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THE STORY OF PENTECOSTAL MOVEMENTS

FOREWORD

I started this study on Montanus as part of the studies on early heresies. To my surprise it turned out to be

study on the development of the waves of movement of the Holy Spirit through history. When the unexpected

happens, often we are lost. Yet who are we to judge the Holy Spirit? How do we know whether these

strange behavior of people and strange unbelievable claims of miracles are from God or from the devil. This

was the problem through the ages. In the case of Montanus, the church could not not make up its mind for a

long time and finally denounced the movement. Probably it was too soon too early. But it came as a series

of bursts in the 19th century onward. Still the reaction is the same. There are some who claim that it is from

the Devil itself while others do feel that it is from God. As Wesley put it, our only tests are “the Law and the

Testament”. “By their fruits you will know them”. One thing is certain, the Pentecostalism and the

Charismatic movements are here to stay. How about the third wave? Judge for yourself.

“Beloved, do not believe every spirit, but test the spirits to see whether they are from God. For many false

prophets have gone out into the world. By this you will know the Spirit of God: Every spirit that confesses that

Jesus Christ has come in the flesh is from God” 1 John 4:1-2

"Behold, I will do something new, Now it will spring forth; Will you not be aware of it? I will even make a roadway

in the wilderness, Rivers in the desert. "The beasts of the field will glorify Me, The jackals and the ostriches,

Because I have given waters in the wilderness And rivers in the desert, To give drink to My chosen people.

"The people whom I formed for Myself Will declare My praise” Isaiah 43 19-21

Prof.M.M.Ninan

Normal, IL

2017
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MONTANISM

I

INTRODUCTION

The Circumcisers (1st Century)

The Circumcision heresy may have been the first heresy in the history of Christianity which may be
summed up in the words of Acts 15:1: "But some men came down from Judea and were teaching
the brethren, ‘Unless you are circumcised according to the custom of Moses, you cannot be
saved.’"

Many of the early Christians were Jews, who brought to the Christian faith many of their former
practices. The first Christians obviously came from Jews. It was considered as a cult within
Judaism. They recognized in Jesus the Messiah predicted by the prophets and the fulfillment of the
Old Testament. Circumcision was the sign of being within the community of covenant which started
with Abraham and so it was necessary to have it to start with. It was like the tribal marks which are
still practiced in the South Sudan and South Africa. These marks were necessary to protect the
tribal members in the case of constant warfare between the tribes. In the spiritual warfare these
signs can be hidden visually. So was the circumcision. Early Christian believed that many thought
it would also be required for membership in the New Covenant that Christ brought in since it was
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the fulfilment of the Abrahamic promise. They believed one must be circumcised and keep the
Mosaic law to come to Christ. In other words, one had to become a Jew to become a Christian.

But God made it clear to Peter in Acts 10 that Gentiles are acceptable to God and the new
covenant symbol is no more circumcision but water baptism - again a more invisible tribal mark.
Since it was open to the gentiles also one may be baptized and become Christians without
circumcision. Baptism left no mark and was simply a ritual of becoming a disciple wherby the life
of the disciple becomes a visible mark. Thus it is only the desire and commitment to study the
teachings of Jesus and experience His power within oneself is what makes a Christian. Baptism
came to be the symbol of setting apart and hence the initiation into Christianity. This was a new
revelation through one person - Peter. Evidently in terms of the Judaism this was a heresy.
Thus this defined a new religion. The same teaching was vigorously defended by Paul in his
epistles to the Romans and the Galatians—to areas where the Circumcision heresy had spread.
Peter put the seal of new religion called Christianity. Christianity was a heresy of Judaism. In the
same way Islam was a going back to extreme Monotheism from Christianity - Mohammed was
defining a new religion.

Gnosticism (1st to 8th Centuries)

"Matter is evil!" was the cry of the Gnostics. This idea was borrowed from certain Greek
philosophers. It stood against Catholic teaching, not only because it contradicts Genesis 1:31 ("And
God saw everything that he had made, and behold, it was very good") and other scriptures, but
because it denies the Incarnation. If matter is evil, then Jesus Christ could not be true God and true
man, for Christ is in no way evil. Thus many Gnostics denied the Incarnation, claiming that Christ
only appeared to be a man, but that his humanity was an illusion. Some Gnostics, recognizing that
the Old Testament taught that God created matter, claimed that the God of the Jews was an evil
deity who was distinct from the New Testament God of Jesus Christ. They also proposed belief in
many divine beings, known as "aeons," who mediated between man and the ultimate, unreachable
God. The lowest of these aeons, the one who had contact with men, was supposed to be Jesus
Christ. I have dealt with this movement in another book.
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Montanism (Late 2nd Century)

The next heresy within Christianity was the movement known as Montanism.

The exact origin of Montanus is still in dispute, though it is certain that it is within Phyrgia. The
sources speak of three possible towns: Pepuza, Tymion and Ardabau. Eusebius of Caesarea,
"the Father of Church History," (d. 339) tells us that Montanus was "a recent convert to the faith ...
gave the adversary access to himself ... and began to speak and prophecy strange things"
(Ecclesiastical History 5.16.7). He was probably a priest of the Cybele and was an idol worshiper.
St. Jerome (Ep. ad Marcellam, vol. i. 186) uses the phrases “abscisum et semivirum ….Montanum
(see W.H.C. Frend, “The Rise of Christianity (London 1984)) and suggest that Jerome may have
thought Montanus was a priest of Cybele. Looking at his approach to the concept and person of
the Holy Spirit, this may well have been true. He has carried his logical part of the past religion
into the theology of Christianity which is what alienated the Church hierarchy.

According to the Catholic New Advent Encyclopedia, this is perhaps a later invention intended to
connect his ecstasies with the dervish-like behavior of the priests and devotees of the "great
goddess". (http://www.newadvent.org/cathen/10521a.htm)

His position within the Church itself was in question. He was probably a bishop or was he a lay
member only? Looking at his influence within the community of Christian, he certainly was the head
of that Church. Most probably he was indeed a bishop.
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II

THE CULT OF CYBELE
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Roman coin with Cybele. The seated figure (reverse) represents Cybele with words mater deum. deum is a syncopated
form of deorum, translating to "the mother of the gods", a common epithet for Cybele. The obverse is Julia Augusta,

daughter of Caesar Augustus.

Cybele was known as Magna Mater ("Great Mother"). A Roman name for this goddess was Mater
Kubile, and sometimes also simply Magna Mater, meaning "Great Mother". Her full official Roman
name was Mater Deum Magna Idaea (Great Idaean Mother of the Gods). Cybele, like the Ephesian
Artemis and many other goddesses, was also venerated in the form of a black stone. Once this
stone had been brought to Rome, both stone and goddess were worshiped in the Roman Empire
until the 4th century CE. Agdos is another name for Cybele, when she takes the form of a rock..

In his work on the Christian Black Virgins and their origins, Ean Begg relates Cybele to the Ka'aba
"Her name is etymologically linked with the words for crypt, cave, head and dome and is distantly
related to the Ka'aba, the cube-shaped Holy of Holies in Mecca that contains the feminine black
stone venerated by Islam" Begg, p.57

According to ancient mythology, Cybele discovered that her handsome and youthful lover called
Attis ( a shepherd) had been unfaithful to her and planned to marry a nymph called Sagaris. In an
uncontrollable fit of anger, jealousy, rage and frenzy Cybele burst into the wedding feast. A panic
seized the guests, and a terrified Attis, became afflicted with a wild, temporary madness and fled to
the mountains. Attis fell under a pine tree and inflicted terrible mutilations by slashing himself in
his madness. He castrated himself and bled to death under the pine tree. This drove Cybele into
great mourning, and it introduced death into the natural world. Cybele bitterly regretted her actions.
Cybele mourned her loss and Jupiter promised her that the pine tree would remain sacred forever.
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But then Cybele restored Attis to life, an event that also brought the world of nature back to life. This
practice of self-mutilations was adopted by the priests of Cybele, and were known as Galli.

Due to its agricultural nature, her cult had tremendous appeal to the average Roman citizen, more
so women than men. She was responsible for every aspect of an individual’s life. She was the
mistress of wild nature, symbolized by her constant companion, the lion. Not only was she was a
healer (she both cured and caused disease) but also the goddess of fertility and protector in time of
war (although, interestingly, not a favorite among soldiers), even offering immortality to her
adherents. She is depicted in statues either on a chariot pulled by lions or enthroned carrying a
bowl and drum, wearing a mural crown, flanked by lions. Followers of her cult would work
themselves into an emotional frenzy and self-mutilate, symbolic of her lover’s self-castration.

Cybele, the Roman goddess of fertility

In Rome, Cybele was known as Magna Mater ("Great Mother"). In the Punic Wars, the Roman
commander Scipio Africanus, on the advice from the Sibylline Books (Libri Sibyllini), introduced the
goddess Cybele from Pessinos and established her worship to Rome. As a goddess of fertility she
personified the earth and its abundant benefits, and was regarded as the Great Mother and
unceasing producer of all plant life. She was also believed to exercise unbounded sway over the
animal world including wild animals, especially the lion. Her exotic cult also introduced the
masochistic and orgiastic rites (similar to those of Bellona, the goddess of war) performed by
priests. Cybele is usually represented in art wearing a polos (a high, cylindrical hat) and seated on
a throne, with lions crouching at her feet. Cybele is sometimes depicted sitting in a chariot, drawn
by lions. The symbol of Cybele was the Pine Cone.

Ancient Mythology - Cybele and Attis

Some of the rituals performed by the priests of Cybele related to the ancient myths about the
goddess, in particular the Myth of Cybele and Attis. According to ancient mythology, Cybele
discovered that her handsome and youthful lover called Attis had been unfaithful to her and
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planned to marry a nymph called Sagaris. In an uncontrollable fit of anger, jealousy, rage and
frenzy Cybele burst into the wedding feast. A panic seized the guests, and a terrified Attis, became
afflicted with a wild, temporary madness and fled to the mountains. Attis fell under a pine tree and
inflicted terrible mutilations by slashing himself in his madness. He bled to death under the pine tree.
Cybele had made him go mad and mutilate himself and bitterly regretted her actions. Cybele
mourned her loss and Jupiter promised her that the pine tree would remain sacred forever. The
practice of self-mutilations was adopted by the priests of Cybele, the notorious Galli.

The Priests of Cybele - The Gallus (plural Galli) aka the Corybantes

The eunuch priests of Cybele were called the Gallus (pl. Galli) who practiced a variety of
masochistic rituals and ceremonies. In 205 BCE the goddess Cybele was adopted by the Romans,
imported to Rome from Phrygia (part of Asia Minor, now called Turkey). Her priests, the Galli, and
their practices were imported with her. In Greece the Galli of Cybele were also known as
Corybantes.

The cult of Cybele also introduced the masochistic and orgiastic rites that were performed by her
priests. The notorious transgender Galli were known for their self inflicted castrations, loud music,
use of hallucinogenic plants and frenetic dancing. Roman citizens were forbidden to become Galli
priests, join in the frenzied celebrations or undergo ritual castration.

The Galli priests of Cybele practiced transgender-ism and made every effort to appear and behave
as women. Their linen and silk clothes were a combination of fashionable feminine and priestly
dress. They wore their hair long which was arranged in elaborate hairstyles that were
complimented by various wreaths, ribbons and other adornments. They also wore the high,
cylindrical hat called the polos. The Galli adopted female mannerisms and speech patterns and
applied an extensive range of cosmetics to enhance their feminine appearance. The Galli



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

9

participated in orgiastic rituals and ceremonies accompanied by loud, ecstatic cries and the
frenzied music of flutes, drums, and cymbals.

Re-enactment of the Myth of Cybele and Attis

During the festival in honor of Cybele elements of the Cybele and Attis myth were re-enacted.
Ceremonies and rituals involved cutting down a pine tree that represented the dead Attis. The tree
was honored, wrapped in bandages and taken to the temple of Cybele. The pine tree was
decorated it with violets, which were believed to be the flowers that had sprung from the blood of
Attis. As part of this religious ceremony, the Galli priests of Cybele cut their arms so that their blood
fell on Cybele's altar and on the sacred pine tree. They also danced to the music of cymbals, drums,
and flutes. During these wild rites, some followers of Cybele even mutilated themselves, as Attis
had in ancient mythology.

The Festivals of Cybele - The Megalesia

The Megalesia was the festival of the Magna Mater, or Cybele, and celebrated between April 4 - 10
by games and theatrical performances. Sumptuous feasts were held on the first day of the
Megalesia and ended with chariot races at the Circus Maximus. The festival and ceremonies were
opened by the sacrifice of the moretum (a dish of herbs). The Galii, the eunuch priests of Cybele,
carried her image (bearing a polos crown) through the city of Rome to the sound of tambourines,
horns, flutes and cymbals. As they danced through the streets of Rome, they beat themselves
bloody in an ecstatic ritual. Another festival called dies sanguinis, the "day of blood" took place on
the 24 March in honor of Bellona the goddess of war. Her priests, called the Bellonarii, also
practiced mutilation and the use of hallucinogenic plants leading to incorrect historical connections
between the worship of two goddesses and their festivals. The cult of the Cybele was a foreign cult
and as such the citizens of Rome were forbidden to become Galli priests or walk in the procession.
However, some Romans became archigalii, who sacrificed a bull's genitals to the goddess Cybele
instead of their own. This led to the rite of the taurobolium.

The Taurobolium

The taurobolium involved the blood sacrifice of a bull to the goddess Cybele and also to the
goddess Venus. Following a rowdy, ecstatic procession emphasized by violent gesticulations,
shouting, dancing the procession would reach the Temple of Cybele (Magna Mater) on the Palatine
Hill in Rome. A platform was constructed over a trench, pierced with holes that would have been
erected outside the temple of Cybele in preparation for the taurobolium. White animals were
sacrificed to the goddesses of the upper world and the sex of a sacrificial animal had to correspond
to the sex of the goddess to whom it was offered. A white sacrificial cow, complete with a garland of
flowers, a crown of leaves taken from pine tree was therefore prepared for the sacrifice to Cybele.
The word "Sacrificium" was generally referred to the "victim" of the more important public
ceremonies. The animal was sprinkled with salt and incense. A priest dressed in fine, pure white
linen, wearing a wreath on his head, would conduct the sacrifice. He would offer prayers to Cybele
and sip wine in her honor. The ceremonial killing of the beast, or Immolatio, would follow. Music
was played in order to drown out any unwanted, negative noises from the animal. The blood of the
sacrificial animal poured through the platform onto the Galli priest or archigalii below, who received
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it on his face and body, he literally bathed in the blood. After the bloody baptism he would present
himself before his fellow worshippers of Cybele, purified and regenerated, and received their
salutations

.
The Taurobolium - Blood Sacrifice to Cybele

At Cybele's annual festival (March 15-27), a pine tree was cut and brought to her shrine, where it
was honoured as a god and adorned with violets considered to have sprung from the blood of Attis.
On March 24, the "Day of Blood," her chief priest, the archigallus, drew blood from his arms and
offered it to her to the music of cymbals, drums, and flutes, while the lower clergy whirled madly
and slashed themselves to bespatter the altar and the sacred pine with their blood. On March 27
the silver statue of the goddess, with the sacred stone set in its head, was borne in procession and
bathed in the Almo, a tributary of the Tiber River.

Symbol of Cybele - the Pine Cone

The Pine Cone was the symbol of Cybele and related to the myth of Attis. Pine cones were worn by
her priests and worshipers as a symbol of the goddess. The priests of Cybele were famous for their
strange, unfathomable behavior, and like their goddess, and were treated with the utmost caution.
People believed they had supernatural powers and practiced a form of witchcraft. Followers of
Cybele, called metragytes, were roaming Galli who would wander the countryside, begging for alms
and telling fortunes. As a protective and cautionary measure it became customary to the symbol of
Cybele, the Pine Cone, on a pole in the vineyards, to protect them from blight and witchcraft. The
pine cone was also mounted as an ornament on the gateways and rails of the entrances of some
houses in the countryside - a tradition that still exists in Italy modern times and a reminder of the
ancient goddess Cybele.

Cybele preached a doctrine of life-after-death, a promise to all its faithful of immortality through
union with Cybele in the beyond.

One of the major festivals was Megalesia, April 4-10. At the height of the celebrations the
taurobolium – the baptism by blood - was performed. A bull was castrated and sacrificed on
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perforated roof, and new initiates were baptized in its blood as they stood under the flowing rain of
blood from the sacrificial bull.

Another major festival was celebrated the 25th of March to commemorate the castration and death
of Attis. The Cannophori carried reeds and stalks to the temple together with the idol of Attis. The
taurobolium was performed, and the genitals of the bull was thrown into a cave or well consecrated
to Magna Mater.

The cult was received in the roman culture also. It is said that Vatican is built right on top of the
old temple complex of Magna Mater, and some parts of it is believed to still exist under the
Vatican. Many early Christians Cybele became of symbol of Mary.

The Galli, the priests of Cybele castrated themselves and were considered to have high spiritual
power. Even though Cybele was the symbol of fertility, the cult was a highly ascetic order which
placed the women spiritually above the men and respected them as such.

Montanus is believed to have been a Galli used to orgiastic festivities. He was converted to
Christianity and became a leader of a Christian group.

Early Christians condemned the cult as demonic. By the 4th century Emperor Valentinian II
officially banned her worship and allowed cruel persecutions of any who continued the practice.
During the reign of Justinian, property was seized, any items of worship were burned, temples were
destroyed, and those who still followed the cult were tortured, forced to commit suicide, or buried
alive. By the 6th century AD the cult was extinct.

I have included this short nature of the Cybele cult just to show how much of the culture from this
cult was imported into Christianity. But then we will see that this aspect of speaking in tongues
and ecstatic feelings are common in all religion irrespective of the country or age.

http://www.dl.ket.org/latin2/mores/religion/cultcybele.htm
http://www.ancient.eu/Cybele/
http://www.angelfire.com/journal/ofapoet/cybele.html
http://www.the-great-learning.com/Mother_Church/mch-backgr31.htm



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

12

III

HISTORY OF MONTANISM

In the mid-second century AD, a man named Montanus, who had once been a Galli, one of the
eunuch priests in the Cult of Cybele, got converted to Christianity and formed a Christian sect.
When?
Scholars debate as to when Montanus first began his prophetic activity. They date it between c. AD
135 to as late as AD 177.
Where?
The exact place is also uncertain. Their Catholic opponents daubed them the "Cataphrygians,"
("those among the Phrygians" (oi kata Phrygas), then as Montanists, Pepuzians, and (in the West)
Cataphrygians.) expressing their place of origin as Phyrgia. It is said to be in Phyrgia in a village
in Mysia named Ardabau during the proconsulate of Gratus. Phrygia ( Φρυγία) was a kingdom in
the west central part of Anatolia, in what is now Turkey, centered on the Sakarya River. But we
have not been able to identify either the Proconsul Gratus nor the village Mysia. But Montanus
proclaimed the towns of Pepuz, Tymionand Ardabau as the capital New Jerusalem at the second
Advent of Jesus. Pepuza may have been somewhere east of Philadelphia in western Turkey..

Place of Phyrgia in Turkey

From Eusebius, V, xvi, 7, we learn that this was during the proconsulship of Gratus. But we do not
have any historical record of such a proconsul of Asia. But tread "Quadratus", there was a



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

13

Quadratus who was proconsul in AD 155, and another in 166, so that one of these years was the
real date of the birth of Montanism. But we do not have any record of a Christian group called
Montanists anywhere until Cyril of Jerusalem documented it. Cyril died in AD 386.

Coming from the worship of a female goddess, Montanus made no difference in the position of
male and female within the Church. This was interpreted as the influence of Cybele cult. On the
other hand the Greek and Roman Churches had been a male dominated church. Pauline
Christians completely cast off the feminine aspect of God. The Holy Spirit – called Ruah which is
feminine in the original tongue of Hebrew – was even translated a sexless being or in some cases
as a male. All Bible translations refers to the Holy Spirit as “He”. Yet the Holy Spirit was the life
giver. Women were forbidden from the Priestly status until recently. In this context came
Montanus who came out of the worshiping community where their Supreme God was a Goddess.

Trinity as three male forms, Three in One Trinity, Father, Son and It (dove)

Montanus’ Church granted women equal authority with men, and it actually allowed them to
become priests. This probably was the first Christian Church that allowed the women to become
priests. But as it appears that it did not become the norm within the Christian communities
elsewhere. The noisy prophetess were there before, starting with Phillip’s daughters. But they
were all silenced in the Roman world of Christianity in accordance with the Greco-Roman culture.
(1 Timothy 2:12).Epiphanius informs us that the Montanists used Galatians 3:28 in this regard: "In
Christ there is neither male nor female" (Medicine 49.2).

Montanus was joined by two women Prophets named Priscilla, and Maximilla after leaving their
husbands to join the cult. We are not told whether they left their marriage because of their faith or
not. Their popularity even exceeded Montanus' own. "The Three" spoke in ecstatic visions and
urged their followers to fast and to pray, so that they might share these revelations. They claimed
their succession fom the prophets Quadratus and Ammia of Philadelphia, stretching all the way
back to Agabus (1st century AD) and to the daughters of Philip the Evangelist. Acts 21:8, 9

Coming from a pagan religion, his actions were taken with suspicion.by the established church of
the period. However their moral standards had been very rigid everywhere even to the extent of
forbidding second marriages at all cost even for widows and widowers
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Montanus began his career innocently enough through preaching a return to penance and being
filled with the Holy Spirit and being empowered. His movement also emphasized the continuation
of miraculous gifts of the Apostolic period such as speaking in tongues and prophecy. After all
speaking in tongues and prophecy were part of the early unorganized church. Pentecost was
indeed the beginning of the Christian Church. Being filled with the Holy Spirit should still be the
beginning of Christian life of every believer.

The last disciple of Jesus had just passed away. Jesus did promise to come back and take back to
heaven all who put their trust in Him. Did not Jesus in Matthew 24:34, declare, “This generation
shall not pass” until a series of events transpire–including the second coming–did Jesus mean “this
generation will not pass away” The imminent return of Jesus to gather his elect was expected
almost immediately and every generation was expecting that imminent return soon, as was
guaranteed. Even today in the 20th century we are waiting for this to happen. Montanus evidently
also was a student of the Bible. Based on the understanding of the imminent return of Christ to
earth he began to teach Christ’s imminent return into his home town in Phrygia.

They adopted the name "New Prophecy" for their movement. The essential statement of the new
movement was that the revelations and prophecy through the promised Paraclete is still going on
and that it gives direct revelation to His people preparing Christians to the coming of Jesus. It is
generally agreed that the movement was inspired by Montanus' reading of the Gospel of John— "I
will send you the advocate [Paraclete], the spirit of truth" (Heine 1987, 1989; Groh 1985).

Eusebius of Caesarea, "the Father of Church History," (260-340 AD) who was an opponent of this
movement quotes a second century source, dubbed "Anonymous," (He is quoted everywhere as
such in all document as though it is his name) who tells us that Montanus as "a recent convert to
the faith ... gave the adversary access to himself ... and began to speak and prophecy strange
things" (Ecclesiastical History 5.16.7). Cybele prophets prophesied in ecstasy in the same way as
the Christians. The difference was in the nature of the spirit. The ecstatic prophecies of Montanus
were given as though from the Paraclete – the Holy Spirit – in first person as is usual in every
prophecy given under the spirit, which led the belief that he claimed to be the incarnation of
Paraclete. He never really made that claim. Apparently he even prophesied in first person as the
Father God.
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The anonymous opponent of the sect describes the method of prophecy (Eusebius, V, xvii, 2-3):

First the prophet appears distraught with terror (en parekstasei),
then follows quiet (adeia kai aphobia, fearlessness);
beginning by studied vacancy of thought or passivity of intellect (ekousios amathia),
he is seized by an uncontrollable madness (akousios mania psyches).

The prophets did not speak as messengers of God in the Old Testament, with the familiar
beginning: "Thus saith the Lord," but described themselves as possessed by God and spoke in His
Person.
"I am the Father, the Word, and the Paraclete," said Montanus;
and again: "I am the Lord God omnipotent, who have descended into to man",
and "neither an angel, nor an ambassador, but I, the Lord, the Father, am come".
And Maximilla said: "Hear not me, but hear Christ" ;
and: "I am driven off from among the sheep like a wolf ; I am not a wolf, but I am speech, and spirit,
and power."
This possession by a spirit, which spoke while the prophet was incapable of resisting, is described
by Montanus:
"Behold the man is like a lyre, and I dart like the plectrum. The man sleeps, and I am awake"
(Epiphanius, "Hær.", xlviii, 4).
This gives the theology of the prophecy of Montanus that humans by yielding themselves to God
become an instrument in the hands of God to bring the messages to the hearer.

These are expressions of total taking over of a person by the Spirit that is speaking through the
person. Even today that is the way the people with spirit possession speak in all religions. Is
there a difference between the taking over of the Holy Spirit and a common spirit? The great point
was the manner of prophesying. But Montanus’ method was denounced as contrary to custom
and to tradition.

A Catholic writer, Miltiades, wrote a book to which the Anonymous author refers, "How a prophet
ought not to speak in ecstasy". It was urged that the phenomena were those of possession, not
those of the Old Testament prophets, or of New Testament prophets like Silas, Agabus, and the
daughters of Philip the Deacon; or of prophets recently known in Asia, Quadratus (Bishop of Athens)
and Ammia, prophetess of Philadelphia, of whom the Montanist prophets boasted of being
successors. To speak in the first person as the Father or the Paraclete appeared blasphemous.

The older prophets had spoken "in the Spirit", on behalf of the Spirit, but they were always
conscious of themselves. According to St.Paul 1 Cor 14:32 "The spirits of the prophets are
subject to the prophets." or according to NIV “The spirits of prophets are subject to the control of
prophets.”
Montanus declared: "The Lord hath sent me as the chooser, the revealer, the interpreter of this
labor, this promise, and this covenant, being forced, willingly or unwillingly, to learn the gnosis of
God."
The Montanists appealed to these bible verses:
Genesis 2:21: "The Lord sent an ecstasy upon Adam";
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Psalm 115:2: "I said in my ecstasy";
Acts 10:10: "There came upon him [Peter] an ecstasy".

Dispensation Theology of Montanus.

Montanus actually proposed a new dispensation theology - the first dispensation theology of
Christendom.

Montanus claimed that “As the dispensation of the Father had given way to the dispensation of the
Son, so the dispensation of the Son had now given place to the dispensation of the Holy Spirit, for
[he maintained] Christ’s promise of the Paraclete had now been fulfilled.” He taught that God's
supernatural revelations did not end with the apostles, but that even more wonderful manifestations
of the divine energy might be expected under the dispensation of the Paraclete. Thus prophecy and
manifestations of the Holy Spirit in man did not end with the Apostolic period, but continues
henceforth in the later periods in much more efficient and spectacular ways afterwards. Christ can
return in glory only at the end of the dispensation of the Paraclete.

BEFORE CHRIST

Till AD1>>>>>>
DURING THE LIFE OF CHRIST

AND TILL PENTECOST

AFTER THE PENTECOST

From AD 33>>>>>>

In the dispensation of the Holy Spirit, the Holy Spirit deals, speaks and act directly because as a
spirit She can possess her mediums. What differed was simply the manner of delivering the
message.

Reaction of Traditional Churches

Most churches found this new movement very disturbing. The response to this continuing
revelation split the Christian communities, and the orthodox clergy fought to suppress it. Bishop
Apollinarius found the church at Ancyra torn in two, and he opposed the "false prophesy" (quoted
by Eusebius 5.16.5). But there was real doubt at Rome, and Pope Eleutherus (c 174 to 189 .as his
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period of Papacy) even wrote letters in support of Montanism, although he later recalled them
(Tertullian, "Adversus Praxean" c.1, Trevett 58-59).

Tertullian

Tertullian, the Christian writer rejected mainstream Christianity and converted to Montanism.
Trevett affirms, "It is generally agreed that Tertullian had migrated to the Prophecy by the year 207
at the latest" (Christine Trevett: Montanism: Gender, Authority and the New Prophecy Cambridge
University Press, 1996 ). He turned out to be the only defender of Montanism who left his writings to
clear them of many accusations of the opponents.

“But Tertullian is the most famous of the Montanists. He was born about 150-5, and became a
Christian about 190-5. His excessive nature led him to adopt the Montanist teaching as soon as he
knew it (about 202-3). His writings from this date onwards grow more and more bitter against the
Catholic Church, from which he definitively broke away about 207. He died about 223, or not much
later. His first Montanist work was a defense of the new prophecy in six books, "De Ecstasi", written
probably in Greek; he added a seventh book in reply to Apollonius. The work is lost, but a sentence
preserved by Prædestinatus (xxvi) is important: "In this alone we differ, in that we do not receive
second marriage, and that we do not refuse the prophecy of Montanus concerning the future
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judgment." In fact Tertullian holds as an absolute law the recommendations of Montanus to eschew
second marriages and flight from persecution. He denies the possibility of forgiveness of sins by the
Church; he insists upon the newly ordained fasts and abstinences.” (Catholic Encyclopaedia)

Tertullian became in the year 201 or 202, the influential advocate of Montanism while remaining
within the Catholic Church which he defended against all heresies. Later he joined them leaving
the mother church. Augustin relates that Tertullian left the Montanists, and founded a new sect,
which was called after him, but was, through his (Augustin's) agency, reconciled to the Catholic
congregation of Carthage.

Evidently Tertullian believed that it was genuine, accordingly mentioning it and defended it strongly
in his later works. Unfortunately his work in defence of it, De ecstasi, in 7 books are lost. We know
them today only from others who quoted him to oppose them. (Jerome, mentions this work in his
biography of Tertullian, De viris illustribus, ch53.) Tertullian fiercely attacks those who condemned
the new prophecy, and in attacking the church authorities as more interested in their own political
power in the church than in listening to the Spirit.

They were however very popular in the region within the community as shown by the vast
expansion of the movement. From Pepuza, Tymion and Ardabau in Phrygia, the New Prophecy
under Montanus, Priscilla and Maximilla and others spread to various parts of Asia Minor. It
reached Italy, and especially Rome, and the hub of North Africa, Carthage. The martyrs in Lyons
and Vienne in southern Gaul (c. 177) may well have been Montanists (Eusebius of Caesarea:
Ecclesiastical History 5.1.3-63; 5.3.2f.).

Other key leaders in the history of Montanism include Theodotus, who, like Montanus, was both a
prophet and a trustee (epitropos; Eusebius of Caesarea:Ecclesiastical History 5.16.14; 5.3.4),
Themiso and Miltiades, who were among the leading figures after the death of the Three (Eusebius
of Caesarea:Ecclesiastical History 5.18.5; 5.16.3; 5.17.1) viz. Alexander, Proclus and Praxeas.
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Apparently the montanists were a very well organized independent church with administrators and
trustees. The existence of such an officer shows that the Montanists formed a compact
organization at an early date, and that much stress was laid upon it (cf. chap. 18, 2). According to
Jerome (Ep. ad Marcellam; Migne, Ep. 41. 3) the Montanists at Pepuza had three classes of
officers: first, Patriarchs; second, Cenonæ (The Administrators), third, Bishops.

However, the spread of Montanism was not without controversy and conflict. The ‘Anonymous’
states that, though some followed Montanus when they first heard his prophecies, others were
irritated and ascribed it as inspired by devil and evil spirits Some bishops stood up to rebuked him
and forbid him to speak, and considered them as the expected false prophets [cf. Matt. 7:15]
(Eusebius of Caesarea:Ecclesiastical History 5.16.8).

Serapion of Antioch tells us of a bishop who (unsuccessfully) tried to exorcize one of the
prophetesses: "The blessed Sotas in Anchilus wanted to cast out the demon of Priscilla, and the
hypocrites did not permit it" (Eusebius of Caesarea:Ecclesiastical History 5.19.3). We should have
expected them to permit such a devastating act if they believed it was under demonic possession
they were prophecying. Eusebius records that another bishop, Zoticus, sought to exorcize
Maximilla (Eusebius of Caesarea:Ecclesiastical History5.18.13). However this attempt to exorcise
extended only against the women and not against men. Even in later period when they tried to
rejoin the mainline churches, the women had to undergo exorcism prior to rebaptism.

When Anonymous arrived in Ancyra, and found it "deafened" with this New Prophecy (or "false
prophecy" as he preferred to call it), he proceeded to teach against it. "With the Lord's help," he
writes, "we lectured for many days in the Church both concerning these very people and also on
the particulars of the things put forward by them." His work was not without success and his
"opponents" and "adversaries" were "repelled for the present." On his departure, the elders
requested him to write a book on the subject and send it to them (Eusebius of
Caesarea:Ecclesiastical History 5.16.4-6).

Claudius Apollinarius, Bishop of Hierapolis, in about 172, also composed a book against
Montanism, as did another churchman from Asia Minor, Apollonius, in about 210. Publius Julius,
Bishop of Dbeltum in Thrace and a large number of other bishops signed a public letter
condemning the heresy. Serapion, Bishop of Antioch (d. 211), affirmed, "This false order of the
so-called new prophecy has been abhorred by the whole brotherhood through out the world"
(Eusebius of Caesarea:Ecclesiastical History5.18.1; 5.19.1-4).

Some of the martyrs of Lyons and Vienne and two female martyrs of Carthage, Perpetua and
Felicitas, were probably (early) Montanists. They were, however, members in the Catholic Church
also and were esteemed very highly amongst Catholics for their fortitude.

Irenaeus of Lyon was sympathetic towards the movement. In 177, Irenaeus (then a presbyter of the
Catholic Church) brought a letter from the Church in Gaul to Eleutherus the Roman Bishop,
advocating peace concerning Montanism (Eusebius of Caesarea:Ecclesiastical History 5.3.4).
Whether it was Eleutherus who counselled peace, we do know that one Bishop of Rome was not
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ill-disposed towards it. In the beginning of his work against Praxeas (a modalistic monarchian and
an anti-Montanist), Tertullian, the powerful advocate of Montanism, writes:

“For the same man [i.e., Praxeas], when the bishop of Rome at that time had already
acknowledged the prophecies of Montanus, Priscilla and Maximilla, and on the basis of that
acknowledgment had brought peace to the churches of Asia and Phrygia, by making false
assertions about the prophets themselves and their Churches, and by bring forward the views of his
predecessors, forced him both to recall the letter of peace which had already been sent and to
desist from his intention of admitting the gifts” (Against Praxeas 1).

