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MYSTERIES OF THE TALLIT, THE TZITZIT AND 

THE TEKHLET 

M.M.NINAN 



  

   

FOREWORD 
 
  The palmlet “Secrets of the Prayer Shawl” was a basic  
   study for a bible study session.  It was received with great  
   enthusiasm by the Christian Communities that I have  
   ventured to go a little more deeper into the areas of 
 
 

1. The Tallit , the Prayer Shawl 
2. The Tzitzit, the fringes at the four corners of the 

Shawl 
3.  The resurgence and rediscovery of the Tekhlet, the      

 Divine Blue which is the essential part of the Tzizit 
 

The Ministry of the Prayer Shawl has become an integral part of many 
churches and has been a means of comfort for many and an effective 
means of touching lives.  As a result several designs of the Tallit and tzitzit 
essentially reinterpreting the traditional Jewish shawls in messianic terms. 
 
The blue thread which represented the touching down of the divine 
mercies and sonship to ordinary men and women was done through the 
ultimate incarnation of God in human form in Jesus of Nazareth.  The 
recognition has given new meaning, depth of understanding and real 
covering of grace, mercy and love  through the broken body and shed 
blood of  Jesus at the cross.  All scriptures come to their ultimate fulfilment 
is Jesus.   This is the message I have tried to make clear in this booklet. 
 
Prof. M.M.Ninan 
San Jose, CA 95124 
July, 2009 



 
 

 
 
 
 

PART ONE 
 
 

 

  
Tallit 

The Shawl 
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What is a Tallit? 
 
 

 
 

The Lord said to Moses as follows:  

Speak to the Israelite people and instruct them to make for themselves fringes 

(Tzitzit)  

on the corners (Kanphei) of their garments throughout the ages; 

 let them attach a cord of blue to the fringe at each corner.  

That shall be your fringe;  

look at it and recall  all the commandments of the Lord  

and  

observe them,  

so that you do not follow your heart and eyes in your lustful urge.  

Thus you shall be reminded to observe all my commandments  

and 

 to be holy to your God. 

 I the Lord am your God,  

who brought you out of the land of Egypt  

to be your God: 

 I, the Lord your God 
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Numbers 15:37-40 

 
and 

You shall make tassels on the four corners of the garment  

with which you cover yourself. 

Deuteronomy 22:12 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The tallit (Modern Hebrew: ַטֵלּית)  

(pronounced TAH-lis in Yiddish) is a prayer shawl. It is a rectangularshaped piece of 

linen or wool . The  correct plural  of tallit  in  Modern  Hebrew  is tallitot,  pronounced  

.  
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tah-lee-TOT;  the  traditional  Sephardi  plural  of  tallét  is  talletot,  pronounced tah-

leh-TOT,    

 

 

Most tallitot have a neckband also, called an Atarah, which has the blessing one 

recites when donning the tallit, embroidered across it .  It reads: 

 

 
 

 
 

 Blessed are You, Lord, our God, King of the Universe, Who has sanctified us with 

His commandments, and commanded us regarding the commandment of fringes 
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The special fringes called Tzitzit are placed on each of the four corners of the 

rectangular shawl. It appears therefore, the purpose of the garment is really to hold 

the Tzitzit. 

 

 
 

 
The word “tallit” itself does not occur in the Torah.   The base verb ָטַלל occurs in 

several passages like Neh. 3:15; Gen. 19:8 and refers to “cover over” . In the book 
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of Ruth, Ruth asked Boaz to “cover” her with his garment because he was a near 

kinsman (Ruth 3:9). Even here, base לט means “dew” and is connected with the 

daily manna which Lord God provided all through the wilderness (Exod. 16:13-14; 

Num. 11:9).    

 

The tallit   is prayer shawl  which when used  to cover the  head also creates  a 

personal isolated space for prayer shutting out the world around you.   

 
 

The name Tallit comes from the two Hebrew words:  
 

TAL meaning tent   
and  

ITH meaning little 

 
Thus,  you  have tallih  as a  LITTLE TENT.   It is  this that  Jesus was referring to 

when he said,  
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Mat 6:6  But when you pray, go into your room and shut the door  and  pray  to  

your  Father  who  is  in  secret;  and  your  Father  who  sees in secret will 

reward you.   

 

By  wrapping  yourself  in  it,  or  by  covering  your  head  with  it,    you can create an 

individual tent for yourself to converse with God. As recorded in the Talmud, these 

were sometimes worn partly doubled, and sometimes with the ends thrown over the 

shoulders (Shabbos 147a; Menachos 41a) 
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The  tallit,  which  can  be  spread  out  like  a  rectangular    sheet,  is  woven  of  

wool  or  silk,  in  white,  with  black  or  blue  stripes  at  the ends.  .  The garment 

can be  made out of linen,  wool, silk or synthetics,  so long as the biblical prohibition 

against the wearing of clothing combining  linen and wool is observed.  

 

 
 
 
The tradition is that the tallit is worn only during the morning prayers,  except  for  the  

Kol  Nidre  service  during  Yom  Kippur  

 
Out of Egypt  
 
Egypt  is  a  hot  country  with  very  little  rain  and    little  cold  to  worry about.  So  

ancient  Egyptians  wore  as  little  as  possible  due  to  the  heat.    Ordinary  people  

wore  nothing  but  a  loin  cloth  to  cover nakedness.  Noblemen  would  occasionally  

wear  tunics,  cloaks,  or  robes, though.  Women, who mostly  stayed indoors,  would  

likewise  wear  little  clothing,  though  they  used  elaborate  jewelleries.    Men  also 
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shaved off their head to reduce heat.   

 

Into  this  culture  came  Jacob  and  his  clan  of  70  people  with  their beards  and  

thick  hair  and  covering  the  entire  body  with  wool  and linen.  Midrash  tells us  

that  they  observed  the  laws  of tzniut  —  the laws of  modesty.   They  continued to  

wear their  traditional dress  of  nomads They continued to wear their traditional 

dress of nomads even in Egypt. It was their distinct culture that kept them as a 

separate people which eventually led to their liberation and return to Canaan. 

Without that they would have just merged with the Egyptians and lost as an ethnic 

identity as a separate people which  eventually led to their liberation and return  to  

Canaan.    Without  that  they  would  have  just  merged  with the Egyptians and lost 

as an ethnic identity.  

        
 

 

The Dress of the Nomads 
 
The original tallit probably resembled the "'abayah," or blanket,worn by the 

Bedouins for protection from sun and rain, and which has black stripes at the ends. 
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It usually had tassels also. Thus the shawl covering the top part of the body was the 

normal dress of the Jews as they came out of Egypt and suited well for their 

wilderness journey. 

                   
 

 
 

Roman Dresses 
 
Roman toga was also very similar. The toga was a distinctive garment of Ancient 

Rome. It consisted of a long sash of cloth, of over 6 meters in length. This sash was 
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wrapped around the body loosely and was generally worn over a tunic. The toga 

was made of wool, and the tunic underneath was made of linen. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
Women’s dress consisted of TUNICA (underdress), STOLA (overdress), and 

PALLA (wrap) 

Non-citizens were forbidden to wear a toga. 
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Distinctiveness of the Tallit 

Num 15:38 "Speak to the people of Israel, and bid them to make tassels on the 

corners of their garments throughout their generations, and to put upon the tassel of 

each corner a cord of blue. 

 

What was distinctive to the new commandment was not the regular tassels at the 

ends but the tassels at the four corners of the rectangular shawl. 

 

The Torah explicitly commands that Tzitzit be added to the four corners of garments 

(Maimonides considered it one of the most important of the 613 Mitzvot); 

traditionally the wearing of Tzitzit began with this commandment, though biblical 

scholars consider it to be much older, and argue that the commandment reflected 

an already existing practice. If this is true the distinctiveness is simply the 

association of the Tzitzit with the 613 Mitsovot. 
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The Arba Kanfots or Tallit Katan 

Arba Kanfots = Four Corners 
Tallit Katan = Small Tallit 

 

 

  

After the 13th century AD, when the dressing styles of the nations where the Jews 

were in dispersion changed, Tzitzit began to be worn on new inner garments, 

known as Arba Kanfos, rather than the outer garments. This inner garment was a 

rectangle, with a hole in the centre for the head to pass through.   According to 

Jewish Halakhah (legal rules), the Tallit Katan must be at least twenty-four inches 

long and eighteen inches wide. It was worn just under the overcoat but over the 
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inner dress. These arba kanfots constantly reminds the wearer that they are under 

the law and protected by divine law.  

 

The Britanica gives the following reason regarding the evolution of Arba Kanfot: 

 

“Jewish religious garment that apparently came into use during times of persecution 

as a substitute for the larger and more conspicuous prayer shawl (ṭallit). Both 

garments have fringes (tzitzit) on the four corners, increasing the likelihood that one 

was a conscious imitation of the other. The ṭallit, however, generally falls across the 

head, neck, and shoulders, while the arba kanfot has an opening for the head (like a 

poncho), so that it can be worn beneath the upper garments. Orthodox male Jews, 

including children, wear the arba kanfot during the day to fulfill the requirement of 

wearing fringes (Numbers 15:37–41) as reminders of God’s commandments.”  

 



 M. M. NINAN 

------------------------------------------------------------------------------------------------- 

 15 

The minimum size talit katan that should be worn by an adult, defined as anyone 

over bar mitzvah age, depends upon which Rabbinical authority one follow.  Some 

sizes are shown below:   

Hazon Ish     24" x 24" (60 x 60 cm) 

Rav Chaim Naeh   20" x 20" (50 x 50 cm) 

Rav Moshe Feinstein (l'hatchila)  22" x 22" (55 x 55 cm) 

Rav Moshe Feinstein (b'di'avad) 18" x 18" (45 x 45 cm) 

 
 

Tallis Gadol (Large Tallit) 
 
A tallis gadol is much bigger is traditionally known as tallét gedolah amongst 

Sephardim.  This is a large size cover which covers most of the body. These are 

usually made of  wool  and are large enough to reach the ankle, conforming to the 

halacha that the tallit should be large enough to be full-body apparel. 
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Tallis Gadol 
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Chuppah in Weddings 

 
 
A chuppah, a piece of cloth held up by four poles, serves as a marriage canopy in 

traditional Jewish wedding ceremonies. The bride and groom stand under the 

chuppah during the ceremony. The canopy symbolizes the new home being created 

by the couple. 

 

Some people use a tallit for the chuppah cloth. Others use a tallit  under the 

Chuppah as an additional covering.  The chuppah is usually held outside, under the 

stars, just prior to sundown, as a reminder of the blessing given by God to 

Abraham, that his children will be as numerous "as the stars of the heavens."    

 

A tallit is commonly spead over the wedding symbolizing the unity of husband and 

wife and reminding them of the commandment.  It also indicates the covering of 

God’s mercy and faithfulness over the family to generations as He has promised. 

 

"Bless Adonai, O my soul. Adonai, My God, You are very great, You are clothed in 

glory and majesty. You have wrapped yourself with a garment of light, spreading out 

the heavens like a curtain.": 
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The mystical interpretation of the covering shawl is the representation of the 

covering of glory of God on man.  This represents the union of man and wife as one 

body as the Lord Our God is one – unity in many.   

 

Therefore shall a man leave his father and his mother, and shall cleave unto his 

wife: and they shall be one flesh.  

(Gen 2:24)  And Jeus  repeated it in  Mat 19:5 

 

And Jesus’ high priestly prayer was more inclusive: 

 

Joh 17:21-22 that they may all be one; even as thou, Father, art in me, and I in 

thee, that they also may be in us.  And the glory which thou gavest me I have given 

them; that they may be one, even as we are one: 

 

It is this triple order of oneness that is represented in the Tallit covering. It is this 

order of oneness that is represented by the chuppa the covering and also the Tallit 

when used in prayer. In the traditional prayerbook the following meditation before 

putting on the tallit is found, based on the Kabbalah: 
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"I am here enwrapping myself in this fringed robe, in fulfillment of the command of 

my Creator, as it is written in the Torah, they shall make them a fringe upon the 

comers of their garments throughout their generations. And even as I cover myself 

with the tallit in this world, so may my soul deserve to be clothed with a beauteous 

spiritual robe in the World to Come, in the garden of Eden." 

 

Covering the Head 

  

The ultra-Orthodox wear the tallit over the head when they recite the more important 

prayers. The earlier authorities are divided on the question of covering the head. 

Some are none too happy with a practice that might be seen as showing off, since 

the essential idea of covering the head in this way is for the worshipper to be lost in 

concentration, on his own before God, as it were. Religious one-upmanship is 

generally frowned upon. Some hold that only a talmid hakham, a man learned in the 

Torah, should cover his head with the tallit. The final ruling is that one should follow 

whatever is the local custom.  
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Shatnez 

 

There are very few religious requirements with regard to the design of the tallit. The 

tallit must be long enough to be worn over the shoulders (as a shawl), not just 

around the neck (as a scarf), to fulfill the requirement that the tzitzis be on a 

"garment." It may be made of any material, but must not be made of a combination 

of wool and linen, because that combination is forbidden on any clothing. (Lev. 

19:19; Deut. 22:11) 

"You shall not wear combined fibers, wool and linen together" (Deut. 22:11). 

The Torah does not explain the reason for shatnez, and it is categorized as a chok -

- a law whose logic is not evident. The Rambam (Maimonides), in Hilchos Kilayim 

(Laws of Mixtures) Chapter 10, Law 1, says quite explicitly: “Nothing at all is 

forbidden in clothing mixtures except wool and linen mixed together. As it says in 

the Torah (Deuteronomy 22:11): Do not wear shaatnez, wool and linen together.” 

The prohibition is limited to these two fibers alone  viz. Wool and Cotton. 

                                          

Deu 22:11 You shall not wear a mingled stuff, wool and linen together  This may be 

because the shawl represents ONENESS of the cosmos within ONE God 
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 ִציִצית

TzitzitTzitzitTzitzitTzitzit 

PART TWO 

The Fringes 
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Tzitzit – The Fringe  

 

The Lord said to Moses as follows: Speak to the Israelite people and instruct them 

to make for themselves fringes (Tzitzit) on the corners (Kanphei) of their garments 

throughout the ages; let them attach a cord of blue to the fringe at each corner. That 

shall be your fringe; look at it and recall all the commandments of the Lord and 

observe them, so that you do not follow your heart and eyes in your lustful urge. 

Thus you shall be reminded to observe all my commandments and to be holy to 

your God. I the Lord am your God, who brought you out of the land of Egypt to be 

your God: I, the Lord your God 

Numbers 15:37-40 

And You shall make tassels on the four corners of the garment with which you cover 

yourself. 

Deuteronomy 22:12 

The reason for the tassels is given by the torah The sole significance of the tallit 

was in the tzitzit. 
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To my sons and daughters of Israel and you said to them that they make for them 

tzitzits. 

Numbers 15:38 

 

 
And it shall be a tassel for you to look at and remember all the commandments of 

the LORD,to do them, not to follow after your  own heart and your own eyes, which 

you are inclined to whore after.  

 Numbers 15:39 

The root of Tzitzit is based on the word, “to blossom forth, burst out into, sprout, 

breakthrough.” 

Thus the Tzitzit of an animal is its wings, 

Tzitzit of a man is their hair, 

Tzitzit of an animal is its wings, 

Tzitzit of a plant is its sprout, flowers and fruits.  
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The term Tzitzith recalls the tzitz, the golden plate, worn by the high priest, upon 

which were engraved the words "Holy unto God" (Exodus 28:36).  

Just as tzitz is derived from (to gaze; cf. Song 2:9), because it was worn on the 

forehead, a place visible to all  (Rashbam), - Tzitzith, too, is derived from the same 

root. 

 

 

Exodus 28:36-38 And thou shalt make a plate of pure gold, and engrave upon it, 

like the engravings of a signet: HOLY TO THE LORD.  And thou shalt put it on a 

thread of blue, and it shall be upon the mitre; upon the forefront of the mitre it shall 

be. And it shall be upon Aaron's forehead, and Aaron shall bear the iniquity 

committed in the holy things, which the children of Israel shall hallow, even in all 

their holy gifts; and it shall be always upon his forehead, that they may be accepted 

before the LORD. 

Exodus 39:30 refers to the Tzitz as the "holy crown". 
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Jewish High Priest wearing the sacred vestments, the Tzitz is depicted above his 
forehead in yellow.   

 

. 
 

 
 
 
Tzitzith also refers to the hairs, or "fringes" on the forehead (cf.Ezek. 8:3). 
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 This word thus denotes that the fringes are to be seen, to be looked upon, and its 

best translation is, therefore, "showfringes" thus the fringes are attached to the 

garment in order to be seen. It is a mnemonic device – look and remember. 

 

 
 

 

Fringe as Identification 

 

The use of fringes itself was not new. 

Assyrians and Babylonians wore fringes and they believed that fringes assured the 

wearer of the protection of the gods.  

 

This ornate hem from where the fringes started, was a "symbolic extension of the 

owner and more specifically of the owner's rank and authority." In all societies and 

cultures the fringes were the "I.D. of nobility." 
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In Mari, an ancient city in what is now Syria, a professional prophet or diviner would 

enclose with his report to the King a lock of his hair and a piece of his 

hem....Sometimes the hem was impressed on a clay tablet as a kind of signature. 

 

Requests accompanied by grasping the fringes of the one from whom you wanted 

something could not be refused. 

 

Exorcists used the hem of a patient's garment in their healing ceremonies. 

 

A husband could divorce his wife by cutting off the hem of his wife's robe. 

 

Professor Milgrom of Berkeley University, who write one of the 

critical volumes of commentary on the Torah for the Jewish Publication Society, saw 

the tzitzit as a sign of royalty or the priesthood. They were worn on the lower hem of 

the robe, and thus signifying those who are called out as a nation as a "kingdom of 

priests" 

 

The Jewish prayer shawl displayed a person's authority. The more important the 

person, the more elaborate his prayer shawl. In the period of Kigns, a Prophets 

would cut of one of their tassels to send along with their prophecy to ensure the king 

it was their prophecy. 

 

In 1 Samuel 15:27-29, Saul tore Samuel's tassel from his shawl. 

 

Samuel told Saul the kingdom of Israel would be torn from him as Saul had torn 

Samuel's tassel (authority) from him. We also see David's anguish in 1 Samuel 24:5 

when he cut the tassel from Saul's shawl. David knew he was to replace Saul as 

king over Israel, but, by cutting the tassel off Saul's shawl, he had gotten ahead of 
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God's timing. Thus, stripping Saul of his authority by cutting off Saul's tassel, David 

repented before God and Saul in 1 Samuel 24:5. 

 

The reason why the tallis is striped is simply because that was the fashion in 

Greece and Rome. But this doesn't answer the question of why blue or black?  

 

Tzitzis are supposed to include a thread of blue wool in each tassle. The stripes on 

the tallit remind us of the 'strand of techelet' once worn as part of the tzitzit. The 

Torah commands that tzitzis contain a thread of Tichales (blue). The reason for this 

is contained in Sotah 17b. 

. 
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PART THREE 

 

THE MYSTERY OF THE TEKHELET 

The Divine BlueThe Divine BlueThe Divine BlueThe Divine Blue    
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"Hashem spoke to Moshe saying: Speak to the Children of Israel and say to them 

that they shall make themselves tsitsi on the corners of their garments throughout 

their generations. And they shall place upon the tsitsit of each corner a thread of 

tekhelet... And you shall see it and remember all of the commandments of Hashem 

and you shall do them,"  (Bemidbar 15:37-39)  

 

On History, Mesorah, and Nignaz, Mois Navon says “Archaeological evidence now 

available suggests that the origins of the purple and blue dye industry can be traced 

to Crete dating to 1750 BCE. And on a tablet from Tel el- Amarna, dating as far back 

as 1500 BCE, the phrase subatu sa takilti – a garment of tekhelet – is listed as one 

of the precious articles sent to Egypt by Dusratta, King of the Mittani, as dowry to 

the Egyptian prince who was about to marry his daughter. These finds, among 

others, indicate that mollusk based dyeing were in place long before the Jews came 

out of Egypt (1312 BCE) and that the dyes were used for royalty. So, just as the 

nations of the world used tekhelet to signify royalty, malchut, the Jews too were 

commanded to use it to signify malchut, malchut shamayim - the Kingship of 

Heaven.” Biblical Blue 

 

"And the Rabbis said: Why does the Torah enjoin us regarding tekhelet? Because 

tekhelet resembles sapphire, and the Tablets were of sapphire, to tell you that so 

long as the people of Yisrael gaze upon this tekhelet they are reminded of that 

which is inscribed on the Tablets and they fulfill it, and so it is written, 'And you shall 



 M. M. NINAN 

------------------------------------------------------------------------------------------------- 

 33 

see it and remember.' (Mishnat Rabbi Eliezer, ch. 14).  

  

One should always be heedful of the commandment to wear tsitsit, for the Torah 

equated and connected all other mitzvot with it, as it is written 'And you shall see it 

and remember all of the commandments of Hashem and you shall do them.' 

(Rambam, Hil. Tsitsit, 3;13)  

The Blue of the King of the Universe 

The specific color referred to in “tecklet” can be identified by reference to the 

various scriptures. The Talmud in numerous places notes that tekhelet is similar to 

the sky or sea The Septuagint , the oldest translation of the Torah, renders tekhelet 

as iakinthos - blue. The Babylonian sage Saadia (born 882 CE) translates it as 

asma'ngon like the color of the clear sky, and Maimonides (born 1135) states, "it is 

the color of the clear sky visible near the sun." 

 

"Rabbi Meir said: Whoever observes the mitzva of tsitsit, is considered as if he 

greeted the Divine Presence, for tekhelet resembles the sea, and the sea 

resembles the sky, and the sky resembles God's holy throne." (Sifre, Shelach, 

15:39)  

The Talmud (Sotah 17b) quotes Rabbi Meir as saying:  
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Why particularly Tekhelet [for the mitzvah of tzitzit] from among all other colored 

materials? Because Tekhelet is similar to the sea, and the sea is similar to the sky, 

and the sky is similar to the Holy Throne. As it says, "And they saw the G-d of Israel: 

under His feet there was the likeness of a pavement of sapphire, like the very sky 

for purity (Exodus 24:10)," and as it is written, "in appearance like sapphire stone 

was the semblance of a throne (Ezekiel 1:26)."  

“Moshe and Aaron, Nadav and Avihu, and the seventy elders of Israel went up and 

saw the God of Israel. Under His feet was something like a pavement made of 

sapphire, clear as the sky itself.” 

What they saw was Jesus in his human form – Yahweh the God of Israel with hands 

and feet!!  

Saphire is blue in color and reflects the color of the sky. 

“What makes techelet different from all the other colors, so that God commanded 

that it be added to the tzitzit? It is because techelet is like the [color of] grass, and 

grass is like the sea, and the sea is like the sky, and the sky is like the rainbow, and 

the rainbow is like the cloud, and the cloud is like the [Divine] Throne, and the 

Throne is like His Glory . . . and He granted [the mitzvah that includes] techelet to 

those that fear Him “. . . Bamidbar Rabbah 14 
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According to the Sefat Emet's mystical commentary, these three levels remind us of 

the Exodus (sea), the Torah (sky) and God's presence (throne).  . This was a colour 

worn by the priests, so wearing a blue thread would remind us that we are a holy 

Whoever observes the mitzvah of tzitzit, it is considered as 
if he greeted the Divine Presence, for techelet resembles 
the sea, and the sea resembles the sky, and the sky 
resembles God's holy throne."  Rabbi Meir, Sifre,Shelach 
15, 39 
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people. According to the midrash, the blue reminds us of the tablets (which were 

inscribed on sapphire) 

 

The Techelet (or Biblical Blue) dye is mentioned throughout the Old Testament, 

together with another similar dye named Argaman (Royal, or Tyrian, Purple) which 

were used by the royalty all over the world.   

 

Techelet and Argaman were part of the priestly garments of Kohanim as they served 

in the Holy Temple. The inclusion of the Techlet as part of the daily wear of every 

Children of Israel indicated that  "All the Bnai Yisroel are like sons of kings" 

(Shabbat 111a).     

