong is done to heretics and blasphemers in punishing them makes
himself an accomplice in their crime and guilty as they are. There is no question here of man's
authority; it is God who speaks, and clear it is what law he will have kept in the church, even to the end
of the world.
Wherefore does he demand of us a so extreme severity, if not to show us that due honor is not paid
him, so long as we set not his service above every human consideration, so that we spare not kin, nor
blood of any, and forget all humanity when the matter is to combat for His glory."
++++++++++++++++++++++++++++>
The Calvinists have their version of story which tries to take Calvin out of the trial altogether. Here is
how it goes. Servitus insisted that all creation form part of body of God since God alone existed in
the beginning:

" The thirty-eight articles of accusation were drawn up by Calvin. Two examinations took place.
At the second of these, Servetus persisted in one of his errors, namely, that all things, “even this
footstool,” are the substance of God.
After further examinations, these articles, with the replies of the accused man, were sent to the
churches of Zurich, Berne, Basle, and Schaffhausen, with a request for their opinion. Farel’s reply is
worthy of record: “It will be a wonder if that man, suffering death, should at the time turn to the Lord,
dying only one death, whereas he has deserved to die a thousand times.”
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In another letter, written from Neuchatel, September 8th, 1553, Farel says: “Your desire to mitigate the
rigor of punishment is the service of a friend to one who is your mortal enemy. But I beseech you so to
act as that no one shall hereafter seek with impunity to publish novel doctrines, and to embroil us all
as Servetus has done.”

Calvin establishes the heresy of Servetus before the Council.
All these circumstances prove that his trial was lengthy, deliberate, and careful; and quite in harmony
with the requirements of the age. All the Reformers who were consulted approved of the
sentence that was pronounced.
At the last stage of the trial, the discussion lasted for three days. The “lesser Council” were
unanimous; and the majority of the Great Council were in favor of capital punishment, and so
decided on the last day.
Sentence of death by fire was given on October 26th, to be carried into effect on the following day.
And now one man alone stands forth to plead for a mitigation of the sentence, namely, that another
form of death be substituted for the stake. That one man was John Calvin. He interceded most
earnestly with the judges for this, but in vain.
Both Farel, who came to Geneva for the purpose, and Calvin, prayed with the unhappy man, and
expressed themselves tenderly towards him. Both of them pleaded with the Council for the
substitution of a milder mode of death; but the syndics were inflexible.
The historian Paul Henry writes of this matter: “Calvin here appears in his real character; and a nearer
consideration of the proceeding, examined from the point of view furnished by the age in which he
lived, will completely exonerate him from all blame. His conduct was not determined by personal
feeling; it was the consequence of a struggle which this great man had carried on for years against
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tendencies to a corruption of doctrine which threatened the church with ruin. Every age must be
judged according to its prevailing laws; and Calvin cannot be fairly accused of any greater offense
than that with which we may be charged for punishing certain crimes with death.”
The main facts therefore may now be summarized thus:
1. That Servetus was guilty of blasphemy, of a kind and degree which is still punishable here in
England by imprisonment.
2. That his sentence was in accordance with the spirit of the age.
3. That he had been sentenced to the same punishment by the Inquisition at Vienne.
4. That the sentence was pronounced by the Councils of Geneva, Calvin having no power either to
condemn or to save him.
5. That Calvin and others visited the unhappy man in his last hours, treated him with much kindness,
and did all they could to have the sentence mitigated.
Three hundred and fifty years after the death of Servetus, a “monument of expiation” was erected on
the spot where he suffered death at Champel, near Geneva. It bears the date of October 27th, 1903;
but the unveiling ceremony was postponed until November 1st.
On one side of this monument are recorded the birth and death of Servetus.
On the front is this inscription:
«Fils respectueux et reconnaissants de Calvin, notre grand
réformateur, mais condamnant une erreur qui fut celle de son siècle et
fermement attachés à la liberté de conscience selon les vrais
principes de la Réformation et de l'Evangile, nous avons élevé ce
monument expiatoire».
[Le XXVII Octobre MCMIII]
“As reverent and grateful
sons of Calvin,
our great Reformer,
repudiating his mistake, which was the mistake
of his age,
and according to the true principles of the
Reformation and the Gospel
holding fast to the freedom of conscience,
we erect
this monument of reconciliation
on 27th October 1903”
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http://perso.wanadoo.fr/herodote/histoire10261.htm
http://www.godrules.net/library/calvin/NEW1calvin18.htm
https://banneroftruth.org/us/resources/articles/2009/calvin-and-servetus-2/
http://answers.google.com/answers/threadview/id/39885.html

Protestantism confesses its wrong by a monument of expiation as to Servetus. The proposed
inscription on this monument is as follows:
“To Michael Servetus, burned for his convictions at Champel, October 27, 1553, victim of the
religious intolerance of his time. The Protestants and friends of Calvin have erected this expiatory
monument to repudiate all coercion in matters of faith, and to proclaim their invincible attachment
to the gospel and to liberty, October 27, 1903."
How remarkable the fact of such a monument. In all the world, past or present, nothing like it can be
found. Also, how historically accurate is its inscription. Servetus was “burned for his convictions;” he
was a “victim of the religious intolerance of his time.” Some, indeed, there are who would make it
appear that Servetus was burned for political rather than religious reasons, and so in a measure
excuse Calvin, but the combined facts of history are against them. The burning of Servetus was the
crime of Calvin. Protestantism must still bear the blame for the awful Genevan tragedy.
http://thebookshelf2015.blogspot.com/2016/08/the-murder-of-michael-servetus-by-frank.html
<+++++++++++++++++++++++++++++++++++++

The following day he was sentenced to burning at the stake, the same sentence as in Vienne. Some
scholars claim that Calvin and other ministers asked that he be beheaded instead of burnt, knowing
that burning at the stake was the only legal recourse. This plea was refused and on 27 October,
Servetus was burnt alive at the Plateau of Champel at the edge of Geneva.
Michael Servetus was born in Spain in 1509. He had a brilliant mind, was trained by the Dominicans,
and went to the University of Saragossa. There he began studying the Bible, whose authority he
accepted; but his interpretations brought him into conflict with the orthodox church.
He discovered the Bible as a 17 year old law student at Toulouse. In that Book he found the real,
historical person of Jesus, the Saviour who drew all unto himself and through him to the Father in
heaven. This amazing truth, so simple and inspiring, transformed his life and moved him to take his
discovery to the world.
In 1531 Servetus published a work called the Errors of the Trinity, in which he said those who believed
in the Trinity were really Tritheists (believers in three gods) or atheists. He said the gods of the
Trinitarians were a 3-headed monster and a deception of the devil. Both Protestants and Catholics
found the work blasphemous, and the emperor banned it.
-------------------------------------------------------------------------------------------------------------------------------64

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

https://www.christianity.com/church/church-history/timeline/1501-1600/michael-servetus-burned-for-heresy-11629984.html
http://uudb.org/articles/michaelservetus.html
http://www.onegodonelord.com/theos-8/
http://www.godrules.net/library/calvin/NEW1calvin18.htm

De Trinitatis Erroribus
(On the Errors of the Trinity)
1551

Christianismi Restitutio
Restitution of Christianity
1553

Michael Servetus Burned for Heresy
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At the Augsburg Diet he heard the Reformers speak and in 1530 he approached them in Basel and
Strassburg urging them to consider numerous problems with the current doctrine of the trinity. He was
not well received.
Compelled to be heard by a wider audience he published a treatise, “Errors of the Trinity” with the
intent to “set forth a truer statement of it, more consistent with Scripture, more acceptable to reason,
and more helpful to piety.” He applied his training at law school with a precise writing style using many
references, cross-references, quoting and alluding to at least 52 books of the Bible, six of the
Apocrypha, and nearly 40 Church Fathers. Evidently this is difficult concept - Three separate persons
to be One God.
"Although Christ is an elohim, yet he is one with the Father. Thus, no plurality is shown as they
suppose, for he is an elohim, a kind of deity being shared by him with the Father."

He interpreted the proper meaning of Hebrew and Greek words as a biblical literalist, following lexical,
grammatical, and contextual methodologies.
He insisted that “Scripture clearly interprets itself if you rightly compare one passage with another.”
p. 13. Christ is a true Son of God by nature; others are sons only by adoption.
He is Son, and God is Father, in a higher sense than that used of men.
p. 16. God shares his full deity with Christ.
p. 17. Scripture plainly shows God and Christ as distinct beings
Harvard Theological Studies XVI The Two Treatises of Servetus On The Trinity in Seven Books
You can read this at
http://www.teleiosministries.com/pdfs/Doctrines_of_Men/errors_trinity_servetus.pdf
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"There are not three Gods all independent and self existing. The three co-operate with one mind and
purpose so that in the truest sense of the word, they are one. Instead of being independent, they are
wholly dependent on each other or interdependent. There are three separate and distinct persons that
are called God in scripture. The trinity is one God, but three persons."
https://ministrymaker.com/trinity-one-god-three-persons/
Likewise, the Holy Spirit is not a separate being, for that would result in a plurality of Gods. He noted
the fact that the Bible frequently speaks of the Father and Son, but often fails to mention the Spirit.
Servetus found that Scripture did not prove the unity of three persons, but rather harmony of
mind and will between the Father and Son. The Bible he found had not one word about a Trinity,
nor about essence, substance, or hypostases. These terms he saw were imported from Greek
philosophy.
This is how we understand the concept of Trinity.

Melancthon and Oecolampadius both admitted that Servetus had made some good points.
Erasmus had even removed the main proof-text, 1John 5:7, from his Textus Recepticus.
Luther left the philosophical terms out of his catechisms.
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Here is the introduction to the above 1932 version by Harvard University
Michael Servetus
Michael Servetus (also Miguel Servet or Miguel Serveto; 29 September 1511 – 27 October 1553) was
a Spanish (Aragonese) theologian, physician and humanist. His interests included many sciences:
astronomy and meteorology; geography, jurisprudence, study of the Bible, mathematics, anatomy,
and medicine. He is renowned in the history of several of these fields, particularly medicine and
theology. He participated in the Protestant Reformation, and later developed a nontrinitarian
Christology, which led to his condemnnation by Catholics and Protestants alike. He was burnt at the
stake by order of the protestant Geneva governing council, which was led by Calvin, as a heretic.
“He desired forgiveness of his mistakes and ignorance and sins, though he could never be got to
confess Christ as the eternal Son of God; and to the end he held true to his convictions. Arrived at the
place of execution he fell upon his face and continued long in prayer, while Farel seized the
opportunity to make an edifying address to the spectators. Again exhorted to say something, he cried,
‘O God, O God; what else can I speak of but God.’ Then he asked the people to pray for him.
Being led to a pile of wood made up of small sticks and bundles of green oak with the leaves still on,
he was seated on a log with his feet touching the ground, his body chained to a stake, and his neck
bound to it by a coarse rope; his head covered with straw or leaves sprinkled with sulphur, and his
book tied to his thigh. He besought the executioner not to prolong his torture; and when the torch met
his sight he uttered a terrible shriek, while the horrified people threw on more wood and he cried out,
‘0 Jesus, Son of the eternal God, have mercy on me.’ After about half an hour life was extinct. He had
died and made no sign.” (A HISTORY OF UNITARIANISM Volume II A History of Unitarianism Socinianism and its
Antecedents by EARL MORSE WILBUR, D.D; page 180-18)
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“THE BURNING OF SERVETUS settled only one of the questions raised by his appearance on the
stage at Geneva. He himself was indeed now removed from the stage, and could no longer spread his
ideas in person. But the burning of the man, as Calvin and other champions of the faith soon
discovered, by no means put an end to his ideas; while it did bring to the front a much broader, more
important and more vital question, that of religious toleration. Calvin’s critics, in centering their
attention on his responsibility for this tragedy, have largely overlooked the fact that in this case he was
but the conspicuous embodiment of a policy toward heretics that was at the time universally accepted
in principle by Protestants no less than by Catholics. It ought therefore to cause no surprise that from
the most influential leaders of the Reformation this shocking occurrence called forth an all but
unanimous response of approval.
All this, however, was solely on an ex parte presentation of the case by Calvin, who had drawn the
terms of the indictment of Servetus which formed the basis of the prosecution and sentence, and had
taken the pains to prepare their minds for it.
This approval was given by men not one of whom had had a fair opportunity to read and judge
the book on which his conviction had been founded, if indeed they had even seen it, but who
nevertheless endorsed all that vas done, without apparent hesitation or further inquiry.
Bullinger not only had approved of the death of Servetus in advance, but two years later he wrote that
he was persuaded that if Satan were to return from hell and preach to the world as he pleased, he
would employ many of Servetus’s expressions. Years afterwards he still firmly held that the Geneva
Council had done its duty in this case.
Peter Martyr Wrote in 1556, ‘I have nothing to say of the Spaniard Servetus except that he was a
veritable son of the Devil, whose poisonous and detestable doctrine should everywhere be hunted
down; and the magistrate that condemned him to death should not be blamed, seeing that there was
no hope of his amendment, and that his blasphemies were quite intolerable.”
(A HISTORY OF UNITARIANISM Volume II A History of Unitarianism Socinianism and its Antecedents by EARL MORSE
WILBUR, D.D; page 186-187)

The following quotation is added to give what Servetus was teaching - monotheism and unity of
Elohim. This is how the book starts:
BOOK I
Argument
Any discussion of the Trinity should start with the man. That Yahshua, surnamed Christ, was not a
hypostasis4 but a human being is taught both by the early Fathers and in the Scriptures, taken in their
literal sense, and is indicated by the miracles that he wrought. He, and not the Word5 is also the
miraculously born Son of Yahweh in fleshly form, as the Scriptures teach– not a hypostasis,
[Hypostatic Union: A theological term used with reference to the Incarnation to express the revealed truth that in Christ one
person subsists in two natures, the Divine and the human. Hypostasis means, literally, that which lies beneath as basis or
foundation. Hence it came to be used by the Greek philosophers to denote reality as distinguished from appearances
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(Aristotle, "Mund.", IV, 21). It occurs also in St. Paul's Epistles (2 Corinthians 9:4; 11:17; Hebrews 1:3-3:14), but not in the
sense of person. Previous to the Council of Nicæa (325) hypostasis was synonymous with ousia, and even St. Augustine
(De Trin., V, 8) avers that he sees no difference between them. The distinction in fact was brought about gradually in the
course of the controversies to which the Christological heresies gave rise, and was definitively established by the Council
of Chalcedon (451), which declared that in Christ the two natures, each retaining its own properties, are united in one
subsistence and one person (eis en prosopon kai mian hpostasin) (Denzinger, ed. Bannwart, 148). They are not joined in a
moral or accidental union (Nestorius), nor commingled (Eutyches), and nevertheless they are substantially united. For
further explanation and bibliography see: INCARNATION; JESUS Christ; MONOPHYSITISM; NATURE; PERSON.
http://www.newadvent.org/cathen/07610b.htm]

but an actual Son.

He is an elohim, sharing Yahweh’s divinity in full; and the theory of a communicatio idiomatum is a
confusing sophistical quibble. This does not imply two Yahwehs, but only a double use of the term
elohim, as is clear from the Hebrew use of the term. Christ, being one with Yahweh his Father, equal
in power, came down from heaven and assumed flesh as a man. In short, all the Scriptures speak of
Christ as a man.
The doctrine of the Holy Spirit as a third separate being lands us in practical tritheism ( Tritheism is the
belief that there are three distinct, each powerful gods, who form a triad. ) no better than atheism,
even though the unity of Yahweh is insisted on. Careful interpretation of the usual proof –texts shows
that they teach not a union of three beings in one but a harmony between them. The Holy Spirit as a
third person of the Godhead [( The term ‘Godhead’ is the Greek word, ‘2320 yeothvtheotes theh-ot’-ace,and is only
used once in the scriptures, which is in Col. 2:9. The context of its usage has nothing to do with a Trinity. The word could
be translated Godness as it is in the Word Study Greek – English New Testament by Paul R. McReynolds. A similar Greek

)] is unknown in Scripture. It
is not a separate being, but an activity of Yahweh himself. The doctrine of the Trinity can be neither
established by logic nor proved from Scripture and is in fact inconceivable. There are many reasons
against it. The Scriptures and the Fathers teach on Yahweh the Father and Yahshua Christ his son;
but scholastic philosophy has introduced terms which are not understood and do not accord with
Scripture. Yahshua taught that he himself was the Son of Yahweh. Numerous heresies have sprung
from this philosophy and fruitless questions have risen out of it. Worst of all, the doctrine of the Trinity
incurs the ridicule of the Mohammedans and the Jews. It arose out of Greek[metaphysical] philosophy
rather than from the belief that Yahshua Christ is the Son of Yahweh; and he will be with the Church
only if it keeps his teaching.
word is theiotes, which is used in Romans 1:20. Theiotes means divinity, divine nature.