The anonymous writer admits that he has only an uncertain report for the story that Montanus and
Maximilla both hanged themselves, and that Themison was carried into the air by a devil, flung
down, and so died. "The Anonymous" says:

“They say, at least, that this happened thus. But not having seen them ourselves we do not claim to
have any knowledge of such things, my friend, for perhaps Montanus and Theodotus and the
above mentioned woman died in this way, but perhaps they did not”. Evidently the opponents of
Montanus heaped up gossips and hatred which was generated by the church authorities against
the new phenomena in the church. We could probably see the same reaction even today towards
the neo-montanists and charismatics. These statements remain as the expression of prejudice
against Montanians by the main church people.

Themiso seems to have been the head of the Montanists after Montanus. Before the end of the 2nd
cent. Montanist teachers had made their way as far as Antioch; for Serapion, the bishop there,
wrote against them, copying the letter of Apolinarius. It is through Serapion that Eusebius seems to
have known this letter.

For the following years, "it may be reasonably supposed" that at Rome the New Prophecy
"remained in an ambiguous position, disowned and yet not formally and officially condemned." The
debate concerning the acceptability of Montanism continued to the time of "pope" Zephyrinus
(199-217). After a sharp controversy between the Montanist, Proclus, and the churchman, Gaius, in
which the two men debated in writing, Montanism was officially rejected in Rome (Eusebius of
Caesarea:Ecclesiastical History 2.25.5-7; 6.20.3).
(http://www.cprf.co.uk/articles/montanism.htm#.WMCKBBratkg “Was the Church Right to Condemn Montanism?” by

Angus Stewart)

An inscriptions in the Tembris valley of northern Phrygia, dated between 249 and 279, openly
proclaim their allegiance to Montanism.

Eventually Montanism was condemned by the bishop of Rome, and the Montanists were pushed
out. They lingered on in Asia Minor for several centuries.

Early in the 3rd cent. the church had made converts enough from Montanists born in the sect for
the question to arise, On what terms were converts to be received who had had no other than
Montanist baptism? Matter and form were perfectly regular; for in all essential points of doctrine
these sectaries agreed with the church. But it was decided, at a council held at Iconium, to
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recognize no baptism given outside the church. This we learn from the letter to Cyprian by Firmilian
of Caesarea in Cappadocia. This council, and one which made a similar decision at another
Phrygian town, Synnada, are mentioned also by. Dionysius of Alexandria (Eus. vii. 7). Firmilian
speaks as if he had been present at the Iconium council, which may be dated c. 230.

So entirely had the Catholics ceased to regard the Montanists as Christian brethren that, as stated
by the Anonymous, when persecution by the common enemy threw confessors from both bodies
together, the orthodox persevered till their final martyrdom in refusing to hold intercourse with their
Montanist fellow-sufferers; dreading to hold any friendship with the lying spirit who animated them.
Epiphanius states that in his time the sect had many adherents in Phrygia, Galatia, Cappadocia,
and Cilicia, and a considerable number in Constantinople.

The formal rejection of Montanism by the Roman church was followed by a public disputation
between the Montanist teacher Proclus, and Caius, a leading Roman presbyter. Eusebius, who
read the record of it, says it took place under Zephyrinus.

In AD 250 Emperor Decius ordered everyone in the Roman Empire to perform a sacrifice to the
Roman gods and the well-being of the Emperor. The edict ordered that the sacrifices be performed
in the presence of a Roman magistrate, and a signed and witnessed certificate be issued to that
effect. It was the first time that Christians had faced legislation forcing them to choose between
their religious beliefs and death. Till the time of the Decian persecution starting AD 250 they
could meet for worship, and, even when few in number, keep together; but Constantine's edict
killed all the weaker sects, and among them the Montanists, everywhere except in Phrygia and
neighbouring districts, where they were still numerous in Sozomen's time. Unlike Scythia, where
one bishop ruled over the whole province, among these Phrygian heretics every village had its
bishop. At last the orthodox zeal of Justinian took measures to crush out the remains of the sect in
Phrygia, and the Montanists in despair gathered with wives and children into their places of worship,
set them on fire, and there perished (Procop. Hist. Arc. 11).

“Tertullianist sect survived him and its remnants were reconciled to the Church by St. Augustine
(Hær., lxxxvi).

A group of "Tertullianists" continued to exist at Carthage. The anonymous author of Praedestinatus
records that a preacher came to Rome in 388 where he made many converts and obtained the use
of a church for his congregation on the grounds that the martyrs to whom it was dedicated had
been Montanists. He was obliged to flee after the victory of Theodosius I. Augustine records that
the Tertullianist group dwindled to almost nothing in his own time, and finally was reconciled to the
church and handed over their basilica

About 392-4 an African lady, Octaviana, wife of Hesperius, a favorite of the Duke Arbogastes and
the usurper Maximus, brought to Rome a Tertullianist priest who raved as if possessed. He
obtained the use of the church of Sts. Processus and Martinianus on the Via Aurelia, but was
turned out by Theodosius, and he and Octaviana were heard of no more.
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In the sixth century, at the orders of the emperor Justinian, John of Ephesus led an expedition to
Pepuza to destroy the Montanist shrine there, which was based around the tombs of Montanus,
Priscilla and Maximilla.

The sect persisted probably into the eighth century. The Columbia Encyclopedia claims that “in
isolated areas of Phrygia, where it [Montanism] continued to the 7th cent.”

Epiphanius distinguished a sect of Montanists as Pepuzians or Quintillians (he calls Priscilla also
Quintilla). He says “they had some foolish sayings which gave thanks to Eve for eating of the tree of
knowledge. They used to sleep at Pepuza in order to see Christ as Priscilla had done. Often in their
church seven virgins would enter with lamps, dressed in white, to prophesy to the people, whom by
their excited action they would move to tears. These heretics were said to have women for their
bishops and priests, in honor of Eve. They were called "Artotyrites", because their sacrament was
of bread and cheese.”

Evidently they made up imaginary stories to belittle them. One such story is that the Montanists
(or at least the Pepuzians) on a certain feast took a baby child whom they stuck all over with brazen
pins. They used the blood to make cakes for sacrifice. If the child died it was looked upon as a
martyr; if it lived, as a high-priest. This story was no doubt a pure invention, and was especially
denied in the "De Ecstasi" of Tertullian. An absurd nickname for the sect was Tascodrugitoe, from
Phrygian words meaning peg and nose, because they were said to put their forefinger up their nose
when praying "in order to appear dejected and pious" (Epiphanius, Hær., xlviii, 14).

It is interesting to take St. Jerome's account, written in 384, of the doctrines of Montanism as he
believed them to be in his own time (Ep., xli). He describes them as:

� Sabellians in their idea of the Trinity,
� as forbidding second marriage,
� as observing three Lents "as though three Saviours had suffered".
� Above bishops they have "Cenones" (probably not koinonoi, but a Phrygian word) and
� patriarchs above these at Pepuza.
� They close the door of the Church to almost every sin.
� They say that God, not being able to save the world by Moses and the Prophets, took flesh of

the Virgin Mary, and in Christ, His Son, preached and died for us. And because He could not
accomplish the salvation of the world by this second method, the Holy Spirit descended upon
Montanus, Prisca, and Maximilla, giving them the plenitude which St. Paul had not (1
Corinthians 13:9).

St. Jerome refuses to believe the story of the blood of a baby; but his account is already
exaggerated beyond what the Montanists would have admitted that they held. Origen ("Ep. ad
Titum" in "Pamph. Apol.", I fin.) is uncertain whether they are schismatics or heretics. St. Basil is
amazed that Dionysius of Alexandria admitted their baptism to be valid (Ep., clxxxii).

� According to Philastrius (Hær., xlix) they baptized the dead.

� Sozomen (xviii) tells us that they observed Easter on 6 April or on the following Sunday.
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� Germanus of Constantinople (P.G., XCVIII, 44) says they taught eight heavens and eight
degrees of damnation.

The Christian emperors from Constantine onwards made laws against them, which were scarcely
put into execution in Phrygia (Sozomen, II, xxxii). But gradually they became a small and secret
sect. The bones of Montanus were dug up in 861. The numerous Montanist writings (bibloi apeiroi,
"Philosophumena", VIII, xix) are all lost. It seems that a certain Asterius Urbanus made a collection
of the prophecies (Eusebius, V, xvi, 17).” (Catholic Encyclopedia portions)

Montanus was eventually condemned at the Council of Ephesus in 431 AD. But isolated churches
of Montanism survived even upto 8th century AD. Did they really die there?

Most of our information on the movement is through three major sources:
Eusebius of Caesarea, Epiphanius Bishop of Salamis, and Tertullian.

The first two were very negative and wrote on them in total vitriolic terms while Tertullian defended
them.

TIME LINE OF MONTANISM

c. 157 AD. Montanus begins prophesying that the Heavenly Jerusalem will soon descend
in Phrygia, in Asia Minor

170s AD. Montanism develops ecstatic and ascetic practices. Eusebius fixes the rise of
the movement in the year 172, and it is possible that this statement was based
upon a knowledge of the time of Gratus' proconsulship.
Around 170: Pope Eleutherus expresses favourable thoughts concerning the
Montanists.

177 AD. Irenaeus (then a presbyter) brought a letter from the Church in Gaul to
Eleutherus the Roman Bishop, advocating peace concerning Montanism.

Around 177: Church leaders chose to excommunicate the Montanists, making
Montanism a separate sect with its seat of government at Pepuza.

c. 190 AD . Montanism condemned by church councils in Asia Minor
2002 AD Reports of a Montanist group in Rome.
c. 207 AD. Tertullian converts to Montanism

3rd century: Montanism becomes an important sect in Carthage.
c.220 AD Tertullian breaks with the Montanists, founding his own sect, that would survive

into the 5th century.

c 230 AD. Iconium council, Synod of Synnada (rejection of Baptism of Montanists)
250 AD. Emperor Decius Persecution
c. 400 AD. Montanism wanes but survives in pockets

Around 400: According to St. Augustine, Montanism sees a rapid decline, many
congregations loosing members, abandoning their buildings to the Roman
Catholic Church, and reconciling with it. Still, some congregations would
survive.

431 AD. Council of Ephesus
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483 - 565 AD Persecution under Justinian
Middle 6th c: Byzantine emperor, Justinian 1, imposes strict regulations on the Montanists

and other groups deemed heretical. He sends an expedition to Pepuza
todestroy the Montanist shrine there.

722 AD Byzantine emperor, Leo 3, orders that Montanists, as well as Jews, shall be
baptized by force if necessary

C 800s:AD. Montanism survived into the 800s in various pockets throughout Europe and
Middle East. It may have been a powerful force in the formation of Sufism at
the time of Islamic expansion.

9th century: Last records of Montanists, then only living in isolated communities.
.
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IV

TEACHINGS OF MONTANISM

Some of the Chief Articles in the Dictionary of Christian Biography, Literature etc. Vol. III

William Smith, Henry Wace 1882

Montanism and the Canon.

The most fundamental innovation of Montanist teaching was the theory of an authorized
development of Christian doctrine, as opposed to the older theory that Christian doctrine was
preached in its completeness by the apostles and that the church had merely to preserve faithfully
the tradition of their teaching.

The Montanists did not reject the apostolic revelations nor abandon any doctrines the church had
learned from its older teachers. The revelations of the new prophecy were to supplement, not to
displace, Scripture. They believed that while the fundamental truths of faith remained unshaken,
points both of discipline and doctrine might receive correction. "A process of development was
exhibited in God's revelations. It had its rudimentary principle in the religion of nature, its infancy in
the law and the prophets, its youth in the gospel, its full maturity only in the dispensation of the
Paraclete. Through His enlightenment the dark places of Scripture are made clear, parables made
plain, those passages of which heretics had taken advantage cleared of all ambiguity" (Tert. de Virg.
Vel. i.; de Res. Carn. 63). Accordingly Tertullian appeals to the new revelations on questions of
discipline, e.g. second marriages, and also on questions of doctrine, as in his work against Praxeas
and his treatise on the Resurrection of the Flesh.

Some have thought it a thing to be regretted that the church by her condemnation of Montanism
should have suppressed the freedom of individual prophesying. But each new prophetic revelation,
if acknowledged as divine, would put as great a restraint on future individual speculation as words
of Scripture or decree of pope or council. If Montanism had triumphed, Christian doctrine would
have been developed, not under the superintendence of the church teachers most esteemed for
wisdom, but usually of wild and excitable women. Thus Tertullian himself derives his doctrine as to
the materiality and the form of the soul from a revelation made to an ecstatica of his congregation
(de Anima, 9). To the Montanists it seemed that if God's Spirit made known anything as true, that
truth could not be too extensively published. It is evident from quotations in Epiphanius and
Tertullian that the prophecies of Maximilla and Montanus were committed to writing. To those who
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believed in their divine inspiration, these would practically form additional Scriptures. Hippolytus
tells that the Montanists "have an infinity of books of these prophets whose words they neither
examine by reason, nor give heed to those who can, but are carried away by their undiscriminating
faith in them, thinking that they learn through their means something more than from the law, the
prophets, and the gospels." Didymus is shocked at a prophetical book emanating from a female,
whom the apostle did not permit to teach. It would be a mistake to suppose that the Montanistic
disputes led to the formation of a N.T. canon. On the contrary, it is plain that when these disputes
arose Christians had so far closed their N.T. canon that they were shocked that any modern writing
should be made equal to the inspired books of the apostolic age. The Montanist disputes led to the
publication of lists recognized by particular churches, and we consider that it was in opposition to
the multitude of Montanist prophetic books that Caius in his disputation gave a list recognized by
his church. The controversy also made Christians more scrupulous about paying to other books
honours like those given to the books of Scripture, and we believe that it was for this reason that the
Shepherd of Hermas ceased to have a place in church reading. But still we think it plain from the
history that the conception of a closed N.T. canon was found by Montanism and not then created.

Montanist Doctrines and Practices.

The church objected, as against Montanism, to any addition being made to the teaching of
Scripture. What, then, was the nature of the additions actually made by the Montanists?

(1) New Fasts.—The prophetesses had ordained that in addition to the ordinary Paschal fast of the
church two weeks of what was called Xerophagy should be observed. In these the Montanists
abstained, not only from flesh, wine, and the use of the bath, but from all succulent food, e.g. juicy
fruit, except on Saturday and Sunday. The weekly stations also, or half fasts, which in the church
ended at three p.m., were by Montanists usually continue till evening. The church party resisted the
claim that these two new weeks of abstinence were divinely obligatory. The real question was, Had
the prophetess God's command for instituting them? This particular revelation only came into
prominence because at recurring intervals it put a marked difference between Montanists and
Catholics, similar to that which the Paschal fast put between Christians and heathen.

(2) Second Marriages.—On this subject again the difference between the Montanists and the
church really reduces itself to the question whether the Paraclete spoke by Montanus. Second
marriages had before Montanus been regarded with disfavour in the church. Tertullian deprecates
them with almost as much energy in his pre-Montanist work ad Uxorem as afterwards in his
Montanist de Monogamia. But however unfavourably such marriages were regarded, their validity
and lawfulness were not denied. St. Paul had seemed to declare that such marriages were not
forbidden (Rom. vii. 3; I. Cor. vii. 39), and the direction in the pastoral epistles that a bishop should
be husband of one wife seemed to leave others free.

(3) Church Discipline.—The treatise of Tertullian (de Pudicitia) shews a controversy of Montanists
with the church concerning the power of church officers to give absolution. The occasion was the
publication, by one whom Tertullian sarcastically calls "Pontifex Maximus" and "Episcopus
Episcoporum," of an edict of pardon to persons guilty of adultery and fornication on due
performance of penance. Doubtless a bp. of Rome is intended, and as Hippolytus tells (ix. 12) of
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Callistus being the first to introduce such laxity in granting absolution, it seems plain that Callistus
was referred to. Tertullian holds that for such sin absolution ought never to be given. Not that the
sinner was to despair of obtaining God's pardon by repentance; but it was for God alone to pardon;
man might not.

(4) Montanus taught “the Priesthood of the People,” and this was a threat to the existing Church
clergy. Much of the history of Christianity has been determined by this repetitive struggle between
the clergy of the Church and those who would do away with it.

Differences between Montanism and orthodox Christianity

The beliefs of Montanism contrasted with orthodox Christianity in the following ways:

� The belief that the prophecies of the Montanists superseded and fulfilled the doctrines
proclaimed by the Apostles.

� The encouragement of ecstatic prophesying, contrasting with the more sober and disciplined
approach to theology dominant in orthodox Christianity at the time and since.

� The view that Christians who fell from grace could not be redeemed, also in contrast to the
orthodox Christian view that contrition could lead to a sinner's restoration to the church.

� A stronger emphasis on the avoidance of sin and church discipline than in orthodox Christianity.
They emphasized chastity, including forbidding remarriage.

� Some of the Montanists were also "Quartodeciman" ("fourteeners"), preferring to celebrate
Easter on the Hebrew calendar date of 14 Nisan, regardless of what day of the week it landed
on. The orthodoxy held that Easter should be commemorated on the Sunday following 14
Nisan. (Trevett 1996:202)

� Jerome and other church leaders claimed that the Montanists of their own day held the belief
that the Trinity consisted of only a single person, similar to Sabellianism, as opposed to the
orthodox view that the Trinity is one God of three persons which Tertullian also had held. There
were some that were indeed modalistic monarchians (Sabellians) and some that were
closer to the Trinitarian doctrine. It is reported that these modalists baptized mentioning
the name of Jesus Christ as opposed to mentioning the Trinity. Most of the later
Montanists were of the modalistic camp.

<<<<

www.cprf.co.uk/articles/montanism.htm

Only two books have appeared in English on the subject of Montanism. The first of these,
Montanism and the Primitive Church, was written by John de Soyres of Cambridge University in
1878. "Our conclusion," he states, "is that there was nothing [in Montanism] opposite to an article of
creed."



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

28

He ascribes to Montanism the diverse operations of the Spirit (I Cor. 12:6f.) and the fruit of the Spirit
(Gal. 5:22-23), before closing his book with the ominous words: “And where this Spirit shows itself
in these fruits, though Popes and Councils may anathematize, the Great Judge will one day reverse
their judgment.”

A Jesuit scholar, Walter J. Burghardt, writes, "I can find no persuasive evidence that primitive
Montanism was guilty of heresy."

David F. Wright, the Senior Lecturer in Ecclesiastical History at Edinburgh University and the first
editor of Themelios, the leading evangelical journal for biblical and theological students in the
British Isles, states that the church's rejection of Montanism was "damaging and regrettable:" The
reaction against Montanism brought upon the church impoverishment more detrimental than the
upset caused by the unbalanced excesses of the New Prophecy.

At first, there seems to be something to the claims of recent scholarship. Writing of his Montanist
beliefs, Tertullian expressly declared, “ The rule of faith, indeed, is completely one, alone
unalterable and irreformable, that is, in believing in one God alone, omnipotent, creator of the world,
and in his son Jesus Christ, born of the virgin Mary, crucified under Pontius Pilate, resurrected from
the dead on the third day, received into heaven, now seated at the Father's right hand, who will
come to judge the living and the dead by the resurrection of their flesh also” (On the Veiling of
Virgins 1.4).

Hippolytus admitted, "They, like the Church, confess that God is the Father of the universe and the
creator of all things, and they accept all that the gospel testifies about Christ."28 The fourth-century
heresy-hunter Epiphanius gives a similar testimony, "They use the Old and the New Testaments,
and likewise say that there is a resurrection of the dead" (Medicine 49.2; cf. 48.1.3). "They hold the
same view of the Father, Son and Holy Spirit as the Holy Catholic Church" (Medicine 48.1.4).

Thus as regards to the fundamental faith, Montanism is in accordance with the faith that was once
and for all handed down to our fathers.

The question is did the revelation end with the Apostles. Certainly not.

Jesus did promise the paraclete to reveal the mysteries still hidden to us

individuals.

Here are the basic verses.

"I will ask the Father, and he will give you another Counselor, who will never leave you. He is the
Holy Spirit, who leads into all truth. The world at large cannot receive him, because it isn't looking
for him and doesn't recognize him. But you do, because he lives with you now and later will be in
you.”

"But when the Father sends the Counselor as my representative -- and by the Counselor I mean
the Holy Spirit --

he will teach you everything

and
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will remind you of everything I myself have told you."

John 14:16-17, 26

"When the Spirit of truth comes,

he will guide you into all truth.

He will not be presenting his own ideas;

he will be telling you what he has heard.

He will tell you about the future.

He will bring me glory by revealing to you whatever he receives from me.
All that the Father has is mine;
this is what I mean when I say that

the Spirit will reveal to you whatever he receives from me."

John 16:13-15

"When the Holy Spirit has come upon you, you will receive power and will tell people about me
everywhere -- in Jerusalem, throughout Judea, in Samaria, and to the ends of the earth." Acts 1:8

“Suddenly, there was a sound from heaven like the roaring of a mighty windstorm in the skies
above them, and it filled the house where they were meeting. Then, what looked like flames or
tongues of fire appeared and settled on each of them. And everyone present was filled with the
Holy Spirit and began speaking in other tongues, as the Holy Spirit gave them this ability.”
Acts 2:2-4

We know how dearly God loves us, because he has given us the Holy Spirit to fill our hearts with
his love.
Romans 5:5

Evidently the Bible as we have today which is closed at the end of the Period of the Apostles is not
the complete revelation. We closed the canon at that time as a safety so that everything that follows
must conform to it as a safety feature. Don’t forget most of the letters in the New Testament was
written by a Paul who probably never say Jesus nor ever was a disciple of disciple Jesus when
Jesus was alive on this earth during his incarnation. He was given the knowledge by revelation.
He himself does not know whether he was in his body or out of the body. The spirit took him out of
this world into the third heaven. These are the ways Holy Spirit function. It is not under the
authority of the Church leaders nor of the Apostles even.

It is true that all spirit possessions have that aspect. I have seen possession induced by
continuous noise, Songs, Music, Dancing or even continuous praise and worship. How do we
know the possession is by the Holy Spirit or by Evil Spirit.
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Jerome’s letter To Marcella on the Doctrines of Montanism

St. Jerome (ca. 347-420), one of the four Latin Fathers of the Church (along with Sts.
Augustine, Ambrose, and Gregory the Great), is particularly famous for translating
the Bible into Latin, known as the Vulgate Bible. The saint spent four years in the
Syrian desert as a hermit, mortifying his flesh and elevating his spirit through study.
The subject has given Pinturicchio the opportunity to depict a monumental, rocky
landscape, while the lizard and the scorpion call attention to the desolation of the
scene. The open book contains a passage from a letter attributed to St. Augustine in
which Jerome is compared to St. John the Baptist, another saint who lived in the
wilderness.

An effort having been made to convert Marcella to Montanism,

Jerome here summarizes for her its leading doctrines, which he

contrasts with those of the Church. Written at Rome in 385 A.D.

1. As regards the passages brought together from the gospel of John with which a certain votary of
Montanus has assailed you, passages in which our Saviour promises that He will go to the Father,
and that He will send the Paraclete — as regards these, the Acts of the Apostles inform us both for
what time the promises were made, and at what time they were actually fulfilled. Ten days had
elapsed, we are told, from the Lord's ascension and fifty from His resurrection, when the Holy Spirit
came down, and the tongues of the believers were cloven, so that each spoke every language.
Then it was that, when certain persons of those who as yet believed not declared that the disciples
were drunk with new wine, Peter standing in the midst of the apostles, and of all the concourse said:
"You men of Judæa and all you that dwell at Jerusalem, be this known unto you and hearken to my
words: for these are not drunken as you suppose, seeing it is but the third hour of the day. But this
is that which was spoken of by the prophet Joel. And it shall come to pass in the last days, says
God, I will pour out of my spirit upon all flesh: and your sons and daughters shall prophesy, and
your young men shall see visions, and your old men shall dream dreams: and on my servants, and
on my handmaidens I will pour out...of my spirit." Acts 2:14-18

2. Prophecy and Tongues have ceased with Apostles

If, then, the apostle Peter, upon whom the Lord has founded the Church, Matthew 16:18 has
expressly said that the prophecy and promise of the Lord were then and there fulfilled, how
can we claim another fulfilment for ourselves? If the Montanists reply that Philip's four daughters
prophesied Acts 21:9 at a later date, and that a prophet is mentioned named Agabus, and that in
the partition of the spirit, prophets are spoken of as well as apostles, teachers and others, and that
Paul himself prophesied many things concerning heresies still future, and the end of the world; we
tell them that we do not so much reject prophecy— for this is attested by the passion of the Lord—
as refuse to receive prophets whose utterances fail to accord with the Scriptures old and new.

3. Faith in Sabellianism:
Sabellianism in the Eastern church or Patripassianism in the Western church (also known as modalism, modalistic
monarchianism, or modal monarchism) is the nontrinitarian or anti-trinitarian belief that the Heavenly Father,
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Resurrected Son, and Holy Spirit are three different modes or aspects of one monadic God, as perceived by the
believer, rather than three distinct persons within the Godhead

In the first place we differ from the Montanists regarding the rule of faith.

We distinguish the Father, the Son, and the Holy Spirit as three persons, but unite them as one
substance. They, on the other hand, following the doctrine of Sabellius, force the Trinity into the
narrow limits of a single personality.

Second Marriage forbidden.

We, while we do not encourage them, yet allow second marriages, since Paul bids the younger
widows to marry. 1 Timothy 5:14 They suppose a repetition of marriage a sin so awful that he
who has committed it is to be regarded as an adulterer.

Three fasts in an year

We, according to the apostolic tradition (in which the whole world is at one with us), fast through
one Lent yearly; whereas they keep three fasts in the year as though three saviours had suffered.
I do not mean, of course, that it is unlawful to fast at other times through the year— always
excepting Pentecost — only that while in Lent it is a duty of obligation, at other seasons it is a
matter of choice.

Hierarchy difference in order

With us, again, the bishops occupy the place of the apostles, but with them a bishop ranks not first
but third. For while they put first the patriarchs of Pepusa in Phrygia, and place next to these

the ministers called stewards, the bishops are relegated to the third or almost the lowest

rank. No doubt their object is to make their religion more pretentious by putting that last which we
put first.

Strict membership rule

Again they close the doors of the Church to almost every fault, while we read daily, "I desire
the repentance of a sinner rather than his death," Ezekiel 18:23 and "Shall they fall and not arise,
says the Lord," Jeremiah 8:4 and once more "Return ye backsliding children and I will heal your
backslidings." Jeremiah 3:22 Their strictness does not prevent them from themselves committing
grave sins, far from it; but there is this difference between us and them, that, whereas they in their
self-righteousness blush to confess their faults, we do penance for ours, and so more readily gain
pardon for them.

4. Dispensation of Father, Son and Holy Spirit

I pass over their sacraments of sin, made up as they are said to be, of sucking children subjected to
a triumphant martyrdom. I prefer, I say, not to credit these; accusations of blood-shedding may well
be false. But I must confute the open blasphemy of men who say that God first determined in the

Old Testament to save the world by Moses and the prophets, but that finding Himself unable

to fulfil His purpose He took to Himself a body of the Virgin, and preaching under the form of

the Son in Christ, underwent death for our salvation. Moreover that, when by these two

steps He was unable to save the world, He last of all descended by the Holy Spirit upon
Montanus and those demented women Prisca and Maximilia; and that thus the mutilated and
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emasculate Montanus possessed a fullness of knowledge such as was never claimed by Paul; for
he was content to say, "We know in part, and we prophesy in part," and again, "Now we see
through a glass darkly." 1 Corinthians 13:9, 12

These are statements which require no refutation. To expose the infidelity of the Montanists is to
triumph over it. Nor is it necessary that in so short a letter as this I should overthrow the several
absurdities which they bring forward. You are well acquainted with the Scriptures; and, as I take it,
you have written, not because you have been disturbed by their cavils, but only to learn my opinion
about them.

Source. Translated by W.H. Fremantle, G. Lewis and W.G. Martley. From Nicene and Post-Nicene
Fathers, Second Series, Vol. 6. Edited by Philip Schaff and Henry Wace. (Buffalo, NY:
Christian Literature Publishing Co., 1893.) Revised and edited for New Advent by Kevin
Knight. <http://www.newadvent.org/fathers/3001041.htm>.

THE ORACLES OF MONTANISM

This is a collection of the Oracles of Montanists during their early periods as Quoted by their
contempories
“A Study of early montanism and its relation to the Christian Church William Gordon Murdoch, 1946 Birmigham
University
http://etheses.bham.ac.uk/4543/1/Murdoch46PhD.pdf and
http://www.religion.ucsb.edu/faculty/thomas/classes/rgst116b/MontanistOracles.pdf

They give insight to the nature and content of their oracles and some insight into their theology.

Oracles and spirit possesion are common to all religions and cultures around the world.

"In China, the use of oracle bones dates as far back as the Shang Dynasty, (1600–1046 BC). In
Egypt, the earliest known oracle was in the renowned temple of Per-Wadjet. The temple was
dedicated to the worship of Wadjet and may have been the source for the oracular tradition that
spread to Ancient Greece from Egypt. The later Greeks called both the goddess and the city Buto".

in Hellenic culture by c. 1300 BC the oracles were associated with the cults of nature and fertility,
the most famous of these was the Delphic Oracle of the temple of Delphi". In ancient India, the
oracle was known as Akashwani, literally meaning "voice from the sky" and was related to the
message of God. Oracles played key roles in many of the major incidents of the epics Mahabharat
and Ramayana. In South Indian languages , "Oracle" is mentioned as "Ashareeravani" ,meaning
“voice from the one without a body” It is also known as "Daiva Vaakku". It literally means 'Words of
God'. It is a common practice even today in every temple festival. See
https://www.youtube.com/watch?v=XIJgiGVx7Xo
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A

AS CITED BY EPHIPANIUS

Ephanius used the same original manuscript as Philaster, i.e., "The Syntaana of Hippolytus". He
seems also to have had access to a book of Montanist oracles. In addition to these he drew quite
largely from the verbal tradition of his time.

Oracle No. 1. Montanus starts his oracle thus:
"It is I, the Lord God all powerful, who dwell in man."

Oracle No. 2. Montanus further states:
"Neither an angel nor an ambassador, but I the Lord God the Father am come." That the prophet
was conscious of a real union with God

Oracle No. 3 Maximilla states,
"Hearken not to me, but hearken to Christ.”

Oracle 4 Montanus says,
"Behold, man is as a lyre, and I myself play as a plectrum. Man sleeps and I watch. Behold, the
Lord is He who takes away men's hearts out of them and gives hearts to men.”

These two oracles illustrate the Montanist theory of inspiration and the place of ecstasy in the experience of
the prophets. Montanus comparison of the lyre and the plectrum. is not found in the sacred Scriptures, but
occurs in Cicero and Prudentius in Greek Philosophy. Christian literature offers similar language. In the
“ Odes of Solomon vi” it is stated, "As the hand on the harp, so the Lord's Spirit on His members."

The author of the Cohortatio ad Graecos: De monarchia ; Oratio ad Graecos edited by Miroslav
Marcovich“Graecos stated concerning the prophets:

“They ought to present themselves pure to the energy of the divine Spirit in order that the divine plectrum
itself, descending from heaven, and using righteous men as an instrument like a harp or lyre, might reveal to
us the knowledge of things divine and heavenly.(Cohortatio ad Graecos. Viii)

Athengoras also uses the figure of the musician to illustrate how the prophets became the instrument of the
Spirit:

Lifted in ecstasy above the natural operations of their minds by the impulses of the divine Spirit, they uttered
the things with which they were inspired, the Spirit making use of them as a flute player "breathes into a
flute.° (Athengoras, Leg. Ix)

Hippolytus speaking of the prophets states: “They had always in them the Logos as a plectrum, actuated by
which they announced those things which God willed.

Clement of Alexandria, speaking of the lifeless instruments, lyre and harp, compares them with the living
instrument: A beautiful breathing instrument of music the Lord made man, after His own image.(Hippolytus,
Be Antichr. ii;)
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Plato's view of inspiration is somewhat similar: “No man in his wits attains prophetic truth and
inspiration ....His intelligence is either enthralled by sleep or he is demented by some distemper or
possession.” ( Plato, Timaeus. Ixxii)

Speaking of the priestesses of Delphi and Dodona in the Phaedrus, Plato stated that they uttered few things
of value in their sane minds ; they were supposed to enter into an abnormal condition of trance for the
purpose of uttering their oracles.

Oracle 5.

"The Lord has sent me as adherent, teacher, interpreter of this work, the promise and the covenant,
compelled, willing and not willing, to learn the knowledge of God." (Epiphanius, Panarion. Xliii)

The oracle reveals a duality of divine and human consciousness in Maximilla’s experience.

Oracle 6.

"What do you say (of) the superman who is saved?" 'The righteous shall shine a hundred times
brighter than the sun, and those who are small among you, once saved, shall shine a hundred
times more than the moon.”

Oracle 7.

”She whom they call Maximilla the prophetess declares "After me there will no longer be a
prophetess but the end." “

Oracle 8.

"In the form of a woman, clad in a dazzling robe, Christ came to me. He imparted wisdom to me and
revealed to me that this place (Pepuza) is sacred and that here Jerusalem will descend from
heaven."

The prophetess here tells of a vision akin to that of Cornelius recorded in the Acts of the Apostles.

"Shining raiment" is the radiance in which Christ appeared to the prophetess. This type of appearance of a
heavenly messenger is common in both the Old and New Testaments. In this oracle the prophetess
declares in full consciousness the dream which she had during sleep and she gives it as a revelation of
Christ.

This is probably the only time that Christ is said to appear as a woman. However, this likeness may have
been in the dazzling white apparel or, as in the Gospel to the Hebrews and in sundry fragments of Gnostic
origin, where the feminine is applied to the Spirit.
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B

ORACLES FOUND IN THE WRITINGS OF

EUSEBIUS, DIDYMUS AND TERTULLIAN

Oracle 9.

"And let not the spirit which speaks through Maximilla say in the same work - that according to
Asterius Urbanus, 'I am pursued as a wolf from sheep. I am not a wolf; I am Utterance, Spirit, and
Power.”

Oracle 10.

"For he says, Montanus said: *1 am the Father and the Son and the Paraclete.”

Oracle 11.