 

The Midrash says:  “The Techelet reminds us of the dominion of Hashem Himself. It 

is attached to our garments to show all that we are none other than His own 

children! “(Socher Tov Tehillim 90, "V'Hadarcha Al B'neihem"). 

  

The ancient land of Canaan and its corresponding Greek name, Phoenicia, mean 

"the Land of Purple" (Astour, Michael C. "The Origin of the Terms 'Canaan,' 

'Phoenician,' and 'Purple.'" Journal of Near Eastern Studies 24, no. 1 (1965): 346-

350.).   It was into this land of Purple royalty, the Children of God were led into and 

was asked to take possession. 

 

In keeping with this tradition, the Christians in Malabar Coast are still called – as 

they used to be called from the first century AD – as Mapillai short for Maha Pillai – 

the Children of the Great King. The first Christian Church was established by 

Thomas the Apostle was among the Jews of the Malabar in Ad 52.  Most Syrian 

Christians still have the Kohanim DNA. As their ancestor heritage. 
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The following is a list of items incorporating Tekhelet, as recorded 

in Exodus and Numbers:  

 

• Loops on coverings of the Tabernacle (Lulaot ). The coverings of the 

Tabernacle (Mishkan) were prepared from panels of animal hides, 

attached to one another with metal (gold, copper) hooks. On the edges 

of each panel, there were 50 loops (lulaot) made from Tekhelet 

threads. The 50 loops of one panel were aligned and adjoined with the 

50 loops of the adjacent panel via the metal hooks.  

• The Screen for the Courtyard Gate (Masach L'Shaar HaChatze)r of 

the Tabernacle  was made from all the fine textiles, including Tekhelet. 
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It was hung upon 4 posts of silver-plated pillars of wood having silver 

hooks, and set in 4 copper sockets.  

• The Partition (Parochet) which separated the Holy  from the Holy of 

Holies was made from all the fine textiles, including Tekhelet. It was 

hung upon 4 posts of gold-plated pillars of wood having golden hooks, 

and set in 4 silver sockets.  

• The screen in front of the Tabernacle (Masach L'Petach HaOhel ) was 

made from all the fine textiles, including Tekhelet. It was hung upon 5 

posts of gold-plated pillars of wood having golden hooks, and set in 5 

copper sockets 

 

• The Apron (Ephod) One of the 8 garments of the High Priest (Kohen 

HaGado)l, the apron was made from all the fine textiles, including 

Tekhelet. Two precious stones, set in gold, were engraved with the 12 

names of the tribes and inlaid on the shoulder pieces of the garment.  

Ex. 28:6-14, 39:2-7 
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• The Rob (M'eel HaEphod)  One of the 8 garments of the High Priest, 

was made entirely from Tekhelet, with extra decorations. On its hem 

were golden bells alternating with pomegranites made from Tekhelet, 

argamman, and crimson. Exod 28:31-35 

• The Tassel (Tzitz)  One of the 8 garments of the High Priest,  was 

made from gold and engraved with the words “Holy to the Lord” 

("Kodesh LaHashem"). It was tied on with a Tekhelet cord, and lay on 

top of the headdress. Exod 28:36-38 

• The Sash (Avnet)  One of the garments of the Priests, was made from 

fine linen embroidered with Tekhelet, and argamman and crimson.  
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• Bigdei HaSrad When travelling, the various items inside the Mishkan 

were covered with cloths (bigadim) and transported on poles. The 

coverings were as follows:  

• The Ark containing the Tablets was covered with the parochet, then 

skins, then a Tekhelet cloth.  

• The Showbread Table was covered with a Tekhelet cloth, upon which 

were placed the bowls, ladles, jars and jugs and bread. On top of this 

was placed a crimson cloth.  

• The Menorah, as well as its lamps, tongs, fire pans and oil vessels 

were covered with a Tekhelet cloth and then skins.  

• The Incense Altar (golden) was covered with a Tekhelet cloth and then 

skins.  

• All the service vessels were placed in a Tekhelet cloth and covered 

with skins.  

Only the Sacrifice Altar (copper) was not covered with Tekhelet, but rather 

with a purple cloth, upon which were placed all its accessories, and then a 

covering of skins. 
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Evidently what is portrayed here is the Majesty of the King of Kings and the Lord of 

the Universe through the Divine Blue- the Techlet. 

 
  

Techlet lost 

 

When the Romans  conquered Israel in 63 BC they  seized control of the industry of 

this royal blue product.  Romans (Constantius 337-362) went to the extent of strictly 

prohibiting its use except for ritual use.  Only the Royal descendants were allowed 

to wear the Blue.   As a result  Jewish dyers went  underground.   (Even  During the 

reign of Queen Elizabeth I, purple-hued clothing was a luxury permitted only to 

"Dukes, Marquesses, Erles, their children or Barons and knights of the order" ) 

As children of the King, throughout the times of the Mishnah and the Talmud the 

Israelites used Techelet string in the Tzitziot.  Even after the dispersion of Israel the 

oral tradition was carried over by Jewish scholars known as Amora’im (which simply 

means “those who tell over”).  From 200 -500 AD these scholars in Babylon in their 

land of disperson codified the oral tradition as Gemara.  The Amoraim followed the 

Tannaim of earlier scholars.   The Tannaim were direct transmitters of uncodified 

oral tradition; the Amoraim expounded upon and clarified the oral law after its initial 

codification.  In these distant lands where Techlet was difficult to get they were still 

worn by the Amoraim. (Menachot  43a Sanhedrin 12a). “Gemara (c. 550-570) 

contains numerous references to the ritual use of tekhelet; the latest of which tells of 

tekhelet being brought from Israel to Babylon in the days of R. Ahai (506).”  This is 

the last historical evidence of its existence.   

By 639 CE at the time of the Arab conquest, the secret of Techelet was lost all 

together.  Midrashim (Bemidbar Rabba 17:5; Tanchuma, end of Sh'lach) says that 

the “Techelet has been "hidden away" ("Nignaz")”.     
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In “Understanding the Criteria for the Chilazon”  Mendel E. Singer suggests that the 

dye was produced in secret for another several hundred years or so,  before it was 

lost.  At any rate it was beyond the means of ordinary Jew.   

As the Jews were exiled and were scattered all over the world  the identity of the 

creature  that produced the dye and the dye-processing techniques were eventually 

lost. These were evidently trade secrets of a few.  Thus Israel could not keep the 

mitzovot.     

 

"And now we have only white, for the tekhelet has been hidden." 

(Bemidbar Raba 17:5)   

 

 

 

As a result some people began to wear alternate blue colors from plants. The 

strictly legalistic character of the Jewish scholarship this was not Kosher.   

 

“Techelet is only kosher if it is made from the Chilazon; if it is not made from the 

Chilazon it is invalid.” (Tosefta Menachot 9:6, Beraita in Massechet Tzitzit 1:10) 
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It would then mean not wearing the Tzitzit?  

 

The requirement of the blue thread mitzvah was reinterpreted as two independent 

parts without correlation.   

The two rules now are: 

 

1. wear techlet string on the tzitzit,  

 

2. wear tzitzit,  

 

So if we cannot wear blue thread, it is Ok to wear tzitzit without it.  You are still 

keeping one mitzvah which you can. For about 1500 years, Jews have only worn 

white tzitzit.   
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They used white because God’s tallit is white. Any blue tekhelet that is not hillazon 

based is to be considered as  kela ilan (alternative dye) and Gemara (B. Metz. 61b) 

warns of divine punishment for wearing kela ilan. (False Tekhelet, Mois Navon, 

5764) 

But every Jew knew that “The essence (ikar) of the mitzvah is tekhelet and one 

wearing white without tekhelet has not fulfilled a complete mitzvah” (mitzvah 

shleimah).  Rashi on Men. 40a 

 

There was a new zeal to determine the origin of techlet and reinstitute the full 

mitzvoth. 
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"There is an obligation, upon all who are capable, to search for it [the Chilazon], in 

order to bring merit upon Israel with this commandment, which has been forgotten 

for the last several centuries. And he who succeeds in this will surely be blessed by 

the God of Israel." (Rabbi Gershon Henoch Leiner, the Radzyner Rebbe)  

So the seach began. 

The loss of the Divine blue is attributed to the disobedience of Israel as part of the 

destruction of the Temple.   It has been suggested that the blue will be discovered 

an reinstated before the coming of Mesiah in His glory to Israel.  With the return of 

the Jews to Jerusalem and the renewed hope of rebuilding the temple and re-

establishing the priestly worship created a new search to discover the lost teklet 

color. 

 

 

Techlet regained 

The Chilazon  

According to the oral traditions, the blue dye was obtained from an animal called 

Chilazon.  The word (chilazon) does not appear in the Torah at all.  The source 

of the blue color as coming from chilazone is only from the Oral Traditions.  

The  oral tradition of Talmud Menachot 44a states  that  

“The Chillazon is this: its body is like the sea, its creation is like fish, it comes up 

once in seventy years and with its blood one dyes tekhelet - consequently it is 

expensive”. (Menachot 44a)   

Chilazon in modern Hebrew means "snail". 
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So we know that chilazon  

• Has something to do with the sea and blue in color 

• It comes from a sea creature resembling fish 

• It appears only once in 70 years. 

• The dye is made from the blood of the animal. 

• The blue is very expensive 

Since it is expensive only one blue thread is required of in the tzitzit. 

Other criteria from tradition include: 

• The fishers of the chilazon are from Haifa to Tyre (Shabbat 26a)  

• The color of the chilazon dye is identical to that produced from the dye of the 

kela ilan plant (Indigofera tinctoria), which served as a counterfeit source of 

the dye (Baba Metzia 61b)  

• Cracking open the shell of the chilazon on Shabbat violates the laws of 

Shabbat (Shabbat 75a)  

• The shell of the chilazon grows together with it (Midrash Shir haShirim 

Rabbah 4:11)  

• The chilazon buries itself in the sand (Megila 6a)  

• It is an invertebrate (Yerushalmi Sabbath 1:3 8a)  

Karaite Tzitzit, using a generic blue dye 
 

According to the Talmud, tekhelet ( ) appears 48 times in the Tanach. This is 

translated by the Septuagint as "iakinthos" (blue). This is a specific dye of blue 

produced from a creature referred to as a "chillazon" impying that no other blue 

dyes are acceptable (Tosefta).  

The Talmud recounts that the Chilazone appears only once in seventy years 

(Menachot 44a). 

Chilazon: Its dye is used for the Techelet Dye for Tzitzit-Fringes: Menachot 44a 
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A description of its appearance: Menachot 44a 

It is only found once in 70 years: Menachot 44a 

The Chilazon was found in Zevulun's portion in Israel: Megillah  6a 

 

Grand Rabbi Gershon Henoch Leiner and 
the cuttle fish 

 

 

 

 

The first concerted scientific effort in identifying Chilazone was done by Grand 

Rabbi Gershon Henoch Leiner, the Radziner Rebbe,  (1887 AD) who concluded 

that the Sepia officinalis (common cuttlefish – ink fish) met many of the criteria. It 

hides in sand and has blue blood, unlike regular fish. (The blue color  of the  blood 

is because it is  copper-based, unlike the vertebra's red blood, which contains 

hemoglobin and is iron-based.) Within an year, Radziner chassidim began wearing 

tzitzit dyed with a colorant produced from this cephalopod. The Breslov Hasidim 

also adopted this custom (Breslov  is a branch of Hasidic Judaism – A Piety 

Movement - founded by Rebbe Nachman of Breslov (1772 – 1810) a great-

grandson of the Baal Shem Tov, founder of Hasidism.)  
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"The [squid] blood ... is mixed with iron filings and a snow white chemical called 

potash. After keeping it on a large powerful fire for some four or five hours, until the 

flames burn outside and inside as the fires of Gehenna, the mixture fuses..." (from a 

letter sent by the Radzyner dye master to Rabbi Herzog)  

The color of the Radzyner Tekhelet is very deep dark blue. When   The production 

of Tekhelet continued for more than 100 years. But the details of the procedure 

developed by the Rebbe  were lost during the Holocaust. 

 

 

Rabbi Issac Herzog and the  Janthina 

Rabbi Yitzhak HaLevi Herzog (1889–1959), also known as Isaac Herzog, was the 

first Chief Rabbi of Ireland from 1921 to 1936. From 1937-1959  he was Ashkenazi 

Chief Rabbi of the British Mandate of Palestine and of Israel after its independence 

in 1948. His son Chaim Herzog became the President of Israel later. Rabbi Herzog 

rejected the Radzyner Rebbe's position, and concluded that the chilazon was a 

member of the Janthina species.[ Rabbi Isaac Herzog, "Hebrew Porphyrology".] 
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 However, the dye produced by the Janthina turned brown, and was not permanent. 

It appears that Rabbi Herzog did not pursue this matter further, and no techeilet was 

ever produced from the Janthina. 

 

 

 

 

 

 

 

Rabbi Yitzhak HaLevi Herzog   in his doctoral thesis in 1913 he proposed that  

Murex trunculusas was the most likely candidate for the dye's source.  

 

           

                  

Dr. Israel Irving HaCohen Zinderman and  Murex trunculus 
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Following Dr. Irving Ziderman, an academic scientist at the Israel Fiber Institute, 

followers of this theory formed an organization, Petil Tekhelet Foundation. 

According to Shir HaShirim Rabba (4:11), a Chilazon is a creature that lives inside a 

shell and according to Bechorot (Mishna 6:2) and in Kelim (12:1) it is something 

with a spiral or twisted appearance and is dubbed "Chilazon."  Sanhedrin 91a 

Chilazons appear on the ground after a rain.  

 

According to this new studies theory  murex trunculus was the chilazon. 

 

 
 

The Murex trunculus dried and Tekhelet thread from it 
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A coin from the city of Tyre dated 200 C.E. depicts the legend of Hercules' dog discovering 

the Murex 

However there are problems in positively identifying the Murex as the Chilazon 

1.  The dye from the trunculus is purplish-blue, not pure blue as tradition 

maintained. However if it is exposed to strong sunlight it turns blue. 

2.  The color of the snail is off-white shell with stripes of brown and not similar to the 

sea.  

3. Murex trunculus in no way resembles a fish. 

4.  The snail itself is a sea creature which has no fins nor scales which becomes an 

abomination to the Mosaic rules. 

Rabbenu Bachye  insists that according to the Gemara Shabbat 28b the only 

products which are kosher to be eaten were used in the Mishkan. Chilazon, which is 

a sea creature, must be a fish, with fins and scales. 

But most others do not insist on this.  The idea is that  we can use a non-kosher 
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creature in the process of manufacture of an item used in the Tabernacle,  The 

actural  material itself should be Kosher.  An example of this is given in Talmud 

Yerushalmi (Kilayim 9:1), where  the scarlet dye of Tola'at Shani (crimson used in 

Priests garment)  was indeed extracted from a worm (the female Kermococcus 

vermilis, an insect that breeds on a certain species of oak). 

The Chemistry of Tekhelet 

Dyes that are used must have the property of not running in water as the clothes 

are washed.  In order to have this property, the dyes must be insoluble in water.  In 

that case it cannot be used directly on the clothes as a water solution.  The solution 

to this problem is to use a form reduced form of dye which is soluble in water  which 

is then used in  a vat to dye.     The process of dyeing is then done  in a Vat. (“Yora” 

in Hebrew)  to absorb the reduced dye on to the thread.  The clothe is then  taken 

out to dry in the air. The oxygen recombination transforms the dye back to its 

insoluble colored form.   This then is a permanent dye.  The chemical processing of 

indigo blue is shown below.  Here indigo is reduced to leuco-base form which is 

yellow that is soluble in water.  Once the clothe is dyed with this yellow dye, it is 

hung in the air.  Under the action of light, heat and air it oxidizes back to  blue. 

 

  

Tekhelet Blue - Dye Bromo Indigo 
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Dye Bromo Indigo is the main colorant in the Tekhelet.  It contains 3 Atoms. When 

the Dye is exposed to the Sun, Bromine Atoms are broken between the Indigo Atom 

and the two Bromine Atoms leaving the Indigo which is mostly Blue. 

 

  

Vat dyeing process. Indigo is insoluble in water but leuco-base is soluble in alkaline 

water.  “Leucos” means white. 

 

Inside the hypobranchial gland of the snail, the precursors to the dye 

exist as a clear liquid. When these are exposed to air and sunlight in 

the presence of the enzyme purpurase, which also exists within the 

gland, they turn into the dye. Purpurase quickly decomposes, so for 

this reaction to take place, the gland must be crushed soon after 

being taken from the live snail, in accordance with the Talmudic 

passage that the tekhelet is taken from the Chilazon while still alive. 

The liquid from the trunculus, produces a mixture of dibromoindigo 

(purple) and indigo. These molecules must be put into solution for 

them to bind tightly to wool. In this state, if dibromoindigo is exposed 

to ultraviolet light, it will transform to indigo, turning the trunculus 

mixture from purplish-blue to pure blue. 
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The tekhelet molecule (indigotin) gets its color from a strong absorption peak 

centered at 650 nm and also at around 300 nm. (nm stands for nanometer; which is 

a unit of length in the metric system, equal to one billionth of a metre (i.e., 10-9 m or 

one millionth of a millimetre).  Wouters and A. Verhecken studied the characteristics 

of the different dye molecules obtained from the Murex trunculus snail.  The above 

graph gives the absorption of the dye as a function of the wavelength expressed in 

in nano meters.  The visible blue light has a wavelength of about 475 nm. Because 

the blue wavelengths are shorter in the visible spectrum, they are scattered more 

efficiently by the molecules in the atmosphere. This causes the sky to appear blue.  

There is an absorption maximum at around 613 nm which actually corresponds to 

the orange color wavelength.  The minimum absorption actually take place from 400 

500 nm range which produces the color of the pigment as these are predominant in 

the reflected light. 

 

Color Wavelength 10
-9

 m  Frequency 1012 Hz 

violet 380–450  668–789  

blue 450–495  606–668  

green 495–570  526–606  

yellow 570–590  508–526  

orange 590–620  484–508  

red 620–750  400–484  
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P'til Tekhelet 

The Association for the Promotion  and Distribution of Tekhelet  

Jerusalem, Israel 

 

These are the arguments presented by the P”til Tekhelet. 

 

1) The Talmud, regarding tzayadei chilazon states the following: Murex 

brandaris, a sister species to Murex trunculus, will also fill all the specifications 

laid out in this monograph. The contention is that the chilazon is identified with 

both of the two murex species since each of these has brominated indigo as 

natural chemical in its mucus, from which the murex- derived indigo can be 

extracted.   

 

 Shabbat 26a ..these are the fishers of chilazon from Haifa to Sidon From this 

statement we can derive that the natural habitat of chilazon was off the shores 

of what is today northern Israel and southern Lebanon, and what was, in 

ancient times, Phoenicia. 

 

2) It is documented that the center of the dye industry in the ancient world was 

Phoenicia.  The most famous of the dyes was Tyrian Purple, an extremely 

expensive dye that was in great demand by the nobility and the extremely 

wealthy, as it was unique in its beauty and color-fastness. 

 

3) If one opens a Murex trunculus snail and squeezes the hypobrachial gland 

one will obtain a clear mucus. This mucus, if taken out of the shell and 

exposed to the air, will change from its clear color to yellow, then to green, 

then to blue and finally to purple. 
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4) In the late 19th and early 20th century, there were archeological findings of 

enormous numbers of broken Murex shells discovered near the cities of Holy 

Land. 

 

 

 

 

 

 

 

 

 

Biblical city of Dor where recent archeological excavations served as the initial 

impetus for the rediscovery of techelet. Located on the Mediterranean coast near 

Caesarea, Dor is mentioned in the books of Joshua, Judges and Kings and was the 

main port city in this area until Herod built nearby Caesarea in the late first-century 

B.C.E. In Dor, archeologists have discovered evidence of a dyeing industry dating 

back to the Roman period. Specifically, they uncovered large dyeing pits with rings 

of purple (argaman) and blue. The discovery of large numbers of broken shells of 

Murex snails around the vats led experts to the conclusion that this snail, which is 

found in nearby coves along the shore, is indeed the chilazon of our tradition. 

 

When the land of Canaan was occupied by  Israel,  Dor  was  allotted to the tribe of 

Asher (Jos., xvii, 11), then given to Manasseh (Judges, i, 27), who failed to expel 

the inhabitants of the land and take possession of it.  The Egyptian Pharoah 

Rameses III set up a Phoenician colony at Dora; according to Stephan of Byzantium 

the Phoenicians settled there because the coast abounded in the shells that 

produced the famous Tyrian purple dye. 
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Recent excavation at the site has revealed one of the largest murex dye industrial 

complexes ever found along the Levantine coast.  In Dor, archeologists have 

discovered dyeing pits with rings of purple (argaman) and blue which date back to 

the Roman period.  Shells of Murex snails were found scattered all around these 

pits suggesting that these are the resources from which the blue and purple dyes 

are made and are the hilazon of Hebrew tradition. 

 

 

 

Dyeing Pit found in Dor 

• The Jerusalem Talmud (as quoted by the Raavyah) translates tekhelet as 

porphiron (the Latin and Greek name for trunculus-like shells). Pliny and 

Aristotle describe these shells as the source of the ancient dyes.  

• The Talmud indicates that true tekhelet is indistinguishable from the blue dye 

of vegetable origin - kala ilan (indigo). The dye ultimately derived from 

trunculus is molecularly equivalent to indigo.  
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• Extensive marine biological surveys have revealed that the only snails in the 

Mediterranean which produce stable dyes are those of the Murex family. The 

dye obtained from trunculus is very stable and steadfast, which accords with 

the Rabbinical description of tekhelet.  

• Archeologists in Tyre and elsewhere uncovered mounds of Murex shells 

dating from the Biblical period which were broken in the exact spot necessary 

to obtain the dyestuff. Chemical analysis of blue stains on vats from 1200 

BCE reveals patterns consistent with those of modern day trunculus.  

When listing the precious commodities used in building the Mishkan (tabernacle), 

the Torah consistently includes tekhelet along with gold, silver, and other familiar 

materials, recognized by all for their worth. Yechezkel speaks of the tekhelet from 

Tyre and the "Isles of Elisha", and the Megillah tells us that in Persia, Mordechai 

wears royal clothes made of tekhelet. Surely, the Torah is referring to that same 

valuable dye commonly used by royalty throughout the rest of the ancient world. 

 
 

 
 Shard of a vat found at Tel Shikmona from the Bronze Age, 3200 years old. The 
chemical composition of the stain is identical to the dye obtained from Murex 
trunculus. 
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P'til Tekhelet 
The Association for the Promotion  and Distribution of Tekhelet  Jerusalem, Israel 

ggiivveess  tthhee  ffoolllloowwiinngg  ttaabbllee  ffoorr  tthhee  
Criteria for Identification of Tekhele &  the Hillazon 

Prepared by Mois A. Navon 

  TALMUDIC DESCRIPTION PHYSICAL EVIDENCE 

ENVIRONS 

I 
  
S

  
 R

  
 A

  
 E

  
 L

 

Tzaydei hillazon  - The fishers of the 
hillazon are from Haifa to Tzur 
(Tyre). (Shabbat 26a). 

•  Archeological digs show remnants of the 
dyeing industry on the Northern coast of 
Israel through the southern coast of Lebanon. 
(Royal Purple, p.149-157; Sterman, p.64). 

•  Digs near Haifa and Tyre and beyond, 
revealed mounds of Murex shells (broken to 
access their dyestuff) - some up to one 
hundred yards long and several yards thick. 
(Royal Purple, p.24, p.151-5; Ziderman, 
p.438; Twerski, p.82). 

SHELL 

 

Potzeia - One who breaks open a 
hillazon violates Shabbat. (Shabbat 
75a). 

Go and learn [about the clothes of 
the Jews in the desert] from the 
hillazon, all the time that it grows, its 
shell (nartiko) grows with it (Shir 
HaShirim R. 4:11). 

