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FOREWORD 

 
I have started this study to see the spectrum of Advaita Vedanta – Monism from the 

Materialistic Monism of Scientists to the Metaphysical Monism of Sankara with all its 

variations in various religions and sects.   

 
 I was pleasantly surprised by the identity of Saiva Siddhanta theology with the Christian 

Theology. Written in Tamil during the early Christian Era it was beyond reach of the 

world scholars for a long time. It was Reverend George Uglow Pope (1820–1908)  who 

translated Thiruvarutpayan and Thiruvasagam to English. He also completed his 

translation of Tirukkural on September 1, 1886. It was only after that the world could 

really understand theology of Saivism.  In his last days he was a mature Saiva Siddhanti, 

with his faith as ever rooted in Christianity and asserted their identity.  It became a 

subject that was taught in the Madurai Seminary since that time.  I had my first 

introduction to Saiva Siddhanta during my visit to the Seminary.   I was told about its 

identity with Jewish and Christian mysticism.  It came as no surprise to me when during 

the International Conference on Early Christianity in India in 2005 held in USA, several 

scholars presented the theory that Modern Hinduism is an outgrowth of Early Thomas 

Christianity under Gnostic influence from Aryan people.  Elaborating my paper in that 

conference, I had written several studies.  This study is essentially a follow up. 

 

I have presented these various monistic, dualistic and pluralistic concepts in parallel to 

show similarities and differences clearly.  It was an exercise  I hope those who are 

interested will be given a boost to look into details.  Take it as a starter. 

 

M.M.Ninan 

San Jose, CA 

November, 2013
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Here are the four basic possibilities: 

 

Monism is "the doctrine that there is only one ultimate substance or principle which is 

eternal, that reality is an organic whole without independent parts."     

This is the opposite of dualism, which he defines as "the theory that the world is 

ultimately composed of, or explicable in terms of, two basic entities, both are eternal 

and separate. “ 
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This is an extension of the Monism, where within the body of the ultimate reality, a 

space with freedom is created where the rest of realities are placed. 
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Pluralism is defined as "the theory that reality is composed of a multiplicity of ultimate 

beings principles or substance." 

 

  

To simplify the matters we can distinguish three forms of monism.  Physicalism or 

Materialism is where matter alone is real and mind and all other forms of existence 

arose from matter.  On the other hand Idealism assumes that Mind or Consciousness 

alone is the ultimate reality and the others are to be explained in relations to it.  In the 

neutral monism both the mind and the matter are the result of some other basic reality 

along with the rest of the existence. 

In Dualism there are two eternally existing realities and the all else arose as a result of 

the interaction between these two.  The assumption of Plurality of eternal realities are 

also possible as alternatives. 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 4 

Stephen C. Meyer, author of Signature in the Cell, holds a PhD in the history and 

philosophy of science from Cambridge University. In this book, he reveals the following: 

“Since the time of the ancient Greeks, there have been two basic pictures of ultimate 

reality among Western intellectuals, what Germans call a Weltanschauung, or 

worldview. According to one worldview, mind is the primary or ultimate reality. On this 

view, material reality either issues from a preexisting mind, or it is shaped by a 

preexistent intelligence, or both…This view of reality is often called idealism to indicate 

that ideas come first and matter comes later. Theism is the version of idealism that 

holds that God is the source of the ideas that gave rise to and shaped the material world. 

The opposite view holds that the physical universe or nature is the ultimate reality. In 

this view, either matter or energy (or both) are the things from which everything else 

comes. They are self-existent and do not need to be created or shaped by mind….In 

this view matter comes first, and conscious mind arrives on the scene much later and 

only then as a by-product of material processes and undirected evolutionary change. 

This worldview is called naturalism or materialism.” 
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MONISM 

 

“slokārdhena pravaksāmi yaduktaṃ granthakotibhih, 
 brahma satyaṃ jagat mithyā,  

jīvo brahmaiva nāparah” 

“In half a couplet I state, what has been stated by crores of texts; 
that is Brahman alone is real, the world is only an illusion, 

and the individual self is Brahman and no other.” 
Shankaracharya, Vivekacūḍāmaṇi 

Monism is based on the concept of monad.  The word itself is derived from the Greek 

word "monos" meaning "single.  Monism essentially denies all distinctions such as 

matter, spirit, difference in materials etc.  Monism denies that the manifoldness is real, 

and holds that the apparently many are phases, or phenomena, of a one ultimate reality. 

Wherever dualistic philosophy distinguishes between body and soul, matter and spirit, 

object and subject,matter and force, the system which denies such a distinction, 

reduces one term of the antithesis to the other, or merges both in a higher unity, is 

called Monism. All these differences merges in to a unity.  How this unity gave rise to 

differences will remain a problem within the monad.  In reality in metaphysical terms 

monad itself cannot or does not exist, since we have to define existence first apart from 

monad.  In effect then monism is a philosophical position which argues that the variety 

of existing things can be explained in terms of a single reality or substance.  The 

common, restricted definition implies also a unity of substance and essence. 

The other alternatives are dualism where mind and matter form two ultimate realities.  

We can also have pluralities.  But the real model of monism as I believe should be the 

monism whereby the matter or universe is a subgroup within God Reality itself.  This is 

found in Jewish Mysticism, Christian Model as proposed by Paul, and also in the Indian 

models following the Thomas Christian traditions of Saiva Siddhanta and Vishista 

Advaita.  
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CLASSIFYING MONISM 

Thus we can see the various ways of looking at monism.  Thus effectively Monism is 

can be divided into three groups: 

,  

Absolute Monism can be divided into four groups; 
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Among the early Greek philosophers, the Eleatics, and modern advaitic  Hinduism 

asserts that sense- perception and the knowledge so gained is untrustworthy, and 

reason alone is reliable.  Sense perceptions are nothing but interpretations of the sense 

experience by the perceiver.  Thus they reached the conclusion that change, plurality, 

and origination do not really exist, and only that Being is one, immutable, and eternal 

who perceives.  This being need not necessarily be identified with God.  Hence it is 

often referred to as idealistic monism.   Examples of this type of thinking is found in neo-

Platonism, Spinoza and rational absolutism of Hegel. 

 

“There is one great question,” Lord Betrand Russel writes in 1911. “Can human 

beings know anything, and if so, what and how? This question is really the most 

essentially philosophical of all questions” (quoted in Slater 1994, 67). 

Besides idealistic Monism there is Monism of the materialistic type, which proclaims that 

there is but one reality, namely, matter, whether matter be an agglomerate of atoms, or 

a primitive, world-forming substance. 

There is another form of metaphysical Monism, which ascribe material and mental 

properties to an unified monad.     
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NO GOD NEEDED 

Atheists are materialistic monists, who reject the transcendental consciousness and 

assume a universe that takes care of itself even creates itself.  It is one thing to assume 

that matter existed eternally is the cause of everything in the cosmos by evolution.  But 

it is another to state that it created itself.  One such description can be found in Stephen 

Hawking’s “The Grand Design” where he states: 

 

“Because there is a law like gravity, the universe can and will create itself from nothing.” 

(Page 180) 

This is obviously a form of neutral monism where the neutral something is identified as 

the ultimate reality from which everything is derived.  In this case this neutral something 

– the Supreme Creator is identified as the Quantum Space Time Geometry of infinite 

curvature of singularity. 
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“Spontaneous creation is the reason there is something rather than nothing, why the 

universe exists, why we exist. It is not necessary to invoke God to light the blue touch 

paper and set the universe going.” (Page 180) 

 “We've seen that there must be a law like gravity, and we saw in chapter 5 that for a 

theory of gravity to predict finite quantities, the theory must have super symmetry 

between the forces of nature and the matter on which they act. M-theory is the most 

general super symmetric theory of gravity. For these reasons M-theory is 

the only candidate for a complete theory of the universe. If it is finite - and this has yet 

to be proved - it will be a model of a universe that creates itself. We must be part of this 

universe, because there is no other consistent model.” (Page 181) 

However the real trick here is in the definition of “nothing”. Here is how the materialists 

explain the ex nihilo creation of cosmos out of nothing: 

”Can Something Come from Nothing? 

To most people, the claim that something cannot come from nothing is a truism. 

However, most physicists disagree. Against the claim, they often cite what are 

variously known as quantum vacuum fluctuations or virtual particles. These are 

particle-antiparticle pairs that come into existence in otherwise empty space for 

very brief periods of time, in agreement with the Heisenberg uncertainty relations 

 “In the everyday world, energy is always unalterably fixed; the law of energy 

conservation is a cornerstone of classical physics. But in the quantum micro world, 

energy can appear and disappear out of nowhere in a spontaneous and 

unpredictable fashion.” (Paul Davies: 1983: 162) 

 “The uncertainty principle implies that particles can come into existence for short 

periods of time even when there is not enough energy to create them. In effect, 

they are created from uncertainties in energy. One could say that they briefly 

"borrow" the energy required for their creation, and then, a short time later, they 

pay the "debt" back and disappear again. Since these particles do not have a 

permanent existence, they are called virtual particles.” (Richard Morris 1990: 24) 
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 “Even though we can't see them, we know that these virtual particles are "really 

there" in empty space because they leave a detectable trace of their activities. 

“  (Paul Davies: 1994: 32) 

 These particles are not anomalies; they are so common that some physicists 

argue that if we think of empty space as nothing, then there is no such thing as 

nothing, because space never is empty—it is always filled with virtual particles. 

In modern physics, there is no such thing as "nothing." Even in a perfect 

vacuum, pairs of virtual particles are constantly being created and destroyed. The 

existence of these particles is no mathematical fiction. Though they cannot be 

directly observed, the effects they create are quite real. The assumption that they 

exist leads to predictions that have been confirmed by experiment to a high 

degree of accuracy. (Richard Morris: 1990: 25) 

 In short, if we follow most people in thinking of empty space as nothing, then we 

have at least one pervasive example of something that can come from nothing.” 

http://www.infidels.org/library/modern/mark_vuletic/vacuum.html#Q1  

Creation ex nihilo - without God (1997) (Updated 2011) Mark I. Vuletic. 

So what is defined as nothing is nothing but a lot of virtual particles and energy which 

are not really observable to us.  It is all possible because of the Law of Uncertainty 

Principle built into the physical world.  As long as we have virtual particles we can 

create particles. The only way to explain this virtual particle is to define a virtual 

dimension beyond all our observable dimensions where they exist.  That means we 

create something out of nothing.!!   We are still looking for God Particle !!! 

Quantum Theology, M. M. Ninan  

https://www.createspace.com/3353730 

http://www.amazon.com/Quantum-Theology-M-M-Ninan/dp/ 

1440411980  

http://www.oration.com/~mm9n/articles/quan/index.htm 
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Fallacy of this greatest scientist is his ignorance that “Laws themselves do not create 

anything; they are merely a description of what happens under certain conditions.” 

(Professor John Lennox)   

Aristotle stated that everything in the universe could be understood in terms of:   

A formal cause, a material cause, an efficient cause and a final cause.  

Science accounts for only two of those causes; the formal and the material.  

Science describes natural phenomena in terms of laws, but it does not explain where 

those laws came from, who (or what) enforces those laws, or why the universe has laws 

in the first place (rather than just chaos).  Scientific description, in other words, ends at 

the level of natural/physical laws.   

Laws are just mental models and deductions of the way physical universe can be 

explained.   A scientific law never made anything happens. All it does is describe what 

happens.   It gets modified as we understand more about the universe.  It may be 

mechanical models or even mathematical models.  They are all models made to explain 

what is observed.  We do remodel and make new Physical Laws in an attempt to 

explain what is observed whenever necessary.  If there were beings with other modes 

of existence and in other realms of existence, their models will be different and they will 

state the laws of Physics differently.   My model does not create the Universe, just the 

other way round; the model is created out of the observations on Universe to explain it.  
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Ernst Mach (1838 – 1916) the Austrian-Czech physicist and philosopher was probably 

the first scientist to present this argument. 

For Mach, theories are provisional; they are based on analogies that are temporary 

substitutes for direct sensations. Theories are valuable only as they lead us to 

descriptions of observed phenomena, and as they enable us to make scientific 

predictions. Also, in Mach's view a mathematical demonstration of a physical or 

scientific point cannot be any more convincing than a conclusion based on observation. 

Some quotations from Mach's writings will illustrate his philosophy.    "The economical 

nature of physical inquiry," Kockelmans, J. 1968. Philosophy of Science: The Historical 

Background. Transaction Publishers, 1999. 

“The goal which it [physical science] has set itself is the simplest and most economical 

abstract expression of facts. 

“When the human mind, with its limited powers, attempts to mirror in itself the rich life of 

the world, of which it itself is only a small part, and which it can never hope to exhaust, it 

has every reason for proceeding economically. 

“In reality, the law always contains less than the fact itself, because it does not 

reproduce the fact as a whole but only in that aspect of it which is important for us, the 

rest being intentionally or from necessity omitted. 

“In mentally separating a body from the changeable environment in which it moves, 

what we really do is to extricate a group of sensations on which our thoughts are 

fastened and which is of relatively greater stability than the others, from the stream of all 

our sensations. 
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“Suppose we were to attribute to nature the property of producing like effects in like 

circumstances; just these like circumstances we should not know how to find. Nature 

exists once only. Our schematic mental imitation alone produces like events.” 

In accordance with this philosophy, Mach opposed Boltzmann and others who proposed 

an atomic theory of physics. Since atoms are too small to observe directly, and no 

atomic model at the time was consistent, the atomic hypothesis seemed to Mach to be 

unwarranted, and perhaps not sufficiently "economical." 

Mach's positivism was also influential on many Russian Marxists, such as Alexander 

Bogdanov. In 1908, Lenin wrote a philosophical work Materialism and Empirio-Criticism 

in which he criticized the views of "Russian Machists." 

MODEL MAKING IN ATOMIC THEORY 

Here is a plain time line of the process of scientific development as a series of model 

making in the concept of what the world is made of.  This is a much diluted presentation 

in one aspect of science.  But the principle is true in every scientific theory. 
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THE GREEK ATOMIST 

Aristotle believed that the world is made of four elements: Water, Air, Fire, and Earth.  

Others picked and chose their models with air, fire, unknown substance etc. 

 

The word “atom” comes from the Greek “a tomos” it signifies “indivisible”. Democritus 

(around 460-370 BC.), explained that matter was made up of particles in perpetual 

motion with ideal qualities: 

 ‘too small to see  

 ‘indivisible as their name indicates  

 ‘solid (no void inside)  

 ‘eternal because they are perfect  

 ‘surrounded by an empty space (to explain their movement and changes in 

density) 

 ‘having an infinite number of shapes (to explain the diversity observed in nature) 

  

Solid Sphere Model or Billiard Ball Model proposed by John Dalton 

MENDELEIEV’S PERIODIC TABLE 

 In 1869, the Russian chemist Dimitri MendeleIev constructed a table which 

classified all of the chemical elements known at that time according to their 
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chemical properties. This table later served to methodically classify all of the 

atoms, both natural and man made, by their atomic number (that is to say the 

number of protons that they contain). 

DISCOVERY OF THE ELECTRON   

 ‘In 1897, Thompson proposed the electron a particle with a negative electric 

charge. 

  In 1904, he proposed an initial model of an atom, “Thompson’s pudding Model”, 

where atom is modeled as a sphere full of an electrically positive substance 

mixed with negative electron “like the raisins in a cake”. 

 

Plum Pudding Model or Raisin Bun Model proposed by J.J. Thomson 

DISCOVERY OF THE NUCLEUS 

In 1912, Rutherford of New Zealand physicist proposed the atomic nucleus and 

electrons as particles going round as earth goes round the sun. 

 Rutherford’s atom is neither indivisible (because it’s a composite structure), nor is it 

solid as it contains mostly empty space 
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Rutherford Model 

BOHRS ATOM 

In 1913 Niels Bohr created a new model of the atom:  The orbits of the electrons can’t 

be just anywhere but are “quantified”;  When an electron jumps from one orbit to 

another it gives out energy as light giving rise to a spectrum.    

DISCOVERY OF NUCLEON 

 

Rutherford understood that the nucleus is itself composed of nucleons. These nucleons 

are of two types: 

Positively charged, it’s a proton. Neutrally charged, it’s a neutron. The neutron was 

effectively discovered in 1932 by Chadwick.  

Later we have added a large number of particles which make proton and neutrons and 

even electrons. 
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Quantum Wave Model 

Here atom is considered as a probability cloud. 

Even particles have become waves  

As you can see the very concept of atom developed out of simple models.  Our 

inferences are not directly testable.  We make our models to explain the observed and 

may have nothing to do with realities.  What the hell is this probability wave? We have 

been making mathematical and imaginary models since then. 

In science what we are trying to do is to make models (mechanical, mathematical, or 

whatever way we can) to explain the observed and it is acceptable if it predicts 

consequences correctly and none of the observed facts contradicts it.  If it did we modify 

the model as best as we can until we hit the ditch. 

This is the modern atom. 

 

We have now discovered about two hundred particles (most of which aren't 

fundamental). To keep track of all of these particles, they are named with letters from 

the Greek and Roman alphabets. 
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STANDARD MODEL 

Physicists have developed a theory called The Standard Model that explains what the 

world is and what holds it together. It is a simple and comprehensive theory that 

explains all the hundreds of particles and complex interactions with only: 

 6 quarks. 

 6 leptons.   
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 Force carrier particles, like the photon.   

All the known matter particles are composites of quarks and leptons, and they interact 

by exchanging force carrier particles. 

Ultimately what matters though is whether our constructs- theories, models, rules of 

thumb or heuristic pattern recognition- are up to the task of constructing consistent 

explanations of complex phenomena. The business of science is explanation, whether 

through unified narratives or piecemeal explanation is secondary. Although the former 

sounds more psychologically satisfying, science does not really care about stoking our 

egos. What is out there exists, and we do whatever's necessary and sufficient to unravel 

it. -  (http://wavefunction.fieldofscience.com/2011/10/future-of-science-will-models-

usurp.html#sthash.ErX4g2Jo.dpuf) 

A universe evolving out of nothing would contradict the law of cause and effect even in 

Physics, the principle of conservation of mass/energy, the law of increasing entropy, 

and the very nature of reason itself. The evolving of a universe of matter out of nothing 

exactly explains the Creationist stand, that is, an infinite, omnipotent, omniscient, 

transcendent, self-existing, personal Creator God. For those who believe in God, 

creation ex nihilo is plausible and reasonable because in God are an infinite dimensions 

of existences..   

A universe which evolves from mere plasmatic existence to the evolution of matter in its 

atomic, molecular, inorganic matter, organic matter, life, consciousness and intelligence 

to full beings assumes that the entire potential to evolve something out of nothing is 

immanent within the matter.   This law is stated in Dialectical Materialism as a 

qualitative changes come into existence as quantitative changes come to a head.   

What it indirectly state is that Matter contains Powers which we cannot predict.  These 

powers are inherent in matter somehow.  This is simply packing the concept of God in 

Matter. 
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“What is mind?  Never matter.   

What is matter?  Never mind!” 

–T.H. Key 

 

What is a Scientific Law?  

An empirical generalization; a statement of a biological principle that appears to be 

without exception at the time it is made, and has become consolidated by repeated 

successful testing; rule (Lincoln et al., 1990) 

 A theoretical principle deduced from particular facts, applicable to a defined group or 

class of phenomena, and expressible by a statement that a particular phenomenon 

always occurs if certain conditions be present (Oxford English Dictionary as quoted in 

Futuyma, 1979). 

 A set of observed regularities expressed in a concise verbal or mathematical statement. 

(Krimsley, 1995). 

 What is a Scientific Theory?  

 

 The grandest synthesis of a large and important body of information about some 

related group of natural phenomena (Moore, 1984) 
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 A body of knowledge and explanatory concepts that seek to increase our 

understanding ("explain") a major phenomenon of nature (Moore, 1984). 

 A scientifically accepted general principle supported by a substantial body of evidence 

offered to provide an explanation of observed facts and as a basis for future discussion 

or investigation (Lincoln et al., 1990). 

The abstract principles of a science as distinguished from basic or applied science.  A 

reasonable explanation or assumption advanced to explain a natural phenomenon but 

lacking confirming proof (Steen, 1971). 

 A scheme or system of ideas or statements held as an explanation or account of a 

group of facts or phenomena; a hypothesis that has been confirmed or established by 

observation or experiment, and is propounded or accepted as accounting for the known 

facts; a statement of what are held to be the general laws, principles or causes of 

something known or observed. (Oxford English Dictionary, 1961). 

 An explanation for an observation or series of observations that is substantiated by a 

considerable body of evidence (Krimsley, 1995). 

Knowledge can be characterized as "a summarizing description of perceptions/ 

observations in a conceptual or mathematical form". 

 

"As far as the laws of mathematics refer to reality, they are not certain;  

and as far as they are certain, they do not refer to reality" 

 - Albert Einstein (1879 - 1955) 
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As a warning against the assumption that present theories are the final word, here are 

two quotes from The Riddle of the Universe, by Ernst Haeckel, 1899. 

‘The existence of ether (or cosmic ether) as a real element is a positive fact, and has 

been known as such for the last twelve years.’ 

‘ … all the particular advances in physics and chemistry yield in theoretical importance 

to the discovery of the great law which brings them to one common focus, the “Law of 

Substance.”  As this fundamental cosmic law established the eternal persistence of 

matter and force, their unvarying constancy throughout the entire universe…’ 

And a few years later, Einstein would come and blow it all away! Science, and thus 

also the Philosophy of Science, should always be open to revise its views and qualify its 

claims. 

 

Hempel’s Ravens Paradox 

The philosopher Carl G. Hempel, in his1965 essay “Studies in the Logic of Confirmation,” 

brought to light a central paradox in the scientific method as it is commonly understood. 

The problem is with inductive reasoning, and Hempel’s example was as follows: Suppose 

you see a raven, and you note that it is black. “Hmm,” you say, “that raven was black.” 

Sometime later you notice a couple more ravens, and they also are black. “What a coincidence,” 

you remark, “those ravens are black too.” Time goes by and you see many more ravens. And it 

happens that all the ravens you see are black. “This is beyond coincidence,” you might 

reasonably think, and with the instincts of a good and observant scientist you form a 

hypothesis: All ravens are black. 

 

 
Black Raven 
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This is a deliberately simplistic example, but it lays bare what the first step in the scientific 

method, commonly understood, really amounts to: one makes observations, and forms an 

inductive hypothesis. The next step, of course, is experimentation to confirm or refute the 

hypothesis—and it is here that the trouble occurs. In a case like this, experimentation amounts 

to observing as many ravens as possible, and confirming that they are all black. Now it is 

impossible, even in principle, to observe every raven, for many no longer exist, many do not yet 

exist, and it is conceivable that there are creatures one would also wish to call ravens that exist 

in inaccessible places, such as other planets. There are always limits to an experimental 

apparatus, even if the apparatus is just a matter of observing as many ravens as possible to 

check their color. Nonetheless, we feel justified in saying that each new observation of a black 

raven tends to confirm the hypothesis, and in time, if no green or blue or otherwise non-black 

ravens are observed, our hypothesis will eventually come to have the status of a natural law. 

But is this logical? Note that, logically put, our hypothesis “all ravens are black” has the form 

of a conditional, that is, a statement of the form “if A then B.” In short, we are saying that if a 

given object is a raven, then that object is black. According to the laws of logic, a conditional is 

equivalent to its contrapositive. That is, a statement of the form “if A then B” is equivalent to the 

statement “if not B then not A.” For example, the statement “if I live in Denver then I live in 

Colorado” is logically equivalent to the statement “if I do not live in Colorado then I do not live in 

Denver.” This rule of logic is incontrovertible. 

 
Non-Black Non-Raven 

Our hypothesis “all ravens are black” therefore has the equivalent form “all non-black things are 

non-ravens,” or more precisely, “if an object isn't black then it is not a raven.” Consequently, if 

every sighting of a black raven confirms our hypothesis, then every sighting of a non-black non-

raven equally confirms our hypothesis. 

I look at my shirt. It's blue. And it is not a raven. Confirmation! My hypothesis that all ravens 

are black is strengthened! My coffee cup is red. More confirmation. The grass is green, the sky 

is blue, my computer is gray, my dog is white—all confirming the hypothesis “all ravens are 

black.” 

Silly, isn't it? (Isn't it?) But by the laws of logic, if I accept inductive hypotheses and 

confirmation by experiment, then every observation except one that refutes my hypothesis—

confirms it. Even if it is totally irrelevant. 
http://platonicrealms.com/encyclopedia/Hempels-Ravens-Paradox#1 
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http://undsci.berkeley.edu/lessons/pdfs/complex_flow_handout_bw.pdf 
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http://godevidence.com/2012/02/god-is-real/ 

gives the following quotes of interest among others. 

Max Planck (the Nobel Prize winning physicist who founded quantum theory) says… 

“As a man who has devoted his whole life to the most clear headed science, to the 

study of matter, I can tell you as a result of my research about atoms this much: There 

is no matter as such. All matter originates and exists only by virtue of a force which 

brings the particle of an atom to vibration and holds this most minute solar system of the 

atom together. We must assume behind this force the existence of a conscious and 

intelligent mind. This mind is the matrix of all matter.” 

Albert Einstein says… 

“Everyone who is seriously involved in the pursuit of science becomes convinced that a 

spirit is manifest in the laws of the Universe–a spirit vastly superior to that of man, and 

one in the face of which we with our modest powers must feel humble.” 

Nobel Prize winning physicist Eugene Wigner says… 

“When the province of physical theory was extended to encompass microscopic 

phenomena, through the creation of quantum mechanics, the concept of consciousness 

came to the fore again; it was not possible to formulate the laws of quantum mechanics 

in a fully consistent way without reference to the consciousness,” 

 “The content of consciousness is an ultimate reality.” 

Sir Arthur Eddington says… 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 27 

“The idea of a universal mind or Logos would be, I think, a fairly plausible inference from 

the present state of scientific theory.” ["Logos" is defined as "the word of God, or 

principle of divine reason and creative order."] 

The knighted mathematician, physicist and astronomer Sir James Jeans says (in his 

book The Mysterious Universe)… 

“There is a wide measure of agreement which, on the physical side of science 

approaches almost unanimity, that the stream of knowledge is heading towards a non-

mechanical reality; the universe begins to look more like a great thought than a great 

machine.  Mind no longer appears as an accidental intruder into the realm of matter.  

We are beginning to suspect that we ought rather to hail mind as the creator and 

governor of the realm of matter.”  
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Materialists by definition deny the existence of any nonmaterial substance. They need 

not necessarily be atheists.   Many of them held that God is corporeal. 

Stoics, and Thomas Hobbes (1588–1679), held that God is corporeal. The Mormons 

asserts that we are created in the image of God and the God who reacts with us and 

known to us has a human body like ours.  “The Father has a body of flesh and bones, 

as tangible as man’s; the Son also” (DC 130:22).  At any rate we have to accept that 

Jesus as the Son of God did appear in human form as the Angel of the Lord before the 

incarnation.  In doing so we take God as part of the universe.  It is only one more step 

to make God as evolved from Matter in the course of some ultra time. 

The Hindu scripture Sreemat Bhagavatam 3.9.19 says: O my Lord, by Your own will 

You appear in the various species of living entities, among animals lower than human 

beings as well as among the demigods, to perform Your transcendental pastimes. You 

are not affected by material contamination. You come just to fulfill the obligations of 

your own principles of religion, and therefore, O Supreme Personality, I offer my 

obeisance unto you for manifesting such different forms. 

 Among the earliest forms of materialism was atomism.  

  

Leucippus or Leukippos ( 5th century BC) his disciple  Democritus (460-370 BC) 
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Leucippus (5th century B.C.E.) and Democritus (c. 460–c. 370 B.C.E.) believed in an 

infinite number of indivisible bodies which he called atoms which were moving in a void 

(nonbeing). Their movements, aggregations, and interactions explain every aspect of 

experience, including mental life.  

This is Democritus' atomic theory exactly: 

1.All matter consists of invisible particles called atoms. 

2. Atoms are indestructible. 

3. Atoms are solid but invisible. 

4. Atoms are homogenous. 

5. Atoms differ in size, shape, mass, position, and arrangement. 

->Solids are made of small, pointy atoms. 

->Liquids are made of large, round atoms. 

->Oils are made of very fine, small atoms that can easily slip past each other. 

 

 

Epicurus (Epíkouros, "ally, comrade"; 341 BC – 270 BC) 

Epicurus (Greece, 341–270 B.C.E.) developed an atomistic ethics, claiming that the 

pleasures of the mind and the deliverance from passions constitute human happiness. 

For Epicurus, the purpose of philosophy was to attain the happy, tranquil life, 

characterized by ataraxia—peace and freedom from fear—and aponia—the absence of 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 30 

pain—and by living a self-sufficient life surrounded by friends. He taught that pleasure 

and pain are the measures of what is good and evil; death is the end of both body and 

soul and should therefore not be feared; the gods do not reward or punish humans; the 

universe is infinite and eternal; and events in the world are ultimately based on the 

motions and interactions of atoms moving in empty space. The fundamental 

constituents of the world were indivisible little bits of matter (atoms, Greek atomos, 

indivisible) flying through empty space (kenos). Everything that occurs is the result of 

the atoms colliding, rebounding and becoming entangled with one another, with no 

purpose or plan behind their motions.  His theory differs from the earlier atomism of 

Democritus because he admits that atoms do not always follow straight lines but their 

direction of motion may occasionally exhibit a 'swerve' (clinamen). This allowed him to 

avoid the determinism implicit in the earlier atomism and to affirm free will. (Compare 

this with the modern theory of quantum physics, which postulates a non-deterministic 

random motion of fundamental particles, which do not swerve absent an external force; 

randomness originates in interaction of particles in incompatible eigenstates.).  Karl 

Marx's doctoral thesis was on "The Difference between the Democritean and Epicurean 

Philosophy of Nature." 

 

Lucretius's (c. 100 to 90–c. 55 to 53 B.C.E.) poem De rerum natura (On the nature of 

things) had the most developed exposition of ancient atomism and introducing 

Epicurean philosophy. 
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Among the Hindu thought is also the Materialistic Philosophy, which most people tend 

to discard as non-existent. However in as much as there was Sanatana Dharma 

(Eternal Duties) there existed within it and side by side of it the Carvaka, and their 

doctrine that this world is all that exists. This doctrine is called Lokayata (Popular 

consensus). It is thought that Carvarka comes from the root caru (beautiful) vak (talk). 

cārvi, means ‘intelligence’ which leads to the translation of carvaka as rationalism 

corresponding to the “Yukthi Vadi” movement of the 20th century.  Majority of common 

populance were not really concerned with the mukthi - which was a long shot after many 

a births anyway - but were concerned about the here and now. Pragmaticaly the name 

Lokayata (the way of the world; Lokāyatika means world wide system) came to mean 

the existential realism. Cārvāka emerged as an alternative to the orthodox Hindu pro-

Vedic Āstika (theistic) schools, as well as a philosophical predecessor to subsequent or 

contemporaneous nāstika (atheistic)  philosophies such as Ājīvika, Jainism and 

Buddhism (the latter two later spinning off into what may be described today as 
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separate religions) in the classical period of Indian philosophy.  Carvaka school of 

Materialists flourished from the 6th century BC until medieval times in India. 