"The Word, therefore, is both in the Father always - as He said, 'I am in the Father; and always with
God, - according to what is written, "And the Word was with God; and never separate from the
Father or other than the Father, since 'I and the Father are one. This Word will "be an emanation of
the truth, the guardian of the Unity; whence we declare that the Son is a prolation from the Father,
but not separated from Him. For God sent forth the Word, as the Paraclete also declares, just as
the root puts forth the trunk of the tree, and the fountain the river, and the sun theray. For these
examples are also emanations of the substances from which they proceed."(Tertullian, Adv.
Fraxean. Viii)

Oracle 12.

"And if you ask counsel of the Spirit, what does He approve more than that utterance of the Spirit?

Oracle 13.

"So also elsewhere do not choose to die on bridal beds, nor in miscarriages, nor in fevers, but as
martyrs, that He may be glorified who has suffered for us." (Tertullian, De Fusa. Ix)

Oracle 14.

"'But,' you say, 'the Church has the power of forgiving sins. This I acknowledge and take account of
more than you; I who have, in the persons of the new prophets, the Paraclete Himself who says,
'The Church has the power to forgive sins; but I will not use it, lest they commit other sins. '"

The basis for the belief that the Church had power to forgive sins is probably found in the Gospel according
to John xx, 22-23:”And when he had said this, he breathed on them, and saith unto them, Receive ye the
Holy Ghost. Whosoever sins ye remit, they are remitted unto them; and whosoever sins ye retain, they are
retained.”

Oracle 15.

"Again, through the holy prophetess, Prisca it is proclaimed that the holy minister is competent to
administer sanctity. 'For purity, makes for harmony, and they see visions, and bowing their heads,
they hear distinct voices, as salutary as they are mysterious.'"

Philo had already emphasised this point in Quis Rerum Divinarum:
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“For the prophet utters nothing of his own, in all his words there is to be discerned the Voice of Another. It is
not lawful for any non-virtuous man to become the interpreter of God, so by the fitness of things no vicious
man is capable of the state of enthusiasm. Such things'belong to the wise man alone, because the wise man
alone is the sounding instrument of God, struck and played by God after an invisible sort.

Philo calls this possession by God "divine madness." Philo's idealized description of the order of
theTherapeutae comes to its high point in depicting the nocturnal ceremony which conferred the rapture of
ecstatic enthusiasm upon the ascetic who practised abstemious living and continual meditation.

It is clear from this oracle that the Montanists believed that purity of heart was necessary before one could
receive that insight which comes from divine illumination.

(Philo, Vita Contemp.. 83-89.)

Oracle l6.

"Thus far touching my eulogy of the flesh, in opposition to its enemies, who are, notwithstanding, its
greatest friends also; for there is nobody who lives so much in accordance with the flesh as they
who deny the resurrection of the flesh. They deny its punishment and they despise its discipline. It
is a shrewd saying which the Paraclete utters concerning these persons through the prophetess
Prisca: 'They are carnal, and yet they hate the flesh "( Tert., De Resurrectione Carnis, xi:)
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V

TESTS OF A PROPHET

If God communicates His intention through His servants the prophets, and Satan counterfeits the
messages of God through false prophets, then it is vital that we test the prophets to see if the
message is indeed from God.

On one hand, the Scriptures admonish us to "Despise not prophesyings" (1 Thessalonians 5:2)
and to
"Believe in the LORD your God, so shall ye be established; believe his prophets, so shall ye
prosper" (2 Chronicles 20:20).

On the other hand, there are warnings against false prophets:

For false christs and false prophets will rise and will show great signs and wonders to deceive, if
possible, even the elect" (Matthew 24:24).

Beloved, do not believe every spirit, but test the spirits to see whether they are from God; because
many false prophets have gone out into the world" (1 John 4:1).

False prophets claim to have dreams and to see visions, then how can we discern between the
true and the false prophets. so the Scriptures must provide criteria whereby the authenticity of the
prophets' statements may be tested. They do clearly ennunciate them.

Do not despise prophecies,

test all things;

hold fast what is good"

(1 Thessalonians 5:20-21).

A true prophet of God will meet all the Biblical criteria, which can be summarized as follows:

1. The Law of Harmony

A true prophet's message will be in complete harmony with the word of God and the law of

God.

To the law and to the testimony! If they speak not according to this word, it is because there is no
light in them (Isaiah 8:20).
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There are absolute basic principles of the already revealed Word of God. There are the laws and
Prophecy - A prophet cannot negate what God has revealed in His Word, and
all the precepts of the law are binding (James 2:10).
When the law is not observed, the gift of prophecy is withdrawn (Lamentations 2:9).

2 Peter 1:20

"Knowing this first, that no prophecy of the scripture is of any private interpretation."

A true prophet does not give his own interpretation of scripture. Every prophecy he or she
proclaims will agree with already established truth. Isaiah 8:19-20

"And when they shall say unto you, Seek unto them that have familiar spirits, and unto wizards that
peep, and that mutter: should not a people seek unto their God? for the living to the dead? To the
law and to the testimony: if they speak not according to this word, it is because there is no light in
them."

If they receive new light, it must agree with the old light God has already given. If it does not we
need to be careful.

2. Fulfilment of prophecy in itself is not an evidence of the validity of the prophet.
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.Jeremiah 28:9 "The prophet which prophesieth of peace, when the word of the prophet shall
come to pass, then shall the prophet be known, that the Lord hath truly sent him."
When a prophet gives his or her prophecy, it should contain a prophecy for the immediate future
which will stand as a test. If it comes to pass it is a sure test of validity.

If it does not come to pass - it is not an invalidation of the prophet.

when a prophet speaks in the name of the Lord, if the thing does not happen or come to pass, that
is the thing which the Lord has not spoken; the prophet has spoken it presumptuously; you shall not
be afraid of him" (Deuteronomy 18:22 NKJV

If it does not “just don’t worry” It does not prove him a false prophet.

Deuteronomy 18:21-22 "And if thou say in thine heart, How shall we know the word which the
Lord hath not spoken? When a prophet speaketh in the name of the Lord, if the thing follow not, nor
come to pass, that is the thing which the Lord hath not spoken, but the prophet hath spoken it

presumptuously: thou shalt not be afraid of him."

This is because forthtelling of future is not the function of prophecy. It is done in order to correct and
to guide. Hence the prophecy in human history by the Prophets were always conditional whether
stated or implied and depends on the reaction of the people to the prophecy for correction. One
solid example is the prophecy of Jonah against Nineveh. Jonah was angry because when his
prophecy of destruction of the city did not happen due to the repentence of the people, that made
him look like a false prophet.

Even when the prophecy come true, it does not in itself provide evidence of the proof of the prophet.
“If there arises among you a prophet or a dreamer of dreams, and he gives you a sign or a wonder,
and the sign or the wonder comes to pass, of which he spoke to you, saying 'Let us go after
other gods'—which you have not known—and let us serve them, you shall not listen to the words

of that prophet or that dreamer of dreams, for the Lord your God is testing you to know whether
you love the Lord your God with all your heart and with all your soul. You shall walk after the Lord
your God and fear Him, and keep His commandments and obey His voice; you shall serve Him and
hold fast to Him“ (Deuteronomy 13:1-4 NKJV).

Evidently Signs and wonders do not prove a prophet's validity. As in the above Scriptural example,
prophets' words are not always in harmony with the law of God. Satan will work miracles in the last
days to deceive many (Revelation 16:14). As such fulfilment or non fulfilment of a prophecy in itself
is not a conclusive proof for a prophet.

3. Purpose of Prophecy is correction, edification and building of the church

But he that prophesieth speaketh unto men to edification and exhortation, and comfort...but he that
prophesieth edifieth the church (1 Corinthians 14:3-4).

A true prophet will not condone sin (1 John 3:4).
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True prophets will exhort the church to a higher standard, and will exemplify God's principles in
their own lives. In other words, a true prophet gives direction to God's true church. And a true
prophet's messages will cover all of these three areas:

Edification -- to instruct morally;
Exhortation -- this means to strongly advise; and
Comfort -- to soothe in distress or sorrow, to console.

4. Confession of Christ

A true prophet will exalt Christ as the Son of God and the Saviour of humankind

1 John 4:1-3 "Beloved, believe not every spirit, but try the spirits whether they, are of God: because
many false prophets are gone out into the world. Hereby know ye the Spirit of God: Every spirit that
confesseth that Jesus Christ is come in the flesh is of God: And every spirit that confesseth not that
Jesus Christ is come in the flesh is not of God: and this is that spirit of antichrist, whereof ye have
heard that it should come; and even now already is in the world."

5. Speaks with authority not of his own but of God

The true prophet will speak with authority (Matthew 7:29).

He does not speak of his own authority

2 Peter 1:21 "For the prophecy came not in old time by the will of man: but holy men of God spake
as they were moved by the Holy Ghost."

So, a true prophet prophesies in the name of the Lord, not in his own name. A true prophet will
manifest the fruits of that same spirit because he or she speaks through the inspiration of the Holy
Spirit.

The usual Old Testament manner was to prefix “Thus saith the Lord….” But in the ecstatic state of
full take over of human soul as in the claim of Montanus group was to start by stating “I am the
Father who has come …” or “I am the Holy Spirit who is speaking….” These are the authority
assignments and not a claim of they becoming God as is usually brought in by the opponents of the
Montanists. You cannot be God the Father some times and God the Holy Spirit another time gives
the clear answer.

6. The true prophet will bear good fruit.

Wherefore by their fruits ye shall know them (Matthew 7:20).

Matthew 7:15-16 "Beware of false prophets, which come to you in sheep's clothing, but inwardly
they are ravening wolves. Ye shall know them by their fruits. . ."

Galatians 5: 22-23 But the fruit of the Spirit is
love, joy, peace,



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

41

forbearance, kindness, goodness,
faithfulness, gentleness and self-control.

Fruit of the Spirit - The Nine Biblical Attributes

The fruit of the Spirit is a physical manifestation of a Christian's transformed life. In order to mature
as believers, we should study and understand the attributes of the ninefold fruit:

7. Two forms of reception

Prophet may receive his word from the Lord as a vision or as a dream

Numbers 12:6 "And he said, hear now my words: if there be a prophet among you, I the Lord will
make myself known unto him in a vision, and will speak unto him in a dream."

8. Special forms of experience may be there.

He can receive the vision with his eyes open - that is fully awake.

Or it may be associated with physical experiences that are not normal

The utterance of him who hears the words of God, who sees the vision of the Almighty,

who falls down, with eyes wide open (Numbers 24:4 NKJV).
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Daniel 10:7-9 describes several of the physical state of the prophet Daniel while receiving the
prophecy as a vision.

“And I, Daniel, alone saw the vision, for the men that were with me saw not the vision;

but a great quaking fell upon them, so that they fled to hide themselves.

Therefore I was left alone and saw this great vision,

and there remained no strength in me;

for my comeliness was turned in me into corruption, and I retained no strength.

Yet heard I the voice of his words;

and when I heard the voice of his words,

then was I in a deep sleep on my face,

and my face to the ground (Daniel 10:7-9).

We cannot really say what was this corruption. It is an indication certainly of total loss of control of
mind and bodily functions. Daniel had "no strength," and he must have fallen to the ground as he
lay with his "face to the ground." Daniel 10:18

"Then there came again and touched me one like the appearance of a man, and he
strengthened me."(Daniel 10:10-11).

"For how can the servant of this my lord talk with this my lord? for as for me, straightway there
remained no strength in me, neither is there breath left in me."Daniel 10:17

While in vision, Daniel did not breathe. And suddenly one having the likeness of man (evidently
suggestive of Jesus) touched my lips; then I opened my mouth and spoke, saying to him who
stood before me,

My Lord, because of the vision,
my sorrows have overwhelmed me,
and I have retained no strength.
For how can this servant of my Lord talk with you my Lord?
As for me, no strength remains in me now,
nor is any breath left in me.
Then again, the one having the likeness of a man touched me and strengthened me (Daniel
10:16-17).
Habbakuk also mentions similar reaction in his body on vision:

Hab 3:16 When I heard, my belly trembled; my lips quivered at the voice; rottenness entered into
my bones, and I trembled in my seat, ……

In summary, a prophet in vision shows these signs:

i) Falls down weak

ii) Is raised up and strengthened by God

iii) Has the eyes wide open during the vision
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iv) Does not breath, even when speaking

He can receive it in a sleep as a dream

Numbers 12:6

"And he said, hear now my words: if there be a prophet among you, I the Lord will make myself
known unto him in a vision, and will speak unto him in a dream."

He can be in a trance with his eyes open

So there is really no specific description of the form, what where, how and when in the prophetic
vision or dream or the physical or psychological state of the prophect can be fixed. This cannot be
used as a criteria.

Numbers 24:4 and 16 "He hath said, which heard the words of God, which saw the vision of the
Almighty, falling into a trance, but having his eyes open...He hath said, which heard the words of
God, and knew the knowledge of the most High, which saw the vision of the Almighty, falling

into a trance, but having his eyes open:"

It is certainly wrong to consider prophecy from a purely spiritual approach. All religious experience
cannot be seperated as a Spiritual experience alone. God created us as physical beings. That we
are created with the breath of God (giving us a spiritual dimension) with a physical body. The
physical world is part of the religious experience. Thus we should not suppose that someone who
goes through a powerful spiritual experience do not go through some form of physical experience
as well, in the same way as person who goes through a powerful emotional experience has
physical manifestations. We are spiritual beings in a physical body. They are by creation
connected as a united form which the Bible calls a “living soul”. Physics affects the Chemical and
Spiritual parts in just the same extent as the Spiritual affects the Physical and Chemical parts of
man.

The spirit can and is expected to fall on all believers irrespective of age, social status or sex.

It may or maynot be accompanied by signs and wonders.

And it shall come to pass afterward that I will pour out My Spirit on all flesh;
and your sons and your daughters shall prophesy,
your old men shall dream dreams, your young men shall see visions;
and also upon the servants and upon the handmaids in those days will I pour out My Spirit.
And I will shew wonders in the heavens and in the earth; blood and fire and pillars of smoke.
The sun shall be turned into darkness, and the moon into blood, before the great and terrible day of
the Lord come” (Joel 2:28-31).

Pentecost, then, was a foretaste of the manifestation of the Spirit. All sorts of cosmic, personal and
social wonders can be expected without any limitation.
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Thus there are only two positive tests given in the bible regarding prophets and their validity:

Test One

Test Two

These are the only two tests as far as I can see that will show

whether an act or a prophecy is from the Holy Spirit or not.

Both Holy Spirit and Evil Spirits are Spirit beings. Evil spirits emulates the acts of the Holy Spirit.
So the only way we can know the difference is to use the Scriptural tests.

According to what is reported of the Montanists, if we can believe the reports of both Esuebius and
Tertullian they have conformed to these two tests.
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Yes they were not conformed to the behavioral standards of the then powerful Churches of the
period and were therefore excommunicated and called heretics. But were they? It is upto you to
decide. We may not like their ways. But that would not make them heretics. This is more so
during that early period when canon was never even thought of.

There may be difference of opinion about their rituals, regulations, extreme insistence of certain
moral codes, and even their codes. We could find that in every denomination of Christian
Churches even today. Roman Catholic, Anglican, Orthodox, Baptist, Pentecostals, Charismatic,
Mormons, SeventhDay Adventist, and you name them, you analyse them too. Are we all
unChristian. Why are they different at all. The interpretations are based on contextual situations.
In that sense Montanists were also unChristian. But if the criteria is based on the fundamentals of
faith, they are as bad or as good as any denomination today. They were tagged heretics because
of intolerance and failure to understand them.

That is not surprising. It is being repeated even today. There is an ongoing revival of Montanism
even now.

These forms of worship and rituals are actually evolved out of the context in which the faith is
embeded. Certainly the Montanists fitted perfectly into the then existing culture. The main
question is, “Were they Christ centered or not?” “Did they take their members into idol worship?
Was there any error in thier doctrines?”
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VI

http://www.iccrs.org/_files/files/Resources%20English/Questions%20for%20Doctrinal%20Commission/QDC33_En.pdf

GLOSSOLALIA, XENOLALIA AND XENOGLOSSIA

The gift of tongues is one of the many charisms given by the Holy Spirit for the upbuilding of the
Church. The Scriptural basis for this gift is found in the risen Jesus’ commission to proclaim the
gospel in Mark 16:17 and in two other books of the New Testament: Acts and 1 Corinthians. The
gift of tongues has been the subject of many studies, and various terms are associated with it,
including glossolalia, xenoglossia and xenolalia. What is the distinction among these terms?

The word glossolalia is derived from the Greek phrase glossais lalein, which literally means "to
speak in tongues". In Christian theology glossolalia usually refers to speechlike sounds given by
the Holy Spirit for use in private or public prayer.

The term xenoglossia comes from the Greek words xenos, "foreign", and glossa, "tongue" and
means "speaking in a foreign language". Similarly, xenolalia comes from xenos, "foreign", and lalia,
"speaking", and also means "speaking in a foreign language". These terms are often used
synonymously, and refer to speaking or writing in a human language that one has not acquired by
natural means. In the New Testament, Paul and Luke do present the gift of tongues in different
ways. Luke depicts tongues as a sign of the coming of the Holy Spirit upon the disciples on the day
of Pentecost, when they "declared the wonders of God" in different languages and dialects (Acts
2:1-13). It is sometimes argued that the real miracle at Pentecost was one of hearing, and that the
"tongues" were in fact a form of ecstatic utterance rather than an identifiable language. But this
seems to be an incorrect reading of Acts, which records a "speaking in other tongues" as well as a
hearing in the "native language" of those present. Luke thus regards the Pentecost phenomenon as
xenolalia, speaking in actual human languages unknown to the speakers.
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Luke records further utterances in tongues in Acts 10:46, when the Spirit comes upon the gentile
household of Cornelius, and again in 19:6, when the Ephesian disciples of John the Baptist receive
the Spirit. On these occasions there is no suggestion that the tongues were languages actually
recognized by any of the hearers.

But the content of the speech in tongues in all three texts is the mighty works of God. Although the
term "mighty works" is used only in Acts 2:11, the related verb "extol" is found in 10:46 and 19:17,
and it suggests that what they spoke in tongues was praise of God.

Paul lists tongues among the gifts of the Spirit in his instructions to the Corinthians about the
charismatic gifts (1 Cor 12:10; 14:2, 5). Paul seems to have in mind two different forms of the gift:
tongues as a public message for the assembly and tongues as a form of prayer. Tongues in the first
sense is a prophetic gift whose understanding requires the presence of an interpreter (1 Cor 14:26-
28). The interpreter does not translate the message but rather is moved to convey its general
meaning. Paul sees a variety of functions to be fulfilled by this gift, including praise of God and
revelation to the congregation.

In the second sense, Paul says tongues is directed to God not to the neighbor, for it is a gift of
prayer rather than of preaching (1 Cor 14:2). It is a gift for inspired charismatic praise and perhaps
for communicating inner groanings and longings which the person cannot put into words (see Rom
8:26-27). Thus we are told in 1 Cor 14:14-17 that this is a gift of prayer, of praise, and thanksgiving.
Its primary function is not, therefore, intelligible communication. Such a prayer involves words and
sounds that do not belong to any existing language.

Even though the one who speaks in tongues does not know the content, the person is aware that
he or she is saying it. But it is to be noted that the person is in control and is able to decide when to
start and when to stop, and is not involuntarily carried away by the gift. The value of this kind of
prayer of praise lies precisely in its non-rational character, which allows the Holy Spirit to bypass
the mind and to move the human spirit to pray as depth speaking to depth (Rom 8:26-27).

In the charismatic renewal today, the second kind of tongues is by far more common, although
there have also been many reported instances of the first kind. It should be noted that glossolalia
and xenoglossia are not a guarantee that a speaker is being moved by the Holy Spirit, since Satan
attempts to counterfeit every gift of the Spirit. Paul therefore cautions the Corinthians to discern
every spiritual gift based on the criteria of truth (1 Cor 12:1~3) and love (1 Cor 13:1-3), and he
reminds them that the gifts have value only insofar as they are exercised in right order for the
building up of the body of Christ (1 Cor 14:39-40). <<<<<<<<<<<<<<<<<
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Glossolalia

Glossolalia: In general coming from the Greek, "glossolalia" can refer to

1) speaking in either a variety of different languages or

2) speaking in incomprehensible sounds/gibberish/non-real languages.

In English they are referred to with different words:

Xenolalia: Speaking in the languages one does not know meant for mission purposes.

"xenolalia" refers to speaking in many real languages. (xenos, "foreign", and glōssa, "tongue" ,
lalia ”speaking”) thus giving "speaking in a foreign language" as its meaning. In apostolic times,
this would refer to having an infused gift/learning of a language/number of languages (see Acts 2).
It can be considered a subcategory of the general term "glossolalia," but for specific usage,
"glossolalia" and "xenolalia" denote two different things.

and

Glossolallia: speaking in languages under the influence of the Holy Spirit. “Glossolalia" in
common English properly refers to

1) making noises, including bodily noises, sighs, moans, etc., or

2) speaking in gibberish/non-real languages

At Pentecost, Jesus’ Apostles were filled with the Holy Spirit and began to “speak in other tongues.”
They could be understood by people from other nations (Acts 2:1-12).

More often the New Testament refers to the second aspect where saints under the influence of the
Spirt spoke in other tongues as a means of prophesying. (Acts 10:46; 19:6). This is a sign for
those unbelievers. If it is a prophecy, someone must interpret it for the public who has that gift.
Ofter it is considered as the language of the angels in various heavens.

Since New Testament was written in Greek they are both referred to as “Glossalalia”.

New Testament Speaking in Tongues:

There are five places in the New Testament where speaking in tongues is referred to explicitly:

 Mark 16:17, which records the instructions of Christ to the apostles, including his description that
"they will speak with new tongues" as a sign that would follow "them that believe" in him.

 Acts 2, which describes an occurrence of speaking in tongues in Jerusalem at Pentecost, though
with various interpretations. Specifically, "every man heard them speak in his own language" and
wondered "how hear we every man in our own tongue, wherein we were born?"



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

49

 Acts 10:46, when the household of Cornelius in Caesarea spoke in tongues, and those present
compared it to the speaking in tongues that occurred at Pentecost.

 Acts 19:6, when a group of approximately a dozen men spoke in tongues in Ephesus as they
received the Holy Spirit while the apostle Paul laid his hands upon them.

 1 Cor 12, 13, 14, where Paul discusses speaking in "various kinds of tongues" as part of his
wider discussion of the gifts of the Spirit; his remarks shed some light on his own speaking in
tongues as well as how the gift of speaking in tongues was to be used in the church.

Despite these commonalities, there are significant variations in interpretation.

Universal.

The traditional Pentecostal view is that every Christian should expect to be baptized in the Holy
Spirit, the distinctive mark of which is glossolalia.[38] While most Protestants agree that baptism in
the Holy Spirit is integral to being a Christian, others[39] believe that it is not separable from
conversion and no longer marked by glossolalia. Pentecostals appeal to the declaration of the
Apostle Peter at Pentecost, that "the gift of the Holy Spirit" was "for you and for your children and
for all who are far off" (Acts 2:38-39). Cessationists reply that the gift of speaking in tongues was
never for all (1 Cor 12:30). In response to those who say that the Baptism in the Holy Spirit is not a
separate experience from conversion, Pentecostals appeal to the question asked by the Apostle
Paul to the Ephesian believers "Have ye received the Holy Ghost since ye believed?" (Acts 19:2).

One gift.

Different aspects of speaking in tongues appear in Acts and 1 Corinthians, such that the
Assemblies of God declare that the gift in Acts "is the same in essence as the gift of tongues" in 1
Corinthians "but different in purpose and use". They distinguish between (private) speech in
tongues when receiving the gift of the Spirit, and (public) speech in tongues for the benefit of the
church. Others assert that the gift in Acts was "not a different phenomenon" but the same gift being
displayed under varying circumstances. The same description – "speaking in tongues" – is used in
both Acts and 1 Corinthians, and in both cases the speech is in an unlearned language.

Direction.

The New Testament describes tongues largely as speech addressed to God, but also as
something that can potentially be interpreted into human language, thereby "edifying the hearers"
(1 Cor 14:5,13). At Pentecost and Caesarea the speakers were praising God (Acts 2:11; 10:46).

Paul referred to praying, singing praise, and giving thanks in tongues (1 Cor 14:14-17), as well as to
the interpretation of tongues (1 Cor 14:5), and instructed those speaking in tongues to pray for the
ability to interpret their tongues so others could understand them (1 Cor 14:13). While some limit
speaking in tongues to speech addressed to God – "prayer or praise", others claim that speech in
tongues is revelation from God to the church, and when interpreted into human language by
those embued with the gift of interpretation of tongues for the benefit of others present, may be
considered equivalent to prophecy.
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Music.

Musical interludes of glossolalia are sometimes described as singing in the Spirit. Some hold that
singing in the Spirit is identified with singing in tongues in 1 Corinthians 14:13-19, which they hold
to be "spiritual or spirited singing", as opposed to "communicative or impactive singing" which Paul
refers to as "singing with the understanding".

Sign for unbelievers (1 Cor 14:22).

Some assume that tongues are "a sign for unbelievers that they might believe", and so advocate it
as a means of evangelism. Others point out that Paul quotes Isaiah to show that "when God speaks
to people in language they cannot understand, it is quite evidently a sign of God's judgment"; so if
unbelievers are baffled by a church service they cannot understand because tongues are spoken
without being interpreted, that is a "sign of God's attitude", "a sign of judgment". Some identify the
tongues in Acts 2 as the primary example of tongues as signs for unbelievers
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VII
CHURCH HISTORY

EUSEBIUS PAMPHILIUS
(Trans. from Albert Cushman McGiffert,

Eusebius Pamphilius: Church History, Life of Constantine, Oration in Praise of Constantine
New York: Christian Literature Publishing Co,1890).

http://biblehub.com/library/pamphilius/church_history/chapter_xvi_the_circumstances_related_of.htm
http://www.ccel.org/ccel/schaff/npnf201.iii.x.xvii.html

http://philipharland.com/Courses/Readings/4825/P%20Eusebius,%20EH%205.14-19%20Montanists.pdf

“NPNF2-01. Eusebius Pamphilius: Church History, Life of Constantine, Oration in Praise of

Constantine

Chapter 16

The Anonymous Author and his Source, Miltiades, on the Heresy of the Phrygians
1. Against the so-called Phrygian heresy, the power which always contends for the truth raised
up a strong and invincible weapon, Apolinarius of Hierapolis, whom we have mentioned
before, and with him many other men of ability, by whom abundant material for our history has
been left.

2. A certain one of these, in the beginning of his work against them, first intimates that he had
contended with them in oral controversies.

3. He commences his work in this manner:
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"Having for a very long and sufficient time, O beloved Avircius Marcellus, been urged by you to
write a treatise against the heresy of those who are called after Miltiades, I have hesitated till the
present time, not through lack of ability to refute the falsehood or bear testimony for the truth, but
from fear and apprehension that I might seem to some to be making additions to the doctrines or
precepts of the Gospel of the New Testament, which it is impossible for one who has chosen to live
according to the Gospel, either to increase or to diminish.

4. But being recently in Ancyra in Galatia, I found the church there greatly agitated by this
novelty, not prophecy, as they call it, but rather false prophecy, as will be shown. Therefore, to the
best of our ability, with the Lord's help, we disputed in the church many days concerning these and
other matters separately brought forward by them, so that the church rejoiced and was
strengthened in the truth, and those of the opposite side were for the time confounded, and the
adversaries were grieved.

5. The presbyters in the place, our fellow-presbyter Zoticus of Otrous also being present, requested
us to leave a record of what had been said against the opposers of the truth. We did not do this, but
we promised to write it out as soon as the Lord permitted us, and to send it to them speedily."

6. Having said this with other things, in the beginning of his work, he proceeds to state the cause of
the above-mentioned heresy as follows:

"Their opposition and their recent heresy which has separated them from the Church arose on the
following account.

7. There is said to be a certain village called Ardabau in that part of Mysia, which borders upon
Phrygia. There first, they say, when Gratus was proconsul of Asia, a recent convert, Montanus by
name, through his unquenchable desire for leadership, gave the adversary opportunity against him.
And he became beside himself, and being suddenly in a sort of frenzy and ecstasy, he raved,
and began to babble and utter strange things, prophesying in a manner contrary to the
constant custom of the Church handed down by tradition from the beginning. (Here the
contention is the manner in which the prophecy was delivered in babble and was not in the traditional form. Because
of this they concluded that it is the evil spirit that was in that church MMN)

8. Some of those who heard his spurious utterances at that time were indignant, and they rebuked
him as one that was possessed, and that was under the control of a demon, and was led by a
deceitful spirit, and was distracting the multitude; and they forbade him to talk, remembering the
distinction drawn by the Lord and his warning to guard watchfully against the coming of false
prophets. But others imagining themselves possessed of the Holy Spirit and of a prophetic gift,
were elated and not a little puffed up; and forgetting the distinction of the Lord, they challenged the
mad and insidious and seducing spirit, and were cheated and deceived by him. In consequence of
this, he could no longer be held in check, so as to keep silence.

9. Thus by artifice, or rather by such a system of wicked craft, the devil, devising destruction for the
disobedient, and being unworthily honored by them, secretly excited and inflamed their
understandings which had already become estranged from the true faith."

"And he stirred up besides two women, and filled them with the false spirit, so that they talked
wildly and unreasonably and strangely, like the person already mentioned. And the spirit
pronounced them blessed as they rejoiced and gloried in him, and puffed them up by the
magnitude of his promises. But sometimes he rebuked them openly in a wise and faithful manner,
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that he might seem to be a reprover. But those of the Phrygians that were deceived were few in
number." "And the arrogant spirit taught them to revile the entire universal Church under heaven,
because the spirit of false prophecy received neither honor from it nor entrance into it.

10. For the faithful in Asia met often in many places throughout Asia to consider this matter, and
examined the novel utterances and pronounced them profane, and rejected the heresy, and thus
these persons were expelled from the Church and debarred from communion."

11. Having related these things at the outset, and continued the refutation of their delusion through
his entire work, in the second book he speaks as follows of their end:

12. "Since, therefore, they called us slayers of the prophets because we did not receive their
loquacious prophets, who, they say, are those that the Lord promised to send to the people, let
them answer as in God's presence: Who is there, O friends, of these who began to talk, from
Montanus and the women down, that was persecuted by the Jews, or slain by lawless men? None.
Or has any of them been seized and crucified for the Name? Truly not. Or has one of these women
ever been scourged in the synagogues of the Jews, or stoned? No; never anywhere. (Here it says that
there were no martyrs from among them which is contradicted by the auther himself in 20. Some people confirm that
they sought martyrdom and refused to run away and escape MMN)

13. But by another kind of death Montanus and Maximilla are said to have died. For the report is
that, incited by the spirit of frenzy, they both hung themselves; not at the same time, but at the time
which common report gives for the death of each. And thus they died, and ended their lives like the
traitor Judas.

14. So also, as general report says, that remarkable person, the first steward, as it were, of their
so-called prophecy, one Theodotus who, as if at sometime taken up and received into heaven, fell
into trances, and entrusted himself to the deceitful spirit was pitched like a quoit [a ring in a
ring-toss game], and died miserably.

15. They say that these things happened in this manner. But as we did not see them, O friend, we
do not pretend to know. Perhaps in such a manner, perhaps not, Montanus and Theodotus and the
above-mentioned woman died."

16. He says again in the same book that the holy bishops of that time attempted to refute the spirit
in Maximilla, but were prevented by others who plainly co-operated with the spirit.

17. He writes as follows: "And let not the spirit, in the same work of Asterius Urbanus, say through
Maximilla, 'I am driven away from the sheep like a wolf. I am not a wolf. I am word and spirit and
power.' But let him show clearly and prove the power in the spirit. And by the spirit let him compel
those to confess him who were then present for the purpose of proving and reasoning with the
talkative spirit, those eminent men and bishops, Zoticus, from the village Comana, and Julian, from
Apamea, whose mouths the followers of Themiso muzzled, refusing to permit the false and
seductive spirit to be refuted by them."

18. Again in the same work, after saying other things in refutation of the false prophecies of
Maximilla, he indicates the time when he wrote these accounts, and mentions her predictions in
which she prophesied wars and anarchy. Their falsehood he censures in the following manner:
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19. "And has not this been shown clearly to be false? For it is to-day more than thirteen years since
the woman died, and there has been neither a partial nor general war in the world; but rather,
through the mercy of God, continued peace even to the Christians." These things are taken from
the second book. (They prophesied war but it never came to pass. But fulfilment of prophecy in itself is not a proof

of the prophet. MMN)

20. I will add also short extracts from the third book, in which he speaks thus against their boasts
that many of them had suffered martyrdom: "When therefore they are at a loss, being refuted in all
that they say, they try to take refuge in their martyrs, alleging that they have many martyrs, and that
this is sure evidence of the power of the so-called prophetic spirit that is with them. But this, as it
appears, is entirely fallacious.

21. For some of the heresies have a great many martyrs; but surely we shall not on that account
agree with them or confess that they hold the truth. And first, indeed, those called Marcionites, from
the heresy of Marcion, say that they have a multitude of martyrs for Christ; yet they do not confess
Christ himself in truth."

A little farther on he continues:
22. "When those called to martyrdom from the Church for the truth of the faith have met with any of
the so-called martyrs of the Phrygian heresy, they have separated from them, and died without any
fellowship with them, because they did not wish to give their assent to the spirit of Montanus and
the women. And that this is true and took place in our own time in Apamea on the Maeander,
among those who suffered martyrdom with Gaius and Alexander of Eumenia, is well known."

Chapter 17
1. In this work he mentions a writer, Miltiades, stating that he also wrote a certain book against the
above-mentioned heresy. After quoting some of their words, he adds: "Having found these things in
a certain work of theirs in opposition to the work of the brother Alcibiades, in which he shows that a
prophet ought not to speak in ecstasy, I made an abridgment."

2. A little further on in the same work he gives a list of those who prophesied under the new
covenant, among whom he enumerates a certain Ammia and Quadratus, saying: "But the false
prophet falls into an ecstasy, in which he is without shame or fear. Beginning with purposed
ignorance, he passes on, as has been stated, to involuntary madness of soul. 3. They cannot show
that one of the old or one of the new prophets was thus carried away in spirit. Neither can they
boast of Agabus, or Judas, or Silas, or the daughters of Philip, or Ammia in Philadelphia, or
Quadratus, or any others not belonging to them."