•  R. Herzog explains the use of the verb 
potzea to mean, “break open” - as in a nut. 
(Herzog, p.57). 

• The Murex snail is a hard-shelled Mollusk, 
which must be broken open to obtain the 
dyestuff. (Ziderman, p.430). 

• The shells found in the archeological digs 
were broken in the exact spot necessary to 
obtain the dyestuff. (Ziderman, p.438). 

EXPENSE 

 

 “The hillazon is this: its body is like 
the sea, it’s creation is like a fish, it 
comes up once in 70 years and with 
its blood one dyes tekhelet - due to 
this it is expensive” (Men. 44a). 

• The vagueness of these descriptions make 
them ineffective for use in identification - 
other more indicative signs could have been 
given, if that was the intention of the Gemara.  
Each point comes to explain the conclusion of 
the statement that “the dye is expensive” 
(Rock, n.57). 

• The declaration that “it is expensive” is simply 
out of place in a formal halachic definition.  It 
would, however, make sense as part of an 
explanation to consumers curious as to the 
reason for the exorbitant price. (Herzog, 
pp.66-7). 
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CREATION 
 

Briato - Its creation is similar to that 
of a fish. (Men. 44b). 

• Briah - a general classification of creatures - 
“like fish” that live in the ocean, so too do 
Murex snails. (Rock, n.57).  

• Murex snails are spawned from eggs, just like 
fish. (Twerski, p.98). 

BODY  
COLOR 

 

The body of the hillazon is like the 
sea. (Men. 44a). 

•  The snail shell takes on a blue-green color 
due to the sea fouling organisms covering 
them.  In any case, the shell is always the 
same color as the seabed in which it is found. 
(Sterman, p.69).  Biblical and Talmudic 
references to “sea” often refer to “sea-bed” 
(e.g. Yishaya 11:9). (Rock, p.15). 

• It is a more than reasonable assumption that 
the Gemara is referring to the shell as it looks 
when it is caught (and not after it has been 
polished). (Ziderman, p.430). 

70 YEARS 

…   

[the hillazon] comes up once in 70 
years (Men. 44a). 

•  “Once in 70 years” (an oft-used Talmudic 
expression meaning “once in a lifetime”) it 
washes up; otherwise, it must be fished out, 
thus adding to its cost. 

•  “Nevuzaradan left … the tzadei hillazon” 
(Shabbat 26.) - for the sake of the king’s 
garments (Rashi on ibid.). 

• The Rambam (Hil. Tzitzit 2:2) makes no 
reference to “70 years”. 

DYE  
EXTRAC- 
TION 

 

One is more pleased that it should 
be alive, so that the “blood” should 
be clear/successful (Shabbat 75a) - 
the “blood” from the live [hillazon] is 
better than from it dead. (Rashi on 
ibid.) 

• Inside the hypobranchial gland of the snail, 
only the precursors to the dye exist as clear 
liquid. (Sterman, p.76). 

• The chemistry of the dye formation in the 
Murex requires a specific enzyme 
(purpurase), which quickly deteriorates upon 
the snail’s demise. (Sterman, p.68). 
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DYE  
COLOR 

 

Tekhelet resembles the color of the 
sea, and the sea the sky…(Men. 
43b). 

God said: I have distinguished in 
Egypt between the drop of [semen 
that was to become] a firstborn and 
that of a non-firstborn, I will exact 
retribution from he who attaches 
kela ilan to his cloth and claims it is 
tekhelet (Baba Metzia 61b). 

• Kela Ilan has consistently been identified as 
indigo (Aruch), which is blue. 

• The blue dye obtained from the Murex 
trunculus snail is molecularly equivalent to 
the dye obtained from the kela ilan plant. 
(Royal Purple, p.175; Sterman, p.66). 

H N

O

H

N

O

H
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DYE 
ADDITIVES

 

How is Tekhelet made? By placing 
the blood of the hillazon and 
samanim (chemicals) in a pot to boil 
(Men. 42b) - samanim are only to fix 
the dye into the fabric (Noda 
BeYehuda). 

The process of making dye from Murex 
trunculus: 

• The dyestuff is boiled along with a strong 
base to dissolve the snail meat and to 
create the chemical environment for 
reduction.  

• A reducing agent is added to make the dye 
water-soluble enabling it to take to wool 
(typical of vat dyeing).  An acid is then 
added to neutralize the strong basic 
solution in order to prevent the dye solution 
from damaging the wool. 

DYE  

TESTING 

 

How is Tekhelet made? … then we 
take out a little in an egg shell and 
test it on a piece of wool (Men. 42b). 

As with all vat dying, the Murex dye solution is 
yellowish in the vat and its final color can only 
be determined when the dye oxidizes in the 
wool.  Since the resultant color can range from 
blue to purple, the dye must be tested to 
determine if it has been sufficiently exposed to 
ultraviolet light. 
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DYE  

QUALITY 

 

Lo ifrad hazutei - If its color is 
permanent then its valid (Men. 43a) 
- its dyeing is well known for its 
steadfast beauty and does not 
change (Rambam, Hil Tzitzit 2:1).  

• The Murex dye binds very tightly to wool, and 
is among the fastest of dyes known to the 
ancient world. (Sterman, p.67).  

• Three days in strong bleach has no effect. 

(Twerski, p.91).  

MANNER- 

ISM  “Treasures 
buried in the sands”(Dev. 33:19) 
refers to the hillazon. (Megilla 6a). 

Murex trunculus burrows into the sands and 
sediment on the sea floor. (Royal Purple, 
p.181, p.190; Ziderman, p.429; Twerski, p.85). 

NAME 
Raavya quotes the Yerushalmi 
identifying tekhelet with the Greek 
word porphyra. 

Porphyra is the Greek word used to refer to 
Murex snails. (Sterman, p.68). 

  

 

The ancient process is given by Pliny the Elder: 

 “There is a white vein with a very small amount of liquid in it; from it is obtained that 

well-known dye which shines faintly with a deep rosy colour, but the rest of the body 

is unproductive.  

[...] Men try to catch the murex alive because it discharges its juice when it dies. 

They obtain the juice from the larger purple-fish by removing the shell; they crush 

the smaller ones together with their shell, which is the only way to make them yield 

their juice.  

[...] The vein already mentioned in removed, and to this, salt has to be added in the 

proportion of about one pint for every 100 pounds. It should be left to dissolve for 
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three days, since, the fresher the salt, the stronger it is. The mixture is then heated 

in a lead pot, with about seven gallons of water to every fifty pounds, and kept at a 

moderate temperature by a pipe connected to a furnace some distance away. This 

skims off the flesh which will have adhered to the veins, and after about nine days 

the cauldron is filtered and a washed fleece is dipped by way of a trial. Then the 

dyers heat the liquid until they feel confident of the result. A red colour is inferior to 

black.”   (Pliny the Elder, Natural History, first century BCE)  
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PART FOUR 

Tying of Fringes  
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Tying of Fringes 
Adopted from http://www.tekhelet.com/guide.htm 

How many strings on each corner?  

The Rabbis taught, How many strings does one place [on each tsitsit]?  

Bet Shamai say four and Bet Hillel say three...  

the Halacha is 4... (Menachot 41b)  

How many strings must one place?  

Not less than three - this is the opinion of Bet Hillel.  

Bet Shamai say: Three [strings] of [white] wool and a fourth of tekhelet. 

 And the halacha is according to Bet Shamai. (Sifre Shelach 115)  

How many strings are placed?  

Not less than three strings according to Bet Hillel.  

Bet Shamai say: Four strings of tekhelet and four strings of white.  

And the halacha is according to Bet Shamai. (Sifri Devarim 234)  

(The Vilna Gaon claims that the correct version is that of the Sifre Shelach: "With 

three strings of white and a fourth of tekhelet.")  

There are three different opinions of the Rishonim regarding the ratio of white to 

blue strings:  

• Raavad and the Aruch - Based on the Sifre in Shelach hold that one full 

string (when folded it becomes two of the eight) must be tekhelet.  

• Rashi and Tosafot - Two full strings (four of the eight) are tekhelet.  
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• Rambam - Half of one string (when folded becomes one of the eight strings) 

is tekhelet. The Rambam understands the posuk in Bemidbar in the following 

manner: - put upon the fringe of each corner (= white) a p’til of blue. Only the 

windings around the white core must be tekhelet.  

Very often the numbers themselves are variously associated with other 

concepts and are therefore constrained with legal opinions. 

Windings (krichot)  

And what is the measure of a chulya (band)?  

We learned, Rebbe says so that you can wind, then again, and a 

third time. We learned, One who minimizes should not have less 

than seven, and one who maximizes should not exceed thirteen. 

One who minimizes should not have less than seven - symbolizing 

the seven heavens, and one who maximizes should not exceed 

thirteen - symbolizing the seven heavens and six spaces between 

them. (Menachot 39a)  

We learned, When one begins, he begins with white - "[the fringe 

of each] corner," the same kind as the corner [ie. The same color 

as the garment]; And when one concludes, he concludes with 

white - one always increases in holiness and never decreases. 

(Menachot 39a)  

There is an argument as to the color of the windings:  

• Rav Amram Gaon holds that the first chulya is white, the next is tekhelet, and 

so on alternating white and tekhelet for seven or thirteen chulyot.  
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• The Rambam holds that the first winding of the first chulya and the last 

winding of the last chulya are white, and all the other windings are tekhelet.  

• The Raavad holds that the windings of each chulya alternate between white 

and tekhelet.  

Knots  

Rava says, this implies that the uppermost knot is required from 

the Torah. (Menachot 39a)  

Rashi brings down two possibilities regarding the placement of the upper most knot.  

1. Closest to the garment, in order to connect the strings to the garment  

2. At the end of all the windings, which also adds stability to the windings  

There is an argument as to the nature of the knots of the tsitsit. The Geonim hold 

that a knot can be one string tucked under itself. Rabbenu Tam compares the knots 

of tsitsit to knots in other laws like Shabbat and therefore requires a double knot.  

Rava says, this implies that one must tie a knot after each and 

every chulya. (Menachot 38b)  

The length of the windings and the strings  

Rav Huna said in the name of Rav Sheshet in the name of Rav 

Yirmiyah bar Abba in the name of Rav:  

 

The most ornate tekhelet ought be a third windings, and two thirds 

hanging threads. (Menachot 39a)  
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The blue thread respresents the Torah, the Word of God, but it is also called the 

“shammash,” in Tzitzit,  which actually means “the servant.”  Messiah Yahshua, the 

Servant of Yahweh who is also the living Torah, is represented in this blue string.  It 

is this that binds the universe together.  This is the  Word that became flesh and 

dwelt among us.  

 

“For it became him, for whom are all things, and by whom are all things, in bringing 

many sons unto glory, to make the captain of their salvation perfect through 

sufferings.”  (Heb 2:10) 

 

 

And, having made peace through the blood of his cross, by him to reconcile all 

things unto himself; by him, I say, whether they be things in earth, or things in 

heaven.  

(Col 1:20) 

 

The four strings represents the four promises of God. 
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• “I will take you out;  

• I will save you;  

• I will redeem you; and  

• I will take you as my own.”   

In the process of making God’s own, i.e. to attain the ultimate redemption to the 

status of sonship, the tying of the blue thread become necessary.  Without that man 

cannot be made God’s Own. 

Various opinions regarding the krichot for tzitzit with tekhelet  

The following figure represents some of the popular methods of tying the Tzitzit.  

Seven are represented there.   

 

1                  2                 3             4              5              6           7 
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1. The Radzyner/Chabad (Ariza”l) - has all the twists in tekhelet except the first 

and last. There are five knots: between the first and the second knot there are 

seven twists, between the second and third - eight twists, between the third and 

fourth - eleven twists and between the fourth and last - thirteen twists. Each group 

of three is separated by winding the tekhelet around and inside them to hold them 

together.   

2. One understanding of the Rambam is that all twists are in blue except the first 

and last, with a double knot between each chulya.  

3. The Vilna Gaon has  thirteen chulyot, alternating white and tekhelet distributed 

between five double knots. Between the first and second knot - four chulyot (white, 

tekhelet, white, tekhelet) and the same between the second-third, and third-fourth 

knots. Between the fourth and last knot - one chulya of white.  

4. The Chinuch  has thirteen chulyot, alternating white and tekhelet distributed 

between five double knots. Between the first and second knot - three chulyot (white, 

tekhelet, white). After the second knot another three chulyot, (tekhelet, white, 

tekhelet). After the third another three (white, tekhelet, white), and after the fourth - 

four chulyot (tekhelet, white, tekhelet, white).  

5. The Raavad quoting Rav Natronai Gaon gives five knots. Between each knot, 

seven or thirteen twists, with the twists alternating white then tekhelet. Between the 

second and third knot, the amount of twists is not definite.  

6. Rav Amram Gaon  gives seven or thirteen chulyot alternating white then 

tekhelet. A knot at the beginning and at the end. (These knots are not double, but 

rather the winding string tucked under itself.) The Baal Haitur's shitta is virtually 
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identical but he has a knot after each chulya.  

7. The Rambam - all twists are tekhelet except the first and last. Seven or thirteen 

chulyot are tied with a knots keeping them together and separate from each other. 

The Yemenites have a tradition (even with white tsitsit) of tying a special knot that is 

the chulya.  

 
 

 

Ready for tying 

3 White + 1 Blue folded through the hole   

The fringe (tzitzit) on each corner is made of four strands, each of which is made of 

eight fine threads (known as kaful shemoneh). The four strands are passed through 

a hole (or according to some: two holes) 1-2 inches (25 to 50 mm) away from the 

corner of the cloth. 
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There are numerous customs as to how to tie the fringe. The Talmud explains that 

the Bible requires an upper knot (kesher elyon) and one wrapping of three winds 

(hulya). The Talmud goes on to explain that the Rabbis enjoined that between 7 to 

13 hulyot be tied, and that the initial and final winds must be the color of the 

garment, the interving ones being the color tekhelet. As for the making of knots in 

between the hulyot, the Talmud is inconclusive, and as such poskim throughout the 

ages have varyingly interpreted this requirement. The Talmud described tying 

assuming the use of tekhelet, however, following the loss of the source of the dye, 

various customs of tying were introduced to compensate for the lack of this primary 

element. 

Before tying begins, a blessing is said: L'Shem Mitzvot Tzitzit (For the sake of the 

Commandment of Tzitzit). Some Rabbis are of the opinion that one should instead 

say Baruch atah Adonai Elohainu Melech HaOlam, asher kiddishanu b'mitzvotav 

v'tzivanu la'asot tzitzit (Blessed are you, Lord, our God, king of the universe who 

sanctified us with His commandments and commanded us to make tzitzit). 

   

There is no set way to tie, nor are the colors limited to just blue and white. The only 

requirement is a rib band of blue...the rest is up to you and it is usually the color of 

the body of shawl..  Here is a simple way.  The blue band is called “Shamazh” the 

servant which stands for the incarnate servant mesia who binds and integrates the 

world for redemption. 

You can buy a conveniently thick string from any yarn shop.  Take 1 blue string  of 

48” long, and 3 white strings each of 36” long. Combine the four strings together 

and make sure they’re lined up evenly with the blue string falling a foot longer than 

than the white.    
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As shown above it will be convenient to use eyelets to  hand the four sets of such 

strings  folding them into halves doubling the strings   

This step starts the knot leaving enough length to hang onto the 

corners. The knot used is the simple reef knots to produce a tight 

point to start 

 

Now make the second half knot to make the knot tight at that 
position 

 

 tighten it this time up against the first one to create a tight knot.  Note 

that the blue thread is not used to tie.  You may put the blue through 

the middle and take it out without looping. 

Separate the longer blue string from the others 

and wrap it around the no set of 6 white strings a 

total of n times to represent the letter you wish to 

spell out . For example if you are using the 

10+5+5+6 method to spell the world for 

(Yahweh). You give it 10 windings for the first letter.  To show 

that the first letter has ended you need to take only the white 

threads and do the knot as we used the beginning as shown in 

the picture above.   

Repeat this process of spelling out.   

A commonly formed pattern of windings is 7-8-11-13 (totalling 39 winds - the 

gematria of the "God is One"). Others, especially Sephardim, have 10 and 5 and 6 

and 5, a combination that represents directly the spelling of the Tetragrammaton.  
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Tying Tzitzit is a Jewish art, a form of macramé 
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     PART  FIVE 

 גיהטרימ

GEMATRIA 

Message in Numbers    
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Hebrew Gematria 

Meaning of the Knots 

  

"You will see the fringes and  remember all God's mitzvot and 

do them"       Numbers 15:39 

  

How the technique of remembering the commandements looking ar the fringes is 

explained by the Rabbis using the system of gematria.  The word “geometry” came 

from this word     

The most common form of gematria is used in the Talmud and Midrash, and 

elaborately by many post-Talmudic commentators.  A classic Biblical commentary 

incorporating a great deal of gematria is Baal ha-Turim by Rabbi Jacob ben Asher. 

In this process every alphabet is associated with a number or more.  This would 

translate every word into a number.  There are several systems in use.  The most 

common one is  the Mispar Gadol and this is the simplest and direct association.  

And here are the codes of Mispar Gadol : 



DECIMAL HEBREW GLYPH 

1 Aleph א 

2 Bet ב 

3 Gimel ג 

4 Dalet ד 

5 He ה 

6 vav ו 

7 Zayin ז 

8 Het ח 

9 Tet ט 

10 Yod י 

20 or 
 500 

Kaph ך ,כ 

 
 
 
 

30 LAMED ל 

40 or 
600 

Mem ם ,מ 

50 or 
700 

Nun ן ,נ 

60 Samech ס 

70 Ayin ע 

80 or 
800 

Pe ף ,פ 

90 or 
900 

Tsadi ץ ,צ 

100 kuf ק 

200 Resh ר 

300 Shin ש 

400 Tav ת 

 



The number usually is defined by the knots seperated by double knot.  This may 

seem forced.  However as a mnemonic it works fine.   

 

The word Tzitzit  is : 400 10 90 10 90 which adds to 600 

to this we add the 5 seperating knots and the 8 strings that hand we get 613 
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That you should remember all the commandments of the Lord Bamidbar (Numbers) 
15:40 - Since the numerical value of the word Tzitzit is 600, and together with the 
eight stands and five [double] knots, the total is 613 [the number of commandments 
in the Torah]. 

Rashi on Bamidbar (Numbers) 15:39          

Rashi, a prominent Jewish commentator, bases the number of knots on a gematria: the 

word tzitzit (in its Mishnaic spelling) has the value 600. Each tassel has eight threads (when 

doubled over) and five sets of knots, totalling 13. The sum of all numbers is 613, 

traditionally the number of mitzvot (commandments) in the Torah. This reflects the concept 

that donning a garment with tzitzit reminds its wearer of all Torah commandments. 

Nachmanides disagrees with Rashi, pointing out that the Biblical spelling of the 

word tzitzit has only one Yod rather than two, thus adding up to the total number of 

603 rather than 613. He points out that in the Biblical quote "you shall see it and 

remember them", the singular form "it" can refer only to the "p'til" (thread) of 

tekhelet, and that the reason for remembering the mitzvot is the color of the 

tekhelet, which resembles the ocean, which in its turn resembles the sky or heaven. 

In the same way the unutterable word for God 

 

adds to 26.  In the fringes the first two sets of windings (seven plus eight) equal 

fifteen. The third set of windings is eleven. Together they come to twenty-six 

representing YHVH 

The value of the word Ekhad,  meaning "one in unity" works out to be 13.   

Thus “the Lord is one” can be spelled out numerically on each Tzitzit with four sets 
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of windings (7+8+11 and 13), each separated by a double knot, for a total of 39 

windings. Thus we are reminded of unity of God by looking at these knots 

The number value for the Hebrew letters of the word for fringes  In gematria, the 

Hebrew   (Taryag mitzvot). TaRYaG in the gematria gives the 

number "613".  So it will read 613 Commandments. 

What we have presented is the simplest system.  There are many other systems in 

existence used widely by the Jewish mystics especially the Cabbalists.  Dozens of 

other far more complicated methods are found  in Kabbalistic literature.  But it 

should be remembered that the system itself has no intrinsic sacredness.  It is only 

a method of coding used in the mnemonic system of how we can remember.  If you 

know the code, you can know the meaning.  This is why we have several knotting 

techniques, each sect using their own coding. 

Many researchers connect the "Number of the Beast", referred to in the Book of 

Revelation of the New Testament, with either Greek or Hebrew Gematria as used by 

the early Christians. 

These numerological interpretation are evidently forced and developed into a 

somewhat magical charms. It is like using spoken words, bibles and prayers as 

charms.   Avoiding these pitfalls, these do serve as a powerful means of 

communication and reminder which is what is intended in the use of the Prayer 

Shawls and its Tzitzits with its knots and colors. In fact the very fact that the 

interpretations are complex will themselves act as good mnemonic system of 

associational strength.   After all even our words and actions are expressions of the 

content that is intended to be transferred. 
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Here are a few other associations: 

Mispar Gadol Method  

 

Mispar Katan Method  

 

The mispar katan method calculates the value of each letter as its standard value 

but simply truncates all of the trailing zeros.  
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Ordinal Value Method  

 

At Bash Method  

 

Mispar HaKadmi Method 
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Mispar HaPerati Method  

 

 

Mispar Shemi Method  

 

 

 We will illustrate the method in two most popular gematria interpretations. 

1. The Ashenazic method 

2.  Sephardic method 

If there is a blue thread, it is used as the binder bringing the whites together into a 

unity.  Remember blue is the extension of God which enters the earth among men. 

 



 M. M. NINAN 

------------------------------------------------------------------------------------------------- 

 85 

 

7-8-11-13 

YHVH Echad =The Lord is One 

The Ashenazic method of 7, 8, 11 and 13 has a total value of 39 which numerically 

represents the Shama, or Yahweh is one.   Again 39 is the healing number as the 

Messia received 39 lashes.  “By his stripes, we are healed”. 
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Again 39 is the healing number as the Messia received 39 lashes 
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Isaiah 53:5 
"But He was wounded for our transgressions, 
He was bruised for our iniquities; 
The chastisement for our peace was upon Him, 
And by His stripes we are healed." 

 

   
10-5-6-5  

as the number of windings, 
 a combination that represents the spelling of YHWH 

The Sephardic method of tying represents a letter in the Name Yahweh. 10 = YUD, 

5 = HEY, 6 = VAV  and 5 = HEY. 
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PART SIX 
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Rambam 

  

Rabbi Moshe ben Maimon or the acronym the Rambam  was born in Cordoba, 
Spain on March 30, 1135, and died in Egypt on December 13, 1204. He was  the 

greatest Jewish philosopher and codifier of Jewish law in history..  
"From Moshe (Rabbeinu, in the Bible) till Moshe (ben Maimon), there arose none 

like Moshe." 

The fourteen-volume Mishneh Torah (Review of the Torah)today retains canonical 
authority as a codification of Talmudic law 
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THE LAWS OF TZITZIT 

Rambam 

 
CHAPTER ONE  
Halacha 1 

The tassel that is made on the fringes of a garment from the same fabric as the garment is called 
tzitzit, because it resembles the locks of the head, as [Ezekiel 8:3] relates, "And he took me by the 
locks of my head." 

This tassel is called the white [strands], because we are not commanded to dye it. The Torah did not 
establish a fixed number of strands for this tassel. 

Halacha 2 

Then we take a strand of wool that is dyed a sky-like color and wind it around this tassel. This strand 
is called techelet. The Torah did not establish a fixed requirement for the number of times that this 
strand should be wound [around the tassel]. 

Halacha 3 

Thus, this mitzvah contains two commandments: to make a tassel on the fringe [of a garment], and 
to wind a strand oftechelet around the tassel. [Both these dimensions are indicated by Numbers 
15:38, which] states: "And you shall make tassels... and you shall place on the tassels of the corner 
a strand of techelet." 

Halacha 4 

The [absence of] techelet does not prevent [the mitzvah from being fulfilled with] the white strands, 
nor does the [absence of] the white strands prevent [the mitzvah from being fulfilled with] techelet. 