<========================
Calvin, disapproving of the Athanasian Creed, only briefly mentioned the doctrine in his Catechism.
Melanchthon in his Theological Sayings of 1521 pronounced the Trinity doctrine not essential to
salvation.
Athanasian Creed
(The relevant part alone)

….……..Now this is the catholic faith:
That we worship one God in trinity and the trinity in unity,
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neither blending their persons
nor dividing their essence.
For the person of the Father is a distinct person,
the person of the Son is another,
and that of the Holy Spirit still another.
But the divinity of the Father, Son, and Holy Spirit is one,
their glory equal, their majesty coeternal.
What quality the Father has, the Son has, and the Holy Spirit has.
The Father is uncreated, the Son is uncreated, the Holy Spirit is uncreated.
The Father is immeasurable, the Son is immeasurable, the Holy Spirit is immeasurable.
The Father is eternal, the Son is eternal, the Holy Spirit is eternal.
And yet there are not three eternal beings; there is but one eternal being.
So too there are not three uncreated or immeasurable beings;
there is but one uncreated and immeasurable being.
Similarly, the Father is almighty, the Son is almighty, the Holy Spirit is almighty.
Yet there are not three almighty beings; there is but one almighty being.
Thus the Father is God, the Son is God, the Holy Spirit is God.
Yet there are not three gods; there is but one God.
Thus the Father is Lord, the Son is Lord, the Holy Spirit is Lord.
Yet there are not three lords; there is but one Lord………………."
Servetus proceded to France where he took the name Michel de
Villeneuve. He studied mathematics, geography, astrology, and
medicine. Gaining fame as a physician, he came close to
discovering the pulmonary circulation of the blood, and published a
frequently studied book on the use of syrups in medicine.
The “Christianismi Restitutio” (the “Restoration of Christianity”)
(1553) contains the first written description in Western Europe of
the minor circulation of blood (i.e. the route of the blood from the
heart to the lungs and viceversa). Those who wonder why this
scientific discovery is contained in a theological book, they can find
the answer in the nature of the system of thought of Servetus. As a
son of the Renaissance, Servetus considered that theology,
medicine, philosophy and the rest of sciences were not separated compartments, but interrelated
sciences that allowed men to understand the Universe as a whole.
"The divine spirit is found in the blood and is in itself the blood or the blood spirit. It is not that the
divine spirit is found mainly in the walls of the heart or in the parenchyma of the liver or brain, but in the
blood, as God himself taught us in Genesis. 9; Leviathan. 7 and Deutenonomium. 12.” (Christianismi
Restitutio, p. 170).
http://www.miguelservet.org/servetus/circulation.htm
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http://www.miguelservet.org/servetus/church.htm
http://cvnteyes.co/2FlzBWi

The Trial of Michel Servet, Geneva 1553

In 1540 Michael opened a correspondence with John Calvin of Geneva, asking the reformer what it
meant for Jesus to be the Son of God and how a man was to be born again. He criticized Calvin's
replies and stated that those who believed in the Trinity believed in the spirit of the dragon, the priests
and the false prophets who make war on the lamb….. Both John Calvin and the Pope were antichrists
in Servetus' eyes. Calvin wrote to a friend that if Servetus ever fell into his hands, he would not allow
him to get away alive.
In 1553 Michael anonymously published The Restitution of Christianity which he saw as an attempt to
restore Christianity to its primitive purity. In that work he boldly--or rashly--continued to deny the Trinity
despite the danger it brought him. Denying the Trinity and the incarnation of Christ were still capital
offenses as they had been throughout the middle ages. Michael said Jesus was the Son of the eternal
God but not the eternal Son of God. Contrary to the reformers, he also taught that both faith and works
were necessary for salvation. He sent Calvin a portion of the work.
Roman Catholic authorities in Vienne discovered the name of the Restitution's author because Calvin
collaborated in denouncing him to the Inquisition, and they arrested Michael for heresy. He escaped,
however, and fled toward Naples by way of Calvin's Geneva. Vienne's authorities burned him in effigy.
He entered a church where Calvin was preaching, was recognized, and arrested on charges of
blasphemy and heresy, although he was not a citizen and was just passing through town. He probably
came to Geneva escaping from the Roman Catholic justice system where a heretic is to be burned as
a tradition, into a Protestant new form of Church - who themselves were victims of the Roman
Church- to escape the execution only to find that Protestants followed the same rule of persecution.
Geneva was probably the first to impose these cruel punishments in the name of a Father God who is
defined as "God is Love".
Doesn't it reminds of Calvins first lesson from Seneca's Clementia ?
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“I of all mortals have found favor with Heaven and have been chosen to serve on earth as vicar of the
gods. I am the arbiter of life and death for the nations; it rests in my hand what each man’s fortune and
state shall be; by my lips Fortune proclaims what gift she would bestow on each human being; from
my utterance peoples and cities gather reasons for rejoicing; without my favor and grace no part of the
wide world can prosper; all those many thousands of swords which my peace restrains will be drawn
at my nod; what nations shall be utterly destroyed, which ones transported, which shall receive the gift
of liberty, which have it taken from them, what kings shall become slaves and whose heads shall be
crowned with royal honor, what cities shall fall and which shall rise — this is my jurisdiction….."
This time not the Vicar of gods, but the Vicar of God in action.
Michael was tried for heresy, this time by a Protestant city council. …
The Geneva Council voted to condemn Servetus for heresy and called for his execution. The Swiss
churches of Berne, Zurich, Basle, and Schaffhausen encouraged this move. Although Calvin insisted
with the rest that Servetus must die, he urged that in mercy Servetus be executed by the sword, not by
burning, but the Council rejected the suggestion. It was quarreling with Calvin at that time over the city
government.
On October 27, the day of the execution, both Farel and Calvin visited Servetus in his cell. Servetus
begged for mercy and asked Calvin's forgiveness. Calvin said that he had nor become involved in the
pros-ecution of Servetus because of any offenses against him personally. They then made a final
attempt to get Servetus to change his mind about the Trinity, but without success. Servetus stood fast
to his principles.
"Being led to a pile of wood made up of small sticks and bundles of green oak with the leaves still
on, he was seated on a log with his feet touching the ground, his body chained to a stake, and his
neck bound to it by a coarse rope; his head covered with straw or leaves sprinkled with
sulphur, and his book tied to his thigh. He besought the executioner not to prolong
his torture; and when the torch met his sight he uttered a terrible shriek, while the horrified people
threw on more wood and he cried out, ‘0 Jesus, Son of the eternal God, have mercy on me.’ After
about half an hour life was extinct. He had died and made no sign.
But in the end, Miguel Serveto, (Michael Servetus, Michel de Villeneuve), was burned alive atop a
pyre of his own books on the edge of Geneva, on October 27, 1553, crying out, “Jesus, Son of the
Eternal God, have mercy on me.”
Calvin wrote about Servetus,
‘One should not be content with simply killing such people,
but should burn them cruelly.’”
(FBIS, “The Calvinism Debate”)
http://uudb.org/articles/michaelservetus.html
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By
Stanford Rives
"Yet, there was another one charged with blasphemy who was equally innocent, although unlike our
Lord, he was not divine This was Miguel Servetus. And like our Lord, Servetus was punished with
death. This time the dispute appeared to be nothing more signiﬁcant than a quibble over words. The
defendant Servetus believed Jesus’ divinity was because Our Lord was the etemal Word. The chief
witness and defacto prosecutor (Calvin) believed Jesus was divine because He was the eternal Son
and etemal Word. Calvin, the head pastor of Geneva, insisted this ‘heresy’ of Servetus was also
blasphemy, and that Servetus must be killed. Yet. the law of Geneva, which had been revised by
Calvin after the Protestant Revolution of I 535 in Geneva, provided that expulsion was the maximum
penalty for blasphemers. There was otherwise no crime in the civil code of Geneva for mere
heresy. As a result, there also was no death penalty for heresy recognized in Geneva’s Civil Code
Calvin was blocked. Yet, by persistence. and vague allusions to other ancient codes of‘ sixth century
Rome never enacted at Geneva, which even then did not provide for a death penalty in Servetus‘ case,
Calvin convinced the laymen-court known as the Pen‘! (‘email to order Servetus’ execution. Hence,
Calvin had a man killed on the accusation of‘ blasphemy who, like Jesus, was not guilty of blasphemy,
and whose death, as a result, was no less a murder than the killing of Jesus.
In Calvin’s ﬁrst edition of the Institutes (1536), Calvin wrote: ll is crimiual to put heretics lo death. To
make an end of them by fire and sword is opposed to every principle of humanity.” Indeed, just before
he died, Calvin taught in his commentary on Ezekiel 18:34 that anyone like himself who had been
regenerated can be unrepentant murderer and still can expect etemal life, contrary to what Apostle
John taught.”
Calvin knew Servetus since college days in I534. ln approximately that year, they mutually planned a
public debate which was cancelled. They corresponded numerous times until their correspondence
ceased in 1543. Then in 1546, Calvin put in writing to Farel that Calvin would not let Servetus leave
Geneva alive if Sewetus should set Foot in it.“ Calvin repeated such an intent in writing during the
Servetus trial of I553.”

74

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

How was this desire to kill someone over differences of opinion justified in Calvin’s thinking as of I546?
This is difficult to explain because it was in this time period that Calvin adamantly insisted heretics
were not to be killed, and instead must be corrected only by doctrine. Thus, how did Calvin rationalize
his desire to kill Setvetus in this period of time when he espoused tolerance toward heretics‘?"
Three years prior to Calvin's death he wrote in 1561: "Such monsters [i.e. Anabaptists] should be
exterminated as I have exterminated Michael Servetus the Spaniard"

====================>
This is how the New Advent Catholic Encylopedia describe the events of Servitus
http://www.newadvent.org/cathen/03195b.htm

"I am more deeply scandalized", wrote Gibbon "at the single execution of Servetus than at the
hecatombs which have blazed in the autos-da-fé of Spain and Portugal". He ascribes the enmity of
Calvin to personal malice and perhaps envy.
The facts of the case are pretty well ascertained. Born in 1511, perhaps at Tudela, Michael Served y
Reves studied at Toulouse and was present in Bologna at the coronation of Charles V. He travelled in
Germany and brought out in 1531 at Hagenau his treatise "De Trinitatis Erroribus", a strong Unitarian
work which made much commotion among the more orthodox Reformers. He met Calvin and
disputed with him at Paris in 1534, became corrector of the press at Lyons; gave attention to
medicine, discovered the lesser circulation of the blood, and entered into a fatal correspondence
with the dictator of Geneva touching a new volume "Christianismi Restitutio," which he intended to
publish. In 1546 the exchange of letters ceased. The Reformer called Servetus arrogant (he had
dared to criticize the "Institutes" in marginal glosses), and uttered the significant menace, "If he
comes here and I have any authority, I will never let him leave the place alive." The "Restitutio"
appeared in 1553. Calvin at once had its author delated to the Dominican inquisitor Ory at
Lyons, sending on to him the man's letters of 1545-46 and these glosses. Hereupon the
Spaniards was imprisoned at Vienne, but he escaped by friendly connivance, and was burnt there
only in effigy. Some extraordinary fascination drew him to Geneva, from which he intended to pass the
Alps. He arrived on 13 August, 1553. The next day Calvin, who had remarked him at the sermon,
got his critic arrested, the preacher's own secretary coming forward to accuse him.
Calvin drew up forty articles of charge under three heads, concerning the nature of God, infant
baptism, and the attack which Servetus had ventured on his own teaching. The council
hesitated before taking a deadly decision, but the dictator, reinforced by Farel, drove them on.
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In prison the culprit suffered much and loudly complained. The Bernese and other Swiss voted for
some indefinite penalty. But to Calvin his power in Geneva seemed lost, while the stigma of
heresy; as he insisted, would cling to all Protestants if this innovator were not put to death.
"Let the world see" Bullinger counselled him, "that Geneva wills the glory of Christ."

<============================
Calvin himself discusses the subject of discipline in the twelfth chapter of the fourth book of his
Institutes.
"No society," he says at the outset, "no house can be preserved in proper condition without discipline.
The Church ought to be the most orderly society of all. As the saving doctrine of Christ is the soul of
the Church, so discipline forms the nerves and ligaments which connect the members and keep each
in its proper place. It serves as a bridle to curb and restrain the refractory who resist the doctrine of
Christ; or as a spur to stimulate the inactive; and sometimes as a father’s rod to chastise, in mercy
and with the gentleness of the spirit of Christ, those who have grievously fallen away. It is the only
remedy against a dreadful desolation in the Church."
He distinguished between the discipline of the people and the discipline of the clergy.
The discipline of members has three degrees:
private admonition;
a second admonition in the presence of witnesses or before the Church; and,
in case of persistent disobedience, exclusion from the Lord’s Table.
This is in accordance with the rule of Christ (Matt. 18:15–17)
This is the scriptural stand.
"The severity of the Church must be tempered by a spirit of gentleness. For there is constant need of
the greatest caution, according to the injunction of Paul concerning a person who may have been
censured, ’lest by any means such a one should be swallowed up with his overmuch sorrow’ (2 Cor.
2:7); for thus a remedy would become a poison."
This will avoid the problem of deciding who is right in the case of doctrines and faith.
Was John Calvin's action in Geneva scriptural and in accordance with his own teaching; and in the
Spirit of Father, Son or Holy Spirit?
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"Heretics" who were burned or executed in
Protestant Countries
When heresy is used today with reference to Christianity, it denotes the formal denial or doubt of a
core doctrine of the Christian faith as defined by one or more of the Christian churches.
"They that approve a private opinion, call it opinion; but they that dislike it, heresy:
and yet heresy signifies no more than private opinion."
Thomas Hobbes (1588-1679), Leviathan
The oath taken by Roman Catholic bishops at their consecration includes the following undertaking
"with all my power I will persecute and make war upon heretics".
Each sect regarded itself as representing the one true Church. All the rest were schismatics and
heretics. Any wonder they crucified Jesus !
Robert Barnes ( 1540), Smithfield, London, England
Thomas Gerrard (1540), Smithfield, England
Anne Askew (1546), Smithfield, England
John Lascelles (1546), Smithfield, England
John Adams (1546), Smithfield, England
Joan Bocher (1550), Smithfield, England
George van Parris (1551), Smithfield, England
Matthew Hamont (1579), Norwich, England
Francis Kett (1589), Norwich, England
Bartholomew Legate (1575–1612), Smithfield, England
Edward Wightman (1566–1612), relapsed heretic, Lichfield, England
Stephen Cotton (1558),[1] Brentford, England
Michael Servetus (1511–1553), Geneva, Switzerland
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Eventually Reformation learned its lesson that persecution of one sect by another which differs in
theology does not bring any particular advantage. It was found to be self defeating. This freedom
of choice - the ultimate freewill of man gave rise to the Capitalistic Spirit which permeated the
Christian world eventually. This was the fundamental freedom of Man in which Man was created.
That is the only way of having "sons' instead of machines and robots. God wanted sons, he had lot of
robots ready. Hence Adam was specifically created "in his own image" with ability to make mistakes
and make choices and be transformed into the likeness of His Son.

Catholics saw Marin Luther as an instrument of the Devil
Here the Devil is shown playing him like bagpipes (1535)
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CHAPTER SIX
CALVINISTIC THEOLOGY

Calvin developed his theology in his biblical commentaries as well as his sermons and treatises, but
the most comprehensive expression of his views is found in his magnum opus, the Institutes of the
Christian Religion. He intended that the book be used as a summary of his views on Christian
theology and that it be read in conjunction with his commentaries. The various editions of that work
spanned nearly his entire career as a reformer, and the successive revisions of the book show that his
theology changed very little from his youth to his death. The first edition from 1536 consisted of only
six chapters. The second edition, published in 1539, was three times as long because he added
chapters on subjects that appear in Melanchthon's Loci Communes. In 1543, he again added new
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material and expanded a chapter on the Apostles' Creed. The final edition of the Institutes appeared in
1559. By then, the work consisted of four books of eighty chapters, and each book was named after
statements from the creed: Book 1 on God the Creator, Book 2 on the Redeemer in Christ, Book 3 on
receiving the Grace of Christ through the Holy Spirit, and Book 4 on the Society of Christ or the
Church.
Calvin defined a sacrament as an earthly sign associated with a promise from God. He accepted only
two sacraments as valid under the new covenant: baptism and the Lord's Supper (in opposition to
the Catholic acceptance of seven sacraments).
He completely rejected the Catholic doctrine of transubstantiation and the treatment of the
Supper as a sacrifice. He also could not accept the Lutheran doctrine of sacramental union in
which Christ was "in, with and under" the elements. His own view was close to Zwingli's symbolic view,
but it was not identical. Rather than holding a purely symbolic view, Calvin noted that with the
participation of the Holy Spirit, faith was nourished and strengthened by the sacrament. In his
words, the eucharistic rite was "a secret too sublime for my mind to understand or words to express. I
experience it rather than understand it."
https://www.gotquestions.org/John-Calvin.html
http://biography.yourdictionary.com/john-calvin

Calvin's theology
God
Calvin said that there could be no knowledge of self without knowledge of God. All men have a natural
awareness of divinity, which is both planted in their minds and made evident through creation.
However, man has suppressed or corrupted this knowledge, and confused the creation with the
Creator. It is only when men contemplate the greatness of God that they can come to realize their own
inadequacy. God is providentially in control of all things that come to pass, including evil things, but
this does not make him the author of evil.
God according to Calvin was the Supreme Power who created the cosmos. He is therefore all
powerful, with all the omni qualities. Omnipotent, Omniscient, and Omnipresent. He is the sovereign
- King of Kings and Lord of Lord. He works out everything for his own glory. So his emphasis is on
God as a zealous Emperor who does not give his glory to anyone else. His emphasis on God as
Love is subservient to his sovereignity.
Man
Man is created in the image of God. This image has been marred by the Fall, though not destroyed.
Before the Fall, man's will was truly free; however, now it is corrupt and enslaved to sin. Man is totally
unable to seek or choose God unless God chooses him first.
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Jesus Christ
The person of Christ, the God-man, provides the solution to this moral dilemma. Christ is the only
possible bridge between God and men. In the Incarnation, God and man were joined inseparably in
one person, yet not in such a way that the divine and human were confused. The relationship between
Christ's human and divine natures is paradigmatic for Calvin's theology whenever the divine touches
upon the human.
Calvin was the first person to describe the work of Christ in terms of the threefold offices of prophet,
priest, and king. As prophet, Christ's teachings are proclaimed by the apostles for the purpose of our
salvation. As priest, Christ's sacrifice of himself and his mediation before the Father secures the
salvation of men. As king, Christ rules the Church spiritually in the hearts of its members.
The Holy Spirit
The Holy Spirit unites men to Christ when Christ is apprehended through faith in the promises of
Scripture. The Spirit leads men to Christ; without him, saving faith is impossible.
Justification by faith
Justification by faith is the material principle of the Reformation. It is based upon the mercy of God, not
the merits of humanity. Although the doctrines of election and predestination are linked with Calvin's
name, the doctrine of election actually plays a relatively minor part of Calvin's theology. As a
second-generation Reformer, his primary concern was with the government and organization of the
church rather than theology. Nonetheless, Calvin believed in unconditional election.
Sacraments
Calvin taught two sacraments: baptism and the Lord's supper. He differed from sacramentalists who
believed that the sacraments were a means of receiving justifying grace. Rather, they are the badges,
or marks, of Christian profession, testifying to God's grace.
Calvin was a paedobaptist, believing that infants were the proper objects of baptism. He differed from
Catholic and Lutheran paedobaptists in arguing that baptism did not regenerate infants. Rather, it
symbolized entrance into the New Covenant, just as circumcision did for the Old Covenant. His
argument for infant baptism draws many parallels between the two signs.
Whereas Luther and the Catholic church believed that Christ's body was literally present in the
Eucharist, and Zwingli taught that the Lord's Supper was a mere memorial, Calvin took a middle
ground between the two positions. The elements were a symbol and therefore could not be the thing
they signified; the doctrines of transubstantiation and consubstantiation confused the symbol and the
substance. On the other hand, Zwingli's memorialism divorced symbol and substance completely.
Calvin taught that when one receives the bread and wine, which are literal food and drink, in a spiritual
sense he receives the spiritual food and drink of the Christian. Christ is spiritually present when the
Eucharist is received by faith.
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Church government
Calvin is the founder of the Presbyterian system of church government.
At the local level, Calvin's system consisted of a council of pastors representing the local assembly,
and responsible for teaching and shepherding the churches. The Consistory, a larger council
comprising pastors and lay elders elected according to district, was responsible for maintaining church
discipline and watching over the moral lives of church members. At the regional level is the presbytery,
then above this a provincial synod and a national synod.
Church government is closely tied to church discipline. Discipline is the ordering of church life in
obedience to Christ in response to the teaching of Scripture. It has a threefold aim: the glory of God,
purity of the Church, and correction of the offender.
The power of the Church to punish offenders was limited to excommunication. Typically, this meant
denying them the Lord's Supper, baptism for them or their children, or marriage. Although in Calvin's
day the Consistory could recommend civil punishment to the city authorities which was often heeded.
Calvin and Calvinism
Calvinism is most noted for its understanding of soteriology which was codified at the Synod of Dort in
1618-19 in the so-called Five Points of Calvinism.
There is some debate as to whether Calvin himself would have affirmed all five points as such. In his
writings, he explicitly affirms total depravity, unconditional election, irresistible grace, and the
perseverance of the saints. However, his affirmation of limited atonement is implicit at best. Some
scholars, such as Norman Geisler, deny that Calvin would have endorsed limited atonement; others,
such as Roger Nicole, say that his theology affirms all five points.
Calvin's influence
Separation of church and state
Calvin believed that the church should not be subject to the state, or vice versa. While both church
and state are subject to God's law, they both have their own God-ordained spheres of influence. For
example, the church does not have the authority to impose penalties for civil offenses, although it can
call on the civil authorities to punish them. Conversely, the state is not to intrude on the operations of
the church. However, it has a duty to protect the church and its ability to function as the church.
As a magisterial reformer, Calvin thought of the State as a Christian nation rather than a secular
government. He did not advocate religious freedom in the same sense as the Baptists later would, for
example. However, his ecclesiology sowed the seeds of the modern secular democracy.
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Missiology
Geneva became a safe haven for Protestant refugees, not only from France, but all over Europe
provided it is in consonance with the theology of Calvin.. Calvin founded a school to instruct men in
Reformed theology and then train them to return home, preach the Gospel, and plant churches. The
city therefore became the nucleus of missionary activity; for example, in 1561, 140 missionaries are
recorded as having left Geneva.
This actually violates the principle of predestination. Can anyone provide salvation? This should
therefore be considered as a mission of propaganda of Calvinism.
The missionary influence of Calvin extended not only to his native France, but also to Scotland (home
of the Presbyterian Church), England, northern Italy, the Netherlands, and even Poland. Calvin also
sent out the first two overseas missionaries in the history of Protestantism: an expedition to Brazil in
1556.
The Protestant work ethic
Calvin repudiated the distinction between "sacred" and "secular" duty and the prevailing notion that
work is a necessary evil. Rather, he taught, work is a calling from God. Therefore, one glorifies God in
his work by working diligently and joyfully.
Calvin did not invent capitalism, but he did teach that one of the rewards of hard work is wealth. His
philosophy of work allowed capitalism to flourish where it was practiced.
https://reasonabletheology.org/john-calvin-pastor-theologian-ref
David N. Steele & Curtis C. Thomas, The Five Points of Calvinism
http://www.fivesolas.com/tulipscriptures.htm
Wikipedia
http://www.prca.org/pamphlets/pamphlet_41.html
https://www.ligonier.org/blog/tulip-and-reformed-theology-introduction/
https://www.calvinistcorner.com/tulip.htmb