4. And again after a little he says:
"For if after Quadratus and Ammia in Philadelphia, as they assert, the women with Montanus
received the prophetic gift, let them show who among them received it from Montanus and the
women. For the apostle thought it necessary that the prophetic gift should continue in all the
Church until the final coming. But they cannot show it, though this is the fourteenth year since the
death of Maximilla."

5. He writes thus. But the Miltiades to whom he refers has left other monuments of his own zeal for
the Divine Scriptures, in the discourses which he composed against the Greeks and against the
Jews, answering each of them separately in two books. And in addition he addresses an apology to
the earthly rulers, in behalf of the philosophy which he embraced.
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Chapter 18: Apollonius on the Heresy of the Phrygians
(These are essentially accusation of collecting money and livind luxuriously MMN)

1. As the so-called Phrygian heresy was still flourishing in Phrygia in his time, Apollonius also, an
ecclesiastical writer, undertook its refutation, and wrote a special work against it, correcting in detail
the false prophecies current among them and reproving the life of the founders of the heresy. But
hear his own words respecting Montanus:

2. "His actions and his teaching show who this new teacher is. This is he who taught the
dissolution of marriage; who made laws for fasting; who named Pepuza and Tymion, small towns in
Phrygia, Jerusalem, wishing to gather people to them from all directions; who appointed collectors
of money; who contrived the receiving of gifts under the name of offerings; who provided salaries
for those who preached his doctrine, that its teaching might prevail through gluttony."

3. He writes thus concerning Montanus; and a little farther on he writes as follows concerning his
prophetesses: "We show that these first prophetesses themselves, as soon as they were filled
with the Spirit, abandoned their husbands. How falsely therefore they speak who call Prisca
a virgin."

4. Afterwards he says: "Does not all Scripture seem to you to forbid a prophet to receive gifts and
money? When therefore I see the prophetess receiving gold and silver and costly garments,
how can I avoid reproving her?"

5. And again a little farther on he speaks thus concerning one of their confessors: "So also
Themiso, who was clothed with plausible covetousness, could not endure the sign of confession,
but threw aside bonds for an abundance of possessions. Yet, though he should have been humble
on this account, he dared to boast as a martyr, and in imitation of the apostle, he wrote a certain
catholic epistle, to instruct those whose faith was better than his own, contending for words of
empty sound, and blaspheming against the Lord and the apostles and the holy Church."

6. And again concerning others of those honored among them as martyrs, he writes as follows:
"Not to speak of many, let the prophetess herself tell us of Alexander, who called himself a martyr,
with whom she is in the habit of banqueting, and who is worshiped by many. We need not mention
his robberies and other daring deeds for which he was punished, but the archives contain them.

7. Which of these forgives the sins of the other? Does the prophet the robberies of the martyr, or
the martyr the covetousness of the prophet? For although the Lord said, `Provide neither gold, nor
silver, neither two coats,' these men, in complete opposition, transgress in respect to the
possession of the forbidden things. For we will show that those whom they call prophets and
martyrs gather their gain not only from rich men, but also from the poor, and orphans, and widows.

8. But if they are confident, let them stand up and discuss these matters, that if convicted they may
hereafter cease transgressing. For the fruits of the prophet must be tried; `for the tree is known by
its fruit.'

9. But that those who wish may know concerning Alexander, he was tried by Aemilius Frontinus,
proconsul at Ephesus; not on account of the Name, but for the robberies which he had committed,
being already an apostate. Afterwards, having falsely declared for the name of the Lord, he was
released, having deceived the faithful that were there. And his own parish, from which he came, did
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not receive him, because he was a robber. Those who wish to learn about him have the public
records of Asia. And yet the prophet with whom he spent many years knows nothing about him!

10. Exposing him, through him we expose also the pretense of the prophet. We could show the
same thing of many others. But if they are confident, let them endure the test."

11. Again, in another part of his work he speaks as follows of the prophets of whom they boast: "If
they deny that their prophets have received gifts, let them acknowledge this: that if they are
convicted of receiving them, they are not prophets. And we will bring a multitude of proofs of this.
But it is necessary that all the fruits of a prophet should be examined. Tell me, does a prophet dye
his hair? Does a prophet stain his eyelids? Does a prophet delight in adornment? Does a
prophet play with tables and dice? Does a prophet lend on usury? Let them confess whether
these things are lawful or not; but I will show that they have been done by them."

12. This same Apollonius states in the same work that, at the time of his writing, it was the fortieth
year since Montanus had begun his pretended prophecy.

13. And he says also that Zoticus, who was mentioned by the former writer, when Maximilla was
pretending to prophesy in Pepuza, resisted her and endeavored to refute the spirit that was working
in her; but was prevented by those who agreed with her. He mentions also a certain Thraseas
among the martyrs of that time. He speaks, moreover, of a tradition that the Saviour commanded
his apostles not to depart from Jerusalem for twelve years. He uses testimonies also from the
Revelation of John, and he relates that a dead man had, through the Divine power, been raised by
John himself in Ephesus. He also adds other things by which he fully and abundantly
exposes the error of the heresy of which we have been speaking. These are the matters
recorded by Apollonius. “
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VIII

WAS MONTANISM A HERESY?

A Select Library of Nicene and Post-Nicene Fathers of the Christian Church ...edited by Philip Schaff, Henry
Wace

“Montanism must not be looked upon as a heresy in the ordinary sense of the term. The
movement lay in the sphere of life and discipline rather than in that of theology.

Its fundamental proposition was the continuance of divine revelation which was begun under the
old Dispensation, was carried on in the time of Christ and his apostles, and reached its highest
development under the dispensation of the Paraclete, which opened with the activity of Montanus.

This Montanus was a Phrygian, who, in the latter part of the second century, began to fall into
states of ecstasy and to have visions, and believed himself a divinely inspired prophet, through
whom the promised Paraclete spoke, and with whom therefore the dispensation of that Paraclete
began. Two noble ladies (Priscilla and Maximilla) attached themselves to Montanus, and had
visions and prophesied in the same way. These constituted the three original prophets of the sect,
and all that they taught was claimed to be of binding authority on all.

They were quite orthodox, accepted fully the doctrinal teachings of the Catholic Church, and

did not pretend to alter in any way the revelation given by Christ and his apostles. But they
claimed that some things had not been revealed by them, because at that early stage the Church
was not able to bear them; but that such additional revelations were now given, because the

fullness of time had come which was to precede the second coming of Christ. These
revelations had to do not at all with theology, but wholly with matters of life and discipline.

They taught a rigid asceticism over against the growing worldliness of the Church, severe
discipline over against its laxer methods, and finally the universal priesthood of believers (even
female), and their right to perform all the functions of church officers, over against the growing
sacerdotalism of the Church.

They were thus in a sense reformers, or perhaps reactionaries is a better term, who wished to bring
back, or to preserve against corruption, the original principles and methods of the Church. They
aimed at a puritanic reaction against worldliness, and of a democratic reaction against growing
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aristocracy in the Church. They insisted that ministers were made by God alone, by the direct
endowment of his Spirit in distinction from human ordination. They looked upon their
prophets--supernaturally called and endowed by the Spirit--as supreme in the Church. They
claimed that all gross offenders should be excommunicated, and that neither they nor the lax
should ever be re-admitted to the Church. They encouraged celibacy, increased the number and
severity of fasts, eschewed worldly amusements, &c. This rigid asceticism was enjoined by the
revelation of the Spirit through their prophets, and was promoted by their belief in the speedy
coming of Christ to set up his kingdom on earth, which was likewise prophesied. They were thus
pre-Millenarians or Chiliasts.

The movement spread rapidly in Asia Minor and in North Africa, and for a time in Rome itself. It
appealed very powerfully to the sterner moralists, stricter disciplinarians, and more deeply pious
minds among the Christians. All the puritanically inclined schisms of this period attracted many of
the better class of Christians, and this one had the additional advantage of claiming the authority of
divine revelation for its strict principles.

The greatest convert was Tertullian, who, in 201 or 202, attracted by the asceticism and disciplinary
rigor of the sect, attached himself to it, and remained until his death its most powerful advocate. He
seems to have stood at the head of a separatist congregation of Montanists in Carthage, and yet
never to have been excommunicated by the Catholic Church. Montanism made so much stir in Asia
Minor that synods were called before the end of the second century to consider the matter, and
finally, though not without hesitation, the whole movement was officially condemned. Later, the
condemnation was ratified in Rome and also in North Africa, and Montanism gradually degenerated,
and finally, after two or three centuries, entirely disappeared.

But although it failed and passed away, Montanism had a marked influence on the development of
the Church.

� In the first place, it aroused a general distrust of prophecy, and the result was that the Church
soon came to the conviction that prophecy had entirely ceased.

� In the second place, the Church was led to see the necessity of emphasizing the historical
Christ and historical Christianity over against the Montanistic claims of a constantly developing
revelation, and thus to put great emphasis upon the Scripture canon.

� In the third place, the Church had to lay increased stress upon the organization--upon its
appointed and ordained officers--over against the claims of irregular prophets who might at any
time arise as organs of the Spirit.

The development of Christianity into a religion of the book and of the organization was thus
greatly advanced, and the line began to be sharply drawn between the age of the apostles, in
which there had been direct supernatural revelations, and the later age, in which such
revelations had disappeared. We are, undoubtedly, to date from this time that exalted
conception of the glory of the apostolic age, and of its absolute separation from all subsequent
ages, which marks so strongly the Church of succeeding centuries, and which led men to
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endeavor to gain apostolic authority for every advance in the constitution, in the customs, and
in the doctrine of the Church. There had been little of this feeling before, but now it became
universal, and it explains the great number of pseudo-apostolic works of the third and following
centuries.

� In the fourth place, the Chiliastic ideas of Montanism produced a reaction in the Church which
caused the final rejection of all grossly physical Premillenarian beliefs which up to this time had
been very common. For further particulars in regard to Montanism, see the notes on this and
the following chapters. Our chief sources for a knowledge of Montanism are to be found in the
writings of Tertullian. See, also, Epiphanius, Hær. XLVIII. and XLIX., and Jerome's Epistle to
Marcella (Migne, Ep. 41). The fragments from the anonymous anti-Montanistic writer quoted by
Eusebius ….are of the greatest importance. It is to be regretted that Eusebius has preserved
for us no fragments of the anti-Montanistic writings of Apolinarius and Melito, who might have
given us still earlier and more trustworthy accounts of the sect. It is probable that their works
were not decided enough in their opposition to Montanism to suit Eusebius, who, therefore,
chose to take his account from somewhat later, but certainly bitter enough antagonists.

The works of the Montanists themselves (except those of Tertullian) have entirely perished, but a
few "Oracles," or prophetic utterances, of Montanus, Priscilla, and Maximilla, have been preserved
by Tertullian and other writers, and are printed by Bonwetsch, p. 197-200. The literature upon
Montanism is very extensive. We may mention here C. W. F. Walch's Ketzerhistorie, I.-p. 611-666,
A. Schwegler's Der Montanismus und die christliche Kirche des zweiten Jahrh. (Tübingen, 1841),
and especially G. N. Bonwetzsch's Die Geschichte des Montanismus (Erlangen, 1881), which is
the best work on the subject, and indispensable to the student. Compare, also, Schaff's Ch. Hist. II.
p. 415 sq., where the literature is given with great fullness, Salmon's article in the Dict. of Christ.
Biog., and especially Harnack's Dogmengeschichte, I. p. 319 sq.

The fault found by the Church with Montanus' prophecy was rather because of its form than

because of its substance.

It was admitted that the prophecies contained much that was true, but the soberer sense of the
Church at large objected decidedly to the frenzied ecstasy in which they were delivered. That a
change had come over the Church in this respect since the apostolic age is perfectly clear.

In Paul's time the speaking with tongues, which involved a similar kind of ecstasy, was very

common; so, too, at the time the Didache was written the prophets spoke in an ecstasy (en

pneumati, which can mean nothing else; cf. Harnack's edition, p. 122 sq.).

But the early enthusiasm of the Church had largely passed away by the middle of the second
century; and though there were still prophets (Justin, for instance, and even Clement of Alexandria
knew of them), they were not in general characterized by the same ecstatic and frenzied utterance
that marked their predecessors. To say that there were none such at this time would be rash; but it
is plain that they had become so decidedly the exception that the revival by the Montanists of the
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old method on a large scale and in its extremest form could appear to the Church at large only a
decided innovation.

Prophecy in itself was nothing strange to them, but prophecy in this form they were not

accustomed to, and did not realize that it was but a revival of the ancient form (cf. the words
of our author, who is evidently quite ignorant of that form). That they should be shocked at it is not
to be wondered at, and that they should, in that age, when all such manifestations were looked
upon as supernatural in their origin, regard these prophets as under the influence of Satan, is no
more surprising. There was no other alternative in their minds. Either the prophecies were from
God or from Satan; not their content mainly, but the manner in which they were delivered aroused
the suspicion of the bishops and other leaders of the Church. Add to that the fact that these
prophets claimed supremacy over the constituted Church authorities, claimed that the Church must
be guided by the revelations vouchsafed to women and apparently half-crazy enthusiasts and
fanatics, and it will be seen at once that there was nothing left for the leaders of the Church but to
condemn the movement, and pronounce its prophecy a fraud and a work of the Evil One.
That all prophecy should, as a consequence, fall into discredit was natural. Clement (Strom.
I. 17) gives the speaking in an ecstasy as one of the marks of a false prophet,--Montanism
had evidently brought the Church to distinct consciousness on that point,--while Origen, some
decades later, is no longer acquainted with prophets, and denies that they existed even in the time
of Celsus (see Contra Cels. VII. 11). “

(A Select Library of Nicene and Post-Nicene Fathers of the Christian Church ...edited by Philip Schaff, Henry Wace)

<<<<<<<<<<<<<<<<<<<<<
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IX

MONTANISM

by

Philip Schaff
http://www.ccel.org/a/schaff/history/2_ch10.htm

Philip Schaff, (1819-1893)
(Here is a more modern assesment of Montanism)

“For Montanism was not, originally, a departure from the faith, but a morbid overstraining of the
practical morality and discipline of the early church. It was an excessive supernaturalism and
puritanism against Gnostic rationalism and Catholic laxity. It is the first example of an earnest and
well-meaning, but gloomy and fanatical hyper-Christianity, which, like all hyper-spiritualism, is apt
to end in the flesh.

The followers of Montanus were called Montanists, also Phrygians, Cataphrygians (from the
province of their origin), Pepuziani, Priscillianists (from Priscilla, not to be confounded with the
Priscillianists of the fourth century). They called themselves spiritual Christians (peumatikoiv), in
distinction from the psychic or carnal Christians (yucikoiv).

The bishops and synods of Asia Minor, though not with one voice, declared the new prophecy the
work of demons, applied exorcism, and cut off the Montanists from the fellowship of the church. All
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agreed that it was supernatural (a natural interpretation of such psychological phenomena being
then unknown), and the only alternative was to ascribe it either to God or to his great Adversary.
Prejudice and malice invented against Montanus and the two female prophets slanderous charges
of immorality, madness and suicide, which were readily believed. Epiphanius and John of
Damascus tell the absurd story, that the sacrifice of an infant was a part of the mystic worship of the
Montanists, and that they made bread with the blood of murdered infants.

Among their literary opponents in the East are mentioned Claudius Apolinarius of Hierapolis,
Miltiades, Appollonius, Serapion of Antioch, and Clement of Alexandria.The Roman church, during
the episcopate of Eleutherus (177–190) , or of Victor (190–202) , after some vacillation, set itself
likewise against the new prophets at the instigation of the presbyter Caius and the confessor
Praxeas from Asia, who, as Tertullian sarcastically says, did a two-fold service to the devil at Rome
by driving away prophecy and bringing in heresy (patripassianism), or by putting to flight the Holy
Spirit and crucifying God the Father. Yet the opposition of Hippolytus to Zephyrinus and Callistus,
as well as the later Novatian schism, show that the disciplinary rigorism of Montanism found
energetic advocates in Rome till after the middle of the third century.

Character and Tenets of Montanism

I. In doctrine, Montanism agreed in all essential points with the Catholic Church, and held very
firmly to the traditional rule of faith. Tertullian was thoroughly orthodox according to the standard of
his age. He opposed infant baptism on the assumption that mortal sins could not be forgiven after
baptism; but infant baptism was not yet a catholic dogma, and was left to the discretion of parents.
He contributed to the development of the orthodox doctrine of the Trinity, by asserting against
Patripassianism a personal distinction in God, and the import of the Holy Spirit. Montanism was
rooted neither, like Ebionism, in Judaism, nor, like Gnosticism, in heathenism, but in Christianity;
and its errors consist in a morbid exaggeration of Christian ideas and demands. Tertullian says,
that the administration of the Paraclete consists only in the reform of discipline, in deeper
understanding of the Scriptures, and in effort after higher perfection; that it has the same faith, the
same God, the same Christ, and the same sacraments with the Catholics. The sect combated the
Gnostic heresy with all decision, and forms the exact counterpart of that system, placing
Christianity chiefly in practical life instead of theoretical speculation, and looking for the
consummation of the kingdom of God on this earth, though not till the millennium, instead of
transferring it into an abstract ideal world. Yet between these two systems, as always between
opposite extremes, there were also points of contact; a common antagonism, for example, to the
present order of the world, and the distinction of a pneumatic and a psychical church.

Tertullian conceived religion as a process of development, which he illustrates by the analogy of
organic growth in nature. He distinguishes in this process four stages:—

(1.) Natural religion, or the innate idea of God;

(2.) The legal religion of the Old Testament;

(3.) The gospel during the earthly life of Christ; and
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(4.) the revelation of the Paraclete; that is, the spiritual religion of the Montanists, who accordingly
called themselves the pneumatics, or the spiritual church, in distinction from the psychical (or
carnal) Catholic church.

This is the first instance of a theory of development which assumes an advance beyond the New
Testament and the Christianity of the apostles; misapplying the parables of the mustard seed and
the leaven, and Paul's doctrine of the growth of the church in Christ (but not beyond Christ).
Tertullian, however, was by no means rationalistic in his view. On the contrary, he demanded for all
new revelations the closest agreement with the traditional faith of the church, the regula fidei, which,
in a genuine Montanistic work, he terms "immobilis et irreformabilis." Nevertheless he gave the
revelations of the Phrygian prophets on matters of practice an importance which interfered with the
sufficiency of the Scriptures.

II. In the field of practical life and discipline, the Montanistic movement and its expectation of the
near approach of the end of the world came into conflict with the reigning Catholicism; and this
conflict, consistently carried out, must of course show itself to some extent in the province of
doctrine. Every schismatic tendency is apt to become in its progress more or less heretical.

1. Montanism, in the first place, sought a forced continuance of the miraculous gifts of the apostolic
church, which gradually disappeared as Christianity became settled in humanity, and its
supernatural principle was naturalized on earth. It asserted, above all, the continuance of prophecy,
and hence it went generally under the name of the nova prophetia. It appealed to Scriptural
examples, John, Agabus, Judas, and Silas, and for their female prophets, to Miriam and Deborah,
and especially to the four daughters of Philip, who were buried in Hierapolis, the capital of Phrygia.
Ecstatic oracular utterances were mistaken for divine inspirations. Tertullian calls the mental status
of those prophets an "amentia," an "excidere sensu," and describes it in a way which irresistibly
reminds one of the phenomena of magnetic clairvoyance. Montanus compares a man in the
ecstasy with a musical instrument, on which the Holy Spirit plays his melodies. "Behold," says he in
one of his oracles, in the name of the Paraclete, "the man is as a lyre, and I sweep over him as a
plectrum. The man sleeps; I wake. Behold, it is the Lord who puts the hearts of men out of
themselves, and who gives hearts to men." As to its matter, the Montanistic prophecy related to the
approaching heavy judgments of God, the persecutions, the millennium, fasting, and other ascetic
exercises, which were to be enforced as laws of the church.

The Catholic church did not deny, in theory, the continuance of prophecy and the other miraculous
gifts, but was disposed to derive the Montanistic revelations from satanic inspirations, and
mistrusted them all the more for their proceeding not from the regular clergy, but in great part from
unauthorized laymen and fanatical women.

2. This brings us to another feature of the Montanistic movement, the assertion of the universal
priesthood of Christians, even of females, against the special priesthood in the Catholic church.
Under this view it may be called a democratic reaction against the clerical aristocracy, which from
the time of Ignatius had more and more monopolized all ministerial privileges and functions. The
Montanists found the true qualification and appointment for the office of teacher in direct
endowment by the Spirit of God, in distinction from outward ordination and episcopal succession.
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They everywhere proposed the supernatural element and the free motion of the Spirit against the
mechanism of a fixed ecclesiastical order.

Here was the point where they necessarily assumed a schismatic character, and arrayed against
themselves the episcopal hierarchy. But they only brought another kind of aristocracy into the place
of the condemned distinction of clergy and laity. They claimed for their prophets what they denied
to the Catholic bishops. They put a great gulf between the true spiritual Christians and the merely
psychical; and this induced spiritual pride and false pietism. Their affinity with the Protestant idea of
the universal priesthood is more apparent than real; they go on altogether different principles.

3. Another of the essential and prominent traits of Montanism was a visionary millennarianism,
founded indeed on the Apocalypse and on the apostolic expectation of the speedy return of Christ,
but giving it extravagant weight and a materialistic coloring. The Montanists were the warmest
millennarians in the ancient church, and held fast to the speedy return of Christ in glory, all the
more as this hope began to give way to the feeling of a long settlement of the church on earth, and
to a corresponding zeal for a compact, solid episcopal organization. In praying, "Thy kingdom
come," they prayed for the end of the world. They lived under a vivid impression of the great final
catastrophe, and looked therefore with contempt upon the present order of things, and directed all
their desires to the second advent of Christ. Maximilla says: "After me there is no more prophecy,
but only the end of the world.”

The failure of these predictions weakened, of course, all the other pretensions of the system. But,
on the other hand, the abatement of faith in the near approach of the Lord was certainly
accompanied with an increase of worldliness in the Catholic church. The millennarianism of the
Montanists has reappeared again and again in widely differing forms.

4. Finally, the Montanistic sect was characterized by fanatical severity in asceticism and church
discipline. It raised a zealous protest against the growing looseness of the Catholic penitential
discipline, which in Rome particularly, under Zephyrinus and Callistus, to the great grief of earnest
minds, established a scheme of indulgence for the grossest sins, and began, long before
Constantine, to obscure the line between the church and the world. Tertullian makes the restoration
of a rigorous discipline the chief office of the new prophecy.

But Montanism certainly went to the opposite extreme, and fell from evangelical freedom into
Jewish legalism; while the Catholic church in rejecting the new laws and burdens defended the
cause of freedom. Montanism turned with horror from all the enjoyments of life, and held even art to
be incompatible with Christian soberness and humility. It forbade women all ornamental clothing,
and required virgins to be veiled. It courted the blood-baptism of martyrdom, and condemned
concealment or flight in persecution as a denial of Christ. It multiplied fasts and other ascetic
exercises, and carried them to extreme severity, as the best preparation for the millennium. It
prohibited second marriage as adultery, for laity as well as clergy, and inclined even to regard a
single marriage as a mere concession on the part of God to the sensuous infirmity of man. It taught
the impossibility of a second repentance, and refused to restore the lapsed to the fellowship of the
church. Tertullian held all mortal sins (of which he numbers seven), committed after baptism, to be
unpardonable, at least in this world, and a church, which showed such lenity towards gross
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offenders, as the Roman church at that time did, according to the corroborating testimony of
Hippolytus, he called worse than a den of thieves," even a "spelunca maechorum et fornicatorum."

The Catholic church, indeed, as we have already seen, opened the door likewise to excessive
ascetic rigor, but only as an exception to her rule; while the Montanists pressed their rigoristic
demands as binding upon all. Such universal asceticism was simply impracticable in a world like
the present, and the sect itself necessarily dwindled away. But the religious earnestness which
animated it, its prophecies and visions, its millennarianism, and the fanatical extremes
into which it ran, have since reappeared, under various names and forms, and in new
combinations, in Novatianism, Donatism, the spiritualism of the Franciscans,
Anabaptism, the Camisard enthusiasm, Puritanism, Quakerism, Quietism, Pietism, Second
Adventism, Irvingism, and so on, by way of protest and wholesome reaction against various evils in
the church.

By Philip Schaff

Other beliefs

Other beliefs and practices (or alleged beliefs and practices) of Montanism are as follows:

In On the Resurrection of the Flesh, Tertullian wrote that the Holy Spirit through the New Prophecy
cleared up the ambiguities of scripture. The new prophecies did not contain new doctrinal content,
but mandated strict ethical standards. To the mainstream church, Montanists appeared to believe
that the new prophecies superseded and fulfilled the doctrines proclaimed by the Apostles.

The power of apostles and prophets to forgive sins. Adherents also believed that martyrs and

confessors also possessed this power. The Apostolic Church believed that God forgave sins
through bishops and presbyters (and those martyrs recognized by legitimate ecclesiastical
authority).

They recognized women as bishops and presbyters.

Women and girls were forbidden to wear ornaments, and virgins were required to wear veils.

An emphasis on ethical rigorism and asceticism. These included prohibitions against
remarriage following divorce or the death of a spouse. They also emphasized keeping fasts strictly
and added new fasts.

Montanus provided salaries for those who preached his doctrine, which the orthodox did not
permit.

Some of the Montanists were also "Quartodeciman" ("fourteeners"), preferring to celebrate Easter
on the Hebrew calendar date of 14 Nisan, regardless of what day of the week it landed on.
Mainstream Christians held that Easter should be commemorated on the Sunday following 14
Nisan.[50] However, uniformity in this matter had not yet been fully achieved when the Montanist
movement began; Polycarp, for example, was a quartodeciman, and St. Irenaeus convinced Victor,
then Bishop of Rome, to refrain from making the issue of the date of Easter a divisive one.[51] Later,
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the Catholic Church established a fixed way of calculating Easter according to the Julian (and later
the Gregorian) calendar.

(Wikipedia)
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X

GLOSALALIA FROM FIRST CENTURY TILL 19TH CENTURY

Iamblichus Chalcidensis (245-325)

Neoplatonist philosopher Iamblichus also known as Iamblichus Chalcidensis, or Iamblichus of
Apamea (Greek: Ἰάμβλιχος, probably from Syriac or Aramaic ya-mlku, "He is king"; c. 245 – c. 325
AD) linked glossolalia to prophecy. According to the early Greeks, uttering prophecy was divine
spirit possession that "emits words which are not understood by those that utter them; for they
pronounce them, as it is said, with an insane mouth (mainomenό stomati). They are wholly
subservient, and entirely yield themselves to the energy of the predominating God." As such
speaking in tongues were a regular part of all religions and cultures all around the world. It is
considered as a result of Spirit possession and is obtained by concentrating on the god spirit whom
they worship. This exactly was the stand of Montanus. He claimed that he was only the
instrument on which the Spirit played.
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"Lo, the man is as a lyre, and I fly over him as a pick. The man sleepeth, while I watch."

Celsus

According to the Christian father Origen, Celsus was a 2nd-century Greek philosopher and
opponent of Early Christianity.

As part of his attack on early Christianity, the Greek philosopher Celsus may include an account of
Christian glossolalia. Celsus describes prophecies made by several Christians in Palestine and
Phoenicia of which he writes, "Having brandished these threats they then go on to add
incomprehensible, incoherent, and utterly obscure utterances, the meaning of which no intelligent
person could discover: for they are meaningless and nonsensical, and give a chance for any fool or
sorcerer to take the words in whatever sense he likes."

St. Patrick of Ireland , in The Confession of St. Patrick, records hearing a strange language being
prayed by the Holy Spirit in a dream. St. Patrick says in his book:
“And another night – God knows, I do not, whether within me or beside me – most words which I
heard and could not understand, except at the end of the speech it was represented thus: 'He who
gave his life for you, he it is who speaks within you.' And thus I awoke, joyful.”
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St. Patrick of Ireland (387-493)

“And on a second occasion I saw Him praying within me, and I was as it were, inside my own body ,
and I heard Him above me—that is, above my inner self. He was praying powerfully with sighs. And
in the course of this I was astonished and wondering, and I pondered who it could be who was
praying within me. But at the end of the prayer it was revealed to me that it was the Spirit. And so I
awoke and remembered the Apostle's words: "Likewise the Spirit helps us in our weakness; for we
know not how to pray as we ought. But the Spirit Himself intercedes for us with sighs too deep for
utterance [Romans 8:26]." And again: "The Lord our advocate intercedes for us [Romans 8:27].

12th century – Bernard of Clairvaux, commenting on Mark 16:17 ("they will speak in new tongues"),
asked: "For who is there that seems to have these signs of the faith, without which no one,
according to this Scripture, shall be saved?" He explained that these signs were no longer present
because there were greater miracles – the transformed lives of believers.
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Hildegard of Bingen, O.S.B., also known as Saint Hildegard and Sibyl of the Rhine, was a German Benedictine abbess,
writer, composer, philosopher, Christian mystic, visionary, and polymath

(1098 - 1179)

12th century – Hildegard of Bingen is reputed to have spoken and sung in tongues. Her spiritual
songs were referred to by contemporaries as "concerts in the Spirit."

Saint Thomas Aquinas O.P., was an Italian Dominican friar, Catholic priest, and Doctor of the Church (1225 -1274)

1265 – Thomas Aquinas wrote about the gift of tongues in the New Testament, which he
understood to be an ability to speak every language, given for the purposes of missionary work. He
explained that Christ did not have this gift because his mission was to the Jews, "nor does each
one of the faithful now speak save in one tongue"; for "no one speaks in the tongues of all nations,
because the Church herself already speaks the languages of all nations".
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15th century – The Moravians are referred to by detractors as having spoken in tongues. John
Roche, a contemporary critic, claimed that the Moravians "commonly broke into some
disconnected Jargon, which they often passed upon the vulgar, 'as the exuberant and resistless
Evacuations of the Spirit'".

17th century – The French Prophets: The Camisards(Camisards were Huguenots (French
Protestants) of the rugged and isolated Cévennes region, and the Vaunage in southern France.)
also spoke sometimes in languages that were unknown: "Several persons of both Sexes," James
Du Bois of Montpellier recalled, "I have heard in their Extasies pronounce certain words, which
seem'd to the Standers-by, to be some Foreign Language." These utterances were sometimes
accompanied by the gift of interpretation exercised, in Du Bois' experience, by the same person
who had spoken in tongues.

Early Quakers, such as Edward Burrough,(1634–1663 one of the Valiant Sixty, early Quaker
preachers and missionaries) make mention of tongues speaking in their meetings: "We spoke with
new tongues, as the Lord gave us utterance, and His Spirit led us".

1817 – In Germany, Gustav von Below (Gustav Ernst Anton Wilhelm von Below (1790 – 1843),
an aristocratic officer of the Prussian Guard, and his brothers, founded a charismatic movement
based on their estates in Pomerania, which may have included speaking in tongues.

Prophet Joseph Smith, founder of the Mormon Church
https://devotional.byuh.edu/node/160

Joseph Smith (1805 - 1855)
Joseph Smith, Jr. was an American religious leader and founder of Mormonism and the Latter Day Saint movement.

When he was twenty-four, Smith published the Book of Mormon

The Prophet Joseph Smith had his first vision at the age of fourteen while praying in a grove of
trees in western New York . The Lord spoke face-to-face with Joseph there and called him to
service. When Joseph left the grove, he possessed the knowledge that God and his Son were
actual personages, that the Godhead was composed of separate individuals, and that God hears
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and answers prayers. He also knew that he must not affiliate with the existing denominations
(Backman, 1971, pp. 206-208). This vision known as “the first vision” set in motion a train of
visitations by angelic ministrants directing the young prophet in the process of restoring the gospel
of Jesus Christ. He claimed that he had contact with prophets from every dispensation.

In 1823, Joseph Smith said he was visited by an angel named Moroni, who told him of an ancient
record containing God's dealings with the former inhabitants of the American continent. In 1827. In
total, Smith had twenty-two appearances by the last survivor of the Nephite nation. He was visited
and taught by numerous ancient prophets and apostles. After all this Joseph was given the ancient
book which were inscribed on thin golden plates. Shortly afterward he began translating these
angelic scripts by the "gift of God." The resulting manuscript, the Book of Mormon, was published in
March 1830. On April 6, 1830, Joseph Smith organized The Church of Jesus Christ of Latter-day
Saints and became its first president.

March 27, 1836, the dedication day, the priesthood quorums met in the temple. It was during this
meeting that a pentecostal outpouring transpired. The Prophet’s history states:

A noise was heard like the sound of a rushing mighty wind, which filled the Temple, and all the
congregation simultaneously arose, being moved upon by an invisible power; many began to speak
in tongues and prophesy; others saw glorious visions; and I beheld the Temple was filled with
angels, which fact I declared to the congregation. The people of the neighborhood came running
together (hearing an unusual sound within, and seeing a bright light like a pillar of fire resting upon
the Temple), and were astonished at what was taking place.

Two or three days later, the leading brethren and quorums met to perform anointings. On this
occasion, Heber C. Kimball noted, “the beloved disciple John was seen in our midst by the Prophet
Joseph, Oliver Cowdery, and others.”

The most significant manifestation during this spiritual season in Kirtland occurred a week after the
dedication, when the Lord appeared and accepted the temple and the sacrifice of the Saints. Then,
following that theophany, the great lawgiver, Moses, appeared and bestowed the keys of gathering.
His appearance was followed by a personage, whom the Prophet simply called Elias, who restored
the keys associated with the dispensation of the gospel of Abraham. Finally, Elijah bestowed the
keys of the sealing power upon the first and second elders, Joseph Smith and Oliver Cowdery
(D&C 110:11-16).

“I would like to speak about receiving personal revelation, how each individual member of the
Church can come to know of the divinity of the work, can have the whisperings of the Spirit in his
heart and soul, and in addition, can see visions, speak with angels, behold the face of the Lord, and
receive all the knowledge and wisdom that has been poured out upon faithful people in any age.

As a people, we are in the habit of saying that we believe in latter-day revelation. We announce that
the heavens have been opened, that God has spoken in our day, that angels have ministered to
men, that there have been visions and revelations, and that no gift possessed by the ancients has
been withheld.
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But usually, when we talk in this way, we are thinking of the examples of Joseph Smith, Brigham
Young, or Spencer W. Kimball. We are thinking of apostles and prophets. We are thinking of them
and of the Church itself operating on the principle of revelation.