What is implied? A person who does not have techelet should make [tzitzit] from white strands alone. 
Similarly, if [tzitzit] were made from both white strands and techelet, and afterwards, the white 
strands snapped and were reduced until [they did not extend beyond] the corner [of the garment], 
and thus only the techelet remained, it is acceptable. 

Halacha 5 

Although the [absence of] one does not prevent [the mitzvah from being fulfilled with] the other, they 
are not considered as two mitzvot. Instead, they are a single mitzvah. Whether [the tzitzit] a person 
wears on his garment are white, techelet, or a combination of the two colors, he fulfills a single 
mitzvah. 

The Sages of the early generations related: [Numbers 15:39 states:] "And they shall be tzitzit for 
you." This teaches that they are both one mitzvah. 

The [presence of each of the] four tzitzit is necessary [for the mitzvah to be fulfilled], because all four 
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are [elements] of a single mitzvah. 

Halacha 6 

How are the tzitzit made? One begins from the corner of a garment - i.e., the end of its woven 
portion. One ascends upward no more than three fingerbreadths from the edge, but no less than the 
distance from the knuckle of the thumb to its end. 

[A hole is made] and four strands inserted, [causing them] to be folded in half. Thus, there will be 
eight strands hanging down from the corner. These eight strands must be at least four fingerbreadths 
long. If they are longer - even if they are a cubit or two long - it is acceptable. The term 
"fingerbreadth" refers to a thumbbreadth. 

One of the eight strands should be techelet; the other seven should be white. 

Halacha 7 

Afterwards, one should take one of the white strands and wind it once around the other strands close 
to the edge of the garment and let it go. Then one takes the strand that was dyed techelet and winds 
it twice [around the other strands], next to the coil made by the white strand, and then ties the 
strands in a knot. These three coils are called a segment. 

afterwards, one should leave a slight space, and then make a second segment using only the strand 
that was dyed techelet. Again, one should leave a slight space, and then make a third segment 
[using only the strand that was dyed techelet for this segment as well]. One should continue in this 
manner until the final segment, which is made of two coils of techelet and a final coil using a white 
strand. Since one began with a white strand, one concludes with it, because one should always 
ascend to a higher level of holiness, but never descend.  

Why should one begin using a white strand? So that [the coil that is] next to the corner of the 
garment should be similar to [the garment itself]. 

The same pattern is followed regarding all four corners. 

Halacha 8 

How many segments should be made at every corner? No fewer than three and no more than 
thirteen.  

[The above] represents the most preferable way of performing the mitzvah. If, however, one wound 
only one segment around the strands, it is acceptable. Should one wind the techelet around the 
majority of the [length of the] tzitzit, it is acceptable. For the techelet to be attractive, [however,] all 
the segments should be in the upper third of the strands, and the [remaining] two thirds should hang 
loose.  

One must separate the strands like the locks of one's hair.  

Halacha 9 
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A person who makes [tzitzit using only] white threads without using techelet should take one of the 
eight strands and wind it around the others, covering one third of [the length of] the strands and 
leaving two thirds hanging loose. 

When winding [this strand around the others], one may create segments as one does when winding 
the techelet, if one desires. This is our custom. If, however, one desires to wind [the strand around 
the others] without creating segments, one may.  

The general principle is that one should intend that one third of the tzitzit be bound, and two thirds 
hang loose.9 There are those, however, who are not precise about this matter when [making tzitzit] 
with white threads [alone]. 

Should one wind a white thread around the majority [of the length] of the strands or should one make 
only a single segment, [the tzitzit] are acceptable. 

Halacha 10 

Both the white strands and those dyed techelet may be made out of entwined strands. Even a strand 
that is made from eight threads entwined into a single strand is considered as only a single strand in 
this context. 

Halacha 11 

Both the white strands of the tzitzit and those dyedtechelet must be spun for the sake of being used 
for [the mitzvah of] tzitzit. 

[Tzitzit] may not be made from wool which becomes attached to thorns when sheep graze among 
them, nor from hairs which are pulled off the animal, and not from the leftover strands of the woof 
which the weaver leaves over when he completes a garment. Rather, they must be made from shorn 
wool or from flax. 

[Tzitzit] may not be made from wool which was stolen, which came from an ir hanidachat, or which 
came from a consecrated animal. If such wool was used, it is unacceptable. If a person bows down 
to an animal, its wool is not acceptable for use for tzitzit. If, however, one bows down to flax which is 
planted, it is acceptable, because it has been changed. 

Halacha 12 

Tzitzit that were made by a gentile are not acceptable, as [implied by Numbers 15:38, which] states: 
"Speak to the children of Israel... and you shall make tzitzit for yourselves." If, however, a Jew made 
tzitzit without the intention [that they be used for the mitzvah], they are acceptable. 

Tzitzit that are made from those already existing are not acceptable. 

 
 
Halacha 13 
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What is implied? Should a person bring the corner of a garment which has tzitzit attached to it and 
sew it onto another garment, it is not acceptable. [This applies] even if that corner of the garment is a 
square cubit in size. 

[This concept is derived from Numbers 15:38, which] states: "And you shall make tzitzit for 
yourselves" - i.e., [you should make them] and not [use those] which were made previously,since this 
would be as if [the mitzvah] came about on its own accord. 

It is permissible to remove strands [of tzitzit] - whether white or techelet - from one garment and tie 
them on another. 

Halacha 14 

Should one suspend the strands between two corners of the garment and tie [tzitzit on] each of the 
corners in the proper manner, and then separate them from each other,12 it is unacceptable. 

[The rationale is] that, at the time they were tied, they were unacceptable, since the two corners were 
connected with each other through the strands. When the strands were cut, two tzitzit were made. 
This is considered as making tzitzit from those which already exist.  

Halacha 15 

[The following rules apply when] a person ties tzitzit over existing tzitzit: Should [he tie the second 
set] with the intention of nullifying the first set, if he unties or cuts off the first set, the tzitzit are 
acceptable.  

Should, however, [he have tied the second set] with the intention of adding [a second tzitzit, the 
tzitzit] are not acceptable even though he cuts one of them off. When he added the second tzitzit, he 
disqualified both sets, and when he unties or cuts off the additional one, the remaining one is 
[disqualified because it involves] making [tzitzit] from those which are already existing, since the 
manner in which it existed previously was not acceptable. 

Halacha 16 

Similarly, all the tzitzit of a garment are unacceptable18 [in the following instance]: A person placed 
tzitzit on a garment that had three corners.19 afterwards, he made the garment a fourth corner and 
placed tzitzit on it. [This is also excluded by the commandment, Deuteronomy 22:12:] "Make braids," 
[which implies that one may not use those] which were made previously. 

Halacha 17 

A garment should not be folded in half, and then tzitzit hung on the four corners of the folded 
garment, unless one sews it along [one] side entirely. [It is sufficient, however, to sew it] on one side 
alone.22 

 
Halacha 18 
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[The following rules apply] if the corner [of the garment] to which the tzitzit were attached is torn off 
the garment: If more than three fingerbreadths were torn, it may be sewed back in its place.23 If less 
than three fingerbreadths were torn off, it should not be sewn back.  

If the portion of the garment is between [the hole through which] the tzitzit [are attached] and the end 
of the garment, it is acceptable, even though only the smallest portion of the fabric remains.  

Similarly, if the [length of the] strands of the tzitzit was reduced, it is acceptable, as long as enough of 
the strand remains to tie a loop. Should, however, even a single strand be torn off [from the place to 
which it is attached to the garment], it is no longer acceptable.  

 
 
CHAPTER TWO  
Halacha 1 

The term techelet mentioned throughout the Torah refers to wool dyed light blue - i.e., the color of the 
sky which appears opposite the sun when there is a clear sky. 

The term techelet when used regarding tzitzit refers to a specific dye that remains beautiful without 
changing. [If thetechelet] is not dyed with this dye, it is unfit to be used as tzitzit even though it is sky 
blue in color. For example, using isatis, black dye, or other dark dyes, is unacceptable for tzitzit. 

The wool of a ewe that a goat gave birth to is unacceptable for use as tzitzit. 

Halacha 2 

How is the techelet of tzitzit dyed? Wool is taken and soaked in lime. Afterwards, it is taken and 
washed until it is clean and then boiled with bleach and the like, as is the dyers' practice, to prepare 
it to accept the dye. 

afterwards, the blood of a chilazon is brought. A chilazon is a fish whose color is like the color of the 
sea and whose blood is black like ink.1 It is found in the Mediterranean Sea.2 
The blood is placed in a pot together with herbs - e.g., chamomile - as is the dyers' practice. It is 
boiled and then the wool is inserted. [It is left there] until it becomes sky-blue. This is the manner in 
which the techelet of tzitzit [is made]. 

Halacha 3 

One must dye tzitzit techelet with the intention that it be used for the mitzvah. If one did not have 
such an intention, it is unacceptable. 

When one places some wool in the pot in which the dye was placed, to check whether the dye is 
good or not, the entire pot may no longer be used [for tzitzit]. [If so,] how should one check [the dye]? 
He should take some dye from the pot in a small container and place the wool he uses to check in it. 
Afterwards, he should burn the wool used to check - for it was dyed for the purpose of checking- and 
pour out the dye used to check it, since using it for an experiment disqualified it. Afterwards, he 
should dye [the wool] techelet with the remainder of the dye which was not used. 
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124. Techelet should be acquired only from a recognized dealer, lest it have been dyed without the 
intention of being used for the mitzvah. 

Even though it was purchased from a recognized dealer, if it was checked, and it was discovered 
that it was dyed with another dark dye which is not of a permanent nature, it is not acceptable.  

Halacha 5 

How can techelet be checked to see whether it has been dyed properly or not? One takes straw, the 
secretion of a snail, and urine that had been left standing for forty days and leaves thetechelet in this 
mixture for an entire day. If the color of thetechelet remained unchanged, without becoming weaker, 
it is acceptable. 

If it became weaker, we place the techelet which changed color inside a dough of barley meal that 
was left to sour for fish brine. The dough is baked in an oven, and then the techelet is removed. If it 
became even weaker than it was previously, it is unacceptable. If this strengthened the color and it 
became darker than it was before being baked, it is acceptable.  

Halacha 6 

One may purchase techelet from an outlet which has established a reputation for authenticity without 
question. It need not be checked. One may continue to rely [on its reputation] until a reason for 
suspicion arises. 

Should one entrust techelet to a gentile for safekeeping, it is no longer fit for use, [because] we fear 
that he exchanged it. If it was in a container and closed with two seals, one seal inside the other, it is 
acceptable. If, however, it had only a single seal, it may not be used. 

Halacha 7 

If a person found techelet in the marketplace - even strands which were cut - it is not fit for use. If 
they were twisted together, however, they are acceptable.  

[The following rules apply when] a person purchases a garment to which tzitzit are attached in the 
marketplace. When he purchases it from a Jew, he may presume [that it is acceptable]. If he 
purchases it from a gentile merchant, it is [presumed to be] acceptable;11from a non-Jew who is a 
private person, it is not acceptable. 

Halacha 8 

When a garment is entirely red, green, or any other color [besides white], its white strands should be 
made from the same color as the garment itself. If it is green, they should be green. If it is red, they 
should be red.  

Should the garment itself be techelet, its white strands should be made from any color other than 
black, for it resembles techelet. He should wind one strand of techelet around all the strands, as one 
does with other tzitzit that are not colored. 
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Halacha 9 

The punishment given someone who does not wear [tzitzit of white strands] is more severe than that 
given one who does not wear techelet, because the white strands are easily accessible while 
techelet is not available in every time and in every era, because of the [unique] dye mentioned 
above.  

 
CHAPTER THREE  
Halacha 1 

A garment to which the Torah obligates a person to attach tzitzit [must meet the following 
requirements]: 
a) it must have four - or more than four - corners; 
b) it must be large enough to cover both the head and the majority of the body of a child who is able 
to walk on his own in the marketplace without having someone else accompany him and watch him; 
c) it must be made of either wool or linen alone. 

Halacha 2 

In contrast, a garment made of other fabrics - for example, clothes of silk, cotton, camels' wool, 
hares' wool, goats' wool, and the like - are required to have tzitzit only because of Rabbinic decree, 
in order to show regard for the mitzvah of tzitzit. 

[These garments require tzitzit only] when they are four-cornered - or have more than four corners - 
and are of the measure mentioned above. 

[The motivating principle for this law] is that all the garments mentioned in the Torah without any 
further explanation refer to those made of either wool or linen alone. 

Halacha 3 

"On the four corners of your garments" (Deuteronomy 22:12): This applies to a garment which 
possesses four corners, but not to one which possesses only three. Perhaps, [it comes to include] a 
four-cornered garment and [to exclude] a five-cornered garment? The Torah continues: "with which 
you cover yourself." This includes even a five- (or more) cornered garment. 

Why do I obligate a garment of five corners and exempt a garment of three corners? Neither has four 
corners [as required by the above verse]. Because a five-cornered garment has four corners. 

Accordingly, when one attaches tzitzit to a garment with five or six corners, one should attach the 
tzitzit only to the four corners which are farthest apart from each other from among these five or six 
corners, as [implied by the phrase,] "On the four corners of your garments." 

 
Halacha 4 



 M. M. NINAN 

------------------------------------------------------------------------------------------------- 

 97 

If a garment is made of cloth and its corners of leather, it requires tzitzit. If the garment is of leather 
and its corners are of cloth, it does not require tzitzit. The determining factor is the makeup of the 
garment itself. 

A garment belonging to two partners requires [tzitzit], as [implied by Numbers 15:38]: "On the 
corners of their garments." The term "your garments" [(Deuteronomy 22:12), which is interpreted as 
an exclusion,] excludes only a borrowed garment, since a borrowed garment does not require tzitzit 
for thirty days. Afterwards, it does require them. 

Halacha 5 

For a garment of wool, the white strands should be made of wool. For a garment of linen, the white 
strands should be made of linen. For garments of other [fabrics], the white strands should be made 
from the same fabric as the garment itself. For example, silk strands should be used for a silk 
garment, strands of goats' wool should be used for garments of goats' wool. 

If one desired to make white strands of wool or linen for [garments of] any type [of fabric], one may, 
because [strands of] wool and linen can fulfill the obligation [of tzitzit] for garments made of their own 
fabric or for garments made of other fabrics. In contrast, [strands made] from other fabrics can fulfill 
the obligation [of tzitzit] only for garments made of their own fabric. 

Halacha 6 

What is the ruling regarding making woolen strands for a garment of linen or linen strands for a 
garment of wool - even though we are speaking only of the white strands without techelet? 

One might think that it should be permitted, because sha'atnez is permitted to be used for tzitzit, as 
evident from the fact that techelet is made using woolen strands, and yet it should be placed on a 
linen garment. Nevertheless, this is not done. 

Why? Because it is possible to make the white strands from the same fabric as [the garment]. 
Whenever [a conflict exists] between the observance of a positive commandment and the adherence 
to a negative commandment, [the following rules apply]: If it is possible to observe both of them, one 
should. If not, the observance of the positive commandment supersedes the negative 
commandment. In the present instance, however, it is possible to observe both of them. 

 
Halacha 7 
 
Techelet should not be attached to a linen garment. Rather, one should [make the tzitzit] from white 
threads of linen alone. This is not because [the prohibition against] sha'atnez supersedes [the 
mitzvah of] tzitzit, but rather it is a Rabbinical decree [imposed] lest one wear the garment at night, 
when one is not required to wear tzitzit, and thus violate a negative commandment when the 
performance of a positive commandment is not involved. 

[This is because] the obligation to wear tzitzit applies during the day, but not at night [as can be 
inferred from Numbers 15:39]: "And you shall see them." [The mitzvah applies only] during a time 
when one can see. [Nevertheless,] a blind man is obligated to wear tzitzit. Even though he does not 
see them, others see him [wearing them]. 
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Halacha 8 

A person is permitted to wear tzitzit at night, both during the weekdays and on the Sabbath, even 
though this is not the time when the mitzvah should be fulfilled, provided he does not recite a 
blessing. 

When should the blessing over tzitzit be recited in the morning? When [the sun has risen so] that one 
can differentiate between the strands of techelet and those which are white. 

Which blessing should be recited upon it? "Blessed are you, God, our Lord, King of the universe, 
who has sanctified us with His commandments and commanded us to wrap ourselves with tzitzit." 
Whenever a person wraps himself in tzitzit during the day, he should recite the blessing before doing 
so. 

No blessing should be recited on the tzitzit when making them, because the ultimate purpose of the 
mitzvah is that one should wrap oneself in [a tallit]. 

Halacha 9 

It is permissible to enter a lavatory or a bathhouse [wearing] tzitzit. If one of the strands of white or 
techelet becomes torn, it may be discarded in a garbage dump, because tzitzit is a mitzvah which 
does not confer sanctity on the article itself. 

It is forbidden to sell a garment with tzitzit to a gentile until he removes the tzitzit, not because the 
garment possesses a measure of holiness, but because we are concerned that he will dress in it, 
and [unknowingly,] a Jew will accompany him, thinking that he is a fellow Jew, and the gentile may 
kill him. 

Women, servants, and minors are not required by the Torah to wear tzitzit. It is, however, a 
Rabbinical obligation for every child who knows how to dress himself to wear tzitzit in order to 
educate him to fulfill mitzvot. 

Women and servants who wish to wrap themselves in tzitzit may do so without reciting a blessing. 
Similarly, regarding the other positive commandments which women are not required to fulfill, if they 
desire to fulfill them without reciting a blessing, they should not be prevented from doing so. 

A tumtum and an androgynous are obligated in all positive commandments because of the doubt 
[about their status]. Therefore, they fulfill [all these positive commandments] without reciting a 
blessing. 

Halacha 10 

What is the nature of the obligation of the commandment of tzitzit? Every person who is obligated to 
fulfill this mitzvah, if he wears a garment requiring tzitzit, should attach tzitzit to it and then wear it. If 
he wears it without attaching tzitzit to it, he has negated [this] positive commandment. 
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There is, however, no obligation to attach tzitzit to a garment which requires tzitzit, as long as it 
remains folded in its place, without a person wearing it. It is not that a garment requires [tzitzit]. 
Rather, the requirement is incumbent on the person [wearing] the garment. 

Halacha 11 

Even though a person is not obligated to purchase a tallit and wrap himself in it so that he must 
attach tzitzit to it, it is not proper for a person to release himself from this commandment. Instead, he 
should always try to be wrapped in a garment which requires tzitzit so that he will fulfill this mitzvah. 

In particular, care should be taken regarding this matter during prayer. It is very shameful for a Torah 
scholar to pray without being wrapped [in a tallit]. 

 
Halacha 12. A person should always be careful regarding the mitzvah of tzitzit, because the Torah 
considered it equal to all the mitzvot and considered them all as dependent on it, as [implied by 
Numbers 15:39]: "And you shall see them and remember all the mitzvot of God." 
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 (613 Commandments From God) 

According to Sefer Hamitzvot of Rambam 
 

Maimonides (RaMBaM), in his Sefer HaMitzvot, arranged the 613 Mitzvot in groups; the 
Positive Mitzvot into ten groups and the Negative Mitzvot into ten groups. 
 

Positive Mitzvot 
 
Mitzvah 1-19............Belief in G-d and our duties towards Him. 
Mitzvah 20-95.........The Sanctuary, Priesthood and Sacrifices. 
Mitzvah 96-113.......The Sources of Uncleanness and the modes of purification. 
Mitzvah 114-152.....Gifts to the Temple, the poor, the Kohanim and Leviim; 
the Sabbatical Year and the Jubilee; the preparation of food. 
Mitzvah 153-171.....The Holy Days and the observances connected with them. 
Mitzvah 172-193.....The proper functioning of the Jewish State. 
Mitzvah 194-209.....Our duties towards our fellow men. 
Mitzvah 210-223.....The duties attaching to family life. 
Mitzvah 224-231.....The enforcement of the criminal law. 
Mitzvah 232-248.....The laws relating to property, real and personal. 
 

Negative Mitzvot 
 
Mitzvah 1-59............Idolatry and related subjects. 
Mitzvah 60-88..........Our duties to G-d, the Sanctuary, and the services therein. 
Mitzvah 89-171........Sacrifices, Priestly gifts, Kohanim, Leviim, and related 
subjects. 
Mitzvah 172-209......Prohibitions affecting food. 
Mitzvah 210-228......Cultivation of the land. 
Mitzvah 229-270......Our duties towards our fellow men, towards the poor and 
towards employees. 
Mitzvah 271-319......The administration of justice, the authority of the Courts, 
and similar matters. 
Mitzvah 320-329......The Shabbat and Festivals. 
Mitzvah 330-361......The forbidden degrees of marriage and related subjects. 
Mitzvah 362-365......The head of the Jewish State and its officers. 
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613 MITZVOT 

mitzvot in Hebrew means "commandments", 
  mitzvah - הוצמ means "precept",  

plural: mitzvot;  
  ”tzavah means "command ,הוצ 

Maimonides' list 

Because the prayer shawl holds the threads that are there to remind the wearer of the 

613 commandments, one should know what the commandments are. 