The Decision of the Synod of Dort on the Five Main Points of Doctrine in the Netherlands, known more
simply as The Canons of Dort, was an official document written by the national synod of the Reformed
Churches in the Netherlands. It was written in 1619, and represented the official response to another
document, The Remonstrance, written in 1610 by the followers of Jacob Arminius. The writers of The
Canons of Dort organized their arguments in five points, each corresponding to the five points set out
in The Remonstrance. These five points have come to be known as The Five Points of Calvinism, or
by the acronym T.U.L.I.P. These five points are usually denoted and expressed in the acronym:
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T
"TOTAL DEPRAVITY"
EVERY HUMAN BEING IS DEAD MORALLY AND SPIRITUALLY


"Total depravity", also called "total inability", asserts that as a consequence of the fall of man
into sin, every person is enslaved to sin. People are not by nature inclined to love God, but
rather to serve their own interests and to reject the rule of God. Thus, all people by their own
faculties are morally unable to choose to trust God for their salvation and be saved (the term
"total" in this context refers to sin affecting every part of a person, not that every person is as
evil as they could be). This doctrine is derived from Augustine's explanation of Original Sin.
While the phrases "totally depraved" and "utterly perverse" were used by Calvin, what was
meant was the inability to save oneself from sin rather than being absent of goodness. Phrases
like "total depravity" cannot be found in the Canons of Dort, and the Canons as well as later
Reformed orthodox theologians arguably offer a more moderate view of the nature of fallen
humanity than Calvin.

"Man by his fall into a state of sin, hath wholly lost all ability of will to any spiritual good accompanying
salvation; so as a natural man, being altogether averse from good, and dead in sin, is not able, by his
own strength, to convert himself, or to prepare himself thereunto." Westminster Confession of Faith IX,3
That means simply MAN is DEAD. The Bible says that you and I are dead in trespasses and sins
(Eph. 2:1-6) unless we are born again. DEAD!!! More than that, the man or woman who is dead in sin
hates God, and his "carnal mind" is "enmity against God" (Rom. 8:7). His will is stubbornly steeled
against God. This Biblical idea changes a lot of modern talk about salvation.
1. Can a man do good works then, if he is not a Christian who is born again? No. "Whatsoever is
not of faith is sin" (Rom. 14:23).
2. Can a man want to be born again and follow instructions on "how to do it?" No, for that would
be like saying that a man in a grave can desire to come out of the grave, or follow instructions
on how to be made alive. It would be like trying to lure him out of the grave. "It is the Spirit that
quickeneth; the flesh profiteth nothing" (John 6:33).
3. Can any man "accept Christ" as his personal Savior, so that he becomes saved after that? Of
course not. Accepting Christ is a good work done only by a Christian. Only AFTER God makes
a person alive, can he and will he accept Christ. "No man can come unto me, except the Father
which hath sent me draw him" (John 6:44).
4. Can you "offer salvation" to anyone? That is surely impossible. One might as well offer food to
a dead man than salvation to a dead sinner (Eph.2:1-2).
ONLY GOD CAN MAKE US ALIVE. AND GOD DOES THAT SOVEREIGNLY - WITHOUT OUR AID,
WITHOUT OUR ASKING. From beginning to end, "Salvation is of the Lord" (Jonah 2:9). This is the
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faith that we preach, because it is Biblical, because it is the FAITH of our fathers, which we love, still
living in our hearts, and because it gives God all the glory!
When Calvinists speak of man as being totally depraved, they mean that man’s nature is corrupt,
perverse, and sinful throughout. The adjective “total” does not mean that each sinner is as totally or
completely corrupt in his actions and thoughts as it is possible for him to be. Instead, the word “total” is
used to indicate that the whole of man’s being has been affected by sin. The corruption extends to
every part of man, his body and soul; sin has affected all (the totality) of man’s faculties - his mind, his
will, etc.
As a result of this inborn corruption, the natural man is totally unable to do anything spiritually good;
thus, Calvinists speak of man’s “total inability.” The inability intended by this terminology is spiritual
inability; it means that the sinner is so spiritually bankrupt that he can do nothing pertaining to his
salvation. The natural man is enslaved to sin; he is a child of Satan, rebellious toward God, blind to
truth, corrupt, and unable to save himself or to prepare himself for salvation.
“Faith is not the cause of the new birth, but the consequence of it. This ought not to need arguing. ...
Faith is a spiritual grace, the fruit of the spiritual nature, and because the unregenerate are spiritually
dead--‘dead in trespasses and sins’--then it follows that faith from them is impossible, for a dead man
cannot believe anything” ( Arthur Pink - The Sovereignty of God, p. 73).
Scriptural Support
Spiritual Deadness
Genesis 2:16-17; Psalm 51:5; Psalm 58:3; John 3:5-7; Romans 5:12; Ephesians 2:1-3; Colossians
2:13.
Darkened Minds and Corrupt Hearts
The fall has resulted in spiritual death to all men. (It mentions death which is interpreted as
spiritual death. Since Adam did not die on the day he disobeyed.)
Fallen man is now blind and deaf to spiritual truth.
Genesis 6:5; Genesis 8:21; Ecclesiastes 9:3; Jeremiah 17:9; Mark 7:2123; John 3:19; Romans 8:7-8;
1 Corinthians 2:14; Ephesians 4:17-19; Ephesians 5:8; Titus 1:15.
Bondage to Sin and Satan
John 8:34; John 8:44; Romans 6:20; Ephesians 2:1-2; 2 Timothy 2:25-26; Titus 3:3; 1 John 3:10; 1
John 5:19.
Universal Bondage
1 Kings 8:46; 2 Chronicles 6:36; Job 15:14-16; Psalm 130:3; Psalm 143:2; Proverbs 20:9;
Ecclesiastes 7:20; Ecclesiastes 7:29; Isaiah 53:6; Isaiah 64:6; Romans 3:9-12; James 3:2; James 3:8;
1 John 1:8; 1 John 1:10.
Fallen man, left in his dead state, is totally unable to repent, to believe the gospel, or to come
to Christ.
John.6:44; John.6:65; Rom.3:9 - 12; Rom.8:7 - 8; 1Cor.2:14
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U
"UNCONDITIONAL ELECTION"
THE CHOICE FOR HEAVEN AND HELL ARE DONE LONG BEFORE CREATION
AND IS ARBITRARY


"Unconditional election" asserts that God has chosen from eternity those whom he will bring to
himself not based on foreseen virtue, merit, or faith in those people; rather, his choice is
unconditionally grounded in his mercy alone. God has chosen from eternity to extend mercy to
those he has chosen and to withhold mercy from those not chosen. Those chosen receive
salvation through Christ alone. Those not chosen receive the just wrath that is warranted for
their sins against God.

"Those of mankind that are predestined to life, God, before the foundation of the world was laid,
according to His eternal and immutable purpose, and the secret counsel of good pleasure of His
will, has chosen, in Christ, to everlasting glory, out of His mere free grace and love, without any
foresight of faith, or good works, or Perseverance in either of them, or any other thing in the
creature, as conditions, or causes moving Him thereunto; and all to the praise of His glorious
grace." Westminster Confession of Faith III,5
In the midst of total depravity, the Deity did happen to nevertheless to hand-pick a minority of people,
by means of his loving grace, to be the beneficiaries of eternal salvation. Calvin’s unique spin on all
this was that none of the lucky beneficiaries (or the “elect”) deserved to go to heaven, no matter how
profound their piety or copious their good works. In other words, no amount of good faith or good
deeds could compensate for mankind’s utterly irredeemable nature. If one was “chosen” by God it was
not due to that person’s own individual merits, it was merely an act of divine grace.This means simply:
God chooses to give some people eternal life, without looking for anything good in them as a condition
for loving and saving them.
Before any man or woman is born -- in fact, before the world was made -- God decided who would go
to heaven and who would not. Before they did good or bad, God chose some to be His people and
rejected others.
“By the decree of God, for the manifestation of his glory, some men and angels are predestined
unto everlasting life and others foreordained to everlasting death. These angels and men, thus
predestinated and foreordained, are particularly and unchangeably designed; and their number is so
certain and definite that it cannot be either increased or diminished. ... The rest of mankind, God was
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pleased, according to the unsearchable counsel of his own will, whereby he extendeth or withholdeth
mercy as he pleaseth, for the glory of his sovereign power over his creatures, to pass by, and to
ordain them to dishonor and wrath for their sin, to the praise of his glorious justice.”
Westminster Confession:
“Predestination we call the decree of God, by which He has determined in Himself, what He would
have to become of every individual of mankind. For they are not all created with a similar destiny: but
eternal life is foreordained for some, and eternal damnation for others” (Calvin: Institutes of the
Christian Religion, Book III, chap. 21).
“[God] devotes to destruction whom he pleases … they are predestinated to eternal death without any
demerit of their own, merely by his sovereign will. … he orders all things by his counsel and decree in
such a manner, that some men are born devoted from the womb to certain death, that his name be
glorified in their destruction. ... God chooses whom he will as his children … while he rejects and
reprobates others” (Calvin: Institutes of the Christian Religion, Book III, chap. 23).
"CONDITIONAL election" would mean that God chooses to be His those who first love and choose
Him. But the Bible says: "You have not chosen me, I have chosen you" John 15:16. (Please also look
at Romans 9:11-21.) Acts 13:48 says that "as many as were ordained to eternal life believed." Only,
when we speak this language is the horse placed before the cart. CONDITIONAL election puts the
cart before the horse, because it says that man believes and THEN is ordained to eternal life. Read
carefully John 10:26 for another plain "horse before the cart" passage. Can one imagine what the
denial of this doctrine would mean? If we remember that before we are saved, we can do nothing
good (John 15:5; Ephesians 2:1-6), the only conclusion is that we could never choose God. And never
would. And never would be saved.
https://redeeminggod.com/acts-13_48-unconditional-election/
Does Acts 13:48 teach Unconditional Election? By Jeremy Myers

It would have been perfectly just for God to have left all men in their sin and misery and to have shown
mercy to none. God was under no obligation whatsoever to provide salvation for anyone. It is in this
context that the Bible sets forth the doctrine of election.

Romans 20:15 And anyone not found written in the Book of Life was cast into the lake of fire.
Apparently according to Calvin, the Book of Life was written before the creation of the world.
The only problem here is nobody knows who these are until you reach heaven. How do we know
whether you are one of the elect?
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The doctrine of election declares that God, before the foundation of the world, chose certain
individuals from among the fallen members of Adam’s race to be the objects of his undeserved favor.
These, and these only, he purposed to save. God could have chosen to save all men (for he had the
power and authority to do so) or he could have chosen to save none (for he was under no obligation to
show mercy to any) - but he did neither. Instead, he chose to save some and to exclude others. His
eternal choice of particular sinners for salvation was not based upon any foreseen act or response on
the part of those selected, but was based solely on his own good pleasure and sovereign will. Thus,
election was not determined by, or conditioned upon, anything that men would do, but resulted entirely
from God’s self-determined purpose.
Those who were not chosen for salvation were passed by and left to their own evil devices and
choices. It is not within the creature’s jurisdiction to call into question the justice of the creator for not
choosing everyone for salvation. It is enough to know that the judge of the earth has done right. It
should, however, be kept in mind that if God had not graciously chosen a people for himself and
sovereignly determined to provide salvation for them and apply it to them, none would be saved. The
fact that he did this for some, to the exclusion of others, is in no way unfair to the latter group, unless
of course one maintains that God was under obligation to provide salvation for sinners - a position
which the Bible utterly rejects.

Scriptural Support
Deuteronomy 10:14-15; Psalm 33:12; Psalm 65:4; Psalm 106:5; Haggai 2:23; Matthew 11:27;
Matthew 22:14; Matthew 22:22; Matthew 22:24; Matthew 24:31; Luke 18:7; Romans 8:28-30; Romans
8:33; Romans 11:28; Colossians 3:12; 1 Thessalonians 5:9; Titus 1:1; 1 Peter 1:1-2; 1 Peter 2:89;
Revelation 17:14.
Election Not Based on Foreseen Responses
Mark 13:20; John 15:16; Acts 13:48; Acts 18:27; Romans 9:11-13; Romans 9:16; Romans 10:20; 1
Corinthians 1:27-29; Philippians 1:29; Philippians 2:12-13; Ephesians 1:4; Ephesians 2:10; 1
Thessalonians 1:4-5; 2 Thessalonians 2:13-14; 2 Timothy 1:9; James 2:5; Revelation 13:8; Revelation
17:8.
Election Precedes Salvation
Acts 13:48; Romans 11:7; Ephesians 1:4; 1 Thessalonians 1:4; 2 Thessalonians 2:13-14; 2 Timothy
2:10.
Election Based on Sovereign Mercy
Exodus 33:19; Deuteronomy 7:6-7; Matthew 20:15; Romans 9:10-24; Romans 11:4-6; Romans
11:33-36; Ephesians 1:5.
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L
"LIMITED ATONEMENT"
CHRIST DIED ONLY FOR THE FEW ELECT


Limited Atonement, also called "particular redemption" or "definite atonement", asserts that
Jesus's substitutionary atonement was definite and certain in its purpose and in what it
accomplished. This implies that only the sins of the elect were atoned for by Jesus's death.
Calvinists do not believe, however, that the atonement is limited in its value or power, but rather
that the atonement is limited in the sense that it is intended for some and not all. Some
Calvinists have summarized this as "The atonement is sufficient for all and efficient for the
elect."

"As God has appointed the elect to glory, so has He, by the eternal and most free purpose of His will,
foreordained all the means thereunto. Wherefore, they who are elected, being fallen in Adam, are
redeemed by Christ, are effectually called to faith in Christ by His Spirit working in due season, are
justified, adopted, sanctified, and kept by His power, through faith, to salvation. Neither are any other
redeemed by Christ, effectually called, justified, adopted, sanctified, and saved, but the elect only. The
Lord Jesus, by His perfect obedience, and sacrifice of Himself, which He, through the eternal Spirit,
once offered up to God, has fully satisfied the justice of His Father; and purchased, not only
reconciliation, but an everlasting inheritance in the kingdom of heaven, for all those whom the Father
has given Him." Westminster Confession of Faith III,6 & VIII,5
“When it appears that when the doctrine of salvation is oﬀered to all for their eﬀectual benefit, it is a
corrupt prostitution of that which is declared to be reserved particularly for the children of the church”
(Calvin: Institutes, Book III, chap. 22).
The Biblical truth of the Atonement is that His death paid for sins. Yet so many today teach that
Christ's death was only an example for us to follow, and if one merely follows His example he will be
saved. Or it is taught that Christ's death did not actually pay for any specific sins, but made it possible
for all sins to be paid for.
Christ's death on the cross actually paid for sins. Acts 20:28 says that God bought the church with His
own blood. See also Matthew 26:28, Hebrews 7:26-27.
Christ died for all men?. Some teach that Christ made it possible for all men to be saved. But the
questions that must be asked are: "If Christ died for all men, why are not all men saved?" "Can not
God do what He desires to do?" "Is there something defective in Christ's death?" "Must man desire to
be saved first?" But a man who is totally depraved can not will to be saved. He hates God and wants
nothing to do with Christ's death. So it must not be said that Christ died for all men.
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The Bible says that Christ laid down His life for His sheep, and only them. John 10:11. The
ATONEMENT is LIMITED to the elect of God. Every sin of every one of Christ's sheep is paid for.
Those sins and those alone have been paid for. That is the only gospel because that is the Bible.
Historical or mainline Calvinism has consistently maintained that Christ’s redeeming work was definite
in design and accomplishment - that it was intended to render complete satisfaction for certain
specified sinners, and that it actually secured salvation for these individuals and for no one else. The
salvation which Christ earned for his people includes everything involved in bringing them into a right
relationship with God, including the gifts of faith and repentance. Christ did not die simply to make it
possible for God to pardon sinners. Neither does God leave it up to sinners to decide whether or not
Christ’s work will be effective. On the contrary, all for whom Christ sacrificed himself will be saved
infallibly. Redemption, therefore, was designed to bring to pass God’s purpose of election.
All Calvinists agree that Christ’s obedience and suffering were of infinite value, and that if God had so
willed, the satisfaction rendered by Christ would have saved every member of the human race. It
would have required no more obedience nor any greater suffering for Christ to have secured salvation
for every man, woman, and child who ever lived than it did for him to secure salvation for the elect only.
But he came into the world to represent and save only those given to him by the Father. Thus, Christ’s
saving work was limited in that it was designed to save some and not others, but it was not limited in
value, for it was of infinite worth and would have secured salvation for everyone if this had been God’s
intention.
The Arminians also place a limitation on the atoning work of Christ, but one of a much different nature.
They hold that Christ’s saving work was designed to make possible the salvation of all men on the
condition that they believe, but that Christ’s death in itself did not actually secure or guarantee
salvation for anyone.
Since not all men will be saved as the result of Christ’s redeeming work, a limitation must be admitted.
Either the atonement was limited in that it was designed to secure salvation for certain sinners, but not
for others, or it was limited in that it was not intended to secure salvation for any, but was designed
only to make it possible for God to pardon sinners on the condition that they believe. In other words,
one must limit its design either in extent (it was not intended for all) or in effectiveness (it did not
secure salvation for any).
Scriptural Support
Jesus Actually Saves: Christ's death is set forth in scripture as that which ACTUALLY
accomplished salvation, not that which merely made salvation possible.
Matthew 1:21; Luke 19:10; Acts 5:31; Romans 3:24-25; Romans 5:8-9; Romans 5:10; 1 Corinthians
1:30; 2 Corinthians 5:18-19; 2 Corinthians 5:21; Galatians 1:3-4; Galatians 3:13; Ephesians 1:3-4;
Ephesians 2:15-16; Ephesians 5:25-26; Philippians 1:29; Colossians 1:13-14; Colossians 1:2122; 1
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Timothy 1:15; Titus 2:14; Titus 3:5-6; Hebrews 9:12; Hebrews 9:14; Hebrews 13:12; 1 Peter 2:24; 1
Peter 3:18; 1 John 1:7.
Jesus Fulfills the Eternal Covenant
Christ's sacrificial and intercessory work as high priest is for those the Father had given Him,
not for the world.
John 6:35-40; John 10:11; John 10:14-18; John 10:24-29; John 17:1-11; John 17:20; John 17:24-26;
Romans 5:12; Romans 5:17-19; Ephesians 1:3-12.
How Jesus Died for “All” and Yet for a Particular People and not "All"
Jesus Christ was sent into the world to save the people whom the Father had given Him.
These texts speak of Christ’s saving work in general terms: John 1:9; John 1:29; John 3:16-17; John
4:42; 2 Corinthians 5:14-15; 2 Corinthians 5:18-19; 1 Timothy 2:4-6; Hebrews 2:9; 2 Peter 3:9; 1 John
2:1-2; 1 John 4:14.
One reason for the use of these expressions was to correct the false notion that salvation was for the
Jews alone. Such phrases as “the world,” “all men,” “all nations,” and “every creature” were used by
the New Testament writers to emphatically correct this mistake. These expressions are intended to
show that Christ died for all men without distinction (i.e., he died for Jews and Gentiles alike), but they
are not intended to indicate that Christ died for all men without exception (i.e., he did not die for the
purpose of saving each and every lost sinner).
These texts speak of Christ’s saving work in definite terms and show that it was intended to infallibly
save a particular people, namely, those given to him by the Father: Matthew 1:21; Matthew 20:28;
Matthew 26:28; John 10:11; John 11:50-53; Acts 20:28; Romans 8:32-34; Ephesians 5:25-27;
Hebrews 2:17; Hebrews 3:1; Hebrews 9:15; Hebrews 9:28; Revelation 5:9.
Christ's saving work was intended to save a particular people.
Matt.1:21 John.10:26