Now there is no question at all about this: The organization that we belong to is literally the Lord’s
kingdom, it is designed to prepare and qualify us to go to the celestial kingdom, and this Church is
guided by revelation. I have sat in meetings with the apostles on several occasions when the
prophet of God on earth has said in humility and with fervent testimony that the veil is thin, that the
Lord is guiding and directing the affairs of the Church, and that it is his Church and he is making his
will known to us.” https://www.lds.org/liahona/1981/04/how-to-get-personal-revelation?lang=eng

The history of the Church of Jesus Christ of Latter-day Saints (LDS Church), contains extensive
references to the phenomenon of speaking in tongues by Brigham Young, Joseph Smith and many
others. ] Sidney Rigdon had disagreements with Alexander Campbell regarding speaking in
tongues, and later joined the Church of Jesus Christ of Latter-day Saints. Speaking in tongues was
recorded in contemporary sources, both hostile and sympathetic to Mormonism, by at least 1830.
The practice was soon widespread amongst Mormons, with many rank and file church members
believing they were speaking the language of Adam; some of the hostility towards Mormons
stemmed from those of other faiths regarding speaking in tongues unfavorably, especially when
practiced by children.

At the 1836 dedication of the Kirtland Temple the dedicatory prayer asks that God grant them the
gift of tongues and at the end of the service Brigham Young speaks in tongues, another elder
interprets it and then gives his own exhortation in tongues. Many other worship experiences in the
Kirtland Temple prior to and after the dedication included references to people speaking and
interpreting tongues.

In describing the beliefs of the church in the Wentworth letter (1842), Joseph Smith identified a
belief of the "gift of tongues" and "interpretation of tongues". The practice of glossolalia by the
Latter-day Saints was widespread but after an initial burst of enthusiastic growth circa 1830-34,
seems to have been somewhat more restrained than in many other contemporary religious
movements. Young, Smith, and numerous other early leaders frequently cautioned against the
public exercise of glossolalia unless there was someone who could exercise the corresponding
spiritual gift of interpretation of tongues, so that listeners could be edified by what had been said.
Although the Latter-day Saints believe that speaking in tongues and the interpretation of tongues
are alive and well in the Church, modern Mormons are much more likely to point to the way in which
LDS missionaries are trained and learn foreign languages quickly, and are able to communicate
rapidly on their missions, as evidence of the manifestation of this gift. This interpretation stems from
a 1900 General Conference sermon by Joseph F. Smith which discouraged glossolalia;
subsequent leaders echoed this recommendation for about a decade afterwards and subsequently
the practice had largely died out amongst Mormons by the 1930s and '40s. The visitor to 21st
Century LDS church services will never hear spontaneous, incomprehensible glossolalia as one
might overhear at a Pentecostal service.
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ELLEN GOULD WHITE,
founder of the Seventh Day Adventist sect,

Ellen Gould White (née Harmon; November 26, 1827 – July 16, 1915) was a prolific author and an
American Christian pioneer. Along with other Sabbatarian Adventist leaders such as Joseph Bates
and her husband James White, she formed what became known as the Seventh-day Adventist
Church.
From 1844 to 1863 White experienced between 100 and 200 visions, typically in public places and
meeting halls

Physical phenomena during visions

J. N. Loughborough, who had seen White in vision fifty times since 1852, and her husband, James
White, listed several physical characteristics that marked the visions:

� “In passing into vision, she gives three enrapturing shouts of “Glory!” which echo and
re-echo, the second, and especially the third, fainter but more thrilling than the first, the voice
resembling that of one quite a distance from you, and just going out of hearing.”

� For a few seconds she would swoon, having no strength. Then she would be instantly filled with
superhuman strength, sometimes rising to her feet and walking about the room. She frequently
moved hands, arms, and head in gestures that were free and graceful. But to whatever position
she moved a hand or arm, it could not be hindered nor controlled by even the strongest person.
In 1845, she held her parents' 18.5 pound family Bible in her outstretched left hand for half an
hour. She weighed 80 pounds at the time.

� She did not breathe during the entire period of a vision that ranged from fifteen minutes to three
hours. Yet, her pulse beat regularly and her countenance remained pleasant as in the natural
state.
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� Her eyes were always open without blinking; her head was raised, looking upward with a
pleasant expression as if staring intently at some distant object. Several physicians, at different
times, conducted tests to check her lack of breathing and other physical phenomena.

� She was utterly unconscious of everything transpiring around her, and viewed herself as
removed from this world, and in the presence of heavenly beings.

� When she came out of vision, all seemed total darkness whether in the day time or a
well-lighted room at night. She would exclaim with a long-drawn sigh, as she took her first
natural breath, “D-a-r-k.” She was then limp and strengthless.

Mrs. Martha Amadon added: “There was never an excitement among those present during a vision;
nothing caused fear. It was a solemn, quiet scene.“
She was considered a prophet, and she too prayed for the sick, laid hands on them, and taught
divine health. (1840's)

This doctrinal statement of SDA says:

"One of the gifts of the Holy Spirit is prophecy. This gift is an identifying mark of the remnant
church and was manifested in the ministry of Ellen G. White. As the Lord's messenger, her writings
are a continuing and authoritative source of truth which provide for the church comfort, guidance,
instruction, and correction. They also make clear that the Bible is the standard by which all teaching
and experience must be tested. (Joel 2:28,29; Acts 2:14–21; Hebrews 1:1–3; Revelation 12:17;
19:10.)"

Ellen G. White however consideres speaking in tongues as glossalalia as unacceptable. She
writes:

“Some of these persons have exercises which they call gifts and say that the Lord has placed
them in the church. They have an unmeaning gibberish which they call the unknown tongue, which
is unknown not only by man but by the Lord and all heaven. Such gifts are manufactured by men
and women, aided by the great deceiver. Fanaticism, false excitement, false talking in tongues, and
noisy exercises have been considered gifts which God has placed in the church. Some have been
deceived here.” — Testimonies for the Church Vol 1, p. 412
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XI

REVIVAL OF NEW PROPHETIC MOVEMENT

THE FIRST WAVE: THE CLASSICAL PENTECOSTALS

BRITISH MOVEMENTS

At least three movements in England form the basis of the new revival of the Montanism. These
are:
The Methodist/Holiness movement,
the Catholic Apostolic movement of Edward Irving,
and the British Keswick “Higher Life” movement

During the “first wave” of charismatic renewal, also known as the classical Pentecostal movement,
vast numbers of missionaries were sent throughout the world with the Pentecostal teaching about
baptism of the Spirit with the initial evidence of speaking in tongues.

A

JOHN WESLEY AND THE METHODIST HOLINESS MOVEMENT

]ohn Wesley (1703-1791) “the strenuous founder of Methodism and was
also the spiritual and intellectual father of the modern movements and of Pentecostalism.“
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John Wesley ( 1703 – 1791) was an Anglican cleric and theologian who, with his brother Charles
and fellow cleric George Whitefield, founded Methodism. IN 1739 Wesley began the Methodist
Society in England. It originated as a revival within the 18th century Church of England and
became a separate Church after Wesley's death. Because of vigorous missionary work, the
movement spread throughout the British Empire, the United States and beyond. Wesley's
theology focused on sanctification and the effect of faith on the character of a Christian.
Distinguishing Methodist doctrines include an assurance of salvation, imparted righteousness, the
possibility of perfection in love. After conversion, Methodists said, one needed to achieve growth in
holiness ending up with the “entire sanctification”.

From John Wesley, the Pentecostals inherited the idea of a subsequent crisis experience variously
called “entire sanctification,”” perfect love,” “Christian perfection,” or “heart purity.” It was John
Wesley who posited such a possibility in his influential tract, A Plain Account of Christian Perfection
(1766). It was from Wesley that the Holiness Movement developed the theology of a “second
blessing.” It was Wesley’s colleague, John Fletcher, who first called this second blessing a
“baptism in the Holy Spirit,” an experience which brought spiritual power to the recipient as well as
inner cleansing. This was explained in his major work, Checks to Antinominianism (1771). During
the Nineteenth Century, thousands of Methodists claimed to receive this experience, although no
one at the time saw any connection with this spirituality and speaking in tongues or any of the other

Wesley”s list of ten propositions concerning perfection:
1. There is such a thing as perfection: for it is again and again mentioned in Scripture.
2. It is not so early as justification: for justified persons are to “go on to maturity.” (Heb. 6:1)
3. It is not so late as death; for St. Paul speaks of living men that were perfect (Phil. 3:15)
4. It is not absolute. Absolute perfection belongs not to man, nor to angels, but to God alone.
5. It does not make a man infallible: None is infallible, while he remains in the body.
6. It is sinless? It is not worthwhile to contend for a term. It is ‘salvation from sin.’\
7. It is ‘perfect love.’ (I John 4:18) This is the essence of it; its properties, or inseparable fruits, are,
rejoicing evermore, praying without ceasing, and in everything giving thanks. (I Thess. 5:16, etc.)
8. It is improvable. It is so far from lying in an indivisible point, from being incapable of increase,
that one perfected in love may grow in grace far swifter than he did before.
9. It is amissible, capable of being lost; of which we have numerous instances. But we were not
thoroughly convinced of this, till five or six years ago.
10. It is constantly both preceded and followed by a gradual work.” (WORKS: “A Plain Account of
Christian Perfection,” 25 (XI, 441-42)).
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For almost thirty years (1867 - 1894) the Methodist leaders in the eastern United States organized
the “crusade of sanctification” with outdoor meetings, attended by several other Evangelical
denominations such as the Baptists, Presbyterians, Congregationalists etc which, prepared the
country to the reception of a wave of anointing from Holy Spirit and for the birth of Classical
Pentecostalisms In America and from there to the rest of the world.

“From John Wesley, the Pentecostals inherited the idea of a subsequent crisis experience variously
called
“entire sanctification,”

“perfect love,”

“Christian perfection”, or

“heart purity”.

It was John Wesley who posited such a possibility in his influential tract, A Plain Account of
Christian Perfection (1766).

The biblical proofs of the “Baptism” as a subsequent, instantaneous work of the Spirit rest in the
following passages: Acts 2:1-12 [Pentecost], Acts 8: 5-13, 17 [the Samaritans], Acts 9:17 [the
conversion of Saul], Acts 19:6 [the twelve disciples at Ephesus], and Acts 10:44 [the Gentile,
Cornelius, and his household]. All these passages serve as proof-texts to support the view of
sanctification as a second, distinct work of grace.

It was from Wesley that the Holiness Movement developed the theology of a “second blessing.”

It was Wesley’s colleague, John Fletcher, however, who first called this second blessing a
“baptism in the Holy Spirit,” an experience which brought spiritual power to the recipient as well
as inner cleansing. This was explained in his major work, Checks to Antinominianism (1771).
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During the Nineteenth Century, thousands of Methodists claimed to receive this experience,
although no one at the time saw any connection with this spirituality and speaking in tongues or any
of the other charisms.”
(http://pneumareview.com/the-origins-of-the-pentecostal-movement)

Christian perfection is the name given to various teachings within Christianity that describe the process of achieving
spiritual maturity or perfection. The ultimate goal of this process is union with God characterized by pure love of God
and other people as well as personal holiness or sanctification. Wesleyans believe that, after conversion, but before
death, a believer's heart may be cleansed from all sin for this one need to rely on the Holy Spirit.

Wesleyan understanding of full salvation
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B

EDWARD IRVING AND THE CATHOLIC APOSTOLIC MOVEMENT

Edward Irving (1782-1834 AD)
Founder of The first Brownsville was in Scotland in 1830

In the western world Pentecostalism generally traces its roots back to the teachings and
experiences of Edward Irving, a Presbyterian Minister in Scotland in the early 1800's. After studying
the Book of Acts he began to teach that what the early church experienced was to be normative for
the church in his day. He was excommunicated from the Presbyterian Church over his heretical
Christological doctrines. (Strachan, George, The Pentecostal Theology of Edward Irving,
Hendrickson Publishers, 1973, pg. 13)

On March 28th 1830, a Miss Mary Campbell began to speak in other tongues and claimed she
was divinely healed. The following year on October 30th 1831 her sister, Mrs. Cardale also began
to speak in tongues and to prophesy.

Edward Irving formed his own church called the Catholic Apostolic Church and he soon
ordained its first twelve apostles on November 7th, 1832. "He also
expounded a detailed teaching on the gifts of the Holy Spirit and gave
the whole of his theology an immediacy by his expectation of the
immanent second coming of the Lord. (Strachan, George, The
Pentecostal Theology of Edward Irving, Hendrickson Publishers,
1973, pg. 18)

Here is how his friend Thomas Carlyle described his friend to his
mother, soon after going to one of his services:

“Suddenly, during regular service and with Irving's encouragement,
'hysterical women, and crackbrained enthusiasts,' were uttering
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'confused Stuff, mostly 'Ohs' and 'Ahs' and absurd interjections about 'the Body of Jesus'; they also
pretend to 'work miracles,' and have raised more than one weak bedrid woman, and cured people
of 'Nerves,' or as they themselves say, 'cast Devils out of them.'

Carlyle added that "poor Irving boasted . . . that it made 'his Church the peculiarly blessed of
Heaven'" (Kaplan, 173). (http://www.victorianweb.org/religion/apocalypse/irvingite.html)

In 1832 thoese followers remaining from his former congretation created the Holy Catholic
Apostolic, or "Irvingite," Church in Newman Street, and the following year the Church of Scotland
excommunicated him.

He died shortly thereafter, but the movement he started, became known as "Irvingites."

Edward Irving is to be considered among the first true Neo-Montanists due to his beliefs in:

� In the restoration of the charismatic gifts, including prophecy
� His unwillingness to submit to recognized Church authority regarding his beliefs
� His approval of women in ministry (coincidentally, women were the first to prophesy in his

movement)
� His belief in the also immediate return of Christ, i.e. a strong eschatological emphasis.

Irving led the first attempt at “charismatic renewal” in his Regents Square Presbyterian Church in
1831. Although tongues and prophecies were experienced in his church, Irving was not successful
in his quest for a restoration of New Testament Christianity. In the end, the “Catholic Apostolic
Church ” which was founded by his followers, attempted to restore the “five-fold ministries” (of
apostles, prophets, evangelists, pastors, and teachers) in addition to the charisms. While his
movement failed in England, Irving did succeed in pointing to glossolalia as the “standing sign” of
the baptism in the Holy Spirit, a major facet in the future theology of the Pentecostals.
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C

KESWICK HIGHER LIFE MOVEMENT

http://archive.dbts.edu/journals/2008/Naselli.pdf

Hannah Whitall Smith in 1895, from Ray Stachey's Quaker Grandmother, D.L.Moody

Another predecessor to Pentecostalism was the Keswick “Higher Life” movement which flourished
in England after 1875. Led at first by American holiness teachers such as Hannah Whitall Smith
and William E. Boardman, John William Fletcher, and Adam Clarke. Since 1875 promoters have
organized the annual Keswick Convention. Various Christian leaders have been involved in the
Keswick Convention through the years, including missionaries Hudson Taylor and Amy Carmichael,
devotional writer Oswald Chambers, and evangelist Billy Graham.
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Keswick theology teaches that the Christian life consists of the first experiece of justification by faith
in Christ and later continued sanctification so that they grow in the Spirit and is filled with the
Spirit to final sanctification. This second encounter with the Spirit, in Keswick terminology, is called
“entire sanctification,” “the second blessing,” or “the second touch.” This emphasis on a second,
post-salvation experience corresponds with the Pentecostal idea of the “baptism” of the Spirit.

Http://archive.dbts.edu/journals/2008/Naselli.pdf
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AMERICAN MOVEMENTS

A

THE 1901 TOPEKA OUTPOURING
https://www.thegospelcoalition.org/article/where-did-all-these-pentecostals-and-charismatics-come-from

In October 1900, 29-year-old Agnes Ozmen matriculated at the freshly founded Bethel Bible
College in Topeka, Kansas. Former Methodist, now Holiness pastor Charles Fox Parham directed
students to read the book of Acts with heightened alertness to every mention of the Spirit.
Consensus emerged on two points:
(1) outward manifestations always accompany the Spirit's activity, and
(2) speaking in tongues is the outward sign, the proof of baptism in the Holy Spirit.

A watch night service was announced for New Year's Eve. Sometime in the wee hours of January 1,
1901, Parham placed his hands on Miss Ozmen at her request, praying that she would receive
baptism by the Holy Spirit. Witnesses report that Miss Ozmen, for the next three days, spoke and
wrote only in Chinese totally foreign to her.
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Agnes Ozman LaBerge

Most recognize Parham as the founder of the Pentecostal movement.

Soon after, the Xenolalic Spirit baptism (Speaking in known tongues of the hearers) was taught at
the Azusa Street revival and then spread around the globe. Pentecostal Holiness Church leaders
such as G.B. Cashwell and G.F. Taylor encouraged potential missionaries to trust God to provide
the necessary languages. Cashwell believed learning foreign languages in colleges would take too
long and Jesus would come soon. Taylor ridiculed “scholarly clergymen and high-steeple officials”
who wondered how to spread the gospel as being “19 centuries behind the times.” …..Shortly
after Cashwell’s 1907 revival at Dunn, North Carolina, laypeople and leaders set out to places such
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as China, Japan, and India. Among those was phc minister T.J. McIntosh. McIntosh, who
apparently was the first Pentecostal missionary to reach China, was the test case that revised a
critical piece of this emerging formula.

G.B.Cashwell

McIntosh was one of many who believed his xenolalic tongues were Chinese. Once in China he
lamented in the Bridegroom’s Messenger, “Oh! How we would love to speak to these poor people.
Of course, God speaks with our tongues, but not their language.” Reports that McIntosh and other
missionaries were unable to communicate with people because God did not miraculously provide
them with a foreign language caused considerable discomfort for Pentecostals. This news also
elicited further criticism from their opponents.
(http://enrichmentjournal.ag.org/200602/200602_078_azusadoctrine.cfm)

In the summer of 1960, Rabbi Jacob Rabinowitz discovered Irishman John Gruver speaking
(unbeknownst to Gruver) Hebrew during an Assemblies of God worship service in Pasadena. But
the vast bulk of Pentecostal tongues have been, ironically, not Pentecostal, but Corinthian —
unknown tongues, heavenly languages - known as glossalalia or garbled sounds.

B

JOHN ALEXANDER DOWIE
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John Alexander Dowie was born in Edinburgh, Scotland, May 25, 1847 and emigrated to Australia
at thirteen years of age with his parents. He was ordained as a Congregational minister with his first
pastorate at Alma, South Australia. He remained with the Congregational church for almost ten
years before he began to preach divine healing. He formed the International Divine Healing
Association in 1886. Dr. Dowie left Australia and arrived in the United States, in 1888. In February,
1896, he organized the Christian Catholic Church in Zion. (Burgess, McGee, Alexander,
Dictionary of Pentecostal and Charismatic Movements, Zondervan Publishing House, 1988, pg.
249)

On July 14, 1900 he began to build a city of righteousness outside of Chicago which he named
Zion.

He believed that he was the first restored apostle to The Church, and later came to believe he was
the prophet Elijah, the restorer, sent to pave the way for the return of Christ which he too believed
was immanent.

He taught that the Church would be fully restored to apostolic authority and power. His beliefs
coupled with those of Edward Irving formed the initial platform for the rapid spread of
Neo-Montanist beliefs which were to soon be launched globally. Dowie declared himself "Elijah the
Restorer" or Elijah III. He walked around dressed in an Old Testament-like priest's outfit. In 1905
he had a stroke and traveled to Mexico where he bought a large tract of land for a "plantation
paradise." In April 1906, the community and his family had finally had enough. Zion City was in
financial ruins, his daughter had died, and his marriage had disintegrated. His wife claimed that he
was promoting polygamy. Dowie had a second stroke, which immobilized him. He was removed
as the head of Zion, and lived a broken man for a few more months, until his death on March 11,
1907.
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C
SEYMOUR

AND

THE AZUSA STREET MISSION

http://www.revempete.us/research/holiness/azusa.html
http://www.christianitytoday.com/history/issues/issue-65/pentecostalism-william-seymour.html
http://enrichmentjournal.ag.org/200602/200602_078_azusadoctrine.cfm

Azusah Street Mission Leaders
http://www.azusabooks.org/study.shtml

Seated:
May Evans, Hiram Smith (Deacon) Wm Seymour (Pastor and Manager), Clara Lum (Secretary)

Standing:
Phoebe Sargent (City Missionary), G.W.Evans (Field Director) Jennie Moore (City Missionary),

Glen Cook (Assistant State Manager), Florence Crawford (State Director), Thomas Junk, Sr. Prince.
In front 9 year old Mildred Crawford.
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William Joseph Seymour was born in Centerville, Louisiana, on May 2, 1870 to former slaves
Simon and Phyllis Seymour. Raised as a Baptist, Seymour was given to dreams and visions as a
youth. At age 25, he moved to Indianapolis, where he worked as a railroad porter and then waited
on tables in a fashionable restaurant. Around this time, he contracted smallpox and went blind in
his left eye.

In 1900 he relocated to Cincinnati, where he joined the "reformation" Church of God
(headquartered in Anderson, Indiana), also known as "the Evening Light Saints." Here he became
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steeped in radical Holiness theology, which taught second blessing entire sanctification (i.e.,
sanctification is a post-conversion experience that results in complete holiness), divine healing,
premillennialism, and the promise of a worldwide Holy Spirit revival before the rapture.

In 1903 Seymour moved to Houston, Texas, in search of his family. There he joined a small
Holiness church pastored by a black woman, Lucy Farrow, who soon put him touch with Charles
Fox Parham. Parham was a Holiness teacher under whose ministry a student had spoken in
tongues (glossolalia) two years earlier. For Parham, this was the "Bible evidence" of the baptism in
the Holy Spirit. When he established a Bible school to train disciples in his "Apostolic Faith" in
Houston, Farrow urged Seymour to attend.

Since Texas law forbade blacks to sit in classrooms with whites, Parham encouraged Seymour to
remain in a hallway and listen to his lectures through the doorway. Here Seymour accepted
Parham's premise of a "third blessing" baptism in the Holy Spirit evidenced by speaking in tongues.
Though Seymour had not yet personally experienced tongues, he sometimes preached this
message with Parham in Houston churches.

In early 1906, Seymour was invited to help Julia Hutchins pastor a Holiness church in Los Angeles.
With Parham's support, Seymour journeyed to California, where he preached the new Pentecostal
doctrine using Acts 2:4 as his text. Hutchins, however, rejected Seymour's teaching on tongues and
padlocked the door to him and his message.

William Seymour had been taught about receiving the baptism with the Holy Ghost, (i.e. the gift of
speaking in other tongues) by Charles Fox Parham in Kansas.

The revival began in prayer services conducted by William J. Seymour in the home of Richard
Asberry. This revival occurred after Seymour was expelled from the Church of the Nazarene
mission pastored by Julia Hutchins. On April 9, 1906, while conducting prayer service, Seymour
and seven other attendees fell to the floor and began speaking in tongues. This occurrence
frightened Asberry’s daughter, who fled through the kitchen door.

Seymour rarely preached and he usually asked the people present to let the gift of tongues
descend upon them.April 4, 1906 a revival began and 1,000's of people came to 312 Azusa to
receive the baptism in the Holy Spirit. T The first official meeting of the church led by Seymour was
held on April 14, 1906. A few days later, on April 19, there was a great earthquake in the area which
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killed thousands of people. The event led to an explosion of participants in the small Pentecostal
church on Azusa Street. It is said that by September, church meetings were attended by over
13,000 people. The assembly consisted mostly of African Americans.

Azuza Street where the revival started and the Bonnie Brae St the place of Birth of Pentecostalism.



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

92

“The revivals went on night after night for several years. Seymour would mostly sit behind the pulpit
with his head in an empty shoebox as the lively meeting raged in the room before him. The
meetings were wild: tongues, rolling on the floor, falling and lying prostrate, crying, laughing,
convulsing, and even levitation. Vinson Synan, himself a Pentecostal and a historian of the
movement, gives this description of the meetings on Azusa Street, and of the peculiar behavior of
Rev. Seymour:

“A visitor to Azusa Street during the three years that the revival continued would have met scenes
that beggared description. Men and women would shout, weep, dance, fall into trances, speak and
sing in tongues, and interpret the messages into English. In true Quaker fashion, anyone who felt
"moved by the Spirit" would preach or sing. There was no robed choir, no hymnals, no order of
services, but there was an abundance of religious enthusiasm. In the middle of it all was "Elder"
Seymour, who rarely preached and much of the time kept his head covered in an empty shoe box
behind the pulpit At times he would be seen walking through the crowds with five- and ten-dollar
bills sticking out of his hip pockets which people had crammed there unnoticed by him. At other
times he would "preach" by hurling defiance at anyone who did not accept his views or by
encouraging seekers at the woodplank altars to "let the tongues come forth." To others he would
exclaim: "Be emphatic! Ask for salvation, sanctification, the baptism with the Holy Ghost, or divine
healing" “(The Holiness-Pentecostal Movement in the United States, Grand Rapids: Eerdmans,
1971, pp.108, 109).

The gift descended upon some, but the strange events dominated the meetings: animalic screams,
dancing to exhaustion, running, screaming, fainting, crying etc.

Charles Parham himself visited California and was surprised at the development. He writes:“I
hurried to Los Angeles, and to my utter surprise and astonishment I found conditions even Worse
than I had anticipated. Brother Seymour came to me helpless; he said he could not stem the tide
that had arisen. I sat on the platform in Azusa Street Mission, and saw the manifestations of the
flesh, spiritualistic controls, saw people practicing hypnotism at the altar over candidates seeking
the baptism; though many were receiving the real baptism of the Holy Ghost?“

An article which appeared in the Los Angeles Times on April 18, 1906 tells the tale:

"…Breathing strange utterances, and mouthing a creed which it would seem no mortal could
understand, the newest religious sect has started in Los Angeles…devotees of the weird doctrine
practice the most fanatical rites, preach the wildest theories, and work themselves into a state of
mad excitement…night is made hideous in the neighborhood by the howlings of the worshippers
who spend hours swaying back and forth in a nerve racking attitude of prayer and supplication.
They claim to have the "gift of tongues" and be able to comprehend the babel…

An old colored exhorter (presumably Seymour), blind in one eye is the major domo of the company.
With his stony optic fixed on some luckless unbeliever, the old man yells his defiance and
challenges an answer. Anathemas are heaped upon him who shall dare to gainsay the utterances
of the preacher. Clasped in his big fist, the colored brother holds a miniature Bible from which he
reads at intervals one or two words, never more. After an hour spent in exhortation the brethren [sic]
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present are invited to join in a 'meeting of song, prayer, and testimony.' Then it is that
pandemonium breaks loose, and the bounds of reason are passed by the those who are 'filled with
the spirit', whatever that may be."

However there was no stopping of the phenomena. This lasted from 1906 to 1913 (Burgess,
Stanley, Dictionary of Pentecostal and Charismatic Movements, Zondervan Publishers, 1988, pg.
31) and during these nine years 1,000's of Pentecostal missionaries carried this method and went
forth establishing ministries around the world. They were indeed able to duplicate the alter ego
behavior without a problem.

It was also reported a woman, Anna Hall, had attended a Russian church in Los Angeles and
preached to the congregation in their own language. Anna did not know the Russian language. In
December 1906, the paper reported, “the Lord God is in Los Angeles in different missions and
churches in mighty power, in spite of opposition”.

Brother Seymour send missionaries to other parts of the world expecting this phenomena will help
them to speak in the tongues of the people as they reached there. Seymour decided to set up the
Apostolic Faith Missions aborad.. But the missionaries who had hoped to receive the gift of
speaking in known tongues (as in the case of Agnes Ozman) failed. But it never took place. This
disappointed many.

D
3 SPIRITUAL CHRISTIAN GROUPS OF UKRAINE

MOLOKANE, PRYGUNY AND DUKH-I-ZHIZNIKI

AND THEIR ROLE IN THE AZUSA REVIVAL.

Armenia was the first to adopt Christianity as its State religion in 301AD. The great apostle of
Armenia was St Gregory the Illuminator (257-337), although according to tradition the Apostles Sts
Bartholomew and Thaddeus preached in Armenia and died there. Gregory, an Armenian of the
royal house of the Arsacides, was brought up in Cappadocia where he was instructed in the
Christian faith. About 261 he returned to Armenia and after many trials baptized the King and a
large number of the court.
Though Russians Christians are essentially Orthodox in nature, there appears to be a group of
people who were neo-montanists who appeared in the 17th century and later long before it
appeared in the United States. Andrei Conovaloff presents these special three “Spiritual Christians”

http://www.molokane.org/taxonomy/
1. Molokane (Milk-drinkers) — founded ~1765 in Central Russia (Tambov oblast). A better label
is Ne-postniki (Non-Fasters).
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2. Pryguny (Jumpers) — loosely consolidated ~1833 in northeast Taurida governate,
Novorossiya (New Russia, now South Ukraine, Zaporizhia oblast) from Pietist-like and charismatic
movements transferred from Europe and Central Russia, and indigenous shamanism. The Prygun
label began about 1856.
3. Dukh-i-zhizniki (Spirit-and-Lifers) — founded ~1928 in U.S.A. The faith initiated 2 miles west
of Glendale AZ from 1911 to 1915, in a village of recent immigrants from Russia at 75th Ave and
Griffith Lane, and amalgamated with other faiths in Boyle Heights district, Los Angeles CA in the
1920s while they compiled and edited a holy book.
(A History of Russia Volume 1: To 1917, Volume 1 By Walter G. Moss)

The first Russian Molokans Church (Spiritual Christians) in Glendale, Arizona was built in 1950 and
is located at 7402 Griffin Ave. It is listed as historical by the Glendale Arizona Historical Society.
“As newborn babes, desire the rational milk without guile, that thereby you may grow unto
salvation:”1 Peter 2:2

The Klaiysty, the oldest of these sects, apparently began in the seventeenth century. They sang
and dancecl in whirling fashion to bring about religious ecstasy and oneness with God. They
reiected the Orthodox view of Jesus and thought that what had made him stand out from other men
was that he was full of God's spirit. But he was not the only “Christ”; Klilysty believed they too could
become “christs." Like many sectarians, they espoused rigorous ethical standards. They
condernnecl alcohol, smoking, and sex {even for married couples). A late eighteenthcentury off
shoot of the Klilysty, the Skoptsy. went even Further in their fight against sex: they preached
self-castration.

The Dukhobors (Spirit Wrestlers) and Molokane {Milk Drinkers] emerged from a common
Spiritual Christianity, about which little is known. Although more rationalistic than the the others the
Dukhoburs became more utopian, radical, and pantheistic than the Mulokane, who remained closer
to Christian beliefs and placed more emphasis on the Bible than did most eighteenth-century
Russian sectarians. But the Nlolnkane still rejected the Orthodox Church structure and many of its
doctrines and, in contrast to the Orthodox, they drank milk on fast days. Most, though not all,
Dukhobors ancl Molokane advocated pacifism. But the government refused to exempt them from
military service and, at times. even used conscription as a punishment against them. As an extreme
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case some even self castrated to be saved from sexual sins. (And God Created Lenin: Marxism Vs
Religion in Russia, 1917-1929 By Paul Gabel)

In 1833, a schism took place within the Molokan faith. This event was framed by collective
cataclysms of disease, famine, and persecution. A portion of the Molokans during this time began
to experience a charismatic outpouring of the Holy Spirit, similar to contemporary Pentecostal faiths.
Eventually this sect evolved into what is known today as the Molokan Jumpers The jumping
sectarians were interbred ethnic Russians, Tartars, Ukrainians, Mordvins, Fins, etc. Many were
"Russian" by citizenship, not ethnic heritage. Between the old Molokans, termed Constants
(Postoyaniye), and the newly evolved Molokan "Jumpers" or Skakuni (Leapers). The Molokan
Jumpers believed they were visited by a manifestation of the Holy Spirit, and this new smaller
Molokan sect began a revival with intense zeal, reporting miracles that purportedly rivaled those of
Christ's apostles

The "Constant" Molokan sect condemned the new sect to authorities, resulting in betrayals and
imprisonment for many of the Molokan Jumpers. Some of these Molokan Jumpers called
themselves "New Israelites" under their anointed leader Maxim Rudometkin in Nikitino, Erivan
Guberniya. Efim G. Klubnikin in Romanovka, Kars oblast, was considered a divinely inspired
12-year-old boy prophet, who prophesied about a "coming time that would be unbearable and that
the time to leave Russia was now." He wrote that "soon the doors will close and leaving Russia
would be impossible," which he later wrote in his memoirs in his elder years. During the early 20th
century under his leadership, about 2,000 Pryguny emigrated to the United States, first settling on
the east side of Los Angeles. Most seeking rural isolation moved to Baja Mexico, then Arizona,
Central California, and some other parts of the West Coast.and Canada. Other Jumpers received a
land grant from the Mexican government and settled in the Guadalupe Valley in Baja California,
Mexico.

In Los Angeles, a small amount of the Molokan Jumpers joined the development of the American
Revival called "the Pentecostal Azusa Street Revival." The founder of The Full Gospel Business
Men's Association associates this Pentecostal Revival to a child prophet of the Molokan Jumpers,
E.G. Klubnikin.

It is assumed that it is these jumpers who initiated the Azusa experience of speaking in tongues.

American Molokan Dukh-i-zhiznik (lit. living in the Spirit) oral history (documented in the Book of
the Sun: Spirit and Life, Dukh i zhizn’) reports that Molokani and Pryguny received the “outpouring
of the Holy Spirit” in the Milky Waters region (now in Ukraine) in 1833.

The diary of Vassili V. Verestchagin documents that Pryguny (lit. leapers) in the Caucasus in the
early 1860s spoke in tongues, jumped to exhaustion, and held hands up in the air for more than an
hour. These charismatic practices continue among Dukh-i-zhizniki in the U.S. and Australia.

From 1906 to 1909, the Apostolic Faith Mission conducted three services a day, seven days a
week, for over three years or 1000+ services! Thousands of seekers received the “tongues”
baptism, including many Molokani and Pryguny. Also many public Pentecostal revivals were
conducted in tent meetings on Oake’s lot and other locations around the Flats area slums where
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Russians settled. English speaking Pryguny and other Russians immigrants often translated at the
services. Oake’s lot later became Pecan Playground, at First and Pecan Streets.

Were Molokans the first to Speak in Tongues at Azusa?