The 613 commandments and their source in scripture, as enumerated by Maimonides: 

  

1. To know there is a God Ex. 20:2  

2. Not to entertain thoughts of other gods besides Him Ex. 20:3  

3. To know that He is one Deut. 6:4  

4. To love Him Deut. 6:5  

5. To fear Him Deut. 10:20  

6. To sanctify His Name Lev. 22:32  

7. Not to profane His Name Lev. 22:32  

8. Not to destroy objects associated with His Name Deut. 12:4  

9. To listen to the prophet speaking in His Name Deut. 18:15  

10. Not to test the prophet unduly Deut. 6:16  

11. To emulate His ways Deut. 28:9  

12. To cleave to those who know Him Deut. 10:20  

13. To love other Jews Lev. 19:18  

14. To love converts Deut. 10:19  

15. Not to hate fellow Jews Lev. 19:17  

16. To reprove a sinner Lev. 19:17  

17. Not to embarrass others Lev. 19:17  

18. Not to oppress the weak Ex. 21:22  

19. Not to speak derogatorily of others Lev. 19:16  

20. Not to take revenge Lev. 19:18  
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21. Not to bear a grudge Lev. 19:18  

22. To learn Torah Deut. 6:7  

23. To honor those who teach and know Torah Lev. 19:32  

24. Not to inquire into idolatry Lev. 19:4  

25. Not to follow the whims of your heart or what your eyes see Num. 15:39  

26. Not to blaspheme Ex. 22:27  

27. Not to worship idols in the manner they are worshiped Ex. 20:5  

28. Not to worship idols in the four ways we worship God Ex. 20:5  

29. Not to make an idol for yourself Ex. 20:4  

30. Not to make an idol for others Lev. 19:4  

31. Not to make human forms even for decorative purposes Ex. 20:20  

32. Not to turn a city to idolatry Ex. 23:13  

33. To burn a city that has turned to idol worship Deut. 13:17  

34. Not to rebuild it as a city Deut. 13:17  

35. Not to derive benefit from it Deut. 13:18  

36. Not to missionize an individual to idol worship Deut. 13:12  

37. Not to love the missionary Deut. 13:9  

38. Not to cease hating the missionary Deut. 13:9  

39. Not to save the missionary Deut. 13:9  

40. Not to say anything in his defense Deut. 13:9  

41. Not to refrain from incriminating him Deut. 13:9  

42. Not to prophesize in the name of idolatry Deut. 13:14  

43. Not to listen to a false prophet Deut. 13:4  

44. Not to prophesize falsely in the name of God Deut. 18:20  

45. Not to be afraid of killing the false prophet Deut. 18:22  

46. Not to swear in the name of an idol Ex. 23:13  

47. Not to perform ov (medium) Lev. 19:31  

48. Not to perform yidoni ("magical seer") Lev. 19:31  

49. Not to pass your children through the fire to Molech Lev. 18:21  

50. Not to erect a column in a public place of worship Deut. 16:22  

51. Not to bow down on smooth stone Lev. 26:1  

52. Not to plant a tree in the Temple courtyard Deut. 16:21  

53. To destroy idols and their accessories Deut. 12:2  

54. Not to derive benefit from idols and their accessories Deut. 7:26  

55. Not to derive benefit from ornaments of idols Deut. 7:25  

56. Not to make a covenant with idolaters Deut. 7:2  

57. Not to show favor to them Deut. 7:2  

58. Not to let them dwell in the land of IsraelEx. 23:33  

59. Not to imitate them in customs and clothing Lev. 20:23  

60. Not to be superstitious Lev. 19:26  

61. Not to go into a trance to foresee events, etc. Deut. 18:10  

62. Not to engage in astrology Lev. 19:26  

63. Not to mutter incantations Deut. 18:11  

64. Not to attempt to contact the dead Deut. 18:11  

65. Not to consult the ov Deut. 18:11  
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66. Not to consult the yidoni Deut. 18:11  

67. Not to perform acts of magic Deut. 18:10  

68. Men must not shave the hair off the sides of their head Lev. 19:27  

69. Men must not shave their beards with a razor Lev. 19:27  

70. Men must not wear women's clothing Deut. 22:5  

71. Women must not wear men's clothing Deut. 22:5  

72. Not to tattoo the skin Lev. 19:28  

73. Not to tear the skin in mourning Deut. 14:1  

74. Not to make a bald spot in mourning Deut. 14:1  

75. To repent and confess wrongdoings Num. 5:7  

76. To say the Shema twice daily Deut. 6:7  

77. To serve the Almighty with prayer daily Ex. 23:25  

78. The Kohanim must bless the Jewish nation daily Num. 6:23  

79. To wear tefillin (phylacteries) on the head Deut. 6:8  

80. To bind tefillin on the arm Deut. 6:8  

81. To put a mezuzah on each door post Deut. 6:9  

82. Each male must write a Torah scroll Deut. 31:19  

83. The king must have a separate Sefer Torah for himself Deut. 17:18  

84. To have tzitzit on four-cornered garments Num. 15:38  

85. To bless the Almighty after eating Deut. 8:10  

86. To circumcise all males on the eighth day after their birth Lev. 12:3  

87. To rest on the seventh day Ex. 23:12  

88. Not to do prohibited labor on the seventh day Ex. 20:10  

89. The court must not inflict punishment on Shabbat Ex. 35:3  

90. Not to walk outside the city boundary on Shabbat Ex. 16:29  

91. To sanctify the day with Kiddush and Havdalah Ex. 20:8  

92. To rest from prohibited labor Lev. 23:32  

93. Not to do prohibited labor on Yom Kippur Lev. 23:32  

94. To afflict yourself on Yom Kippur Lev. 16:29  

95. Not to eat or drink on Yom Kippur Lev. 23:29  

96. To rest on the first day of Passover Lev. 23:7  

97. Not to do prohibited labor on the first day of Passover Lev. 23:8  

98. To rest on the seventh day of Passover Lev. 23:8  

99. Not to do prohibited labor on the seventh day of Passover Lev. 23:8  

100. To rest on Shavuot Lev. 23:21  

101. Not to do prohibited labor on Shavuot Lev. 23:21  

102. To rest on Rosh Hashana Lev. 23:24  

103. Not to do prohibited labor on Rosh Hashana Lev. 23:25  

104. To rest on Sukkot Lev. 23:35  

105. Not to do prohibited labor on Sukkot Lev. 23:35  

106. To rest on Shmini Atzeret Lev. 23:36  

107. Not to do prohibited labor on Shmini Atzeret Lev. 23:36  

108. Not to eat chametz on the afternoon of the 14th day of Nissan 
             Deut. 16:3  

109. To destroy all chametz on 14th day of Nissan Ex. 12:15  
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110. Not to eat chametz all seven days of Passover Ex. 13:3  

111. Not to eat mixtures containing chametz all seven days of Passover  
            Ex. 12:20  

112. Not to see chametz in your domain seven days Ex. 13:7  

113. Not to find chametz in your domain seven days Ex. 12:19  

114. To eat matzah on the first night of Passover Ex. 12:18  

115. To relate the Exodus from Egypt on that night Ex. 13:8  

116. To hear the Shofar on the first day of Tishrei (Rosh Hashana)  
             Num. 9:1  

117. To dwell in a Sukkah for the seven days of Sukkot Lev. 23:42  

118. To take up a Lulav and Etrog all seven days Lev. 23:40  

119. Each man must give a half shekel annually Ex. 30:13  

120. Courts must calculate to determine when a to determine when a  
             new month begins Ex. 12:2  

121. To afflict and cry out before God in times of catastrophe Num. 10:9  

122. To marry a wife by means of ketubah and kiddushin Deut. 22:13  

123. Not to have sexual relations with women not thus married  
            Deut. 23:18  

124. Not to withhold food, clothing, and sexual relations from your wife  
            Ex. 21:10  

125. To have children with one's wife Gen 1:28  

126. To issue a divorce by means of a Get document Deut. 24:1  

127. A man must not remarry his wife after she has married someone  
            else Deut. 24:4  

128. To do yibbum (marry the widow of one's childless brother)  
             Deut. 25:5  

129. To do chalitzah (free the widow of one's childless brother from  
             yibbum) Deut. 25:9  

130. The widow must not remarry until the ties with her brother-in-law  
             are removed Deut. 25:5  

131. The court must fine one who sexually seduces a maiden  
             Ex. 22:15-16  

132. The rapist must marry the maiden (if she chooses) Deut. 22:29  

133. He is never allowed to divorce her Deut. 22:29  

134. The slanderer must remain married to his wife Deut. 22:19  

135. He must not divorce her Deut. 22:19  

136. To fulfill the laws of the Sotah Num. 5:30  

137. Not to put oil on her meal offering Num. 5:15  

138. Not to put frankincense on her meal offering Num. 5:15  

139. Not to have sexual relations with your mother Lev. 18:7  

140. Not to have sexual relations with your father's wife Lev. 18:8  

141. Not to have sexual relations with your sister Lev. 18:9  

142. Not to have sexual relations with your father's wife's daughter  
            Lev. 18:11  

143. Not to have sexual relations with your son's daughter Lev. 18:10  

144. Not to have sexual relations with your daughter Lev. 18:10  
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145. Not to have sexual relations with your daughter's daughter  
            Lev. 18:10  

146. Not to have sexual relations with a woman and her daughter  
            Lev. 18:17  

147. Not to have sexual relations with a woman and her son's daughter  
            Lev. 18:17  

148. Not to have sexual relations with a woman and her daughter's  
             daughter Lev. 18:17  

149. Not to have sexual relations with your father's sister Lev. 18:12  

150. Not to have sexual relations with your mother's sister Lev. 18:13  

151. Not to have sexual relations with your father's brother's wife  
            Lev. 18:14  

152. Not to have sexual relations with your son's wife Lev. 18:15  

153. Not to have sexual relations with your brother's wife Lev. 18:16  

154. Not to have sexual relations with your wife's sister Lev. 18:18  

155. A man must not have sexual relations with a beast Lev. 18:23  

156. A woman must not have sexual relations with a beast Lev. 18:23  

157. Not to have homosexual sexual relations Lev. 18:22  

158. Not to have homosexual sexual relations with your father Lev. 18:7  

159. Not to have homosexual sexual relations with your father's brother  
            Lev. 18:14  

160. Not to have sexual relations with a married woman Lev. 18:20  

161. Not to have sexual relations with a menstrually impure woman  
            Lev. 18:19  

162. Not to marry non-Jews Deut. 7:3  

163. Not to let Moabite and Ammonite males marry into the Jewish  
            people Deut. 23:4  

164. Don't keep a third-generation Egyptian convert from marrying into  
            the Jewish people Deut. 23:8-9  

165. Not to refrain from marrying a third generation Edomite convert  
            Deut. 23:8-9  

166. Not to let a mamzer (a child born to a married woman from a  
             sexual relationship she had with any man to whom she was not  
             married) marry into the Jewish people Deut. 23:3  

167. Not to let a eunuch marry into the Jewish people Deut. 23:2  

168. Not to offer to God any castrated male animals Lev. 22:24  

169. The High Priest must not marry a widow Lev. 21:14  

170. The High Priest must not have sexual relations with a widow even  
             outside of marriage Lev. 21:15  

171. The High Priest must marry a virgin maiden Lev. 21:13  

172. A Kohen (priest) must not marry a divorcee Lev. 21:7  

173. A Kohen must not marry a zonah (a woman who has had a  
            forbidden sexual relationship) Lev. 21:7  

174. A priest must not marry a chalalah ("a desecrated person") 
            (party to or product of 169-172) Lev. 21:7  

175. Not to make pleasurable (sexual) contact with any forbidden  
            woman Lev. 18:6  
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176. To examine the signs of animals to distinguish between kosher  
             and non-kosher Lev. 11:2  

177. To examine the signs of fowl to distinguish between kosher and  
             non-kosher Deut. 14:11  

178. To examine the signs of fish to distinguish between kosher and  
             non-kosher Lev. 11:9  

179. To examine the signs of locusts to distinguish between kosher and  
             non-kosher Lev. 11:21  

180. Not to eat non-kosher animals Lev. 11:4  

181. Not to eat non-kosher fowl Lev. 11:13  

182. Not to eat non-kosher fish Lev. 11:11  

183. Not to eat non-kosher flying insects Deut. 14:19  

184. Not to eat non-kosher creatures that crawl on land Lev. 11:41  

185. Not to eat non-kosher maggots Lev. 11:44  

186. Not to eat worms found in fruit on the ground Lev. 11:42  

187. Not to eat creatures that live in water other than (kosher) fish  
            Lev. 11:43  

188. Not to eat the meat of an animal that died without ritual slaughter  
            Deut. 14:21  

189. Not to benefit from an ox condemned to be stoned Ex. 21:28  

190. Not to eat meat of an animal that was mortally wounded Ex. 22:30  

191. Not to eat a limb torn off a living creature Deut.  

192. Not to eat blood Lev. 3:17  

193. Not to eat certain fats of clean animals Lev. 3:17  

194. Not to eat the sinew of the thigh Gen. 32:33  

195. Not to eat meat and milk cooked together Ex. 23:19  

196. Not to cook meat and milk together Ex. 34:26  

197. Not to eat bread from new grain before the Omer Lev. 23:14  

198. Not to eat parched grains from new grain before the Omer  
            Lev. 23:14  

199. Not to eat ripened grains from new grain before the Omer  
            Lev. 23:14  

200. Not to eat fruit of a tree during its first three years Lev. 19:23  

201. Not to eat diverse seeds planted in a vineyard Deut. 22:9  

202. Not to eat untithed fruits Lev. 22:15  

203. Not to drink wine poured in service to idols Deut. 32:38  

204. To ritually slaughter an animal before eating it Deut. 12:21  

205. Not to slaughter an animal and its offspring on the same day  
             Lev. 22:28  

206. To cover the blood (of a slaughtered beast or fowl) with earth  
             Lev. 17:13  

207. Not to take the mother bird from her children Deut. 22:6  

208. To release the mother bird if she was taken from the nest  
             Deut. 22:7  

209. Not to swear falsely in God's Name Lev. 19:12  

210. Not to take God's Name in vain Ex. 20:7  
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211. Not to deny possession of something entrusted to you Lev. 19:11  

212. Not to swear in denial of a monetary claim Lev. 19:11  

213. To swear in God's Name to confirm the truth when deemed  
             necessary by court Deut. 10:20  

214. To fulfill what was uttered and to do what was avowed Deut. 23:24  

215. Not to break oaths or vows Num. 30:3  

216. For oaths and vows annulled, there are the laws of annulling vows  
             explicit in the Torah Num. 30:3  

217. The Nazir must let his hair grow Num. 6:5  

218. He must not cut his hair Num. 6:5  

219. He must not drink wine, wine mixtures, or wine vinegar Num. 6:3  

220. He must not eat fresh grapes Num. 6:3  

221. He must not eat raisins Num. 6:3  

222. He must not eat grape seeds Num. 6:4  

223. He must not eat grape skins Num. 6:4  

224. He must not be under the same roof as a corpse Num. 6:6  

225. He must not come into contact with the dead Num. 6:7  

226. He must shave after bringing sacrifices upon completion of his  
             Nazirite period Num. 6:9  

227. To estimate the value of people as determined by the Torah  
             Lev. 27:2  

228. To estimate the value of consecrated animals Lev. 27:12-13  

229. To estimate the value of consecrated houses Lev. 27:14  

230. To estimate the value of consecrated fields Lev. 27:16  

231. Carry out the laws of interdicting possessions (cherem) Lev. 27:28  

232. Not to sell the cherem Lev. 27:28  

233. Not to redeem the cherem Lev. 27:28  

234. Not to plant diverse seeds together Lev. 19:19  

235. Not to plant grains or greens in a vineyard Deut. 22:9  

236. Not to crossbreed animals Lev. 19:19  

237. Not to work different animals together Deut. 22:10  

238. Not to wear shatnez, a cloth woven of wool and linen Deut. 22:11  

239. To leave a corner of the field uncut for the poor Lev. 19:10  

240. Not to reap that corner Lev. 19:9  

241. To leave gleanings Lev. 19:9  

242. Not to gather the gleanings Lev. 19:9  

243. To leave the gleanings of a vineyard Lev. 19:10  

244. Not to gather the gleanings of a vineyard Lev. 19:10  

245. To leave the unformed clusters of grapes Lev. 19:10  

246. Not to pick the unformed clusters of grapes Lev. 19:10  

247. To leave the forgotten sheaves in the field Deut. 24:19  

248. Not to retrieve them Deut. 24:19  

249. To separate the tithe for the poor Deut. 14:28  

250. To give charity Deut. 15:8  

251. Not to withhold charity from the poor Deut. 15:7  
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252. To set aside Terumah Gedolah (tithe for the Kohen) Deut. 18:4  

253. The Levite must set aside a tenth of his tithe Num. 18:26  

254. Not to preface one tithe to the next, but separate them in their proper  
             order Ex. 22:28  

255. A non-Kohen must not eat Terumah Lev. 22:10  

256. A hired worker or a Jewish bondsman of a Kohen must not eat  
            Terumah Lev. 22:10  

257. An uncircumcised Kohen must not eat Terumah Ex. 12:48  

258. An impure Kohen must not eat Terumah Lev. 22:4  

259. A chalalah must not eat Terumah Lev. 22:12  

260. To set aside Ma'aser (tithe) each planting year and give it to a Levite  
             Num. 18:24  

261. To set aside the second tithe (Ma'aser Sheni) Deut. 14:22  

262. Not to spend its redemption money on anything but food, drink, or  
             ointment Deut. 26:14  

263. Not to eat Ma'aser Sheni while impure Deut. 26:14  

264. A mourner on the first day after death must not eat Ma'aser Sheni  
            Deut. 26:14  

265. Not to eat Ma'aser Sheni grains outside Jerusalem Deut. 12:17  

266. Not to eat Ma'aser Sheni wine products outside Jerusalem  
             Deut. 12:17  

267. Not to eat Ma'aser Sheni oil outside Jerusalem Deut. 12:17  

268. The fourth year crops must be totally for holy purposes like  
             Ma'aser Sheni Lev. 19:24  

269. To read the confession of tithes every fourth and seventh year  
             Deut. 26:13  

270. To set aside the first fruits and bring them to the Temple Ex. 23:19  

271. The Kohanim must not eat the first fruits outside Jerusalem  
             Deut. 12:17  

272. To read the Torah portion pertaining to their presentation Deut. 26:5  

273. To set aside a portion of dough for a Kohen Num. 15:20  

274. To give the shoulder, two cheeks, and stomach of slaughtered  
             animals to a Kohen Deut. 18:3  

275. To give the first sheering of sheep to a Kohen Deut. 18:4  

276. To redeem the firstborn sons and give the money to a Kohen  
             Num. 18:15  

277. To redeem the firstborn donkey by giving a lamb to a Kohen Ex. 13:13  

278. To break the neck of the donkey if the owner does not intend to  
             redeem it Ex. 13:13  

279. To rest the land during the seventh year by not doing any work which  
             enhances growth Ex. 34:21  

280. Not to work the land during the seventh year Lev. 25:4  

281. Not to work with trees to produce fruit during that year Lev. 25:4  

282. Not to reap crops that grow wild that year in the normal manner  
             Lev. 25:5  

283. Not to gather grapes which grow wild that year in the normal way  
             Lev. 25:5  
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284. To leave free all produce which grew in that year Ex. 23:11  

285. To release all loans during the seventh year Deut. 15:2  

286. Not to pressure or claim from the borrower Deut. 15:2  

287. Not to refrain from lending immediately before the release of the  
             loans for fear of monetary loss Deut. 15:9  

288. The Sanhedrin must count seven groups of seven years Lev. 25:8  

289. The Sanhedrin must sanctify the fiftieth year Lev. 25:10  

290. To blow the Shofar on the tenth of Tishrei to free the slaves Lev. 25:9  

291. Not to work the soil during the fiftieth year (Jubilee)Lev. 25:11  

292. Not to reap in the normal manner that which grows wild in the fiftieth  
             year Lev. 25:11  

293. Not to pick grapes which grew wild in the normal manner in the fiftieth     
             year Lev. 25:11  

294. Carry out the laws of sold family properties Lev. 25:24  

295. Not to sell the land in Israel indefinitely Lev. 25:23  

296. Carry out the laws of houses in walled cities Lev. 25:29  

297. The Tribe of Levi must not be given a portion of the land in Israel,  
             rather they are given cities to dwell in Deut. 18:1  

298. The Levites must not take a share in the spoils of war Deut. 18:1  

299. To give the Levites cities to inhabit and their surrounding fields  
             Num. 35:2  

300. Not to sell the fields but they shall remain the Levites' before and  
             after the Jubilee year Lev. 25:34  

301. To build a Sanctuary Ex. 25:8  

302. Not to build the altar with stones hewn by metal Ex. 20:23  

303. Not to climb steps to the altar Ex. 20:26  

304. To show reverence to the Temple Lev. 19:30  

305. To guard the Temple area Num. 18:2  

306. Not to leave the Temple unguarded Num. 18:5  

307. To prepare the anointing oil Ex. 30:31  

308. Not to reproduce the anointing oil Ex. 30:32  

309. Not to anoint with anointing oil Ex. 30:32  

310. Not to reproduce the incense formula Ex. 30:37  

311. Not to burn anything on the Golden Altar besides incense Ex. 30:9  

312. The Levites must transport the ark on their shoulders Num. 7:9  

313. Not to remove the staves from the ark Ex. 25:15  

314. The Levites must work in the Temple Num. 18:23  

315. No Levite must do another's work of either a Kohen or a Levite  
            Num. 18:3  

316. To dedicate the Kohen for service Lev. 21:8  

317. The work of the Kohanim 's shifts must be equal during holidays  
            Deut. 18:6-8  

318. The Kohanim must wear their priestly garments during service 
              Ex. 28:2  

319. Not to tear the priestly garments Ex. 28:32  
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320. The Kohen Gadol 's breastplate must not be loosened from the Efod  
             Ex. 28:28  

321. A Kohen must not enter the Temple intoxicated Lev. 10:9  

322. A Kohen must not enter the Temple with long hair Lev. 10:6  

323. A Kohen must not enter the Temple with torn clothes Lev. 10:6  

324. A Kohen must not enter the Temple indiscriminately Lev. 16:2  

325. A Kohen must not leave the Temple during service Lev. 10:7  

326. To send the impure from the Temple Num. 5:2  

327. Impure people must not enter the Temple Num. 5:3  

328. Impure people must not enter the Temple Mount area Deut. 23:11  

329. Impure Kohanim must not do service in the temple Lev. 22:2  

330. An impure Kohen, following immersion, must wait until after sundown  
             before returning to service Lev. 22:7  

331. A Kohen must wash his hands and feet before service Ex. 30:19  

332. A Kohen with a physical blemish must not enter the sanctuary or  
             approach the altar Lev. 21:23  

333. A Kohen with a physical blemish must not serve Lev. 21:17  

334. A Kohen with a temporary blemish must not serve Lev. 21:17  

335. One who is not a Kohen must not serve Num. 18:4  

336. To offer only unblemished animals Lev. 22:21  

337. Not to dedicate a blemished animal for the altar Lev. 22:20  

338. Not to slaughter it Lev. 22:22  

339. Not to sprinkle its blood Lev. 22:24  

340. Not to burn its fat Lev. 22:22  

341. Not to offer a temporarily blemished animal Deut. 17:1  

342. Not to sacrifice blemished animals even if offered by non-Jews  
             Lev. 22:25  

343. Not to inflict wounds upon dedicated animals Lev. 22:21  

344. To redeem dedicated animals which have become disqualified  
             Deut. 12:15  

345. To offer only animals which are at least eight days old Lev. 22:27  

346. Not to offer animals bought with the wages of a harlot or the animal  
             exchanged for a dog Deut. 23:19  

347. Not to burn honey or yeast on the altar Lev. 2:11  

348. To salt all sacrifices Lev. 2:13  

349. Not to omit the salt from sacrifices Lev. 2:13  

350. Carry out the procedure of the burnt offering as prescribed in the  
             Torah Lev. 1:3  

351. Not to eat its meat Deut. 12:17  

352. Carry out the procedure of the sin offering Lev. 6:18  

353. Not to eat the meat of the inner sin offering Lev. 6:23  

354. Not to decapitate a fowl brought as a sin offering Lev. 5:8  

355. Carry out the procedure of the guilt offering Lev. 7:1  

356. The Kohanim must eat the sacrificial meat in the Temple Ex. 29:33  

357. The Kohanim must not eat the meat outside the Temple courtyard  
             Deut. 12:17  
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358. A non-Kohen must not eat sacrificial meat Ex. 29:33  

359. To follow the procedure of the peace offering Lev. 7:11  

360. Not to eat the meat of minor sacrifices before sprinkling the blood  
             Deut. 12:17  

361. To bring meal offerings as prescribed in the Torah Lev. 2:1  

362. Not to put oil on the meal offerings of wrongdoers Lev. 5:11  

363. Not to put frankincense on the meal offerings of wrongdoers Lev. 3:11  

364. Not to eat the meal offering of the High Priest Lev. 6:16  

365. Not to bake a meal offering as leavened bread Lev. 6:10  

366. The Kohanim must eat the remains of the meal offerings Lev. 6:9  

367. To bring all avowed and freewill offerings to the Temple on the first  
             subsequent festival Deut. 12:5-6  

368. Not to withhold payment incurred by any vow Deut. 23:22  

369. To offer all sacrifices in the Temple Deut. 12:11  

370. To bring all sacrifices from outside Israel to the Temple Deut. 12:26  

371. Not to slaughter sacrifices outside the courtyard Lev. 17:4  

372. Not to offer any sacrifices outside the courtyard Deut. 12:13  

373. To offer two lambs every day Num. 28:3  

374. To light a fire on the altar every day Lev. 6:6  

375. Not to extinguish this fire Lev. 6:6  

376. To remove the ashes from the altar every day Lev. 6:3  

377. To burn incense every day Ex. 30:7  

378. To light the Menorah every day Ex. 27:21  

379. The Kohen Gadol ("High Priest") must bring a meal offering every day  
             Lev. 6:13  

380. To bring two additional lambs as burnt offerings on Shabbat Num 28:9  

381. To make the show bread Ex. 25:30  

382. To bring additional offerings on Rosh Chodesh (" The New Month")  
              Num. 28:11  

383. To bring additional offerings on Passover Num. 28:19  

384. To offer the wave offering from the meal of the new wheat Lev. 23:10  

385. Each man must count the Omer - seven weeks from the day the new  
             wheat offering was brought Lev. 23:15  

386. To bring additional offerings on Shavuot Num. 28:26  

387. To bring two leaves to accompany the above sacrifice Lev. 23:17  

388. To bring additional offerings on Rosh Hashana Num. 29:2  

389. To bring additional offerings on Yom Kippur Num. 29:8  

390. To bring additional offerings on Sukkot Num. 29:13  

391. To bring additional offerings on Shmini Atzeret Num. 29:35  

392. Not to eat sacrifices which have become unfit or blemished  
             Deut. 14.3  

393. Not to eat from sacrifices offered with improper intentions Lev. 7:18  

394. Not to leave sacrifices past the time allowed for eating them  
             Lev. 22:30  

395. Not to eat from that which was left over Lev. 19:8  

396. Not to eat from sacrifices which became impure Lev. 7:19  
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397. An impure person must not eat from sacrifices Lev. 7:20  