Like the modern day Rationalists, the Hindu rationalists were simply empiricists and 

refused to believe anything beyond the sense perception. They were the scientists of 

the era and were the most persecuted at all times. They were social reformers and 

human right activists of their period. Although this school is widely acknowledged to 

have been influential in the development of Indian thought over a considerable period, 

Lokayata is now extinct. The original texts of this school are also lost to us, and the 

knowledge that we possess of this philosophy is derived from the writings of its Buddhist, 

Jain and Brahmanical opponents.  

 

The Buddhist philosopher, Nāgārjuna (second century AD). quotes two versus from 

Carvakas: 

“Man (purusa) consists  o f  only as  much as  is  within the scope of  the senses .  What 

the vastly learned ones speak of is but similar to the statement):  ‘Oh!  Blessed one!  

Look at the foot prints of the wolf. ’ 

‘Oh!  The fair one, possessing beautiful eyes!    Drink and eat.  Oh!  T he one with a 

charming body!  That which is past does not belong to you.     Oh!  The timid one!  The 

past never comes back.  This body is only a collectivity y [of the four natural elements, 

namely, earth, air, fire and water]. There are no gains beyond the temporal attainment 

of pleasure, power and prosperity." 

These materialists refused to accept anything beyond the sense perception since they 

are the only source of human knowledge. Human kind can generalize and produce all 

sorts of mental constructs to explain what is perceived by these senses. But their 

validity is constrained within the experience of the person. They therefore focused on 

the senses. Like the Greek and all other ancient scientists they defined the four 

traditional elements of earth, water, fire, and air. These are the only realities. 

Consciousness is only a modification of these elements in their relationships with each 

other and arises out of the motion of matter. There exists no soul outside of the body. 
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Soul, which experience pleasure and pain, are simply the organized qualitative aspect 

of matter in its position and movement. Has anyone seen a soul apart from the body? It 

is because they are the property of the body in the particular organizational form.  

 

Compare these thoughts with the modern day Marxism. 

The Carvaka therefore refuted any karmic transference beyond the grave. Life comes to 

an end when the body dissolves as consciousness is the function of the brain and 

sense perceptions are the function of the senses. They argued that there is no Dharma 

beyond the self-existence. The Carvakas rejected absolutely the concept of an afterlife 

in any shape or form, and that there was no karmic law of reward and retribution that 

could influence the destiny of a human being whatsoever.  

This is why Carvakas are often termed as Rakshashas. They laughed at the foolishness 

of those that accepted the Vedas and put themselves in subjugation to the exploiters of 

the period. 

The Vedic proponents destroyed most of the literary works of the Carvaka philosophy. 

But from the few that we have received we could reconstruct their stand. Prabodha-

candrodaya (Rise of Wisdom) which survived is a drama. In this play Passion is 

personified and speaks to a materialist and one of his pupils. Passion laughs at ignorant 

fools, who imagine that spirit is different from the body and reaps a reward in a future 

existence. This he says is like expecting trees to grow in air and produce fruit. Has 

anyone seen the soul separate from the body? Does not life come from the 

configuration of the body? Those who believe otherwise deceive themselves and others.  

 

Brhaspati Laukya is sometimes referred to as the founder of Cārvāka or Lokāyata 

philosophy. Brhaspati Laukya was the author of the Barhaspatya-sutras, which was 

devoted to emphasising the view that meta-physical inquiry could not be extended 

beyond matter. The original version of these sutras is irrevocably lost to us. Much of 

what we know about Barhaspatya-sutras comes from the references to Indian 

materialism in general, or the philosophy of Carvaka and Brhaspati Laukya in particular, 
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in a large number of early writings. The earliest direct quote from Brihaspati's lost 

writings is found in the text Sarvasiddhantasamgraha.  Here are a few quotes which 

gives us an insight into the philosophy. 

The fire is hot, the water, cold, refreshing cool the breeze of morn; 

By whom came this variety? From their own nature was it born? 

And all this has been said by Brhaspati– 

“There is no heaven, no final liberation, nor any soul in another world,  

nor do the actions of the four castes, orders, etc., produce any real effect.  

The Agnihotra [fire sacrifice], the three Vedas,  

the ascetics three staves and smearing oneself with ashes  

were made by nature as the livelihood of those destitute of knowledge and manliness.  

If a beast slain in the Jyotishtoma rite will itself go to heaven?  

why then does the sacrificer not offer his own father immediately?… 

While life remains let a man live happily,  

let him eat ghee [clarified butter] even if he runs into debt.  

When the body turns into ashes, how can it ever return again?  

He who departs from the body goes to another world,  

how is it that he does not come back again, restless because of his love for his kindred? 

Hence it is a means of livelihood that the Brahmin priests have established  

lf these ceremonies for the dead- there is no fruit anywhere.  

The three authors of the Vedas were buffoons, knaves and demons" 

 “Chastity and other such ordinances are laid down by clever weaklings; gifts of gold 

and land, the pleasure of invitations to dinner, are devised by indigent people with 

stomachs lean with hunger. 

The building of temples, houses for water-supply, tanks, wells, resting places, and the 

like, pleases only travelers, not others. 

The Agnihotra rituals, the three Vedas, the triple staff, the ash-smearing, are the ways 

of gaining a livelihood for those who are lacking in intellect and energy. 
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The wise should enjoy the pleasures of this world through the more appropriate 

available means of agriculture, tending cattle, trade, political administration, etc.” 

(Quoted by Advaita Vedanta theologian Sayana Madhava in 'Sarvadarsanasamgraha', 

14th century AD), 

Sarva siddhanta samgraha gives a list of Lokayitika doctrine as follows: 

1.  Only the perceived exists. The unperceivable does not exist. 

2.  A person is happy or miserable through nature; there is no other cause. 

3 . There is no world other than those that are perceivable; there is no heaven and hell; 

the realm of Shiva and like regions are invented by stupid impostors of other schools of 

thought. 

4. The enjoyment of heaven lies in eating delicious food, keeping company of young 

women, using fine clothes, perfumes, garlands, sandal paste, etc.  

5. The pain of hell lies in the troubles that arise from enemies’ weapons, diseases; the 

ultimate liberation is death which is the cessation of life-breath. 

6. The wise should enjoy the pleasures of this world through the proper visible means of 

agriculture, keeping cattle, trade, political administration, etc. 

(http://www.angelfire.com/ct3/logic/300midterm/carvaka.htm) 

 

A second teacher, Ajita Kesambala, represented the following view: "There is no gift in 

charity, there is no sacrifice, and there are no offerings. There is no fruit and ripening of 

good and bad actions. There is not this world or that. There is neither mother nor father. 

There are no suddenly-born beings. In the world, there are no ascetics and Brahmanas 

who have gone along the right path of conduct and follow the right conduct, which have 

seen this world and that world out of independent knowledge and proclaimed it. A man 

consists of four Elements. When he dies, earth goes into the mass of earth 

(prithivikayah), water into the mass of water, fire into the mass of fire, breath into the 

mass of air, and the sense-organs enter into space (akasah). Four men, with the bier as 

the fifth, carry forth the dead person, and they carry on their talk until they come into the 

place of cremation. Then there remain only white bones and all sacrifices end in ashes. 

The gift of charity is, therefore, the doctrine of a buffoon; it is empty and false talk when 
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anybody asserts that there is something beyond. Fools and wise men are destroyed 

and disappear when the body falls to pieces. There are no more after death.  

D Chattopadhyaya, Lokayata: A Study in Ancient Indian Materialism 

 

In the great epic Mahabharata there is a description of a Carvaka being burned to death 

for preaching against the bloodshed of the Great War and condemning Yudhishthira for 

killing thousands for his greed. They condemned the practices of sacrifices and 

penance. They stood against the Brahmin and Kshtariya domination of the period.  

 

When the Brahmins were now once again standing silent, Carvaka the Rakshasa in the 

disguise of a Brahmin addressed the King. This friend of Duryodhana, concealed under 

the garb of a mendicant with a rosary, a lock of hair on his crown, and a triple staff, 

impudent and fearless, surrounded by all the Brahmins exceeding a thousand in 

number, who were anxious to utter their benedictions - men who practiced austerity and 

self-restraint - this wretch, wishing evil to the magnanimous Pandavas, without saluting 

those Brahmins, thus addressed the King: "All these Brahmins, falsely imputing the 

malediction to me, themselves exclaim, woe to you, wicked king, the son of Kunti? 

Since you have slaughtered your kinsmen and elders, death is desirable for you, and 

not life." Hearing this speech of the wicked Raxasa the Brahmins were pained and 

indignant, being maligned by his words. But they, as well as King Yudhishtira, all 

remained silent, being ashamed and cut to the heart. Then Yudhishtira said: "Let all 

your reverences are reconciled to me, who bows down and supplicates you: you ought 

not to curse me who has recently undergone such great misfortunes." All the Brahmins 

then exclaimed: "We never uttered the words imputed to us; may your Majesty enjoy 

prosperity." Then these noble-minded Brahmins, versed in the Vedas and purified by 

austerities, recognized (the pretend mendicant) by the eye of knowledge, and 

exclaimed: "This Rakshasa called Carvaka, friend of Duryodhana; in the garb of a 

vagrant he seeks to accomplish the purposes of your enemy; we speak not so, 

righteous King; let all such fears be dissipated; may prosperity attend you and your 

brothers." Then all these Brahmins, infuriated with anger, uttering menaces, slew with, 

with muttered curses, the wicked Raxasa; who fell down consumed by the might of of 
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utterers of Vedic incantations, burnt up by the bolt of Indra, like a tree covered with 

leaves. Mahabharata 12. 1. 414  

 

Carvakas met their doom as exemplified by the Mahabaharata Story on the onslaught of 

the Aryan thrust. They were neither organized nor powerful to withstand the gods of the 

other world. A few Dalits who have taken up the fight at other level today tell the story.  

 

Brahmana-Kshatriya hegemony was an ongoing process. These two -The Priests and 

the State - worked hand in hand to keep the others in subjugation. That does not mean 

there were no literatures, thought or leaders in that group. Only that we did not get them. 

If they tried they were destroyed. We should note that the Rakshasas were as powerful 

as the Asuras if not more. They had probably greater science including Vimana. 

However because they repudiated any tradition, they failed to form a system of teaching 

their philosophy and died out. Rationalism hence appears and reappears in history. 

Other forms of Hindu Philosophy survived not because of their intrinsic merit but 

because of the rigorous method of parampara and insistence on this as a dharma.  

 

The most famous of these teachers who rejected the Vedic orthodoxy were of course 

the Buddha and Mahavira. There were other thinkers in this period who are documented 

in the Buddhist and Jain literature. Makkhali Gosala and the Ajivikas, and Ajita 

Kesakambala once started the materialism took different turns. They produced the 

development of Art and Science including Ayrveda. They took the materialism to the 

extremes of hedonism - Kama Sastra which mixed with other systems developed 

Kundalini Yoga and the Sex Arts. 

  

Now at that time the Chabbagiya Bhikkhus learnt the Lokayata system. People 

murmured, .., saying "Like those who still enjoy the pleasures of the world!"  

The Bhikkhus heard of people thus murmuring; and those Bhikkhus told the matter to 

the Blessed One.  

 

"Now can a man who holds the Lokayata as valuable reach up, O Bhikkhus, to the full 
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advantage of, or attain full growth in, to full breadth in this doctrine and discipline?"  

"This cannot be, Lord!"  

"You are not, O Bhikkhus, to learn the Lokayata system. Whosoever does so shall be 

guilty of dukkata (a form of offence for the monk)".  

Now at that time the Chabbagiya Bhikkhus taught the Lokayata system.  

People murmured, .. saying, "Like those still enjoying the pleasures of the world!"  

They told this matter to the Blessed One.  

"You are not, O Bhikkhus, to teach the Lokayata system. Whosever does so shall be 

guilty of dukkata."  

"You are not, O Bhikkhus, to learn - to teach, - the low arts  

(Vinaya Pitaka)  

 

the rationalistic anti-Vedic thrust found better expression through Jainism and Buddhism. 

But these again were defeated by infiltration in many fronts. They survived with 

inclusion of theistic elements. Over and above these communal elements, the onslaught 

of Islam destroyed any surviving documents. 

 

Liberation Now 

 

It is best to remember that the Lokayata philosophy was two pronged.  

First it was a sociological struggle of the exploited against the Brahminic-Kshatriya 

exploiters.  

The second was the generation of an alternate philosophical system to counter the 

Brahmin attempt of subjugation by emphasizing Karma and Dharma.  

 

The similarity between Marxism and social struggle is obvious. 

 

In contrast within the Judeo-Christian religion the struggle was initiated by God himself. 

Judaism was essentially the product of the slave liberation struggle. Yahvh God heard 

the cries of the slaves in Egypt and led them out into liberation and gave them freedom 

and a land to possesses. He also gave them more humane regulations to live by. They 
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later rejected God and went after the ways of the world and made for themselves Kings 

over them. As the Kings and Priests wielded their power, Jesus came down strongly 

against them and presented to them a God of love. They crucified him. The followers of 

Jesus even experimented with a sort of communal living where "each according to their 

ability and to each according to their need" was the principle. It failed miserably because 

men and women were still Ananias and Saphiras. Hence the need for a redemption. 

 

Perception and Inference in Carvaka Philosophy 

 

The essence of epistemological approach is summarized by Purandara a follower of 

Carvaka (7th Century) thus. 

 

The usefulness of inference in determining the nature of all worldly things where 

perceptual experience is available is not questionable. However such inference cannot 

be employed for establishing any dogma regarding the transcendental world, or life after 

death or the laws of Karma for which ordinary there is no perceptual experience. The 

main reason for upholding such a distinction between the validity of inference in our 

practical life of ordinary experience, and in ascertaining transcending truths beyond 

experience is this. Any conclusion based on Inductive generalization by observing a 

large number of cases of agreement together with total absence of disagreement is true. 

But in the case of transcendent sphere such agreement can do not exist because; they 

can not be perceived by the senses (Purandara in Kamalasila's Panjika)  

 

In the Christian reasoning too, the above argument is sound. We cannot make arbitrary 

assumptions based on possible inferences. This is especially true on matters that are of 

eternal consequence. How can we know the reality of God and his purposes? The 

historical verification of matters of faith had been very important to Judeo-Christian 

tradition. Prophets and seers were respected and accepted not because of their logic, of 

their declaration power, or because of signs and wonders they performed. They were 

accepted based on whether their declaration tallied with verifiable historical facts. There 

are two such points of contacts. 
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1. The Mosaic covenant ceremony where Yahvh met with 74 elders of the Israel while 

all Israel, a tribe of over a million watched from afar. 

 

2. Over 150 disciples who walked and talked with Jesus of Nazareth witnessed his glory 

of resurrection from the dead and his ascension. 

 

All the scriptures of Christian faith rest on these two solid verified and verifiable 

experience of the transcendent power of God. God entered into history so that we may 

be able to perceive him. We not only check for logic and reason, but also for historicity 

and evidence. It is not proof alone, but also evidence to see whether logic fits reality. 

This is carvaka - the gospel. That alone will bring liberation from bondage - not only of 

the body, mind and society but also of the spirit in the ages to come. 
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Samkhya 

Samkhya thought evolved into a cohesive philosophical system in early centuries 

CE.[ Larson, Gerald James (1998), Classical Sāṃkhya: An Interpretation of Its History 

Mahat 
Universal Intelligence 

 
Buddhi 

Individual discriminative 
intelligence 
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and Meaning, London: Motilal Banarasidass] As such, there is little evidence of 

existence of the Samkhya school before this time. However, the ideas those were 

developed and assimilated into the classical Samkhya text.  

 

No God 

An eminent, great sage Kapila was the founder of the Samkhya School. Kapila asserts 

that the existence of God can not be proved and that God does not exist. Samkhya 

argues that if God exists and if God is eternal and unchanging as is widely claimed, 

then he can not be the cause of the world. A cause has to be active and changing.   

Two Eternal Realities  

According to Sankya Philosophy, there are two eternal realities: Purusha and Prakriti. 

While Prakriti is a single entity,  Puruṣas are a plurality itself each independent.   

Samkhya is realism as it considers that both matter and spirit are equally real. Samkhya 

is pluralistic also because of its teaching that Purusha is not one but many. 
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Puruṣha 

Puruṣa is the transcendental self or pure consciousness. It is absolute, independent, 

free, imperceptible, and unknowable through other agencies, above any experience by 

mind or senses and beyond any words or explanations. It remains pure, “nonattributive 

consciousness”. Puruṣa is neither produced nor does it produce. It is held that 

unlike Advaita Vedanta and like Purva-Mimamsa, Samkhya believes in plurality of 

the Puruṣhas.  

Prakriti 

 Prakriti is unintelligent, unmanifest, uncaused, ever-active, imperceptible and eternal 

and it alone the final source of the world of objects which is implicitly and potentially 

contained in its bosom.  Prakriti is the first cause of the manifest material universe — of 

everything except the Puruṣa. Prakriti is the primordial substance behind the world. 

Prakriti accounts for whatever is physical, both mind and matter-cum-energy or force. 

Since it is the first principle (tattva) of the universe, it is called the Pradhāna, but, as it is 

the unconscious and unintelligent principle, it is also called the jaDa.  It is the material 

cause of the world. Prakriti is the first and ultimate cause of all gross and subtle objects. 

Prakriti is the non-self.  It is devoid of consciousness Prakriti is unintelligible and gets 

greatly influenced by the Purusha.  It can only manifest itself as the various objects of 

experience of the Purusha 

Trigunas 

It is composed of three essential characteristics (trigunas). These are: 

 Sattva – poise, fineness, lightness, illumination, and joy; 

 Rajas – dynamism, activity, excitation, and pain; 

 Tamas – inertia, coarseness, heaviness, obstruction, and sloth.[33][35][36] 

All physical events are considered to be manifestations of the evolution of Prakriti, or 

primal nature (from which all physical bodies are derived). Each sentient being or Jiva is 

a fusion of Puruṣa and Prakriti, whose soul/Puruṣa is limitless and unrestricted by its 
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physical body. Samsāra or bondage arises when the Puruṣa does not have the 

discriminate knowledge and so is misled as to its own identity, confusing itself with the 

Ego/ahamkāra, which is actually an attribute of Prakriti. The spirit is liberated when the 

discriminate knowledge of the difference between conscious Puruṣa and unconscious 

Prakriti is realized by the Puruṣa. 

 In evolution, Prakriti is transformed and differentiated into multiplicity of objects. 

Evolution is followed by dissolution. In dissolution the physical existence, all the worldly 

objects mingle back into Prakriti, which now remains as the undifferentiated, primordial 

substance. This is how the cycles of evolution and dissolution follow each other. 

The evolution results in 23 different categories of objects. They comprise of three 

elements of Antahkaranas or the internal organs as well as the ten Bahyakaranas or the 

external organs.  

• Among all these, the first to evolve is Mahat (the great one). Mahat evolves as a 

result of preponderance of sattva.   

• The second evolute is ahamkara (ego). It arises out of the cosmic nature of 

Mahat. Ahamkara is the self-sense. It is concerned with the self-identity and it brings 

about awareness of “I” and “mine”. 

According to the Samkhya there emanates two sets of objects from ahamkara.  

• The first set comprises of the manas (mind), the five sense-organs and the five 

motor organs. The second set consists of the five elements which may exist in two 

forms, subtle and gross. 

Tanmatras 

The five subtle elements are also called tanmatras.  

These five subtle elements or tanmatras are: shabda, sparsha, rupa, rasa and gandha  

elemental sound, elemental touch, elemental colour, elemental taste and elemental 
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smell. They are  respectively the five gross elements are space or ether (akasa), water, 

air, fire and earth. 

Let us elaborate on the above. Ahamkara has three aspects that differ according to the 

preponderance of the three gunas- sattva, rajas and tamas. With the dominant sattva-

guna, the Sattvika-ahamkara produces manas (mind), the five sense organs and the 

five motor organs. The five sense organs are chakshu (to see), sroto (to hear), rasna (to 

taste), ghrana (to smell) and tvak (to feel). The five motor organs are concerned with the 

powers of speech, handling, movement, excretion and procreation. These organs, in 

Sanskrit, are referred to as vak, pani, pada, paya and upastha respectively. All these 

ten organs together form external organs (bahyakaranas).  Mahat, ahamkara and 

manas form internal organs (antahkaranas.) 

It should be noted here that the manas or the mind is different from Mahat or the buddhi. 

Manas or the mind in co-ordination with the sense-organs, receives impressions from 

the external world, transforms them into determinate perceptions and conveys them to 

the experiencer or the ego. Thus manas is produced and is capable of producing also. 

But though Mahat is produced, it can not produce. 

As we have seen ahamkara produces both the subtle and the gross elements. These 

gross elements are produced by various combinations of subtle elements. For example 

shabda produces akasha (space) while shabda and sparsha together produce marut 

(air).Rupa produces teja (fire). Shabda, sparsha, rupa and rasa together form ap (water). 

All five elements combine to produce kshiti (the earth). The five gross elements 

combine in different ways to form all gross objects. All the gross elements and the gross 

objects in the world are perceivable. 

Samkhya and the Theory of Knowledge 

Samkhya accepts three sources of valid knowledge: Perception, inference and 

testimony. 
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According to Samkhya, the manas(mind), the Mahat (intellect = buddhi) and the 

purusha play a role in ‘producing’ knowledge. When the sense-organs come in contact 

with an object, the sensations and impressions reach the manas. The manas processes 

these impressions into proper forms and converts them into determinate percepts. 

These percepts are carried to the Mahat. By its own applications, Mahat gets modified. 

Mahat takes the form of the particular object. This transformation of Mahat is known as 

vritti or modification of buddhi. But still the process of knowledge is not completed. 

Mahat is a physical entity. It lacks consciousness so it can not generate knowledge on 

its own. However, it can reflect the consciousness of the Purusha(self). Illumined by the 

consciousness of the reflected self, the unconscious Mahat becomes conscious of the 

form into which it is modified (i.e. of the form of the object). This is better explained by 

an illustration. The mirror cannot produce an image on its own. The mirror needs light to 

reflect and produce the image and thereby reveal the object. Similarly, Mahat needs the 

‘light’ of the consciousness of the Purusha to produce knowledge. 

Samkhya cites out two types of perceptions: 

Indeterminate (nirvikalpa) perceptions and determinate  (savikalpa) perceptions. 

Indeterminate perceptions are sort of pure sensations or crude impressions. They 

reveal no knowledge of the form or the name of the object. There is vague awareness 

about an object. There is cognition, but no recognition. An infant’s initial experiences are 

full of confusion. There is a lot of sense-data, but there are improper or inadequate 

means to process them. Hence they can neither be differentiated nor be labeled.  Most 

of them are indeterminate perceptions. 

Determinate perceptions are the mature state of perceptions which have been 

processed and differentiated appropriately. Once the sensations have been processed, 

categorized and interpreted properly, they become determinate perceptions. They can 

lead to identification and also generate knowledge. 
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Bondage and Salvation 

Like other major systems of Indian philosophy, Samkhya regards ignorance as the root 

cause of bondage and suffering.  According to Samkhya, the self is eternal, pure 

consciousness.  Due to ignorance, the self identifies itself with the physical body and its 

constituents - Manas, ahamkara and Mahat, which are products of Prakriti. Once the 

self becomes free of this false identification and the material bonds, the salvation is 

possible. 
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Kanada Kasyapa  

(c. 2nd–3rd century C.E.), 

Indian school of Vaisesika, founded by Kasyapa (c. 2nd–3rd century C.E.), which 

posited that all objects in the physical universe are reducible to a finite number of atoms. 

These atoms can be classified into nine kinds each with different characteristics 

(Visesha) which constitutes all reality.   Originally this was proposed by the 

sage Kaṇāda (or Kana-bhuk, literally, atom-eater) around the 2nd century BC.  

Vaishesika accepted only perception and inference as valid sources of knowledge. 
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According to the Vaisheshika school, all things which exist, which can be cognised, and 

which can be named are padārthas (literal meaning: the meaning of a word), the objects 

of experience.  

All objects of experience can be classified into six categories: 

 dravya (substance), guṇa (quality), karma (activity),  

 sāmānya (generality), viśeṣa (particularity) and samavāya (inherence).  

Later Vaiśeṣikas (Śrīdhara and Udayana and Śivāditya) added one more category: 

 abhava (non-existence).  

The first three categories are defined as artha (which can perceived) and they have real 

objective existence. The last three categories are defined as budhyapekṣam (product of 

intellectual discrimination) and they are logical categories  

1.   Dravya (substance): The substances are conceived as 9 in number.  

They are: 

 pṛthvī (earth), ap (water), tejas (fire),  

 vāyu (air), ākaśa (ether), kāla (time),  

 dik (space), ātman (self) and manas (mind).  

The first five are called bhūtas, the substances having some specific qualities so that 

they could be perceived by one or the other external senses.  

2.  Guṇa (quality): The Vaiśeṣika Sūtra mentions 17 guṇas (qualities), to which 

Praśastapāda added another 7. While a substance is capable of existing independently 

by itself, a guṇa(quality) cannot exist so.  

The original 17 guṇas (qualities) are: 

 rūpa (colour), rasa (taste), gandha (smell), sparśa (touch),  
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 saṁkhyā (number), parimāṇa (size/dimension/quantity),  

 pṛthaktva (individuality), saṁyoga (conjunction/accompaniments), vibhāga 

(disjunction),  

 paratva (priority), aparatva (posteriority),  

 buddhi (knowledge), sukha (pleasure), duḥkha (pain), 

  icchā (desire), dveṣa (aversion) and prayatna (effort).  

To these Praśastapāda added: 

 gurutva (heaviness), dravatva (fluidity), sneha (viscosity),  

 dharma (merit), adharma (demerit),  

 śabda (sound) and saṁkāsra (faculty). 

3.  Karma (activity): The karmas (activities) like guṇas (qualities) have no separate 

existence, they belong to the substances. 

 But while a quality is a permanent feature of a substance, an activity is a transient one. 

Ākāśa (ether), kāla (time), dik (space) and ātman (self), though substances, are devoid 

of karma (activity). 

Karma is of five kinds. They are: 

 Upward movement or Utkṣepaṇa 

 Downward movement or Avakṣepaṇa 

 Contraction or Ākuñcana 

 Expansion or Prasārana 

 Locomotion or Gamana 

4.  Sāmānya (generality): Since there are plurality of substances, there will be relations 

among them. When a property is found common to many substances, it is called 

sāmānya. 
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5.  Viśeṣa (particularity): By means of viśeṣa, we are able to perceive substances as 

different from one another. As the ultimate atoms are innumerable so are the viśeṣas. 

6.  Samavāya (inherence): Kaṇāda defined samavāya as the relation between the 

cause and the effect. Praśastapāda defined it as the relationship existing between the 

substances that are inseparable, standing to one another in the relation of the container 

and the contained. The relation of samavāya is not perceivable but only inferable from 

the inseparable connection of the substances  

The early Vaiśeṣika texts presented the following syllogism to prove that all objects i.e. 

the four bhūtas, pṛthvī (earth), ap (water), tejas (fire) and vāyu (air) are made of 

indivisible paramāṇus (atoms):  

 Assume that the matter is not made of indivisible atoms, and that it is continuous. 

Take a stone. One can divide this up into infinitely many pieces (since matter is 

continuous). Now, the Himalayan mountain range also has infinitely many pieces, 

so one may build another Himalayan mountain range with the infinite number of 

pieces that one has. One begins with a stone and ends up with the Himalayas, 

which is a paradox - so the original assumption that matter is continuous must be 

wrong, and so all objects must be made up of a finite number of paramāṇus 

(atoms). 

According to the Vaiśeṣika school, the trasareṇu (dust particles visible in the sunbeam 

coming through a small window hole) are the smallest mahat (perceivable) particles and 

defined as tryaṇukas (triads).  

These are made of three parts, each of which are defined as dvyaṇuka (dyad formed of 

two atoms). The dvyaṇukas are conceived as made of two parts, each of which are 

defined as paramāṇu (atom). The paramāṇus (atoms) are indivisible and eternal, they 

can neither be created nor destroyed.  Each paramāṇu (atom) possesses its own 

distinct viśeṣa (individuality). 
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The measure of the partless atoms is known as parimaṇḍala parimāṇa. It is eternal and 

it cannot generate the measure of any other substance. Its measure is its own 

absolutely. 

The Vaisheshikas say that the visible universe is created from an original stock of atoms 

(janim asataḥ). As Kaṇāda's Vaiśeṣika Sūtra (7.1.26) states, “nityaṃ parimaṇḍalam” 

(that which is of the smallest size, the atom, is eternal), he and his followers also 

postulate eternality for other, nonatomic entities, including the souls who become 

embodied, and even a Supreme Soul.  

7.  The seventh category is called Abhāva or non-existence. (Kaṇāda does not mention 

this as a separate category) Other six categories are positive and this is negative. Other 

categories are absolute and this is relative in its conception. Being a realistic school, 

Vaiśeṣika holds that knowledge of the object that is negated is different from the object 

that is negated. Non-existence is of four kinds: 

 Antecedent non-existence or Prāghabhāva 

 Subsequent non-existence or Pradhvaṁsābhāva 

 Mutual non-existence or Anyonyābhāva 

 Absolute non-existence or Atyantābhāva 

Vaiśeṣikas believe in the plurality of the souls which they infer from the differences that 

exist between the individuals. In the state of liberation, the soul remains free from all 

contacts associated with the body. 

But in Vaiśeṣika cosmology the souls and the Supersoul play only token roles in the 

atomic production of the universe. The Brahma Sutra (2.2.12) says:  

“ubhayathāpi na karmatas tad-abhavaḥ”.  

One cannot claim that, at the time of creation, atoms first combine together because 

they are impelled by some karmic impulse adhering in the atoms themselves, since 

atoms by themselves, in their primeval state before combining into complex objects, 

have no ethical responsibility that might lead them to acquire pious and sinful reactions. 

Nor can the initial combination of atoms be explained as a result of the residual karma 
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of the living entities who lie dormant prior to creation, since these reactions are each 

jiva's own and cannot be transferred from them even to other jīvas, what to speak of 

inert atoms.  According to Vaiśeṣikas, all actions are governed by previous causes that 

act as unseen potencies. This chain of previous action and the present condition 

influences the creation and destruction of the individual as well as the world. 

He was also the author of the treatise Kashyap Samhita, or 'Jivakiya Tantra’, which is 

considered, a classical reference book on Ayurveda especially in the fields of Ayurvedic 

pediatrics, gynecology and obstetrics showing how the scientific development came 

with the scientific approach to nature. 
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The founder of Jainism was Mahavira. He was born in 599 BC. At the age of thirty he 

gave up his life as a wealthy prince and became a religions ascetic.  He traveled 

through India seeking liberation from the cycle of reincarnation.   He believed that 

through extreme self denial and through the practice of ahimsa (non violence) to all 

living things that he could achieve moksha (liberation). 

Jainism is very similar to Buddhism, both being scientific attempt explain the existence 

as observed. .   The immaterial entity, God cannot create a material entity like the 

universe. 

According to Jainism, causes are of two types –  
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 Upādanā kārana (substantial or material cause) ). Upādanā kārana is always 

identical with its effect.  For example out of clay, you can only produce a clay pot; 

hence the clay is the upādanā kārana or material cause and clay pot its effect. 

Wherever the effect is present, the cause is present and vice versa. The effect is 

always present in latent form in the material cause. For transforming the clay to 

pot, the potter, the wheel, the stick and other operating agents are required that 

are merely nimitta or instrumental cause or catalysts in transformation. The 

material cause always remains the clay. Hence the cause and effect are always 

entirely identical in nature.  Potter cannot be the material cause of pot. If this 

were the case, then Potter might as well prepare the pot without any clay. But 

this is not so. Thus a clay pot can only be made from clay; gold ornaments can 

be made only from gold. Similarly the different modes of existence of a soul are a 

result of activities of soul itself. There cannot be any contradiction or exceptions. 