In Molokans in America (pages 101-102, ch. 5), John K. Berokoff reports about the connection
between Prygun leader Philip Mikhailovich Shubin and the early Pentecosts:

“During his 27 years in America he was the outstanding speaker and orator of the
brotherhood with a wide acquaintance among non-Molokans , not infrequently taking
a choir of singers to Pentecostal church meetings where he preached and explained
the Molokan reasons for their migration. It was his wisdom, his profound knowledge
of the scriptures plus his wide knowledge of Russian literature that enabled him to
repel the periodic attempts by leaders of neighboring denominations—Baptists,
Pentecostals, etc.—to proselytize the Molokan people …”

More evidence of connections between the Azusa Street Revival and the Pryguny is reported in
the newspaper The Apostolic Faith, which was distribute free to 50,000 subscribers, when the
population of Los Angeles was 250,000. Many Russian sectarians in Flats knew about this church
and saw this free paper, especially since it reported about them in the first issue, the church was
within walking distance, and elders exchanged visits.

1906 September —°The Apostolic Faith (Volume 1 Number 1) — The first edition of the
newspaper reports that Apostolic Faith Mission members spoke at a Prygun prayer meeting. In
1906, Pryguny held Sunday services at the Bethlehem Institutional Church and the
Stimson-Lafayette Industrial School, and welcomed guests at both locations which were 1/2
block from each other and about 1/4 mile east of the Apostolic Faith Mission. The Pentecosts
invited the Pryguny to attend their meetings, which many did with a translator:
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RUSSIANS HEAR IN THEIR OWN TONGUE

“Different nationalities are now hearing the Gospel in their own “tongue wherein they
were born.” Sister Anna Hall spoke to the Russians in their church in Los Angeles, in
their own language as the Spirit gave utterance. They were so glad to hear the truth
that they wept and even kissed her hands [showing respect]. They are a very simple,
pure, and hungry people for the full Gospel. The other night, as a company
of Russians were present in the meeting, Bro. Lee, a converted Catholic, was
permitted to speak [translate] their [Russian] language. As he spoke and sang, one of
the Russians came up and embraced him. It was a holy sight, and the Spirit fell upon
the Russians, as well as on others, and they glorified God.”

1907 April —°The Apostolic Faith (Volume 1 Number 7) — The 7th edition reports about the
Russian and Armenian Pryguny in the Flats:

“Russians and Armenians in Los Angeles are seeking the baptism. The Armenians
have a Pentecostal cottage meeting on Victor street, between 4th and 5th [Now
under the I-5 Freeway]. Some have been baptized with the Holy Ghost.”

In his 2006 book, The Azusa Street Mission and Revival: The Birth of the Global Pentecostal

Movement, Cecil Robeck reports that in 1906 Los Angeles had a population of 238,000 and was
growing at the rate of 3,000 (1.3%) per month, as ~ 4,000 Russian sectarians migrated to the U.S.
He mentions the Russian and Armenian Pryguny at least 5 times in his book:

[Page 57] Finally, between 1903 and 1912 several thousand Russians and

Armenians arrived in the city, refugees from Russia’s increasingly repressive
government. Unlike most Russians, they did not belong to the Orthodox church. They
were [Spiritual Christian ethnic] Molokans, literally “milk drinkers,” a name they
received because they refused to fast from dairy products during traditional fast days.
More importantly, they could be described as a “proto-Protestant'” group, since they
had been influenced by some of the sixteenth-century Reformers. They also had a
special appreciation for the Holy Spirit. Many of them claimed that they had been
directed to leave southern Russia through the gift of prophecy. They engaged in what
was often described as ecstatic behavior, jumping and dancing; falling on the floor
when they believed that they were possessed of the Holy Spirit to do so; and singing
chant-like songs that strongly paralleled the “singing in the Spirit” (a multi-layered,
harmony-rich singing in tongues that are unknown to the singers and are believed to
be inspired by the Holy Spirit) at the Azusa Street Mission.

[Page 94] As the revival grew … Seymour celebrated the spread of the revival to
other congregations … the Russian Molikan [sic] community, … He viewed them as
fellow-workers.

[Page 138] While the mission was led by an African American pastor, dominated by
and African American membership, and heavily influenced by African American
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worship patterns, it quickly developed into a multi-ethnic and multiracial
congregation. … non-African-Americans did bring their own gifts and experiences. …
Recent Russian and Armenian Molokan [Spiritual Christian] immigrants already
practiced the unusual jumping and chanting also found at the mission. … This was a
revival unlike any other the city of Los Angeles had ever seen … African Americans,
Latinos, Armenians, Russians, Swedes, Germans, Italians, Chinese, Japanese,
Native Americans, and other ethnic groups … bountiful expressions of ecstatic
manifestation such as speaking in tongues, prophesying, claims of dreams and
visions, trances, healings, exorcism, and falling “in the Spirit.”

[Page 153] “Singing in the Spirit” accomplished more than an expression of worship,
however. It also provided a bridge that brought Russian and Armenian

Molokans [Spiritual Christian Jumpers] into the mission — among them the
Shakarian and Mushegian families. These families arrived in Los Angeles in the 1905
emigration. The Molokans commonly practiced a king of “sing-song” prayer, a form of
vocal prayer and praise that resembled singing in Spirit.” Walking down San Pedro
Street in 1905, Demos Shakarian, grandfather of the Demos Shakarian who would
later found the Full Gospel Businessman’s Association, and his
brother-in-law, Magardich Muchegian, passed the Azusa Street Mission. As they
drew near, they heard sounds of praying, singing, and speaking in tongues coming
from the mission — expressions that they identified as similar to their own. The single
phenomenon of “singing in tongues” convinced Demos to embrace the mission as a
place his family could worship. From the moment he heard it, he concluded that God
was also beginning to move to America just as He had in their homeland of America
and in Russia.”(27)

[Pages 189-190] At the same time a group of Armenians and Russians [Spiritual
Christian Pryguny], who had come to Los Angeles in the Molokans immigration,
opened cottage prayer meetings on Victoria Street between West Fourth and Fifth
Streets that would quickly develop into an Armenians-language Pentecostal church.

American-born Armenian-Prygun historian Joyce Bivin comments: We have a similar story in
our community about the Azusa Street Revival. The story goes like this — quoted from a letter by M.
Mushagian:

“Our people came to Los Angeles right after the Azusa Street Revival. They used to
attend the meetings even though they didn’t understand the American language.
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They saw that the Holy Spirit was moving there like it did in the Old Country. So they

accepted Pentecostal because they believed in Acts 2:4.”

The Armenians apparently were worshiping in this manner, including dancing in the Spirit, (jumping,
which my grandmother did at one of the Paskha meetings and the next day mother told me she
was healed of whatever affliction she had at the time), prophesying, speaking in tongues, etc.
before they came to America. I wasn’t aware the Molokans responded to the Azusa Street
meetings. After the Armenians visited the Azusa Street meetings, they eventually changed their
identity from Armenian Molokans to Armenian Pentecostals. Though they kept the Molokan
traditions in their worship, their theology shifted from focusing on Jesus and M.G. Rudometkin
(whose book was next to the Bible on the table) to Jesus’s teachings as defined by
Pentecostal/Protestant doctrine.

The first place our people gathered to worship was on Boston Street. The next place was on 431

S. Pecan Terrace, in a large room where my great grandfather eventually turned into a bath house.
Then they moved to Gless Street [all in the Flats] and next to Goodrich Blvd before moving to
Hacienda Heights. The church today is located in Hacienda Heights, off Hacienda Blvd. on West.
It’s the first entrance on the right after you turn on West.
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E

Gaston Barnabas Cashwell (1826–1916) of North Carolina, a Caucasian-American minister of
Pentecostal Holiness Church, heard of the revival at Azusa Street Mission. In November 1906, he
traveled by rail from Dunn, North Carolina to Los Angeles to attend the revival. Upon his arrival at
the mission, Cashwell found an African-American, Seymour, in charge of the services and the
majority of the worshippers African-American. This was unsettling to Cashwell, who was deeply
prejudiced against African-Americans. After returning to this hotel room, he was convicted by the
spirit of his racial prejudice. The next night, he humbled himself and asked Seymour and other
African-American men to lay hands on him and pray that he be filled with the Holy Ghost. Cashwell
was then filled with the Holy Ghost as evidenced by speaking in tongues.

He then proceded to a six-month preaching tour of the South in 1907. Under his ministry, Cashwell
saw several holiness denominations swept into the new movement, including the Church of God
(Cleveland, Tennessee), the Pentecostal Holiness Church (Georgia and the Carolinas), the
Fire-Baptized Holiness Church, and the Pentecostal Free-Will Baptist Church. Church of God in
Christ (Memphis, Tenessee). Others took the Pentecostal message to other countries. They
include:
R. E. McAlister who took the message to Ottawa, Canada
T. B. Barratt, a Norwegian Methodist who took the message to Sweden, Norway, Denmark,
Germany, France and England.

By the end of 1913 there were growing factions within the fledgling movement and in the end
several independent Pentecostal organizations were formed due to not being able to resolve their
leadership and doctrinal differences. Four of these organizations exist today:

The Church of God in Christ (black Pentecostal's) formed 1907

One of the first denominations to accept Pentecostalism was the Church of God in Christ [COGIC],
founded in 1897 by Charles Mason. They believe that a Holy Ghost experience is mandatory for all
men even today. In 1907, Mason received the “baptism of the Holy Spirit,” and soon the majority of
his denomination was Pentecostal. This group remains one of the largest denominations within
Pentecostalism.
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Church of God (Cleveland, Tennessee).

Another large group that became Pentecostal was the Church of God
(Cleveland, Tennessee). This group, founded in 1886, became Pentecostal in
1908, in a large part influenced by Ambrose. Jessup Tomlinson. By 1922,
however, the Church of God (Cleveland, Tennessee), could no longer stand the
dictatorial nature of Tomlinson; therefore, Tomlinson was removed, and he
himself created another Church of God, known first as the “Tomlinson Church
of God” until 1943, when Tomlinson died. His two sons, Milton and Homer,
began to quarrel over who should take over control of the church. Milton was

chosen, and in 1952 he chose the name “Church of God of Prophecy” to replace “Tomlinson
Church of God.” Homer left that group when he was not chosen and founded his own group, the
Church of God, World Headquarters, in 1943.

The Pentecostal Holiness Church, founded in 1898, became Pentecostal in 1908.
The Assemblies of God (white Pentecostal's) formed 1914
The United Pentecostal Church (both black and white members) formed 1914
The Pentecostal Church of God (mostly white members) formed 1919
The denominations listed above are considered the “first wave” of Pentecostalism, since they
essentially were Wesleyan Holiness groups who incorporated the glossolalia (speaking in tongues)
and other gifts into their theology. They believed that one was saved, then sanctified, and then
received the baptism of the Holy Spirit.
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Reaction to the Azusa Revival

Just as the Montanism was rejected by the Orthodox Churches, the reaction to the Azusa Revival
was also met with rejection. Here are a few Eyewitness reactions:

What Eyewitness said about the Azusa Street Mission. All these men
are respected Bible scholars (from

http://www.bible.ca/tongues-neo-montanism.htm)

George Campbell Morgan D.D. (9 December 1863 – 16 May 1945) was a

British evangelist, preacher and a leading Bible scholar

described the Azusa Street activities as "the last vomit of Satan."
("From Holy Laughter to Holy Fire" by Michael L. Brown, pages
197&198)

Reuben Archer Torrey (28 January 1856 – 26 October 1928) was an American
evangelist, pastor, educator, and writer

declared that this new Pentecostal movement was "emphatically not of
God, and founded by a Sodomite." ("From Holy Laughter to Holy Fire" by
Michael L. Brown, pages 197&198)

Henry Allen "Harry" Ironside was a Canadian-American Bible teacher,

preacher, theologian, pastor, and author who pastored Moody Church in Chicago from
1929 to 1948.

said in 1912 AD both the holiness and Pentecostal movements were
"disgusting. . .delusions and insanities." ... "pandemonium's where
exhibitions worthy of a madhouse or a collection of howling dervishes,"
were causing a "heavy toll of lunacy and infidelity." ("From Holy Laughter
to Holy Fire" by Michael L. Brown, pages 197&198)

Famed Holiness preacher and New Testament commentator William B. Godbey first

came to Los Angeles to inspect the Pentecostal movement in 1909. He impressed the ones
who asked him whether he spoke in tongues by speaking latin. He refused to take a seat
on the daise.

W.B. Godbey said of the Azusa Street participants and he claimed the
movement was the result of spiritualism.

"Satan's preachers, jugglers, necromancers, enchanters, magicians, and all
sorts or mendicants," ("From Holy Laughter to Holy Fire" by Michael L. Brown,
pages 197&198)
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Rev. Clarence Larkin (1850–1924) was an American Baptist pastor, Bible

teacher and author whose writings on Dispensationalism had a great impact on
conservative Protestant visual culture in the 20th century. His intricate and
influential charts provided readers with a visual strategy for mapping God's action
in history and for interpreting complex biblical prophecies.

Larkin says: "But the conduct of those possessed, in which they fall
to the ground and writhe in contortions, causing disarrangement's of
the clothing and disgraceful scenes, is more a characteristic of
demon possession, than a work of the Holy Spirit. From what has
been said we see that we are living in "Perilous Times," and that all
about us are "Seducing Spirits," and that they will become more active as the Dispensation
draws to its close, and that we must exert the greatest care lest we be led astray." ("From
Holy Laughter to Holy Fire" by Michael L. Brown, pages 197&198)

In 1910, William Howard Durham preached a sermon entitled "the Finished Work of Calvary" at a
midwestern Pentecostal convention. His finished work teaching "sought to 'nullify' the
understanding of sanctification as wholly realized in the believer by a crisis experience subsequent
to and distinct from conversion".

This teaching began the controversy that divided the Pentecostal movement into two groups

The first group held that salvation is a three distinct stage process involving conversion,
sanctification, and Baptism in the Holy Spirit.
The second group held that it is only a two-stage process involving conversion and a lifelong
process of sanctification. One could obtain the Baptism of the Holy Spirit anytime after conversion
during the period of sanctification.

This rift in theology prompted what is known as the “second wave” of Pentecostalism.

One of the largest and best-known churches of this “second wave” is the Assemblies of God [AG or
AoG], which divided from the Church of God in Christ in 1914 over the “finished work” theology and
also racial issues.

Another major difference opinion arose over the the doctrine of the Trinity.
One group maintained the doctrine of the Trinity - Three Persons One God.
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The other group maintained absolute monism where there is only One God who appeared as
Father, Son and Holy Spirit as required. Jesus indeed was all the three. This is the ancient
Modalism or Sabellianism.



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

106

As a result, the Pentecostal Movement is divided between trinitarian and non-trinitarian branches
(resulting in the emergence of Jesus' Name Pentecostals).The Assemblies of God themselves saw
division occur within the next two years over the “oneness” theology, that the name of Jesus was
the only name of God, that one needed to be baptized in the name of Jesus alone, and that
speaking in tongues was necessary for salvation .

This group was eventually cast out of the Assemblies of God in 1916 to form the Pentecostal
Assemblies of the World.

This group itself divided because of racial differences in 1927, forming a group known as the
Pentecostal Church, Incorporated, which later merged with other “oneness” churches to form the
United Pentecostal Church (UPC) in 1945.

The Assemblies of God saw further divisions in the next twenty years.

In 1927, a former Assemblies of God minister named Aimee Semple McPherson founded the
International Church of the Foursquare Gospel, a Pentecostal church that grew around the healing
and witness of its founder. This church also suffered a division in 1932 with the creation of the
Open Bible Evangelistic Association, which eventually merged with another group to form the Open
Bible Standard Church in 1935.

In Britain also the Holiness movement made its impact through the Higher Life Movement or
KeswicK movement. Its name comes from a book by William Boardman, entitled The Higher
Christian Life, which was published in 1858. The movement was promoted at Keswick Conventions
in Keswick, which continue to this day. They believe that every believer in this life is left with the
natural proclivity to sin and will do so without the countervailing influence of the Holy Spirit.

There are many other groups that are part of the Pentecostal/Charismatic movement, including the
majority of the televangelists and those who perform “healing revivals.” “Charismatic communities”
have also been founded, consisting of groups of Charismatics who wish to create their own
community of faith.

These are the major groups in the Pentecostal/Charismatic movement; it would be a large task
indeed to discuss every little group within this movement. It is believed that for every individual
congregation within one of these denominations, there exists one independent
Pentecostal/Charismatic congregation. Let us now examine the general belief systems of these
groups.

The following are the key doctrinal beliefs that distinguish the Oneness Pentecostal movement:
Modalism ( Sabellianism)- Jesus is the only person of God;
Doctrine of "trinity" considered to be demonic;
Speaking in tongues is an essential sign of salvation;
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Denial of the existence of Christ prior to the incarnation.
Baptism "in Jesus' name" alone is necessary for salvation.

These doctrines caused division in traditional Pentecostal churches.

They led to the condemnation of the `The New Order of the Latter Rain' by the Assemblies of God
in their general council in 1949. After this action, many Assembly ministers resigned or were
excommunicated for their involvement and formed independent Latter Rain churches. Most of
these churches were small. Their evolving doctrines became increasingly heretical and, many
degenerated into clearly definable cults (Church of the Living Word, The Body, House of Prayer,
etc.)." (Old Wine in New Wineskins: A look at the Kansas City Fellowship, Stephen F. Cannon,
Personal Freedom Outreach, 1990.)

The Pentecostal and the Assemblies of God denominations grew out of the Azusa street revival.

Aimee Semple McPherson, nationally known healing evangelist in the 1920's - 1930's.
Founded and headed the Foursquare Gospel Church. She practiced speaking-in-tongues and faith
healing within her services, but kept the former to a minimum in sermons to appease mainstream
audiences. Discarded medical fittings from persons faith-healed during her services, which
included crutches, wheelchairs, and other paraphernalia; were gathered for display in a museum
area.
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Angelus Temple completed in 1923, is the center of the International Church of the Foursquare Gospel founded by
McPherson. In 1992,

Kathryn Kuhlman was ordained a Baptist minister, but did not associate her ministry with any
denomination She was heavily influenced by the Azusa street revival, and by the Roman Catholic
church. She was well known for the manifestations that occurred at her meetings, including
"laughter". She is said to be responsible for the introduction of the manifestation of "Slain in the
Spirit". There were some differences to the current movement, though, in that she insisted that her
meetings be orderly. Manifestations interrupting the service were not permitted. She was highly
regarded in many Christian circles, and strongly influenced Benny Hinn and John Arnott.
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All four of these individuals thought that their organizations were in fact restoring true Christianity
which had been lost over the years. All of these groups initially believed in a restoration of the gifts
of the Holy Spirit including prophecy. They can be classified as Neo-Montanist due to:

Their belief in the current gift of prophecy as divine revelation
Their acceptance of women in authority
Belief in extra-Biblical revelations
Unwillingness to submit to other recognized Church authorities

William Branham

Brahnam started out
with Missionary
Baptist church. After a
short stint, he joined
the United
Pentecostal Church
(God Can Do It Again,
Kathryn Kuhlman,
Prentice-Hall, 1969.).
He later rejected all
denominations as
being of the antichrist
and formed the Branham Tabernacle as an independent church.

After World War II, another healing revival broke out all over America and the world. The original
initiator of the revival was William Branham.

Branham's teachings were foundational for the formalization of Neo-Montanism as a dynamic
movement within the Church beginning in 1947 in N. Battleford Canada.

Branham taught that gifts of the Holy Spirit could be transmitted through the laying on of hands via
a man who possessed such gifts.

He believed in further revelation given by angels, dreams, visions, and prophecy.

He strongly taught that Jesus was returning very soon and would severely judge America

William Branham's theology:

God's Word consists of the zodiac, Egyptian pyramids and scripture.

Doctrine of trinity is considered demonic

The claim that he was Elijah the prophet

Millennium to begin in 1977.
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That he was the seventh angelic messenger to the Laodicean Church Age (Footprints, pg.
620).(Using the dispenational theory that each of the churches in Revelations represents an age of
the church, the current one being the Laodicean Church Age).

That anyone belonging to any denomination had taken "the mark of the beast" (Footprints, pp. 627,
629, 643, 648).

That he received divinely inspired revelations (The Revelation of the Seven Seals, Branham;
Spoken Word Publications, Tucson, Ariz., n.d.; pg.19; Questions and Answers, Book 1, Branham;
Spoken Word Publications, Tucson, 1964; pg. 60.)

The fall of man happened when Eve had sexual relations with Satan, that his sexual union
produced Cain.(Branham said that "every sin that ever was on the Earth was caused by a
woman....the very lowest creature on the Earth" The Spoken Word, Vol. III Nos. 12, 13, 14;,
Branham; Spoken Word Publications, Jeffersonville, Ind. 1976; pp. 81-82. Quoted in The Man and
His Message, pg. 41).

Branham denied the biblical triune Godhead. He pronounced it a "gross error" (The Spoken Word,
pg. 79) and as a prophet with the authority of a "Thus saith the Lord," revealed that "trinitarianism is
of the devil" (Footprints, pg. 606).

Unsaved descended from the serpent.

<<<<<<<<<<<<<<<<<<

Leading figures in the spread of charismatic beliefs in the 1960s and 1970s include:
South African, David du Plessis;
In North America, Dennis Bennett, Harold Bredesen, Kathryn Kuhlman, British philosopher turned
preacher Derek Prince, Bob Mumford among others;
In the United Kingdom, Michael Harper, Colin Urquhart, David Watson, Cyril Ashton, Michael
Green, Stanley Jebb, Bryn Jones, John Noble, Gerald Coates and others.

Forerunners

 William Boardman (1810–1886)

 Alexander Boddy (1854–1930)

 John Alexander Dowie (1848–1907)

 Henry Drummond (1786–1860)

 Edward Irving (1792–1834)

 Andrew Murray (1828–1917)

 Jessie Penn-Lewis (1861–1927)

 Evan Roberts (1878–1951)

 Albert Benjamin Simpson (1843–1919)

 Richard Green Spurling father (1810–1891) and son (1857–1935)

 James Haldane Stewart (1778–1854)

Leaders

 A. A. Allen (1911–70) – Healing tent evangelist of the 1950s and 1960s

 Yiye Ávila (1925–2013) – Puerto Rican Pentecostal evangelist of the late 20th century
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 Joseph Ayo Babalola (1904–59) Oke – Ooye, Ilesa revivalist in 1930, and spiritual founder of
Christ Apostolic Church

 Reinhard Bonnke – Evangelist

 E. W. Kenyon (1867–1948) A major leader in what became the Word of Faith movement. Had a
particularly strong influence on Kenneth Hagin's theology and ministry.

 William M. Branham (1909–65) – Healing evangelist of the mid-20th century

 David Yonggi Cho – Senior pastor and founder of the Yoido Full Gospel Church (Assemblies of
God) in Seoul, Korea, the world's largest congregation

 Jack Coe (1918–56) Healing tent evangelist of the 1950s

 Donnie Copeland – Pastor of Apostolic Church of North Little Rock, Arkansas, and Republican
member of the Arkansas House of Representatives[169]

 Margaret Court – Tennis champion in the 1960s and 1970s and founder of Victory Life Centre in
Perth, Australia; become a pastor in 1991

 Luigi Francescon (1866–1964) – Missionary and pioneer of the Italian Pentecostal Movement

 Donald Gee (1891–1966) – Early Pentecostal bible teacher in UK; "the apostle of balance"

 Joel Hemphill, Sr. – Former pastor in Bastrop, Louisiana; founder of the award-winning gospel
singing group The Hemphills (1967–1990)

 Benny Hinn – Evangelist

 Rex Humbard (1919–2007) – The first major television evangelist (1950s–70s),[citation needed]
and at one time had the largest TV audience of an evangelist in the US[citation needed]

 George Jeffreys (1889–1962) – Founder of the Elim Foursquare Gospel Alliance and the
Bible-Pattern Church Fellowship (UK)

 Kathryn Kuhlman (1907–76) – Evangelist who brought Pentecostalism into the mainstream
denominations

 Gerald Archie Mangun (1919–2010) – American evangelist, pastor, who built one of the largest
churches within the United Pentecostal Church International

 Charles Harrison Mason (1866–1961) – The Founder of the Church of God In Christ

 Aimee Semple McPherson (1890–1944) – Evangelist, pastor, and organizer of the International
Church of the Foursquare Gospel

 Charles Fox Parham (1873–1929) – Father of modern Pentecostalism

 David du Plessis (1905–87) – South-African Pentecostal church leader, one of the founders of
the Charismatic movement

 Oral Roberts (1918–2009) – Healing tent evangelist who made the transition to televangelism

 Bishop Ida Robinson (1891–1946) – Founder of the Mount Sinai Holy Church of America

 William J. Seymour (1870–1922) – Azusa Street Mission founder (Azusa Street Revival)

 Jimmy Swaggart – TV evangelist, pastor, musician

 Ambrose Jessup ("AJ") Tomlinson (1865–1943) leader of "Church of God" movement from 1903
until 1923, and of a minority grouping (now called Church of God of Prophecy) from 1923 until his
death in 1943
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 Smith Wigglesworth (1859–1947) – British evangelist

 Maria Woodworth-Etter (1844–1924) – Healing evangelist

Wikipedia
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In 1951, Demos Shakarian (1913-1993), a wealthy Armenian Pentecostal dairy-farmer in southern
California, founded the Full Gospel Business Men's Fellowship International (FGBMFI). This was
the first organized outreach among non-Pentecostals. Today the fellowship has thousands of
chapters organized in over 130 nations The FGBMFI provided a major impetus for the rapid
dissemination of charismatic beliefs among the historic Protestant denominations. The fellowship
claims that a person who is filled with the Holy Spirit will prove more successful in business, make
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better automobiles and computers than his competitors, will be a better educator or doctor than the
person who is not baptized in the Spirit. The majority of FGBMFI members have not been from
traditional Pentecostal groups and have enthusiastically taken its message back to their
denominations.

Today these movement are widespread covering the whole world and it will not possible to name
them all. In 1952 Pentecostal missionaries opened a Bible college in Seoul, Korea. One of the
first students to enroll was a young convert by the name of Paul Yonggi Cho, who later pioneered
the Yoido Full Gospel Church, which had grown to 730,000 members, by 2001.Many
mega-churches in America with over 5,000 members are Neo-Montanist.The largest television
ministries are Neo-Montanists.
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XII

REVIVAL OF NEW PROPHETIC MOVEMENT

THE SECOND WAVE: CHARISMATICS

The Rev. Dennis J. Bennett (1917 - 1991)

In a first stage, the Charismatic movement was limited to the Protestant churches.

“St. Mark Episcopal Church in Van Nuys, California is recorded in the history of the
movement as the first Non-Pentecostal church which recorded the baptism in the Spirit
accompanied by speaking in tongues, even by the congregations priest, Dennis Bennett.
He made public his and other believers’ experience on April 3, 1960, sparking controversy
and amazement. In 1973 the Encyclopedia Britannica said, "When, in 1960, Father Dennis
Bennett announced to his congregation, St. Mark's Episcopal in Van Nuys, CA, that he had
experienced a new outpouring of God's Spirit, the recent movement can be said to have
begun."

Fr. Bennette attempted to keep everything low-key as the renewal continued to spread in
his parish. But rumors and exaggerations also began to spread. To clarify the situation Fr.
Bennett felt it was important to go public (Sunday, August 3, 1960).

I set aside the preaching scheduled for the day, and went into the pulpit at the three
morning services and simply shared what had happened to me. I appealed to the people to
dismiss the ridiculous rumors.

The general reaction was open and tender – until the end of the second service. At that
point my second assistant snatched off his vestments, threw them on the altar and stalked
out of the church, crying, “I can no longer work with this man!”
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That blew the lid off. After the service concluded, outside on the patio, those who had set
themselves to get rid of the movement of the Holy Spirit began to harangue the arriving and
departing parishioners. One man stood on a chair shouting, “throw out the damn
tongue-speakers!”

…The contrast was amazing. On the one hand was the unreasoning fury of the
“opposition,” while the people who had received the Baptism of the Holy Spirit were quietly
moving around telling their story, faces shining with the love of God”
The treasurer and one of his vestrymen joined the opposition and asked Fr. Bennett to
resign. Fr. Bennett announced his resignation at the third service. He did not have to
resign, but felt he needed time to sort out his wonderful but revolutionary experiences of the
past months. Immediately, the Bishop of Los Angeles wrote a letter to the parishioners of St.
Mark’s forbidding then to speak in tongues in any parish function. Those involved in the
charismatic prayers left St. Mark’s but continued in two home prayer cells not under church
auspices. “

Pastor Bennett decided he should resign as he felt that his message was not received by the parish
with new joy. However a small parish, St. Luke’s Episcopal Church in Ballard, Washington invited
him to be their pastor. Amazingly, his bishop there fully supported his message and his
experience, as did his small congregation. Invited by his bishop to speak to all the Anglican priests
in hisjurisdiction, he did so and twelve of them were baptized in the Holy Spirit. A new movement
started.

St.Luke, Seattle

Visitors began to pour into St. Luke’s to see and hear what was happening. Before long it was
necessary to have three services on Sunday morning and another in the evening to accommodate
the crowds; the sanctuary was so small it scarcely seated two hundred. Pastor Bennett greeted,
preached to, and taught the visitors but he always urged them to return to their own churches. And
the visitors kept coming and coming and coming. Many mainline churches were represented
—Presbyterian, Lutheran, Reformed and others.

To distinguish this move from the Pentecostal outpouring on Azusa Street, it was commonly called
the Charismatic Renewal. The gifts of the Spirit were manifested similarly in both. There was,
however, a significant difference. Those who experienced the Azusa Street Pentecostal experience
were driven from their churches and as a consequence, were forced to organize separate
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fellowships or denominations. On the other hand, Dennis Bennett and other charismatic leaders
urged mainline members who were baptized in the Holy Spirit to remain in their own churches and
bear witness to what God was doing in their lives. And there was one other difference. Speaking in
tongues was practiced but it was not necessarily the initial physical evidence of being filled with the
Spirit.”

The group Episcopal Renewal Movement sponsored Charismatic conferences around the nation
involving both the laity and the clergy. They publish a newsletter called Acts 29 to indicate that
Acts which has only 28 chapters did not stop there but is still continuing to be written.

Rick and Jean Stone Willans,
of the Charismatic Renewal.

Jean Stone Willans was a primary catalyst of the Charismatic Renewal. Jean Willans, first learned
speaking in tongues from an Episcopalian minister Dennis Bennet in her hometown of Van Nuys.
Her own speaking, she claims, has been understood by people who know Spanish and New
Testament Greek, neither of which languages she can ordinarily speak. After experiencing the
Baptism of the Holy Spirit, she was a vital participant in the historic events at her home church, St.
Marks Episcopal, Van Nuys, CA. Her subsequent pilgrimage contributed to the transformation of
twentieth century Christianity. The Blessed Trinity Society was organized in 1960 to promote the
renewal. It served as the supporting institution that brought Jean Stone to hundreds of churches,
colleges, universities and auditoriums in the U.S.A., Canada, Mexico and Great Britain. From
1961-1965, she edited Trinity, an influential magazine “dedicated to maintaining the ‘fullness of the
faith’”. The magazine spurred the early growth of the movement and coined the term “charismatic
renewal.”

During 1967, the Willanses ministered in Indonesia and Taiwan before settling in Hong Kong
(1968-1981). There they founded the Society of Stephen, which became a primary regional
fountainhead of the Charismatic Renewal, particularly among Roman Catholics. They also
pioneered a ministry to drug addicts that drew international media attention due to the consistent
pattern of painless withdrawal (without medication) through faith in Jesus and prayer in tongues.
Since 1981, they have continued their ministry, based in Altadena, California.

In the United Kingdom, Colin Urquhart, Michael Harper, David Watson and others were in the
vanguard of similar developments.
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The Massey conference in New Zealand, 1964 was attended by several Anglicans, including the
Rev. Ray Muller, who went on to invite Bennett to New Zealand in 1966, and played a leading role
in developing and promoting the Life in the Spirit seminars. Other Charismatic movement leaders in
New Zealand include Bill Subritzky.

Lutheranism

The Lutheran church of San Pedro and its priest, Larry Christenson was next

.
Larry Christenson

Larry Christenson, a Lutheran theologian based in San Pedro, California, did much in the 1960s
and 1970s to interpret the charismatic movement for Lutherans. A very large annual conference
was held in Minneapolis during those years. Charismatic Lutheran congregations in Minnesota
became especially large and influential; especially "Hosanna!" in Lakeville, and North Heights in St.
Paul. The next generation of Lutheran charismatics cluster around the Alliance of Renewal
Churches. There is currently considerable charismatic activity among young Lutheran leaders in
California centered on an annual gathering at Robinwood Church in Huntington Beach. Richard A.
Jensen's Touched by the Spirit published in 1974, played a major role of the Lutheran
understanding to the charismatic movement.

In England it began to rain also.

Michael Harper Colin Urquhart David Watson
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In 1962, the signs of the new movement started in the London Anglican church where Michael
Harper served as priest. In 1964, he founded the Fountain Trust, which sponsored renewal
conferences and seminars.

Rev. Colin Urquhart. Was Ordained in 1964 in the Church of England. Urquhart was baptized in the
Spirit early in his ministry at St. Hugh’s Church in Luton (1971-1976). Here he was instrumental in
building up charismatic Anglican movement in Britain. In 1976 he resigned from the Church of
England and founded the Kingdom Faith Ministries in collaboration with Harper's Fountain Trust
and Shakarian's FGBMFI

Germany had the charismatic experience of a priest named Arnold Bittlinger.

Beliefs

Charismatic Christians believe that the gifts (Greek charismata χάρισμα, from charis χάρις, grace)
of the Holy Spirit as described in the New Testament are available to contemporary Christians
through the infilling or baptism of the Holy Spirit, with-or-without the laying on of hands. Although
the Bible lists many gifts from God through His Holy Spirit, there are nine specific gifts listed in 1
Corinthians 12:8-10 that are Supernatural in nature and are the focus of and distinguishing feature
of the Charismatic Movement: Word of Wisdom, Word of Knowledge, Faith, Gifts of Healing,
Miraculous Powers, Prophecy, Distinguishing between Spirits, Speaking in different Tongues
(Languages), and Interpretation of Tongues.