" Acts.20:28

"

Those for whom Christ died are an innumerable host from every tribe, tongue, people and
nation in the world.
Rev.5:9
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I
"IRRESISTIBLE GRACE"
YOU HAVE NO SAY IN YOUR FINAL DESTINATION


"Irresistible grace", also called "efficacious grace", asserts that the saving grace of God is
effectually applied to those whom he has determined to save (that is, the elect) and overcomes
their resistance to obeying the call of the gospel, bringing them to a saving faith. This means
that when God sovereignly purposes to save someone, that individual certainly will be saved.
The doctrine holds that this purposeful influence of God's Holy Spirit cannot be resisted, but
that the Holy Spirit, "graciously causes the elect sinner to cooperate, to believe, to repent, to
come freely and willingly to Christ." This is not to deny the fact that the Spirit's outward call
(through the proclamation of the Gospel) can be, and often is, rejected by sinners; rather, it's
that inward call which cannot be rejected.

"All those whom God has predestined to life, and those only, He is pleased, in His appointed and
accepted time, effectually to call, by His Word and Spirit, out of that state of sin and death, in which
they are by nature, to grace and salvation, by Jesus Christ; enlightening their minds spiritually and
savingly to understand the things of God, taking away their heart of stone, and giving to them a heart
of flesh; renewing their wills, and by His almighty power determining them to that which is good, and
effectually drawing them to Jesus Christ; yet so, as they come most freely, being made willing by His
grace. This effectual call is of God's free and special grace alone, not from anything at all foreseen in
man, who is altogether passive therein, until, being made alive and renewed by the Holy Spirit, he is
thereby enabled to answer this call, and to embrace the grace offered and conveyed in it. Others, not
elected, although they may be called by the ministry of the Word, and may have some common
operations of the Spirit, yet they never truly come unto Christ, and therefore cannot be saved.."
Westminster Confession of Faith X, 1,2

"What is effectual calling? Effectual calling is the work of God's Spirit, whereby, convincing us of our
sin and misery, enlightening our minds in the knowledge of Christ, and renewing our wills, he doth
persuade and enable us to embrace Jesus Christ, freely offered to us in the gospel. " Westminster
Shorter Catechism Question 31

The fourth Biblical truth in the five points of Calvinism teaches that God's grace to save a person
cannot be resisted. Grace is God's free and unmerited power to save a person from his sins which
would otherwise lead us to hell. Grace brings him to heaven who naturally would end in eternal hell.
That grace is irresistible. That means that if God gives grace to you, there is nothing in the world that
you can do to resist it and thwart God's intention to take you to heaven. The certainty of salvation for
God's elect is seen in John 6:37 where Jesus says: "All that the Father hath given me shall come to
me..." There is no doubt that they will be saved. Verse 44 says that those who come to God come
because God draws them. Not our will, but God's will is first and powerful.
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God's grace is sweet and irresistible. He makes the elect love it and want nothing else. He is as
irresistible to us as a husband to his newly-wed bride. Come with us and hear God's wonderful grace
proclaimed in Christ any Lord's Day.
God’s call to the elect is eﬀectual and cannot be resisted. The dead sinner is sovereignly regenerated
and granted the “gift of faith.” “That some, in time, have faith given them by God, and others have it
not given, proceeds from his eternal decree; for ‘known unto God are all his works from the beginning,’
etc. (Acts 15:18; Eph. 1:11). According to which decree he graciously softens the hearts of the elect,
however hard, and he bends them to believe; but the non-elect he leaves, in his judgment, to their own
perversity and hardness” (summary derived from the Synod of Dort).
Although the general outward call of the gospel can be, and often is, rejected, the special inward call
of the Spirit never fails to result in the conversion of those to whom it is made. This special call is not
made to all sinners, but is issued to the elect only. The Spirit is in no way dependent upon their help or
cooperation for success in his work of bringing them to Christ. It is for this reason that Calvinists speak
of the Spirit’s call and of God’s grace in saving sinners as being “efficacious,” “invincible,” or
“irresistible.” The grace which the Holy Spirit extends to the elect cannot be thwarted or refused; it
never fails to bring them to true faith in Christ.
The Spirit Saves
Romans 8:14; 1 Corinthians 2:10-13; 1 Corinthians 6:11; 1 Corinthians 12:3; 2 Corinthians 3:6; 2
Corinthians 3:17-18; 1 Peter 1:1-2.
The Spirit Gives New Birth
Deuteronomy 30:6; Ezekiel 11:19; Ezekiel 36:26-27; John 1:12-13; John 3:38; John 5:21; 2
Corinthians 5:17-18; Galatians 6:15; Ephesians 2:5; Ephesians 2:10; Colossians 2:13; Titus 3:5; 1
Peter 1:3; 1 Peter 1:23; 1 John 5:4.
The Spirit Reveals the Secrets of God
Matthew 11:25-27; Matthew 13:10-11; Matthew 13:16; Matthew 16:15-17; Luke 8:10; Luke 10:21;
John 6:37; John 6:44-45; John 6:64-65; John 10:3-6; John 10:16; John 10:26-29; 1 Corinthians 2:14;
Ephesians 1:17-18.
The Spirit Gives Faith and Repentance
Acts 5:31; Acts 11:18; Acts 13:48; Acts 16:14; Acts 18:27; Ephesians 2:8-9; Philippians 1:29; 2
Timothy 2:25-26.
The Spirit Effectually Calls
Romans 1:6-7; Romans 8:30; Romans 9:23-24; 1 Corinthians 1:1-2; 1 Corinthians 1:9; 1 Corinthians
1:23-31; Galatians 1:15-16; Ephesians 4:4; 2 Timothy 1:9; Hebrews 9:15; Jude 1:1; 1 Peter 1:15; 1
Peter 2:9; 1 Peter 5:10; 2 Peter 1:3; Revelation 17:14.
Salvation Given by a Sovereign God
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Isaiah 55:11; John 3:27; John 17:2; Romans 9:16; 1 Corinthians 3:6-7; 1 Corinthians 4:7; Philippians
2:12-13; James 1:18; 1 John 5:20.
Inability to Change
Job 14:4; Jeremiah 23:13; Matthew 7:16-18; Matthew 12:33; John 6:44; John 6:65; Romans 11:35-36;
1 Corinthians 2:14; 1 Corinthians 4:7; 2 Corinthians 3:5.
Every one whom the Father has chosen and for whom Christ died, will certainly experience
the application of that salvation by the Holy Spirit.
John.6:37; John 6:44 ;John 10:16; Rom.8:28 - 30; Eph.1:3 - 4; Eph.1:13 - 14; 1Pet.1:2
Spiritual Regeneration is an inward change in man performed solely by the Holy Spirit and is
not dependent upon man's help or cooperation.
A New Birth
Titus 3:5
A New Heart Ezek.36:26 - 27
A New Creation 2Cor.5:17 - 18; Gal.6:15; Eph.2:10
A Resurrection Jn.5:21; Jn.11:14-15, 25, 38-44:
A Gift Jn.17:2l; Eph.2:8 - 9
Repentance and Faith are divine gifts which are the result, not the cause, of the regenerating
work of the Holy Spirit.
Acts.5:31; Acts.11:18; Acts.13:48; Acts.18:27; Eph.2:8 - 9
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P
"PERSEVERANCE OF THE SAINTS"
ONCE SAVED, ALWAYS SAVED


"Perseverance of the saints" (also known as "perseverance of God with the saints" and
"preservation of the believing") (the word "saints" is used to refer to all who are set apart by
God, and not of those who are exceptionally holy, canonized, or in heaven) asserts that since
God is sovereign and his will cannot be frustrated by humans or anything else, those whom
God has called into communion with himself will continue in faith until the end. Those who
apparently fall away either never had true faith to begin with (1 John 2:19), or, if they are saved
but not presently walking in the Spirit, they will be divinely chastened (Hebrews 12:5–11) and
will repent (1 John 3:6–9).

"They whom God has accepted in His Beloved, effectually called, and sanctified by His Spirit, can
neither totally nor finally fall away from the state of grace, but shall certainly persevere therein to the
end, and be eternally saved." Westminster Confession of Faith XVII, 1
"Those who are sovereignly elected and regenerated will continue in the faith. “Those whom God hath
accepted in the Beloved, and sanctified by His Spirit, will never totally nor finally fall away from the
state of grace, but shall certainly persevere to the end; and though they may fall through neglect and
temptation, into sin, whereby they grieve the Spirit, impair their graces and comforts, bring reproach
on the Church, and temporal judgments on themselves, yet they shall be renewed again unto
repentance, and be kept by the power of God through faith unto salvation”
Abstract of Principles, 1858.

The last of the five points of Calvinism teaches that God preserves His people so they can never be
lost. To put it simply, it means this: "Once you are saved, you are always saved."
God's Word is full of proof for this beautiful truth. And though many deny it, and tell you that you can
be lost and saved many, many times, and therefore can never be sure of your salvation, the Bible
says otherwise. Talking about His elect sheep, Jesus said: "And I give them eternal life; and they shall
never perish, neither shall any man pluck them out of my hand" (John 10:28). See John 6:39, 17:2,
11,12; Romans 8:37-39; II Tim. 1:12; 4:18, etc. etc.
Some object to this doctrine because it supposedly makes men "carnally secure" in their salvation.
That is, if I know nothing can make me go to hell once God has saved me, I will "live like the devil."
There have been some who have used this beautiful truth as an excuse to live like the devil. But they
are not Christians. This is because you cannot know whether you are an elect or not.
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This truth also implies "PERSEVERANCE OF THE SAINTS." Those who never fall away are saints.
We will know that only when we reach heaven. They are holy. And they are given power to live holy
lives. They "continue in well-doing." Anyone who says he can "live like the devil" has not experienced
the saving power of Christ and does not know the meaning of Philippians 1:6, "He that hath begun a
good work in you will perform it until the day of Jesus Christ." God will continue working good works in
us until Christ returns or takes you to heaven. Is there any hope for Christians without this doctrine?
We don't need to be "scared to heaven." We need comfort. Because we know that if it were up to the
Christian to remain saved, he would never be able to do it. You know yourself!!!! There is no power in
me apart from God's grace.
The elect are not only redeemed by Christ and renewed by the Spirit, but also kept in faith by the
almighty power of God. All those who are spiritually united to Christ through regeneration are eternally
secure in him. Nothing can separate them from the eternal and unchangeable love of God. They have
been predestined to eternal glory and are therefore assured of heaven.
Scriptural Support
Isaiah 43:1-3; Isaiah 54:10; Jeremiah 32:40; Matthew 18:12-14; John 3:16; John 3:36; John 5:24;
John 6:35-40; John 6:47; John 10:27-30; John 17:1112; John 17:15; Romans 5:8-10; Romans 8:1;
Romans 8:35-39; 1 Corinthians 1:7-9; 1 Corinthians 10:13; 2 Corinthians 4:14; 2 Corinthians 4:17;
Ephesians 1:5; Ephesians 1:13-14; Ephesians 4:30; Colossians 3:3-4; 1 Thessalonians 5:23-24; 2
Timothy 4:18; Hebrews 9:12; Hebrews 9:15; Hebrews 10:14; Hebrews 12:28; 1 Peter 1:3-5; 1 John
2:19; 1 John 2:25; 1 John 5:4; 1 John 5:11-13; 1 John 5:20; Jude 1:1; Jude 1:24-25.
The person who truly believes in Jesus Christ has new Eternal Life .
Jn.3:16; Jn.3:36; Jn.5:24; Jn.6:47; Jn.11.25; 1Jn.5:13 ;1Peter.1:23
All those who come to genuine saving faith in Christ are kept secure in him for eternity by the
Power of God.
Jn.10:27- 30; Jn.17:11-12 ;Rom.8:29 - 30; Rom.8:35 -39; 1Cor.1:8; Eph.1:13 - 14; Phil.1:6
True believers WILL persevere to the end in faith and obedience by the Power of the Holy
Spirit.
Eph.2:10; 1Peter.5:10; 1Jn.3:9; 1Jn.5:18; 1Jn.2:19; 1Jn.2:25
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Total Depravity
Human beings are so affected by the negative
consequences of the fall of Adam (Original Sin)
that they are incapable of doing anything that is
righteous, and are always and unchangeably
sinful. Human freedom is totally enslaved by
sin so man can choose only evil. Man is
spiritually dead.

Deprivation
Human beings are sinful and without God,
incapable (deprived) on their own of being
righteous; however, they are not
irredeemably sinful and can be transformed
by God's grace. God's prevenient grace
restores humanity the freedom of will.

U

Unconditional Election
Since human beings cannot choose good for
themselves, God by his eternal decree has
chosen or elected some (totally arbitrarily by
God) to be counted as righteous (unto eternal
heaven) without any condition and some to be
unrighteous (unto eternal hell fire). This is
unconditional and the choice is totally arbitrary
at the whim of God done even before creation.
Limited Atonement
The effect of the atonement of Jesus on the
cross is thus limited only for the chosen.
Jesus died only for those whom God has
chosen before the foundation of the world.

Conditional Election
God has chosen that all humanity to
righteous by His grace, yet has called each
person to respon that call by exercising the
freedom of choice and will which he has
given to all as a condition of availing the
salvation and heavenly bliss. Rejection
would imply pain and suffering.
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P

Unlimited Atonement
The effect of the atonement of Jesus on the
cross is open to all mankind, "whomsoever
will" and depends only the humans and on
the condition that he freely accept that offer
and avail of it.
Resistible Grace
Irresistible Grace.
The grace that God extends to the chosen ones God's grace is freely offered to all without
any specific merit. Every human being has
cannot be refused by them. They have no
the freedom to accept or refuse, this offer of
freedom to refuse. The freedom is only to
Grace unto salvation.
accept.
Dragged Kicking & Screaming to Heaven?
Assurance and Security
Perseverance of the Saints
There is security in God's grace and his
Since God has decreed the elect, and since
assurance of salvation. But humans have
they have no choice to reject it, they are
the freedom of will to reject the grace any
unconditionaly and eternally secure in that
time.
salvation
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CHAPTER SEVEN
WHAT ANTI-CALVINISTS SAY ABOUT CALVINISM

DOES THE BIBLE SUPPORT CALVINISM?
Here I give some parts freely transcribed from Calvinism Debate by David W. Cloud
You can download free copy here:
https://www.wayoflife.org/free_ebooks/downloads/CalvinismDebate.pdf
Cloud was a Calvinist who came out of it.