 Nimitta kārana (instrumental cause) 

In such a scenario, Jains argue that the material cause of a living soul with cetana 

(conscious entity) is always the soul itself and cause of dead inert matter (non-cetana 

i.e. without any consciousness) is always the matter itself.  If God is indeed the creator, 

then this is an impossible predication as the same cause will be responsible for two 

contradictory effects of cetana (life) and acetana (matter). This logically precludes an 

immaterial God (a conscious entity) from creating this Universe, which is made up of 

material substances. 

Thus Jainism does not support belief in a creator deity. According to Jain doctrine, the 

universe and its constituents—soul, matter, space, time, and principles of motion—have 

always existed. All the constituents and actions are governed by universal natural laws. 

It is not possible to create matter out of nothing and hence the sum total of matter in the 

universe remains the same (similar to law of conservation of mass). Jain text claims that 

the universe consists of Jiva (life force or souls), and Ajiva (lifeless objects).Similarly, 

the soul of each living being is unique and uncreated and has existed since 

beginningless time. 
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Ācārya Hemacandra in the 12th century put forth the Jain view of the universe in 

Yogaśāstra as thus   – 

“This universe is not created nor sustained by anyone; It is self-sustaining, without any 

base or support” 

“Some foolish men declare that creator made the world. The doctrine that the world was 

created is ill advised and should be rejected. 

If God created the world, where was he before the creation? If you say he was 

transcendent then and needed no support, where is he now? 

How could God have made this world without any raw material? If you say that he made 

this first, and then the world, you are faced with an endless regression. 

If you declare that this raw material arose naturally you fall into another fallacy, for the 

whole universe might thus have been its own creator, and have arisen quite naturally. 

If God created the world by an act of his own will, without any raw material, then it is just 

his will and nothing else — and who will believe this silly nonsense? 

If he is ever perfect and complete, how could the will to create have arisen in him? If, on 

the other hand, he is not perfect, he could no more create the universe than a potter 

could. 
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If he is form-less, action-less and all-embracing, how could he have created the world? 

Such a soul, devoid of all modality, would have no desire to create anything. 

If he is perfect, he does not strive for the three aims of man, so what advantage would 

he gain by creating the universe? 

If you say that he created to no purpose because it was his nature to do so, then God is 

pointless. If he created in some kind of sport, it was the sport of a foolish child, leading 

to trouble. 

If he created because of the karma of embodied beings [acquired in a previous creation] 

He is not the Almighty Lord, but subordinate to something else 

If out of love for living beings and need of them he made the world, why did he not make 

creation wholly blissful free from misfortune? 

If he were transcendent he would not create, for he would be free: or if involved in 

transmigration, for then he would not be almighty. Thus the doctrine that the world was 

created by God makes no sense at all, 

And God commits great sin in slaying the children whom he himself created. If you say 

that he slays only to destroy evil beings, why did he create such beings in the first 

place?” 

Jain Cosmology 

 Jainism offers an elaborate cosmology, including heavenly beings (devas), but these 

beings are not viewed as creators; they are subject to suffering and change like all other 

living beings, and must eventually die. 
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Jaina conception of the Universe 

Representation of Universe in Jain cosmology in form of a Lokapurusa or cosmic man. 

Jain scriptures reject God as the creator of universe. Jainism offers an elaborate 

cosmology, including Heavenly beings/Devas. These Heavenly beings are not viewed 

as creators, they are subject to suffering and change like all other living beings, and 

must eventually die. If godliness is defined as the state of having freed one's soul from 

karmas and the attainment of enlightenment/Nirvana and a God as one who exists in 

such a state, then those who have achieved such a state can be termed 

Gods/Tirthankara. Thus, Mahavira was God/Tirthankara.  

According to Jains, this loka or universe is an entity, always existing in varying forms 

with no beginning or end. Jain texts describe the shape of the universe as similar to a 

man standing with legs apart and arms resting on his waist. Thus, the universe is 

narrow at top, widens above the middle, narrows towards the middle, and once again 

becomes broad at the bottom. 
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Jainism appears to teach a dualistic cosmology. The cosmos is divided in loka and 

aloka – world and not-world, or universe and not-universe. Within loka is every form of 

existence. Outside loka is only space (alokākāśa), but soul (= life-consciousness), 

matter, time, movement and opposition to movement do not exist there. Within loka, the 

universe or manifested cosmos comprising all existing things, there is a lower or hellish 

world, a middle world (Madhyaloka) and an upper world where the heavenly or celestial 

beings live. The lower world consists of seven “earths” (bhūmi), which are depicted as a 

column of horizontal discs with spaces in between, and which become more and more 

unpleasant in a downward direction. Within these seven “earths” are seven narakas or 

infernal realms, which are further subdivided into a total of 8,400,000 hellish locations. 

The Middle World is pictured as a horizontal disc without thickness. On a small part of it 

we live at this moment. Literature, paintings and relief sculptures depict mountains, 

rivers, lakes, oceans, islands and continents in detail. 

Above the higher world is an upper world, which consists of dozens of heavens or 

paradises. Above the highest heaven, but of course still within loka, the universe, is 

Siddhaloka – the world of the beings who have entirely shed all karmas and will never 

return to any lower level of existence within the universe.  

Though Jainism expresses its view on the cosmos in a dualistic way, the deeper and 

original meaning needs not be dualistic: loka is surrounded by – or exists within – aloka. 

Thus loka is that aspect of the infinite which can possibly be understood. Even the Jinas 
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live within loka, in which they possess omniscience. This does not necessarily imply that 

there is “nothing” outside, but only that our knowledge, even if omniscient in loka, can 

not reach there.   

There are three Jain doctrines of relativity used for logic and reasoning.  These are: 

 Anekāntavāda, the "doctrine of non-exclusivity or multiple viewpoints”   

 syādvāda—the theory of conditioned predication and; 

 nayavāda—the theory of partial standpoints. 

Anekāntavāda, 

Anekāntavāda, the "doctrine of non-exclusivity or multiple viewpoints”  was proposed by  

Mahāvīra (599–527 BCE), the 24th Jain Tīrthankara.   The basic teaching here is that 

no finite being is able to comprehend the totality of the truth of existence of the infinte 

cosmic realities. Hence truth and reality are perceived differently from diverse points of 

view, and that no single point of view is the complete truth. This is presented with the 

parable of the "blind men and an elephant" known as adhgajanyāyah. 

Blind Men and the Elephant 

Poem by John Godfrey Saxe (1816–1887) 

 

It was six men of Indostan to learning much inclined, 
Who went to see the Elephant (Though all of them were blind), 
That each by observation might satisfy his mind 
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The First approached the Elephant, and happening to fall 
Against his broad and sturdy side, At once began to bawl: 
“God bless me! But the Elephant is very like a wall!” 
 
The Second, feeling of the tusk, Cried,  
“Ho! What have we here so very round and smooth and sharp? 
To me ’tis mighty clear this wonder of an Elephant Is very like a spear!” 
 
 
The Third approached the animal,  
And happening to take the squirming trunk within his hands, 
Thus boldly up and spake: “I see,” quoth he, “the Elephant Is very like a snake! 
 
The Fourth reached out an eager hand, and felt about the knee. 
“What most this wondrous beast is like is mighty plain,” quoth he; 
” ‘Tis clear enough the Elephant Is very like a tree!” 
 
The Fifth, who chanced to touch the ear,  
Said: “E’en the blindest man can tell what this resembles most; 
Deny the fact who can this marvel of an Elephant Is very like a fan!” 
 
The Sixth no sooner had begun about the beast to grope,  
Than, seizing on the swinging tail that fell within his scope, 
“I see,” quoth he, “the Elephant Is very like a rope!” 
 
And so these men of Indostan Disputed loud and long, 
Each in his own opinion exceeding stiff and strong, 
Though each was partly in the right, and all were in the wrong! 
 
Moral 
So oft in theologic wars, 
The disputants, I ween, rail on in utter ignorance of what each other mean, 
And prate about an Elephant not one of them has seen! 

Syādvāda 

Syādvāda is the theory of conditioned predication, which provides an expression to 

anekānta by recommending that the epithet syād be prefixed to every phrase or 

expression. Syādvāda is not only an extension of anekānta ontology, but a separate 

system of logic capable of standing on its own. The Sanskrit etymological root of the 

term syād is "perhaps" or "maybe", but in the context of syādvāda, it means "in some 

ways" or "from a perspective". As reality is complex, no single proposition can express 

the nature of reality fully. Thus the term "syāt" should be prefixed before each 

proposition giving it a conditional point of view and thus removing any dogmatism in the 

statement. Since it ensures that each statement is expressed from seven different 

conditional and relative viewpoints or propositions, syādvāda is known as 
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saptibhaṅgīnāya or "the theory of seven conditioned predications". These saptibhaṅgī 

are:  

1. syād-asti—in some ways, it is, 

2. syād-nāsti—in some ways, it is not, 

3. syād-asti-nāsti—in some ways, it is, and it is not, 

4. syād-asti-avaktavyaḥ—in some ways, it is, and it is indescribable, 

5. syād-nāsti-avaktavyaḥ—in some ways, it is not, and it is indescribable, 

6. syād-asti-nāsti-avaktavyaḥ—in some ways, it is, it is not, and it is indescribable, 

7. syād-avaktavyaḥ—in some ways, it is indescribable. 

Each of these seven propositions examines the complex and multifaceted nature of 

reality from a relative point of view of time, space, substance and mode. To ignore the 

complexity of reality is to commit the fallacy of dogmatism. 

Nayavāda 

Nayavāda is the theory of partial standpoints or viewpoints. Nayavāda is a compound of 

two Sanskrit words—naya ("partial viewpoint") and vāda ("school of thought or debate"). 

It is used to arrive at a certain inference from a point of view. An object has infinite 

aspects to it, but when we describe an object in practice, we speak of only relevant 

aspects and ignore irrelevant ones. This does not deny the other attributes, qualities, 

modes and other aspects; they are just irrelevant from a particular perspective. Authors 

like Natubhai Shah explain nayavādawith the example of a car; for instance, when we 

talk of a "blue BMW" we are simply considering the color and make of the car. However, 

our statement does not imply that the car is devoid of other attributes like engine type, 

cylinders, speed, price and the like. This particular viewpoint is called a naya or a partial 

viewpoint. As a type of critical philosophy, nayavādaholds that all philosophical disputes 

arise out of confusion of standpoints, and the standpoints we adopt are, although we 

may not realize it, "the outcome of purposes that we may pursue".[16] While operating 

within the limits of language and seeing the complex nature of reality, Mahāvīra used 
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the language of nayas. Naya, being a partial expression of truth, enables us to 

comprehend reality part by part. 

Concept of reality 

This universe is made up of what Jainas call the six dravyas or substances classified as 

follows – 

Jīva - The living substances 

Jains believe that souls (Jīva) exist as a reality, with a separate existence from the body 

that houses it. It is characterised by cetana (consciousness) and upayoga (knowledge 

and perception). Though the soul experiences both birth and death, it is neither 

destroyed nor created. Decay and origin refer respectively to the disappearance of one 

state of soul and appearance of another, both merely various modes of the soul. 

Ajīva - Non-Living Substances 

Pudgala or Matter - Matter is solid, liquid, gas, energy, fine karmic materials and extra-

fine matter or ultimate particles. Paramānu or ultimate particles are the basic building 

block of matter. One quality of paramānu and pudgala is permanence and 

indestructibility. It combines and changes its modes but its qualities remain the same. 

According to Jainism, it cannot be created nor destroyed. 

Dharma-tattva or Medium of Motion and Adharma-tattva or Medium of Rest - Also 

known as Dharmāstikāya and Adharmāstikāya, they are distinct to Jain thought 

depicting motion and rest. They pervade the entire universe. Dharma-tattva and 

Adharma-tattva are by itself not motion or rest but mediate motion and rest in other 

bodies. Without dharmāstikāya motion is impossible and without adharmāstikāya rest is 

impossible in the Universe. 

Ākāśa or Space - Space is a substance that accommodates living souls, matter, the 

principles of motion and rest, and time. It is all-pervading, infinite and made of infinite 

space-points. 
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Kāla or Time - Time is a real entity according to Jainism and all activities, changes or 

modifications are achieved only in time. Time is like a wheel with twelve spokes divided 

into descending and ascending: half with six stages of immense durations, each 

estimated at billions of "ocean years" (sagaropama). In each descending stage, sorrow 

increases and at each ascending stage, happiness and bliss increase. 

These uncreated constituents of the universe impart dynamics upon the universe by 

interacting with each other. These constituents behave according to natural laws without 

interference from external entities. Dharma or true religion according to Jainism is 

vatthu sahāvo dhammo translated as "the intrinsic nature of a substance is its true 

dharma."  

 Forms of Karma Body, (Karma Sharir, Karma śarīra, Karmic Body, Kārmaṇ śarīra) 
 

 

 

Made up of the minutest structures drawn from past impressions, samskaras and 

emotions, is the coded record of one's past deeds. It operates under the feedback of the 

law of action and reaction, cause and effect. The law of karma is immutable. 

 

The karmic body is a most subtle body consisting of subatomic small particles [mass = 0 

(zero), like photons etc.] in motion, which surround the soul more or less completely, 

limiting its influence on our awareness. 
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These most subtle particles are the result of materialization processes caused by 

thoughts, spoken words, deeds and feelings in our actual and previous lives. The 

existence of those karma particles are causing mentality, causing thoughts, causing 

words, causing deeds, causing feelings into the material world of our 5 sense organs. 

On each step from cause to effect there are feedback loops leading back to the karmic 

particles and by "feeding" them, their potentiality (mass stays zero / energy level rises) 

gets amplified and their impact on our life increases. 

 

This subtlest body always stays with the soul wandering from existence (life) to 

existence. It enables soul to materialize a new body according to the "virtual quality" of 

it's massless most subtle particles. The karmic body is vibrating with our thoughts, 

emotions, resolutions and actions.   

jiva, soul - immaterial point, zero 

karmic body - massless particles 

tejas body - bio-electrical field 

physical body - bio-chemical molecules 
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There is no complete agreement among scholars and Buddhist traditions regarding the 

dates of the historical Buddha. The most common dates among Buddhists are those of 

the Theravāda school, 623-543 B.C.E. From the middle of the 19th century until recently, 

Western scholars had believed the dates of the Buddha to be ca. 560-480 B.C.E. 

However, after the publication in 1991-2 of the proceedings of the international 

symposium on the date of the historical Buddha held in Göttingen in 1988, the original 

consensus on these dates no longer exists. 

Although there is no conclusive evidence for any specific date, most current scholars 

locate the Buddha’s life one hundred years earlier, around the fifth century B.C.E. Some 

of the new dates for the Buddha’s “death” or more accurately, for his parinirvāṇa are: ca. 

404 B.C.E. (R. Gombrich), between 410-390 B.C.E. (K.R. Norman), ca. 400 B.C.E. (R. 

Hikata), ca. 397 B.C.E. (K.T.S. Sarao), between ca.400-350 B.C.E. (H. Bechert), 383 

B.C.E. (H. Nakamura), 368 B.C.E. (A. Hirakawa), between 420-380 B.C.E. (A. Bareau). 

The Buddha rejected the existence of a creator deity.  To Buddha the creation as we 

experience daily, whatever its substances were existed without a beginning.  The 

universe has many dimensions in the universe which were not necessarily material as 

we think about matter and were all filled with sentient beings. They may not have the 

material body as humans but they have other bodies that are made of the ‘substance’ 

typical of the world they live in.  Buddhism often calls them as devas or gods.  

Depending on the sphere of existence they have special abilities and powers.  However 

all beings in all spheres of universe are subject to cause effect relationship and 
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consequent Laws of the Universe in which they live.  Early Buddhism as taught by 

Gautama was a materialistic monism. 

Here, the epistemology of the Buddha is a special form of realism that allows both for 

the direct perception of reality and the constructions of those less realized. The 

perceptions of humans are conditioned by the state of the mind and the emotions of 

people themselves. Only Buddhas and liberated beings perceive the world directly; that 

is, they see the Dharma, whose regularity and stability remains independent of the 

existence of Buddhas (S.II.25). Unenlightened beings, on the other hand, see the world 

indirectly through a veil of negative emotions and erroneous views.  

Some texts go so far as to suggest that the world is not simply seen indirectly, but rather 

that it is literally constructed by our emotional dispositions. For instance, in the Majjhima 

Nikāya (I.111), the Buddha explicitly states that “what one feels, one perceives” (Yaṃ 

vedeti, taṃ sañjānāti). That is, our knowledge is formed by our feelings. The influence of 

feelings in our ways of knowing can also be inferred from the twelve-link chain of 

dependent arising, which explains the arising and cessation of suffering. The second 

link, saṅkhāra, or formations, conditions the arising of the third link, consciousness. The 

term saṅkhāra literally means “put together,” connoting the constructive role of the 

mental factors that fall into this category, many of them affective in nature. 

Similarly, the Buddha of the Pāli Nikāyas says that “with what one has mentally 

constructed as the root cause (Yaṃ papañceti tato nidānaṃ), perceptions, concepts, 

and [further] mental constructions (papañcasaññāsaṅkhā) beset a man with respect to 

past, future, and present forms…sounds…odours…flavors…tangibles…mind-objects 

cognizable by the eye…ear… nose…tongue…body…mind” (M.I.111-112). That is, the 

knowledge of unenlightened beings has papañca, or mental constructions, as its root 

cause. The word papañca is a technical term that literally means diversification or 

proliferation; it refers to the tendency of unenlightened minds to construct or fabricate 

concepts conducive to suffering, especially essentialist and ego-related concepts such 

as “I” and “mine,” concepts which lead to a variety of negative mental states such as 

craving, conceit, and dogmatic views about the self (Ñāṇananda 1971). 
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Buddhism accepts reincarnation but not in the sense of Sakara or that of Hinduism in 

general.  At death the body goes back to the material elements, and the spirit and mind 

seperates itself into their components.  The desire to live, and the attachment of spirit to 

continue finds itself to form a new life form, just as a car is remade from the parts from 

the junkyard. The ultimate aim is to cease to exist in the sense of destroying this 

reincarnation. 

 The Prajna-paramita (Perfection of Wisdom) Sutras taught that all entities, including 

dharmas, are only conceptual existents or constructs  

Though we perceive a world of concrete and discrete objects, these objects are "empty" 

of the identity imputed by their designated labels. The Heart sutra, a text from the 

prajnaparamita-sutras, articulates this in the following saying in which the five skandhas 

are said to be "empty": 

Form is emptiness, emptiness is form. 

Emptiness is not separate from form, form is not separate from emptiness. 

Whatever is form is emptiness, whatever is emptiness is form. 
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ABSOLUTE MATERIALISTIC MONISM 
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A better materialistic monism was proposed which is still valid is the Dialectical 

Materialism as proposed by Marx and Engels. 

Dialectical materialism, official philosophy of Communism, based on the writings of Karl 

Marx and Friedrich Engels, as elaborated by G. V. Plekhanov, V. I. Lenin, and Joseph 

Stalin. In theory dialectical materialism is meant to provide both a general world view 

and a specific method for the investigation of scientific problems. The basic tenets are 

that everything is material and that change takes place through "the struggle of 

opposites."  Matter is always in motion. Movement is the form of the existence of matter, 

an inherent attribute of matter, a manifestation of the multiplicity of matter. Space and 

time are but the manifestation of this reality. 

 

Marx, Engels, Lenin, Stalin 

The great basic question of all philosophy, especially of modern philosophy, is that 

concerning the relation of thinking and being - spirit and nature...which is primary spirit 

or nature... The answer which the philosophers gave to this question split them into two 

great camps. Those who asserted the primacy of spirit to nature and, therefore, in the 
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last instance, assumed world creation in some form or other...comprised the camp of 

idealism. The others who regarded nature as primary belong to the various schools of 

materialism.” 

Engels, Ludwig Feuerbach & the End of Classical German Philosophy, early 1886 
MESW, 1977, pp. 603-04; MECW, Vol. 26, pp. 365-66 

 

In dialectical materialism matter   is all that is in the universe. Movement is the form of 

the existence of matter, an inherent attribute of matter, a manifestation of the multiplicity 

of matter. Everything flows, everything changes; there is nothing absolutely stagnant, 

nothing unchangeable in the processes of actuality. There are three fundamental laws 

of matter. Engels postulated three laws of dialectics from his reading of Hegel's Science 

of Logic. Engels elucidated these laws in his work Dialectics of Nature: 

1. The law of the unity and conflict of opposites 

All progress takes place through the unity, conflict, interpenetration, and transformation 

of opposites. Every state carries within itself two forces.  Engels calls them Thesis and 

Antithesis.  At any instant the state is decided by the synthesis of these two forces.  The 

synthesis then becomes the thesis with its embedded anti-thesis and the process goes 

on.  This process never stops. 

 

This practically is saying that while everything is developed out of matter, there 

inherently is a duality within the properties of matter itself.  This is sometimes 

referred to a Dialectical Monism. Dialectical monism, also known as dualistic 

monism, is an ontological position that holds that reality is ultimately a unified whole, 

distinguishing itself from monism by asserting that this whole necessarily expresses 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 73 

itself in dualistic terms.  In the deepest sense matter and motion are the ultimate 

reality.  If we call the fundamental monistic element as matter in motion it is monistic. 

 

2. The law of the passage of quantitative changes into qualitative changes 

Qualitative changes at some point of phase transition produce a qualitative 

change with properties that are not explainable in terms of the old states 

alone.  All progress takes place through the transformation of quantity into 

quality and vice versa. 

“…. qualitative changes can only occur by the quantitative addition or quantitative 

subtraction of matter or motion (so-called energy).  (Dialectics of Nature, page 64, F. 

Engels.)  Whereas quantitative change is a gradual and continuous process, a thing 

either has a particular Quality or it has not.  Qualitative change, then, can only be 

conceived as a sudden leap, from one Quality to another. 

 

A simple atomic level illustration will be the quantitative addition of one hydrogen atom 

with two oxygen atom which produces the molecule of water.  The properties of water 

cannot be predicted from the properties of its component atoms.  The properties of 

water is qualitatively different from the quantity that we added.  This law holds good all 

the way from basic states to the highest cosmic and socio-cultural states 
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Here is the development of qualitative change from the lowest mechanical addition 

level to the complicated social situation of human society.  The later then is spoken 

of as historical materialism. Dialectical materialism investigates the development of 

the world as a progressive movement from the inorganic to the organic, and from 

thence to the highest form of the movement of matter (society). 

3. The law of the negation of the negation 

This is the principle of the development of the world. Dialectical materialism investigates 

the development of the world as a progressive movement from the inorganic to the 

organic, and from thence to the highest form of the movement of matter (society).  

The principal features of the Marxist dialectical method are as follows:  

a) Contrary to metaphysics, dialectics does not regard nature as an accidental 

agglomeration of things, of phenomena, unconnected with, isolated from, and 

independent of, each other, but as a connected and integral whole, in which things, 

phenomena are organically connected with, dependent on, and determined by, each 

other.  

 

The dialectical method therefore holds that no phenomenon in nature can be 

understood if taken by itself, isolated from surrounding phenomena, inasmuch as any 

phenomenon in any realm of nature may become meaningless to us if it is not 

considered in connection with the surrounding conditions, but divorced from them; and 
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that, vice versa, any phenomenon can be understood and explained if considered in its 

inseparable connection with surrounding phenomena, as one conditioned by 

surrounding phenomena.  

b) Contrary to metaphysics, dialectics holds that nature is not a state of rest and 

immobility, stagnation and immutability, but a state of continuous movement and 

change, of continuous renewal and development, where something is always arising 

and developing, and something always disintegrating and dying away.  

 

The dialectical method therefore requires that phenomena should be considered not 

only from the standpoint of their interconnection and interdependence, but also from the 

standpoint of their movement, their change, their development, their coming into being 

and going out of being.  

c) Contrary to metaphysics, dialectics does not regard the process of development as a 

simple process of growth, where quantitative changes do not lead to qualitative changes, 

but as a development which passes from insignificant and imperceptible quantitative 

changes to open' fundamental changes' to qualitative changes; a development in which 

the qualitative changes occur not gradually, but rapidly and abruptly, taking the form of 

a leap from one state to another; they occur not accidentally but as the natural result of 

an accumulation of imperceptible and gradual quantitative changes.  

The dialectical method therefore holds that the process of development should be 

understood not as movement in a circle, not as a simple repetition of what has already 

occurred, but as an onward and upward movement, as a transition from an old 

qualitative state to a new qualitative state, as a development from the simple to the 

complex, from the lower to the higher: (Dialectical and Historical Materialism: Joseph 

Stalin (September 1938))  

This approach brings us to the social ethics. There are no absolutes in morality or 

behavior. These are constructs of the society in order to maintain the function of the 

society determined by the dominant group and persons. They have no eternal validity 

and are a mere social convention. There is no after life, heaven or hell. Moksha is a 

myth - an ideal developed by man. These are constructs of the exploiters to exploit 

those who are gullible. Hell and heaven are here and now. Moksha is liberation from the 

pain and suffering of now. But in pragmatic level pleasure may be maximized and pain 
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minimized by vairagya (detachment). Enjoy your life now for they are the only truth. 

Immortality is the fame one leaves behind when the posterity remembers you and your 

contribution to the society. 

Contrary to idealism, which asserts that only our consciousness really exists, and that 

the material world, being, nature, exists only in our consciousness' in our sensations, 

ideas and perceptions, the Marxist philosophical materialism holds that matter, nature, 

being, is an objective reality existing outside and independent of our consciousness; 

that matter is primary, since it is the source of sensations, ideas, consciousness, and 

that consciousness is secondary, derivative, since it is a reflection of matter, a reflection 

of being; that thought is a product of matter which in its development has reached a 

high degree of perfection, namely, of the brain, and the brain is the organ of thought; 

and that therefore one cannot separate thought from matter without committing a grave 

error.  

"The question of the relation of thinking to being, the relation of spirit to nature is the 

paramount question of the whole of philosophy.... The answers which the philosophers 

gave to this question split them into two great camps. Those who asserted the primacy 

of spirit to nature ... comprised the camp of idealism.  The others, who regarded nature 

as primary, belong to the various schools of materialism."   

  
"The material, sensuously perceptible world to which we ourselves belong is the only 

reality.... Our consciousness and thinking, however supra-sensuous they may seem, 

are the product of a material, bodily organ, the brain. Matter is not a product of mind, but 

mind itself is merely the highest product of matter." (Marx, Selected Works,  Vol. I,)  

 

Marx says: 

"It is impossible to separate thought from matter that thinks.  Matter is the subject of all 

changes."  

Describing Marxist philosophical materialism, Lenin says: 

"Materialism in general recognizes objectively real being (matter) as independent of 

consciousness, sensation, experience.... Consciousness is only the reflection of being, 

at best an approximately true (adequate, perfectly exact) reflection of it." (Lenin, Vol. 

XIII.) 
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And further: 

- "Matter is that which, acting upon our sense-organs, produces sensation; matter is the 

objective reality given to us in sensation....  

Matter, nature, being, the physical- is primary, and spirit, consciousness, sensation, the 

psychical-is secondary." (Lenin, Vol. XIII.) 

The spirit, consciousness, sensation and mind are all the qualitatively developed 

realties in the quantitative changes in matter as matter was added and arranged in 

some special ways which developed in due course of time. 

Thus “The world picture is a picture of how matter moves and of how 'matter thinks.' 

….The brain is the organ of thought…..It is impossible to separate thought from matter 

that thinks. Matter is the subject of all “(Lenin, Vol. XIII.) 

 

 The true relationship between the world of human thought, and the world of matter to 

which it is related as an opposite within, has been scientifically stated as follows:- 
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 “It is in man that nature really performs, in a self-evident way, that very activity that we 

are accustomed to call ‘thinking’. In man, in the form of man, in his person, Nature 

itself thinks, and not at all some special substance, source, or principle instilled into it 

from outside.  In man, therefore, Nature thinks of itself, becomes aware of itself, acts 

on itself. And the ‘reasoning’, ‘consciousness’, ‘idea’, ‘sensation’, ‘will’, and all the other 

special actions that Descartes described as modi of thought, are simply different modes 

of revealing a property inalienable from Nature as a whole, one of its own attributes.” 

(Prof. E.V. Elyenkov, Dialectical Logic,   Progress Publishers, Moscow.) 

 

It is evident that the Dialectical Materialism and its Historical Materialism is the absolute 

statement of the monistic Materialism as a philosophy.  It however evades the question 

of how these laws came into effect and especially how qualities are arrived at or 

developed.  It is simply ascribed as a property of matter which is impossible to predict 

until actually experienced. 
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GREEK ROOTS 

Various Pre-Socratic Philosophers described reality as being monistic, and devised 

a variety of explanations for the basis of this reality: 

 

Thales of Miletus (c. 624 - 546 B.C.) 

Thales of Miletus called the ultimate reality as water and soul is that which possesses 

eternal motion. He was one of the so-called Seven Sages of Greece, and many regard 

him as the first philosopher in the Western tradition. He was the founder of the 

Milesian School of natural philosophy, and the teacher of Anaximander. According to 

Bertrand Russell, "Western philosophy begins with Thales."  Thales attempted to 

explain natural phenomena without reference to mythology and was tremendously 

influential in this respect. Almost all of the other Pre-Socratic philosophers follow him in 

attempting to provide an explanation of ultimate substance, change, and the existence 

of the world—without reference to mythology. Those philosophers were also influential, 

and eventually Thales' rejection of mythological explanations became an essential idea 

for the scientific revolution. He was also the first to define general principles and set 

forth hypotheses, He was perhaps the first subscriber to Materialist and Naturalism in 

trying to define the substance or substances of which all material objects were 

composed.  His innovative searches for universality in the disciplines of mathematics, 

astronomy and philosophy have earned him the label the "first scientist". 

Plato mentions the inscription in the Protagoras.  The injunction is attributed to the 

Seven Sages, who lived in ancient Greece in the 7th and 6th centuries BCE, and are 

generally regarded as the founders of Greek philosophy. 
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Thales' most famous philosophical position was his cosmological thesis, which comes 

down to us through a passage from Aristotle's Metaphysics.  In the work Aristotle 

unequivocally reported Thales’ hypothesis about the nature of matter – that the 

originating principle of nature was a single material substance: water.   

He is known for this famous statement, which affirms both a single unifying primary 

substance as well as a divine omnipresence: "All is water, and the world is full of gods."  

He is perhaps the first philosopher because we see in this single fragment attributed to 

him by ancient writers a transition from mythos to logos, from an earlier mythic mode of 

thought to the beginnings of an attempt to provide a naturalistic explanation for the 

world based on sense observation. 

He is also said to have said that “the earth is a disc floating on water.” 

 Aristotle, in his Metaphysics  says: 

"That from which is everything that exists and from which it first becomes and into which 

it is rendered at last, its substance remaining under it, but transforming in qualities, that 

they say is the element and principle of things that are. …For it is necessary that there 

be some nature (φύσις), either one or more than one, from which become the other 
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things of the object being saved... Thales the founder of this type of philosophy says 

that it is water." 