While Pentecostals and charismatics share these beliefs, there are differences. Many in the
charismatic movement deliberately distanced themselves from Pentecostalism for cultural and
theological reasons. Foremost among theological reasons is the tendency of many Pentecostals to
insist that speaking in tongues is always the initial physical sign of receiving Spirit baptism.
Although specific teachings will vary from group to group, charismatics generally believe that the
baptism with the Holy Spirit occurs at the new birth and prefer to call subsequent encounters with
the Holy Spirit by other names, such as "being filled". In contrast to Pentecostals, charismatics
tend to accept a range of supernatural experiences (such as prophecy, miracles, healing, or
"physical manifestations of an altered state of consciousness") as evidence of having been
baptized or filled with the Holy Spirit.

Pentecostals are also distinguished from the charismatic movement on the basis of style. Also,
Pentecostals have traditionally placed a high value on evangelization and missionary work.
Charismatics, on the other hand, have tended to see their movement as a force for revitalization
and renewal within their own church traditions.
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Detractors argue these sign and revelatory gifts were manifested in the New Testament for a
specific purpose, upon which once accomplished these signs were withdrawn and no longer
function. This position is called cessationism, and is claimed by its proponents to be the almost
universal position of Christians until the Charismatic movement started. The Charismatic
Movement is based on a belief that these gifts are still available today.

Denominations influenced

Evangelical churches

The movement led to the creation of independent evangelical charismatic churches more in tune
with this revival of the Holy Spirit. Calvary Chapel Costa Mesa, California is one of the first
evangelical charismatic church in 1965. In the United Kingdom, Jesus Army, founded in 1969, is an
example of the impact outside of the United States. Many other congregations were established in
the rest of the world.

Reformed Churches

In congregational and Presbyterian churches which profess a traditionally Calvinist or Reformed
theology there are differing views regarding present-day continuation or cessation of the gifts
(charismata) of the Spirit. Generally, however, Reformed charismatics distance themselves from
renewal movements with tendencies which could be perceived as overemotional, such as Word of
Faith, Toronto Blessing, Brownsville Revival and Lakeland Revival.

Prominent Reformed charismatic denominations are the Sovereign Grace Churches and the Every
Nation Churches in the USA, in Great Britain there is the Newfrontiers churches and movement,
which leading figure is Terry Virgo.

Eastern Orthodoxy

The charismatic movement has not exerted the same influence on the Orthodox Church that it has
on other mainstream Christian denominations. Individual priests, such as Fr. James Tavralides, Fr.
Constantine Monios and Fr. David Buss, Fr. Athanasius Emmert of the Antiochian Orthodox
Christian Archdiocese, Fr. Eusebius Stephanou of the Greek Orthodox Archdiocese of North
America, founder of the Brotherhood of St. Symeon the New Theologian and editor of "The Logos",
and Fr. Boris Zabrodsky of the Ukrainian Orthodox Church in America, founder of the Service
Committee for Orthodox Spiritual Renewal (SCOSR) which published the Theosis Newsletter, were
some of the more prominent leaders of the Charismatic Renewal within Orthodoxy.[citation needed]

Seventh-day Adventism

A minority of Seventh-day Adventists today are charismatic. They are strongly associated with
those holding more "progressive" Adventist beliefs. In the early decades of the church charismatic
or ecstatic phenomena were commonplace.
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ROMAN CATHOLICISM

In the early 1960s Pope John XXXIII convened the Second Vatican Council, known as Vatican II.
Roman Catholics worldwide were asked to pray for the success of the Council. The prayer they
were asked to recite was "May there be a new Pentecost in our day".

Ralph A. Keifer and Patrick Bourgeois

The Catholic renewal movement began in a student prayer group at Duquesne University in
Pittsburgh in February, 1967. It was led by two lay theology professors Ralph Keifer and Patrick

Bourgeois. Their interest in the baptism in the Holy Spirit had been aroused by two books:
David Wilkerson’s The Cross and the Switchblade (1963) and John Sherrill’s They Speak with

Other Tongues (1964). The group spent a weekend in prayer, meditating on the Book of Acts.
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According to David Smith, “the result was repetition of the Azusa Street experience.”

In March 1967, the Duquesne group visited Notre Dame University. In April 1967, about 100
students and faculty from Notre Dame, Michigan State, and Duquesne met on the campus of Notre
Dame to discuss their charismatic beliefs. The story of the conference was carried in major Catholic
papers and sparked national interest.

As charismatic leaders emerged and the renewal movement spread among the Roman Catholics
worldwide, Pope Paul VI appointed Belgian cardinal, Leo Jozef Suenens (1904-1996), to oversee
it. Suenens established the International Catholic Charismatic Renewal Office. Roman Catholic
charismatic leaders agreed with their Protestant counterparts that the baptism in the Holy Spirit is a
crisis experience which must be sought through sincere prayer and which may be facilitated by
others who have already received the experience though the laying on of hands.

Cardinal Leo Jozef Suenens (1904-1996)

Catholic Cardinal Joseph Suenens tells us of his charismatic experience:”Since I have had this
experience, my allegiance to the Holy Father as the Vicar of Christ in the world has been
heightened and strengthened. My appreciation for Mary as the co-redemptress and mediatoress of
my salvation has been assured. My appreciation of the mass as the sacrifice of Christ has now
been heightened.”

Since the establishment of the charismatic movement within the Roman Catholic Church, the
Protestant and Orthodox churches have changed their stance towards Catholic acceptance.
According to Tim Dowley, “the emergence of the Church of Rome as a partner in ecumenical

discussions, and the impact of the charismatic movement, has totally changed ecumenical
relationship.”They had a common expectation expect that Spirit baptism is demonstrated by an

accompanying spiritual gift, although they do not insist that this must be tongues. As well as
affirming the gift of tongues as a devotional language, Catholic charismatic leaders hold the gifts of

prophecy and healing in high regard.
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http://www.nsc-chariscenter.org/wp-content/uploads/2017/03/Anniversary-issue-2017.pdf

It began in 1967 among college students and their professors at two Catholic universities,
Duquesne and Notre Dame. Two lay Catholic theology instructors at Duquesne University, Ralf
Keifer and Patrick Bourgeois, had read David Wilkerson’s The Cross and the Switchblade and John
Sherrill’s They Speak With Other Tongues, two books which were best sellers at the time. Wanting
to have the experiences of the Spirit described in these books, the two professors sought out a
charismatic home group led by a Presbyterian laywoman and attended by others from a variety of
Protestant churches. On the next meeting both received the Baptism of the Spirit. They began
sharing their experience with their Catholic friends and students.

In February of 1967 Keifer and Bourgeois organized a prayer weekend for Catholic students at
Duquesne, many of whom had also read The Cross and the Switchblade. They were determined to
seek God’s will and meditate on first chapters of the book of Acts. By the time the weekend was
over practically all of them had received the Baptism of the Sprit and had spoken in tongues. This
group continued to meet, and visitors from Notre Dame came and were also baptized in the Holy
Spirit.

A major breakthrough at Notre Dame happened on March 13th at the home of Ray Ballard. Ballard
was the president of the South Bend chapter of the FGBMFI as well as a deacon of a local
Assemblies of God church. He also hosted a mid-week pray meeting in the basement of his home.
He was used to hosting persons from every Protestant denomination, but the telephone call asking
permission for a group of Catholic students and faculty to visit was a bit intimidating. Ballard called
several Pentecostal ministers to attend in order to answer any theological questions the Catholic
visitors might have.

The Catholics who came included Kevin Ranaghan, a graduate student in theology, and six other
students. After a brief lesson on the Gifts of the Spirit by one of the Pentecostal ministers the
Catholics asked for the Baptism of in the Spirit. They were encircled by the others and laid hands
on for the Baptism. Within minutes most were speaking in tongues, and all experienced a powerful
impartation.

A retired Pentecostal missionary present asked the Catholics, “Now that you have received the
Holy Spirit, when do you plan to leave the Catholic Church?” The astonished students insisted they
would not leave their church. The missionary added, “Then you will lose the gift of the Spirit.” The
missionary’s expectation was that this group of Catholics, like others he had seen before him,
would leave the Catholic Church. Their affirmation to continue within the Catholic Church as
Spirit-filled Catholics was the defining moment in launching the Catholic charismatic renewal.

This could not have happened a decade earlier. The great Catholic council, Vatican II ended in
1965. It began by Pope John XXIII declaring he wished a new breath of freshness to come into the
Church. The discussions and documents of Vatican II created an entirely new possibility of
ecumenical exchange between Protestants and Catholics. The Catholic Church now called
Protestants “separated brethren,” not heretics. Restrictions on Catholics attending Protestant
services were eased. The documents of Vatican II, drafted by the Belgium’s Cardinal Suenens
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(later a major figure in the Catholic charismatic renewal) actually included several paragraphs
urging the “charismas” be received by all Catholics. It also encouraged a stronger role of laity in
Church life. Thus, persons like Kevin Ranaghans and instructors Keifer and Bourgeois, who had
followed the developments of the Council, understood what was happening to them and their
students as within the new Catholic openness to the Holy Spirit.

During the weekend of April 7-9 of 1967 about one hundred students and faculty from Duquesne
and Notre Dame met for a weekend of prayer and reflection on what had happened to them. All of
this was reported favorable in two national Catholic journals, The National Catholic Reporter and
Our Sunday Visitor. From then on, the Catholic charismatic Renewal went on the “fast forward.”
The Notre Dame campus became the center of yearly conferences of Catholic charismatics. The
second yearly conference in March of 1968 attracted about 150 attendees. The third conference in
1969 brought 450, the forth 1,300, and the fifth in 1971 over 5,000. By then the movement had
begun spreading to the Catholic Church in other countries. In 1976 the conference attracted 30,000
participants, and it was decided that this was unwieldy and henceforth the Catholics would attend
regional conferences.

Since 1967 the charismatic movement has been active within the Roman Catholic Church. In the
United States the Catholic Charismatic Renewal was focused in individuals like Kevin Ranaghan
and others at the University of Notre Dame in Notre Dame, Indiana. Duquesne University in
Pittsburgh, which was founded by the Congregation of the Holy Spirit, a Catholic religious
community, began hosting charismatic revivals in 1977.

The centre of the Catholic Charismatic events then moved to the University of Notre Dame where
meetings were held with charismatic topics, with mixed participation, however dominated by
Catholics. In the following years, the movement spread among Catholic priests, schools and local
parishes in Europe.

In 1975 25,000 Charismatic Catholics accompanied by leaders and church choirs gathered to
celebrate The Descent of the Holy Ghost at St. Peter's Cathedral in Rome”.

In a foreword to a 1983 book by Léon Joseph Cardinal Suenens, at that time the Pope's delegate to
the Catholic Charismatic Renewal, the Prefect comments on the Post Second Vatican Council
period stating,

In the Roman Catholic church, the movement became particularly popular in the Filipino, Korean,
and Hispanic communities of the United States, in the Philippines, and in Latin America, mainly
Brazil. Travelling priests and lay people associated with the movement often visit parishes and sing
what are known as charismatic masses. It is thought to be the second largest distinct
sub-movement (some 120 million members) within global Catholicism, along with Traditional
Catholicism.

The Compendium to the Catechism of the Catholic Church states:

“What are Charisms?
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799–801. Charisms are special gifts of the Holy Spirit which are bestowed on individuals for the
good of others, the needs of the world, and in particular for the building up of the Church. The
discernment of charisms is the responsibility of the Magisterium.”

Parishes that practice charismatic worship usually hold prayer meetings outside of Mass and
feature such gifts as prophecy, faith healing, and glossolalia. In Ann Arbor, Michigan, a Catholic
church describes charismatic worship as "uplifted hands during songs and audible praying in
tongues." It further distinguishes a charismatic congregation as one that emphasises complete
surrender to Jesus in all parts of life, obedience to both the Gospel and Catholic teaching, as well
as Christ-centred friendships.

Adherents of the movement formed prayer groups called covenant communities. In these
communities, members practiced a stronger commitment to spiritual ideals and created documents,
or covenants, that set up rules of life. One of the first structured covenant communities was the
Word of God Community. It affiliated with the International Communications Office in the 1980s,
and its continued growth resulted in a larger overall community called The Sword of the Spirit. The
original Word of God Community eventually split from The Sword of the Spirit, however. Of the two
original founders of the communities, one stayed with the Word of God and founded an
international ministry that reached Eastern Europe and Africa, while the other remained president
of the Sword of the Spirit, which as of 2007, had 47 member communities and 16 affiliated
communities around the world.

Catholic Charismatic Renewal today

The Eucharist being elevated during a Catholic Charismatic Renewal healing service, in which the
faithful not only pray for spiritual and physical healings, but also for miracles.

Praise and Worship during a CCR Healing Service.

As of 2013, the Catholic Charismatic Renewal exists in over 230 countries in the world, with over
160 million members. Participants in the Renewal also cooperate with non-Catholic ecclesiastical
communities and other Catholics for ecumenism, as encouraged by the Catholic Church.[8]

The Charismatic element of the Church is seen as being evident today as it was in the early days of
Christianity. Some Catholic Charismatic communities conduct healing services, gospel power
services, outreaches and evangelizations where the presence of the Holy Spirit is believed to be
felt, and healings and miracles are said to take place. The mission of the Catholic Charismatic
Renewal is to educate believers into the totality of the declaration of the gospels. This is done by a
personal relationship with Jesus Christ; a one-to-one relationship with Jesus is seen as a possibility
by the Charismatic. He is encouraged to talk to Jesus directly and search for what The Lord is
saying so that his life will be one with Him; to walk in the Fruit of the Spirit in Galatians 5:22-23, this
is what the Charismatic understands by giving his life to Jesus. Conscience is seen as an
alternative voice of Jesus Christ.

Reaction from the Church hierarchy
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The initial reaction to the movement by the Church hierarchy was cautiously supportive. Some
initially supported it as being a harbinger of ecumenism (greater unity of Gospel witness among the
different Christian traditions). It was thought that these practices would draw the Catholic Church
and Protestant communities closer together in a truly spiritual ecumenism. Today, the Catholic
Charismatic Renewal enjoys support from most of the Church's hierarchy, from the Pope to bishops
of dioceses around the world, as a recognized ecclesial movement.

Four popes have acknowledged the movement: Pope Paul VI, Pope John Paul II, Benedict XVI,
and Pope Francis.[citation needed] Pope Paul VI acknowledged the movement in 1971 and
reaffirmed it in 1975. He went on to say that the movement brought vitality and joy to the Church
but also mentioned for people to be discerning of the spirits. Pope John Paul II was also
supportive of the Renewal and was in favor of its conservative politics. He (as well as
then-Cardinal Ratzinger, Pope Emeritus Benedict XVI) acknowledged good aspects of the
movement while urging caution, pointing out that members must maintain their Catholic identity and
communion with the Catholic Church.

Pope John Paul II, in particular, made a number of statements on the movement. On November 30,
1990, The Pontifical Council for the Laity promulgated the decree which inaugurated the Catholic
Fraternity of Charismatic Covenant Communities and Fellowships. Brian Smith of Brisbane, elected
President of the Executive of the Fraternity, called the declaration the most significant event in the
history of the charismatic renewal since the 1975 Holy Year international conference and the
acknowledgment it received from Pope Paul VI at that time, saying: "It is the first time that the
Renewal has had formal, canonical recognition by the Vatican."

In 1975 Pope Paul VI greeted ten thousand Catholic charismatics from all over the world at the
ninth international conference of the Renewal... In 1979 soon after becoming Pope [John Paul II]
said, “I am convinced that this movement is a sign of the Spirit’s action . . . a very important
component in the total renewal of the Church.”

In March 1992, Pope John Paul II stated

At this moment in the Church's history, the Charismatic Renewal can play a significant role in
promoting the much-needed defense of Christian life in societies where secularism and materialism
have weakened many people's ability to respond to the Spirit and to discern God's loving call. Your
contribution to the re-evangelization of society will be made in the first place by personal witness to
the indwelling Spirit and by showing forth His presence through works of holiness and solidarity.

Moreover, during Pentecost 1998, the Pope recognized the essential nature of the charismatic
dimension:

"The institutional and charismatic aspects are co-essential as it were to the Church’s constitution.
They contribute, although differently, to the life, renewal and sanctification of God’s People. It is
from this providential rediscovery of the Church’s charismatic dimension that, before and after the
Council, a remarkable pattern of growth has been established for ecclesial movements and new
communities."
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Praise and Worship during a Catholic Charismatic Renewal Healing Service.

Church in Africa: Charismatic is an ecclesial movement
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The Catholic Encyclopedia gives the following explanation of the Catholic stand and approval of the
Charismatic movement as follows:

“ Charismatic Renewal - General

https://www.ewtn.com/expert/answers/charismatic_renewal.htm

An often asked question in the Forums concerns the legitimacy of the Charismatic Renewal and the
phenomena associated with it. In the interests of full disclosure let me start by saying that I have
never been, nor am I now, a member of this movement. The Church has never lacked charisms to
build it up, both ordinary and extraordinary. However, it is the widespread experience of the Holy
Spirit's presence within Catholics and the manifestation of extraordinary charisms such as
prophecy, speaking in tongues and healing, outside of those of evident great sanctity, which has
characterized the Charismatic Renewal. This needs to be explained to understand what it means
when the Church says that the Charismatic Renewal is an authentic movement of the Spirit in our
times.

Ecclesiastical Acknowledgments

The Charismatic Renewal as a movement within the Catholic Church has been acknowledged by
two Popes, Paul VI and John Paul II. Speaking to the International Conference on the Catholic
Charismatic Renewal on May 19, 1975, Pope Paul VI encouraged the attendees in their renewal
efforts and especially to remain anchored in the Church. “This authentic desire to situate
yourselves in the Church is the authentic sign of the action of the Holy Spirit ... How could this
'spiritual renewal' not be a chance for the Church and the world? And how, in this case could one
not take all the means to ensure that it remains so…”

Pope John Paul II, for his part, has been more explicit. Speaking to a group of international
leaders of the Renewal on December 11, 1979, he said, “I am convinced that this movement is a
very important component of the entire renewal of the Church.”

Noting that since age 11 he had said a daily prayer to the Holy Spirit he added,“This was my own
spiritual initiation, so I can understand all these charisms. They are all part of the richness of the
Lord. I am convinced that this movement is a sign of his action.”

For his part, Cardinal Joseph Ratzinger, Prefect for the Congregation for the Doctrine of the Faith,
has added his voice to the Pope's in acknowledging the good occurring in the Charismatic Renewal
and providing some cautions. In a forward to a book by Cardinal Suenens, at that time the Pope's
delegate to the Charismatic Renewal, the Prefect comments on the Post-Conciliar period stating,

Finally, he urges those who read the book to pay special attention to the author's double plea,” ... to
those responsible for the ecclesiastical ministry - from parish priests to bishops - not to let the
Renewal pass them by but to welcome it fully; and on the other (hand) ... to the members of the
Renewal to cherish and maintain their link with the whole Church and with the charisms of their
pastors. [Renewal and the Powers of Darkness, Leo Cardinal Suenens (Ann Arbor: Servant Books,
1983)]
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Charismatic Graces

The Second Vatican Council affirmed the legitimacy of charisms, both ordinary and extraordinary. A
charism is simply "a grace freely given by God to build up the Church," as opposed to the graces
given to sanctify the individual. St. Paul gives a list of charisms in 1 Cor. 12. They include ordinary
charisms like teaching and administration and extraordinary ones like healing, miracles, and
tongues. These things by themselves don't make the person holier, rather they enable him or her to
serve others. Finally, the authenticity of charisms must be discerned, since charisms are not
necessarily from the spirit of God (1 John 4). The Council taught,

“Whether these charisms be very remarkable or more simple and widely diffused, they are to be
received with thanksgiving and consolation since they are fitting and useful for the needs of the
Church. Extraordinary gifts are not to be rashly desired nor is it from them that the fruits of apostolic
labors are to be presumptuously expected. Those who have charge over the Church should judge
the genuineness and proper use of these gifts, through their office, not indeed to extinguish the
Spirit but to test all things and hold fast to what is good (cf. 1 Thes. 5:12, 19- 21). [Lumen Gentium
12]

The Church clearly wishes to follow a middle course, between a rationalistic skepticism and a blind
credulity in alleged workings of the Holy Spirit. In the past the Church had condemned what it called
Pentecostalism, understood as the total dependence, even theologically, on the presence and
manifestation of charisms. Such a dependence is blind, for it fails to allow itself to be guided by the
full content of the faith and the judgment of the Church's teaching authority. It is total when such
"gifts" displace the means of grace in the life of the Christian, such as the sacraments. On the other
hand, the Church cannot condemn charisms, since they are part of the patrimony of our apostolic
faith. What we have seen in our time is the appearance of the Charismatic Renewal, an apparent
outpouring of the extraordinary charisms. This doesn't mean that one has to be a charismatic, that
charismatics are better Catholics, or that every alleged charism is authentic. Yet, as the Council
noted, the Church must respect the workings of God, discerning the authentic from the inauthentic.

An authentic charism would not pull one away from the Church. If a Catholic leaves, seeking an
emotional boost he no longer finds in the Church, he is seeking the gifts of the Giver and not the
Giver of the gifts. Participation in the life of the Church should lead any Catholic (Charismatic,
traditional, or ordinary) into a deeper relationship with the Eucharist, the Blessed Mother and the
Pope. If it does not, something is spiritually wrong with that particular individual or with the guidance
he is receiving within his group. Since a charism does not give the person any special infallibility or
sanctity, given the extraordinary character of such gifts it is especially necessary for individuals
possessing them to guard the purity of their faith, lest pride, self-seeking or emotionalism lead them
astray, and they others. The reality that some have left the Church for Pentecostalism, or sought to
create it within, points to the dangers. By contrast, the presence in the Church of a dynamic and
faithful institution like the Franciscan University of Steubenville is evidence of the great good that
can be done by those graced with authentic charismatic gifts exercised in union with the Church.

All such authentic charisms, therefore, are at the service of the Body of Christ, the Church (1 Cor
12, 14). As gifts of the Holy Spirit, they are supernatural graces beyond the power of human striving
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and human nature (e.g. miracle working), though some may build upon the natural talents of the
recipient (e.g. teaching). St. Paul contrasts these charismata with "the greater gifts" of Faith, Hope
and Charity (1 Cor. 13), which he says have lasting value. These "theological virtues" unite the
person's mind and will to God. As a consequence, the Church teaches that Faith, Hope and Charity
are necessary for salvation but the charismata are not. St. Paul's experience at Corinth
demonstrated rather early in the Church how susceptible these charisms are to exaggeration. In
another context, he would even warn the Corinthians that the devil can appear as an angel of light
(1 Cor 11:14). Similarly, both St. Peter and St. John (1 Pet 5:8-9; 1 John 4:1) warn us of this
danger.

St. Thomas Aquinas in his Summa Theologiae tells us that unless a charism requires the exercise
of divine power the Holy Spirit accomplishes it through the mediation of the holy angels. When they
are within the power of the angelic nature, they are also capable of demonic imitation. It is difficult
to explain the "charismatic power of speech" of a Hitler, for instance, on purely natural grounds. It is
for these reasons that most spiritual writers, especially the mystical doctor St. John of the Cross,
warn us not to seek such extraordinary phenomenon. As noted earlier, Vatican II made this warning
part of its teaching on the charismatic gifts.

Thus the Church on the one hand recognizes that the Holy Spirit moves where He will, and so she
does not want to oppose His working, and on the other, that the Church must discern the
authenticity of each charism, lest it be a deception of the evil one. For this reason to say that the
Charismatic Renewal is approved by the Church is not a blanket approval of every alleged
charismatic gift or every charismatic group or individual within the Church. The discernment of the
Holy Spirit's action is an ongoing necessity within the Church and within the Charismatic Renewal.

Discernment of Charisms

The Apostle John encourages us to test the spirits (1 John 4) and over the years the Church has
developed criteria to determine whether the fruits are good or bad (Mt. 7:15-20). St. John teaches
that if anyone denies Jesus Christ has come in the flesh (1 John 4:3) it is proof that the person does
not have the Spirit of God. We can call this the doctrinal test of the fruit. The Spirit of God would
never lead one away from the truth about Christ. Since the Church is an extension of the mystery of
the Incarnation, the Spirit of God would never lead one away from the Catholic Church or Her
teachings. Similarly, the Spirit of God would never lead one away from the practice of the faith
(morally, devotionally, sacramentally). Christ has left us the means of salvation and His Spirit would
never deprive us of them. This could be called the practical test of the fruit. "Not everyone who says
to me Lord, Lord will enter the Kingdom of Heaven, but only the one who does the will of my Father
in heaven" (Mt. 7:21-23). Positively said, the Holy Spirit's activity (including among non-Catholics)
must necessarily tend toward Catholic truth and unity (doctrine and practice), no matter how remote
that unity might appear.

On the other hand, a spirit which acknowledges Jesus Christ come in the flesh is of God (1 John
4:2). Such doctrinal correctness is a motive of credibility in the authenticity of a charism or event.
Yet, a person may simply be operating by the human spirit fortified by Faith and may not be
manifesting an extraordinary gift. To determine whether a given phenomenon exceeds human
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nature calls for a discernment beyond simple orthodoxy. For example, in the special case of an
apparition, when a bishop declares an event to be "worthy of belief" or "not worthy of belief" he
does so based upon both scientific (can it be explained?) and theological (is it from God?) criteria.
So, orthodoxy is the necessary beginning of the discernment, not the end.

There is yet another dimension of the discernment which needs to be considered. Since charisms
are given to build up the Church, there is no necessary connection with personal sanctity. Saints,
sinners and even unbelievers have manifested these gifts. The pagan prophet Balaam was given
the Divine spirit of prophecy in order to authenticate Israel as the People of God (Num. 22). Thus
the moral state of the recipient (good or bad) does not by itself indicate a true or false charism.
When actually under the constraint of the Spirit of God, however, the true charismatic could not say
or do anything contrary to that Spirit. No one could claim, for instance, that the Spirit of God led him
to get drunk or do anything sinful, although he might at other times do such things.

Practically speaking, therefore, the many instances of extraordinary charisms within the
Charismatic Renewal will never come under the official scrutiny of the Church. Priests and Catholic
laity associated with the Renewal will most likely have to discern each instance themselves,
according to the theological criteria of Catholic theology and prudence. It is easier to dismiss a
phenomenon as NOT from God than it is to determine its other possible sources (human or divine
spirit). A basic question prayerfully asked must be "is this particular event a credible example of the
action of the Spirit of God - a Spirit incapable of any lie or sin and which can only lead people (even
non-Catholics) to a deeper Catholic faith and unity?" This should do much to protect us from the
roaring lion (1 Peter 5:8), even if it cannot produce the judgment that something is certainly from
God - a fact which only the Holy See can ultimately state”

Time Line of the Roman Catholic Charismatic Movement

http://www.nsc-chariscenter.org/wp-content/uploads/2017/03/Anniversary-issue-2017.pdf

1895-1903 Blessed Elena Guerra, of Lucca, ltaly (“Apostle of the Holy Spirit”) wrote 13 confidential
letters to Pope Leo XIII, requesting a renewed preaching on the Holy Spirit.

1895-1897 Pope Leo XIII wrote Provida Matris Canitate, in which he exhorted the entire Church
to celebrate a solemn novena to the Holy Spirit each year between the feasts of the Ascension and
Pentecost. He again mandated the Pen- tecost novena in 1897 in his Encyclical on the Holy Spirit,
Divinum lllud Munus.

1901 The first day of the new century Pope Leo XIII intoned the hymn, “Deni Creator Spiritus” in the
name of the whole church, dedicating the 20"‘ Cen- tury to the Holy Spirit. 1901 Topeka. Kansas.
Flev. Charles Parham and his students dedicated themselves to study baptism in the Holy Spirit. As
a result a revival started, considered the beginning of Pentecostalism.

1906 Azusa Street, Los Angeles, the Pentecostal movement grows with an out-pouring of the Holy
Spirit.
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195O’s-6O’s The Chans- matic Renewal move- ment starts among main- line churches as mem-
bers embrace baptism in the Holy Spirit.

1961 Pope St. John XX|||’s prayer to convene Second
Vatican Council: “Re- new your wonders in our time, as by
a new Penteoost.“

1967 February, students and proffessors at The Ark and
The Dove Retreat House in the North Hills ot Pittsburgh,
PA. experienced the grace of baptism in the Holy Spirit,
later known as ‘The Duquesne Weekend.”

1967 April, word quickly spread from Pittsburgh to South
Bend, East Lancing and Ann Arbor, 100 people gathered
tor the 1st lntemational Catholic Charismatic Renewal
Conference.

1970’s Growth of parish-based prayer groups, covenant
communities, houses of prayer, Renewal Centers
throughout the country and the world.The National Service
Committee for Catholic Charismatic Renewal (NSC)
established. Conferences at Notre Dame gather 1000's. a
communications office was set up in Ann Arbor.

1972 International Communications Office in Ann Arbor,
moves to Brussels at the invitation of Cardinal Suenens,
and later Rome becoming ICCRO
(1978) and then ICCRS.

1973 First lntemational Conference
for Leaders of the Renewal at
Grottaferrata, Italy and first meeting
with Pope Paul VI.

1975 International Catholic
Charismatic Conference in Rome.
13,000 delegates as- sembled in
Saint Petefs Basilica for the celebra-
tion of the Pentecost Mass with
Pope Paul VI.

At theNSC request, Franciscan
University of Steubenville hosts a
Catholic Charismatic Renewal
conference for priests, launching the Steubenville Conferences and becomes a center for the
Renewal.
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1977 “Charismatic Renewal in the Christian Churches“ Ecumenical Charismatic Renewal
Conference in Kansas City, M0. gathers 50,000 people in Arrowhead Stadium.

Establishment of the Steeiing Committee of the Association of Di- ocesan Liaisons tor Catholic
Charismatic Renewal

1980’s- present continued growth of the Renewal touching more than 120,000,000 Catholics
worldwide.

1993 Pope John Paul ll calls the Ecclesial Movements to Rome, including Catholic Charismatic
Renewal.

1999 MembersotCatholic Charismatic Committees operating on a national level (including
Diocesan Liaisons, Covenant Communities, Ethnic realities, the NSC and others} began annual
meetings for prayer and discemment. 2006 Pope Benedict calls the Ecclesial move ments to
Rome.

2014 June, Pope Francis speaks to over 50,000 gathered at The Olympic Stadium sponsored by
the Renewal in the Spirit (RnS], ICCRS. and the Catholic Fraternity.

2015 December, The NSC brokers the purchase ct Providence Villa (fomerlv The Ark and The
Dove), the site of the “Duquesne Weekend,“ reclaiming this historic site tor the whole Renewal as a
oenter of unity and to promote the grace of baptism in the Holy Spirit for generations to oome.

2016 February, The Ark and The Dove is blessed by Bishop Zubik of Pitts- burgh, PA. Pentecost,
the official ribbon cutting and reopening ofThe Ark and The Dove.

2017 The Golden Jubilee of the Catholic Charismatic Renewal, celebrating 50 years ct the
outpouring cl the Holy Spirit since the Duquesne Weekend! Pope Francis invites all those involved
with Charismatic Renewal to Rome for Pentecost.



MONTANUS

THE STORY OF PENTECOSTAL, CHARISMATIC AND THE THIRD WAVE MOVEMENTS

IS THIS HERESY?

M.M.NINAN

134

PENTECOST Today

Publication of the National Service Committee of the Catholic Charismatic Renewal

Celebrating 50 years of the outpouring of the Holy Spirit since February 1967.
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XIII

REVIVAL OF NEW PROPHETIC MOVEMENT

THIRD WAVE:THE SIGNS AND WONDERS

OR

NEO-CHARISMATIC MOVEMENT

CHARISMATIC CHAOS

The Third Wave Movement is a Pentecostal or Charismatic movement that began in the 1980s. It is
sometimes called the “Third Wave of the Holy Spirit” or the “Signs and Wonders Movement.” The
name “Third Wave” was coined by C. Peter Wagner, a professor at Fuller Theological Seminary.
He referred to the movement as the “Third Wave” because this was the third of three distinct
Pentecostal/Charismatic movements in modern Christianity. In 1981 John Wimber delivered a
lecture at Fuller Theological Seminary entitled, “Signs, Wonders and Church Growth.” From 1982
to 1985 Wimber taught the course, “The Miraculous and Church Growth.”

Prior to John Wimber, most healing ministries were tied to their leaders. A distinctive feature of
Wimber’s teaching was what some have called the “democratization” of healing. From 1981 onward,
a new “Signs and Wonders” movement was underway with an emphasis on equipping and
empowering the laity to minister in the power of the Spirit. Wimber’s works include

� The first wave was the original Pentecostal Movement that began in the early 1900s with the
teachings of Charles Parham followed by the Azusa Street Revival.
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� The second wave then came in the 1960s with the Charismatic movement. In the Charismatic
movement, Pentecostal doctrines, teachings, and practices began to spread to
non-Pentecostal churches and denominations. This wave brought increased popularity to the
“Word of Faith” or “Name It and Claim It” teachings that are still popular today.

� Then, in the 1980s, another “movement of the Holy Spirit,” supposedly characterized by “signs
and wonders,” began in the Vineyard Church with the teachings of Charles Wimber, Mike
Bickle, C. Peter Wagner, Jack Deere, and others. Professor Wagner characterized this Third
Wave as being “a new moving of the Holy Spirit among evangelicals who, for one reason or
another, have chosen not to identify with either the Pentecostals or Charismatics.” Also known
as the Neo-Charismatic Movement, this Third Wave of Pentecostal doctrines became very
popular and led to teachings such as the Toronto Blessing and laughing in the Spirit and
being slain in the spirit.
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Peter Wagner and his colleague, ]ohn Wimber, have set up a new denomination with the
participation of the Vineyard churches“; here baptism in the Holy Spirit manifested not only through
the Charismatic classical forms (speaking in tongues and prophecies), but also through new forms,
given by the “liberation of the Spirit”. The new manifestations included tremor, spiritual ecstasies,
“killing in the Spirit”, animalic sounds etc.“ Wagner and Wimber have originally named this as
“Signs and Wonders Movement”.

A typical example of the new Charismatism is that of the Evangelist Rodney Howard Brown, who,
in March 1993, arrived in the state of Florida for a week of Evangelism but after several days of
work marked by thousands of conversions and strange events, extended his stay for 14 weeks.
After such a meeting, Randy Clark of Toronto, Canada, returned to his church wanting to extend
these free events.

Thus, in 1994, a new phenomenon called

“Toronto blessing” started

at the Toronto Airport Vineyard Church,
under the leadership of ]ohn Arnott;
here
the holy laughter, rolling on the floor,

the animalic sounds, the prophecies and the scheduled healings

became specific for the church near the Toronto airport.