To say that God has foreordained whatsoever comes to pass, is to go beyond what the Bible teaches.
The Bible says He “worketh all things after the counsel of his own will” (Eph. 1:11), but that is not the
same as actually foreordaining everything.
The Bible says that God did will the salvation of all
1 Timothy 2:3-6
This is good, and pleases God our Savior, 4 who wants all people to be saved
and to come to a knowledge of the truth. 5 For there is one God and one mediator between God and
mankind, the man Christ Jesus, 6 who gave himself as a ransom for all people. This has now been
witnessed to at the proper time.
2 Peter 3:9 The Lord is not slow in keeping his promise, as some understand slowness. Instead he
is patient with you, not wanting anyone to perish, but everyone to come to repentance.
And did provide for it
1 John 2:2 He is the atoning sacrifice for our sins, and not only for ours but also for the sins of the
whole world.
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but He also gave man a choice to believe or disbelieve
John 3:16 For God so loved the world that he gave his one and only Son, that whoever believes in
him shall not perish but have eternal life.
Acts 13:46-48 46 Then Paul and Barnabas answered them boldly: “We had to speak the word of
God to you first. Since you reject it and do not consider yourselves worthy of eternal life, we now turn
to the Gentiles. 47 For this is what the Lord has commanded us:“‘I have made you a light for the
Gentiles, that you may bring salvation to the ends of the earth.’” 48 When the Gentiles heard this, they
were glad and honored the word of the Lord; and all who were appointed for eternal life believed.is a
pet Calvinist verse:
“And when the Gentiles heard this, they were glad, and glorified the word of the Lord: and as many as
were ordained to eternal life believed.” The Calvinist says, “See, here is a plain statement that those
who believe are those who are sovereignly ordained to believe.” The problem is that the word
“sovereignly” is added to what this verse actually states and Calvinist doctrine is read into the verse
to make it say, “...as many as were sovereignly and arbitrarily elected believed.” Any possibility that
God’s foreknowledge could allow for the exercise of human will is entirely discounted, but there is
nothing in the verse itself to require such an interpretation.
Also, in verse 46 we see a diﬀerent story. “Then Paul and Barnabas waxed bold, and said, It was
necessary that the word of God should first have been spoken to you: but seeing ye put it from you,
and judge yourselves unworthy of everlasting life, lo, we turn to the Gentiles.”
Here we see that salvation is associated with man’s response to the gospel. According to the
plain teaching of this verse, these Jews did not go to Hell because they were not part of the elect or
because they were sovereignly elected to reprobation, but simply because they refused to believe.
They reprobated themselves. Paul told them that God wanted to give them everlasting life and they
rejected it.
Again, John 6:37 is a favorite Calvinist proof text. “All that the Father giveth me shall come to me;
and him that cometh to me I will in no wise cast out.” The Calvinist finds his doctrines of Sovereign
Election and Irresistible Grace here. The problem is that if “irresistible grace” is taught in this
passage, it is for all who believe on Christ and not merely for a special few who were sovereignly
pre-elected to be saved. This verse does not say that God has sovereignly prechosen only some for
salvation and that it is those pre-chosen ones that are given to Christ. One must read all of that into
the verse. It simply says that all that the Father gives will come to Christ. The question is this: “Who is
it that the Father gives to Jesus?”
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That question is answered plainly in this passage only three verses later: “And this is the will of him
that sent me, that every one which seeth the Son, and believeth on him, may have everlasting
life: and I will raise him up at the last day” (Jn. 6:40).
(Of course the Calvinist argues that it is only the elect who can “see the Son,” but one must read that
into the verse.)
In verse 40 we see that the sovereign will of God is that each and every sinner that believes on Christ
will be saved. Here the sovereign will of God is to allow men a choice in salvation, and a great many
other verses agree.
Consider John 6:44 and John 12:32 John 6:44 is another Calvinist proof text. “No man can come to
me, except the Father which hath sent me draw him: and I will raise him up at the last day.”
The Calvinist finds sovereign election and irresistible grace here. Yet John 12:32 says, “And I, if I be
lifted up from the earth, will draw all men unto me.” Here we see that Jesus draws all men,
The Bible vs. the Calvinist Doctrine:
That Faith Is a Work Calvinism says that grace means man cannot do anything, cannot even believe,
because otherwise grace would not be grace and the sinner would have something to boast of. First of
all, this is unscriptural, because the Bible plainly says faith and believing are not works. “For by grace
are ye saved through faith; and that not of yourselves: it is the gift of God: Not of works, lest
any man should boast”
(Eph. 2:8-9). It is not faith that is the gift of God; it is salvation that is the gift.
Salvation is by grace but THROUGH faith.
Faith is “the hand that reaches out and accepts the gift of God.” Faith is not a work. “For if Abraham
were justified by works, he hath whereof to glory; but not before God. For what saith the scripture?
Abraham believed God, and it was counted unto him for righteousness. Now to him that worketh is the
reward not reckoned of grace, but of debt. But to him that worketh not, but believeth on him that
justifieth the ungodly, his faith is counted for righteousness” (Rom. 4:2-5).
Here we see plainly that faith is the opposite of works. Therefore to require that a sinner believe the
gospel is not to require the sinner to do some sort of works for salvation.
Furthermore, this doctrine that faith is a work is unreasonable. Salvation is likened in Scripture to
receiving a gift. It can also be likened to accepting a pardon and taking a life preserver. If someone
purchases an expensive gift for me and I accept it, do I have anything to boast of? If I am in prison on
death row for my crimes and the governor mercifully oﬀers me a pardon and I accept it, have I done
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anything that I could boast of? If I am drowning in the ocean and a boat pulls alongside and oﬀers to
rescue me and I allow them to do that, have I thereby had some part in my salvation from drowning?
Have I done something I could boast of? Of course not! When the sinner hears that Christ loves him
and died for him and rose from the dead and oﬀers him eternal salvation and the sinner joyfully
receives that great salvation, that is not works and the sinner has nothing to boast about.
The chief passage on the New Birth is John 3. In verses 1-8 Jesus teaches Nicodemus that he must
be born again or he cannot see the kingdom of God. In verse 9, Nicodemus asks Jesus how this can
be. In verses 10-21, Jesus answers this question and explains how a man is born again, and the
answer is that he is born again by believing (Jn. 3:14-16)! This is exactly what the Calvinist says the
sinner cannot do.
How can a dead man believe, he reasons? Well, if we are going to take the “dead man” analogy
literally, a dead man can’t sin either. When the Bible says the sinner is dead in trespasses and
sins it means that he is separated from God’s divine life because of sin. To take this analogy
beyond the actual teaching of the Bible and to give it other meanings, such as to reason that since the
sinner is dead in trespasses and sins he must not be able to believe, is to move from truth to heresy.
Ephesians 1:13 also gives the order of salvation. “In whom ye also trusted, after that ye heard
the word of truth, the gospel of your salvation: in whom also after that ye believed, ye were
sealed with that holy Spirit of promise.” First the sinner believes and then he receives the Holy
Spirit.
The order of salvation is made clear in Acts 16:30-31 in the conversion of the Philippian jailer. “And
brought them out, and said, Sirs, what must I do to be saved? And they said, Believe on the Lord
Jesus Christ, and thou shalt be saved, and thy house.”
The order of salvation is also made clear in Ephesians 2:8-9--“For by grace are ye saved through
faith; and that not of yourselves: it is the gift of God: Not of works, lest any man should boast.”
Faith is the means whereby we are saved, that is our part; it is the hand that reaches out to accept
God’s Gift.
2 Thessalonians 2:13 mean, when it says we are chosen to salvation “through sanctification of the
Spirit and belief of the truth”? In light of the previous passages, it is obvious that this verse is not
stating the exact order of things. We have already learned that belief of the truth precedes the new
birth.
The Bible vs. the Calvinist doctrine of Irresistible Grace
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Consider Cain. Genesis 4:6-7--“And the LORD said unto Cain, Why art thou wroth? and why is thy
countenance fallen? If thou doest well, shalt thou not be accepted? and if thou doest not well, sin lieth
at the door. And unto thee shall be his desire, and thou shalt rule over him.”
God spoke to Cain and urged him not to act on the jealous anger that was burning in his heart, and yet
Cain resisted God’s will and murdered his brother. God gave Cain a clear choice. There is not a hint in
this passage that would make us conclude that God had predetermined that Cain be reprobate.
Consider the world before the flood. Genesis 6:3--“And the LORD said, My spirit shall not always
strive with man, for that he also is flesh: yet his days shall be an hundred and twenty years.” God
strove with men before the flood and had Noah preach to them for 120 years while the ark was
being built, but they resisted God and rejected his warning. Consider Israel of old.
Romans 10:21--“But to Israel he saith, All day long I have stretched forth my hands unto a
disobedient and gainsaying people.” We see that God wanted to save Israel and continually
reached out to them, but God’s salvation was resisted and rejected.
Consider Israel of Christ’s day. Matthew 23:37--“O Jerusalem, Jerusalem, thou that killest the
prophets, and stonest them which are sent unto thee, how often would I have gathered thy
children together, even as a hen gathereth her chickens under her wings, and ye would not!”
John 5:40 “And ye will not come to me, that ye might have life.” Here we see that the sovereign will
of the Son of God, who desired to save Israel throughout her history and who often sent His prophets
to her, was refused.
Consider the unsaved of our day. 2 Corinthians 4:3-4--“But if our gospel be hid, it is hid to them that
are lost: In whom the god of this world hath blinded the minds of them which believe not, lest the
light of the glorious gospel of Christ, who is the image of God, should shine unto them.” Here we see
that men are blinded because of their own unbelief and they are lost because they reject the
gospel.
God’s sovereign will to save every sinner (1 Tim. 2:3-4; 2 Pet. 3:9), but sinners can resist Him.
Consider the unsaved during the reign of the Antichrist. 2 Thessalonians 2:10-12--“And with all
deceivableness of unrighteousness in them that perish; because they received not the love of the truth,
that they might be saved. And for this cause God shall send them strong delusion, that they should
believe a lie: That they all might be damned who believed not the truth, but had pleasure in
unrighteousness.” Why will these sinners perish? The reason is stated plainly, and it is not because
they are not among the elect and is not because they were sovereignly reprobated. It is because
they resist the gospel and reject the truth.
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The Bible vs. the Calvinist doctrine of Limited Atonement
God loves all men (Jn. 3:16).
God has commanded that the gospel be preached to every person (Mark 16:15).
God wants to have mercy upon all men (Rom. 11:32).
God desires to reconcile all men to Himself (2 Cor. 5:19).
The promise of faith by Jesus is for all (Gal. 3:22).
Jesus was a ransom for all men (1 Tim. 2:6).
Jesus tasted death for all men (Heb. 2:9).
Jesus bought even unsaved false teachers (2 Pet. 2:1).
God desires all men to be saved (2 Pet. 3:9).
Jesus provided propitiation for all men (1 Jn. 2:2).
The iniquity of all men was laid on Jesus (Isaiah 53:6).
The Calvinist’s doctrine of limited atonement is contrary to the plain teaching of Scripture.
Ephesians 5:25, that Christ loved the church and gave Himself for it, but this does not say that Christ
died only for the elect. Evidently church does not mean the gathering of the believers alone. It means
all those who believe. That Christ gave Himself for the church is not to say that Christ gave Himself
ONLY for the church or any other such Calvinistic twist. The Calvinist quotes John 6:38-39, where
Christ said, “And this is the Father’s will which hath sent Me, that of all which He hath given Me I
should lose nothing, but should raise it up again at the last day.” It only mean there are many who will
believe if they hear the word. This is the reason for evangelization. In fact Calvinism cannot explain
why they evangelize at alll. God has elected them what is your role in it. Can you give salvation or
Cause salvation? Why bother?
Bible that deals with man’s depravity in Adam, such as Gen. 6:4; Psa. 51:5; 58:3; Prov. 22:15; Ecc.
9:3; Isa. 64:6; Jer. 17:9; and Mat. 15:9. Again, the Calvinist reads his own theology into these
passages.
When men chooses to reject God’s call, God chooses their judgment. Compare 2 Thessalonians
2:10-12-“And with all deceivableness of unrighteousness in them that perish; BECAUSE THEY
RECEIVED NOT THE LOVE OF THE TRUTH, THAT THEY MIGHT BE SAVED. And for this cause
God shall send them strong delusion, that they should believe a lie: THAT THEY ALL MIGHT BE
DAMNED WHO BELIEVED NOT THE TRUTH, but had pleasure in unrighteousness.”
These sinners will be damned, not because they are not sovereignly elected but because of their
personal decision to reject the truth. Words could not be plainer.
Romans 9:22-23 does not say that God sovereignly fits some sinners to destruction and some to glory.
The phrase “vessels of wrath fitted to destruction” allows for a variant voice; according to the PC
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Study Bible, it can be both the passive and middle voice in Greek; middle means to fit oneself. In the
middle voice the subject acts in relation to him/herself.
Consider this note from Vincent Word Studies: “NOT FITTED BY GOD FOR DESTRUCTION, but in
an adjectival sense, ready, ripe for destruction, the participle denoting a present state previously
formed, BUT GIVING NO HINT OF HOW IT HAD BEEN FORMED. That the objects of final wrath had
themselves a hand in the matter may be seen from 1 Thess. 2:15-16.”
By allowing the Bible to speak for itself through the plain meaning of the words and by comparing
Scripture with Scripture we find that the sinner fits himself for destruction by his rejection of the truth.
Even those who have never heard the gospel, have the light of creation and conscience and are
responsible to respond to the light that they have that they might be given more light (Acts 17:26-27).
Romans 9:23-24 does not mean that God calls only a certain pre-chosen elect group to salvation.
“And that he might make known the riches of his glory on the vessels of mercy, which he had afore
prepared unto glory, even us, whom he hath called, not of the Jews only, but also of the Gentiles.”
One has to read sovereign election into the language of the verses. The Calvinist claims that verse 24
refers to “eﬀectual calling,” which is a term that describes the “irresistible calling of the elect,” but this
is to add to God’s Word. God calls through the gospel (2 Thess. 2:14) and the gospel is to be
preached to every creature (Mk. 16:15). God calls “whosoever will” (Rom. 10:13; Rev. 22:17). God
calls every one that believes on Christ. “And this is the will of him that sent me, that every one
which seeth the Son, and believeth on him, may have everlasting life: and I will raise him up at
the last day” (Jn. 6:40). e. God’s salvation even of the Jews was not a matter of “sovereign” election
but was based on an individual’s faith.
“But Israel, which followed after the law of righteousness, hath not attained to the law of righteousness.
Wherefore? Because they sought it not by faith, but as it were by the works of the law. For they
stumbled at that stumblingstone; as it is written, Behold, I lay in Sion a stumblingstone and rock of
oﬀence: and whosoever believeth on him shall not be ashamed” (Rom. 9:31-33). f. The promise of
salvation proves that salvation is not the result of God’s “sovereign” choice. “As it is written, Behold, I
lay in Sion a stumbling stone and rock of oﬀence: and WHOSOEVER BELIEVETH on him shall not be
ashamed. ... But what saith it? The word is nigh thee, even in thy mouth, and in thy heart: that is, the
word of faith, which we preach; That if thou shalt confess with thy mouth the Lord Jesus, and shalt
believe in thine heart that God hath raised him from the dead, thou shalt be saved. For with the heart
man believeth unto righteousness; and with the mouth confession is made unto salvation. For the
scripture saith, WHOSOEVER BELIEVETH on him shall not be ashamed. For there is no diﬀerence
between the Jew and the Greek: for the same Lord over all is rich unto ALL THAT CALL upon him. For
WHOSOEVER SHALL CALL upon the name of the Lord shall be saved” (Rom. 9:33; 10:8-13).
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God’s sovereignty does not mean that His will is always accomplished in man. “But to Israel he saith,
All day long I have stretched forth my hands unto a disobedient and gainsaying people” (Rom. 10:21).
See also Matthew 23:37: “O Jerusalem, Jerusalem, thou that killest the prophets, and stonest them
which are sent unto thee, how often would I have gathered thy children together, even as a hen
gathereth her chickens under her wings, and ye would not!”
Above all Calvinism forgets that Adam was created as a Son of God as the Eastern Churches affirm
they are created to be transformed in the image the Son.
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http://micahjmurray.com/election/

1.
2.
3.
4.
5.

If unconditional election
If unconditional election
If unconditional election
If unconditional election
If unconditional election

is true,
is true,
is true,
is true,
is true,

salvation is an arbitrary lottery.
God’s creation is an act of cruelty.
loving my neighbor is an unfair demand.
our natural response will be survivor’s guilt.
God cannot be trusted.

You are an elect - chosen for a purpose
To die for your brother.

God is the author of all evil.
He is sovereign
God made the Devil for that.

https://www.evangelicaloutreach.org/John-MacArthur.htm
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CHAPTER EIGHT
WHAT ANTI-CALVINISTS SAY ABOUT CALVINISM