398. To burn the leftover sacrifices Lev. 7:17  

399. To burn all impure sacrifices Lev. 7:19  

400. To follow the procedure of Yom Kippur in the sequence prescribed in  
             Parshat Acharei Mot ("After the death of Aaron's sons...") Lev. 16:3  

401. One who profaned property must repay what he profaned plus a fifth  
             and bring a sacrifice Lev. 5:16  

402. Not to work consecrated animals Deut. 15:19  

403. Not to shear the fleece of consecrated animals Deut. 15:19  

404. To slaughter the paschal sacrifice at the specified time Ex. 12:6  

405. Not to slaughter it while in possession of leaven Ex. 23:18  

406. Not to leave the fat overnight Ex. 23:18  

407. To slaughter the second Paschal Lamb Num. 9:11  

408. To eat the Paschal Lamb with matzah and Marror on the night of the  
             fourteenth of Nissan Ex. 12:8  

409. To eat the second Paschal Lamb on the night of the 15th of Iyar 
              Num. 9:11  

410. Not to eat the paschal meat raw or boiled Ex. 12:9  

411. Not to take the paschal meat from the confines of the group Ex. 12:46  

412. An apostate must not eat from it Ex. 12:43  

413. A permanent or temporary hired worker must not eat from it Ex. 12:45  

414. An uncircumcised male must not eat from it Ex. 12:48  

415. Not to break any bones from the paschal offering Ex. 12:46  

416. Not to break any bones from the second paschal offering Num. 9:12  

417. Not to leave any meat from the paschal offering over until morning  
             Ex. 12:10  

418. Not to leave the second paschal meat over until morning Num. 9:12  

419. Not to leave the meat of the holiday offering of the 14th until the 16th  
             Deut. 16:4  

420. To be seen at the Temple on Passover, Shavuot, and Sukkot  
             Deut. 16:16  

421. To celebrate on these three Festivals (bring a peace offering)  
             Ex. 23:14  

422. To rejoice on these three Festivals (bring a peace offering)  
             Deut. 16:14  

423. Not to appear at the Temple without offerings Deut. 16:16  

424. Not to refrain from rejoicing with, and giving gifts to, the Levites  
             Deut. 12:19  

425. To assemble all the people on the Sukkot following the seventh year  
             Deut. 31:12  

426. To set aside the firstborn animals Ex. 13:12  

427. The Kohanim must not eat unblemished firstborn animals outside  
             Jerusalem Deut. 12:17  

428. Not to redeem the firstborn Num. 18:17  

429. Separate the tithe from animals Lev. 27:32  

430. Not to redeem the tithe Lev. 27:33  
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431. Every person must bring a sin offering (in the temple) for his  
             transgression Lev. 4:27  

432. Bring an asham talui (temple offering) when uncertain of guilt  
             Lev. 5:17-18  

433. Bring an asham vadai (temple offering) when guilt is ascertained  
             Lev. 5:25  

434. Bring an oleh v'yored (temple offering) offering (if the person is  
             wealthy, an animal; if poor, a bird or meal offering) Lev. 5:7-11  

435. The Sanhedrin must bring an offering (in the Temple) when it rules in  
             error Lev. 4:13  

436. A woman who had a running (vaginal) issue must bring an offering (in  
            the Temple) after she goes to the Mikveh Lev. 15:28-29  

437. A woman who gave birth must bring an offering (in the Temple) after  
            she goes to the Mikveh Lev. 12:6  

438. A man who had a running (unnatural urinary) issue must bring an  
             offering (in the Temple) after he goes to the Mikveh Lev. 15:13-14  

439. A metzora must bring an offering (in the Temple) after going to the  
             Mikveh Lev. 14:10  

440. Not to substitute another beast for one set apart for sacrifice  
             Lev. 27:10  

441. The new animal, in addition to the substituted one, retains  
             consecration Lev. 27:10  

442. Not to change consecrated animals from one type of offering to  
             another Lev. 27:26  

443. Carry out the laws of impurity of the dead Num. 19:14  

444. Carry out the procedure of the Red Heifer (Para Aduma) Num. 19:2  

445. Carry out the laws of the sprinkling water Num. 19:21  

446. Rule the laws of human tzara'at as prescribed in the Torah Lev. 13:12  

447. The metzora must not remove his signs of impurity Deut. 24:8  

448. The metzora must not shave signs of impurity in his hair Lev. 13:33  

449. The metzora must publicize his condition by tearing his garments,  
             allowing his hair to grow and covering his lips Lev. 13:45  

450. Carry out the prescribed rules for purifying the metzora Lev. 14:2  

451. The metzora must shave off all his hair prior to purification Lev. 14:9  

452. Carry out the laws of tzara'at of clothing Lev. 13:47  

453. Carry out the laws of tzara'at of houses Lev. 13:34  

454. Observe the laws of menstrual impurity Lev. 15:19  

455. Observe the laws of impurity caused by childbirth Lev. 12:2  

456. Observe the laws of impurity caused by a woman's running issue  
             Lev. 15:25  

457. Observe the laws of impurity caused by a man's running issue  
             (irregular ejaculation of infected semen) Lev. 15:3  

458. Observe the laws of impurity caused by a dead beast Lev. 11:39  

459. Observe the laws of impurity caused by the eight shratzim - Insects  
             Lev. 11:29  

460. Observe the laws of impurity of a seminal emission (regular  
             ejaculation, with normal semen) Lev. 15:16  
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461. Observe the laws of impurity concerning liquid and solid foods  
             Lev. 11:34  

462. Every impure person must immerse himself in a Mikveh to become  
             pure Lev. 15:16  

463. The court must judge the damages incurred by a goring ox Ex. 21:28  

464. The court must judge the damages incurred by an animal eating  
             Ex. 22:4  

465. The court must judge the damages incurred by a pit Ex. 21:33  

466. The court must judge the damages incurred by fire Ex. 22:5  

467. Not to steal money stealthily Lev. 19:11  

468. The court must implement punitive measures against the thief  
             Ex. 21:37  

469. Each individual must ensure that his scales and weights are accurate  
             Lev. 19:36  

470. Not to commit injustice with scales and weights Lev. 19:35  

471. Not to possess inaccurate scales and weights even if they are not for  
             use Deut. 25:13  

472. Not to move a boundary marker to steal someone's property  
             Deut. 19:14  

473. Not to kidnap Ex. 20:13  

474. Not to rob openly Lev. 19:13  

475. Not to withhold wages or fail to repay a debt Lev. 19:13  

476. Not to covet and scheme to acquire another's possession Ex. 20:14  

477. Not to desire another's possession Deut. 5:18  

478. Return the robbed object or its value Lev. 5:23  

479. Not to ignore a lost object Deut. 22:3  

480. Return the lost object Deut. 22:1  

481. The court must implement laws against the one who assaults another  
             or damages another's property Ex. 21:18  

482. Not to murder Ex. 20:13  

483. Not to accept monetary restitution to atone for the murderer  
             Num. 35:31  

484. The court must send the accidental murderer to a city of refuge  
             Num. 35:25  

485. Not to accept monetary restitution instead of being sent to a city of  
             refuge Num. 35:32  

486. Not to kill the murderer before he stands trial Num. 35:12  

487. Save someone being pursued even by taking the life of the pursuer  
             Deut. 25:12  

488. Not to pity the pursuer Num. 35:12  

489. Not to stand idly by if someone's life is in danger Lev. 19:16  

490. Designate cities of refuge and prepare routes of access Deut. 19:3  

491. Break the neck of a calf by the river valley following an unsolved  
             murder Deut. 21:4  

492. Not to work nor plant that river valley Deut. 21:4  

493. Not to allow pitfalls and obstacles to remain on your property  
             Deut. 22:8  
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494. Make a guard rail around flat roofs Deut. 22:8  

495. Not to put a stumbling block before a blind man (nor give harmful  
             advice) (Lifnei iver) Lev. 19:14  

496. Help another remove the load from a beast which can no longer carry  
             it Ex. 23:5  

497. Help others load their beast Deut. 22:4  

498. Not to leave others distraught with their burdens (but to help either  
             load or unload) Deut. 22:4  

499. Buy and sell according to Torah law Lev. 25:14  

500. Not to overcharge or underpay for an article Lev. 25:14  

501. Not to insult or harm anybody with words Lev. 25:17  

502. Not to cheat a sincere convert monetarily Ex. 22:20  

503. Not to insult or harm a sincere convert with words Ex. 22:20  

504. Purchase a Hebrew slave in accordance with the prescribed laws  
             Ex. 21:2  

505. Not to sell him as a slave is sold Lev. 25:42  

506. Not to work him oppressively Lev. 25:43  

507. Not to allow a non-Jew to work him oppressively Lev. 25:53  

508. Not to have him do menial slave labor Lev. 25:39  

509. Give him gifts when he goes free Deut. 15:14  

510. Not to send him away empty-handed Deut. 15:13  

511. Redeem Jewish maidservants Ex. 21:8  

512. Betroth the Jewish maidservant Ex. 21:8  

513. The master must not sell his maidservant Ex. 21:8  

514. Canaanite slaves must work forever unless injured in one of their  
             limbs Lev. 25:46  

515. Not to extradite a slave who fled to (Biblical) Israel Deut. 23:16  

516. Not to wrong a slave who has come to Israel for refuge Deut. 23:16  

517. The courts must carry out the laws of a hired worker and hired guard  
             Ex. 22:9  

518. Pay wages on the day they were earned Deut. 24:15  

519. Not to delay payment of wages past the agreed time Lev. 19:13  

520. The hired worker may eat from the unharvested crops where he  
             works Deut. 23:25  

521. The worker must not eat while on hired time Deut. 23:26  

522. The worker must not take more than he can eat Deut. 23:25  

523. Not to muzzle an ox while plowing Deut. 25:4  

524. The courts must carry out the laws of a borrower Ex. 22:13  

525. The courts must carry out the laws of an unpaid guard Ex. 22:6  

526. Lend to the poor and destitute Ex. 22:24  

527. Not to press them for payment if you know they don't have it Ex. 22:24  

528. Press the idolater for payment Deut. 15:3  

529. The creditor must not forcibly take collateral Deut. 24:10  

530. Return the collateral to the debtor when needed Deut. 24:13  

531. Not to delay its return when needed Deut. 24:12  

532. Not to demand collateral from a widow Deut. 24:17  
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533. Not to demand as collateral utensils needed for preparing food  
             Deut. 24:6  

534. Not to lend with interest Lev. 25:37  

535. Not to borrow with interest Deut. 23:20  

536. Not to intermediate in an interest loan, guarantee, witness, or write  
             the promissory note Ex. 22:24  

537. Lend to and borrow from idolaters with interest Deut. 23:21  

538. The courts must carry out the laws of the plaintiff, admitter, or denier  
              Ex. 22:8  

539. Carry out the laws of the order of inheritance Num. 27:8  

540. Appoint judges Deut. 16:18  

541. Not to appoint judges who are not familiar with judicial procedure  
             Deut. 1:17  

542. Decide by majority in case of disagreement Ex. 23:2  

543. The court must not execute through a majority of one; at least a  
             majority of two is required Ex. 23:2  

544. A judge who presented an acquittal plea must not present an  
             argument for conviction in capital cases Deut. 23:2  

545. The courts must carry out the death penalty of stoning Deut. 22:24  

546. The courts must carry out the death penalty of burning Lev. 20:14  

547. The courts must carry out the death penalty of the sword Ex. 21:20  

548. The courts must carry out the death penalty of strangulation  
             Lev. 20:10  

549. The courts must hang those stoned for blasphemy or idolatry  
             Deut. 21:22  

550. Bury the executed on the day they are killed Deut. 21:23  

551. Not to delay burial overnight Deut. 21:23  

552. The court must not let the sorcerer live Ex. 22:17  

553. The court must give lashes to the wrongdoer Ex. 25:2  

554. The court must not exceed the prescribed number of lashes  
             Deut. 25:3  

555. The court must not kill anybody on circumstantial evidence Ex. 23:7  

556. The court must not punish anybody who was forced to do a crime  
             Deut. 22:26  

557. A judge must not pity the murderer or assaulter at the trial Deut. 19:13  

558. A judge must not have mercy on the poor man at the trial Lev. 19:15  

559. A judge must not respect the great man at the trial Lev. 19:15  

560. A judge must not decide unjustly the case of the habitual transgressor  
             Ex. 23:6  

561. A judge must not pervert justice Lev. 19:15  

562. A judge must not pervert a case involving a convert or orphan  
             Deut. 24:17  

563. Judge righteously Lev. 19:15  

564. The judge must not fear a violent man in judgment Deut. 1:17  

565. Judges must not accept bribes Ex. 23:8  

566. Judges must not accept testimony unless both parties are present  
             Ex. 23:1  
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567. Not to curse judges Ex. 22:27  

568. Not to curse the head of state or leader of the Sanhedrin Ex. 22:27  

569. Not to curse any upstanding Jew Lev. 19:14  

570. Anybody who knows evidence must testify in court Lev. 5:1  

571. Carefully interrogate the witness Deut. 13:15  

572. A witness must not serve as a judge in capital crimes Deut. 19:17  

573. Not to accept testimony from a lone witness Deut. 19:15  

574. Transgressors must not testify Ex. 23:1  

575. Relatives of the litigants must not testify Deut. 24:16  

576. Not to testify falsely Ex. 20:13  

577. Punish the false witnesses as they tried to punish the defendant  
             Deut. 19:19  

578. Act according to the ruling of the Sanhedrin Deut. 17:11  

579. Not to deviate from the word of the Sanhedrin Deut. 17:11  

580. Not to add to the Torah commandments or their oral explanations  
             Deut. 13:1  

581. Not to diminish from the Torah any commandments, in whole or in  
             part Deut. 13:1  

582. Not to curse your father and mother Ex. 21:17  

583. Not to strike your father and mother Ex. 21:15  

584. Respect your father or mother Ex. 20:12  

585. Fear your father or mother Lev. 19:3  

586. Not to be a rebellious son Deut. 21:18  

587. Mourn for relatives Lev. 10:19  

588. The High Priest must not defile himself for any relative Lev. 21:11  

589. The High Priest must not enter under the same roof as a corpse  
             Lev. 21:11  

590. A Kohen must not defile himself (by going to funerals or cemeteries)  
             for anyone except relatives Lev. 21:1  

591. Appoint a king from Israel Deut. 17:15  

592. Not to appoint a convert Deut. 17:15  

593. The king must not have too many wives Deut. 17:17  

594. The king must not have too many horses Deut. 17:16  

595. The king must not have too much silver and gold Deut. 17:17  

596. Destroy the seven Canaanite nations Deut. 20:17  

597. Not to let any of them remain alive Deut. 20:16  

598. Wipe out the descendants of Amalek Deut. 25:19  

599. Remember what Amalek did to the Jewish people Deut. 25:17  

600. Not to forget Amalek's atrocities and ambush on our journey from  
             Egypt in the desert Deut. 25:19  

601. Not to dwell permanently in Egypt Deut. 17:16  

602. Offer peace terms to the inhabitants of a city while holding siege, and  
             treat them according to the Torah if they accept the terms Deut. 20:10  

603. Not to offer peace to Ammon and Moab while besieging them  
             Deut. 23:7  

604. Not to destroy fruit trees even during the siege Deut. 20:19  
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605. Prepare latrines outside the camps Deut. 23:13  

606. Prepare a shovel for each soldier to dig with Deut. 23:14  

607. Appoint a priest to speak with the soldiers during the war Deut. 20:2  

608. He who has taken a wife, built a new home, or planted a vineyard is  
             given a year to rejoice with his possessions Deut. 24:5  

609. Not to demand from the above any involvement, communal or military  
             Deut. 24:5  

610. Not to panic and retreat during battle Deut. 20:3  

611. Keep the laws of the captive woman Deut. 21:11  

612. Not to sell her into slavery Deut. 21:14  

613. Not to retain her for servitude after having sexual relations with her  
             Deut. 21:14  

Here are some other attempts to count the commandments 

• Sefer ha-Mitzvoth ("Book of Commandments") by Rabbi Saadia Gaon  

• Sefer ha-Chinnuch ("Book of Education"), attributed to Rabbi Aaron ha-Levi 
of Barcelona (the Ra'ah);  

• Sefer ha-Mitzvoth ha-Gadol ("Large book of Commandments") by Rabbi 
Moses ben Jacob of Coucy;  

• Sefer ha-Mitzvoth ha-Katan ("Small book of Commandments") by Rabbi 
Isaac of Corbeil;  

• Sefer Yere'im ("Book of the [God-]fearing") by Rabbi Eliezer of Metz  

• Sefer ha-Mitzvoth by Rabbi Yisrael Meir Kagan (the "Chafetz Chaim") - this 
work only deals with the commandments that are valid in the present time.  
 

In Torah Min Hashamayim ("Heavenly Torah"), Conservative Judaism's Rabbi 

Abraham Joshua Heschel writes: 

“Judah ibn Bal'am denigrates those who number the mitzvot, and who attempt "to 

force their count to equal 613." In his opinion, this is impossible, for if we were to 

count all of the mitzvot, including those that were temporary commandments and 

those that were intended to endure, the number would be far greater than 613. "And 

if we confined ourselves only to those that endure, we would find fewer than this 

number." (Behinat Hamitzvot Rabbi Yehiel Mikhel Gutmann, Breslau, 1928, p.26)  
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Despite these misgivings, the idea that there are 613 commandments became 

accepted as normative in the Jewish community. Today, even among those who do 

not literally accept this count as accurate, it is still a common practice to refer to the 

total system of commandments within the Torah as the "613 commandments". It 

has come symbolically to mean “The total commandments of God.” 

THE 13 PRINCIPLES OF FAITH  
  

In his commentary on the Mishna (tractate Sanhedrin, chapter 10), Maimonides 

formulates his 13 principles of faith. They summarized what he viewed as the 

required beliefs of Judaism with regards to: 

1. The existence of God  

2. God's unity  

3. God's spirituality and incorporeality  

4. God's eternity  

5. God alone should be the object of worship  

6. Revelation through God's prophets  

7. The preeminence of Moses among the prophets  

8. God's law given on Mount Sinai  

9. The immutability of the Torah as God's Law  

10. God's foreknowledge of human actions  

11. Reward of good and retribution of evil  

12. The coming of the Jewish Messiah  

13. The resurrection of the dead  

These principles were controversial when first proposed.  But today Orthodox 

Judaism holds these beliefs to be obligatory. Two poetic restatements of these 

principles (Ani Ma'amin and Yigdal) eventually became canonized in the "siddur" 

(Jewish prayer book). 
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Talmudic Sources Concerning 

Prayer Shawls and Threads 

 

Legal Issues 

 

• Defining the term, "threads": Menachot 41b, 42a 

• Whether the commandment is person-based, or garment-based: Shabbat 

131a-b; Menachot 41a, 42b 

• Whether having threads on all of the four corners constitutes four separate 

commandments, or they are all necessary to fulfill a single commandment: 

Menachot 37b-38a 

• Not travelling 4 cubits without threads: Shabbat 118b 

• Doing the commandment with beautiful threads: Shabbat 133b 

• Whether Kohanim are obligated: Menachot 43a 

• Whether women are obligated: Succah 11a [See Rashi"LePirzuma"]; 

Menachot 43a 

• Whether blind people are obligated: Menachot 43a 

• When minors become obligated: Succah 42a 

• Whether slaves wear them: Menachot 43a 

• Putting them on a corpse before burial: Menachot 41a 

• Requiring that one separate the threads: Menachot 42a 

• The threads are items of a commandment, not items of intrisic 

holiness, and so may be disposed of after their use is finished: Megillah 26b 

  

The Garment 

• The minimum size of such a garment: Menachot 40b-41a 
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• Validity of threads for an undersized garment: Menachot 40b-41a 

• A borrowed garment: Menachot 44a 

• A garment which is entirely dyed blue: Menachot 38b, 41b 

• A garment with 5 corners: Menachot 43b 

• A garment with 3 corners: Menachot 43b 

• Making wool threads for a garment of flax: Menachot 39a, 39b-40b 

• Making flax threads for a garment of wool: Menachot 39b 

• A garment of various types of silk: Menachot 39b 

• A nighttime garment: Menachot 40b, 41a, 46a 

• A garment which is stored in a box, where it is [not] intended for eventual 

wearing: Menachot 41a 

• A garment which has a corner, or some other part, made of leather: 

Menachot 40b 

• A garment which is currently folded in half, and not sewn up, partly sewn, or 

fully sewn: Menachot 41a 

• If the garment is torn, more or less than 3 finger-breadths from the corner: 

Menachot 41a 

• Attaching a section of another garment to this one: Menachot 41a 

 

The Threads 

• Threading the dyed threads on the intermediate days of holidays, in an 

altered manner: Moed Katan 19a [2x] Minimum/Maximum length of the 

threads: Menachot 41b-42a 

• Using stolen threads: Succah 9a 

• Using threads which already extend, as loose threads, from the garment: 

Menachot 42b 

• Requiring that the threads be created with intent for use for the 

commandment: Succah 9a; Menachot 42b 
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• Whether the material of the threads is determined by the material in the 

garment ["Min Kanaf"]: Menachot 38a, 38b, 39a, 39b 

• The validity of threads which are truncated, depending upon the size of the 

remainder: Menachot 38b, 39a, 41b 

• Using threads of wool and linen: Menachot 39b 

• Using threads which will create, with the garment, a mixture of wool and 

linen, in Jerusalem: Menachot 40a 

 

Blue Dye 

 

• Description of the snail from which the dye is taken: Menachot 44a 

• The snail from which the blue dye for threads is extracted, was found in 

Zevulun's portion in Israel: Megillah 6a 

• Definition of the color of blue dye: R. Berachot 9b "Techelet" 

• How the dye is processed: Menachot 42b 

• The dye's color, as reminiscent of the sea, which reminds of the heavens, 

which reminds of the Divine Throne: Menachot 43b 

 

The White Threads 

 

• Dyeing the "white" threads to be the same color as the garment: Menachot 

41b 

• The white as threads he holier threads: Menachot 39a [See Rashi] 

• Whether threads are valid without white threads: Menachot 38a-b 

• Whether white threads must precede the blue, or this is just the ideal format: 

Menachot 38a-b 

• It is worse to not have the white threads than to not have the bluedyed 

threads, because the white threads are easier to get: Menachot 43b 
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Making Threads 

 

• Whether one makes a blessing on making threads: Menachot 42a 

• Using threads which were connected to the garment beforehand: Succah 9a, 

11a-b; Menachot 40b [2x] 

• Moving threads from one article of clothing to another: Pesachim 101a; 

Menachot 41a-b 

• Threads made by a gentile: Menachot 42a-b 

• Whether one may sell theads to a gentile, and why there should be a 

concern: Menachot 43a 

• Dyeing the blue thread with intent for the sake of the commandment: Eruvin 

96b; Menachot 42b 

 

Wearing Threads 

 

• Making a blessing on each donning of threads: Menachot 43a 

• The Lord puts one who doesn't wear threads in ex-communication: Pesachim 

113b 

• Reward for care in commandment of threads: Shabbat 118b 

• One should always be wearing threads: Shabbat 153a 

• Exemption of a merchant of threads from other commandments while 

engaged in marketing the threads: Succah 26a 

• Wearing invalid threads outside on Shabbat: Shabbat 139b; Menachot 37b-

38a 

 



 

There are a number of symbolisms in the knots that are used to separate the 

windings.  The four strings represents the four corners of the world and the whole 

mankind.  One of them is the blue string, the extension of God’s glory which came 

and dwell among mankind as a Man.  This is the servant which ties all mankind in 

its final redemptive process.  Four strings are taken and forms a doubling to make 8 

strings.  These strings are knotted 5 times to form a Tzitzit.  The five knots tied in 

each tassel can be viewed as symbolic of the five Books of Moses:  Genesis, 

Exodus, Leviticus, Numbers, and Deuteronomy.   