It may be noted that Thales was not stating about the creation, or water as a creative 

agent, but everything else evolved from water.  In the earlier Biblical account of creation 

a similar statement appears.  After stating that “In the beginning God ceated…..” it goes 

on to describe the evolution of the universe in the statement “And the Spirit of God 

moved on the face of the waters.”  Evidently the word “waters” refers not to the 

compound “water” as we understand.  The term used is in plural “waters”.  It may better 

be translated as “plasma” of post big bang in our modern tongue. The same is true 

about the other scientific attempts of later philosophers.  They were essentially talking 

about the post singularity evolution.  There is an apparent identification of singularity as 

indescribable at every point.  These were essentially scientific attempts and are far from 

other theistic explanations.  We will take this up in the modern attempt in Big Bang 

theory again. 

 

Anaximenes (c. 585 - 525 B.C.)  

Anaximenes (c. 585 - 525 B.C.) called the ultimate reality as air.  He was an early Pre-

Socratic philosopher from the Greek city of Miletus in Ionia (modern-day Turkey). He 

was a key figure in the Milesian School, a friend and pupil of Anaximander and he 

continued the Milesians' philosophical inquiries into the "archê" or first principle of the 

universe which Anaximenes deemed to be air.  ."Just as our soul, which is air, 

integrates us, so breath and air surround the whole cosmos."   He suggested it could be 
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transformed into other substances by thinning (fire) or thickening (wind, clouds, rain, hail, 

earth, rock). 

 

 
Heraclitus of Ephesus (c. 535 - 475 B.C.) 

Heraclitus of Ephesus was a Pre-Socratic Greek philosopher from Ephesus, on the 

Ionian coast of modern-day Turkey. He is sometimes mentioned in connection the 

Ephesian School of philosophy, although he was really the only prominent member of 

that school (which, along with the Milesian School, is often considered part of the Ionian 

School). 

He was perhaps the first Western philosopher to go beyond physical theory in search 

of metaphysical foundations and moral applications. His idea of a universe in 

constant change but with an underlying order or reason (which he called Logos) 

forms the essential foundation of the European worldview. The basic element of the 

cosmos according to him consists of Fire and the reason behind the order and evolution 

which he considered as Logos.  According to Heraclitus, the world is in an eternal state 

of "becoming", and all changes arise from the dynamic and cyclic interplay of 

opposites. Opposites are necessary for life, he believed, but they are unified in a 

system of balanced exchanges, with pairs of opposites making up a unity.  . 
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Anaximander (c. 610 - 546 B.C.) 

Anaximander  called the ultimate reality as Apeiron meaning "the undefined infinite." 

The primary substance, the apeiron, was eternal and unlimited in extension. It was not 

composed of any known elements and it possessed eternal motion (i.e., a soul). 

He was an early proponent of science, and is sometimes considered to be the first 

true scientist, and to have conducted the earliest recorded scientific experiment. He 

is often considered the founder of astronomy, and he tried to observe and explain 

different aspects of the universe and its origins, and to describe the mechanics of 

celestial bodies in relation to the Earth. He made important contributions to cosmology, 

physics, geometry, meteorology and geography as well as to Metaphysics.  

He judged that, although not directly perceptible to us, the only substance which could 

explain all the opposites he saw around him, is what he called "apeiron" ( translated 

as "the infinite", "the boundless", etc), an endless, unlimited primordial mass, subject 

to neither old age nor decay, that perpetually yielded fresh materials from which 

everything we perceive is derived. The Universe originates in the separation of 

opposites in this primordial matter, and dying things are merely returning to the 

boundless element from which they came. He saw the universe as a kind of organism, 

supported by "pneuma" (cosmic breath). 

Anaximander is sometimes called the "Father of Cosmology" and the founder of 

astronomy for his bold use of non-mythological explanations of physical processes. 

He was the first to conceive a mechanical model of the world, in which the Earth floats 

very still in the centre of the infinite, not supported by anything. He envisioned the 
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Earth as a cylinder with a height one-third of its diameter, the flat top forming the 

inhabited world, surrounded by a circular oceanic mass. 

 

Parmenides of Elea (c. 515 - 450 B.C.). 

Parmenides of Elea was an early Pre-Socratic Greek philosopher and founder and 

chief representative of the Eleatic School of ancient Greek philosophy. He defined the 

ultimate as. One an unmoving perfect sphere, unchanging and undivided 

He argued as follows: "What-is-not" does not exist. Since anything that comes into 

being must arise out of "what-is-not", objects cannot come into being. Likewise, they 

cannot pass away, because in order to do so they would have to enter the realm of 

"what-is-not". Since it does not exist, "what-is-not" cannot be the womb of generation, 

or the tomb of that which perishes. The "no-longer" and the "not-yet" are therefore 

variants of "what-is-not", and so the past and future do not exist either. Change, then, 

is impossible. 

Equally, his argument continued, multiplicity is unreal, because the empty space 

necessary to separate one object from another would be another example of "what-is-

not". And since things cannot be anything to a greater or lesser degree (which would 

require "what-is" to be mixed with the diluting effect of "what-is-not"), the universe must 

be homogeneous, a single, undifferentiated, unchanging unity. Also, it must be finite 

and spherical, for it cannot be in one direction any more than in another (and the 

sphere is the only figure of which this can be said). 

Thus, by a strictly deductive argument, Parmenides asserted that change is impossible, 

and that coming-into-existence or ceasing-to-exist are likewise impossible, so that 
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everything that exists is permanent, ingenerated, indestructible and unchanging. His 

argument refutes all accounts of the origin of the world, and represents an early type of 

Monism. 

 
Heraclitus of Ephesus (535 – 475 BCE) 

Heraclitus considers the unity as Change, symbolized by fire (in that everything is in 

constant flux). 

 

Democritus (460-370  BC) 

"Democritus proposed the concept of atom to describe the ultimate indivisible, 

indestructible particles that composed the substance of all things. Lucretius (95-55 BC) 

wrote De rerum natura inspired in the ideas of Democritus and Epicurus."   

 

Zeno of Citium  334 - 262 BC Stoics  
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Stoicism is a school of Hellenistic philosophy founded in Athens by Zeno of Citium in the 

early 3rd century BC.) taught that there is only one substance, identified as God. 

Middle Platonism under such works as Numenius taught that the Universe emanating 

from the Monad or One. 

Neoplatonism is Monistic.  

 

 
Plotinus ( 204 - 270 AD)   

 
Plotinus taught that there was an ineffable transcendent god, 'The One,' of which 

subsequent realities were emanations. From The One emanates the Divine Mind (Nous), 

the Cosmic Soul (Psyche), and the World (Cosmos). 

The Three Fundamental Principles of Plotinus' Metaphysics 

http://plato.stanford.edu/entries/plotinus/ 

 

“The Three Fundamental Principles of Plotinus' Metaphysics.  These principles are both 

ultimate ontological realities and explanatory principles.   

 

The One is the absolutely simple first principle of all. It is both ‘self-caused’ and the 

cause of being for everything else in the universe.  Plotinus found it in Plato's Republic 

where it is named ‘the Idea of the Good’ and in his Parmenides where it is the subject of 

a series of deductions (137c ff.). The One or the Good, owing to its simplicity, is 

indescribable directly. We can only grasp it indirectly by deducing what it is not (see V 3. 

14; VI 8; VI 9. 3). Even the names ‘One’ and ‘Good’ are fautes de mieux. Therefore, it is 

wrong to see the One as a principle of oneness or goodness, in the sense in which 
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these are intelligible attributes. The name ‘One’ is least inappropriate because it best 

suggests absolute simplicity. 

 

We will see the same argument reflected in Sankara’s arguments almost verbatim.  

 

If the One is absolutely simple, how can it be the cause of the being of anything much 

less the cause of everything? The One is such a cause in the sense that it is virtually 

everything else (see III 8. 1; V 1. 7, 9; V 3. 15, 33; VI 9. 5, 36). This means that it stands 

to everything else as, for example, white light stands to the colors of the rainbow, or the 

way in which a properly functioning calculator may be said to contain all the answers to 

the questions that can be legitimately put to it. Similarly, an omniscient simple deity may 

be said to know virtually all that is knowable. In general, if A is virtually B, then A is both 

simpler in its existence than B and able to produce B. 

 

The causality of the One was frequently explained in antiquity as an answer to the 

question, ‘How do we derive a many from the One?’ Although the answer provided by 

Plotinus and by other Neoplatonists is sometimes expressed in the language of 

‘emanation’, it is very easy to mistake this for what it is not. It is not intended to indicate 

either a temporal process or the unpacking or separating of a potentially complex unity. 

Rather, the derivation was understood in terms of atemporal ontological dependence.  

 

The first derivation from the One is Intellect. Intellect is the locus of the full array of 

Platonic Forms, those eternal and immutable entities that account for or explain the 

possibility of intelligible predication. Plotinus assumes that without such Forms, there 

would be no non-arbitrary justification for saying that anything had one property rather 

than another. Whatever properties things have, they have owing to there being Forms 

whose instances these properties are. But that still leaves us with the very good 

question of why an eternal and immutable Intellect is necessarily postulated along with 

these Forms. 
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The historical answer to this question is in part that Plotinus assumed that he was 

following Plato who, in Timaeus (30c; cf. Philebus 22c), claimed that the Form of 

Intelligible Animal was eternally contemplated by an intellect called ‘the Demiurge’. This 

contemplation Plotinus interpreted as cognitive identity, since if the Demiurge were 

contemplating something outside of itself, what would be inside of itself would be only 

an image or representation of eternal reality (see V 5) -- and so, it would not actually 

know what it contemplates, as that is in itself. ‘Cognitive identity’ then means that when 

Intellect is thinking, it is thinking itself. Further, Plotinus believed that Aristotle, in book 

12 of his Metaphysics and in book 3 of his De Anima supported both the eternality of 

Intellect (in Aristotle represented as the Unmoved Mover) and the idea that cognitive 

identity characterized its operation. 

 

Philosophically, Plotinus argued that postulating Forms without a superordinate principle, 

the One, which is virtually what all the Forms are, would leave the Forms in eternal 

disunity. If this were the case, then there could be no necessary truth, for all necessary 

truths, e.g., 3 + 5 = 8, express a virtual identity, as indicated here by the ‘=’ sign. 

Consider the analogy of three-dimensionality and solidity. Why are these necessarily 

connected in a body such that there could not be a body that had one without the other? 

The answer is that body is virtually three-dimensionality and virtually solidity. Both three-

dimensionality and solidity express in different ways what a body is. 

 

The role of Intellect is to account for the real distinctness of the plethora of Forms, 

virtually united in the One. Thus, in the above mathematical example, the fact that 

numbers are virtually united does not gainsay the fact that each has an identity. The 

way that identity is maintained is by each and every Form being thought by an eternal 

Intellect. And in this thinking, Intellect ‘attains’ the One in the only way it possibly can. It 

attains all that can be thought; hence, all that can be thought ‘about’ the One. 

 

Intellect is the principle of essence or whatness or intelligibility as the One is the 

principle of being. Intellect is an eternal instrument of the One's causality (see V 4. 1, 1-

4; VI 7. 42, 21-23). The dependence of anything ‘below’ Intellect is owing to the One's 
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ultimate causality along with Intellect, which explains, via the Forms, why that being is 

the kind of thing it is. Intellect needs the One as cause of its being in order for Intellect 

to be a paradigmatic cause and the One needs Intellect in order for there to be anything 

with an intelligible structure. Intellect could not suffice as a first principle of all because 

the complexity of thinking (thinker and object of thought and multiplicity of objects of 

thought) requires as an explanation something that is absolutely simple. In addition, the 

One may even be said to need Intellect to produce Intellect. This is so because Plotinus 

distinguishes two logical ‘phases’ of Intellect's production from the One (see V 1. 7). The 

first phrase indicates the fundamental activity of intellection or thinking; the second, the 

actualization of thinking which constitutes the being of the Forms. This thinking is the 

way Intellect ‘returns’ to the One. 

 

The third fundamental principle is Soul. Soul is not the principle of life, for the activity of 

Intellect is the highest activity of life. Plotinus associates life with desire. But in the 

highest life, the life of Intellect, where we find the highest form of desire, that desire is 

eternally satisfied by contemplation of the One through the entire array of Forms that 

are internal to it. Soul is the principle of desire for objects that are external to the agent 

of desire. Everything with a soul, from human beings to the most insignificant plant, acts 

to satisfy desire. This desire requires it to seek things that are external to it, such as 

food. Even a desire for sleep, for example, is a desire for a state other than the state 

which the living thing currently is in. Cognitive desires, for example, the desire to know, 

are desires for that which is currently not present to the agent. A desire to procreate is, 

as Plato pointed out, a desire for immortality. Soul explains, as unchangeable Intellect 

could not, the deficiency that is implicit in the fact of desiring. 

 

Soul is related to Intellect analogously to the way Intellect is related to the One. As the 

One is virtually what Intellect is, so Intellect is paradigmatically what Soul is. The activity 

of Intellect, or its cognitive identity with all Forms, is the paradigm for all embodied 

cognitive states of any soul as well as any of its affective states. In the first case, a 

mode of cognition, such as belief, images Intellect's eternal state by being a 

representational state. It represents the cognitive identity of Intellect with Forms 
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because the embodied believer is cognitively identical with a concept which itself 

represents or images Forms. In the second case, an affective state such as feeling tired 

represents or images Intellect (in a derived way) owing to the cognitive component of 

that state which consists in the recognition of its own presence. Here, x's being-in-the-

state is the intentional object of x's cognition. Where the affective state is that of a non-

cognitive agent, the imitation is even more remote, though present nevertheless. It is, 

says Plotinus, like the state of being asleep in comparison with the state of being awake 

(see III 8. 4). In other words, it is a state that produces desire that is in potency a state 

that recognizes the presence of the desire, a state which represents the state of Intellect. 

In reply to the possible objection that a potency is not an image of actuality, Plotinus will 

want to insist that potencies are functionally related to actualities, not the other way 

around, and that therefore the affective states of non-cognitive agents can only be 

understood as derived versions of the affective and cognitive states of souls closer to 

the ideal of both, namely, the state of Intellect. 

 

There is another way in which Soul is related to Intellect as Intellect is related to the 

One. Plotinus distinguishes between something's internal and external activity (see V 4. 

2, 27-33). The (indescribable) internal activity of the One is its own hyper-intellectual 

existence. Its external activity is just Intellect. Similarly, Intellect's internal activity is its 

contemplation of the Forms, and its external activity is found in every possible 

representation of the activity of being eternally identical with all that is intelligible (i.e., 

the Forms). It is also found in the activity of soul, which as a principle of ‘external’ desire 

images the paradigmatic desire of Intellect. Anything that is understandable is an 

external activity of Intellect; and any form of cognition of that is also an external activity 

of it. The internal activity of Soul includes the plethora of psychical activities of all 

embodied living things. The external activity of Soul is nature, which is just the 

intelligible structure of all that is other than soul in the sensible world, including both the 

bodies of things with soul and things without soul (see III 8. 2). The end of this process 

of diminishing activities is matter which is entirely bereft of form and so of intelligibility, 

but whose existence is ultimately owing to the One, via the instrumentality of Intellect 

and Soul. 
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According to Plotinus, matter is to be identified with evil and privation of all form or 

intelligibility (see II 4). Plotinus holds this in conscious opposition to Aristotle, who 

distinguished matter from privation (see II 4. 16, 3-8). Matter is what accounts for the 

diminished reality of the sensible world, for all natural things are composed of forms in 

matter. The fact that matter is in principle deprived of all intelligibility and is still 

ultimately dependent on the One is an important clue as to how the causality of the 

latter operates. 

 

If matter or evil is ultimately caused by the One, then is not the One, as the Good, the 

cause of evil? In one sense, the answer is definitely yes. As Plotinus reasons, if 

anything besides the One is going to exist, then there must be a conclusion of the 

process of production from the One. The beginning of evil is the act of separation from 

the One by Intellect, an act which the One itself ultimately causes. The end of the 

process of production from the One defines a limit, like the end of a river going out from 

its sources. Beyond the limit is matter or evil. 

 

We may still ask why the limitless is held to be evil. According to Plotinus, matter is the 

condition for the possibility of there being images of Forms in the sensible world. From 

this perspective, matter is identified with the receptacle or space in Plato's Timaeus and 

the phenomenal properties in the receptacle prior to the imposition of order by the 

Demiurge. The very possibility of a sensible world, which is impressively confirmed by 

the fact that there is one, guarantees that the production from the One, which must 

include all that is possible (else the One would be self-limiting), also include the sensible 

world (see I 8. 7). But the sensible world consists of images of the intelligible world and 

these images could not exist without matter. 

 

Matter is only evil in other than a purely metaphysical sense when it becomes an 

impediment to return to the One. It is evil when considered as a goal or end that is a 

polar opposite to the Good. To deny the necessity of evil is to deny the necessity of the 

Good (I 8. 15). Matter is only evil for entities that can consider it as a goal of desire. 
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These are, finally, only entities that can be self-conscious of their goals. Specifically, 

human beings, by opting for attachments to the bodily, orient themselves in the direction 

of evil. This is not because body itself is evil. The evil in bodies is the element in them 

that is not dominated by form. One may be desirous of that form, but in that case what 

one truly desires is that form's ultimate intelligible source in Intellect. More typically, 

attachment to the body represents a desire not for form but a corrupt desire for the non-

intelligible or limitless.  

 
Aristotle  

was a Greek philosopher and polymath, 
 a student of Plato (Platonic Academy (367 BC–347 BC)) 

and teacher of Alexander the Great. (384 BC – 322 BC) in Greece 
 

 Plato's Idealism  

 form = reality 

matter = illusion 

Aristotle's Realism 

form + matter = substance (reality) 

 

“A substance—that which is called a substance most strictly, primarily, and most of all—

is that which is neither said of a subject nor in a subject, e.g. the individual man or the 

individual horse. The species in which the things primarily called substances are are 

called secondary substances, as also are the genera of these species. For example, the 

individual man belongs in a species, man, and animal is a genus of the species; so 

these—both man and animal—are called secondary substances.” 

—Aristotle, Categories 2a13, (trans. J.L. Ackrill)  

According to Aristotle, when the soul "is set free from its present conditions" (i.e., when 
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a person's body dies), the remaining core of rationality "is immortal and eternal". This 

implies that the "spark" of rationality in an individual's soul will eventually return to the 

"fire" of God from which it came. 

 
Apollonius of Tyana  (15-100 AD) 

Neopythagorians such as Apollonius of Tyana centered their cosmologies on 

the Monad or One. 

According to Aristotle's theology, a form of invariant form exists without matter, beyond 

the cosmos, powerless and oblivious, in the eternal substance of the unmoved movers. 

Aristotle’s pupil Alexander the Great invaded India and brought the Greek Philosophical 

thought into India.   

 

 

Alexander the Great (356 – 323 BC)and his master Aristotle (384 BC – 322 BC) 
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Here is the route of Alexander into India.  Thus India inherited the scientific 

understanding and philosophy of Greek on which were developed the later Upanishadic 

Philosophy. 

 

Route of Alexander’s conquest and the "Victory coin" of Alexander the Great, minted 
in Babylon c.322 BCE, following his campaigns in India. 
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Sri Adi Shankaracharya (AD 788 – 820) of Kaladi, Kerala 

“Brahman is the only truth,  
the world is unreal,  

and there is ultimately  
no difference between Brahman and individual self.”  

Maya, is a “trick of the magician.”   
Vivekacudamani: 
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SANKARACHARYA OF KALADI 

In order to understand the position of Sankaracharya we need to look into the religious 

scenario of India with special reference to Kerala where Sankara was born and brought 

up.   At the time of Sankara, there were essentially four religious groups in Kerala: 

Christianity, Buddhism, Jainism and Vedism.  Hinduism was emerging out of Vedism 

and Christianity as a synthesis.  Buddhism and Jainism were almost dead in Kerala yet 

their philosophies and ideals were still in vogue. 

According to historians, Shankara was born in the year Nandana (26th year of the sixty 

year cycle) in the lunar month of Vaishaakha (May/June) under the Zodiac sign of the 

Archer on Monday in the year 805 AD.  

 

The Indian Antiquary magazine volume XXVI in 1897, P Sundaram Pillai quotes shlokas 

in the three manuscript leaves where Shankara’s birth is Vibhava Varsha, Kali year 

3889 and his death, the full moon in Vaishakha Kali year 3921. This corresponds to the 

period of 788 – 820 AD.  This is now accepted as the reliable date. 

 

However the muts that were established by Sankara gives varying dates varying from  

(Dwaraka, Puri and Kanchi ) 509 BC to (Sringeri)  44 BC.  They in fact have generations 

of disciples (Sishya Parampara) in the mut that extends to those periods.  Hindu 

traditions always try to push dates as far back in time as possible to claim the originality 

of ideas. 

If we accept this date it is certainly evident that Shankara was born in the thick of 

Christian and Jewish theological centers of Kerala not far from the still existing Christian 

Kingdoms and Jewish Kingdoms that persisted after the long 6 centuries of Christian 

Kalabhra era. 

There was also a strong Islamic presence with extreme transcendent Allah concept. 
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Sankara quotes from earlier writers in his tradition indicating that the idea of Advaita 

was not new.   

 Bhagavan Upavarsha is the author of Vrttis to the Brahma Sutras(400–450 CE) 

and also probably the Bhagavad-gita; 

 Sundara Pandya wrote varttikas to upavarsha's vrttis; 

 Brahmanandin wrote the Chandogya Upanishad-vAkya; 

 Dravidacharya  wrote a commentary on br Brahmanandin's Vakya; 

 Kasakrtsna is referred to in brahmasUtra (Avasthite: - iti kasakrtsna:),  

  Bhartrhari, the grammarian .  

 Bādarāyana, (400–450 CE) who wrote the Vedanta Sutra. (Brahma Sutras ). He 

refers to seven Vedantic teachers before him. From the way in which 

Bādarāyana cites the views of others it is obvious that the teachings of the 

Upanishads must have been analyzed and interpreted by quite a few before him 

and that his sytematization of them in 555 sutras arranged in four chapters must 

have been the last attempt based on others. 

 Adi Shankara (788–820),is also known as Śaṅkara Bhagavatpādācārya and Ādi 

Śaṅkarācārya,  

 Shankara's teacher was Govinda Bhagavatpada.  Sankara is considered as the 

first proponent of modern Hinduism emerging out of Vedism freeing itself from 

the Semitic theologies under Gnostic influence.. 

 Govinda's teacher was Gaudapada. Around 740 AD Gaudapada founded Shri 

Gaudapadacharya Math, (known as Kavaḷē maṭha.  located in Kavale, Ponda, 

Goa) is the oldest matha of the South IndianSaraswat Brahmins. Unlike other 
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mathas, Shri Gaudapadacharya matha is not a polemical center established to 

influence the faith of all Hindus; its jurisdiction is limited to only Dakshinatya 

Saraswat Brahmins.   It was the beginning of the re-take of Brahminic supremacy 

that lost their hold on India till then.   

 Gaudapada's teacher was Ajativada.   Gaudapada  took over the Buddhist 

concept of "ajāta" from Nagarjuna's Madhyamaka philosophy, which uses the 

term "anutpāda" "Ajātivāda", "the Doctrine of no-origination"[ or non-creation, 

which formed the fundamental philosophical doctrine of Gaudapada. According 

to Gaudapada, the Absolute is not subject to birth, change and death. The 

Absolute is aja, the unborn eternal.The empirical world of appearances is 

considered unreal, and not absolutely existent 

 Bhagavatpada Acharya   wrote commentaries on the Brahma-sutra,  Upanishads, 

and on the Mandukya-karika 

 

 

Adi Guru Shri Gaudapadacharya, the grand guru of Shri Adi Shankaracharya and the 

first historical proponent of Advaita Vedanta, also believed to be the founder ofShri 

Gaudapadacharya Math 

Only two writings of this period have survived:  

the Vākyapadīya, written by Bhartṛhari (second half 5th century), and the Māndūkya-

kārikā written by Gaudapada (7th century CE)  
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The previous period was the "Golden Age of Hinduism" limited only in the North 

India (ca. 320–650 CE), which flourished during the Gupta Empire (320 to 550 CE) until 

the fall of the Harsha Empire (606 to 647 CE). During this period, power was centralized, 

along with a growth of far distance trade, standardization of legal procedures, and 

general spread of literacy.  Mahayana Buddhism flourished, but the orthodox Brahmana 

culture began to be rejuvenated by the patronage of the Gupta Dynasty.  The position of 

the Brahmans was reinforced , and the first Hindu temples emerged during the late 

Gupta age.  The Kalabhras continued to rule South India especially in Kerala until the 

8th century.  Sankara’s codification of Hinduism is thus seen as the re-establishment of 

Brahminic Hinduism all over India.  Kalabhras were defeated and all of a sudden 

Temples and Vigrahas began to appear in South India.  Thus Sankara initiated the 

religion known today as Hinduism destroying the hold of Thomas Christianity, Buddhism 

and Jainism which in early Christian Era almost wiped out Vedism. 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 102 

 

 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 103 

 

 

NIRGUNA BRAHMAN - BRAHMAN WITHOUT QUALITIES 

Advaita (Monism or Non-dualism), is believed to be the ultimate explanation of things. 

According to it, there is one Absolute Reality (Brahman) which cannot in anyway 

defined. Since this absolute reality has no defined qualities it is called Nirguna Brahman, 

(the supreme reality without form, quality, attribute). 

Of course such an absolute God is really inexplicable and beyond comprehension. He is 

neither existing nor not existing, because existence does not make meaning in the 

concept. Brahman therefore has no Guna - property. Brahman is simply the singularity. 

Brahman is all potential but no inhomogenity. Hence any attempt to describe Brahman 

will be futile. If at all we want to make an icon it will be as follows: 

 

Nirguna according to Sankara is being beyond the three attributes that distinguishes 

between objects (Triguna-Ateeta = three attributes - beyond).  These three attributes of 

Prakriti (nature) are:  Satva (goodness), Rajas (passion) and Tamas (ignorance). But 

then such a God who has no nature is of no consequence. These are properties of the 

nature and not of Brahman. 

According to Sankara, Brahman is the only reality (if we can define reality without 

quality).  

Brahman is the adviteeya vasthu or the only one real entity. 

Brahman is defined as ekam eva adviteeya or one without a second.  

Thus there is nothing other than Brahman. Whatever exists is nothing but the ultimate 

reality of Brahman alone. 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 104 

Brahman (the Absolute) is alone real; this world is unreal; and the Jiva or the individual 

soul is non-different from Brahman.  

Brahman is SAT. 

It is sheer existence because of it, it cannot cease to exist.  

"na asathah vidhyathe bhaavah, na abhaavo vidhyathe satah"  (Gita)  

asat never has any existence, sat never ceases to exist  

It is all-full, infinite, changeless, self-existent, self-delight, self-knowledge and self-bliss. 

It is Svarupa, essence. It is the essence of the knower. It is the Seer (Drashta), 

Transcendent (Turiya) and Silent Witness (Sakshi). It is always the Witnessing Subject. 

It can never become an object as It is beyond the reach of the senses. Brahman is non-

dual, one without a second. It has no other beside It. 

The Atman is self-evident (Svatah-siddha). It is not established by extraneous proofs.  

It is not possible to deny the Atman, because it is the very essence of the one who 

denies It.  

The Atman is the basis of all kinds of knowledge, presuppositions and proofs.  

Self is within, Self is without; Self is before, Self is behind; Self is on the right, Self is on 

the left; Self is above and Self is below.  

Brahman is not an object, as It is Adrisya, beyond the reach of the eyes.  Since 

Brahman cannot be described, for every question of property the answer will be “No” 

Yet it is not a negative existence. It is all-full, infinite, changeless, self-existent, self-

delight, self-knowledge and self-bliss.  

 Sankara’s Supreme Brahman is impersonal, Nirguna (without Gunas or attributes), 

Nirakara (formless), Nirvisesha (without special characteristics), immutable, eternal and 

Akarta (non-agent).] 

 It is above all needs and desires.  

It is always the Witnessing Subject.  
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It can never become an object as It is beyond the reach of the senses.  

Brahman is non-dual, one without a second.  

It has no other beside It.  

It is destitute of difference, either external or internal.  

Brahman cannot be described, because description implies distinction.  

Brahman cannot be distinguished from any other than It.  

In Brahman, there is not the distinction of substance and attribute.  

 THE MOKSHA GITA by SWAMI SIVANANDA defines Brahman as follows: 

 
3, 4. That Ultimate Reality, which is the support for this world, body, Prana, mind and 
senses, which is the womb for the Vedas, which is all-pervading and all-permeating, 
which is colourless, odourless, tasteless, nameless and formless, that something shines 
eternally. 

 
5. Some indescribable supreme principle which is imperishable, unborn, undecaying, 

fearless, motionless, one without a second, ancient and infinite, that thing alone exists. 

 

6. What is neither short nor long, neither that much nor this much, neither black nor 

white, neither stout nor thin, neither good nor bad, that should be understood as 

Brahman. 

 

7. That which is neither subtle nor dense, which has neither caste nor name, which is 

immutable, immortal and bodiless, which is beyond the reach of mind and speech, that 
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should be understood as Brahman. 

 

8. Brahman is distinct from the gross, subtle and causal bodies. He is the soul of all. He 

is the Inner Ruler of all. He is eternally free. He is without action, and without motion. 

 

9, 10. Brahman cannot be defined. To define Brahman is to deny Brahman. The only 
adequate description of Brahman is a series of negatives. That is the reason why the 

Upanishads declare "Neti-Neti" "not this, not this."  

This is expressed in the formula: ∃x∀y and (y=x) for every element in the universe.  

That is the logician's formula for expressing the claim that exactly one entity exists. In 

the universe containing the whole cosmos, this entity is Brahman.  

If we define  ∃x∀y (y=x) and if we find an object y such that ∃x∀y and (y= not x) then 

that entity do not really exist. Thus everything that we see as distinct and separate and 

other than Brahman is only an illusion and that do not exist in reality.  This is Sankara’s 

Monism. 

The Brahman is unborn and uncreated. It does not create; It does not cause because It 

has no purpose or personality. In that sense the Monad is as good as non-existant.  

How could such an impersonal Brahman became a personal Brahman who caused the 

creation.  There is no logical explanantion for it. 

ATMA SHATAKAM  
by Sankaracharya   
 

Mano Buddhi Ahankara Chitta Ninaham 

Nacha Shrotra Jihve Na Cha Ghrana Netre 
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Nacha Vyoma Bhoomir Na Tejo Na Vayu 

Chidananda Rupa Shivoham Shivoham 

I am not mind, nor intellect, nor ego, nor the reflections of inner self (chitta).  

I am not the five senses. I am beyond that. I am not the ether, nor the earth, nor the fire, 

nor the wind (the five elements). I am indeed, That eternal knowing and bliss, Shiva, 

love and pure consciousness. 

 

Na Cha Prana Samjno Na Vai Pancha Vayu 

Na Va Saptadhatur Na Va Pancha Koshah 

Na Vak Pani Padau Na Chopastha Payu 

Chidananda Rupa Shivoham Shivoham 

Neither can I be termed as energy (prana), nor five types of breath (vayus),nor the 

seven material essences (Rasa: plasma, Rakta: blood, Mamsa: muscle, Medas: fat, 

Asthi: bone, Majja: marrow, Shukla: semen), nor the five coverings (pancha-kosha). 

Neither am I the five instruments of elimination, procreation, motion, grasping, or 

speaking. I am indeed, That eternal knowing and bliss, Shiva, love and pure 

consciousness. 