CALVINISM AND EASTERN ORTHODOXY

Just as there is a serious difference between Calvinism and the Lutheranism, there is much more
serious difference between Calvinism and Eastern Orthodoxy.
On Depraved Nature
In Eastern Orthodoxy Adam was created as the Son of God in order to partake of the Divinity of God
himself and be co-creator with God. Just as we provide the privileges to the children in accordance
with their maturity, God also does that. The disobedience of man brings wrath of God but it does not
dispossess man of his sonship. Man still retains his freedom of choice and freewill (more so as Adam
disobedience was an exercise of his freedom) and just as every father would care even for a wayward
prodigal son God is waiting for his prodigals to come home of his own will and choice. Man still retains
his sonship and the image of God he bears inspite of the fall.
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"The Orthodox concept of synergism, far from being a departure from Apostolic Faith, is attested to in
Scripture and repeated throughout the centuries. “It is for God to grant His grace,” said St. Cyril of
Jerusalem; “your task is to accept that grace and to guard it”. St. John Chrysostom exclaims, “All
depends indeed on God, but not so that our free-will is hindered. [God] does not anticipate our choice,
lest our free-will be outraged. But when we have chosen, then great is the assistance He brings to us.”
St. Augustine himself witnesses to a synergism between God and Man, as Thomas Oden explains:
“Though not the first, Augustine was the most brilliant exponent of how the action of grace can be both
‘from the will of man and from the mercy of God.’ Thus we accept the dictum, ‘It is not a matter of
human willing or running but of God’s showing mercy,’ as if it meant, ‘The will of man is not sufficient
by itself unless there is also the mercy of God.’ But by the same token the mercy of God is not
sufficient by itself unless there is also the will of man.” Commenting on Romans 9:16, St. Augustine
states that “If any man is of the age to use his reason, he cannot believe, hope, love, unless he will to
do so, nor obtain the prize of the high calling of God unless he voluntarily run for it.” Finally, Oden
notes “That the synergy of grace and freedom became the consensual teaching of the believing
church is clear from the Third Ecumenical Council, held in Ephesus in A.D. 431: ‘For He acts in us that
we may both will and do what He wishes, nor does He allow those gifts to be idle in us which He has
given to be used and not to be neglected, that we also may be cooperators with the grace of God’”.
"The Orthodox doctrine of synergy came to its fullest and most refined articulation with the Sixth
Œcumenical Synod (680-681). This Synod declared that Christ has both a divine and a human will,
and that these two wills co-operated synergistically. This has tremendous ramifications for Christian
anthropology. Those who have been organically united to Christ in Holy Baptism (Gal. 3:27) have the
Spirit of God living in them; and this Spirit quickens our soul and makes it alive unto God. Our own will
then freely co-operates with this newly given Divine Energy which is ever renewed in us through
ascetic struggle and participation in the Mystery of His Body and Blood. Thus, the Œcumenical
Synods that defined and refined the doctrine of the Person of Christ set forth that, for us who are
made in His image, it is not only God’s will that is operative in us , nor is it our own will working apart
from God (this would be Pelagianism), but rather it is the two working together in harmony, neither
overwhelming the other (cf. Phil. 2:13-14).” Carmen Fragapane, Salvation by Christ
The image of God has been defaced. Did Adam has transmitted his actual sinfulness, i.e. his guilt, to
posterity? The answer is that is is in as much as the DNA transmission with a tendency to do evil - but
nothing that cannot be surmounted by the freedom. The Greek fathers, with their insistence that
man’s free will remains intact and that is the root of actual sinning, but it not something that cannot be
reversed just because of that freewill. The use of the freewill to choose to disobey has only
strengthened the DNA of freewill in the posterity in spite of the sinful tendencies.
There is hardly a hint in the Greek fathers that mankind as a whole shares in Adam’s guilt, i.e. his
culpability. This partly explains their reluctance to speak of his legacy to us as sin. But they have the
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greatest possible feeling for the mystical unity of mankind with its first ancestor. This is the ancient
doctrine of recapitulation, and in virtue of it they assume without question that our fall was involved
Adam’s. Again, their tendency is to view original sin as wound inflicted on our nature. (J.N.D. Kelly
Early Christian Doctrines, pg. 344, 349, 350)
Since Adam was the son of God and God's mercy followed him even outside of Eden to him and to all
his progeny through the ages, how is there need of a second mercy for those who have been
prepared once for salvation, and who will by all means become blessed on account of their nature?
Unless perhaps, since they are capable of incurring destruction, if they did not receive mercy, they will
obtain mercy, in order that they may not incur that destruction of which they are capable, but may be
in the condition of those who are saved. (Origen of Alexandria Book 3.14)
On Limited Atonement
“I have no pleasure in the death of him that dieth, saith the Lord our God: wherefore turn yourselves,
and live” (Ezek. 18:32, 23; 33:11). “And I, if I be lifted up from the earth, will draw all men unto myself”
(John 12:32). “God so loved the world” (that is, all mankind) “that he gave his only begotten Son, that
whosoever believeth on him should not perish, but have eternal life” (John 3:16). “God our Saviour
willeth that all men should be saved and come to the knowledge of the truth “(1 Tim. 2:4). “The grace
of God hath appeared, bringing salvation to all men” (Tit. 2:11). “The Lord is long-suffering to
you-ward, not wishing that any should perish, but that all should come to repentance” (2 Pet. 3:9).
“Jesus Christ is the propitiation for our sins; and not for ours only, but also for (the sins of) the whole
world” (1 John 2:2). It is impossible to state the doctrine of a universal atonement more clearly in so
few words.
To these passages should be added the divine exhortations to repentance, and the lament of Christ
over the inhabitants of Jerusalem who “would not” come to him (Matt. 23:37). These exhortations are
insincere or unmeaning, if God does not want all men to be saved, and if men have not the ability to
obey or disobey the voice. The same is implied in the command of Christ to preach the gospel to the
whole creation (Mark 16:15), and to disciple all nations (Matt. 28:19).
The greatest, the deepest, the most comforting word in the Bible is the word, “God is love,” and the
greatest fact in the world’s history is the manifestation of that love in the person and the work of Christ.
That word and this fact are the sum and substance of the gospel, and the only solid foundation of
Christian theology. The sovereignty of God is acknowledged by Jews and Mohammedans as well as
by Christians, but the love of God is revealed only in the Christian religion. It is the inmost essence of
God, and the key to all his ways and works. It is the central truth which sheds light upon all other truths.
(Philip Schaff HCC Vol. VIII Chap. XIV § 114. Calvinism examined: THE GENERAL LOVE OF GOD
TO ALL MEN)
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On Irresistible Grace and Synergy
[N]o man is saved mechanically or by force, but through faith, freely, by accepting the gift of God. This
implies the contrary power of rejecting the gift. To accept is no merit, to reject is ingratitude and guilt.
All Calvinistic preachers appeal to man’s responsibility. They pray as if everything depended on God;
and yet they preach and work as if everything depended on man. And the Church is directed to send
the gospel to every creature. We pray for the salvation of all men, but not for the loss of a single
human being. Christ interceded even for his murderers on the cross.
Here, then, is a practical difficulty. The decree of reprobation cannot be made an object of prayer or
preaching, and this is an argument against it. Experience confirms election, but repudiates
reprobation.
There is a logic of ethics as well as of metaphysics. God is holy as well as almighty and omniscient,
and therefore cannot be the author of sin. Man is a moral as well as an intellectual being, and the
claims of his moral constitution are equal to the claims of his intellectual constitution. Conscience is as
powerful a factor as reason. The most rigid believer in divine sovereignty, if he be a Christian, cannot
get rid of the sense of personal accountability, though he may be unable to reconcile the two. The
harmony lies in God and in the moral constitution of man. They are the two complementary sides of
one truth. Paul unites them in one sentence: “Work out your own salvation with fear and trembling; for
it is God who worketh in you both to will and to work, for his good pleasure” (Phil. 2:13). The problem,
however, comes within the reach of possible solution, if we distinguish between sovereignty as an
inherent power, and the exercise of sovereignty. God may limit the exercise of his sovereignty to make
room for the free action of his creatures. It is by his sovereign decree that man is free. Without such
self-limitation he could not admonish men to repent and believe. Here, again, the Calvinistic logic
must either bend or break. Strictly carried out, it would turn the exhortations of God to the sinner into a
solemn mockery and cruel irony. (Philip Schaff -History of the Christian Church VIII The Theology of
Calvin § 114. Calvinism examined.)
On the Perseverance of the Saints
There is a paradox here. Do anyone know who is the elect and who is the non- elect. Because it is
determined by God even though it is done before the creation of the world. According to Augustine “it
is uncertain whether anyone has received this gift so long as he is still alive.” Augustine held that
God’s elect will certainly persevere but that one’s election could not be infallibly known in this life —
and that in fact one’s justification and baptismal regeneration could be rejected and lost through sin
and unbelief. Thus this understanding does not help us in any way unless we can be sure we are one
of the elect.
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On Predestination
As long as God permits freewill to his sons and daughters, what route they will take is totally
dependent on them and not to God. This is what free will means. Time does not exist even for God
because time is only a measure of the change. Unless the change take place time is does not exist.
Predestination makes man a machine and not human nor sons of God. Sonship implies freedom.
Even slaves have freedom. Life is Spirit of God. Where there is the Spirit of God there is freedom.
It is not a violation of God's sovereignity it is an affirmation of it.
"The Greek church ignored Augustin, and still more Gottschalk, and adheres to this day to the
anthropology of the Nicene and ante-Nicene fathers, who laid as great stress on the freedom of the
will as on divine grace. John of Damascus teaches an absolute foreknowledge, but not an absolute
foreordination of God, because God cannot foreordain sin, which He wills not, and which, on the
contrary, He condemns and punishes; and He does not force virtue upon the reluctant will. The Latin
church retained a traditional reverence for Augustin, as her greatest divine, but never committed
herself to his scheme of predestination. (Philip Schaff- History of the Christian Church IV Chap XI §
119. The Predestinarian Controversy)
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CHAPTER NINE
WHAT ANTI-CALVINISTS SAY ABOUT CALVINISM
Puritanism - Written and researched by Margaret Odrowaz-Sypniewska, B.F.A.
"Calvin and Farel returned on September 13, 1541 and reestablished their theocracy.
Between 1542-1546,
they banished seventy-six (76) and
fifty-eight (58) executions took place,
including thirty-four (34) women, who were burned at the stake for spreading the plague by magical
means."
John Calvin: His Life in Geneva - A Bible Study Resource.
Calvinism False Doctrines, Depravity, Election, Atonement, Irresistible ... http://www.biblelife.org/calvinism.htm

Calvin: A Biography by Bernard Cottret.
"9. (page 180) February 1545 - "Freckles" Dunant dies under torture without admitting to the crime of
spreading the plague. His body was then dragged to the middle of town and burned.
10. (page 180) 1545 - Following the incident with Dunant, several more men and women were
apprehended including a barber and a hospital supervisor who had "made a pact with the devil."
11. (page 180) March 7, 1545 - Two women executed by burning at the stake (presumably for the
crime of sorcery, i.e. spreading the plague). CALVIN
INTERCEDED apparently to have them executed sooner rather than later after additional time in
prison. The Council followed his directive happily and urged the executioner to "be more diligent in
cutting off the hands of malefactors."
12. (page 180) 1545 - more executions, tortures carefully watched to prevent death. Most of the
tortured refused to confess. Means of death varied a little to include decapitation. All under the crime
of spreading the plague. Some committed suicide in their cells to avoid torture, afterward the rest
were handcuffed. One woman then through herself through a window.
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13. (page 208) 1545 - CALVIN HAD the magistrates seize Belot, an Anabaptist (against infant
baptism) for stating that the Old Testament was abolished by the New. Belot was chained and
tortured.
14. (page 180) May 16, 1545 - The last execution concerning the plague outbreak, bringing the total
dead to 7 men and 24 women. A letter from CALVIN attests to 15 of these women being burned at the
stake. CALVIN'S only concern was that the plague had not come to his house.
15. (page 189) April 1546 - Ami Perrin put on trial for refusing to testify against several friends who
were guilty of having danced. She was incarcerated for refusal to testify.
16. (page 190) July 1546 - Jacques Gruet was accused of writing a poster against Calvin. He was
arrested and tortured until he admitted to the crime. He was then executed."
The citizens of Geneva hated John Calvin as he clearly stated.
In 1554 Calvin wrote
"Dogs bark at me on all sides. Everywhere I am saluted with the name of 'heretic,' and all the
calumnies that can possibly be invented are heaped upon me; in a word, the enemies among my own
flock attack me with greater bitterness than my declared enemies among the papists."
Calvin, quoted in Schaff, History, volume 8, page 496. The history of John Calvin's reign of terror in
Geneva is undisputed. Calvin himself kept historical records that have survived to this day.
John Calvin had no love, compassion, patience or tolerance for those who did not believe his
Institutes. Criticism of Calvin's Institutes was considered heresy for which the sentence was
death by burning at the stake. To his dying day Calvin preached and taught from his works. By no
means an aged man, he was worn out
in these frequent controversies. On April 25, 1564, he made his will, leaving 225 French crowns, of
which he bequeathed ten to his college, ten to the poor, and the remainder to his nephews and nieces.
His last letter was addressed to Farel. He was buried without pomp in a spot which is not now
ascertainable. In the year 1900 a monument of expiation was erected to Servetus in the Place
Champel. Geneva has long since ceased to be the center of Calvinism.
John Calvin's
murder of people who held different doctrinal views,
his failure to acknowledge or repent from his sins,
his incomplete gospel,
his placing of his own writings above the Bible,
his distortion of God and the Scriptures,
and his dependence upon infant baptism places into question his salvation.
In all of his writings is not found a clear declaration of his salvation by faith in the birth, life, crucifixion
and resurrection of Jesus Christ our Lord and Savior.
Calvin was a cruel, murderous tyrant who considered himself to be the pope of Geneva.
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The Bible never advocates harming an individual due to his unbelief or lack of understanding. Jesus
taught to "turn the other cheek" instead. None of the Apostles taught action against unbelievers but
instead taught the believer to seek them out and present the gospel in love.
John Calvin showed no signs of being a regenerate man. He became more murderous and cruel
during his rule in Geneva. He showed no inclination to be conformed to the image of Christ as
described in Scripture for those who have been saved. Notice that Romans 8:29 below says we are
"predestined to be conformed to His Son" and does not say we are predestined to be saved as taught
by Calvin.
Romans 8:29 For whom He foreknew, He also predestined [to] [be] conformed to the image of
His Son, that He might be the firstborn among many brethren.
One should not have to study the works of John Calvin but should study his life first in order to arrive
at the conclusion that he was an ungodly man who could only produce a distorted doctrine that
opposes the true teachings of Scripture. Calvin's actions were directly opposed to the teachings of
Jesus and His Apostles.
Matthew 10:14 "And whoever will not receive you nor hear your words, when you depart from that
house or city, shake off the dust from your feet."
James 3:17 But the wisdom that is from above is first pure, then peaceable, gentle, willing to yield, full
of mercy and good fruits, without partiality and without hypocrisy. 18 Now the fruit of righteousness is
sown in peace by those who make peace.
Neither Jesus nor any of the Apostles raised a finger against those who disagreed with them, but
Calvinists continued to use the sword, beheading axe and burning at the stake as methods to
eliminate any opposition well after the passing of John Calvin. Charles I succeeded King James in
England. The Calvinists gained control of the English Parliament and waged a civil war against the
king. They abolished episcopacy, ejected two thousand royalist ministers, summoned the
Westminister Assembly, executed Archbishop Laud, and eventually executed the King himself in
1649.
Calvinists are proud to proclaim, "The basic principle of Calvinism is the sovereignty of God." This
doctrine allowed John Calvin to misinterpret Scripture in any manner he desired in order to fit his
Institutes theology. He simply claimed the sovereignty of God allowed it. God's other attributes such
as love, justice, mercy and grace became irrelevant so long as sovereignty reigned. John Calvin's
extreme definitions of sovereignty and sin (Total Depravity or Total Inability) laid the foundation for a
religion that bears his name, Calvinism.
John Calvin falsely taught that God "elects" some people from eternity past to be saved while damning
all of the others to an eternal Hell with no hope of being saved. This false doctrine is directly opposite
to the Bible which teaches that God is "not willing that any should perish." If salvation were entirely
dependent on the sovereign God as taught by John Calvin then certainly none would perish, but
salvation is dependent upon the free will of people to believe the true gospel by faith.
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2 Peter 3:9 The Lord is not slack concerning [His] promise, as some count slackness, but is
longsuffering toward us, not willing that any should perish but that all should come to repentance.
Certainly God is sovereign. However, John Calvin used sovereignty as an excuse to formulate
doctrines which violated God's other attributes. Calvin's doctrines of Unconditional Election and
Limited Atonement predestine much of humanity to eternal torment in violation of God's attributes of
love, justice, mercy and grace. Doctrines which are correctly interpreted from Scripture will not violate
any of God's attributes.
Certainly God is sovereign according to the definition of sovereign in a dictionary. God is Number One
-- the Most High, but God does not control every event and action of mankind as if people were
puppets, as claimed by John Calvin. The Scripture verses below clearly show that the unbelief of the
Children of Israel in the wilderness "limited the Holy One of Israel." According to the false doctrine of
John Calvin, God cannot be limited. Scripture says He can be limited. God could not secure the entry
of the Children of Israel into the promised land as He desired because they would not move forward.
So God left them in the wilderness for 40 years because of their unbelief, arrogance and rebellion.
Psalms 78:37 For their heart was not steadfast with Him, Nor were they faithful in His covenant.
38 But He, [being] full of compassion, forgave [their] iniquity, And did not destroy [them]. Yes,
many a time He turned His anger away, And did not stir up all His wrath; 39 For He remembered
that they [were] [but] flesh, A breath that passes away and does not come again. 40 How often
they provoked Him in the wilderness, [And] grieved Him in the desert! 41 Yes, again and again
they tempted God, And limited the Holy One of Israel.
Calvinism has been called "the archenemy of soul-winning" and rightly so. John Calvin's false doctrine
declares that some people are predestined by God from eternity past to spend eternity with Him by
His sovereign grace while others are predestined to eternal torment. This doctrine causes one to
question the need for presenting the gospel. If Calvinism were true, why bother? Those who have
been predestined to salvation will be regenerated by God's unfailing sovereign will, and the others
cannot be saved no matter how effectively the gospel is presented, because they are not the elect.
But soul winning is not the major tragedy of Calvinism. Failure to present the gospel of Christ is the
real problem. One can easily notice that Calvinists discuss and present Calvinism with the notion that
they are presenting the gospel. They quote the writings of Calvin and his followers and quote those
Bible verses they feel are most supportive of Calvinism. The Bible is not taught directly and without
bias. This is the reason John Calvin and his early followers prepared the Geneva Bible, which
contained Calvin's teachings written in the margins. Teaching was done from the marginal notes in
lieu of the Scriptural text. We will see in our study of Limited Atonement that Calvinism presents a
false gospel.
The god worshipped by Calvinists has different attributes from those of the Almighty Eternal God who
"who desires all men to be saved and to come to the knowledge of the truth." (1 Timothy 2:4). The god
of Calvinism is a false god who decides which people will spend eternity in hell by withholding faith
from them. The god of Calvinism taunts the unbeliever with the verse "that if you confess with your
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mouth the Lord Jesus and believe in your heart that God has raised Him from the dead, you will be
saved" (Romans 10:9) all the while knowing that he (the god of Calvinism) has withheld the faith to do
so. Calvinism presents a false gospel that neither offers eternal life nor allows salvation by the
indwelling of the Holy Spirit.
As an example, Mormons (Church of Jesus Christ of Latter-Day Saints) believe in a god and believe in
a Jesus they say rose from the grave. However, Mormons are not born-again members of the Body of
Christ. They are destined to spend eternity in hell. Calvinists will also spend eternity in hell. Calvinists
believe in a false god and false Jesus with make-believe attributes much different from the true God
and His Son, Jesus Christ, who took upon Himself the sins of the whole world.
Calvin's Predestination Doctrine Distorts the Character of God
Calvin's doctrine of predestination teaches that God in eternity past established the course of all future
events from the molestation of a child to a rocket trip to the moon. Calvin taught that God has decided
in eternity past those persons who would spend eternity with Him and those who would endure eternal
torment. This doctrine was not derived from the Bible but from the philosophical concepts called the
"immutability of God" (unchangeable) and the "impassability of God" (unaffectable).
The pagan philosopher, Aristotle, born in 384 BC, wrote a book he called, Metaphics. His reasoning
concluded that "God can't feel and can't change." This God must be unaffected by anything and
unalterable. He is unchanging, for change to would be a weakness and change thus render Him less
than the ultimate God. Aristotle's God cannot love, cannot suffer and cannot be influenced. Saint
Augustine incorporated this philosophy from Plato, Plotinus and Aristotle into his writings which were
transferred to John Calvin. Thus Calvin's doctrine of predestination was born.
We know from Scripture that God does change His mind. God does suffer. God is influenced by
prayer. God can be sorrowful and God does love. God changes His intended purpose as He chooses
in response to the actions of man. Calvin's doctrine of predestination strips God of His character and
is proven to be false by Scriptures that show God changing His mind in response to mankind's prayer
or repentance.
Romans 5:8 But God demonstrates His own love toward us, in that while we were still sinners, Christ
died for us.
2 kings 20:1 In those days Hezekiah was sick and near death. And Isaiah the prophet, the son of
Amoz, went to him and said to him, "Thus says the Lord: `Set your house in order, for you shall die,
and not live.' " 2 Then he turned his face toward the wall, and prayed to the Lord, saying, 3
"Remember now, O Lord, I pray, how I have walked before You in truth and with a loyal heart, and
have done [what] [was] good in Your sight." And Hezekiah wept bitterly. 4 And it happened, before
Isaiah had gone out into the middle court, that the word of the Lord came to him, saying, 5 "Return and
tell Hezekiah the leader of My people, `Thus says the Lord, the God of David your father: "I have
heard your prayer, I have seen your tears; surely I will heal you. On the third day you shall go up to the
house of the Lord. 6 "And I will add to your days fifteen years.
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Genesis 6:5 Then the Lord saw that the wickedness of man [was] great in the earth, and [that] every
intent of the thoughts of his heart [was] only evil continually. 6 And the Lord was sorry that He had
made man on the earth, and He was grieved in His heart. 7 So the Lord said, "I will destroy man whom
I have created from the face of the earth, both man and beast, creeping thing and birds of the air, for I
am sorry that I have made them."
Jonah 3:10 Then God saw their works, that they turned from their evil way; and God relented from the
disaster that He had said He would bring upon them, and He did not do it.
The God of the Bible is certainly not the immutable, impassable God of Plato, Plotinus, Aristotle,
Augustine and Calvin.
All great Christian fathers from the Apostles to Martin Luther taught that the sovereign God placed free
will in mankind to choose either good or evil. This free will is present and obvious in Scripture before
the fall of Adam and thereafter. Calvin incorporated the heresies of Augustine into his doctrines. Was
the Apostle Paul such a poor teacher that his followers didn't understand his teachings? Certainly not.
All of the writings of Church leaders that came after Paul and before Augustine taught that mankind
had a free will to either choose the gospel or reject it. The truth was presented in a beautiful
expression of free will and the supportive work of the Holy Spirit by John Chrysostom (347-407 AD).
"God having placed good and evil in our power, has given us full freedom of choice; He does not keep
back the unwilling, but embraces the willing." (Homilies on Genesis, 19.1)
"All is in God's power, but so that our free will is not lost. . . . It depends therefore on us and on Him.
We must first chose the good, and then He adds what belongs to Him. He does not precede our willing,
that our free will may not suffer. But when we have chosen, then He affords us much help. . . . It is
ours to choose beforehand and to will, but God's to perfect and bring to the end." (On Hebrews Homily,
12)
John Calvin and his followers teach that God makes everything happen because of His sovereignty.
This doctrine makes God the author of sin, which is blasphemy. God allows Satan and man to do
things but does not make them do so. This is clearly presented in Scripture. God kept the
Dispensation of Grace a mystery because Satan, his evil demons and people under his control (rulers
of this age), would not have killed Jesus had they known about the Dispensation of Grace. In Jesus'
death we become victorious over sin. We can now come into the Throne of Grace and live forever with
God. The Dispensation of Grace was kept a mystery hidden by God in order to give us a way of
salvation.
1 Corinthians 2:6-8 However, we speak wisdom among those who are mature, yet not the wisdom of
this age, nor of the rulers of this age, who are coming to nothing. 7 But we speak the wisdom of God in
a mystery, the hidden [wisdom] which God ordained before the ages for our glory, 8 which none of the
rulers of this age knew; for had they known, they would not have crucified the Lord of glory.
Scripture Proves John Calvin Taught False Doctrines
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John Calvin falsely taught that God draws only those to Himself whom He elects to be saved. Calvin
taught that those chosen could not resist the call. According to John Calvin a person is elected by God,
saved by God's grace and given faith to believe as the final step. Calvin taught that this series of
actions by Jesus Christ and God cannot be resisted by the elected person. On the other hand, Calvin
taught that most people were not drawn by Jesus. Calvin taught that those not drawn by Jesus could
not believe and could not be saved no matter what they did. Calvinists must twist Scripture, ignore the
clear message given, and literally butcher the text in order to keep John Calvin's chain of false
doctrines from total collapse. Jesus clearly and directly spoke doctrines that refute these false
doctrines of John Calvin.
John 12:32 "And I, if I am lifted up from the earth, will draw all [peoples] to Myself."
1 Timothy 2:3 For this [is] good and acceptable in the sight of God our Savior, 4 who desires all men to
be saved and to come to the knowledge of the truth.
Jesus does draw all people to Himself. Jesus said He will draw all people unto Himself if He were to
be lifted up and crucified. God desires all mankind to be saved, but most people resist being drawn.
John Calvin's doctrine of "Irresistible Grace" is clearly shown to be incorrect by Jesus' clear
declaration.
We believe that salvation is by grace through faith based upon the redemptive work of our Lord Jesus
Christ. Jesus took upon Himself the sins of all mankind by His death on the cross, and His resurrection
from the dead provides salvation to all who believe. All who receive the Lord Jesus Christ through faith
are born again of the Holy Spirit and thereby become the children of God.
Calvinism encompasses many of the features which are characteristic of a Christian cult. Calvinists
hold John Calvin in such high esteem that his writings and teachings are studied and quoted in
preference to Scripture. His teachings are used by Calvinists to interpret Scripture rather than the
sound doctrine of using Scripture to interpret Scripture. John Calvin defined important doctrinal Bible
words differently than the orthodox and historic Christian interpretation. These erroneous definitions
are needed to give logical support to Calvin's blasphemous doctrines. This technique is typical of cults
such as Mormons, who hold Joseph Smith in high esteem and base their doctrines on his writings.
Calvinists are so indoctrinated with these false definitions that they cannot understand the opposition
to their doctrines. Naturally Calvinists believe the false doctrines of John Calvin, because they believe
the false definitions of major doctrinal words. The human brain is easily tricked when one does not
search diligently for the truth. Calvinists have typically taught from the marginal notes in the Calvinist's
Geneva Bible in preference to the Scriptural text. King James ordered the King James Version
translation of the English Bible to be printed in order to rid the church of Calvin's marginal notes. John
Calvin's doctrines are an incomplete and inaccurate gospel which is not in agreement with the Holy
Scriptures. This study of Calvinism will easily prove the doctrines of John Calvin to be unorthodox and
contrary to the historic Christian Church.
History of the New Testament Scriptures.
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Just as John Calvin "stole" Geneva to set up his personal kingdom with himself as "Pope,"
There is even others where Calvin is said to be a jew who came in to destroy Christianity.