William Durham, one of the early Pentecostal leaders, remembers his own experience
“I was overcome by the mighty fullness of power and Went down under it. For three hours He
wrought wonderfully in me. My body was worked in sections, a section at a time. And even the skin
on my face was jerked and shaken, and finally l felt my lower jaw begin to quiver in a strange way.
This continued for some little time, when finally my throat began to enlarge and I felt my vocal
organs being, as it were, drawn into a different shape. O how strange and wonderful it was! And
how blessed it was to be thus in the hands of God. And last of all I felt my tongue begin to move
and my lips to produce strange sounds which did not originate in my mind.“‘“’

“ Being considered a spiritual awakening phenomenon, the “Toronto blessing” was repeated in
other countries, with hundreds of thousands of conversions.
A year later, in 1995, another revival movement headed by ]ohn Kilpatrick was recorded in
Brownsville, Pensacola, Florida.

After a while, the initiators of the third wave, Wagner and Wimber, backed out when they saw
where the movement was heading. Their questions were related to the incongruity between the
biblical signs of a spiritual revival and the exotic uncontrollable signs of the new kind of Charismatic
movement. But it was too late. The movement had spread too fast and too uncontrollably. This was
the signal of a new beginning.

The new type of Charismatism seemed to go too far. Even those who were leading the services
were often taken aback and questioned themselves. To justify its direction, Neo-Charismatism was
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forcing the biblical text or was separating preferential texts to transform them into standard
promises. Experience was beating exegesis!

Mark 16: - 20 19 After the Lord Jesus had spoken to them, He was taken up into heaven and sat
down at the right hand of God. And they went out and preached everywhere, and the Lord worked
through them, confirming His word by the signs that accompanied it.

Thus signs and miracles will accompany the declaration of faith in Jesus and it confirms what is
preached by the Apostles and Evangelists.

Gospel message must be received by the hearer which requires personal affirmations of the Power
of Jesus even today in the daily life. God himself will provide that confirmation through something
the particular person asks for and requires. The function of those signs and miracles are in
themselves that it is personal and not necessarily logical.

Issaiah 7: 10-11 Then the LORD spoke again to Ahaz, saying, "Ask a sign for yourself from the
LORD your God; make it deep as Sheol or high as heaven."

It is this personal assertion and confirmation of the reality of Jesus in daily life today, that is
asserted by the Third Wave proponents. As with all Pentecostal/Charismatic movements,
personal experience plays a greater role for determining “truth” than does sound doctrine as
propounded by the Church. Tradition and the transmitted messages of the Fathers form the
starting point. The final choice is always personal. The proof of the pudding is after all in eating it.

The Third Wave is yet another movement that is based on people’s experience rather than on
doctrines of the church. Proponents of the Third Wave Movement believed that it would bring forth
end-time apostles and prophets to do greater miracles than were performed by Old Testament
prophets or New Testament apostles. These “new apostles and prophets” were said to be greater
than any prophet or apostle that had preceded them. This teaching has resulted in many false
prophets coming out of Third Wave churches.

John 14: 11-13 Believe Me that I am in the Father and the Father is in Me—or at least believe
because of the works themselves. Truly, truly, I tell you, whoever believes in Me will also do the
works that I am doing. He will do even greater things than these, because I am going to the Father.
And I will do whatever you ask in My name, so that the Father may be glorified in the Son.…
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It this work that is promised by the father that is being extracted by the new third wave proponents.
The reaction to these exercise by the chuch is the same as they had it with Montanus and his
movement.

Since its beginning in the 1980s, the Third Wave Movement has sparked a large number of
revivals with new forms of expressions and experiences. It has also sparked heavy criticism as in
the case of Montanism.

Here is the take of those who consider the Third wave as coming from Satan:

“Today, God does not give ‘new revelation’ to men.
God is not doing ‘a new thing’.
All knowledge and experiences, all ‘things’ can be found in the written Scriptures.
Any knowledge, experience or ‘thing’ that cannot be found in Scripture is not of God and is not for
God’s people.
Any revelation that goes beyond or contradicts or adds or takes away from what is revealed in the
written Word of God is a counterfeit.
Experiences such as being ‘slain in the spirit’ or ‘holy laughter’ or being ‘drunk in the spirit’ are not
found in Scripture. This is well known to those who teach these things. As a result, those who
teach them do not try to defend their teachings with Scripture. Instead, they look for a ‘new thing’,
an experience or revelation that is outside God’s Word. Because these experiences lie outside
Scripture, they also lie outside the area where God’s Spirit moves. These experiences thus come
from areas where other spirits move, in the occult.”

There are others who declare that it follows the same techniques of other religions.

“Among Pentecostals, Charismatics and Third Wavers, there are many sincere believers in the
Lord Jesus. They love the Lord and seek to obey Him. Many preach Christ and people are won
for Christ. In this we rejoice. Nevertheless, the Scriptures also tells us to “Test all things; hold fast
what is good.” (1 Thessalonians 5:21). The Scriptures tell us that there will be a time when people
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will not be interested in sound doctrine (2 Timothy 4:2-4). We are to speak the truth in love
(Ephesians 4:15). That is the purpose of this critique. We rejoice that Christ is preached; but we
teach the Word of God and warn others of the dangers of deception which is prevalent in these last
days (2 Timothy 3:13; Titus 3:3”

Four Features of the Third Wave

Individuals within the Third Wave affirm the validity of charismatic gifts such as healing, speaking in
tongues, prophecy, and deliverance from demons. In general, however, they do not accept the
traditional Pentecostal emphasis on the baptism of the Holy Spirit as a distinct experience separate
from conversion, nor do they emphasize speaking in tongues as the “initial evidence” that someone
has received the baptism of the Holy Spirit (as do traditional Pentecostals).

So what exactly is the Third Wave movement? The study committee’s report identifies four
distinctive features:

� Prophecy and hearing the voice of God. The Third Wave movement affirms the ongoing
communication of God. Not only does God still speak to people today, we are able to hear
God’s voice (sometimes referred to as receiving a “word of knowledge” or “word of wisdom”
from God).

� Powerful prayer. The Third Wave movement emphasizes the mysterious but undeniable ways
in which God’s will is affected by the prayers of believers. The power of prayer lies in its ability
to create new realities, ones which would otherwise not have been called into existence. The
faithful prayers of God’s people are the power to move the hands of God.

� Healing ministries. The Third Wave affirms the ongoing power of God to provide physical and
mental healing. The experience of healing often occurs in the context of prayer, which provides
an avenue for the power of God to restore broken lives.

� Spiritual warfare and deliverance ministries. The Third Wave movement emphasizes the
ongoing battle between good and evil, recognizing that both holy and demonic forces struggle
to gain influence in our lives at every level of our experience.

Since 1975, the Vineyard movement has spawned 1,500 affiliated churches worldwide. Churches
in the Vineyard movement are neocharismatic in nature. They are also rooted in historical
evangelical Christian theology. John Wimber, who took control of the denomination's leadership in
1982 and served in that capacity until his death in 1997, set an orthodox doctrinal tone rooted in an
emphasis on connecting with God through worship.
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John Wimber (1934-1997)

The Jesus People movement of the 1960s was a spiritual awakening within hippie culture in the
United States, as thousands of young people found themselves on a desperate search to
experience God. Not finding Him through drugs, sex, or rock’n’roll, the hippies were one of the
subcultures powerfully impacted by ministries such as Calvary Chapel (Costa Mesa, CA) that arose
during this move of God across America.

The First Vineyard

Kenn Gulliksen, a soft-spoken, unassuming leader with a passion to know and walk with God,
started a church in West LA in 1974, sent out by Calvary Chapel.

This would be known as the first Vineyard church. Average people, as well as actors and musicians
whose names would be familiar to us today (Bob Dylan, T-Bone Burnett, Keith Green), were
connected with Gulliksen and the Vineyard.

From Gulliksen’s church, the first Vineyards were planted in 1975. Believing that God had
instructed him to do so, Kenn officially gave the name “Vineyard” (from Isaiah 27:2-3; John 15:5) to
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this association of churches, and led them for about five years. By 1982, there were at least seven
“Vineyards” in a loose-knit fellowship of churches.

John and Carol Wimber, who had become a part of Calvary Chapel, had a journey with God that
was leading them to a convergence orchestrated by the Holy Spirit.

John Wimber & The Association Of Vineyard Churches

John and Kenn became friends, and in 1982 it was clear that John was emerging as the leader of
the growing network of Vineyard churches. The official recognition of this transition took place in
1982: the emergence of what was to be called the “Association of Vineyard Churches.”

Today, there are 2400+ Vineyards around the world in 95 countries

These five beliefs set Vineyard movement Christians apart from other Christians.

1. Church Planting

One aspect that defines the Vineyard movement more than anything else is the act of church
planting.

The Vineyard movement website states, "We believe that the best way to expand the Kingdom of
God is through the planting of local churches."

2. Contemporary Worship

Vineyard Churches embrace a contemporary style of worship in their Sunday services.

This style of worship makes contemporary Christian music a central element of the worship service
while focusing less on traditional sermons, hymns and prayers — giving it concert-like feel.

A worship leader and band are responsible for selecting songs that will be played during a worship
service.

3. Gifts of the Spirit

Unlike many traditional Protestant denominations, the Vineyard movement does not believe the
gifts of the Holy Spirit ceased after the time of the Apostles.

One of their stated core values and beliefs is to "be a people of the Kingdom of God who partner
with the Holy Spirit."

Fruits of this partnership include gifts of the spirit like speaking in tongues, healing, and casting out
demons.
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4. Clergy Selected From Membership

Pastors and ministers among Vineyard movement Christians are not trained in seminaries like in
many other Protestant denominations. They are chosen from among members who have served
the church as lay leaders for several years.

Clergy preach with a relaxed style and often wear casual clothing when conducting Sunday
worship.

5. Experience God

Beyond simply reading the Bible or listening to a Sunday sermon, the Vineyard movement seeks to
encourage its members to experience God in each day of their lives.

Such experiences can be found through participating in various church ministries or participating in
weekday home worship groups.

The third wave phenomena grew out of the normal speaking in tongues and ectasy which include
the Holy Laughter, animal noises, falling in trance, being slain in the spirit etc.:

WHAT IS HOLY LAUGHTER?

Many churches are reporting spontaneous, uncontrollable laughter erupting from their
congregations, even during times of solemn ceremony or messages from the pulpit. Some report
uncontrollable weeping, falling to the floor in ecstatic trances, and animal noises such as barking
like dogs and roaring like lions. Some stagger and reel like drunken people, unable to walk a
straight line. For simplicity's sake, all these have come to be called "holy laughter," since laughter is
the preeminent phenomenon displayed. In simple terms, it is physical manifestations in the form of
virtually any expression attributed to absolute control by the Holy Spirit.

Proponents of these phenomena say they are evidence of a fresh outpouring of the Holy Spirit in
response to the people's desire to see a new sign from God -- the latest in manifestations of Holy
Ghost power, such as took place at Azusa Street in Los Angeles at the turn of the century. They
point to the Welsh Revival, the Cane Ridge Revival in Bourbon County, Kentucky in 1801, and to
[Arminian] preachers like Charles Finney, to validate today's holy laughter experience.

Opponents say it is either a manifestation of the flesh, at best, or of demonic spirits at worst. Those
who believe it is of God point to changed lives, deeper commitment to faith in Jesus, huge
responses to the salvation message, a renewed strength and purpose for ministry, and all sorts of
positive results. On the other hand, there are also reports of demonic oppression, suicidal feelings,
and loss of faith after the holy laughter experience.
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Whatever one thinks of holy laughter, it has certainly impressed a number of well-known
personalities within the Christian media circuit. There seems to be a strong manifestation especially
in word-faith churches, and within the Vineyard movement, as well as charismatic mainline
churches such as Episcopalian and Anglican. Individuals who have flocked to holy laughter
meetings span every denomination from Baptist to Roman Catholic. But with the Toronto revival
and much of the ensuing “holy laughter” gatherings, the peer pressure toward self-induced and
human-induced laughter seems great. The introducer often starts saying that the people should
start laughing and soon they will be taken over by the spirit.

This is actually true and is well known that laughter is actually epidemic. If someone in a group
start mimicing laughter soon the rest of the gathering will join in it. Whether it is from the Holy
Spirit or fron Human Spirit is to be decided only on the fruit.

The signs and wonders Movement - being slain in the spirit, barking, trances

This has long been a problem, going back to the revivals of John Wesley where a form of what
some thought of as “holy laughter” took over some meetings. Wesley’s response was that this was
of the devil. However, while preaching, Wesley beheld many cases of people overcome with
groaning and falling to the ground, etc., which he believed to be, some of it anyway, the work of
God’s Spirit. If laughter comes out as an expression of praise and worship, it is to be welcome.

Manifestations are never listed as a sign for discernment. The Bible says that we should discern the
spirits through looking at if they elevate Christ or not. “No one who is speaking by the Spirit can say
‘Jesus be cursed’, and no one can say ‘Jesus is Lord’, except by the Holy Spirit.” (1 Cor 12:3).

Whether people laugh or shake is irrelevant, what matters is their teaching and their fruit. And the
people at Catch the Fire, IHOP, Bethel Church and Morningstar preach the full gospel about Jesus
Christ, and their fruit is thousands of people saved and renewed in their faith.
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http://www.believershome.com/html/pentecostal-_charismatic-_third_wave_movements.html
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Observers with no religious belief might call this falling down or passing out. lt is a common
phenomenon in many evangelistic crusades, and charismatics and Pentecostals use a variety of
phrases to describe it, such as “being overcome by the Spirit” or “falling under the power.” lt is not
new. During the field preaching of John Wesley, people sometimes fell to the ground as if they had
been knocked down, and other evangelists saw similar occurrences. In some cases the people did
not move or speak for several hours.

Being slain in the Spirit was very common in the evangelistic meetings of Maria Woodworth-Etter in
the 1880s, and it has also been associated with Kathryn Kuhlman, Kenneth Hagin, the Happy
Hunters, and others. Those who are “slain” seem to experience a loss of feeling, and they collapse.

We cannot determine or predict how a person react to the Holy Spirit. So the actions themselves
are not a proof or disproof of the discernment of the spirit that cause it. It can be faked, it can be
induced by sympathetic resonance reaction or psychological suggestion. It is all spiritual in its
cause.

These types of reaction was known in the ancient religions of the world. Hinduism has known
these through Yoga and uprising of Kundalini. Thus it is certainly a spirit reaction. If it comes
from the Holy Spirit it will build the believer and bring him closer to Christ.
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In a well researched summarised article
http://www.bible.ca/tongues-neo-montanism.htm and
http://www.deceptioninthechurch.com/modern.htm

gives a good summary of the modern Pentecostal movement and gives a time chart as follows:

E.W. Kenyon 1886-1948

Father of the Word of Faith Movement
Franklin Hall, William Branham, George Warnock

Fathers of the Latter Rain/Manifest Sons of God/Kingdom

Now Movements

1946 Frankin Hall wrote "Atomic Power with God Through
Prayer & Fasting"Gordon Lindsay's "Voice of Healing" newsletter
and Thomas & Evelyn's Wyatt's worldwide radio broadcasts
spread his fasting message.

1946 Frankin Hall wrote "Atomic Power with God Through
Prayer & Fasting"Gordon Lindsay's "Voice of Healing" newsletter
and Thomas & Evelyn's Wyatt's worldwide radio broadcasts
spread his fasting message.

Major Ministers Impacted by Franklin's Hall teachings

Gordon Lindsey
Oral Roberts
William Branham
A.A. Allen
W.V. Grant (senior)
Tommy Hicks
Dr. Waltrip (Katherine Khulman's husband)

Word of Faith Movement 1967-1985

Kenneth Hagin starts Rhema Bible Training Center in Tulsa and
is responsible for launching 1,000's of Word of Faith Churches
and Ministries globally. Main center for propagation of Word of
Faith Doctrines

Post World War II Healing Revival Sweeps America & the

World 1946-1967

William Branham
A.A. Allen
Oral Roberts
Little David Walker
Katherine Khulman
T.L. Osborn

Buddy Harrison(Kenneth Hagin's son-in-law)
Founder Harrison House Publisher, main publisher of Word of
Faith doctrines
Pastor of Faith Christian Fellowship Church (FCF).
FCF Tulsa serves as the "covering" for 100's of FCF
congregations worldwide, all of which teach Word of Faith
doctrines

1947 William Branham's ministry was beginning to be widely
accepted until his death in 1965.
Coined phrase "Latter Rain"

Kenneth & Gloria Copeland

De-facto leader of current Word of Faith Movemen
North Battleford Saskatchewan

1947 George Hawtin & Percy Hunt run the Sharon Orphanage:
Read F. Hall's book & see Branham's ministry. Fast & Pray
according to Hall's principals for one year and begin to teach
Hall's principles at their Bible School. Elim Bible Institute also is
teaching Restoration at this time with no apparent connection
with N. Battleford.

Other Word of Faith Proponents

Jerry Savelle (Copeland's disciple)
Jesse Duplantis
Norval Hayes (Lester Sumrall disciple)
Charles Capps (ordained by Copeland)
Marilyn Hickey
Robert Tilton
Benny Hinn (Assembly of God )
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Discipleship/Shepherding Movement 1967-1980's

Derek Prince (Florida)
Don Basham
Juan Ortega (Argentina)
Ralph Martin (Word of God Community)
Covering" concept, Authoritative rule

June 1948 George Hawtin teaches on the Restoration of
Apostles & Prophets to the Body of Christ to the Sharon
Assembly. That same year Israel becomes a nation again.

February 11, 1948, young woman prophesies at great revival is
about to take place at the school

Television Ministries Rise

Trinity Broadcast Network
Paul & Jan Crouch
World's largest Christian television network disseminating Word
of Faith Teachings & Kingdom Now Teachings globally -
showcases Benny Hinn's crusades

Praise the Lord Television Network
Jim & Tammy Bakker

Christian Broadcasting Network
Pat Robertson (Kingdom Now Proponent)

July 7-18 1948 Sharon camp meeting, 1000's attend and the
teachings of the Latter Rain begin to be widely taught among
Pentecostals. Including doctrine of laying on of hands for Holy
Ghost Baptism, Apostles & Prophets, Present Day Truth
concept, Ascension Gifts,

1949 George Warnock begins to teach on the "Restoration of all
things" involved with Sharon Brethren

1951 George Warnock publishes "Feast of Tabernacles" a
manual for Latter Rain Doctrines & Practices

1956 Assembly of God begins to denounce Latter Rain
Doctrines as Heretical and movement dies down

Latter Rain Doctrines Become Prominent Again in Word of Faith & Kingdom Now Ministries

Some of the Modern Day Prophets & Apostles (Restoration of the Ascension Gifts)

Kenneth Hagin - Apostle/Prophet
Kenneth Copeland - Prophet

Paul Cain - Prophet (past associate of William Branham)
Frank Hammond - Prophet (largely responsible for Prophetic Movement & started "School of the Prophets")

Bernard Jordan - Prophet
Rick Joyner - Prophet

Bob Jones - Prophet (Vineyard Church)
Alan Vincent - Apostle

Turnel Nelson - Apostle
efferson Edwards - Apostle/Prophet

Prophetic Movement (1985-1991- ongoing)

Frank Hammond
Bernard Jordan

Rick Joyner
Kansas City Five Prophets

Apostolic Movement (1991-ongoing)

Archbishop Earl Paulk
Archbishop Benson Idahosa

Alan Vincent
Turnel Nelson

Signs & Wonders

Benny Hinn Ministries
Mehesh Chavda

Morris Cerello
Rodney Howard Browne

Toronto Airport Church (formerly Toronto Vineyard)

Vineyard Church Movement
John Wimber

Laughing Movement
Rodney Howard Brown

Randy Clark John Arnott (Toronto Vineyard)
From Toronto Airport Church to various churches world-wide

This chart is the property of Rev. R. Liichow ©
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XIV

THE PHENOMENA OF SPIRIT POSSESSION

In this chapter I am trying to analyse the phenomena of the effect of the Spirit (Holy, Unholy or
Human) on man as expressed in the visible experience of these three waves. I again quote some
interesting studies which will help us to understand these These are extracts from various internet
sites of different religions and scientists which gives us the general idea that these phenomena are
universal part of all religious cultures and is a reality.

A

http://www.etsjets.org/

In bulletin of Evangelical Society

The use of the term “ecstasy” to describe the state of revelation in the Old Testament is not
altogether modern. The “deep sleep” (tardema) of Abraham in Genesis 15:12 is rendered by the
in Septuagint. The Greek translators also chose that term to describe Daniel’s trembling at the
great vision (10:17). Rab, the celebrated Babylonian Amora and founder of the academy in Sura
(d. 247 B.C.), in reference to Genesis 15:12, called Abraham’s deep sleep the “deep sleep of
prophecy.” Tertullian used the word in his discourse “On the Soul." This power we call “ecstasy,” a
deprivation of the activity of the senses which is an image of insanity. . .[Citing Gen. 2:21, the
tardema falling on Adam] Sleep brought rest to the body, but ecstasy came over the soul and
prevented it from resting, and from that time this combination constitutes the natural and normal
form of the dream." Elsewhere he said: When a man is rapt in the Spirit, especially when he
beholds the glory of God, or when God s eaks through him, he necessarily loses his sensation
because he is overshadowed with the power of God.‘

Origen denied this and similar views of ecstasy.
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Here is what the Psychologists say:

“From the viewpoint of psychology, ecstasy is a “withdrawal of consciousness from circumference
to center;” a state in which the absorption of the mind in one idea, in one desire, is so pro- found
that everything else is blotted out.“
Psychologist Abraham Heschel

“When inspiration strongly intensified it turned to ecstasy.”
Johanncs Lindblom

”The appropriate term to apply when an overmastering emotion of whatsoever kind produces a
state of exaltation or stupefaction in which the mind is obsessed by a single idea or group of ideas
to the exclusion of all other ideas, or one or more senses is abnormally stimulated, with
accompanying suspension of the other bodily functions.“
N. W. Porteous

Three types of Biblical Ectasy

R. B. Taylor saw three types of ecstasy in the Old Testament represented respeciively by Samuel
(concerned with domestic matters), Balaam (concerned with the future), and Saul (concemed with
rousing nationalism in a time of crisis and oppression)?’

Ezekiel, however, more frequently serves as an example of ecstasy. Pfeifler said: “Ezekiel was the
first fanatic of the Bible” and “Like most fanatics, Ezekiel was dogmatic...In ecstatic trance he saw
visions and heard voices."

Beryl Cohon bunches all the early prophets together, the false along with Elisha and calls them
“mad enthusiasts.”“ One of the most radical analyses of Ezekiel appeared a decade ago in the
Iournal of Biblical Literature where he was termed a “paranoid schizophrenic,” and “true psychotic
(unrecognized in his day and looked upon as an ecstatic),"

1 Sam. 19:24 implies that it was the regular procedure for the prophets under Samuel to strip off
their clothes and lie naked day and night

1 Corinthians 14:32: “And the spirits of the prophets are subject to the prophets.”
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B

The following are some examples of trance states:

� Enchantment: a psychological state induced by (or as if induced by) a magical incantation

� A state of mind in which consciousness is fragile and voluntary action is poor or missing

� A state resembling deep sleep

� Capture: attract; cause to be enamored;

� A condition of apparent sleep or unconsciousness,

� An out-of-body experience in which one feels they have passed out of the body into another
state of being, a rapture, an ecstasy.

� A state of hyper or enhanced suggestibility.

� An induced or spontaneous sleep-like condition of an altered state of consciousness, which is
thought by certain people to permit the subject's physical body to be utilized by disembodied
spirits or entities as a means of expression

� An altered state of awareness induced via hypnosis in which unconscious or dissociated
responses to suggestion are enhanced in quality and increased in degree

� A state induced by the use of hypnosis; the person accepts the suggestions of the hypnotist

� A state of consciousness characterized by extreme dissociation often to the point of appearing
unconscious.

Trance may be understood as a way for the mind to change the way it filters information in order to
provide more efficient use of the mind's resources.

Many traditions and rituals employ trance. Trance also has a function in religion and mystical
experience.

Castillo (1995) states that: "Trance phenomena result from the behavior of intense focusing of
attention, which is the key psychological mechanism of trance induction. Adaptive responses,
including institutionalized forms of trance, are 'tuned' into neural networks in the brain and depend
to a large extent on the characteristics of culture. Culture-specific organizations exist in the
structure of individual neurons and in the organizational formation of neural networks."
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The following are some of the means of inducing ecstasy:

Benevolent, neutral and malevolent trances may be induced (intentionally, spontaneously and/or
accidentally) by different methods:

� Auditory: driving through the sense of hearing by chanting, auditory story telling, mantra,
overtone singing, drumming, music, etc.;,

� Kinesthetic: driving through the sense of feeling and movement through the kinesphere by
dance, story telling by movement, mudra, embodying rituals, yoga, breathwork, oxygen
deprivation, sexual stimulation etc.;

� Visual: driving through the sense of sight by yantra, visual story telling, mandala, cinema,
theater, art, architecture, beauty, strobe lights, form constants, symmetry;

� Olfactory: driving via scent through the sense of smell by perfume, pheromones, incense,
flowers, pollen, indeed any scent for which we have an association or memory, etc.;

� Gustatory: driving through the sense of taste and indigestion; including: starvation, herbs,
hallucinogens and drugs. As the intake of food and beverage entails intra-bodily chemical
reactions through digestion, some infer that all food may be considered medicine or drugs and
therefore contribute to the induction of discernible psycho-physical states (see Ancient
Medicine). Trance states can be attained through the ingestion of psychoactive drugs,
particularly psychedelics, such as marijuana, LSD, Peyote, psilocybin mushrooms, and MDMA.

� Disciplines: Yoga, Sufism, Surat Shabd Yoga; meditation;

� Miscellaneously: traumatic accident, sleep deprivation, nitrogen narcosis (deep diving), fever,
by the use of a sensory deprivation tank or mind-control techniques, hypnosis, meditation,
prayer;

� Naturally occurring: dreams, lucid dreams, euphoria, ecstasy, psychosis as well as purported
premonitions, out-of-body experiences, and channeling.

Trance-like states which are often interpreted as religious ecstasy have been deliberately

induced with techniques or ecstatic practices;

including, prayer, religious rituals,

meditation, breathing exercises,

physical exercise,

sex, music, dancing,

sweating, fasting, thirsting,

and psychotropic drugs.
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C

Vibration and Resonance

with Christ

In fact our Christian services with rituals of the Orthodox and Catholic Churches are developed with
the intent of focusing on Jesus and to experience the presence of the Holy Spirit directly.

Music and Praise and Worship do the job in worship.

The whole purpose behind all religious worship is intended for this purpose

We see these concentration on the deiti or some arbitrary central object do indeed produce such
ecstatic experiences.
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Another typical such experience is induced in the Sufi whirling dance and also in the sufi prayer
groups by repeated intonations of the name Allah.

In Sufism, the term is referred to as wajd and the experience is referred to as either jazbah or
majzoobiyat.

Shamanic trance dance.

The dream time is a multidimensional world that can be perceived from within, It’s a place you can
answer questions, receive revelations, insight and guidance.

And a place you can connect to the higher power of Great Spirit Or ‘God’
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'Monkey Chant' practiced in Bali, which is a modern adaptation of the older sanghyang ritual, in
which participates induce trance through dance, inviting entities to temporarily possess their bodies

in hopes of warding off evil.

Hindu Navrathry trance dance
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Thumpi Thullal during the Onam Festival of Kerala, India
Here no deity nor demon is involved or assumed.

https://www.youtube.com/watch?v=eKZUY1aArug
https://www.youtube.com/watch?v=2bFO0O5x0Yk

In Kerala where I was born and grew up during the celebration of Onam which was celebrated both
by Christians and Hindus there was this ceremony of Thumpi Thullal (butterfly Dance) where trance
and dance was induced on one person sitting in the middle by the repeated noice and shouting or
singing. The person starts jerking and vibrating until finally gets up and falters around. When
they are exhausted water is poured on them and the spirit was quenched.
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Transformation into the Divine Reality

http://www.mindmotivations.com/articles/kundalini-awakening-information-reasoning-potential-dangers

Kundalini is the energetic or functional aspect of Hindu and Buddhist tantric teachings. References
date as far back as the 11th century. Said to be a powerful cosmic energy that lays dormant at the
base of one's spine it is symbolised as a coil or curled up snake (hence the association with being
the 'sleeping serpent'). This energy is extremely powerful and is often described as the pure
essence of self and the universal creative impulse.

When activated (a 'Kundalini Awakening') the energy is said to travel from the base of the spine
(root chakra), all the way up top of the head (crown chakra), activating all the different chakra points
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along the way. Facilitating spiritual awakening, the prolonged practice of kundalini meditation over
time is said to expedite spiritual advancement, increase connectedness with self and others,
deepen meditative, and have many other transformational effects.

http://www.kundaliniawakeningsystems1.com/

As the Kundalini activation permeates the body a chain reaction is building. This can happen very
quickly or slow depending on the quality of a person's practice, acceptance and surrender.

The spine will feel as if it wants to be straight. A feeling of powerful energies begins to build at the
base of the spine and as they increase a pressure forms at this base until it gives way like a dam
bursting. Exquisite energies then sweep up the spinal column causing the back to arch backward
and the head is immediately wrapped in a swirling mass of energy. Lights and sounds and smells
are experienced. Sensations of tiny electric currents are felt just below the scalp zipping and fizzing
their way around the head and often spreading through out the body. An inner HUM begins to be
percieved.
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Extreme feelings of love and joy are felt as this energy convulses the body with the intensity of an
internal hurricane of joy and movement. Some people have reported seeing streamers of light
fountaining out the top of their head around them. The top of the head at the fontanel can become
an organ of vision.

Beauty, Joy, love and a feeling of completion pervade the body as the energy begins to fill the
cranial spaces with a golden white light that is viewed with eyes closed but looking up. The
sensation of a bowl on the top of the head extending down to the temples is perceived (the new
halo). Some minor spastic movements and jerking of the body is felt as the Kundalini completes its
initial foray in and around the body.

This can last for minutes or seconds and it is what the energy of that person decides is needed. No
pain, unless you resist, and even then, in the beginning, it will wait until you resist consistently
before helping you understand.

This is the time to call upon your personal divinity. The one you have been communicating with
(praying to). Or your own inner divinity. Don't be surprised to actually see them appear in the
physical reality as you are in a blending of realities as this first appears. To a degree the veil that
separates us from the Divine Reality (the true reality) has been lifted, but not completely, as it is
understood that you still have to function in a body and in the physical world.

You may begin to experience the skills and attributes of the awakened individual i.e. telepathic
skills, seeing peoples thoughts or emotions, astral projection, remote viewing or sensing. These are
only "lesser experiences" when encountering the Divine but need to be stated.

Now you have a whole new set of rules to live and flourish by and guidance is there to help you
understand what those rules are. The Kundalini will guide you through the process by way of
intuition, visions, and feelings.

At this time it is EXTREMELY important not to see, hear, or experience any of the negative forms of
entertainment our western society has to offer. No books or movies or music that isn't loving or
conducive to positive loving feelings. This is necessary for your pattern to develop and strengthen.
As much as you are able to be, be at peace and prayerful. Remember the (Inner Joy) and smile and
know that you're indeed blessed for now and ever...

Brain Wave States

The principle of inducing and entering into the state of union with the cosmos by a person can be
understood as a resonance phenomena. According to the Quantum theory of string, everything
in the universe including physical matter in all its varying forms from quarks, mesons to atoms an
molecules to the vast universe are compendium of vibrating strings consisting varying vibrational
modes. Thus matter can be considered as waves within the plasma of strings. In this model
everyman is a vibrating mode of matter.

Everything in the universe is created and sustained by vibrations — energy enlivening matter
produces vibrations. Thoughts and feelings are vibrations, the wind rustling in the leaves is
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vibration, light reaching us from the sun and the stars is vibration. The whole of our life is vibration,
everything that we perceive through our senses and everything we think feel and do.

Music is vibration – the emotional vibrations of a violinist’s inspiration, transmitted through the bow
that enlivens the strings to vibrate and move an audience to tears, all this is vibration at every step.

Understanding vibration is one way to grasp the essential unity that gives meaning to life.

Resonance is phenomena whereby one vibrating media can induce vibration energy and bring its
amplitude to the greatest extent if both are having the same vibrational frequency. Since each
string can vibrate with multiples of fundamental frequencies, these can happen at several
frequencies each a multiple of the first. If two objects are in resonance, they can support each other
without dampening to infinity. Thus a slight suggestion which has resonant frequency in another
person can start the whole process of exchange of energy which will give infinite vibrational
amplittude. This is what is happening in all religious rituals, music and dancing. Not only music,
chanting, movement and dancing but also visual, olfactory and all sensory stimulation adds to the
vibrational resonance. All the five senses are thus included in an effective worship service to bring
the community into resonance- as one body. Ultimately this becomes the body of God.

Scientists have learned our brains operate at five levels of frequency; gamma, beta, alpha, theta
and delta. Each level of frequency is measured in cycles per second, or hertz.
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Gamma has the highest frequency 40 Hz and above. Advanced meditation and yoga practices
associate the Gamma brainwave frequency with a state of pure compassion. Researchers have
also discovered that the Gamma brainwave range is associated with a heightened sense of
perception, mood and information processing.

Beta has the next highest frequency, between 13 and 40 Hz. This is associated with our normal,
everyday waking state. Beta helps in logical thinking, analysis, and active attention. Stress can
throw the frequency to the higher ranges of beta.

Alpha operates between 8 and 13 Hz. This occurs during daydreaming, fantasizing and creative
visualization. This is often associated with a deeply relaxed state, and with a light trance or
meditation.

Theta operates between 4 and 8 Hz. Theta is
associated with intuition, and allows us to access
our subconscious. It is activated during dream sleep
and deep meditational states. Theta is also
associated with creative thinking, and allows us to
tap into our inner genius.

Delta has the lowest frequency between 0.5 and

4 Hz. Delta is produced during deep sleep.

Isochronic Tones

Isochronic tones are single tones of regular beats,
used for brainwave entrainment. Isochronic tones
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work by pulsing sound at regular intervals, exciting the thalamus, causing the brain to resonate with
the frequency of the isochronic tone, changing brainwave patterns.

As the bride of Christ,
anything that unite all mankind into unity

and
feeling of oneness

and
anything that lead us into the oneness and union with Christ is the real worship.

This is the Church, the body of Christ.