 

Na Me Dvesha Ragau Na Me Lobha Mohau 

Mado Naiva Me Naiva Matsarya Bhavah 

Na Dharmo Na Chartho Na Kamo Na Mokshah 

Chidananda Rupa Shivoham Shivoham 

I have no hatred or dislike, nor affiliation or liking, nor greed, nor delusion, nor pride or 

haughtiness, nor feelings of envy or jealousy.  

I have no duty (dharma), nor any money, nor any desire (kama), nor even liberation 

(moksha). I am indeed, That eternal knowing and bliss, Shiva, love and pure 

consciousness. 

 

Na Punyam Na Papam Na Saukhyam Na Dukham 

Na Mantro Na Teertham Na Vedo Na Yajnaha 

Aham Bhojanam Naiva Bhojyam Na Bhokta 
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Chidananda Rupa Shivoham Shivoham 

I have neither merit (virtue), nor demerit (vice). I do not commit sins or good deeds, nor 

have happiness or sorrow, pain or pleasure. I do not need mantras, holy places, 

scriptures (Vedas), rituals or sacrifices (yagnas). I am none of the triad of the observer 

or one who experiences, the process of observing or experiencing, or any object being 

observed or experienced. I am indeed, That eternal knowing and bliss, Shiva, love and 

pure consciousness. 

 

Na Me Mrityu Shanka Na Me Jati Bhedah 

Pita Naiva Me Naiva Mata Na Janma 

Na Bandhur Na Mitram Gurur Naiva Shishyah 

Chidananda Rupa Shivoham Shivoham 

I do not have fear of death, As I do not have death. I have no separation from my true 

self, no doubt about my existence, nor have I discrimination on the basis of birth. I have 

no father or mother, nor did I have a birth.  I am not the relative, nor the friend, nor the 

guru, nor the disciple. I am indeed, That eternal knowing and bliss, Shiva, love and pure 

consciousness. 

 

Aham Nirvikalpo Nirakara Roopaha 

Vibhur Vyapya Sarvatra Sarvendriyanam 

Sada Me Samatvam Na Muktir Na Bandhah 

Chidananda Rupa Shivoham Shivoham 

I am all pervasive. I am without any attributes, and without any form. I have neither 

attachment to the world, nor to liberation (mukti). I have no wishes for anything because 

I am everything, everywhere, every time, always in equilibrium. I am indeed, That 

eternal knowing and bliss, Shiva, love and pure consciousness. 
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Three levels of reality 

 Shankara uses sublation as the criterion to postulate an ontological hierarchy of three 

levels: 

 Pāramārthika (paramartha, absolute), the absolute level,  

"which is absolutely real and into which both other reality levels can be resolved".    

 

 Vyāvahārika (vyavahara), or samvriti-saya; empirical or pragmatical level. 

"our world of experience, the phenomenal world that we handle every day when we 

are awake". 

It is the level in which both jiva (living creatures or individual souls) and Iswara are 

true; here, the material world is also true. 

 

 Prāthibhāsika; apparent reality, illusion level 

 "reality based on imagination alone".It is the level in which appearances are actually 

false, like the illusion of a snake over a rope, or a dream. 

 

These correspond to three states of consciousness: 

  

 Waking State(jågrat),  

"It is described as outward-knowing (bahish-prajnya), gross (sthula) and 

universal (vaishvanara)". This is the gross body.  The first state is the waking 

state, in which we are aware of our daily world.  

 

 dreaming state (svapna),  

"It is described as inward-knowing (antah-prajnya), subtle (pravivikta) and 

burning (taijasa)".This is the subtle body. 

 

 deep sleep (sushupti)    

In this state the underlying ground of concsiousness is undistracted, "the Lord of 

all (sarv’-eshvara), the knower of all (sarva-jnya), the inner controller (antar-yami), 
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the source of all (yonih sarvasya), the origin and dissolution of created things 

(prabhav’-apyayau hi bhutanam)". This is the causal body. 

 

 

 

Here then is the problem solving.  We have a Nirguna Brahman who sleeps, dreams 

and is awake.  The dream is of life, pain, suffering and deah ad infinitus.  Sankara has 

created a virtual Isvara. 

 

Advaita propounds that the world is an illusion. All actions and emotions including 

sorrow are just false impressions. Fundamentally, the soul and God are one; when the 

soul releases itself from this illusion; it merges with Brahmn, the Universal 

Consciousness.
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BIG BANG AND SINGULARITY 

The way out of this dilemma is to give purpose and personality for the Monad when it 

ceases to be a monad.  It is then called Saguna Brahma.  How a Nirguna Brahaman 

turn out to be Saguna Brahman cannot be understood.  It is a singularity where all our 

logic fail.  This concept can be elucidated by considering the creation of the universe in 

our current understanding of science. 

 

Jayant Narlikar: 

“At an epoch, which we may denote by t=0, the Universe explodes into 

existence. The epoch t=0 is taken as the event of “creation.” Prior to this 

there existed no Universe, no physical laws. Everything suddenly appeared 

at t=0.9.   

 

It is important not to overlook the quotation marks around “creation.” To 

many theologians and philosophers who are not experts in physics, this 

could appear to be a true theological account of creation (“the Universe 

explodes into existence”!). Strictly speaking, however, the issue here is the 

technical problem of the violation of the principle of energy conservation, as 

it could be guessed from the following: 

The most fundamental question in cosmology is, “Where did the matter we see around 

us originate in the first place?” This point has never been dealt with in big-bang 

cosmologies in which, at t=0, there occurs sudden and fantastic violation of the law of 

conservation of matter and energy. After t=0 there is no such violation.”( J. Narlikar, The 

Structure of the Universe, Oxford: Oxford University Press, 1977) 

 

 The actual point of creation, the singularity, is outside the scope of presently known 

laws of physics.  In fact t=0 itself is a singularity which is indeterminate.  We can never 

know even the singularity properties. General relativity is used to predict that at the 
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beginning of the Universe, a body containing all mass, energy, and spacetime in the 

Universe were compressed to an infinitely dense point.  

 

“The universe has not existed forever. Rather, the universe, and time itself, had a 

beginning in the Big Bang, about 15 billion years ago. The beginning of real time, would 

have been a singularity, at which the laws of physics would have broken down” 

 

Rigorously speaking a point singularity do not exist because a point do not have any 

dimension.  As such it cannot really exist in space.  This is where the problem arise.  In 

the Quantum Mechanical proposition, there is also the built in indeterminacy of space 

and momentum connected with mass.   

 

In quantum mechanics, the uncertainty principle is any of a variety of mathematical 

inequalities asserting a fundamental limit to the precision with which certain pairs of 

physical properties of a particle known as complementary variables, such as position x 

and momentum p, can be known simultaneously. For instance, the more precisely the 

position of some particle is determined, the less precisely its momentum can be known, 

and vice versa. 

 

The original heuristic argument that such a limit should exist was given by Werner 

Heisenberg in 1927, after whom it is sometimes named the Heisenberg principle. A 

more formal inequality relating the standard deviation of position σx and the standard 

deviation of momentum σp is known to all Physicists as 

 

 

where ħ is the reduced Planck constant. 

 

Prior to quantum physics, it was thought that 

(a) a physical system had a determinate state which uniquely determined all the values 

of its measurable properties, and conversely 
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(b) the values of its measurable properties uniquely determined the state. 

Thus the cosmos could be accurately understood and predicted given all the variables.  

This is the mechanistic universe as understood by Newtonian Physics.   Indeterminacy 

principle brought in the element which permit the existence of freedom within the very 

structure of the cosmos.  Here we can talk of probability in the historical development 

and predestination comes to an end. 

 

On the other hand Quantum indeterminacy can be quantitatively characterized by a 

probability distribution on the set of outcomes of measurements of an observable. The 

distribution is uniquely determined by the system state, and moreover quantum 

mechanics provides a recipe for calculating this probability distribution. 

It is impossible to see the singularity or the actual Big Bang itself, as time and space did 

not exist inside the singularity and, therefore, there would be no way to transmit any 

radiation from before the Big Bang to the present day. However, evidence for the 

existence of an initial singularity, and the Big Bang theory itself, comes in the form of the 

cosmic microwave background and the continued expansion of the Universe by 

extrapolation and inference. Because of this built in indeterminacy  Einstein himself 

believed that quantum state cannot be a complete description of a physical system  and 

he personaly never came to terms with quantum mechanics.  However the cosmic 

indeterminacy which alone allowed for freedom of will within creation remained. 

 

Thus when we extrapolate the system on most probable state of existence we come to 

the point of singularity where our system become totally uncertain within the short time 

period of  t=0 under the Heisenberg uncertainity  

 

 

As such within the singularity if all mass is concentrated and thus all energy is 

concentrated  there is total uncertainity at t=0 until it is within the order of Plancks 

constant.  If you look at the modern presentation they clearly shows the period of 
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uncertainity as Quantum Fluctuation period.  It becomes mechanically predictable  level 

only after a period of 380,000 years where the waters take form.   

 

  

 
 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 116 

 
  

The Big Bang marks the instant at which the universe began, when space and time 

came into existence and all the matter in the cosmos started to expand. Amazingly, 

theorists have extrapolated the history of the universe  to 10-43 second (10 million trillion 

trillion trillionths of a second) after the Big Bang without being able to predict the 

movement of each particle fomed. Before this time all four fundamental forces—gravity, 

electromagnetism, and the strong and weak nuclear forces—were unified, but physicists 

have yet to develop a workable theory that can describe these conditions. 

       During the first second or so of the universe, protons, neutrons, and electrons—the 

building blocks of atoms—formed when photons collided and converted their energy 

into mass, and the four forces split into their separate identities. The temperature of the 

universe also cooled during this time, from about 1032 (100 million trillion trillion) 

degrees to 10 billion degrees. Approximately three minutes after the Big Bang, when the 

temperature fell to a cool one billion degrees, protons and neutrons combined to form 

the nuclei of a few heavier elements, most notably helium. 
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This is a key issue in terms of the nature of the universe: a space-time singularity is a 

dramatic affair, where the universe (space, time, matter) has a beginning and all of 

physics breaks down and so the ability to understand what happens on a 

scientific basis comes to an end.’ 

The next major step didn’t take place until roughly 300,000 years after the Big Bang, 

when the universe had cooled to a not-quite comfortable 3000 degrees. At this 

temperature, electrons could combine with atomic nuclei to form neutral atoms. With no 

free electrons left to scatter photons of light, the universe became transparent to 

radiation. (It is this light that we see today as the cosmic background radiation.) Stars 

and galaxies began to form about one billion years following the Big Bang, and since 

then the universe has simply continued to grow larger and cooler, creating conditions 

conducive to life as we know of, on earth.  If we assume the materialistic monism, life 

and consciousness evolved from matter under proper conditions. 

What is this singularity?  How did it come about?  What about God?   Creation took 

place outside of the natural realm.   Since this universe had a beginning, Was God the 

"First Cause"?  

The original Brahaman itself is a singularity as it is beyond description and laws at least 

to human reason and logic.   
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SAGUNA BRAHMAN 

 

 The concept of māyā was introduced by  Adi Shankara to explain the existence of the 

cosmos and even of Iswara.   He refuses, however, to explain the relationship between 

Brahman and māyā.  Somehow some time in history this strange thing happened when 

Nirguna turned Saguna in Brahman so that while the unity exists, the inhomogenity 

came into existence.   

How?   

We do not know, because it is beyond our logic. 

 

Since Brahman is the only truth, māyā, cannot be true.  Yet it is true for the one who 

experience it as long as it lasts.   So we can define Maya as transient truth.  In this 

sense, reality includes māyā and the Brahman. Maya is transient while Brahman is 

permanent and eternal.    

 

Rene Descartes (1596 -1650) 



MIND, MATTER AND GOD  :   JIVA, JADA AND ISVARA 
M.M.NINAN 

 120 

 Descartes puts the argument more cogently.  In the first stage, all the beliefs we have 

ever received from sensory perceptions are called into doubt.. Descartes presents two 

reasons for doubting that our sensory perceptions tell us the truth.  

First of all, our senses have been known to deceive us. Examples of the sort of 

systematic deception he has in mind here include phenomena such as the bent 

appearance of a straight stick when viewed in water and the optical illusion of smallness 

created by distance.  

The second doubt that Descartes brings to bear on sensory perceptions is It is called 

the “Dreamer Argument”.   The Sensations experienced while we are asleep in dreams 

are as indistinguishable from those that we have when we are awake. Yet they are not 

reality.  Yet our waking sensations are as real only as they are in our dreams.    All 

beliefs based on sensation have been called into doubt, because it might all be a dream. 

In the second stage, even our intellectual beliefs are called into doubt through "Evil 

Demon Argument". People are known to make mistakes in their convictions,  For all we 

know, God (or some lesser being) is manipulating our thoughts, causing things to seem 

certain when really they are not.   

The only reliable conclusion we can make simply is : "I think, therefore I am."  the very 

act of thought proves existence, because one cannot possibly think without existing.  So 

the only reality we can affirm without doubt is our Consciousness which alone is the 

ultimate reality.  All others are illusion. 

At the beginning of the second meditation, having reached what he considers to be the 

ultimate level of doubt — his argument from the existence of a deceiving god — 

Descartes examines his beliefs to see if any have survived the doubt. In his belief in his 

own existence, he finds that it is impossible to doubt that he exists. Even if there were a 

deceiving god (or an evil demon), one's belief in their own existence would be secure, 

for there is no way one could be deceived unless one existed in order to be deceived. 

But I have convinced myself that there is absolutely nothing in the world, no sky, no 

earth, no minds, no bodies. Does it now follow that I, too, do not exist? No. If I 

convinced myself of something [or thought anything at all], then I certainly existed. But 

there is a deceiver of supreme power and cunning who deliberately and constantly 
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deceives me. In that case, I, too, undoubtedly exist, if he deceives me; and let him 

deceive me as much as he can, he will never bring it about that I am nothing, so long as 

I think that I am something. So, after considering everything very thoroughly, I must 

finally conclude that the proposition, I am, I exist, is necessarily true whenever it is put 

forward by me or conceived in my mind. (AT VII 25; CSM II 16–17) 

In this manner, Descartes proceeds to construct a system of knowledge, 

discarding perception as unreliable and instead admitting onlydeduction as a method. In 

the third and fifth Meditation, he offers an ontological proof of a benevolent God 

(through both the ontological argument and trademark argument). Because God is 

benevolent, he can have some faith in the account of reality his senses provide him, for 

God has provided him with a working mind and sensory system and does not desire to 

deceive him. From this supposition, however, he finally establishes the possibility of 

acquiring knowledge about the world based on deduction and perception. 

 

Brahman is not an object, as It is Adrisya, beyond the reach of the eyes.  

Hence the Upanishads declare: “Neti Neti—not this, not this….”  

 

This does not mean that Brahman is a negative concept, or a metaphysical abstraction, 

or a nonentity, or a void. It is not another. It is all-full, infinite, changeless, self-

existent, self-delight, self-knowledge and self-bliss.  

It is Svarupa,the form of the self, the essence.  

It is the essence of the knower. 

It is at the same time   

the  Drashta  (Seer), the Turiya (Transcendent) and the Sakshi (Silent Witness). 

rajnānam brahma   "Brahman is knowledge" 

ayam ātmā brahma  "The Self (or the Soul) is Brahman" 

aham brahmāsmi   "I am Brahman" 

tat tvam asi  "You are that" 
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sarvam khalv idam brahma  "All this that we see in the world is Brahman" 

sachchidānanda brahma "Brahman is existence, consciousness, and happiness" 

The following passage is by Sri Shankaracharya: 

1. The Supreme Self (or Ultimate Reality) who is Pure Consciousness perceived 

Himself by Selfhood (i.e. Existence with "I"-Consciousness). He became 

endowed with the name "I". From that arose the basis of difference. 

2. He exists verily in two parts, on account of which, the two could become husband 

and wife. Therefore, this space is ever filled up completely by the woman (or the 

feminine principle) surely. 

3. And He, this Supreme Self thought (or reflected). Thence, human beings were 

born. Thus say the (scriptures) through the statement of sage Yajnavalkya to his 

wife. 

4. From the experience of bliss for a long time, there arose in the Supreme Self a 

certain state like deep sleep. From that (state) māyā (or the illusive power of the 

Supreme Self) was born just as a dream arises in sleep. 

5. This māyā is without the characteristics of (or different from) Reality or unreality, 

without beginning and dependent on the Reality that is the Supreme Self. She, 

who is of the form of the Three Guna (qualities or energies of Nature) brings 

forth the Universe with movable and immovable (objects). 

6. As for māyā, it is invisible (or not experienced by the senses). How can it 

produce a thing that is visible (or experienced by the senses)? How is a visible 

piece of cloth produced here by threads of invisible nature? 

7. Though the emission of ejaculate onto sleeping garments or bedclothes is 

yielded by the natural experience of copulation in a wet dream, the stain of the 

garment is perceived as real upon waking whilst the copulation and lovemaking 

was not true or real. Both sexual partners in the dream are unreal as they are but 

dream bodies, and the sexual union and conjugation was illusory, but the 

emission of the generative fluid was real. This is a metaphor for the resolution of 

duality into lucid unity. 
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8. Thus māyā is invisible (or beyond sense-perception). (But) this universe which is 

its effect, is visible (or perceived by the senses). This would be māyā which, on 

its part, becomes the producer of joy by its own destruction. 

9. Like night (or darkness) māyā is extremely insurmountable (or extremely difficult 

to be understood). Its nature is not perceived here. Even as it is being observed 

carefully (or being investigated) by sages, it vanishes like lightning. 

10. māyā (the illusive power) is what is obtained in Brahman (or the Ultimate 

Reality). Avidya (or nescience or spiritual ignorance) is said to be dependent on 

Jiva (the individual soul or individualised consciousness). Mind is the knot which 

joins consciousness and matter. 

11. Space enclosed by a pot, or a jar or a hut or a wall has their several appellations 

(e.g., pot space, jar space etc.). Like that, Consciousness (or the Self) covered 

here by Avidya (or nescience) is spoken of as jiva (the individual soul). 

12. Objection: How indeed could ignorance become a covering (or an obscure 

factor) for Brahman (or the Supreme Spirit) who is Pure Consciousness, as if the 

darkness arising from the night (could become a concealing factor) for the sun 

which is self-luminous? 

13. As the sun is hidden by clouds produced by the solar rays but surely, the 

character of the day is not hidden by those modified dense collection of clouds, 

so the Self, though pure, (or undefiled) is veiled for a long time by 

ignorance. But its power of Consciousness in living beings, which is 

established in this world, is not veiled.” 

http://en.wikipedia.org/wiki/Maya_(illusion)  

 

BEING IN NONBEING 

At first was neither Being nor Nonbeing. 

There was not air nor yet sky beyond. 

What was its wrapping? Where? In whose protection? 

Was Water there, unfathomable and deep? 
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There was no death then, nor yet deathlessness; 

of night or day there was not any sign. 

The One breathed without breath, by its own impulse. 

Other than that was nothing else at all. 

 

Darkness was there, all wrapped around by darkness, 

and all was Water indiscriminate. Then 

that which was hidden by the void, that One, emerging, 

stirring, through the power of ardor (tapas), came to be. 

 

In the beginning Love arose, 

which was the primal germ cell of the mind. 

The Seers, searching in their hearts with wisdom, 

discovered the connection of Being in Nonbeing. 

 

A crosswise line cut Being from Nonbeing. 

What was described above it, what below? 

Bearers of seed there were and mighty forces, 

thrust from below and forward move above. 

 

Who really knows? Who can presume to tell it? 

Whence was it born? Whence issued this creation? 

Even the gods came after its emergence. 

Then who can tell from whence it came to be? 

 

That out of which creation has arisen, 

whether it held it firm or it did not, 

He who surveys it in the highest heaven, 

He surely knows--or maybe He does not! 

Rig Veda 10.129 
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This universe existed in the shape of darkness,  

unperceived, destitute of distinctive marks,  

unattainable by reasoning, unknowable,  

wholly immersed, as it were, in deep sleep. 

Then the Divine Self-existent,  

himself indiscernible but making all this,  

the great elements and the rest, discernible,  

appeared with irresistible power, dispelling the darkness. 

He who can be perceived by the internal organ alone,  

who is subtle, indiscernible, and eternal,  

who contains all created beings and is inconceivable,  

shone forth of his own will. 

He, desiring to produce beings of many kinds from his own body,  

first with a thought created the waters,  

and placed his seed in them. 

That seed became a golden egg, in brilliancy equal to the sun;  

in that egg he himself was born as Brahma,  

the progenitor of the whole world.... 

The Divine One resided in that egg during a whole year,  

then he himself by his thought divided it into two halves; 

 

And out of those two halves he formed heaven and earth,  

between them the middle sphere, the eight points of the horizon,  

and the eternal abode of the waters. 
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From himself he also drew forth the mind,  

which is both real and unreal,  

likewise from the mind ego,  

which possesses the function of self-consciousness and is lordly. 

Moreover, the great one, the soul,  

and all products affected by the three qualities,  

and, in their order, the five organs which perceive the objects of sensation. 

But, joining minute particles even of those six,  

which possess measureless power,  

with particles of himself, he created all beings. 

Laws of Manu 1.5-16  

 

This is a total inhomogenity within the Brahman.  Thus the whole cosmos is nothing but 

Brahman with all his inhomogenity.  Here again we can have two possibilities. 

1. Brahman or our Universe is a hologram.  As such every point within the hologram 

is again a hologram a copy of Brahman nevertheless weak in intensity or 

amplitude.  This situation is not really a possibility since universe is not 

homogeneous as we all know.  Yet advaita holds this concept that the variation 

showing inhomogenity is simply because of ignorance.  A stone is a stone and 

not a man because it is ignorant of its reality as Brahman.  Imagine a Brahman 

who does not remember and is ignorant.  In the ultimate sense that is the 

assumption of Advaita.  In the extreme mentalist approach, the stone is simply 

the mental construct of the beholder within the unspecified sense perception to 

which there may be no external reality 
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2. The second possibility is that the Brahman is indeed inhomogenous allowing for 

variations all forming part of the whole. Universe is not a hologram is certain.  

They have different forms and different contents all together forming an organic 

living Cosmos. Within the organic oneness is simply the oneness of substance, 

oneness of purpose etc. This is in effect the Christian stand which is the Vishista 

Advaita.  If love is the essence of reality, then oneness cannot be a reality.  

There has to be at least two within the oneness with some form on independence.  

Now we can say “God is Love”  

Experiences of the world depend on an individual creature's perceptive capacity.  

  

Humans perceive a physical universe, precisely responsive to known laws of physics 

through their five senses. Souls and angels have higher perceptive capacities than 

humans and perceive the exact same universe as a differet realm with different 

dimensions of existence and different senses. Their senses are not the same as we 

have.  We have in fact no idea of the laws of Physics of their dimensions  The same 

universe perceived with a different set of sense organs literally becomes a  different 

cosmos as such. 

  

The Nirguna Brahman of Sankara is impersonal. In Sankara’s Advaita the Nirguna 

Brahman becomes a personal God or Saguna Brahman only through its association 

with Maya.   

In Vaishnava theology, māyā is described as one of the nine shaktis of Vishnu. 

Māyā became associated with sleep; and Vishnu's māyā is sleep which envelopes the 

world when he awakes to destroy evil.  In that sense the cosmos is nothing but the 

dream of Brahman when he is asleep. Vishnu is represented as asleep on anantha 

(eternity).  Maya originally denoted the power of wizardry with which a god can make 

human beings believe an illusion.   Later the concept was extended to mean the 

powerful force that creates the cosmic illusion by which we assume that the world we 

experience is real.   Maya is reflected on the individual level by human ignorance 

(ajñāna)  whereby a man mistakenly thinks of ’I’ and ‘you’, which is in reality identical 
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with Brahman. It is the illusion of a limited, purely physical and mental reality in which 

our everyday consciousness has become entangled, a veiling of the true Self. 

  

 Saguna Brahman and Nirguna Brahman are not two different Brahmans.  

Nirguna Brahman is not the contrast, antithesis or opposite of Saguna Brahman.  

The same Nirguna Brahman appears as Saguna Brahman for the pious worship of 

devotees.   It is the same Truth from two different points of view.  

Nirguna Brahman is the ultimate  Brahman from the transcendental viewpoint 

(Paramarthika); Saguna Brahman is the lower Brahman, the Brahman from the relative 

viewpoint (Vyavaharika).  Defining two types of viewing the same reality – One 

Transcendental (Paramarthika) and the other Relative (Vyavagarika) both are now 

defined as realities.  This is somewhat an intricate logic.  This is done in fact by 

redefining what is real.  Thus Sankara do not consider world as an illusion or as non 

existence but as a reality from the experiencing human point of view.  Is not the dream a 

reality as long as the dream goes on?   

The world is relatively real (Vyavaharika Satta), while Brahman is absolutely real 

(Paramarthika Satta). The world is the product of Maya or Avidya.The unchanging 

Brahman appears as the changing world through Maya.  Just as the dream is realized 

as unreal,  Maya is not real, because it vanishes when the real is attained.  

The Advaita of Sankara defines three forms of realities: 
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• Pāramārthika (paramartha, absolute), the absolute level, "which is absolutely real 

and into which both other reality levels can be resolved". This experience can't be 

sublated by any other experience. 

• Vyāvahārika (vyavahara), or samvriti-saya[66] (empirical or pragmatical), "our 

world of experience, the phenomenal world that we handle every day when we are 

awake".[68] It is the level in which both jiva (living creatures or individual souls) and 

Iswara are true; here, the material world is also true. 

• Prāthibhāsika (pratibhasika, apparent reality, unreality), "reality based on 

imagination alone". It is the level in which appearances are actually false, like the 

illusion of a snake over a rope, or a dream. 

Mukthi - Salvation 

Thus Jiva (the living souls) who perceive themselves as separate realities are real as 

long as they live  The Jiva identifies itself with the body, mind and the senses, as it is 

deluded by Avidya or ignorance  When it realizes that  “Tat Tvam Asi—That Thou Art.” ; 

that which is seen as me is same as the Brahman,  it releases from  Samsara and 

merges with the Brahman.  This is salvation.  

 

 

This is Nirguna Brahaman (total oneness and homogeneity).   Because a monad 

existing alone cannot have any properties of guna.  This represents Nirguna Brahman. 
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These are all descriptions of Saguna Brahman, the Supreme Being.  

Yet from the the 'Vyahavaric' (pragmatic) standpoint, Sankara postulates a Saguna 

Brahman, Iswara. But this Iswara is an illusion of the beholder. How can a propertyless 

Brahman cause a Vyahavaric dimension is not clear. Attributeless implies homogenity 

within the dimension of Brahman. Only when this homogenity is transformed into 

inhomogenity can guna arise. Advaitic Nirguna Brahman therefore is a myth incapable 

of creation as long as there is nothing outside of the Brahman. But if there is an outside 

of Brahman, then Brahman receives a property in relation to this outside. A pure 

Monistic Advaita is then evidently a misnomer since a relative standpoint cannot be 

established on it.  

Brahmans to be a reality capable of creation there has to be an inhomogenity within it. 

Then we can attribute Sat, Chit and Ananda to the Brahman. We can consider Brahman 

as Father (Sat), Son(Chit) and the Spirit (Ananda).  We can attribute a purpose of 

Goodness, and a happiness which is possible only if Brahman is a personality with 

dimensions within.  Thus we see that the Saguna Brahman must contain two or more 

parts to be Saguna, Brahman with qualities.   

Parameshashakti in Hinduism is the power of Parameshwara or Ishvara, the 

conditioned Brahman. It is Maya, the anadyavidya (the beginningless ignorance) that 

has no reality in the absolute sense but is superior to its effects and inferred by them, 

hence, also called, avyakta. It is established by ikshana ("seeing", "thinking"), by 

samkalpa ("purposing") and parinama ("transformation"). Parameshashakti gives birth to 

this entire world. Therefore, it is Prakrti.(Vivekachudamani.110) 

The Hindu Saguna Brahman being a transform of a homgeneous Brahman causes both 

good and evil. But what defines good and evil is not really defined. This theme runs 
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through the puranic schemes of creation stories etc in the form of churning of milky way 

and the like where polarisation is produced bringing in creation - bringing in good and 

evil, producing both Amrit (elixir of life) and Visham (Poison or death) 

This appearance of Saguna Brahman is Iswara - the perosn of God. Here again I have 

come across conflicting descriptions of Ishwara. To some Ishwara is both Good and Evil. 

For others Ishwara is always good. Good and evil are mere illusions (Maya) to this way 

of thinking. The created universe itself being maya. The universe (pervaded by God) is 

analysable into the subjective experiences called soul and objective experiences called 

matter; these two constitute man (in general all sentient beings) and the creation, jiva 

and jada.  

Matter with its name and form, themselves have no reality of their own. On this basis, 

Advaita explains that God, man and creation are aspects of one Absolute Reality. Life 

and its experiences are only a game played (Leela) by God. 

A basic problem with this appraoch is that it gives us no reason to escape from the 

experience. In fact trying to escape will be in direct violation of the intentions of God. 

Imagining that suffering is only an illusion do not make it any less pleasant for anyone. 

Vishishtadvaita explains that the three entities, i.e, God, man and universe are one 

integral whole, that man is but an aspect of God. 

But we see the world. Advaita says it is only a change in name and form of Brahman - 

'Vivarta'. It is only a superficial appearance while there is no change in reality. What 

seems to be a'snake' is really only a rope. We can understand that only when a light is 

lit. One Brahman appears as many Pratibimbas (reflections)as 'Pratibhasika Satya'. 

Sometimes the diversity of Jivas are explained as conditioned Brahman or limitations of 

Brahman for period just as there are waters in the pools and lakes and rivers. This is 

'Avacheda Vada'. But what is this reflecting media and the limiting walls? Are they also 

Brahman? If they are then it produces the inhomogenity and the variation, the essence 

of guna. Form and substance cannot be identical in essence. They belong to two 

categories.  
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Thus pure monism is a self destructing philosophy. It has the beauty of the Unified Field 

Theory. But unification can work only when the unified monad itself is complicated, not 

otherwise. It must be capable of transformation providing many distinguishable 

dimensions and variables. 

What then is the means of Mukthi? Hindusim arbitrarity define the purpose of life in 

terms of human perspective. However all forms agree that the ultimate purpose is Tatva 

Darsana (realization of essene) and not Tatva Jnana (intellectual conception of truth). 

This realisation is said to put an end to all sorrows and leads to abiding inner peace and 

joy and bliss eternally without break.  

How do we attain this mukthi? Karma, whether good or bad, has a binding effect. This 

will result in series of incarnations. Punarapi Jananam Punarapi Maranam. Bhakti is 

devotion and love towards a chosen deity. It brings viveka(understanding) and vichara 

(Intellect), but does not remove the ignorance. In fact in adds to the ignorance that I am 

different from Iswara.  

Ajnana leads to bondage and Jnana alone leads to liberation. 

While Bahkthi and Karma prepares the mind to recive the Jnana, they themselves do 

not lead to mukthi. Once we accept the monistic oneness Brahman Absolute, Jnana is 

the only marga. All others leads to further bondage and further mythya.
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 FATHER, SON & HOLY SPIRIT 

 

Sat-Chit-Ananda constitute the very essence or Svarupa of Brahman, and not just Its 

attributes.   This forms the Saguna Brahman the Iswara.  

The very word Iswara is derived from the Christian concept from the words Isa Paran 

translated as “Jesus the Lord”.  We should not forget that Sankara was in the midst of a 

powerful Christian community in Kerala. It is a God who interacts with the world and 

redeems it and the cosmos is the but the body of Isa. 
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Chit or Consciousness or bodham alone is capable of illumining existence.   Brahman if 

is not Chit, will be like an insentient rock (unable to illumine other things as well as itself). 