 

Each of the 4 tzitzit have 8 strings, making a total of 32 strings. Thirty-two is the 

numeric value of the Hebrew word for "HEART". 

 

 

The tzitzit's loose strings represent God's 'heart strings'.  God is always trying to 

reach out man in love.   
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The knots and windings are also considered symbolic of the Shema (shem-ah): 

Shema Yisrael Adonai Elohenu Adonai Echad – Hear Oh Israel, the Lord is our 

God, the Lord is One [Deuteronomy 6:4]. 

 

The five knots can be viewed as representing the first five (Hebrew) words of the 

Shema. The last word, Echad, is represented by the windings between the knots. 

Echad means ``one.'' The windings bind the knots into a single unit. 

 

613 mitzvot (or 613 Commandments. Hebrew:  transliterated as 

Taryag mitzvot; TaRYaG is the acronym for the numeric value of "613.   According 

to the main source, of these 613 commandments, 248 are mitzvot aseh ("positive 

commandments") and 365 are mitzvot lo taaseh ("negative commandments"). 365 

corresponded to the number of days in a solar year and 248 was at that time 

believed to be the number of 

bones or significant organs in the human body. 

 
 

“Two-House" tzit-tzit. 
 
The white strings form 12 strands (6 for Judah & 6 for Ephraim) representing two 

Houses of Israel. The Houses are then split, again and again braided together 

representing the re-unification of the two Houses.  The lost tribes are today 

absorbed into the Gentile world.  Thus under the binding force of the servant 

messiah, the Jews and the Gentiles will blend into one body of Christ. 
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Blessings for putting on a Tallit Gadol 

 

On inspection of the Tzitzit 

Barkhie nefshie et adonai, adonai ehlohay gadaltah m'od, vhadar lavashtah. Oteh 

aur kasal'mah, noteh shamahyim kah'rieah 

Bless, O my soul, you Lord, Lord my God, You are very great; glory and majesty 

You have worn; donning light as a garment, stretching out the heavens like a curtain 

 

  

Before putting on the Tallit 

 Barukh atah adonai ehlohaynu melekh haolam, asher kied'shanu b'mitzvotav 

v'tzievanu lhiet'atayf batzitzit 

Blessed are You, Lord, our God, King of the universe, Who has sanctified us with 

His commandments and has commanded us to wrap outselves in fringes. 

 After wrapping the Tallit around the body 

 

Mah yakahr Khas'd'khah ehlohiym uvnay adam b'tzayl k'nahfehkhah 

yehkhehsahyun. Yier'v'yun miedehshen baytehkhah v'nahkhal ahdahnehkhah 
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tahsh'kaym. Kie em'kha m'kor khayiym, b'or'khah niereh aur. M'shokh khas'd'khah 

l'yod'ehkhah, v'tzied'kaht'khah l'yiesh'ray layv 

"How precious is Thy lovingkindness, O God! 

And the children of men take refuge in the shadow of Thy wings. 

They are abundantly satisfied with the fatness of Thy house; 

And Thou makest them drink of the river of Thy pleasures. 

For with Thee is the fountain of life; 

In Thy light do we see light. 

O continue Thy lovingkindness unto them that know Thee; 

And righteousness to the upright in heart." (Psalms 36:8-11) 

 

The Blessing for Putting on a Tallit 

 Opening the shawl 

You cannot just open the Tallith in just about anyway you wish. There is a certain 

technique and style, which needs to be used when you open out this prayer shawl. 

You need to open out the shawl with both of your hands. The technique of doing 

this should be such that the atara or collar is easily seen. The atara must be facing 

upwards and should be placed facing you.  What is written there is the often the 

blessing itself. 

Recitation of blessing 

Once you open the prayer shawl you need to recite the blessing. The blessing is as 
follows: 
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The blessing that is said before putting on the Tallit 

                         

Baruch ata Adonai elohaynu melech ha'olam asher kidshanu bemitzvotav l'hitatef 
ba'tzitzit.  

Praised are you, Lord our G-d, Sovereign of the Universe, who has made us holy 

with the Mitzvot and instructed us to wrap ourselves with tzitzit.  

Kissing the atarah 

Once you have recited the blessing completely, you need to kiss the atarah two 

times. The first time, you need to kiss the atarah at the place where the last word of 

the recited blessing has been embroidered and the second time you need to kiss 

the atarah where the first word of the recited blessing has been embroidered. Some 

people choose to kiss the atarah while others do not. However, if you wish to 

maintain the sanctity of wearing the Tallith then it is better you kiss the atarah two 

times. 

Putting the prayer shawl on 

Once you recite the blessing and kiss the atarah, you will need to put the Tallith on 

properly. You need to hold the prayer shawl around the shoulders and keep over 

the head.  

Make sure to follow this with a quiet moment when you just meditate and reflect 

upon the day’s events. This is the central purpose of the Tallith – to provide you with 

a quiet space of your own to meditate and think. It is a space where you thank God 
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and realize His mightiness. Once you have meditated you need to adjust the prayer 

shawl on top of your shoulders so that they rest in a comfortable position. 

Women and the Prayer Shawl 

 Until recently,  women were not allowed to wear a prayer shawl in Judaism. They 

were not even counted in the general genealogy unless it is special situation. In a 

historic environment which was essentially male dominated.  The laws actually 

protected the rights of women all through history.  Today in a more egalitarian 

society women may wear tallit if they choose to though they are not obligated 

according to the law.  There is nothing that stops them from it within the law.  

Torah's guidance is to put fringes on their garments of all the people of Israel.  

In the Talmudic era Reb Yehudah actually permitted fringes to the aprons of the 

women in his household. The passage says: "All must observe the law of tzitzit, 

Cohanim, Levites and Israelites, converts, women and slaves."  
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PART SEVEN 

A Mystical InterpretaA Mystical InterpretaA Mystical InterpretaA Mystical Interpretation tion tion tion     
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 the Tallit and Tzitzit the Tallit and Tzitzit the Tallit and Tzitzit the Tallit and Tzitzit    
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 MYSTICAL INTERPRETATION OF TZITZIT 

 

In the mystic tradition of Jewish Kabballah which is claimed to be handed down 

from Moses to the present day through the oral tration, the cosmos is essentionly 

generated as an extension of God’s creative energy.   The main stages in the 

creative process resulting from the progressive self-screening of the Divine light 

known as tzimtzum.  This concept arise out of the fact that since there is nothing 

other than God to start with, the question arises, “Where did God create?”  Hence it 

is inevitable that even the cosmos must be within him.  Before creation only God 

existed. Upon desiring to create independent reality and consciousness, He first 

revealed, to Himself, as it were, His Infinite Light.  Tzimtzum  םוצמצ ṣimṣūm 

"contraction" or "constriction" is a term used in the Kabbalalistic teaching of Isaac 

Luria, explaining his concept that God began the process of creation by 

"contracting" his infinite light in order to allow for a "conceptual space" in which a 

finite and seemingly independent worldcould exist. This contraction, forming an 

"empty space" (יונפה ללח) in which creation could begin, is known as the Tzimtzum. 

the first creative act was this voluntary humbling of God as He made room for the 

other forms of life He was to create. 

 



MYSTERIES OF THE TALLIT, THE TZITZIT AND THE TEKHLET 

-------------------------------------------------------------------------------------------------- 

 132 

Because the Tzimtzum results in the conceptual "space" in which the physical 

universe and free will can exist, God is often referred to as "Ha-Makom" (םוקמה lit. 

"the place", "the omnipresent") in Rabbinic literature. The four worlds of the 

universe is nothing but the extension of God within this space. The Hebrew world 

for “World” or Universe is olam which is derived from the root word םלע meaning 

"concealment". It is the covering of God .  God is concealed in universe and is 

immanent and yet transcends it.   

 

Chassidic Explanation of the extension is given in analogy  of a person and his 

speech. The source of this analogy is essentially Genesis Chapter 1, where God 

"spoke" to create heaven and earth. “God said” and it came into existence.  This 

concealment is necessary in order to maintain free will of the Sons of God who exist 

in all the four worlds. The various stages of creation are often called "worlds"--a 

term which is used to denote various developments in the creative process, as well 

as levels of consciousness and spiritual phases 

 The four worlds are: Atzilut, Beriah, Yetzirah and Asiyah, often referred to by their 

acronym Abiya corresponding to the worlds of Divine, Spiritual, Mental and Material 

realm of existence.   These are all interpenetrating worlds or dimensions.  A corner 

is a point where two edges no longer can continue on their own separate paths, but 

rather each limits the other, thereby forming a corner.    

  "Bless the Lord, O my soul! O Lord, my God, You are very great; You have clothed 

Yourself with majesty and glory. You cover with light like a garment, stretch out the 

heavens like a hanging." The garment of the tallit, then, is compared to a garment of 

light, and the tzitzit are compared to the heavens stretching and hanging downward.   

Again the Garment is like the Logos and the tzitzit is the realization of the concept in 
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Logos.  After all all creation is word becoming flesh.  So reality that we experience is 

the reflection of the more real realms of the higher dimensions. 

 

Thus, from a mystical perspective, the cloth of the tallit, the prayer shawl represents 

true reality; therefore it is substantial. Physical reality is less real, so it is 

represented by the area of non-cloth., by a void. From the perspective of the tallit, 

the created reality would be non-reality and nonexistence except for the tzitzit that 

stretch forth from real reality, extending reality also to the created realms.  
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Since God is Reality, the extension however concealed are also real and not 

illusion.  The Ilusionary theorists has to rely on the idea that the universe is just a 

thought in Ayn Sof’s mind and there are no real contractions or extension.    

If the "Infinite" did not restrict itself, then nothing could exist—everything would be 

overwhelmed by God's totality. Thus existence requires God's transcendence.  The 

concealment provides for the free will and the possibility of evil in creation.  This in 

turn will require repair through provisions of commandments and law to guide till 

redemption through the mesia’s broken body. 
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"The Divine life-force which brings all creatures into existence must constantly be 

present within them... were this life-force to forsake any created being for even one 

brief moment, it would revert to a state of utter nothingness, as before the 

creation..."  This understanding is supported by various biblical teachings: "You 

have made the heaven... the earth and all that is on it... and You give life to them 

all" (Nehemiah 9:6); "All the earth is filled with God's Glory" (Numbers 14:21); 

"God's Glory fills the world" (Isaiah 6:3). Creation therefore requires God's 

immanence 

 

 "You cover with light like a garment."  This is the Tallit of God which is light itself as 

the starting of creation.  Just as there is a woven fabric, the cosmos is woven and 

intermixed. But then this is not just one dimension.  It has several dimensions 

forming the corners.  It does not end there.  From each corner is further extensions 

which we call Physical Realities.  
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 Yechezkel Gold in his article provides a mnemonics:   

“The letters of God's name provide the answer. Besides constituting a unity, as the 

verse states: "The Lord is One", each letter has its own individual signification.  

The yud reflects intrinsic, eternal reality most purely. Analogous to what was 

described earlier, it does not extend down to the line, to the created reality of this 

world, but is separate from it, hovering above.  

The hai at the beginning of a word means "the". Whereas without "the", a noun 

is indefinite, the word "the" renders it definite and denoted. The hai makes the 
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separateness and ungraspable character, itself, of the yud definite, and thereby, 

somewhat closer to the line, to created reality. Nevertheless, it represents the 

resolution of pure spirituality, and does not really extend to created being.  

The vov means "and". It adds something to what was previously there. It is the 

true source of created reality in the Ayn Sof, denoting that the intrinsic reality of yud 

and hai can not contain the Infinite Light, which extends outward to create a new, 

non-intrinsic reality, too. Thus, unlike the yud, it extends down to the line, extending 

its souce in intrinsic reality even to created reality.  

Like the first hai, the second one renders the previous letter definite. Thus, just 

as the first hai represents the King, the yud, being on His throne, in the court and 

presence of His spiritual subjects, so the second hai represents the actual creation 

of a new reality through the extension of the Ayn Sof toward creation, represented 

by the vov.  

That is, the vov links the intrinsic and created realities. How is it possible to connect 

a reality whose very nature is to be intrinsic and therefore separate, immutable and 

spiritual to a realm whose character is definite, new, and tends toward physicality 

and thus to transience?  

The tallit provides us with the answer. The tallit represents a reality whose very 

nature is to be intrinsic and therefore separate, eternal, immutable and spiritual, and 

the edges represent the separateness of that reality. From that perspective, no new, 

created realm could ever exist. Moreover, it would seem impossible for two edges to 

come together, let alone to limit each other. After all, each edge is separate, eternal, 

immutable and spiritual in character. If, nevertheless, they do come together and do 

limit each other, it represents a domain well above and not contained by the 
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intrinsic, eternal and immutable reality. This is the origin of the vov: the dimension of 

the Ayn Sof so infinite that it is not even contained by the intrinsic and eternal.” 

Isaac Luria introduced three central themes into kabbalistic thought, Tzimtzum, 

Shevirat HaKelim (the shattering of the vessels), and Tikkun (repair). These three 

are a group of interrelated, and continuing, processes. Tzimzum describes the first 

step in the process by which God began the process of creation by withdrawing his 

own essence from an area, creating an area in which creation could begin. Shevirat 

HaKelim describes how, after the Tzimtzun, God created the vessels (HaKelim) in 

the empty space, and how when God began to pour his Light into the vessels they 

were not strong enough to hold the power of God's Light and shattered (Shevirat). 

The third step, Tikkun, is the process of gathering together, and raising, the sparks 

of God's Light that were carried down with the shards of the shattered vessels. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The redemption of the fallen creation is done by the incarnation of God within the 

creation.  This is represented in the tzitzit  by the blue (teklet) thread. The teklet 
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speak of the heavens, the abode of the Ayn.   The function of the blue thread – the 

incarnation - is to bind the white thread – the scattered disunited mankind - to form 

a unity so that they may not fall apart or shredded.  This represents Mesia the 

Servant, who so loved the world that he gave himself.   
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Prayer Shawl 
and 

Bible Manners and Customs 

 
The Prayer Shawl, (aka. tallis, tallit, talis) is a religious symbol, a garment, shroud, 

canopy, cloak which envelops the Jew both physically and spiritually, in prayer and 

celebration, in joy and sorrow. While some other Jewish garments or objects might 

be treated more casually, the tallit is a special personal effect, generally used for 

many years or a lifetime and never discarded. Most Jewish men (and some women) 

own very few tallitot in their lifetimes. A threadbare tallit is treated with great respect, 

as if it had a mantle of holiness, acquired from years of use. Although there is no 

mandatory tradition, in Conservative, reform, and otherwise nonreligious families a 

tallit, as well as tefillin, is likely to be given as a special gift, from father to son, from 

father-in-law to son-in-law, or from teacher to student. It might be purchased to 

mark a special occasion, such as a wedding, a bar/bat mitzvah, or a trip to Israel. 

When a man dies, it is traditional that he be buried dressed only in his kittel, with his 

tallit is draped over him. 

Anyone attending an orthodox synagogue today will see that the men are all 

wearing prayer shawls. It is a very important part of Jewish life. Learning about this 

sacred garment will teach many exciting lessons from other Bible stories, even in 

the New Testament! It is used at all major Jewish occasions: circumcisions, bar 

mitsvahs, weddings and burials.  
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It protects the scrolls of the Torah when they are moved. 
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It inspired the Jewish flag.  

Three separate people had the same idea. They just unfurled the prayer shawl and 

added the Shield of David and created the flag of Israel. 

 
 
 
 
 
The dead are wrapped in it when they are buried. 
 
 

 
 

After death, Jews are buried with varying customs, depending on where they are to 

be buried. In the Diaspora, burial takes place within a plain, wooden casket. The 

corpse is collected from the place of death (home, hospital, etc.) by the chevra 
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kadisha (burial committee). After a ritual washing of the body , the body is dressed 

in a kittel (shroud) and then a tallit. One of the tzitzit is then cut off. 

 

In the Land of Israel, burial is without a casket, and the kittel and tallith are the only 

coverings for the corpse. 

 

In addition to tahrihim, the shroud, (Shrouds are white and entirely hand-stitched. 

They are made without buttons, zippers, or fasteners) Tahrihim swaddle the entire 

body, including the face, so that the deceased is both clothed and protected against 

the gaze of other people. These shrouds symbolize purity, simplicity, and dignity. 

Shrouds have no pockets. They, therefore, can carry no material wealth. The 

clothes to be worn should be appropriate for one who is shortly to stand in judgment 

before God Almighty, Master of the universe and Creator of man. Hence some Jews  

wrapped their dead in the prayer shawl (tallit) in which the deceased prayed. Every 

tallit is tied with four sets of knotted fringes (tzizit), which symbolize the 

commandment (mitzvot) incumbent upon Jews. Before the tallit is placed on a body 

for burial, however, one of the sets of fringes is cut to demonstrate that the person 

is no longer bound by the religious obligations of the living. 

 

 



 M. M. NINAN 

------------------------------------------------------------------------------------------------- 

 145 

Proof of Resurrection: 
Jesus folded his Tallit when he arose from the dead. 

 
Yeshua, the Messiah, also was put in the tomb with His prayer 

shawl about His head as was the custom of burial. The TALLIT, 

which the KJV Holy Bible calls the napkin, is one of the many great infallible proofs, 

as Jesus showed Himself ALIVE after his death on the cross. 

 

John 20:6-8 we read, "Then cometh Simon Peter following him, and went into the 

sepulchre, and seeth the linen clothes lie, And the napkin, that was about his head, 

not lying with the linen clothes, but wrapped together in a place by itself. Then went 

in also that other disciple, which came first to the sepulchre, and he saw, and 

believed." 

 

As Peter and then John entered the empty tomb, they saw something that 

immediately convinced them that the resurrection of Yeshua was irrefutable fact. 

This is just a single small example of the richness of the proof of the resurrection. It 

also shows why Gentiles should rejoice that the Jewish Roots of the Gospel are 

being restored by the modern Messianic movement. 

 

Yeshua knew that when Simon Peter burst into the tomb and found it empty, Peter 

would think the Romans had somehow disposed of the body. That is why Yeshua, 

at the time of His resurrection, on Saturday, the Sabbath, Nissan 17, three days and 

nights after His death on the cross on Wednesday, Nissan 14, 30AD, folded His 

Tallit. Yeshua took the time to precisely fold His prayer shawl, His TALLIT, and lay it 

apart from the other grave wrappings. 

 

When Peter saw the tallit, as only Yeshua would fold it, he knew that the Romans 

did not take the body; because, if they had, NO WAY would they have folded, or 
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even known how Yeshua folded His tallit. Yeshua MUST be alive to fold that tallit, 

Yeshua's way, as Peter and John knew very well. 
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Prayer Closet 

 

 

 

TALITH contains two Hebrew words; TAL meaning tent and ITH meaning little. 

Thus, you have LITTLE TENT. Each man had his own little tent. Six million Jews 

could not fit into the tent of meeting that was set up in the Old Testament. 

Therefore, what was given to them was their own private sanctuary where they 

could meet with God. Each man had one! His Prayer Shawl or Talith. They would 

pull it up over their head, forming a tent, where they would begin to chant and sing 

their Hebrew songs, and call upon God. It was intimate, private, and set apart from 
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anyone else -- enabling them to totally focus upon God. This was their prayer 

closet! 

 
 

 
 

Matthew 6:6 tells us to enter into our "closet" for prayer. When a Jewish man puts 

on his prayer shawl, he closes himself in and shuts out the world. This effectively 

becomes his "prayer closet" and this was an image in the mind of Matthew when he 

wrote the admonition of Jesus. 
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The Wings 
 

Jewish weddings are sometimes performed under a prayer shawl held up during the 

ceremony by four poles called a chupa or huppah. In Mid East culture they cast a 

garment over one being claimed for marriage. In Numbers 15:38 the word 

translated border or corner is a Hebrew word which can also be translated wings as 

it is some seventy-six times in the biblical text. For this reason, the corners of the 

prayer shawl are often called wings. 

 

 

 

Lord speaks to Jerusalem 

Ezekiel 16:8, , "and I spread my wing over thee, and covered thy nakedness," 

Psalm 91 "abide under the shadow of the Almighty " and "under His wings." 

Malachi 4:2 "But to you who fear My name the Sun of Righteousness shall arise  

with healing in His wings"; 
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As the tallit was placed over the head, it formed his own tent. WINGS of the 

garment were formed when the arms were held out. For this reason, the corners of 

the prayer shawl are often called "wings." During the first century there were several 

traditions associated with the tzitzit concerning Messiah. One was that these 

knotted fringes possessed healing powers.   The same word used in Numbers 

15:38 for corner is used in Malachi 4:2 for wings. With this understanding in mind, 

an ancient Jew under the prayer shawl could be said to be dwelling in the secret 

place of the Most High and under His wings (Ps. 91:1-4).  

 
 

Ruth and Boaz 

 
In the book of Ruth, Ruth found herself at the feet of Boaz. According to the Levirate 

system Ruth was expected to get children to keep her husbands family through the 

kinsmen of her husband, this move was too fast for Boaz. This was a direct claim 

for that right from Ruth. 

 

Ruth 3:9 He said, "Who are you?" And she answered, "I am Ruth, your 

maidservant; spread your skirt over your maidservant, for you are next of kin." 

 

She had the right to be covered by her Jewish spouses Talis as a symbolic 

expression of marriage symbol. Ruth was also indicating that it was her legal right in 

accordance with the commandments which the Tiztzit reminded. She was taking the 

cover of the law of Moses. 
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Deu 25:5 "If brothers dwell together, and one of them dies and has no son, the wife 

of the dead shall not be married outside the family to a stranger; her husband's 

brother shall go in to her, and take her as his wife, and perform the duty of a 

husband's brother to her.  
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It is interesting to note that a similar custom still prevails at an orthodox Jewish 

wedding, when the bridegroom covers his bride with his tallit, his prayer shawl, with 

its tassels at each corner, signifying that he is taking her into his care. 

 

 

 

The hem of a Jew's garment was not, as in modern clothes, a simple fold of the 

cloth, sewn down to prevent the edge from fraying. It was a decorative feature that 

made a statement about the status and importance of the wearer. The people of 

other nearby nations also had this custom. In texts found in Mesopotamia, 

references indicate that the removal of the fringe of a man's garment was the 

equivalent of removing part of his personality. To cut off the hem of a wife's garment 

was regarded as divorcing her. Tablets have been found with the impression of a 

fringe as the mark of the individual, a personal seal or signature. 

 
In New Testament times, ordinary people only wore a tallit on special occasions, if 

at all. It was the Pharisees who seem to have worn it regularly and, apparently in 

some cases, often for show. 
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Jesus expresses no disapproval of the custom itself but he does condemn the extra 

long fringes that they affected to display their piety [Matthew 23:5]. Thus the hem or 

fringe of a garment indicated the rank or personality of the wearer. 

 

David and Saul 

 

When David spared Saul's life, he took away evidence that he had him in his power: 

"Then David arose, and cut off the skirt (hem) of Saul's robe privily," 1 Samuel 24:4.  

 

Why did David do this, and why did his conscience smite him for having done it? 

Was there some special significance in what he had done? In fact the act of cutting 

off the skirt (fringe) of Saul's robe was of very great significance, which Saul was 

not slow to recognize. When the shouting began next day Saul said: "And now, 

behold, I know well that thou shalt surely be king, and that the kingdom of Israel 

shall be established in thine hand" (1 Sam. 24:20). David had robbed Saul of his 

status symbol, the fringe of his robe that identified him as king. The fringes on the 

garment were a status symbol. 
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Elijah and Elisha 
 

The Prophet Elijah passed his mantle on to Elisha in II Kings 2. Many believe that 

this mantle was actually his Talis and was symbolic of the power of prayer that 

Elijah had saturated that mantle with. This mantle that Elijah left behind as he was 

taken up by a whirlwind into heaven, was what Elisha struck and parted the waters 

with. Elijah's mantle was a status symbol. 