One of the arguments against Calvinistic principles is that it has no place for Love. The only
definition of God in the bible is that God is Love. Love is not even mentioned or a factor in all the
theology of Calvin. Again the relationship between Adamic children and God is one of Father and
children. What father will choose some of his children to burn by fire and others to enjoy heaven?
Sonship is in the freewill of children. It is the father's business to bring into his nature. A God who is
not a Father but is a Sovereign cannot function as a Father to his children. Many critics of Calvin
share the view of Erich Fromm, who says, "Calvin 's God, in spite of all attempts to preserve the idea
of God's justice and love, has all the features of a tyrant without any quality of love or even justice.'
'(Erich Fromm, Escape.fi'om Freedom (New York: Holt, Rinehart, and Winston, 1941) , pp. 87-88) Calvin's doctrine
of God is dominated by the concept of God's sovereignty or omnipotence. The word "Father" appears
only once in the chapter headings (Book I I, Chapter V) of the Institute of Christian Religion, and there
it is used primarily to distinguish the First Person of the Trinity from the Second Person. Book I
Chapter 13 on the Trinity I.13.24, Calvin aruges that the name “God” in Scripture does not refer to the
Father alone. In fact the Trinity refers to the family ( Father, The Life giving Spirit Ruach and the Son)
Essentialy in Calvinistic theology, there is no understanding of God as the Father of Adam and in fact
He was the father of all creation. Creation for Calvin lie outside of God. This was central in his
argument with Servetus who insisted that there is nothing outside of God. Orthodox Churches
consider all creation as emanations from God. Since God alone existed to begin there is nothing
outside of him unless we take the dualistic stand of God and outside of God - Purusha and Prakriti God and Nature - which of course contradicts monotheism. Then creation whether minerals, life or
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Man must be within the body of God for which God gives up his sovereignity to give space for freewill
sons and daughters.
Acts 17:28 "For in him we live, and move, and have our being; as certain also of your own poets have
said, For we are also his offspring."
If they fall out, it will remain as a pain within God. Until they are redeemed God is in agony. This is
love. It is this love that is expressed on the Cross. Yes, God elects individuals and groups - not for
heaven or hell, but to die for their brothers, like the Son Himself.
Human fathers waits for the return of their prodigals; and how much more the Loving Heavenly
Father? I have always wondered whether Calvin ever experienced the love of his father to
understand this. At the age of 12 he left his family and went with the Montmors when his father
remarried. Has it got anything to do with this? Was his father a despot? Calvin himself never
gave fatherly love to his children since his only child died young. Any wonder he could not even think
about what a relationship a father have with his children? Why was this factor left out of the theology
especially with the only definition of God as love. In general the God of Calvin very clearly reflects the
Medeaval Theocratic Government to which the sovereign is the Bishop and God is a cruel person who
enjoys inflicting pain and suffering to his babies and puts them through hell and fire that will never kill
nor go away.

https://www.gci.org/God/predestination

J. Michael Feazell

"The TULIP viewpoint on predestination is based on a Ptolemaic/Aristotelian concept of the way in
which God is sovereign. That is, it rests on a marriage of Christianity with the earth-centered concept
of the cosmos formulated by Ptolemy, a Greek astronomer, and on a concept of God that was
formulated by the Greek philosopher Aristotle. It does not rest on the concept of God we can read
about in the Hebrew Bible. To put it another way, it is rooted in Greek philosophy and not in God’s
revelation of himself in the Bible."
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CHAPTER TEN
LEGACY OF CALVIN
Continued Legacy
After the deaths of Calvin and his successor, Beza, the Geneva city council gradually gained control
over areas of life that were previously in the ecclesiastical domain. Increasing secularisation was
accompanied by the decline of the church.

Even the Geneva académie was eclipsed by universities in Leiden and Heidelberg, which became the
new strongholds of Calvin's ideas. It washere that they first inamed Calvins theology as "Calvinism"
by Joachim Westphal in 1552. By 1585, Geneva, once the wellspring of the reform movement, had
become merely its symbol. Calvin had always warned against describing him as an "idol" and
Geneva as a new "Jerusalem". He encouraged people to adapt to the environments in which they
found themselves. Even during his polemical exchange with Westphal, he advised a group of
French-speaking refugees, who had settled in Wesel, Germany, to integrate with the local Lutheran
churches. Despite his differences with the Lutherans, he did not deny that they were members of the

123

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

true Church. Calvin's recognition of the need to adapt to local conditions became an important
characteristic of the reformation movement as it spread across Europe.
Due to Calvin's missionary work in France, his programme of reform eventually reached the
French-speaking provinces of the Netherlands. Calvinism was adopted in the Electorate of the
Palatinate under Frederick III, which led to the formulation of the Heidelberg Catechism in 1563.
(https://www.urcna.org/1651/file_retrieve/23908)
Federick III Elector Palatine

Frederick III of Simmern, the Pious, Elector Palatine of the Rhine (February 14, 1515 – October 26,
1576) was a ruler from the house of Wittelsbach, branch Palatinate-Simmern-Sponheim. He was a
son of John II of Simmern and inherited the Palatinate from the childless Elector Otto-Henry, Elector
Palatine (Ottheinrich) in 1559. He was a devout convert to Calvinism, and made the Reformed
confession the official religion of his domain by overseeing the composition and promulgation of the
Heidelberg Catechism. His support of Calvinism gave the German Reformed movement a foothold
within the Holy Roman Empire.
Heidelberg Catechism and the Belgic Confession
(https://www.crcna.org/welcome/beliefs/confessions/belgic-confession) were adopted as confessional
standards in the first synod of the Dutch Reformed Church in 1571. Several leading divines, either
Calvinist or those sympathetic to Calvinism, settled in England (Martin Bucer, Peter Martyr, and Jan
Laski) and Scotland (John Knox). During the English Civil War, the Calvinistic Puritans produced the
Westminster Confession, which became the confessional standard for Presbyterians in the
English-speaking world. As the Ottoman Empire did not force Muslim conversion on its conquered
western territories, reformed ideas were quickly adopted in the two-thirds of Hungary they occupied
(the Habsburg-ruled third part of Hungary remained Catholic). A Reformed Constitutional Synod was
held in 1567 in Debrecen, the main hub of Hungarian Calvinism, where the Second Helvetic
Confession was adopted as the official confession of Hungarian Calvinists. Having established itself in
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Europe, the movement continued to spread to other parts of the world including North America, South
Africa, and Korea.

Calvin did not live to see the foundation of his work grow into an international movement; but his death
allowed his ideas to break out of their city of origin, to succeed far beyond their borders, and to
establish their own distinct character.

John Calvin, memorial medal by László Szlávics, Jr., 2008
Calvin is recognized as a Renewer of the Church in Lutheran churches, and as a saint in the Church
of England, commemorated on 26 May, and on 28 May by the Episcopal Church (USA).
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Calvin and Europe
Geneva became the most influential city in the Protestant movement. It represented the city where
religion had been most truly reformed and changed for the better. John Knox, the Scottish Protestant
leader, a Calvinist himself, called Geneva “the most perfect school of Christ.” Geneva’s impact on
Europe was huge for two reasons:
Calvin did not want his belief to be restricted to just one area and he did not want Geneva to become a
refuge for fleeing Protestants. The city was to be the heart that pumped Calvinism to all of Europe.
This spread was to be based on a new educational system which was established in Geneva. Both
primary and secondary schools were created and in 1559 the Academy was established which was to
become the University of Geneva.

___________________________________________________________________________
http://www.notablebiographies.com/Ca-Ch/Calvin-John.html#ixzz59CtrmJZv
http://www.calvin500.com/john-calvin/biography/
https://www.thegospelcoalition.org/article/9-things-you-should-know-about-john-calvin/
https://www.encyclopedia.com/people/philosophy-and-religion/protestant-christianity-biographies/john-calvin
https://www.thefamouspeople.com/profiles/john-calvin-102.php
https://www.ligonier.org/blog/theologian-ages-john-calvin/
https://www.ligonier.org/blog/john-calvin-recommended-reading/
https://www.thoughtco.com/john-calvin-biography-701364
https://www.historylearningsite.co.uk/john-calvin/

126

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

Geneva was/is French speaking and Calvin spoke French. It was expected that many French
Huguenots (Calvinists in France were known as Huguenots) would head for the university to train as
missionaries. This was the main task of the university. In 1559 it had 162 students. In 1564, it had over
1500 students. Most of these were foreign. Calvin had some luck with his teaching staff as there had
been a dispute over the level of pay at Lausanne University and many of the teaching staff there
simply transferred to Geneva as the pay was better and the financial structure of the university was on
a stronger footing. After their course at Geneva, the missionaries were given a French-speaking
congregation in Switzerland where they could perfect their skills before moving on to France itself.
The ease with which ministers could get into France was a bonus for Calvin. However, the size of the
country was to be both a help and a hindrance to Calvinists.
France:
The first Huguenot (Calvinist) ministers arrived in France in 1553. By 1563, there were nearly 90
Huguenots in France and the speed of its spread surprised even Calvin.
Henry II of France was a strong catholic and he had established a body called the Chambre Ardente in
1547 to monitor and hunt out ‘heresy’ in France. It was not a success and was disbanded in 1550.
Whereas his father (Francis I) had used Protestantism to help advance his power against the
Parlement de Paris, Henry had no wish to have any association with Protestants whatsoever.
In 1555 the first Huguenot congregation to have a permanent minister was established in Paris. By
1558, this congregation was worshiping in the open, guarded by armed sympathisers.
In 1559, the first synod (national council) was held in Paris. 72 local congregations were represented
by the elders from each congregation. In some regions of France travelling ministers had to be used
but this was never a major problem as the organization of the church was so tight. Many Huguenot
communities were near each other so communication was never really a problem. Educated
merchants were drawn to Calvinism. This occurred probably as a result of the impact of the
Renaissance and as a reaction to the rigidity of the catholic Church.
A number of noble families converted to Calvinism though there is not one common link to explain
their conversion. Each family had its own individual reason. Ironically one of these reasons may have
been patriotic. Catholicism was linked to Rome and since the Concordat of Bologna, the French had
always linked their religion to national causes. By associating yourself with Calvinism, you would be
expressing your belief that France should have no links to Italy.
The Huguenots were concentrated on the coast mainly in the west (La Rochelle) and in the south-east.
They develop their own cavalry force and openly worshipped in their own churches. The sheer size of
France aided them in the respect that the royal government in Paris found it difficult enough to assert
its authority generally. The strict organisation of the Huguenots made any attempt by the authorities to
crush them very difficult. Added to this was the simple fact that la Rochelle was a long way from Paris.
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By 1561, there were 2150 Huguenot churches in France and Calvinists were estimated to be about
10% of the population – about 1 million people. It has to be remembered that the first Calvinist
ministers only got to France in 1553. Calvinism within France became a large minority religion.
The Netherlands:
Calvin made important gains in this state. Ministers first arrived here in the 1550’s aided by Huguenot
preachers who were fleeing from France. They made slow progress at first.
Lutheranism had already taken root as had Anabaptism so Calvinism was seen as another protest
religion in a ever crowded field. There was also a lot of persecution in general against Protestants. In
1524, Charles V had introduced his own Inquisition to the region and in 1529 and 1531 new edicts
were introduced ordering death to anyone who was found guilty of being a Lutheran or simply
sheltered them or help Lutherans spread their beliefs.
In 1550 Charles V removed the authority of city councils to try heretics. It was his belief that city
magistrates were too lenient and that the provincial courts which took over this duty would have far
greater control than the city magistrates.
These measures did check the spread of Protestantism but Calvinism was the most successful of the
three and the best equipped to survive:
Its system of non-religious governments by elders allowed it to operate regardless of the authorities.
The Anabaptists were too reliant on the role of the individual as opposed to strength in numbers and
organization while the Lutherans were poorly organized and more open to attack from the authorities.
By 1560, Calvinism had not spread far because the authorities were very active against it. In total,
Protestantism accounted for 5% of the whole population in the Netherlands of which the Calvinists
were just a small part. No noble men appeared to be interested as they were too concerned with their
political power and economic well being. Their knew that the Catholic Church was corrupt but they
found the Calvinists far too authoritarian as the church told you what you could do and what you could
not. Most Calvinists were from Antwerp, Ghent and regions near Germany.
Germany:
Calvinism developed into a popular movement in NW Rhineland and Westphalia – both neighbours of
the Netherlands. These were the only areas to convert. In 1562, Frederick III modelled churches in his
territory on the Calvinist model which was contrary to the 1555 Religious Settlement of Augsburg
which stated that churches could only be Catholic or Lutheran. Heidelburg became a leading
intellectual centre but the spread elsewhere was very limited due to Lutheranism and the input of
Calvinism into Germany served to disunite the Protestant movement and help the Catholic Church in
the Counter-Reformation. John Sigismund of Brandenburg was to convert at a later date and his state
followed.
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Poland:
The western area of Poland was German speaking which had helped Luther. However, Poland had a
history of nationalism and a desire to be independent and this did not help Luther who had not spent
time organising his church. Calvinism first reached Poland in 1550 and the nobles latched on to the
idea of using the civilian population – and giving them some power in their religious rights – as a lever
to expand their own power. Two leading nobles (Prince Radziwill the Black and John a Lasco) actively
helped the spread of Calvinism as did two kings (Stephen II and Stephen Bathory). Regardless of this,
Calvinism did not spread far. Why?
Most Poles did not speak German and therefore language remained a major stumbling block as most
Calvinist preachers did not speak Polish and could not communicate with the population. Another
problem was that numerous Protestant religions already existed in Poland (Bohemian Brethren,
Anabaptists, Unitarians etc.) and those who might be won away from the Catholic Church had already
been so.
In 1573 in the Confederation of Warsaw, both Catholics and Protestants agreed to make religious
toleration part of the constitution to be sworn by each succeeding king. But the division among the
Protestants meant that the Catholic Church dominated the country and her nickname at this time was
the “Spain of the north”.
Political Thoughts of Calvin
Calvin's social thought was also influential. He believed that human beings were creatures of
fellowship and that Church and State satisfied a human need for this type of grouping. According to
Wolterstorff:
"The concern of the church is the spiritual realm, the life of the inner man; the concern of the state
is the temporal realm, the regulation of external conduct. In regulating external conduct, the general
aim of the state, in Calvin's view, is to insure justice or equity in society at large. This equity has two
facets. Obviously the state must enforce restrictive justice, but Calvin also believed that the state
should secure distributive justice, doing its best to eliminate gross inequalities in the material status of
its members."
Like John Winthrop (see "A Model of Christian Charity"), Calvin believed that an ideal government
would be a republic in which power is balanced among magistrates and in which a competent ruling
aristocracy is elected by the citizen.
Britsh Islands
The Reformation in England proceeded unambiguously from its monarchs—Henry VIII, and then two
of his three children, Edward and Elizabeth. The English monarchs confronted the daunting task of
imposing their personal choice on a large, diverse, and in some cases remote, population in England,
Wales and Ireland. That they succeeded for the most part in England and Wales remains beyond
doubt. The essence was really the printing of the Bible in the local languages. The Church of
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England, was resolutely established by the end of the sixteenth century. Church of England was
restored fully in 1660.
In 1542 James V died; his only heir was the infant Mary, Queen of Scots. Mary, Queen of Scots,
married Francois, heir to the French crown.
The accession of the Protestant Elizabeth I to the
throne of England gave the reformers renewed confidence.
In Scotland a group known collectively as the "Lords of the Congregation",
led by James Stewart,
the illegitimate half brother of Mary, Queen of Scots took matters in hand . John Knox returned to
Scotland and in St Andrews the army of the Lords of the Congregation stripped the altars, smashed
the icons, destroyed the relics and whitewashed the walls of its churches over night. By 1560 the
majority of the nobility supported the rebellion; a provisional government was established, the Scottish
Parliament renounced the Pope's authority, and the mass was declared illegal. Scotland had officially
become a Protestant country.