In such a case, Brahman will not be Sat as it cannot experience its own existence. Thus 

Brahman has to be Chit as well. Chit or Consciousness is that which pulsates as "I-exist, 

I-exist" and thereby illuminating other entities as well. I Am that I Am ( ֶאְהיֶה ֲאֶׁשר

 ʾehyeh ʾašer ʾehyeh)  If there is no Chit, then there is no existence or nothing at ,ֶאְהיֶה

all. Thus Sat and Chit go hand in hand. Brahman is thus Sat and Chit. 

 

That which is Sat (Truth)  has to exist beyond all limitations - else the limitation would 

limit its existence thereby making it have a temporary existence. Since Brahman is Sat, 

Brahman is beyond all limitations. That which is beyond limitations has to be blissful. 

The happiness that we get from a small laptop is less than what we get from a car or 

from a house (as limitations by space are less for car and house than for a laptop). That 

which is unlimited and infinite is thus blissful. Such an entity when realized will give us 

eternal bliss. Therefore Brahman is ANANDA as well 

. 

Thus Brahman is of the nature of SAT-CHIT-ANANDA.  This then is the first existence – 

the Supreme Saguna Brahman waking up into action. 

The description comprises the three Sanskrit words sat-chit-ananda: 

SAT सत ् ; "to be” : "Truth", "Absolute Being", "a palpable force of virtue and truth". Sat 

describes an essence that is pure and timeless, that never changes. 

CIT �चत ्: "consciousness","to understand","to comprehend". 

 ĀNANDA आन�द : "bliss","happiness","joy", "delight","pleasure" “ectasy” 

"Sat-Chit-Ananda" or "Saccidānanda"  means "Eternal Bliss Consciousness" "Absolute 

Bliss Consciousness"  "Consisting of existence and thought and joy" 

Sat-Chit-Ananda constitute the very essence or Svarupa of Brahman, and not just Its 

attributes.  

The world is not an illusion to us who experience it. Hence the world is relatively real 

(Vyavaharika Satta), while Brahman is absolutely real (Paramarthika Satta). The 
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unchanging Brahman appears as the changing world because of a superimposition of 

non-Self (objects) on Self (subject - Brahman). This is called Avidya. 

In the same way Jiva  (the individual soul) is a relative reality. Its individuality lasts only 

so long as it is subject to unreal Upadhis or limiting conditions due to Avidya. The Jiva 

identifies itself with the body, mind and the senses, when it is deluded by Avidya or 

ignorance. Just as the bubble becomes one with the ocean when it bursts, so also the 

Jiva or the empirical self becomes one with Brahman when it gets knowledge of 

Brahman. When knowledge dawns in it through annihilation of Avidya, it is freed from its 

individuality and finitude and realizes its essential Satchidananda nature. It merges itself 

in the ocean of bliss. The river of life joins the ocean of existence. This is the Truth.  

Because samsara (or duality) exists due to ignorance or Avidya, Knowledge (Jnana) 

alone can make an individual realize his true nature. “I am a God who is ignorant” says 

each man.  Karma Yoga, Bhakti Yoga, Raja Yoga etc., are necessary only to purify the 

individual and to help remove this Avidya. All other paths culminate in Jnana.  

"If all things reduce to mental constructs, what is the nature of the consciousness which 

gives rise to them?"   We are then forced into defining not a monistic Saguna Brahman 

but with more than one person within the ultimate Saguna Brahman to give the Guna. 
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"That homogenous supreme reality (God) first was written as numeral one  

(in mool mantar) 
and then  

He was incribed as Ura syllable of Gurmukhi, further pronounced as Oangkar.  
Then He was called Satnam, the truth by name Kartapurakh, the creator Lord,  

Nirbhau, the fearless one, and Nirvair, without rancour.  
 

Then emerging as the timeless Akal Moorat to be called as unborn and self-existent.  
Realised through the grace of the Guru, the divine preceptor,  

the current of this primeval truth (God) has continuously been moving since before the 
beginning  

and throughout the ages.  
He is verily the truth and will continue to be the truth forever.  

The true Guru has made available (for me) the glimpse of this truth.  
One who merging his consciousness in the Word establishes a relationship of Guru and 

disciple,  
only that disciple devoting himself to the Guru  

and progressing from worldiness attunes his consciousness in and with the Lord.  
The gurmukhs have had a glimpse of imperceptible Lord who is the fruit of delights." 

(www.khalsanet.org) 
 

Ik Onkaar - The One God, the Absolute Reality 
Satnaam - Whose name is Truth 
Kartaa - The Creator 
Purakh - Present in all creation 
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Nirbhau - Without Fear 
Nirvair - Without vengence or anger 
Akaal Moorat - of Eternal Form 
Ajuni – Unborn 
Saibangh - self-Illumined 
Gurparsaad - Attainable through the Grace of the Guru 
 
"The Mool Mantar (also spelt Mul Mantra) is the most important composition contained 
within the Sri Guru Granth Sahib, the holy scripture of the Sikhs; it is the basis of 
Sikhism. The word "Mool" means "main", "root" or "chief" and "Mantar" means "magic 
chant" or "magic portion". 
 
Together the words "Mool Mantar" mean the "Main chant" or "root verse". It's 
importance is emphasised by the fact that it is the first composition to appear in the holy 
Granth of the Sikhs and that it appears before the commencement of the main section 
which comprises of 31 Raags or chapters. 
 
The Mool Mantar is said to be the first composition uttered by Guru Nanak Dev upon 
enlightenment at the age of about 30. Being the basis of Sikhism it encapsulates the 
entire theology of Sikhism. When a person begins to learn Gurbani, this is the first verse 
that most would learn. 
 
It is a most brief composition encompassing the entire universally complex theology of 
the Sikh faith. It has religious, social, political, logical, martial and eternal implication for 
human existence; a truly humanitarian and global concepts of the Supreme power for all 
to understand and appreciate. 
 
This Mantar encompasses concepts which have been evaluated and proven over many 
eras (or yugs) and known to be flawless beyond any ambiguity what so ever. The rest of 
Japji Sahib that follows this mantar is said to be a elaboration of the main mantar and 
that the rest of the Guru Granth Sahib totalling 1430 pages, is a detailed amplification of 
the Mool Mantar. 
 
This is the verse that all beginners to Sikhism have to learn and repeat over and over 
again until it becomes an automatic process. After learning this short verse and its full 
meaning, it is common for beginners to awake early in the morning, wash and sit and 
mediate on the Mantar for 10 to 20 minutes focussing on the sound and meaning of 
each word. 
 
It is said that the rest of the Guru Granth Sahib is an elaboration of the Mool Mantar and 
that this Mantar itself is an explanation and amplification of the single phrase – Ek 
Oankaar, which is the first entry in the holy Granth." 
 
SikhiWiki, the Sikh Encyclopedia   www.sikhiwiki.org/ 
http://www.adishakti.org/meeting_his_messengers/mool_mantar_the_true_guru.htm#sthash.wNKXl8
66.dpuf  
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Shri Vallabhacharya (1479-1531). 

Pure non-dualism or Suddha Advaita (Shuddhadvait) philosophy is given by Shri 

Vallabhacharya in the 15th century AD.   Vallabhacharya asserts that jiva (soul), ajiva 

(Matter) and God,  together form one reality which he defines as Brahman.   As 

opposed to Shankaracharya, he asserts  that the souls and Nature (universe) are not 

illusion but real since it is both part of God. God or the Supreme Being is believed to be 

the whole (purna), whereas, individual soul is a part (amsha) of it. Soul, itself, is Brahm 

with one attribute bliss or happiness (Ānand).  While Shankara considers both Jiva and 

Prakriti (the soul, Nature (universe)) and everything else is Brahman  but look different 

because of the illusion created by the ignorance (avidyā) and veil of maya.  The 

individual soul is not the Supreme (Satcitananda) clouded by the force of avidya, but is 

itself Brahman, with one attribute (ananda) rendered imperceptible. Unlike Advaita, the 

world of Maya is not regarded as unreal, since Maya is nothing else than a power of 
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Ishvara. He is not only the creator of the universe but is the universe itself. Vallabha 

cites the Brihadaranyaka Upanishad account, that Brahman desired to become many, 

and he became the multitude of individual souls and the world. Although Brahman is not 

known, He is known when He manifests Himself through the world.  They appear 

distinct only unitl one is identified as part God.  Because of the internal  plurality of form 

Brahman is a Person.  Brahman as such cannot be nirguna since there is plurality of 

nature within. 

“The grace of God” and “brahmsambandh,” (the relationship sambandh or union of the 

soul with Brahman  alone can  transform the ordinary jiv (soul) to Pushti jiv (prosperous 

soul). This is called “Pushti marg” which emphasizes Bhakthi as a means to be active 

part of Brahman in service,  Sri Vallabhacharya describes "Sayujya Mukti" as a form of 

liberation wherein a Jiva will enjoy all the cherished desires along with the chief form of 

Divinity. This Sayuja Mukti is also referred as "Nitya Lila Pravesha" or entering the 

eternal sports of Divinity which is attained only by the special Grace of God.”  As a part 

of the Vaishnavite tradition, the God is identified as Krishna. Bhakti is the means of 

salvation, though Jnana is also useful. 

 Chaitanya Prabhu also lived during his period who also used Singing and dancing as a 

means of identification with Supreme Brahman in his Saguna form.  

 

Chaitanya Mahaprabhu (1486 – 1534 AD) 
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Sri Chaitanya and Nityananda, is shown performing a 'kirtan' in the streets of Nabadwip, 

Bengal. 

Chaitanya has left one written record in Sanskrit called Siksastakam. Chaitanya's 

epistemological, theological and ontological teachings are summarised as ten roots or 

maxims (dasa mula).[22] The statements of amnaya (scripture) are the chief proof. By 

these statements the following ten topics are taught. 

1. Krishna is the Supreme Absolute Truth. 

2. Krishna is endowed with all energies. 

3. Krishna is the ocean of rasa (theology). 

4. The jivas (individual souls) are all separated parts of the Lord. 

5. In bound state the jivas are under the influence of matter, due to their tatastha 

nature. 

6. In the liberated state the jivas are free from the influence of matter, due to their 

tatastha nature. 

7. The jivas and the material world are both different from and identical to the Lord. 

8. Pure devotion is the practice of the jivas. 

9. Pure love of Krishna is the ultimate goal. 

10. hare krishna hare krishna krishna krishna hare hare hare ram hare ram ram ram 

hare hare 

11. Krishna is the only lovable blessing to be received. 
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The fruits (Phala) of service of Sri Krishna are said to be three fold viz., obtaining super 

natural capabilities, enjoyment of desires along with the Divinity and attainment of 

special body that will be helpful in the service of Divinity in places like Vaikuntha. 

Further when Seva is rendered to Shri Krishna the emancipation one will receive will be 

without any attributes attached to it, referred as Nirguna. Similarly knowledge placed in 

Divine Being (Bhagavan) is also considered to be without any qualities. In the same 

manner a devotee with dedicated Seva towards Sri Krishna will convert himself into a 

Nirguna Bhakta. 
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RAMANUJA 

(1017 -1137) 

VISHISHTADVAITA 

In order to create a world of inhomogenous nature, there must be inhomogenuity within 

the Brahman.  This brings us to Vishista Advaita.   
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Vishishtadvaita Vedanta ( literally "Advaita with uniqueness; qualifications"  is non-

dualism of the qualified whole, in which Brahman alone exists, but is characterised by 

multiplicity. It can be described as qualified monism or qualified non-dualism or 

attributive monism. Vedanta Desika defines vishishtadvaita using the statement:  

“Asesha Chit-Achit Prakaaram Brahmaikameva Tatvam”  Brahman, as qualified by the 

sentient and insentient modes (or attributes), is the only reality. 

Ramanuja (1017- 1137) is the main proponent of Vishishtadvaita philosophy.  He is also 

known as Sri Ramanujacharya, Udayavar, Ethirajar, Emberumannar and Lakshmana 

Muni.  Ramanuja's teacher Yamunacharya (the grandson of Nathamuni)  was probably 

the initiator in Indian Philosophy for this throught.  Others include, Bodhayana, Dramida, 

Tanka, Guhadeva, Kapardi and Bharuci.  Bodhayana is considered to have written an 

extensive vritti (commentary) on the Purva and Uttara Mimamsas. Tanka is attributed 

with having written commentaries on Chandogya Upanishad and Brahma Sutras. 

Nathamuni collected the Tamil prabandhas, classified them, made the redaction, set the 

hymns to music and spread them everywhere.  Yamunacharya renounced kingship and 

spent his last days in the service of the Lord at Srirangam and in laying the 

fundamentals of the Vishishtadvaita philosophy by writing four basic works on the 

subject. 

Other Acharyas of the Vishnavite tradition are: 

    

Nathamuni (823-923 AD)  
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   Yamunacarya (916-1036 AD)  

   Parasara Bhattar, Pillan, Sudarsanasuri and  Rangaramanuja  

The gross errors of Advaita is overcome by Ramanuja by giving the full inhomogenity 

within Brahman. The Brahman, according to this philosophy, is not attribute-less but it is 

full of attributes. Brahman is Sarvaguna, possessing infinite number of attributes. But 

these are selective qualities like jnana (knowledge), bala (strength), veerya 

(courageousness), shakti (power), tejas (brilliance), satyakama (desire of good), 

satyasamkalpa, kaarunya (merciful compassion) etc. Brahman is the antithesis of all 

imperfections and negative qualities, like anger, pain, hunger, death, evil, sin, sickness 

and so on. Brahman is eternal, pervades all, is the cause of the entire creation. Being 

the creator Brahman is the only Independent Entity and the Support of the other two 

entities in the cosmos viz., souls (Jiva) and the material world (Jagat). Since there was 

nothing outside of Brahman, the created is also part of the creator but distinct from it.  

 

 'Tatva Traya Darisanam'. 

There are three entities Chit (Mind), Achit(Matter) and Iswara (God). There is unity in 

this trinity. Chit has achit as its sareeram (body).   Our atma is inside our body . Forther, 
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Chit is the body of Iswaran. This Sambandham ( relationship) between Chit and 

Eswaran is called Sareera-Sareeri Sambandham. The cosmos is the body of the Lord. 

Ishwara is the head of the cosmos. whole Cosmos, the entire universe, is the body of 

Brahman.  

Brahman is like Man because Man was created in the Image of Brahman. In Man, Jiva 

is in this body. Jiva is the Saririn while the body is the Sarira. Isa is the Lord. Jivas are 

His servants. Iswaran (Isa, the Lord) is also called Sriman Narayanan (One who took 

the form of Man).  He alone rules all the worlds and universes. He is the cause and 

creator of everything. Nothing can exist without Him. He is inside everything as 

Antaryami and also outside everything for He bears everything.  He is everywhere - 

omnipresent. 

While Brahman exists, Jiva and world subsist in Him. When creation occurs, the 

universe the essence of which was always within Brahman evolves itself and issues out 

of the Brahman with name and form, this is what is called creation. Brahman creates the 

world just as a spider creates it's webs out of itself. In this sense, Jivas exists within the 

Brahman dormant in the state of "sleep". Sao also insentient matter existed within 

Brahman dormant. They are translated and comes into reality. Creation is a 

spontaneous, joyous, creative activity (Leela) of Brahman arising out of love, which 

gives the Jiva the purpose and fulfilment in life.  

 

Brahman is compared to Pomegranate Fruit . Each seed is enclosed in red fleshy aril. 

Its body is made of arils; so also the body of Brahman is made of individual souls. 
What is aril to the fruit is the individual soul to Brahman. The fruit and Brahman are 

Samasthi. 
(aggregate of all arils [or souls]); the aril and the individual soul are vyasthi (single). 

You can come across the same allegory in the Hebrew concept of relation between God 
and creation. 
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In the . Vedarthasamgraha Ramanuja establishes that all the statements of the 

Upanisads can be interpreted in a coherent manner if it is assumed that Brahman is the 

efficient cause of the universe due to His active role in effecting the manifest creation 

from its unmanifest cause, as well as being the material cause of the universe by ever 

being the inner abiding soul of the unmanifest cause. He further clarifies the latter by 

emphasizing that it is impossible to conceive the unmanifest cause as being 

independent of Brahman. In the state of pralaya (grand dissolution), the manifest 

Universe is dissolved into its unmanifest cause, and the latter exists as a mode 

(prakara) of Brahman. The relation between this Universe (in both the manifest as well 

as the unmanifest state) and Brahman is that between the body and the soul - they form 

one organic whole. Further Vishista Advaita emphasizes a divine form - a supernal form 

of personality to Iswara whom they call Vishnu.  

The divine form is a corrolary to the since the scriptural texts themselves indicated at 

many places that the Lord possesses a Supernatural Form. It reconciles the apparent 

contradictory texts where the Lord is described as enjoying Praktrtic (material) 

endowments Several earlier acharyas have suggested it including, Bhagavan 

Badarayana (the author of the Brahmasutras), Acarya Tanka and Dramidacarya.  

Siva and Brahma are merely demigods compared to Visnu (Narayana), who alone is the 

expressed image of the Brahman and the Head of the Cosmic organism. But the 

identification of Visnu as the Personal God is arbitrary and not necessarily of Vedic 

import. He ascribes five divine attributes - sat (reality), jnana (knowledge), ananta 

(infinity), amalatva (purity) and ananda (bliss) to the high God which he calls as 

Kalyanaguna.. The favorite dictum of the Advaitins ''Tat tvam asi" is explained by 

Ramanuja as the indwelling of the Brahman in all creation qnd not as an identity. 

Thusthere is no discrepancy if all things are equated to Brahman by Upanishads since 

He is the indwelling soul of all entitities.  
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The corresponding Greco-Christian concept is that of the Logos becoming a reality. In 

the creation of Jiva. The word became flesh in the creation. It is this presence of the 

word within the jagat that originally gave its direction of flow from order to higher growth. 

It was also the nature of Jiva to grow from glory to greater glory.  

Jiva is dependent on Brahman for its subsistence and possesses various relationships 

to Brahman. So also Jiva is related to external world in a similar relation. These 

relations are describable in such terms as: sarira of the sariri (body of the indweller), 

Prakara of the Prakari (attribute or mode of the substance), sesha of the seshi (Owned 

of the owner), amsa of the amsi (part of the whole) , adharadeya and the sambandha 

(supporter and the supported), Niyamya and the Niyanta (controlled and the controller) 

and Rasksya and the Raksaka (redeemed and the redeemer). Jiva being the image of 

Brahman has the ability to make choices and do things of its own will. But Jivatma is not 

totally free because It is dependent on a Paramatma and his absolute nature . Jiva's 

moral and social responsibility arise from this eternal nature, purposes and will of 

Paramatma. Thus Jiva reaps the consequences of his Karma, the fruits of the actions.  

"Even the All-loving Father, the Great Isvara, does not force His presence on the Atma, 

not yet ripe to receive Him. With infinite patience He waits and watches the struggle of 

the soul in Samsara , since the struggle is necessary for the full unfolding of the 

faculties of the Jiva." (Pillai Lokacharya).  

The Rakshsas, the Devil are Jiva just as any others who have deviated from their 

purpose being self centered, having caught up in the net of pleasures. They misuse 

both Jiva and Ajiva to their gains and thus imposes death on all things. 

Just as the Jiva is related to jagat so is Brahman related to Jiva. Brahman is the creator, 

and the creation is real, it is not mithya. Brahman permeates the creation. Just as 

human body consists of various organic elements combined together to form a body, 

various Jivas and Matter form to beocme the body of the Brahman.The Head of the 

experiential cosmos is the Saguna Brahman, the Iswara himself , the Brahman whom 

Jivatma can know. 
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In this view Bhakthi is the means of Mukthi. It is of the nature of the God to love. God is 

indeed Love. It makes sense because there are other beings beside God. Total and 

complete surrender to the will and puposes of God in love towards God, beings and 

non-beings brings mukthi. Any deviation from it by any one Jiva produces an in balance 

within the cosmos. Bliss is when the whole cosmos is redeemed. 

There is more to this. While the Jiva struggles through the samsara, Iswara also suffers 

because of it. This is because Jivas are part of the body of Iswara. Iswara is not an 

immune distant being who do not feel hurt at the struggle of Jiva but is actively involved 

in the redemption process. While this is a logical conclusion of the vishista vedanta, 

where is the historic action of Iswara in history in the redemptive process? Only in the 

revelation of Jesus we see this suffering Iswara portrayed.  

The relationship of Jiva and Brahman in the state of Redemption is given by the 

example of arrow and the target. When the arrow hits the target, it does not become the 

target. It subsists in the target. We go to a place. When we reach there, we do not 

become that place ourselves. We only subsist in that place but we do not become 

identical with that place. 

As long as there is freewill for Jiva, the cycle of fall and redemption will continue.  

Vishita Advaita is a beautiful picture and fits well into the Christian Theology. Jesus is 

the first born of all creation the Iswara - the Godhead. Paul in fact uses this picture 

Col 1: 15 Jesus is the image of the invisible God, the firstborn over all creation. 16 For 

by him all things were created: things in heaven and on earth, visible and invisible, 

whether thrones or powers or rulers or authorities; all things were created by him and 

for him.17 He is before all things, and in him all things hold together.18 And he is the 

head of the body, the church; he is the beginning and the firstborn from among the dead, 

so that in everything he might have the supremacy. 19 For God was pleased to have all 

his fullness dwell in him,20 and through him to reconcile to himself all things, whether 

things on earth or things in heaven, by making peace through his blood, shed on the 

cross. 
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Rom 1: 20 For since the creation of the world God's invisible qualities--his eternal power 

and divine nature--have been clearly seen, being understood from what has been made,  

Eph. 1: 18 I pray also that the eyes of your heart may be enlightened in order that you 

may know the hope to which he has called you, the riches of his glorious inheritance in 

the saints, 19 and his incomparably great power for us who believe. That power is like 

the working of his mighty strength,20 which he exerted in Christ when he raised him 

from the dead and seated him at his right hand in the heavenly realms,21 far above all 

rule and authority, power and dominion, and every title that can be given, not only in the 

present age but also in the one to come.22 And God placed all things under his feet and 

appointed him to be head over everything for the church,23 which is his body, the 

fullness of him who fills everything in every way. 

Eph 4: 15 Instead, speaking the truth in love, we will in all things grow up into him who 

is the Head, that is, Christ. From him the whole body, joined and held together by every 

supporting ligament, grows and builds itself up in love, as each part does its work.  

Church then is the redeemed Jivas who work together in unison to recreate and 

reconcile, the cosmos unto the Brahman, which forms the mukthi for the cosmos as a 

whole. Then Brahman can rest and go into blissful state till another fall occur within the 

cosmos. This cosmos consists not only the visible universe but all dimensions of 

existence. Moksha, according to Ramanuja, is attaining to the likeness or similar nature 

of Brahman. Moksha is the destruction ahamkara (ego or pride) which is the cause of all 

suffering.  

Eph 1:9 And he made known to us the mystery of his will according to his good pleasure, 

which he purposed in Christ, 10 to be put into effect when the times will have reached 

their fulfillment--to bring all things in heaven and on earth together under one head, 

even Christ.11 In him we were also chosen, having been predestined according to the 

plan of him who works out everything in conformity with the purpose of his will,12 in 

order that we, who were the first to hope in Christ, might be for the praise of his glory. 
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Heb. 2: 14 Since the children have flesh and blood, he too shared in their humanity so 

that by his death he might destroy him who holds the power of death--that is, the devil-- 

15 and free those who all their lives were held in slavery by their fear of death. 

Thus we see that Vishista Advaita teaches exactly what the bible teaches in a very 

pictorial way. This is exactly the stand of the Eastern Churches. 

For a detailed study see my book 

Cosmos, the Body of God 

(Isa Purusha Tatva) 

https://www.createspace.com/3989816 

http://www.oration.com/~mm9n/articles/cosmos/index.htm 

There are three key principles of Vishishtadvaita are: 

•  Tattva: There are three real entities namely, jiva (living souls; the sentient); ajiva (the 

insentient) and Ishvara (Vishnu-Narayana orParahbrahman, creator and controller of 

the world). 

•  Hita: The means of realization is through Bhakti (devotion) and Prapatti (self-

surrender). 

•  Purushartha: The goal of every sentient being is the liberation from bondage  

 

In Vishishtadvaita Vedanta, the following three means  are  accepted as valid means of 

knowledge: 

• Pratyaksa — the knowledge gained by means of perception 

• Anumana — the knowledge gained by means of inference 

• Shabda — the knowledge gained by means of shruti 

Perception refers to knowledge obtained by cognition of external objects based on 

sensory perception.  Inference refers to knowledge obtained by deductive reasoning 

and analysis.  Shruti refers to knowledge gained  from other authorities, 
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In other worlds it is not the Nirguna Brahman that we are looking for as the ultimate 

reality, but a Saguna Brahman – God with qualities. How did the singularity which has 

no properties became one with infinite properties will always remain a mystery.   Here 

the argument is valid both for Mental Monism and Materialistic Monism 

Vishishtadvaita assumes that the universe as we experience consists of three groups of 

realities:   

a. Ishvara is Para-brahman with infinite superlative qualities, whose substantive nature 

imparts the existence to the modes 

b. Jivas are chit-brahman or sentient beings (which possess consciousness). They are 

the modes of Brahman which show consciousness. 

c. Jagat is achit-brahman or matter/Universe (which are non-conscious). They are the 

mode of Brahman which are not conscious. 

Brahman is the composite whole of the triad consisting of Ishvara along with his modes 

i.e. Jivas and Jagat. 

Ishvara 

The word is derived from two words Isa and Param.  Isa is derived from the Christian 

name Yesu – Jesus.  Thus the word can be translated as “Jesus is Lord”.   Ishvara is 

the Supreme Cosmic Spirit who maintains complete control over the Universe and all 

the sentient beings, which together also form the pan-organistic body of Ishvara.   

Ishvara is Parabrahman endowed with innumerable auspicious qualities (Kalyana 

Gunas). Ishvara is perfect, omniscient, omnipresent, incorporeal, independent, the 

creator of the universe, its active ruler.   He is causeless, eternal and unchangeable — 

and is yet the material and the efficient cause of the universe and sentient beings. He is 

both immanent (like whiteness in milk) and transcendent (like a watch-maker 

independent of a watch). He is the subject of worship. He is the basis of morality and 

giver of the fruits of one's Karma. He rules the world with His Maya — His divine power. 
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Ishvara is considered to have a 2-fold characteristic: he is the indweller of all beings and 

all beings dwell in Ishvara. 

Antarvyapi (He who fill all of the inside) 

When Ishvara is thought of as the indweller of all beings, he is referred to as the 

Paramatman, or the innermost self of all beings. 

He who inhabits water, yet is within water, whom water does not know,  

whose body water is and who controls water from within —  

He is your Self, the Inner Controller, the Immortal. 

He who inhabits the sun, yet is within the sun, whom the sun does not know,  

whose body the sun is and who controls the sun from within — |He is your Self, the 

Inner Controller, the Immortal  

Brihadaranyaka Upanishad 3.7.4-14 

Bahuvyapi (He who fills all) 

When Ishvara is thought of as the all encomposing and the residence of all beings that 

is, all beings reside in Ishvara, he is referred to as the paramapurusha. The sentient 

beings and the insentient universe which form part of the pan-organistic body of Ishvara 

are encapsulated by Ishvara. 

Sarvam khalvidam Brahma (Chandogya Upanishad) 

Isavasyam idam sarvam (Isa Upanishad) 

Chit 

Chit is the world of sentient beings, or of entities possessing consciousness. It is similar 

to the Purusha of Samkhya system. The sentient beings are called Jīvās and they are 

possessors of individual consciousness as denoted by "I". The scope of Chit refers to all 

beings with an "I" consciousness, or more specifically self-awareness. Therefore all 
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entities which are aware of their own individual existence are denoted as chit. This is 

called Dharmi-jnana or substantive consciousness. The sentient beings also possess 

varying levels of Dharma-bhuta-jnana orattributive consciousness 

The jivas possess three different types of existence: 

• Nityas, or the eternally free Jivas who were never in Samsara. 

• Muktas, or the Jivas that were once in Samsara but are free. 

• Baddhas, or the Jivas which are still in Samsara 

Achit 

Achit is the world of insentient entities as denoted by matter or more specifically the 

non-conscious Universe. It is similar to the Prakriti of Samkhya system. 

Brahman 

There is a subtle difference between Ishvara and Brahman. Ishvara is the substantive 

part of Brahman, while jivas and jagat are its modes (also secondary attributes), and 

kalyanagunas (auspicious attributes) are the primary attributes. The secondary 

attributes become manifested in the effect state when the world is differentiated by 

name and form. The kalyanagunas are eternally manifest. 

Brahman is the description of Ishvara when comprehended in fullness– i.e., a 

simultaneous vision of Ishvara with all his modes and attributes. 

The relationship between Brahman and Jivas, Jagat is expressed by Rāmānujā in 

numerous ways. He calls this relationship as one of: 

• sharIra/sharIrI  (body/indweller); 

• prakAra/prakArI (attribute or mode/substance); 

• shesha/sheshi (Owned/owner); 

• amsha/amshI (part/whole); 

• AdhAradeya/sambandha (supporter/supported); 
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• niyamya/niyanta (controlled/controller); 

• rashksya/rakshaka (redeemed/redeemer); 

These relationships can be experienced in terms of Brahman as the father, son, mother, 

sister, wife, husband, friend, lover and lord. Hence, Brahman is a personal being. 
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JEWISH UNDERSTANDING OF THIS “I AM” BEING 

In the Hellenistic Greek literature of the Jewish Diaspora the phrase "Ehyeh asher 

ehyeh" was rendered in Greek "ego eimi ho on", "I am the BEING". 

 Septuagint Exodus 3:14 And God said unto Moses, I am HE WHO IS (ho on): 

and he said, Thus shalt thou say unto the children of Israel, HE WHO IS (ho on) 

hath sent me unto you.[3] 

 Philo : And God said, "At first say unto them, 'I am (ego eimi) THE BEING,'(ho on, 

nominative of ontos) that, when they have learnt that there is a difference between 

THE BEING (ontos, genitive of ho on) and that-that-is-not (me ontos), they may be 

further taught that there is no name whatever that can properly be assigned to Me 

(ep' emou kuriologeitai), to whom (oi) only (monoi) belongs (prosesti) the existence 

(to einai). (Philo Life Of Moses Vol.1 :75)[4][5] 

 ho On, "He who is" (Philo, Life of Moses I 75) 

 to On, "the Being who is" (Philo, Life of Moses II 67), 

 tou Ontos, "of Him that is" (II 99) 

 tou Ontos, "of the Self-Existent" (II 132) 

 to On, "the Self-Existent" (II 161)  

This usage is also found in the New Testament: 

 Rev 1:8 I am Alpha and Omega, the beginning and the ending, saith the Lord, 

the BEING (ho on), and THE WAS (ho en), and THE IS TO COME (ho erchomenos), 

the Almighty (ho pantokrator).  

 Rev 4:8 holy, Lord God Almighty, the WAS (ho en), and the BEING (ho on), and 

the IS TO COME (ho erchomenos). 

The Roman Catholic Church's interpretation has been summarized in the Catechism of 

the Catholic Church. The interpretation is found in numbers 203-213. 