 

It will be remembered that Jesus castigated the Pharisees for enlarging their fringes 

(Matt. 23:5), the inference being that they were thereby trying to magnify their 

importance. Despite this, he must sometimes have worn one himself as the story of 

the woman who touched the hem of his garment suggests [Luke 8:43, 44].  What 

was the significance of the hem of His garment and how did she know touching it 

would heal her? Other people, too, were healed by touching the borders or tassels 

of his clothes [Mark 6:56]. 
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The Hem of His Garment 
 

"But unto you that fear my name shall the Sun of righteousness 

arise with healing in his wings," Malachi 4:2. One of the best known miracles of 

healing that Jesus performed was the occasion when a woman who had suffered 

from a hemorrhage for twelve years came up behind him and touched the hem of 

his garment, Matthew 9:20 The woman was, in fact, reaching for the tassels on 

Jesus' prayer shawl. In Hebrew, these tassels, which are attached to the corners of 

the prayer shawl, are called tzitzit. Why should she stoop to touch the fringe? Why 

not his arm, or his feet? 
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For a certainity, a jew could never refuse a request made while holding the fringes 

of the tallit. 

 

 

During the first century there were several traditions associated with the tzitzit 

concerning Messiah. One was that these knotted fringes possessed healing 

powers. Certainly the woman with the issue of blood knew of these traditions, which 

would explain why she sought to touch the hem (the wings) of Jesus' prayer 

garment. The lady with the issue knew that if Jesus were the promised Messiah, 

there would be healing in His wings (fringes). That this was the opinion of many 

other people is revealed by the crowd who sought his healing powers, "that they 

might only touch the hem of his garment: and as many as touched were made 

perfectly whole," 

Matthew 14:36. 

 
In Jesus' day, Jewish men wore a simple tunic both at home and at work. When 

appearing in public, they would cover their tunic with a large rectangular cloth which 
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draped over the shoulder and fell to the ankles. This cloth was called a tallit and 

served as protection from cold and rain. Hanging from the end of each of its four 

corners (wings) was a tzitzit in obedience to the biblical command. 

 
Through the centuries, during times of persecution, Jews were often forbidden to 

wear the tzitzit on the outside of their garments. 

 
This forced them to wear a small four-cornered tallit under their shirts. Today the 

prayer shawl is called a tallit. During the first century there were several traditions 

associated with the tzitzit concerning Messiah. One was that these knotted fringes 

possessed healing powers. This tradition has its roots in the prophecy of Malachi 

4:2 where the Messiah is said to be coming with healing in His wings. Certainly the 

woman with the issue of blood knew of these traditions, which would explain why 

she sought to touch the corner (the wings) of Jesus' prayer garment. 

 
The same word used in Numbers 15:38 for corner is used in Malachi 4:2 for wings.  
 
With this understanding in mind, an ancient Jew under the prayer shawl could be 

said to be dwelling in the secret place of the Most High and under His wings (Ps. 

91:1-4). When one realized the significance of this concept to the first century 

Hebraic mind, it becomes clear why this woman was instantly healed. She was 

expressing her faith in Jesus as the Son of Righteousness with healing in His wings 

and declaring her faith in God's prophetic Word. 

 

“Swaying” as You Pray 
 
When a Jewish man prays, he sways. Among the reasons offered to explain this 

moving of the body while praying, two are more widely held.  

 

The first comes from Proverbs 20:27, which says, "The lamp of the Lord searches 

the spirit of a man; it searches out his inmost being". The Jews conclude that the 
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spirit of the man is the candle of the Lord and it should flicker and wave in harmony 

with the light of the Torah.  

 

The second comes from Psalm 35:10, which says, "My whole being will exclaim, 

'Who is like you, 0 Lord?"' 

 

This act of swaying produces a trance in which the person thinks only of the Lord as 

he prays the Word of God. The Apostle Paul speaks of this in Acts 22:17 when he 

says, "When I returned to Jerusalem and was praying at the Temple, I fell into a 

trance and saw the Lord speaking". Peter had a similar experience in prayer 

recorded in Acts 10:9-16. Peter was accustomed to praying three times daily in this 

manner. This was his afternoon prayer (Mincha). He obviously fell into this trance. 

 

Tallit a Kum 
 

Another story unfolds in Matthew in Matthew 9:18-26 and Mark 5:20-43. We find 

Jesus being sent for by Jairus, a ruler of a synagogue, to minister healing to his 

daughter. Before Jesus can get to her a woman with an issue of blood comes and 

touches his garment. If she can just touch the "hem of his garment" she will be 

made whole. The word, translated hem in this passage, is the same one translated 

as fringes in other passages. She knew that if she could just get hold of God, she 

could be healed. Jesus knew that He had been touched. Mark 5:30 says Jesus 

knew virtue went out of him. The word rendered virtue is more accurately translated 

"power". The Hebrew equivalent from the LXX, is "army or host". Power left 

Him……….was it power to heal? Yes, to a point, but it was more than that. 

Cleanliness left Him. The woman rendered Him unclean by touching His clothes. 

Through no fault of His own, He became unclean and He felt the power leaving 

Him. This is important to the rest of the story. It was forbidden for a rabbi or priest to 

touch a dead body and remove his state of cleanliness. When Jesus reached Jairus 



 M. M. NINAN 

------------------------------------------------------------------------------------------------- 

 159 

house, He was told that the girl was dead. Jesus states the she is only asleep and 

they laugh Him to scorn, Mark 5:40. Why did He make this statement? He wanted 

them to know she was dead and He was going in. He was allowed to enter because 

the woman with the issue of blood rendered Him unclean. Then Jesus calls "Talitha 

Cumi". The translators tell us it means "damsel, arise". There are other words that 

would have been used to address the girl. What Jesus actually said was more like – 

Girl in the Tallit, God says arise! This is why He said not to tell what had happened. 

The people knew she was dead and would just as surely know she was now alive. 

What Jesus did not want them to know as yet was the fact that He walked, lived and 

functioned on earth as God and in fact was God! He knew it and those in the room 

knew it, but He did not want anyone else to know it as yet. 

 

 

 

 

 

 



 

 

 

Christian Stola Christian Stola Christian Stola Christian Stola     
                                                                            and and and and     
                                                                                                    the Prayer Shawlthe Prayer Shawlthe Prayer Shawlthe Prayer Shawl    
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The finer tallit, very likely, was similar in quality to the Roman pallium, and was worn 

only by distinguished men, rabbis, and scholars (B. B. 98a; Midrash Genesis 

Rabbah xxxvi.; Midrash Exodus Rabbah xxvii.). The tallit was sometimes worn 

partly doubled, and sometimes with the ends thrown over the shoulders (Talmud 

references Shab. 147a; Men. 41a). The Episcopal churches also use a form of tallit 

in the form of stola. STOLE (Lat. stola and orarium, Fr. etole, It. stola, Sp. estola, 

Ger. Stola), a liturgical vestment of the Episcopal Churches, peculiar to the higher 

orders, i.e. deacons, priests and bishops. 

 

Roman Catholic Church 
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The Pallium is a circular band of white wool about two inches wide, with two 

pendants hanging down front and back. It is ornamented with six dark crosses of 

silk, and is worn over the liturgical vestments. 

 

The pallium is made (at least partially) from the wool of lambs - suggesting Christ, 

the Lamb of God and the Good Shepherd - presented each year to the Pope on the 

feast of St. Agnes. Roman Catholic Church law requires a metropolitan to request 

the pallium from the Pope, either personally or by proxy, within three months of 

episcopal ordination or transfer. The pallium is worn only within the Archbishop's 

ecclesiastical province. 

  

 

 

 

 



 M. M. NINAN 

------------------------------------------------------------------------------------------------- 

 163 

There are many theories as to the "ancestry" of the stole. Some say it came from 

the tallit (Jewish prayer mantle), because it is very similar to the present usage (as 

in the minister puts it on when he leads in prayer) but this theory is no longer 

regarded much today. 

 

More popular is the theory that the stole originated from a kind of liturgical napkin 

called an orarium very similar to the sudarium. In fact, in many places the stole is 

called the orarium. Therefore it is linked to the napkin used by Christ in washing the 

feet of his disciples, and is a fitting symbol of the yoke of Christ, the yoke of service. 

 

Eastern Chuches 

 

In the Eastern Orthodox and Eastern Catholic liturgical tradition, the omophorion 

(Greek: ; Slavonic: omofor) is the distinguishing 

vestment of a bishop and the symbol of his spiritual and ecclesiastical authority. 

Originally of wool, it is a band of brocade decorated with crosses and is worn about 

the neck and around the shoulders.  

 

"Omophorion"--One of the bishop's vestments, made of a band of brocade worn 

about the neck and around the shoulders. It signifies the Good Shepherd by 

symbolizing the lost sheep that is found and thrown over the shoulders of the 

shepherd. The omophorion is a symbol of the spiritual authority of a bishop. 
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Fresco from 14th century depicting the omophorion 
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The most likely origin for the stole, however, is to be connected with the scarf of 

office among Imperial officials in the Roman Empire. As members of the clergy 

became members of the Roman administration, they were granted certain honors, 

one specifically being a designator of rank within the imperial (and ecclesiastical) 

hierarchy. The various configurations of the stole (including the pallium or the 

omophorion) grew out of this usage. The original intent, then was to designate a 

person as belonging to a particular organization and to denote their rank within their 

group, a function which the stole continues to perform today. Thus, unlike other 

liturgical garments which were originally worn by every cleric or layman, the stole 

was a garment which was specifically restricted to particular classes of people 

based on occupation. 
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The Prayer Shawl MinistryThe Prayer Shawl MinistryThe Prayer Shawl MinistryThe Prayer Shawl Ministry    
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After many years of growing separately from its Judaic root, modern Christian 

Churches have come to realize the great depths of some of the traditions in the 

Judaism which they left behind.  Among them is the revived interest in the 

significance of the Prayer Shawl.  Today it is being used widely in many churches  

for worship, for teaching and also as a means of reaching out and touching people.  

Many volunteers stitch Prayer shawls while praying and then cover it up with group 

prayers and send them to people who are in need of special touch and comfort .  It 

is also a nice gift on special occasions of celebrations and rejoicing. 

 

 

Here the Prayer Shawl is prayed over by the members of the Church before 

distribution in St.   St. Luke's United Methodist Church 621 Duling Ave. Jackson, MS 

39216. (From their website) 
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They wrap, enfold, comfort, cover, give solace, mother, hug, shelter and beautify. 

Those who have receive these shawls have been given new wings to fly above the 

problems and find solace and strength through Jesus who have asked everyone to 

put their load upon him.   
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St. Charles Episcopal Church, 994 North Fifth Street, St.charles, IL reports some of 

their stories in their web site as below: 

 

 Our Stories  

These are addied just to indicate how  the Prayer Shawls can be used effectively in 

a ministry 

“Each of our shawls (or lap robes or afghans) has a story attached to it. Some are 

sad, some happy, some funny. Here are a few...  

*I received a thank you for the shawl I sent to a former member of our church who is 

struggling with the anguish of family difficulties and the illness of close friends and 

she said, " As I sat reading your message of the symbolism of the shawl I could feel 

my stress level lifting, my sadness lightening, and it reminded me to turn over some 

of my concerns to the only One who can really help...". -- Liz E. 
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*   This shawl is for my grandmother. She is going to be 94 years young this week! I 

am celebrating her life in prayer as I finish it! -- Jane W. 

*  This was received from a woman who's son is in the armed service in Iraq: "My 

prayer shawl is such a comfort to me....I feel as if the softness of the shawl is 

protective armor for my son, serving us both well." - Wendy B. 

*A friend of my daughter's died after many years of living with a heart ailment. Tori 

asked if we had a shawl for his Mom, our neighbor. There was a lovely shawl 

waiting to be given (it seems they are finished and dropped off at the church at the 

precise moment they are needed). The ladies of the Prayer Shawl Ministry blessed 

it and prayed over it and I took it to my neighbor. When I arrived at her door (my 

daughter accompanying me) she invited us in. I explained why we were there and 

presented her with the shawl and there was silence. She told me that her son's 

favorite thing was the water, (rivers, ocean, lakes) and the colors of the shawl were 

blues and greens in a water color hue. She hugged it and wrapped it around her 

shoulders and told us how no matter how old her son got, he always hugged her 

every morning before he left for school. She said she'd think of him each time she 

pulled her shawl around her shoulders. A couple of weeks later we received a thank 

you at church that said, "Enduring my son's illness and his passing has been the 

single most devastating event of my life. I do not think I would be able to make it 

through if it weren't for the care and support of people like you. You are truly a 

miracle of hope and love....Your prayers have already helped me....Know that I will 

cherish the shawl and your prayers all the days of my life." -- Liz R. 

 Early Church evidently used such contact points to communicate power of healings 

as is evident in the following instances. 
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Acts 19:11-12    God did extraordinary miracles through Paul, so that even 

handkerchiefs and aprons that had touched him were taken to the sick, and their 

illnesses were cured and the evil spirits left them. 

Acts 5:15-16 KJV    They brought forth the sick into the streets and laid them on 

beds and couches, that at least the shadow of Peter passing by might overshadow 

some of them. There came also a multitude out of the cities round abut Jerusalem, 

bringing sick folks and them which were vexed with unclean spirits; they were 

healed every one. 

  "The weapons we fight with are not the weapons of the world. On the contrary, 

they have divine power to demolish strongholds. We demolish arguments and every 

pretension that sets itself up against the knowledge of God, and we take captive 

every thought to make it obedient to Christ." 2 Corinthians 10:4-5    
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The New Covenant Messianic Tallits  are now available in many churches and on 

line.  One such creation designed with insight is  by Dr. Rick Kurnow   see 

http://www.shofarsfromafar.com/site/742858/product/SFA-MessianicTallit 

 

Ancient Messianic Symbol is printed on the four corners of the tallit. 

 

It combines the Christian symbols of the cross and the fish with the Jewish symbols 

of the Star of David and seven pronged Lamp stand. 
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The four corners of the tallit  has four different scriptures on each corner. This is 

seen of the back cover of this book.  The four scriptures are: 

2 Corinthians 5:21 

"For He made Him who knew no sin to be sin for us, that we might become the 

righteousness of God in Him." 

Isaiah 53:5 

"But He was wounded for our transgressions, 

He was bruised for our iniquities; 

The chastisement for our peace was upon Him, 

And by His stripes we are healed." 

Matthew14:36 

"and they desired of Him that they might only touch the hem of His garment. And as 

many as touched it were made perfectly well." 

Malachi 4:2 

"But to you who fear My name  

The Sun of Righteousness shall arise  

With healing in His wings" 

The Atarah (The Collar)has the Messianic Symbol in gold on both sides and has a 

Messianic prayer in Hebrew which says: 

“Blessed are you O' Lord King of the Universe Who has fulfilled all of the law 

through Yeshua the Messiah and has covered us with His righteousness.” 

The Hebrew Pronunciation is: 

BARUCH ATAH ADONAI ELOHENU MELECH HA’ OLAM ASHER MILLA ET KOL  
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HA TORAH B'YESHUA HA MASHIACH IKISSA ET KULANU VETSEDKATO 

 This New Covenant prayer shawl has much meaning for the believer in Yeshua as 

compared to the traditional Jewish prayer shawl that teaches us that we receive 

righteousness and the covenant blessings through committing our heart to receive 

righteousness through the laws of Moses 

The laws of the Torah (The laws of Moses) containind the 613 commandments are 

a measuring stick to all people proving that we do not have the ability by ourselves 

to measure up to God's standards and His holiness  

The good news is that Yeshua Ha Mashiach fulfilled all the law and we can only 

receive righteousness through Him. All have sinned and fall short of the glory of  

God.   So we now receive righteousness through the sacrifice that Yeshua made in 

bearing all our sin on Himself.  

 The TzitTzit (Fringes) has the blue thread represent the Mesiah and is a costant 

reminder of who we are is Christ Jesus.. 

“For ye are all the children of God by faith in Christ Jesus. For as many of you as 

have been baptized into Christ have put on Christ. There is neither Jew nor Greek, 

there is neither bond nor free, there is neither male nor female: for ye are all one in 

Christ Jesus. And if ye be Christ's, then are ye Abraham's seed, and heirs 

according to the promise. “ 

(Gal 3:26-29) 

 

“…And hath raised us up together, and made us sit together in heavenly places in 

Christ Jesus: That in the ages to come he might shew the exceeding riches of his 

grace in his kindness toward us through Christ Jesus. For by grace are ye saved 

through faith; and that not of yourselves: it is the gift of God: Not of works, lest any 
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man should boast. For we are his workmanship, created in Christ Jesus unto good 

works, which God hath before ordained that we should walk in them.”  

(Eph 2:6-10) 
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Works of Prof. M.M.Ninan 
 

 

A Study on Baptism  
 
This is a detailed study on the various aspects of Christian baptism. 
Is Baptism necessary for salvation? What is the purpose and 
function of Baptism? What is the correct mode of baptism? What is 
the difference between Covenant Baptism and Believer's Baptism?  
  

 

Sri Purusha Suktham 
The fullness of Him 
With commentary 
One of the early Christian document now form part of the Hindu 
Scripture with additions . 
 

 

Isavasya Upanishad  
The doctrine of Immanence of Jesus 
A commentary on Isa Upanishad  
One of the early Christian document now form part of the Hindu 
Scriptures 
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The Development of Hinduism  
 
Traces the development of Hinduism from the ashes of Vedic 
religion under the varying influences of hero worship and local deitis 
to the present form. The major forces were the coming of 
Christianity and of Persian Gnostics which molded it into the present 
form 
.  
  

 

Rig Veda Samhita  
 
This is the oldest translation of Rig Veda by Ralph Griffith along with 
a collection of commentaries and studies compiled from various 
sources to study the oldest Veda by    
    

 

The Vedas  
 
This collection contains the following. The Yajur Veda, Sama Veda, 
Atharvan Veda. Brahma Samhita and Mantras  
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The Emergence of Hinduism from Christianity  
This book establishes that Hinduism is really of very recent origin. 
Evidences based on Archealogy, Linguistics and History establishes 
beyond reasonable doubt that the modern Hinduism is an outgrowth 
of Thomas Christianity under the influecne of Syrian Gnositicism. 
The myths of Mahabali and Parasurama refers to the defeat of 
Christians at the hands of the Vaishnavite gnostics.   

 

Hinduism What Really Happened in India 
Hinduism, What really happenned in India. The religion known today 
as Hinduism is the Thomas Churches of Inner India established by 
St.Thomas which was high jacked by the Gnostics and 
Theosophists.  
  
 

Riddles in Hinduism:  Dr.B.R.Ambedkar 
 
How Brahminism distorted and manipulatively interpreted principles 
from other religious thoughts. 

 

Selected Works of Prof.M.M.Ninan vol3  
 
Prophecy of Daniel Quantum Theology The Names of God Sola 
Scriptora- What does it mean? Cause Effect and the First Cause. A 
Study of Hebrews Chapter One Land and Sea Reoutes of Early 
Christian Mission to India Emergence of Hinduism from Christianity.   
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Selected Works Vol2  
 
This selection contains: The History of Early Christianity in India; 
Hinduism is a Heresy of Thomas Christianity; History of the 
Malankara Churches; The Time Line of Christian History; 
Soteriology; Development of Mariolatory; Principles of Prosperity in 
the Kingdom of Heaven; Liturgy of St.James; Who is Melchizedek?; 
Christian Understanding of Trinity; God called the Sudanese before 
Israel!!  
 
   

 

Selected Works I  
 
Selected works of Prof. M.M.Ninan including: I AM - Symbols used 
by Jesus to explain himself; The Seven Churches of Revelation; 
The Kingdom Parables; A Study on Baptisml Perspectives on the 
Lord's Supper; When was Jesus Born? Genealogy of Jesus 
Theodicy, Anthropology and Demonology (God, Man and the Devil)  
 
   

 

Lord's Appointed Festivals  
 
The Appointed Festivals of the Lord as given to Moses on the Mount 
of Zion is a calender which clearly explains the total Plan of 
Salvation of Mankind. This Gospel in the Festival Calendar is 
explained by Prof. Ninan in this book.  
 
  

 

Time Line Church History  
 
This is a compilation of the Time Line of Church History through two 
millenia.  
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The Seven Churches  
 
This a study of the first three chapters of the book of Revelations to 
John.  
 
  

 

 

The Biblical Concept of Man  
 
What is Man? What is his relation with God? Why is Man so 
important that God incarnated into the lowest realms of human 
existence? Professor Ninan develops two dimensional vector model 
of Man to explain the meaning of fall of man and reinterprets the 
Hebrew mystic ideas of Cosmos and Creation and the Theology of 
Theosis  
  
  

 

I AM: Symbols Jesus Used to Explain Himself  
 
During the end of his ministry, Jesus gave several statements which 
started with I AM in an attempt to explain who he really was. These 
symbols therefore give us an insight into the mystery of incarnation 
and process of redemption. These are explained in this book with 
the clarity of a scientist.  
 
    

Kingdom Parables  
 
In Mathew 13 Jesus tells a series of seven parables starting with the 
phrase "The Kingdom of God is like .....".   Here is an attempt to 
explain these seven parables as the development of Christianity 
through history. the point is that it fits.  
 
  
  



 6 

 

 

The Word Became Flesh  
 
This is a collection of over a 100 paintings by Prof. M.M.Ninan. They 
include reproductions of Oil on Paper and of Digital Art. They are 
produced on the theme of Redemption and Recreation of Cosmos 
through the incarnation of Word in Flesh.  
   

 

The Principles of Prosperity in the Kingdom of God 
 
Law of Tithing 
Principle of Sowing and Reaping 
Christian Stewardship 

 

Six Enigmas in the Bible 
 
Who is the Angel of the Lord? 
Who is Melchizedek? 
Cherubim, What are they? 
Why do we have four gospels? 
When was Jesus born? Scriptural basis of Dec 25 
Genealogy of Jesus.  Son of David and King of the Jews by legal 
succession. 
  

 

Thinking loud on Theodicy, Soteriology,Trinity and 
Hermeneutics 
 
Explaining a Good God, Fallen Man, Sin, Evil, Devil, Satan, 
Salvation, Predestination, Freedom of will and Trinity.  How do we 
interpret the Bible? 
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Prophecy of Daniel 
 
Notes on the Bible Study group discussion of the Mar Thoma 
Church of Bay Area Bible Study group.. 
 
  

Perspectives on Lord's Table  

  
 

  

 

Theodicy 
Good God,Man, Evil, Devil and the Satan 
By M.M. Ninan  
 
A study on Theodicy, Anthropology and Demonology explaining the 
concept of how evil can exist when God is defined as omnipotent, 
omniscient and Omni-benevolent. 
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Soteriology 

A Study on God's Sovereignity, Human Freedom, Sin and 
Salvation A Study on the problems and explanations on God's 
Sovereignity, Freedom of Will, Sin and Salvation 

Quantum Theology 
 
The development of Quantum Theory has taken science to the limits 
of boundaries allowing for multidimensions and uncertainities. Prof. 
Ninan looks at some of the implication of the Quantum Theory in 
theology. 

 

Semiotics of Sacraments 

 
A study of the Christian Sacraments, their meaning and their 
significance. This is a pioneering work in the field of Semiotics 
of Sacrament in detail 

 

Secrets of the Prayer Shawl 
 
Tallit the jewish prayer shall with its tassels were prescribed by 
the Lord as a memory device to remember the laws and 
statutes of the Judaic tradition. These meanings and 
symbolism are explained. 
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The Development of Mariolatory 

 
 
A Study of the Development of the Roman Catholic Doctrine of 
Mariology, 

 

Understanding Sacraments 

 

Thy Kingdom Come. 

A Study on the Kingdom of God. 

 

Life, Legacy and the Theology of Dr. M.M.Thomas 

An Anthology on the heritage of Dr, M.M.Thomas who was the 
Chairman of the World Council of Churches and the Governor 
of Nagaland India 

  