It is sometimes suggested that the foundational theologians and preachers of the Protestant
Reformation era, including John Calvin, were largely unaware of many of the disputed textual
passages in the Greek New Testament. They used the printed editions of the Textus Receptus
Greek New Testament out of necessity, convenience or ignorance rather than conviction. It is further
suggested that many of the most significant textual disputes regarding the New Testament came to
light only in the modern era, after the discovery and printing of uncial manuscripts (like Codex
Sinaiticus) and papyri. Thus, it is assumed that if the Protestant Reformers had the information
which we now have today they would eagerly embrace the modern critical text of the Greek New
Testament.
http://www.jeffriddle.net/2016/03/john-calvin-and-text-criticism.html
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The Puritans
Calvinism: The Spiritual Foundation of America

https://www.geopolitica.ru/en/article/calvinism-spiritual-foundation-america
Christopher Pisarenko
http://www.sfu.ca/content/dam/sfu/philosophy/docs/bradley/fatalism.pdf
https://plato.stanford.edu/entries/determinism-causal/#Int
http://www.wrs.edu/the-story-of-calvinism-in-the-new-world-a-synopsis/
http://www.pbs.org/godinamerica/people/puritans.html
http://nationalhumanitiescenter.org/tserve/eighteen/ekeyinfo/puritan.htm

As the difference between the Anglican Church and the Puritans following the Calvinist reform went
from bad to worse, the English were quite glad to be rid of the Puritans and for the most part let them
go whither they would. Many went to the Virginia colony, where the Anglican Church was
established in the charter of 1606. Pilgrims (the separatists of their day) and Puritans made their
way to what would become the Plymouth and the Massachusetts Bay Colonies. The Pilgrims at
Plymouth listened to the preaching of John Robinson, whose ideas of a totally autonomous local
church were a strange brand of Calvinism for the time, but a natural outgrowth of Calvinistic principles.
The Plymouth Plantation members adhered to devout obedience to the Scripture interpreted
according to Calvinistic hermeneutical principles and courageous living trusting in the sovereign
providence of God.
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The larger colony of Massachusetts Bay was founded in 1628-30, and by 1640 more than 20,000
Puritans had arrived. These were the flower of the Puritan movement, and they were led by such
men as John Cotton, Thomas Mather, and John Davenport, all from Cambridge. Their Calvinism
was not a rigid and static system, and they weren’t happy with either episcopacy or Presbyterianism.
Slowly congregationalism spread throughout the Puritan colonies, though retaining elements of
Presbyterianism. Thomas Hooker promoted political suffrage to all free men, even if they weren’t
communicants in the church. In 1636 Roger Williams, who for his ideas of separation of church and
state had been ousted from Massachusetts, founded at Providence the colony of Rhode Island, where
he allowed just about anyone to come. 1636 also saw the founding of Harvard College. Some of
the Puritans stressed the responsibility of men, others of the goodness of God; still others the entire
Calvinist pattern of theology. Various synods were held to decide major issues facing the Church.
The Westminster Confession was adopted bodily, except for the sections dealing with polity and
discipline. Cotton Mather’s writings, among others, indicate the acceptance of essentially
Presbyterian views of the ministry. But the moral character of people started to slide, and revival
would not come fully until Jonathan Edwards and the Great Awakening.
New Englanders were the most famous Calvinists to settle in America before 1700, but they were
certainly not the only ones. The Dutch settlers of New Amsterdam, later New York, had established
their Reformed church by 1640 (by 1665, the Dutch had also established it in South Africa, which still
remains a bastion of the Dutch Reformed church). After 1685, some two thousand Huguenots, fleeing
France after Louis XIV revoked the Edict of Nantes, reestablished their Reformed churches after
settling in places as far apart as Boston and South Carolina. Soon afterward, thousands of Scots-Irish
colonists from Ulster (Northern Ireland) fled in order to escape Protestant persecution; they settled
mostly in the middle colonies and formed their first presbytery at Philadelphia by 1706. Methodism,
the largest neo-Calvinist Protestant church in America, arrived there by the mid-eighteenth century.
As the history of Calvinist emigration to America testifies, such seventeenth-century intra-Protestant
confessional quarrels were often high-stakes issues for laymen. They were even more so for clerics
because public authorities quickly removed ministers from theologically incorrect factions. After 1619,
Remonstrants were deprived throughout the Netherlands; in Scotland, many Episcopalians were
deprived after 1639, and Presbyterians were deprived in about one-fourth of its thousand parishes
after 1661. The situation was worst in Stuart England, which exceeded its previous pastoral purges
under the Tudors in 1553 and 1559. During the Puritan Revolution, over two thousand of England's
nine thousand parishes lost Royalist pastors for being insufficiently Calvinist. After the Restoration of
1660 gave the Church of England a head (Charles II) who had once remarked that "Presbyterianism is
not a religion for gentlemen," two thousand more were removed as insufficiently Episcopalian. After
the Glorious Revolution of 1688, another four hundred British clergy were deposed for refusing to
swear allegiance to William and Mary.
https://www.encyclopedia.com/philosophy-and-religion/christianity/protestant-denominations/calvinism
https://banneroftruth.org/us/resources/articles/2009/an-outline-of-the-life-of-john-calvin/Reormer/
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https://www.enotes.com/topics/john-calvin

Excerpt from Ecclesiastical Ordinances Edited by Hans J. Hillerbrand Published in 1968
1. Calvin's teachings were adopted by the Puritans, a strict Protestant group in England. They
advocated purification of the Church of England (Anglican Church), the official religion of England.
Although the Church of England was considered a Protestant faith, it still practiced many of the
teachings and elaborate rituals of the Roman Catholic Church. A few dissenters among the Puritans
contended that the church was too corrupt to be saved and they wanted total separation. Separation
was considered a crime against the state. Nevertheless, a congregation in Scrooby, England,
declared themselves to be Nonconformists, or separatists. When the Scrooby leaders were
persecuted in 1607, the congregation went to Leyden in the Netherlands (Holland), where they were
free to practice their religion. Eventually they decided to leave the Netherlands and settle in English
territory in North America. Calling themselves Pilgrims, they set out aboard a ship called the
Mayflower in September 1620. Although they were headed for Virginia, a storm forced them into a
harbor on the coast of present-day Massachusetts in December 1620. The Pilgrims the established
the Plymouth Colony, which was based on the teachings of John Calvin. In 1630 they were joined by
other Puritans, who founded the nearby Massachusetts Bay Colony and practiced an even stricter
form of Calvinism.
https://www.challies.com/book-reviews/john-calvin-christian-biographies-for-young-readers/
http://www.normandyvision.org/article06070401.php
http://www.greatsite.com/timeline-english-bible-history/john-calvin.html
https://www.telegraph.co.uk/comment/columnists/christopherhowse/5907503/Was-John-Calvin-really-a-monster.html
https://www.crosswalk.com/faith/spiritual-life/lessons-learned-john-calvin-biography.html
https://www.thereformationroom.com/single-post/2017/01/14/How-Luther-Went-Viral
https://www.shutterstock.com/image-vector/

======================>
Roots Of Calvinism: Dehumanization, Slavery, And Racism In America!
The Negative Impact of Calvinism and Augustine on Slavery in America
https://www.geopolitica.ru/en/article/calvinism-spiritual-foundation-america

Calvinism: The Spiritual Foundation of America by Christopher Pisarenko has gone as far as to say
that the spiritual ethos of America is based on the Calvinistic predestination and particular election
and limited atonement to justify slavery and injustice to others. This is an extract from it:
"For if it is true that the innate depravity of man is universal and no one deserves salvation, then it
necessarily follows that the genocide of non-Europeans, the oppression of marginalized groups, the
impoverishment of the working class and the annihilation of human life in ever bloodier conflicts are all
nothing more than “natural” off shoots of man’s incorrigible depravity. It does not matter, then, how
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many “Red savages” one kills in extending God’s plan of Manifest Destiny for his cherished elect, nor
does it matter how many paupers, workers, “infidels” or even common people are sacrificed in
carrying out the absolute INSANITY of the Calvinist God’s decrees.
"In this context it is easy to see how the new Calvinist mercantile class in Europe and North America
utilized their beliefs to justify their growing brutality against all classes, races and religious
denominations which represented the “Other.” Indeed, this new class of religiously motivated
entrepreneurs totally believed that they were God’s chosen people and the fortunate (though
undeserving) recipients of His limited atonement. The pessimistic attitude the Calvinists held about
their own good fortune – i.e. that they did not deserve it – helped keep them somewhat humble (at
least outwardly) and fixated on their business matters. Thus, “Calvinist pessimism” was a useful
ideological tool for those who would become known as the “Pilgrims” and “Puritans” in North America
(those comprising the White Anglo-Saxon Protestant elite) to exploit, enslave and annihilate ever
greater numbers of people, to accrue even more undeserved wealth for the “glory of God,” so long as
they did not (paradoxically) squander their holdings on “sinful” endeavors. And if they did succumb to
any amount of sinful degradation (as they most certainly did) – oh well! That was merely the natural
result of mankind’s innate depravity. One could simply confess one’s sins and commit oneself to doing
better, since God’s grace is inevitable in the end.
"Needless to say, Calvinism caught on like wild fire in North America (even among the White masses),
where an austere spiritual-cultural-political-economic worldview was needed in order to:
(1) inspire endless thrift and hard work among the masses,
(2) tame the vast American wilderness (considered by settlers to be the biblical “Promised Land” or
“Canaan”), and
(3) subjugate the “heathen” Indians (also considered by settlers to be immoral “Canaanites”).
The Calvinistic Work Ethos
"With the exception of a handful of Catholics in Maryland, the vast majority of European-American
colonists subscribed to an ever increasing variety of Protestant sects which had their fundamental
ideological roots in the reformist ideas of John Calvin and Martin Luther. Both commoners and elites
thus embraced the intertwined religious and secular manifestations of the Calvinist ethos – a
philosophy defined by the idea that, instead of merely working for one’s living (in order to survive), one
must “live to work.”

<============================================

134

JOHN CALVIN : LIFE, LEGACY AND THEOLOGY -

PROF. M. M. NINAN

Books by John Calvin
There are many quotes that are used from John Calvin books today both in universities as well as in
protestant churches in the United States of America. Below you will find the list of Calvin’s
books/works some of which have become very famous around the world.
1. Calvins Commentaries
2. First Epistle of Paul to the Corinthians
3. Suffering
4. Treatises against the Anabaptists and against
the Libertines
5. How They Found Christ
6. Hosea (Geneva Series of Commentaries)
7. Joel, Amos & Obadiah (Geneva Series of
Commentaries)
8. The Covenant Enforced
9. 1 and 2 Timothy and Titus
10. Concerning the Eternal Predestination of God
11. Heart Aflame
12. John
13. Genesis (Geneva Commentaries)
14. Letters of John Calvin
15. Commentaries-Minor Prophets-5v Set
16. A Harmony of the Gospels
17. Jeremiah and Lamentations
18. Of the Popish Mass
19. Matthew, Mark, and Luke
20. Sermones Sobre Job
21. Calvin's New Testament Commentaries
Series
22. Calvin's Ecclesiastical Advice
23. The Acts of the Apostles 1-13
24. Prayer
25. The Bondage and Liberation of the Will
26. Calvin Comentarios & Epistolas Pastorales
27. The Epistles of Paul the Apostle to the
Galatians, Ephesians, Philippians and Colossians
28. Golden Booklet of the True Christian Life
29. The Mystery of Godliness
30. Day by Day With John Calvin
31. 1 and 2 Thessalonians
32. A Reformation Debate
33. Great Sermons

34.Acts
35.Grace and Its Fruits
36.Commentaries-Jeremiah 30-47
37.Parallel Classic Commentary on the New
Testament
38.An Admonition Concerning Relics
39.The Christian Life
40.Libro de Oro de La Verdadera Vida Cristiana
41.The Word And Prayer
42. The Second Epistle of Paul the Apostle to
the Corinthians and the Epistles to Timothy, Titus
and Philemon
43.Institutes Of The Christian Religion V2
44.An Abridgement of the Institution of Christian
Religion 1585
45.Commentaries on the Minor Prophets
46.Daniel I (Chapters 1-6)
47.Galatians, Ephesians, Philippians, and
Colossians
48.Jonah, Micah & Nahum (Geneva Series of
Commentaries)
49.Isaiah
50.Hebrews and 1 & 2 Peter
51.Gospel According to St. John 1-10
52.Geneva Bible 1599
53.Truth for All Time
54.Knowledge of God the Creator
55.Romans and Thessalonians
56.On God and Man
57.Calvins Commentaries
58.First Epistle of Paul to the Corinthians
59.Suffering
60.Treatises against the Anabaptists and against
the Libertines
61.How They Found Christ
62.Hosea (Geneva Series of Commentaries)
63.Joel, Amos & Obadiah (Geneva Series of
Commentaries)
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64.The Covenant Enforced
65.1 and 2 Timothy and Titus
66.Concerning the Eternal Predestination of God
67.Heart Aflame
68.John
69.Genesis (Geneva Commentaries)
70.Letters of John Calvin
71.Commentaries-Minor Prophets-5v Set
72.A Harmony of the Gospels
73.Jeremiah and Lamentations
74.Of the Popish Mass
75.Matthew, Mark, and Luke
76.Sermones Sobre Job
77.Calvin's New Testament Commentaries Series
78.Calvin's Ecclesiastical Advice
79.The Acts of the Apostles 1-13
80.Prayer
81.The Bondage and Liberation of the Will
82.Calvin Comentarios & Epistolas Pastorales
83.The Epistles of Paul the Apostle to the
Galatians, Ephesians, Philippians and Colossians
84.Golden Booklet of the True Christian Life
85.The Mystery of Godliness
86.Day by Day With John Calvin
87.1 and 2 Thessalonians
88.A Reformation Debate
89.Great Sermons
90.Acts
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91.Grace and Its Fruits
92.Commentaries-Jeremiah 30-47
93.Parallel Classic Commentary on the New
Testament
94.An Admonition Concerning Relics
95.The Christian Life
96.Libro de Oro de La Verdadera Vida Cristiana
97.The Word And Prayer
98.The Second Epistle of Paul the Apostle to the
Corinthians and the Epistles to Timothy, Titus and
Philemon
99.Institutes Of The Christian Religion V2
100.An Abridgement of the Institution of Christian
Religion 1585
101.Commentaries on the Minor Prophets
102.Daniel I (Chapters 1-6)
103.Galatians, Ephesians, Philippians, and
Colossians
104.Jonah, Micah & Nahum (Geneva Series of
Commentaries)
105.Isaiah
106.Hebrews and 1 & 2 Peter
107.Gospel According to St. John 1-10
108.Geneva Bible 1599
109.Truth for All Time
110.Knowledge of God the Creator
111.Romans and Thessalonians
112.On God and Man

John Calvin, William Farel,
Theodore Beza and John Knox,
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CALVIN MUSEUM
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Calvin's home converted to a museum
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Calvin Museum

Calvin was an tireless worker.Calvin, by Ary Scheffer © Musée Calvi
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The house where Calvin was born became part of the Hôtel de France, built in the XVIIth century on
the place aux Blés, (in fact, a small yard separated it from the “place”). This is what we can infer from
drawings, engravings and photographs taken before 1918. During the wars of religion and succeeding
invasions the house remained intact – in February 1553, Calvin wrote in a letter “My father’s house is
the only one still standing : it is not reduced to rubble like the other houses of this town.”

Calvin's house was destroyed in the First World War and then
rebuilt
The Germans took possession of Noyon in 1914 – soon after this a memorial plaque was put up on
the house which stated that it was the historic birthplace of the reformer. In the last year of the war it
was completely destroyed, as were all the other houses in the town. The imposing city residences
which used to hide it from view were never rebuilt.
The Société de l’histoire du protestantisme français (SHPF), bought the ruins of the house and thanks
to an international fund which was raised to finance the project, the lower part of the building (as it was
before 1917), was completely restored. This was largely due to the efforts of two friends, Monseigneur
Lagneau, archpriest of the cathedral and pastor Pannier, general secretary of the SHPF. The top part
of the building was added later in order to transform it into a museum. It was inaugurated in 1930,
damaged by bombing in 1944, restored in 1954 and, thanks to the perseverance of pastor Georges
Casalis, modernized in 1983 to become the building we see today.

There is a large library and many pictures in the museum

Bourges, Calvin's pulpit © V.M.F.
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There is a large library with original editions of the Bible, the New Testament, Commentaries etc. In
addition, you can find several portraits, scenes of political or religious life in the XVIth century and
engravings of Jean Calvin as well as some other reformers. The Noyon he knew as a child is brought
to life through pictures of the town and historic sites. There are documents such as the well-known
“Placards” of 1534, old maps, medals and seals. Furniture can also be found here, for example a
pulpit from the “Désert”, 15Ith century chests and a copy of Calvin’s “seat of majesty”.
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Jean Calvin Autograph December 22, 1559 ©
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Musée Calvin de Noyon
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The painting with the reformers in Sankt Petri
The painting of the Reformers in St. Peter's Church shows 16 theologians gathered about a table
where the bright light of the gospel burns.As the figures show, the 16 theologians may not have met
each other around a table, as not all of them lived at the same time.
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