203  God revealed himself to his people of Israel by making his name known to them. A 

name expresses one's essential identity and the meaning of one's life. God has a name; 

he is not an anonymous force. To disclose one's name is to make oneself known to 
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others; in a way it is to hand oneself over by becoming accessible, capable of being 

known more intimately and addressed personally. 

206  In revealing his mysterious name, YHWH ("I AM HE WHO IS", "I AM WHO AM" or 

"I AM WHO I AM"), God says who he is and by what name he is to be called. This 

divine name is mysterious just as God is mystery. It is at once a name revealed and 

something like the refusal of a name, and hence it better expresses God as what he is - 

infinitely above everything that we can understand or say: he is the "hidden God", his 

name is ineffable, and he is the God who makes himself close to men. 

207  God, who reveals his name as "I AM", reveals himself as the God who is always 

there, present to his people in order to save them. 

210  After Israel's sin, when the people had turned away from God to worship the 

golden calf, God hears Moses' prayer of intercession and agrees to walk in the midst of 

an unfaithful people, thus demonstrating his love. When Moses asks to see his glory, 

God responds "I will make all my goodness pass before you, and will proclaim before 

you my name 'the LORD' [YHWH]." Then the LORD passes before Moses and 

proclaims, "YHWH, YHWH, a God merciful and gracious, slow to anger, and abounding 

in steadfast love and faithfulness"; Moses then confesses that the LORD is a forgiving 

God. 

211  The divine name, "I Am" or "He Is", expresses God's faithfulness: despite the 

faithlessness of men's sin and the punishment it deserves, he keeps "steadfast love for 

thousands"... By giving his life to free us from sin, Jesus reveals that he himself bears 

the divine name: "When you have lifted up the Son of man, then you will realize that 'I 

AM'." 

212  ...In God "there is no variation or shadow due to change."... 

213  The revelation of the ineffable name "I AM WHO AM" contains then the truth that 

God alone IS. The Greek Septuagint translation of the Hebrew Scriptures, and following 

it the Church's tradition, understood the divine name in this sense: God is the fullness of 
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Being and of every perfection, without origin and without end. All creatures receive all 

that they are and have from him; but he alone is his very being, and he is of himself 

everything that he is. 

This Brahman can then transform and emanate and create. The Saguna Brahman has 

to be a transform of Nirguna Brahman.  This is Iswara. (Iso Paran = Jesus the Lord) 

If God alone existed and exists, we need to explain the existence of good and evil 

which can only be made with an additional assumption of freewill being which is created 

by God whereby God relinquish some of his Sovereignity.  We also need to explain the 

inhomogenius universe with all its variety of animate and inanimate world and the 

consciousness with all levels of hierarchy. 

Buddhism does not have the concept of a Sovereign transcendant God in Buddha’s 

original rational science.  Buddhas are beings who have attained a higher level of 

existence in the hierarchy of beings.  Thus they they will speak of the compassion of the 

Buddha.  Just as a rich man can help a poor man with his richness, Buddhas can help 

the other beings.  This is a mental state and not anything spiritual.  There are indeed 

many dimensions of existence and beings in those dimensions.  However all these 

existence are under the laws of the dimension in which they exist.  None transcends the 

existing sphere. 

 There are two forms of monism that deny any transcendant consciousness.  These are 

Atheism and Pantheism.  In both these forms the consciousness is included in the 

cosmic entities and thus form part of the cosmos.God is immanent in the Universe and 

does not transcend it.   Once formed part of the cosmos, they themselves are under the 

laws that govern the cosmos which cannot be violated.  This is what we mean by saying 

there are no transcendant being outside or beyond the reality of cosmos. 

In fact before the Advaita of Sankara was formulated under the influence of semitic 

religions, Vedic religion was indeed Pantheistic.  Thus Early portions of Rig Veda written 

before the Christian Era has no concept of a deity which is transcendant to the cosmos.  

There is no Supreme being.  There are hierarchies of gods.  But not one god beyond 
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and supreme.  They exist by conflicts and interactions.  This is reflected in the 

Vaishnava avatars where Vishnu sends out his gate keeper valiant Asuras so that he 

can have a game or play (leela).  Creation itself is a play which Vishnu enjoys himself. 

They themselves are subject ot Karma.   

In contrast the Buddhist materialistic monism affirms that:  "For that which we cannot 

see, feel, smell, touch, or understand, we do not believe. For this, we are merely fools 

walking on the grounds of great potential with no comprehension of what is." 
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Hasidic philosophy or Hasidus (Hebrew: חסידות), is the teachings, interpretations of 

Judaism, and mysticism articulated by the modern Hasidic movement.  According 

to Chasidic Thought (particularly as propounded by Shneur Zalman of Liadi) of Chabad, 

God is held to be immanent within creation for two interrelated reasons. 

 Firstly, a very strong Jewish belief is that " Divine life-force which brings [the 

universe] into existence must constantly be present... were this life-force to 

forsake [the universe] for even one brief moment, it would revert to a state of 

utter nothingness, as before the creation..."  

 Secondly, and simultaneously, Judaism holds as axiomatic that God is an 

absolute unity, and is Perfectly Simple - thus if His sustaining power is within 

nature, then His essence is also within nature. 

Note that, at the same time, Jewish thought considers God as separate from all 

physical, created things (transcendent) and as existing outside of time (eternal). 

We will discuss this later.   

According to Maimonides, (see Foundations of the Law, Chapter 1), God is an 

incorporeal being that caused all other existence. In fact, God is defined as the 

necessary existent that caused all other existence. According to Maimonides, to admit 

corporeality to God is tantamount to admitting complexity to God, which is a 

contradiction to God as the First Cause and constitutes heresy. While Hasidic mystics 

considered the existence of the physical world a contradiction to God's simpleness, 

Maimonides saw no contradiction. See the Guide for the Perplexed, especially chapter 

I:50. 
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Ein, Ein Sof. Ein Sof Aur 

Ein (Hebrew, אין) means Nothing, Null.  That was the first existence.  This is the same 

concept as the Nirguna Brahaman where we can describte the absolute only in terms of 

Not that, Not that. 

Ein Sof or Ayn Sof, (אין סוף), in Kabbalah, is understood as God prior to His self-

manifestation in the production of any spiritual Realm,  derived from "the Endless One" 

(she-en lo tiklah). Ein Sof may be translated as "no end", "unending", "there is no end", 

or infinite. 

Ein Sof is the divine origin of all created existence, in contrast to the Ein (or Ayn), which 

is infinite no-thingness. It was first used by Azriel ben Menahem, who, sharing the 

Neoplatonic view that God can have no desire, thought, word, or action, emphasized by 

it the negation of any attribute. Of the Ein Sof, nothing ("Ein") can be grasped ("Sof"-

limitation).  

The Zohar explains the term "Ein Sof" as follows: 

“ Before He gave any shape to the world, before He produced any form, He was 

alone, without form and without resemblance to anything else. Who then can 

comprehend how He was before the Creation? Hence it is forbidden to lend Him any 

form or similitude, or even to call Him by His sacred name, or to indicate Him by a single 

letter or a single point... But after He created the form of the Heavenly Man, He used 

him as a chariot wherein to descend, and He wishes to be called after His form, which is 

the sacred name "YHWH". (Zohar, part ii., section "Bo," 42b) 

In other words, "Ein Sof" signifies "the nameless being." In another passage the Zohar 

reduces the term to "Ein" (non-existent), because God so transcends human 

understanding as to be practically non-existent.  However it is not Nothing which alone 

describes the Nirguna Brahman in its fullest sense.  Thus in the Hebrew thought there is 

transform of Nirguna Brahman to Saguna Brahman as Ein to Ein Sof Aur.  Ein Sof is the 
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origin of the  Ein Sof Aur, the "Infinite Light" of paradoxical divine self-knowledge, 

nullified within the Ein Sof prior to Creation. 

In Lurianic Kabbalah, the first act of Creation, the Tzimtzum self "withdrawal" of God to 

create an "empty space", takes place from there. In Hasidism, the Tzimtzum is only 

illusionary concealment of the Ohr Ein Sof, giving rise to Monistic Panentheism.   

In other words, "Ein Sof" signifies "the nameless being." In another passage the Zohar 

reduces the term to "Ein" (non-existent), because God so transcends human 

understanding as to be practically non-existent.  

 Judah Ḥayyaṭ, in his commentary Minḥat Yehudah on the Ma'areket Elahut, gives the 

following explanation of the term "Ein Sof": 

" Any name of God which is found in the Bible can not be applied to the Deity prior to 

His self-manifestation in the Creation, because the letters of those names were 

produced only after the emanation. . . . Moreover, a name implies a limitation in its 

bearer; and this is impossible in connection with the 'En Sof.'" 

Before He gave any shape to the world, before He produced any form, He was alone, 

without form and without resemblance to anything else. Who then can comprehend how 

He was before the Creation? Hence it is forbidden to lend Him any form or similitude, or 

even to call Him by His sacred name, or to indicate Him by a single letter or a single 

point. . . . But after He created the form of the Heavenly Man, He used him as a chariot 

wherein to descend, and He wishes to be called after His form, which is the sacred 

name 'YHWH'.  

Ain Sof Awr עין סוף אור 

Ain Soph Aur is the lower veil, situated closest to the Tree of Life, and it proceeds from 

Ain Soph as a necessity. It means 'limitless or eternal light'. Without any limitations, all 

things happen by virtue of the fact that there is no reason why they shouldn't. 
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Ohr ("Light" Hebrew: אור  ) is a central Kabbalistic term in the Jewish mystical tradition. 

The analogy of physical light is used as a way of describing metaphysical Divine 

emanations.   The metaphorical description of spiritual Divine creative-flow, using the 

term for physical "light" perceived with the eye, arises from analogous similarities. 

These include the intangible physicality of light, the delight it inspires and the 

illumination it gives, its apparently immediate transmission and constant connection with 

its source. Light can be veiled ("Tzimtzum"-constrictions in Kabbalah) and reflected ("an 

ascending light from the Creations" in Kabbalah). White light divides into 7 colours, yet 

this plurality unites from one source. Divine light divides into the 7 emotional Sephirot, 

but there is no plurality in the Divine essence.   

There are a number of ways to look at these negative realms. One such representation 

is the symbol of egg.  

 
0. Ain, nothing, is the shell. 

00. Ain Soph, limitless, is the albumen, or the white of the egg. 

000. Ain Soph Aur, limitless light, is the yellow yoke.  

From the yoke, emerge the universe, life, and all possibility. 

One of the technical terms Hartshorne used is pan-en-theism, originally coined by Karl 

Christian Friedrich Krause in 1828. Panentheism (all is in God) must be differentiated 

from Classical pantheism (all is God). In Hartshorne's theology God is not identical with 

the world, but God is also not completely independent from the world. God has his self-

identity that transcends the earth, but the world is also contained within God. A rough 

analogy is the relationship between a mother and a fetus. The mother has her own 

identity and is different from the unborn, yet is intimately connected to the unborn. The 

unborn is within the womb and attached to the mother via the umbilical cord.  
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The other way to visualize these realms is entirely abstract: 

 

0. Imagine Ain, nothing: complete nothingness. No black, no space, no anything at all. 

Nothing. 

00. Out of nothing emerges Ain Soph, no limit: empty, dark, endless space. 

000. Only in this environment is it possible to cradle Ain Soph Aur, limitless light. The 

eternal space, or this eternal moment can now be flooded with light. 

 

Ein Sof in Hebrew means Endless.  As the one to the zero of Ain, Ein Sof is the 

Absolute All to Ain's Absolute Nothing. Ain Sof Aur fills all in all and the source of all 

creation.  

So far we have the picture of God who has no properties who cannot be called a Person 

since he did not exist as Person.  Personality is only expressed in terms of relationships.  

Once the Trinity of Ein, Ein Sof and Ein Sof Aur is formed God became a family.  These 

were referred to in Jewish literature as Elohim in plural form of Eloah or as plural 

derivative of El.    
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Ein Sof (אין סוף), which is understood as the Deity prior to His self-manifestation in the 

creation of the spiritual and physical realms, single Infinite unity beyond any description 

or limitation. From the perspective of the emanated created realms, Creation takes 

place "Yesh me-Ayin"  when "Something from Nothing" happened. From the Divine 

perspective, Creation takes place "Ayin me-Yesh" ("Nothing from Something"), as only 

God has absolute existence; Creation is dependent on the continuous flow of Divine life 

force, without which it would revert to nothingness. Since the 13th century, Ayin has 

been one of the most important words used in kabbalistic texts.   

 

If all was filled with God or If all there was was God, where could God create? 
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Thus in order to create, God will have to create a vacuum within himself.  The place that 

was vacated was finite in that it was limited in relation to the Absolute All that held 

it.  This act of contraction, or Tzimtzum, produced a void.  However since there is no 

space outside of God, even when God contracted to a limit, the space is still filled with 

God himself - in a limited way.  Which would mean God was immanent even in these 

void and hence in the subsequent creation.  So we could say God is immanent in the 

space though he transcends it.  God veiled his presence in that area so as to give 

freedom of will to the beings created.  This freedom is part of the image of God so that 

Man being created in the image of God has the freedom to choose and to create with 

intelligence and wisdom just as God created with his words all that we see.  Thus the 

creation is not really out side God, but for all practical purposes it is.  This is the 

interpretation of maya in the Jewish theology.  It is simply the veiling of the presence of 

the immanent God in creation.   

 

Into this Nothingness created by contraction creation can now take place.    Although it 

is a vacuum, Positive Existence may come into being within it.   The Ohr Ein Sof , God's 

emanation began to fill the space created by the Tzimtzum.      
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Here's how  Isaac Ben Solomon Luria(the Ari :the holy lion; Ari represents the initials of 

“Ashkenazi Rabbi Isaac” ) (1534-1572) describes the doctrine of tzimtzum: 

"Prior to Creation, there was only the infinite Or Ein Sof filling all existence. When it 

arose in G-d's Will to create worlds and emanate the emanated...He contracted (in 

Hebrew "tzimtzum") Himself in the point at the center, in the very center of His light. He 

restricted that light, distancing it to the sides surrounding the central point, so that there 

remained a void, a hollow empty space, away from the central point... After this 

tzimtzum... He drew down from the Or Ein Sof a single straight line [of light] from His 

light surrounding [the void] from above to below [into the void], and it chained down 

descending into that void.... In the space of that void He emanated, created, formed and 

made all the worlds." - Isaac Luria, Etz Chaim  

In bringing about the creation as a work outside of Himself, the Eyn Sof, willfully set 

aside His limitlessness and adopted a path of limited action. This is called the Tzimztum 

("contraction") of Eyn Sof. God has to sacrifice himself to produce the creation.  Apart 

from that he created Free Will beings to populate this world.  It means that God gave up 

his omni properties (Omniscience, Omnipotent, Omnipresent) that the creation may 

have liberty to grow, evolve and be sons of God rather than machines.  This was the 

greatest of all sacrifices.   

This way we can think of the universe with all the sentient and matter and energy as the 

body of God.  ,They are not outside of God but as a part of the body and is expected the 

function as a body.  I have developed this concept in full in my book, “Cosmos, the body 
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of God”.  This gives us a whole new outlook of the purpose of creation and the part of 

each being. 

In the Chabad view, the function of the Tzimtzum was "to conceal from created beings 

the activating force within them, enabling them to exist as tangible entities, instead of 

being utterly nullified within their source". The tzimtzum produced the required "vacated 

space" (chalal panuiחלל פנוי, chalal חלל), devoid of direct awareness of God's 

presence.  The finite Godly light that is immanent within the universe, constantly 

creating and vivifying it, is only a "faint glimmer of a glimmer of a glimmer" 

(Tanya, Iggeret HaKodesh) of God's infinite, transcendent light that has been 

completely concealed by tzimtzum. (Dovber Schneuri, Ner Mitzva Vetorah Or, Kehot 

Publication Society).  To interpret Tzimtzum  realistically, God’s omnipresence   did not 

undergo any change  before or after Creation.  But God concealed his presence so that 

the creation could have independence. It became necessary for the sake of the act of 

Creation itself, in order to bestow free will to man, and the fulfillment of God's ultimate 

will in Creation, to "reveal Himself below."  If Sons of God are to be Sons with total 

freedom equivalent to God himself, God cannot impose his very presence unless 

sought after.  He remains silent unless called. 

Relatedly, olam—the Hebrew word for "world" or universe—is derived from the root 

word עלם meaning "concealment". This physical universe conceals the spiritual nature 

of creation. The creation has been put by the Absolute outside Itself, and for the 

appearance of this "outside" the Absolute had to limit Itself, had to create borders for Its 

own borderless nature.  This is transcendence of God. 

A commonly held  understanding in Kabbalah is that the concept of Tzimtzum contains 

a built-in paradox, requiring that God be simultaneously transcendent and immanent. 

Transcendent means that God is completely outside of and beyond the world, as 

contrasted with the notion that God is manifested in the world. This meaning originates 

both in the Aristotelian view of God as the prime mover, a non-material self-

consciousness that is outside of the world. Philosophies of immanence such as stoicism, 
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Spinoza, Deleuze or pantheism maintain that God is manifested in and fully present in 

the world and the things in the world. 

 On the one hand, if the "Infinite" did not restrict itself, then nothing could exist—

everything would be overwhelmed by God's totality. Thus existence requires 

God's transcendence, as above. 

 On the other hand, God continuously maintains the existence of, and is thus not 

absent from, the created universe. "The Divine life-force which brings all 

creatures into existence must constantly be present within them... were this life-

force to forsake any created being for even one brief moment, it would revert to a 

state of utter nothingness, as before the creation...".  

This understanding is supported by various biblical teachings:  

"You have made the heaven... the earth and all that is on it... and You give life to 

them all" (Nehemiah 9:6);  

"All the earth is filled with God's Glory" (Numbers 14:21);  

"God's Glory fills the world" (Isaiah 6:3).  

Creation therefore requires God's immanence. 

"Only in the future will it be possible to understand the Tzimtzum that brought the 

'Empty Space' into being, for we have to say of it two contradictory things... the Empty 

Space came about through the Tzimtzum, where, as it were, He 'limited' His Godliness 

and contracted it from there, and it is as though in that place there is no Godliness... the 

absolute truth is that Godliness must nevertheless be present there, for certainly nothing 

can exist without His giving it life." (Rabbi Nachman of Breslav Likkutei Moharan I, 64:1) 
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In India a corresponding identical theology along the Jewish and Thomas Christian 

traditions arose  as Saiva Siddhanta. Saiva Siddhanta theology is  scripturally codified 

in the Tamil literature of Tirumantiram by Saint Tirumular. 

 

 

Tirumular originally known as Cuntaranātar was a Tamil Shaivite mystic and writer, 

considered one of the sixty-three Nayanars and one of the 18 Siddhars. His main work, 

the Tirumantiram (also sometimes written Tirumanthiram, Tirumandhiram, etc.), which 

consists of over 3000 verses, forms a part of the key text of the Tamil Shaiva Siddhanta, 

the Tirumurai.  Saivism and Vaishnavism were originally two denominations of the 

Christian tradition brought to India by St.Thomas the Apostle in AD 52.  The identity of 

Saiva Sidhantam to the Christian and Jewish mystic traditions supports the above fact 

to the detail. 
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The dates of Tirumūlar's life are controversial, and because his work makes reference 

to so many currents of religious thought, the dates that different scholars assign are 

often appealed to for anchoring the relative chronology of other religious literature in 

Tamil and Sanskrit. Verse 74 of the Tirumantiram makes the claim that Tirumūlar lived 

for 7 yuga before composing the Tirumantiram.  Some are therefore inclined to place his 

composition well before the Common Era.     Some puts it  between the 4th and 6th 

centuries A.D.  The scholar and lexicographer S. Vaiyapuripillai, however, suggested 

that he probably belonged to the beginning of the eighth-century AD, Others wish to 

push the date still later: Dominic Goodall, for instance, appears to suggest, on the 

grounds of religious notions that appear in the work with Sanskrit labels for which a 

certain historical development can be traced in other datable works, that the 

Tirumantiram cannot be placed before the eleventh or twelfth century AD 

Saiva Siddhanta 
 

In the Vishista Advaita concept the reality is God, Soul, and the World.  Saiva Siddhanta 

in fact adds more eternal realities: good and evil, light and darkness, God, soul and 

world as the saguna Brahman appears. 

Siva is All:  

Saivism describes three perfections of God Siva.  

 The highest is Parasivam, timeless, formless, spaceless and causeless. This is 

Siva's transcendence, His inmost core and Being for which no description is 

possible, except to say "Not this. Not that."  This is the Nirguna Brahman of 

Advaita. 

 Satchidananda is Siva's immanent perfection, often described as Pure 

Consciousness, Love, Light and Energy pervading all things. It is the Primal 

Substance of which all else is made, the "clay" of the cosmos.  This is the first 

appearance of the Saguna Brahman. 

 Siva is the Beginning and the End, the Author of Existence. Siva is both material 

and efficient Cause, and thus His act of manifestation is likened in scripture to 

sparks issuing forth from a fire or a web spun from the body of a spider. 
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 Soul and world do exist but are not identical to Siva any more than a drop is equal to 

the ocean, though both are of the same essential nature.  Siva is in His creation as 

immanent but He transcends his creation.  Creation is part of Siva and is within Him.   

As part cannot be equal to the whole, Siva is more than His creation which he has 

allowed within Himself.   

  

Pasu and Pasam 

Thus as far as the Saguna Brahman is eternal in time, like the Saguna Brahman, Pasu 

(individual souls, Jivas) are also eternal and has neither beginning nor end. Souls are 

many and have their own limitations. Its capabilities are limited due to the bondage or 

Pasam. Pasam, usually translated as binder or a constraint and is the same concept as 

the “concealment”  of the Jewish mysticism.  The concealment or pasam (binding or 

restriction in area) is necessary to provide the freedom of will and independent laws of 

Physical World.  Thus both Pasu and Pasam ( the individual souls and the laws of 

Physics) are also eternal like God Himself being His body. The soul in Saiva Siddhanta 

is known as Pasu due to its nature of being under Pasam.  This is exactly what makes 

the individual Souls the freedom that we experience. Within the constraint, the Soul has 

total freedom akin to the freedom of God and has powers akin to the power of God, but 

within the constraint.  Saivites generally use the word create in the specific sense of 

manifestation or sometimes Siva's will, activity or overflowing radiance. The Sanskrit 

word for creation is sristi, which has the implication, "to let loose".   

Within the Pasam (restricted region within God Himself) God Siva created by emanation 

everything.  Since there was nothing outside of God, the creation was made the 

material God contained.   Each soul is part of the Spirit of God which He had breathed 

into the beings and they are destined to merge in union with Him, as a river merges into 
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the sea. As spiritual essence, the soul is always one with Siva; as a form  it evolves 

over time and ultimately merges back in Him. 

The individual soul-which is a conscious being, a body of light-is created, evolves on 

the wheel of samsara from incarnation to incarnation, ultimately merging in 

undifferentiated union with God Siva.   The soul experience, and receives the 

consequences of Karma, change themselves and finally arrives at God Himself.  

Thus the final statement is: 

“The soul which discriminates between Sat and Asat is eternal.  

The Lord who helps the soul to know, is eternal and the bond (Pasam) which binds the 

soul so that it may not know God, is also eternal. 

 When the intelligence of the Lord descends on the soul, the soul will be liberated.” 

Doctrine of emanational creation. 

Here is Tirumular's doctrine of emanational creation. 

“If the cardinal directions are all Siva, why speak of someone else, O you men! 

All smoke emanates from fire, all creation arises from our Primal Lord.” (Verse 3010) 

 “He created the  seven worlds. He created countless celestials.  

He created souls without number.  He Created all - Himself, 

As Primal Param, He is Uncreated”  (Verse 446) 

When the Creator dances, the worlds He created dances too.” (Verse 2786) 

 

There are different views of creation of souls.  

One form describes God's cosmic creative act as analogous to a potter who fashions 

a pot. In this description of creation, God is the Potter (called the efficient cause) who, 

through the use of a wheel (called the instrumental cause and thought of as God's 

power of Shakti) molds from an already-existing inanimate matter clay (called the 

material cause and thought of as a primordial Matter or Maya) a pot (the effect of these 

three cause).   
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This is the same cocept given in Genesis (Gen 2, 7)  “ The LORD God formed man out 

of the clay of the ground and blew into his nostrils the breath of life, and so man became 

a living being.” 

Creation of the soul is like a spark issuing from a fire, like a wave, a bubble or river 

arising from the ocean, like the dance of a dancer.   

Final Destiny:  

 According to Saiva Sidhanta, the final destiny of all creation is  a complete and 

irrevocable union of the soul in God Siva, a union which is identity. The Spirit returns to 

the God who gave it to every man.  This identity comes after the soul has completed its 

sojourn in samsara, the cycle of earthly births and deaths, and after further evolution in 

inner worlds.   

“When this malam ceased to obstruct the soul, fhe soul resumes its original form of 

Sivam.” 

“Even as a shadow disappears with the body, even as a bubble returns into water. even 

as a flame of camphor leaves on trace, so it is when Jiva into Param unites.” (Verse 

2587) 

http://saivaphilosophy.blogspot.com/2009/12/what-is-saiva-siddhantam.html 

Existence of FIVE elements: 

The triple realities or Mupporul Unmai ( Pathi, Pasu and Pasam) are God, Soul and its 

Bondage which consist of Anavam, Karmam and Mayai. 

GOD is Supreme Being and all knowing 

SOULS are capable of knowing anything is they are taught only. 

ANAVAM creates ignorance and egoism to the souls 

KARMAM is giving experience to the souls. 

MAYAI helps the souls to get away from ignorance. It is the source of the cosmos which 

includes world and all living entities. 
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Anavam, Karmam and Mayai are inanimated. These elements are not capable of 

knowing anything even if it is taught. God and souls are animated. God as all knowing 

and souls, capable of knowing when taught. 

From the beginingless period, souls were depending on Anavam and concealed the 

knowledge of the soul. God took pity ( KARUNAI) on souls and created bodies (Thanu, 

Karanam, Buvanam, Bhogam) from Maya to enlighten the souls. 

All five elements or categories are inter-connected. In a logical way of approach, a 

perfect philosophy which deals with ultimate reality, must accept the existence of the 

above five categories. 

Perception of truth 

PRAMANAM or perception of truth is how Saiva Siddhantam maintains many more 

logical evidences to ensure the existence of the five eternal elements. 

i. Direct experience by the five senses called Prathyaksha Pramanam 

Knowledge of things directly by five senses; this knowledge is free from error and doubt. 

ii. Inference by mind called Anumana Pramanam 

With our previous knowledge of things, we can infer the cause while the effect is 

present in the cause itself. Fire and smoke theory. 

iii. Verbal testimony of Sacred books of Saivism called Agama Pramanam 

Verbal testimony of Sacred books, the words of Saints sent by Lord Siva. These are 

taught by Lord to enlighten souls. 

Behind all evidences, the intelligence of the individual soul is highly considered to be the 

means of valid knowledge. The real evidence of truth is in the enquiry of each individual 

to find out the truth for himself. It is proved beyond doubts that Saiva Siddhanta has 

bestowed the right to the respective individual soul to decide the existence of categories 

on the validity of their own knowledge. 
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3. Source of Saiva Siddhantam 

Saiva Siddhanta views and concepts are found in the fourteen Saiva philosophical texts 

called Meykanda Sastra which is in Tamil language and are the authoritative books on 

Saiva Siddhanta. Other than these texts, the Vedas, Saiva Agamas, ancient tamil books, 

Thirukkural and Thirumurai works give Saiva Siddhanta views. There are also other text 

by various scholars and saints which speaks about Siddhanta philosophy such as 

Thirumantiram by Thirumoolar. 

Saiva Siddhanta is based mainly on the Gnanakanda or knowledge part of Sivagamas. 

The Vedas contain varying views on God, soul and cosmos which many views are 

inconsistent and not clear. Agamic views are relatively consistent, clear and without 

contradictions. 

4. Concept of GOD in Saiva Siddhantam 

Saivism believes in the existence of God or Pathi. Pathi means Lord of the souls. 

Saivism proves His existence in many ways. Saiva scriptures and the words and deeds 

of Saiva Saints provide proof of His existence. Saivism also gives logical explanations 

to support this fact. 

All things goes through the process of beginning, existence and decay which is certainly 

been created or made by someone. From this physical body to the entire cosmos, it has 

a beginning and obviously will come to an end. Hence this also should have a maker, 

who commonly we believe to be God.Concept of God existed based on the need for 

soul. What are the elements that we cant live without was established as God and since 

we cant live without food ( annam ), so food was considered Supreme or Paramporul. 

Then soul’s intelligence made a conclusion that food will not exist without soil, which 

depends on rain. Rain depends on air, sun (fire) and finally all on space; the fifth and 

highest element after air, earth, fire and water. Pancha bootha to Athidevas; to Indra; to 

Brahma and to Vishnu in the end. But truth in Siddhanta is; He who performs a 

Mahasankaram can be the supreme. 

Saivites believe Lord Siva as the supreme God, who is worshipped as SIVAM ( Aruvam 

or formless state), SADASIVAM ( Aruruvam or formless form state) and MAHESWARA 

( Uruvam or form state ). 
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The formless form refered here is the Sivalingam which is seen in all Siva temples.   

 Since God Siva is all, He manifests himself in various forms.   

 Sambupaksha Thirumeni is when God manifest to do a certain activity by Himself.  

 Anupaksha Thirumeni is when God does His functions through another evolved soul   

Our body and God’s body are totally different. Our body is a product of Maya which is 

called Karumeni. As per our karma, when we are dead, we leave this body behind.    

Tirumantiram verse 1421. 

“Having learned all that learned must be. 

Having practised all yoga that have to be, 

They, then, pursue the path of Jnana in graduation sure, 

And so pass into the world of Formless Sound beyond; 

And there, rid of all impurities, 

Envision the Supreme, the Self-created; 

They, forsooth, are the Saiva Siddhantis true. 

To help souls to evolve from their bonded state to liberation and bliss, God performs the 

five fold activities or Aintholil : Creation, Protection, Destruction, Concealment  and 

Grace 

"Mrutyunjayaaya Rudraaya 

Neelakantaaya Shambhave  

Amriteshaaya Sarvaaya  

Mahadevaaya Te Namaha" 

“Lord Mahadeva (Shiva) has conquered death. 

He is the destructive force of the universe.  

He has a blue neck and he gives happiness to all.  

We pray to the kind-hearted lord, Shiv-Shambhu.” 

Siva Sakthi - Ardha Nareeswara – God half male and half female 
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ARDHA NAREESVARA 

 

In some cases the Father (Siva) and Holy Spirit (Sakthi) are considered united 

together. .  This concept is depicted in the united half man half woman icons . 

 

Sakthi actually means Power, a direct reference to the Power that is the Holy Spirit. This 

representation in Saivism is known as the Ardha Nareeswara. (Ardha = half;  Naree = 

Woman ; Iswara = God.  Thus Ardha Nareeshwara would mean God who is half 

woman)  You can not differentiate God, they are one in substance.  There is no Siva 

without Sakthi.  Even the ideal of human marriage is based on this oneness of Godhead, 

that they may be one 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Ardha Nareeswara – God who is half male and half female 
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God of creation is both Male and Female. 

 “ In the image of God he created him; male and female he created them.“ 

Remember that initially Adam contained Eve in Himself the exact image of the Ardha 

Nareeswara.  Later he was made into two separate beings Male Adam and Female Eve 

which began the creation process in populating the world.  This is the image of Siva and 

Sakthi creating the cosmos with jiva and jagat.  Sakthi actually represents Holy Spirit 

the Power that creates and recreate acting with the spirit of Jiva.  
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Ruah is the Hebrew word for breath or spirit, or it can mean the Holy Spirit. 

Genesis 1:1-2  

1: In the beginning God created the heaven and the earth.  

2: And the earth was without form, and void; and darkness was upon the face of the 

deep. And the Ruah of God moved upon the face of the waters. 

 

The ruach is to the created nephesh (soul), so the Ruach Elohim is to God Himself, part 

of God and identified with God. Ruach may be understood as the Author of the 

animating dynamic of the created order, the underlying Principle of creation, and the 

One that imparts the nephesh to the entire universe. 

 

Thus just as the Nirguna Brahman would not start creating until It became separate 

duality, Adam would not create until Eve was taken out of him and became separate.  

The creative process started off then. 
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The Saivite Trinity 

Appan, Ammai and Makan 

“A Creed of Saivite Hindus  

1.  We BELIEVE Lord Siva is God, whose Absolute Being, Parasiva, transcends time, form and space. 

2.   We BELIEVE Lord Siva is God, whose immanent nature of love, Parasakti, is the substratum, primal 

substance or pure consciousness flowing through all form as energy, existence, knowledge and bliss. 

3.   We BELIEVE Lord Siva is God, whose immanent nature is the Primal Soul, Supreme Mahadeva, 

Paramesvara, author of Vedas and Agamas, the creator, preserver and destroyer of all that exists. 

4.   We BELIEVE in the Mahadeva Lord Ganesa, son of Siva-Sakti, to whom we must first supplicate 

before beginning any worship or task 

We BELIEVE in the Mahadeva Karttikeya, son of Siva-Sakti, whose vel of grace dissolves the bondages 

of ignorance 

6.   We BELIEVE that each individual soul is created by Lord Siva and is identical to Him, and that this 

identity will be fully realized by all souls when the bondage of anava, karma and maya is removed by His 

grace. 
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7.   We BELIEVE in three worlds of existence: the Bhuloka, where souls take on physical bodies; the 

Antarloka, where souls take on astral bodies; and the Sivaloka, where souls exist in their own self-

effulgent form 

8.   We BELIEVE in the law of Karma — that one must reap the effects of all actions he has caused — 

and that each soul continues to reincarnate until all karmas are resolved and moksha, liberation, is 

attained. 

     We BELIEVE that the performance of charya, virtuous living, kriya, temple worship, and yoga, leading 

to Parasiva through grace of the living satguru, is absolutely necessary to bring forth jnana, wisdom 

      We BELIEVE that there is no intrinsic evil. 

       We BELIEVE that religion is the harmonious working together of the three worlds and that this 

harmony can be created through temple worship, wherein the beings of all three worlds can communicate. 

12.   We BELIEVE in the Panchakshara Mantra, the five sacred syllables “Namah Sivaya,” as Saivism's 

foremost and essential mantra.” 

 http://www.siddha.com.my/saivism.html 

 

Compare this with the Nicean Creed of Christians 

 

The Nicean Creed 

“ We believe in one God, the Father All-sovereign, maker of heaven and earth, and of all things visible 

and invisible.  

We believe in one Lord Jesus Christ, and the only-begotten Son of God, Begotten of the Father before all 

the ages, Light of Light, true God of true God, begotten not made, of one substance with the Father, 

through whom all things were made; who for us men and for our salvation came down from the heavens, 

and was made flesh of the Holy Spirit and the Virgin Mary, and became man, and was crucified for us 

under Pontius Pilate, and suffered and was buried, and rose again on the third day according to the 

Scriptures, and ascended into the heavens, and sits on the right hand of the Father, and comes again 

with glory to judge living and dead, of whose kingdom there shall be no end.  

We believe in the Holy Spirit, the Lord and the Life-giver, that proceeds from the Father, who with the 

Father and Son is worshipped together and glorified together, who spoke through the prophets.  

We believe in one holy catholic and apostolic church.  

We acknowledge one baptism unto remission of sins.  

We look for a resurrection of the dead, and the life of the age to come. “ 
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 JAGNATH  

(THE LORD OF THE UNIVERSE) 

 

The Story of Jagnath Temple and the iconic representation in the temple has a long and 

interesting past.  The temple was not in any way "Hindu".  According to recently 

discovered copper plates from the Ganga dynasty,  the construction of the current 

Jagannath temple was initiated by the ruler of Kalinga, Anantavarman Chodaganga Dev. 

The Jagamohana and the Vimana portions of the temple were built during his reign 

(1078 - 1148 CE). However, it was only in the year 1174 CE that the Oriya ruler Ananga 

Bhima Deva rebuilt the temple to give a shape in which it stands today 

  

Jagannath worship in the temple continued until 1558, when Orissa was attacked by the 

Afghan general Kalapahad. Subsequently, when Ramachandra Deb established an 

independent kingdom at Khurda in Orissa, the temple was consecrated and the deities 

reinstalled. 

 

Legendary account as found in the Skanda-Purana, Brahma Purana and other Puranas 

and later Oriya works state that Lord Jagannath was originally worshipped as Lord 

Neela Madhav by a Savar king ( tribal chief ) named Viswavasu. Having heard about 

the deity, King Indradyumna sent a Brahmin priest, Vidyapati to locate the deity, who 

was worshipped secretly in a dense forest by Viswavasu. Vidyapati tried his best but 

could not locate the place. But at last he managed to marry Viswavasu's daughter Lalita 

and eventually took over the temple.   

 

Evidently it was under the control of Buddhists and Jain denominations.  We do not 

know how and what the Buddhists and Jain were doing with idols of deities since they 

both were atheistic religions.  It takes us back to the period of Kalabhras which laster 

from the first century to the seventh century AD which probably was a Christian period. 

This is supported by the presence of a cross in one of the temples which still exists.   It 

was taken over by the Brahmins - and today it is controlled by the Vaishnavites.  The 

Three deities were renamed as Jagannath (as Krishna), Balabhadra (Krishna's Brother) , 
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Subhadra (his sister) a forced trinity which do not exist in Vaishnavism in order to 

maintain the ancient tradition. 

 

Here is the three idols which are crudely made from wood.  This is in sharp contrast to 

the Hindu tradition of idols being made from Pancha Loha (five metals). 

 

. 

 

 

The Black represents the unknowable God who wakes up and creates, the white 

represents the knowable Crown and the female the Holy Spirit that recreates. 

 

There are numerous smaller temples and shrines within the Temple complex where 

active worship is regularly conducted.  What is not normally told is that there is a legend 

that one of the Apostles of Jesus (name is not given) came to Puri in the first centuries 
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of Christianity.  One of the shrines within the Temple complex even have a large cross 

which is made also with wood and worshipped. 

 

This again supports my thesis "The emergence of Hinduism from Christianity".  Without 

the Christian and Kabbalistic background it is impossible to explain the iconographic 

models within the Jagnnath concept of Puri. 

 

This figure of Jagnath, which is celebrated as the Lord of the Universe, is really an 

epitome of the theology, which is essentially the theology of Eastern Churches and that 

of the Hebrew Kabala.  It developed in India soon after the advent of Thomas.  The 

description of the figure can be summarized as follows: 

 

In the beginning, God alone existed.  We cannot attribute any quality to God, because 

qualities are relative.  Without the existence of another, we cannot define qualities.  This 

God – the beginning - is referred to as Nirguna Brahman (God without Qualities).  This 

is represented as the darkness.  God who resides in darkness symbolized the God who 

cannot be known.  “Jehovah hath said that he would dwell in the thick darkness” (1 King 

8:12)  “Jehovah spake unto all your assembly in the mount out of the midst of the fire, of 

the cloud, and of the thick darkness, with a great voice”  (Deu. 5:22) 

 

Then the fact remains that we have a creation and movement.  Therefore, this Nirguna 

Brahman put on a variation within himself.  It is as though he differentiated himself to 

parts thus creating a God with Properties and Qualities.  This God is known as Saguna 

Brahman (God with Properties).  God is a person not a force.  This is because creation 

needs a purposeful act.  The two open eyes represent this waking up process.  This 

God has expressed himself and hence can be known through creation and in intimacy. 
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Saguna Brahman 

Out of the mouth of this Jagnath proceeds the AUM – the Word.   

 

The Word became Flesh  

The Aum is a person as its vibrations takes the form of a man - a person and rises to 

create.  It is this person Om that created the universe with all its variations – material 

and immaterial.  The whole creation is in a way Word becoming flesh.  The whole 

cosmos forms the body of God. “For in him we live, and move, and have our being”.  

This concept explains the immanence and transcendence of God.  Church as the body 

of Christ is just an extension of this Jagnath concept. 

 

One cannot deny the identity of this explanation with the Jewish theology which we 

have stated earlier. 
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It is evident that this sophisticated concept of God which did not exist prior to Christian 

era appeared in crystallized form in powerful concrete expression could not have 

occurred except through Thomas.  This connection of Hebrew mysticism to Indian 

theology goes much deeper in all aspects of Hindu worship and daily living.  
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GNOSTIC TRADITIONS 

Gnosticism  probably grew out of various early mystery religions like  Persian Mazdeism, 

Greek mysteries, Egyptian doctrines, or Babylonian astrology.     Gnosticism came into 

contact with Judaism and early Christianity, borrowing some names and concepts, 

though refusing the main tenets.  

 Ancient Gnosticism held that everything flows from one purely spiritual principle. The 

origins of matter were explained as a flaw in a long line of successive emanations from 

the one principle. While matter is impure, its existence is temporary: Gnostic 

eschatology states that ultimately the original unity and purity will be restored.   

http://gnosis.org/gnintro.htm 

“All religious traditions acknowledge that the world is imperfect. Where they differ is in 

the explanations which they offer to account for this imperfection and in what they 

suggest might be done about it. Gnostics have their own -- perhaps quite startling -- 

view of these matters: they hold that the world is flawed because it was created in a 

flawed manner.  

Like Buddhism, Gnosticism begins with the fundamental recognition that earthly life is 

filled with suffering. In order to nourish themselves, all forms of life consume each other, 

thereby visiting pain, fear, and death upon one another (even herbivorous animals live 

by destroying the life of plants). In addition, so-called natural catastrophes -- 

earthquakes, floods, fires, drought, volcanic eruptions -- bring further suffering and 

death in their wake. Human beings, with their complex physiology and psychology, are 

aware not only of these painful features of earthly existence. They also suffer from the 

frequent recognition that they are strangers living in a world that is flawed and absurd.  

Many religions advocate that humans are to be blamed for the imperfections of the 

world. Supporting this view, they interpret the Genesis myth as declaring that 

transgressions committed by the first human pair brought about a “fall” of creation” 
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resulting in the present corrupt state of the world. Gnostics  blame for the world’s 

failings lies with the creator  who created it with defect.  For example why did God 

create a word with the Second Law of Thermodynamics where everything goes from 

order to disorder as a decay process?  A flawed creation indicates its flawed creator.   

“In the Gnostic view, there is a true, ultimate and transcendent God, who is beyond all 

created universes and who never created anything in the sense in which the word 

“create” is ordinarily understood. While this True God did not fashion or create anything, 

He (or, It) “emanated” or brought forth from within Himself the substance of all there is in 

all the worlds, visible and invisible. In a certain sense, it may therefore be true to say 

that all is God, for all consists of the substance of God. By the same token, it must also 

be recognized that many portions of the original divine essence have been projected so 

far from their source that they underwent unwholesome changes in the process. To 

worship the cosmos, or nature, or embodied creatures is thus tantamount to 

worshipping alienated and corrupt portions of the emanated divine essence.” 

 
 The question simply is why should the emanation deteriorate undless the second law of 

thermodynamics was in existence starting from the Supreme God itself.  Here lies the 

absurdity of the argument.  It is in effect same as the “Maya” concept  presented  by 

Sankara Acharya’s Advaita where all men are simply Gods in amnesia. 

 

“From earliest times Messengers of the Light have come forth from the True God in 

order to assist humans in their quest for Gnosis. Only a few of these salvific figures are 

mentioned in Gnostic scripture; some of the most important are Seth (the third Son of 

Adam), Jesus, and the Prophet Mani. The majority of Gnostics always looked to Jesus 

as the principal savior figure (the Soter).” 

 

Prophet Mani did a major tour all over India and the consequence of this was the 

development of Hinduism as we know today.  Mani is actually deified as Subrah Manian 

the Son of Siva, a younger brother of Ganesha who is the symbol of “Word became 

Flesh”.   
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Valentinian Monism 

 

 
 
Valentinus (also spelled Valentinius; c.100 – c.160)  was raised in Christianity and was 

tutored by a man named Theudas who claimed to be a pupil of the Apostle Paul. 

Valentinus was raised in the Alexandrian tradition and was a prolific author. In 

Valentinus’ later years he was up for a promotion at his job to the position of Bishop. He 

was not selected to take the position.   So he left the church and started his own group. 

“Valentinus says that "the entirety was inside of him--the inconceivable, uncontained, 

who is superior to all thought."(Gospel of Truth 17:5-9) Elsewhere he describes God as 

"him who surrounds every way while nothing surrounds him" (Gospel of Truth 22:22-26) 

According to the Valentinian Exposition found at Nag Hammadi, "he possessed the All 

dwelling within him...He encompassed the All, he who is higher than the All". Another 

author argues that, "in the Unbegotten One, all things exist simultaneously" (Hippolytus 

Refutation of all Heresies).   "The Father of all contains all things, and that there is 
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nothing whatever outside of the Pleroma..." (Irenaeus Against Heresies 2:4:2).  “God 

contains in himself all things and is himself not contained" (Doctrinal Epistle quoted in 

Epiphanius Panarion 31:5:3).   

 “Thus according to Valentius there is a single reality i.e. God who is "cause of the 

generation of all created things" (Valentinan Treatise source quoted in Hippolytus 

Refutation). All other things lie within him and continue to be a part of him. According to 

the respected scholar of Gnosticism Bentley Layton (1987), this sort of teaching implies 

a "cosmological model...provided by Stoic pantheistic monism" in which "all is enclosed 

by God and ultimately all is God". William Schoedel (1972, 1980) researched the use of 

such topological language in Jewish, Christian and Gnostic sources. He argues that 

"such theology presupposes a non-dualistic cosmology; for it does not allow that the 

God who contains all things is limited by any other reality" (Schoedel 1972).  

“According to Valentinus, God is ultimately responsible for the creation of all things "It is 

he who created the entirety and the entirety is in him" (Gospel of Truth 19:8-9) However, 

the "entirety" i.e. those within the Father "were unacquainted with the Father since it 

was he whom they did not see"(Gospel of Truth 28:32-29:1). Being only a small part of 

reality, they are unable to perceive it completely on their own. In vain, "the entirety 

searched for the one from whom they had emanated" (Gospel of Truth 17:4-6). It is 

something of a paradox that we are within God, yet we do not recognize or know him. 

As Valentinus says, "It was quite amazing that they were in the Father without being 

acquainted with him and that they alone were able to emanate, inasmuch as they were 

not able perceive and recognize the one in whom they were" (Gospel of Truth 22:27-

32)” 

“Due to our ignorance of God we can fall into an erroneous or false understanding of 

reality ("error" or "deficiency"). According to Valentinus, "Ignorance of the Father caused 

agitation and fear. And the agitation grew dense like fog, so that no one could see. Thus 

error found strength" (Gospel of Truth 17:9-20). According to Valentinians, the material 

universe that we perceive is an illusion deriving from our ignorance of the Father. This is 

often expressed by Valentinians though the story of Sophia. This myth describes 
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Sophia's ignorance of God and the suffering that results. It is the suffering that results 

from her error that constitutes the material realm.” 

 “Layton (1987) points out, the Valentinian teaching exemplified by the Gospel of Truth 

"is strongly anti-materialist, even illusionist, as regards the reality of material 

structures".  

“In contrast to the reality of the Father, "those things which are 'outside' of the Fullness 

have no true existence... These things are images of those which truly exist." (Irenaeus 

Against Heresies 2:14:3). The things we perceive in the physical world are often 

described as "images" or "shadows" of the divine realm. (Valentinian Exposition 36:10-

13, Irenaeus Against Heresies 1:5:1,2:6:3, etc.)” 

http://www.gnosis.org/library/valentinus/Valentinian_Monism.htm 

The following is the presentation of Gnostic idea, where everything emanated fro the 

One Parent.  In the Christian Gnosticism the first appearance cameas the Trinity of 

 The Father – the thinking Nous or Mind  

 The Mother – the thought, the Ennoia/ Barbelo the Higher Wisdom 

 The Son, the person incarnate of the Father, thought thinking itself – The Christ.  

From the Christ arose the First Adam, the heavenly spiritual Anthropos.  

Valentinianism was a religious doctrine named after the Gnostictheologian Valentinius 

who lived in the 2nd century. While Gnostic traditions are typically regarded as dualistic, 

"a standard element in the interpretation of Valentinianism and similar forms of 

Gnosticism is the recognition that they are fundamentally monistic" (Schoedel, William, 

"Gnostic Monism and the Gospel of Truth" in Bentley Layton (ed.) The Rediscovery of 

Gnosticism, Vol.1: The School of Valentinus, E.J. Brill, Leiden.). 
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From this emanated second level of Upper Aeons which resulted in the Sophia, Lower 
Wisdom who created the Lower Aeons. 
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Infinite - the pervasive Brahman 

Celestial - Trimurti,  Gods and Goddesses 

Intermediate - ghosts, departed souls in limbo, the psychokinetic 
world 

Terrestrial - natural, physical, finite, temporal world 

maya - illusion 

Body - biological, physical, finite, temporal senses 

Mind - ideas, personality and gunas 

Soul - unique jivas 

Spirit - the pervasive Atman 
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 In Islam,  God has a real and eternal existence. As the Creator of all things, he is 

distinct from all He has created.  The Creator is totally distinct from the creature.  Islam 

is its monotheism — tawheed — the belief in the oneness of God in the complete sense 

of the word. God is One. He has no partner. He created all things and has complete 

control over the universe. We should serve Him and submit to Him alone. Though He 

cannot be seen, He is so close to us that He hears and answers us when we call upon 

him. Further it asserts that no intermediary link exists between the Creator and the 

creature.  

“Allah is One, the Eternal God. He begot none nor was He begotten. None is equal to 

Him.. He is merciful and kind to those who submit to him” 
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Islam began as a legalistic religion in the early 6th century.  It is considered as a reaction 

to the deterioration of Christian culture in Arabia.  The usual date of beginning of Islam 

is given as 622 AD when Mohemed fled from Mecca to Medina.  The visions of 

Mohamed and his revelations form the basis of Quran.  The Islam  placed little more 

than a code of ethics combined with a set of rituals. The faithful who observed 

observance of these was deemed sufficient to satisfy every man's religious quest and 

ensure him a place in heaven.  God is considered as the totally other being who 

demanded worship and absolute obedience.  In that it is dvaitic dualistic theology. 

During the Ummayad period, Islam  made direct contact with Eastern Christianity and 

other oriental religions, a deeply mystical movement arose within its realm.  The 

movement is known as Sufism (tasawwuf) and its followers are known as Sufis.     In 

India it resonated with the Bhakthi movement and falls at the same period. he Bhakti 

Movement   took place in south India between the 7th and 12th centuries. It moved to 

North India under the   scholars like Namdeva (14th centuries) and Ramananda (14th 

century). The ideas were taken up by Kabir and Nanak, who made a strong plea for 

Hindu-Muslim unity. 

12 orders or silsilahs  existed at that time which falls under two groups:   Ba-shara 

(those who followed the Islamic law) and Be-shara (those who were not bound by 

Islamic law). The two orders which acquired importance in India were the Chisti and 

Surhawardi silsilahs. The most famous of the Chisti saints were Nizam- ud-Din Auliya 

and Nasir-ud-Din Chirag-i-Delhi. 

 
Ali is considered to be the "Father of Sufism" in Islamic tradition. 
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  Sufism,  appeared as a reaction to the overly worldly tendencies of Islam in the late 

seventh century AD.  It emphasizes asceticism and meditation through which one can 

transcend material limitation and unite with the transcendent God.  

In the thirteenth century, the Spanish-born Ibn al-'Arabi (1165–1240) created a theory of 

the "Unity of Being," Which explained the concept that "God is the One Real Being 

which underlies all phenomena"   He is everything and there is nothing but Him.   

“It is He who is revealed in every face, sought in every sign, gazed upon by every eye, 

worshipped in every object of worship, and pursued in the unseen and the visible. Not a 

single one of His creatures can fail to find Him in its primordial and original nature.” Ibn 

'Arabi, Futûhât al-Makkiyya 

According to this theory, all existence is one, a manifestation of the underlying divine 

reality 

“He refers to the Logos (kalimah) as the Reality of Realities (Haqiqatu’l Haqa’iq) – in 

contrast to this the Sufi Hallaj used the similiar term “Reality of Reality” (Haqiqatu’l 

Haqiqah) to refer to God Himself, the Reality of Mohammed, the Spirit of Mohammed, 

the First Intellect, the Most Mighty Spirit, the Most Exalted Pen (i.e. the Pen which God 

uses to inscribe the destiny of all things), the Throne (of God), the Perfect Man, the Real 

Adam, the Origin of the Universe, the Real who is the Instrument of Creation, the Pole 

(Qutb, on which all Creation revolves), the Intermediary (between God and Creation), 

the Sphere of Life, the Servant of the All-embracing One, and so on.”  

Ibn Arabi’s Logos has three aspects (or can be considered from three points of view): 

1. the metaphysical aspect, as the Reality of Realities; 

2. the mystical aspect, as the Reality of Mohammed; 

3. the perfected human aspect, as the Perfect Man 

Considering the first of these aspects, the Reality of Realities (Haqiqatu’l Haqa’iq), Ibn 

Arabi says that this is the the First Intellect, the imamnent Rational Principle in the 
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universe (a Stoic idea), the “Idea of Ideas” http://amuli.wordpress.com/2007/12/17/ibn-

arabis-hermeneutics-and-criticisism/ 

 

Sufi currents that stressed the unity of all reality were present also in Indian Muslim 

communities in the late sixteenth and early seventeenth centuries.   

In the Sufi order each sufi will have to accept a guru - a tariqah, a shower of the way.  

They then adoen a disciple’s  khirqah, a robe inducting him into the order. 

“The Sufi who sets out to seek God calls himself a 'traveller' (salik), he advances by 

slow 'stages' (maqamat) along a path (tariqat) to the goal of union with Reality (fana fi'l-

Haqq). ... The Sufi's 'path' is not finished until he has traversed all the 'stages', making 

himself perfect in every one of them before advancing to the next, and has also 

experienced whatever 'states' it pleases God to bestow upon him.” (Nicholson, The 

Mystics of Islam, p.28, 29).  Through a series of stages (maqamat) and subjective 

experiences (ahwal) this process of absorption develops until complete annihilation 

(fana) takes place and the worshipper becomes al-insanul-kamil, the "perfect man". 

 

  Abu Abdullah Harith bin Asad al-Basri. (A.D. 781-857), was the founder of the Baghdad 

School of Islamic philosophy, He  “pioneered with his disciples in the pathways of Purgation, 

was one of the first to declare that as purification brings freedom from the attachments of this 
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world the Sufi might expect to arrive at the stage of Illumination and thence proceed to the 

unitive life in God”. (Jurji, "Illumination - A Sufi Doctrine", The Muslim World, Vol.27, p.129). 

The whole of Sufism rests on the belief that when the individual self is lost, the 

Universal Self is found, or, in religious language, that ecstasy affords the only means by 

which the soul can directly communicate and become united with God. (Nicholson, The 

Mystics of Islam, p.59). 

 

“In the Sufism of the orders this ecstasy or trance-like 'state' is called a hal, though in 

Sufism proper a hal more strictly refers to the succession of illuminations, through 

experiencing which the Sufi progresses a further 'stage' (maqtam) towards the goal of 

spiritual perfection.” (Trimingham, The Sufi Orders in Islam, p.200). 

“Such experiences are, to the Sufis, not to be regarded as hypnotic phenomena to 

which the human spirit is susceptible in appropriate circumstances but rather gifts from 

God confirming the Sufi's striving for his presence. Each stage reached by the disciple 

is the result of his own effort, each experience is a token of the divine favour upon the 

endeavour - "the hal is a spiritual mood depending not upon the mystic but upon God" 

(Arberry, Sufism: An Account of the Mystics of Islam, p.75). 

 
Sufi whirling (or Sufi spinning) is a form of Sama or physically active meditation which 

originated among Sufis, and which is still practiced by the Sufi Dervishes of 
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the Mevlevi order. It is a customary dance performed within the Sema, or worship 

ceremony, through which dervishes (also called semazens) aim to reach the source of 

all perfection, or kemal.   

The spread of sama among Sufi orders began some time around the mid 3rd/9th 

century C.E. in Baghdad, eventually finding acceptance and favor in Persian, Turkish 

and Indian Islam.  Abu Abdullah Harith bin Asad al-Basri. (781–857) was the founder of 

the Baghdad School of Islamic philosophy, and a teacher of the Sufi masters Junayd al-

Baghdadi and Sari al-Saqti. 

 

Sufism or Islamic Mysticism came to India with Sufi Saints with the spread of Islam from 

the Middle Eastern countries during the 11th and 12th Centuries A.D. It was by the 

overpowering spell and charm of their magnetic personality, spiritual powers and 

exemplary conduct that they won the hearts of millions of people of India and influenced 

the great Bhakthi Movements of India and its theologies. 
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Definition: The term "Unmanifest Absolute" is here used to define the essential, primary 
aspect of the Absolute Reality. "Unmanifest" because this cannot be explained in terms 
of any manifest reality, neither mundane nor transcendent.  
"The Absolute is the unknowable, undefinable, unfathomable, immutable, timeless, 
spaceless, indivisible, formless Omnipresent Divine Reality"  
Because no positivities can define it, the Unmanifest Absolute is described time and 
again in negative theology.  
 
Examples: See Formless, Emptiness, Mystery in the World Religions for many 
examples. This is the original or first principle in the Perennial Philosophy and all mystic 
teachings. Mahayana Buddhism (Tathata, Sunyata, etc), 
 Advaita Vedanta (Nirguna (qualityless) Brahman),  
Valentinian and Sethian Gnosticism (Forefather),  
"Pseudo"-Dionysius and Meister Eckhart (Godhead),  
"Infinite/Spirit" in the Great Chain of Being diagram of Huston Smith 
http://www.kheper.net/topics/metaphysics/unmanifest_absolute.html
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MADHAVACHARYA (C. 1238-1317 CE) 
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Dvaita  also known as Bheda-vāda (Different Principle) , Tattva-vāda and Bimba-

pratibimba-vāda (Object – image Principle)  is a school of Vedanta founded by Shri 

Madhavacharya (c. 1238-1317 CE) who was also known as Purna Prajna and Ananda 

Tirtha.  

According to this view, reality is composed of only two basic principles:  

 the independent (sva-tantra)  God or the Supreme Being is the only independent 

reality. 

 the dependent (para-tantra). Everything else, soul (jiva), matter (prakrti), time 

(kala), action (karma), etc. are dependent realities. 

Although these dependent realities are eternal and distinct in their own right, they only 

exist through the consent and sanction of God. 

 

Dvaita stresses a strict distinction between God— the Supreme-Soul (paramātmā) and 

the individual souls (jiivatma ). According to Madhvacharya, the individual souls of 

beings are not 'created' by God but do, nonetheless, depend on Him for their 

existence.Madhwa is the chief proponent of the Dvaita philosophy.  

 

Reality is that which exists in space and time. Thus Nirguna Brahman is not a reality. It 

is only an unknowable assumption. What we can know starts with Saguna Brahman 

who is Iswara. So are Jiva and Jada.  

And who is Iswara? He is Brahman who exists and therefore real and can be known by 

Jiva. Iswara and Jiva can act on Jada in creative process. 
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Duality Philosophy postulates that there are in fact three irreducible separate entities, 

1. Iswara - God 

2. The Beings – Living (Jiva) 

3. The Material World - Non-living (Jagat) 

World is real, the Jiva are many. Thus we have three eternal entities. Iswara, Jiva and 

Jagat or Jada.  

This is the empirical reality. There is no reason to doubt this experience. There is no 

intellectual and logical reason for unity of Absolute  

There is a clear distinction between the Creator and the Created - between Brahman 

and the Jagat. The twins that are created are the Jiva and the Ajiva - the living and the 

non-living. We differentiate between Paramatma (The ultimate Soul) and Jeevatma (The 

living soul) Both the Being and the non-being are real.  

Five fundamental, eternal and real differences are described in this system— 

 Between the individual soul (or jīvatma) and God (Brahmatma īshvara or Vishnu). 

 Between matter (inanimate, insentient) and God. 

 Among individual souls (jīvatma) 

 Between matter and jīva. 

 Among various types of matter. 

These five differences are said to make up the universe. The universe is aptly called 

"prapancha" (five elements)  for this reason. 

 

There is substantial difference between all these three. "tattvatah bhedah" is the one 

that causes sensation and perception. If there is homogenity and identity, one cannot 

differentiate one from the other. Jeevas and Jada are controlled by Iswara." jIvagaNA 

hareranucarAh" Apart from the Tatva Bheda between Iswara an Jeeva and Jada so also 

there is a difference in essence between Jeeva. There is gradation among the jivas. 

Some are superior; some are inferior.   

 

In this system Moksha is being in the likeness of Iswara. Since Iswara is independent of 
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the Jiva is responsible for its own actions and do not affect the condition of Iswara 

except through the mercy and love of Iswara. 

 

This philosophy of dualism is basically the same as the concept of God in the Western 

churches.  The comparison goes further.  Madhava in fact was  a Calvinist 

 

 

John Calvin (1509 -1564 AD) 

 He divides souls into three classes.  

 One class of souls, which qualify for liberation (Mukti-yogyas),  

 another subject to eternal rebirth or eternal transmigration (Nitya-samsarins) and  

 a third class that is eventually condemned to eternal hell or andhatamas (Tamo-

yogyas).  

No other Hindu philosopher or school of Hinduism holds such beliefs.  

In contrast, most Hindus believe in universal salvation; that all souls will eventually 

obtain moksha, even if it is after millions of rebirths. 

The Eastern Churches held the Visishta Advaita and Saiva Siddhanta Theologies since 

their inception.  However Western Churches hold the strict separation between the 

Creator and the Created.  God created the Jiva and Ajiva – Living and the non-living.  

The question then is “Where did God create?  Was there an ouside of God?”  The 

answer given by Western Churches is that God Created the Cosmos outside of him and 

it was created from nothing.  Only part God gave seems to be the “breath”.  However 

such a proposition is riddled with inherent incoherency.  It would mean there was 
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something called outside of God – another dimension where God did not occupy, where 

there was nothing. So God was not alone in the beginning.  There was this outside of 

Him.   God then created the cosmos ex-nihilo out of nothing into this nothing outside of 

Him.  If nothing can come out of nothing, the world would turn out to be illusion and not 

a reality.   

 

Thus God remained transcendant and totally the other.  Then he entered into this 

creation to be immanent.  The problem here is the assumption that there was a 

dimension beyond God himself (with all the infinite dimensions within Himself)  called 

nothing, none the less very real.  This has all the problem associated with the virtual 

particle proposition of materialism.  The way out is proposed by Madhava that there is 

Isvara and outside of Isvara is the cosmos. 

 

There are two realities, they are eternal  Iswara and Cosmos.  In this Cosmos, God 

entered to be immanent to guide and control it. 
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