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PREFACE

It is only recently I have come across the strong proponents of Eternal Conscious Tormenting in Hell
for those who do not accept Jesus as savior, here and now. These people were so fully convinced of
this to the extent, they consider those who do not so believe are not even saved and are condemned
to this hell. This of course follows from the Athanasian creed. They even goes to the extent of saying
that if the ECT is not true it is an insult to cross of Jesus. God is portrayed as a sadist who is bent
upon revenge, just to keep up His holiness to burn His children in Gehenna to Molech - the Lord of
justice. This of course in direct opposition to all that we have been told right from Sunday School
times that God is Love and this is what is expressed in the cross.

I was brought up in the Syrian Christian Church in Kerala based on the Eastern Theology where the
ultimately all children of Adam will be saved in Christ, not necessarily in this age but in the ages to
come so as both the love of God and the Freedom of Man is maintained.. Just like all the Orthodox
Churches and the Churches of East, the early Church at least until fifth century AD believed in the final
coming home of the wildest prodigals - even Satan. They are all part of the body of God.

The arguments are based on the meaning of the words translated as eternal and hell. I have quoted
voluminously from authoritative sources to establish my understanding. My own understanding of
Christian monotheism, with its only possibility of the Cosmos and every created being as part of the
body of God and within Him will necessitate an ultimate healing of all sick organs within God since
there is nothing outside of God. Otherwise God Himself will be suffering the eternal conscious
torment within His own body.

Jesus is the victor, Love never fails. Cross is the ultimate sign of love through which ALL will be
restored as Jesus has promised. Even if it requires ages to come Love will ultimately triumph and
Satan himself will come home to God, his Father. 2 Corinthians 3:17-18 Now the Lord is the Spirit, and
where the Spirit of the Lord is, there is liberty. But we all, with unveiled face, beholding as in a mirror
the glory of the Lord, are being transformed into the same image from glory to glory, just as from the
Lord, the Spirit. In that process, the elect - the Church - forms the body of Christ. But this is only the
beginning. Each in its order, in its own time. But Victory belongs to Love whose nature is to give
and to die for the loved.

I may be a heretic to many denominations. But the revelation of Jesus about Our Father and His
Father and the Father's nature demands these conclusions.

1 Corinthians 15:22 "As in Adam ALL died, so also in Christ ALL will be made alive."
2 Peter 1:4, "For by these He has granted to us His precious and magnificent promises, so that by
them you may become partakers of the divine nature, having escaped the corruption that is in the
world by lust."

Prof. M.M.Ninan
San Jose, CA
2016
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OUR FATHER,
HELL AND HEAVEN

CHAPTER ONE
CHARACTER OF GOD

What is the character of God?.
The character of God remained the same throughout the period of creation and goes on to ages after
ages without end. They were revealed through the ages in context. It has been a progressive
revelation.
(Heb 1:1-2) God, who at sundry times and in divers manners spake in time past unto the fathers by the
prophets, Hath in these last days spoken unto us by his Son, whom he hath appointed heir of all things,
by whom also he made the worlds.

Creation of man was the greatest act of love
The character of God in His relation to the creatures in His creation is found in the very act of creation.
In the Jewish mystical thought known as Kabballah, the creation itself will require that God constrain
himself - empty himself - for the existence. If the "Infinite" did not restrict itself, then nothing could
exist—everything would be overwhelmed by God's totality. Thus existence requires God's
transcendence. In order to create, God restrained himself to provide space for existence and freedom
for the beings he created. God sacrificed his sovereignty, his space of Lordship and freedom. This is
the ultimate sacrifice of an infinite God.

Freedom means possibilities.
He knew the possibilities - possibilities of fall and possibilities of redemption. He knew the pain right
then, yet in His love He generated His Sons and Daughters in His likeness with total freedom as He
himself has. This is not new. Every father and mother as they grow into a family repeats this process.
Eventually every parent knows that their sons and daughters will have to act on their own free will and
grow into maturity. The process of growth we know is sometimes filled with pain. They may fall. That is
why parents are there. If they fall into evil ways, the parents do not kill them. They lay their lives to
redeem them. It is this love of God that is expressed in the Incarnation. This is why Jesus was called
'the lamb of God slain from the foundation of the world".
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Tzimtzum - Kenosis
This contraction or kenosis (in Greek) or emptying of himself is known as tzimtzum (in Hebrew). The
word used here is "kenosis", and it is a self-renunciation - a transcendence of ego. At the same time
nothing can exist without God requiring that God be simultaneously transcendent and immanent. On
the one hand, he is absent from the space. On the other hand, God continuously maintains the
existence of, and is thus not absent from, the created universe. The Divine life-force which brings all
creatures into existence must constantly be present within them, were this life-force to forsake any
created being for even one brief moment, it would revert to a state of utter nothingness, as before the
creation. Because the tzimtzum results in the "empty space" in which spiritual and physical Worlds and
ultimately, free will can exist, God is often referred to as "Ha-Makom" המקום) lit. "the Place", "the
Omnipresent") in Rabbinic literature This understanding is supported by various biblical teachings:
"You have made the heaven... the earth and all that is on it... and You give life to them all" (Nehemiah
9:6); "All the earth is filled with God's Glory" (Numbers 14:21); "God's Glory fills the world" (Isaiah 6:3).
Creation therefore requires God's immanence. While God transcends the creation.

Rabbi Nachman of Breslav discusses this inherent paradox as follows:
Only in the future will it be possible to understand the Tzimtzum that brought the 'Empty Space' into
being, for we have to say of it two contradictory things...
[1] the Empty Space came about through the Tzimtzum, where, as it were, He 'limited' His Godliness
and contracted it from there, and it is as though in that place there is no Godliness...
[2] the absolute truth is that Godliness must nevertheless be present there, for certainly nothing can
exist without His giving it life. (Likkutei Moharan I, 64:1)

Adam, Son of God
Tzimtzum - Creation "Out of Nothing"?
In the beginning there was only God... and nothing else. God, or Ein Sof, was an all-encompassing
Divine Presence, light called "Or Ein Sof" (the Light of Infinity). Since nothing but God existed before
creation, when God decided to create 'yesh' (i.e., "something") from its 'Ein' (i.e., "nothing"), God
needed to "make a space" or to "provide room" for that which was not God (i.e., otherness). God
therefore "emptied himself" by contracting his infinite light to create a conceptual space for the creation
of the universe. In a great cosmic flash, God then "condensed" into a point of infinite density and
infinite energy called 'tzimtzum' ,*צִמְצּום*) "contraction") and "exploded out" in all directions (i.e., the
cosmic "Big Bang"). In a sense, this self-imposed "contraction" of the Infinite Light is a picture of God
"sacrificing" Himself for the sake of creation - the cross. This is the lamb that was slain before the
creation of the world.

There is another paradox in the creation. The real world created by God is not based on power and
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authority but on sacrifice and service. The greatest in the Kingdom of God is not the one who act as
King and Sovereign but those who serve.
Matthew 23:11-12 He who is greatest among you shall be your servant. For he who exalts himself
will be humbled, and he who humbles himself will be exalted.
Three words that describe God's Nature are : Love Sacrifice Serve

Here's how Isaac Luria (the Ari) describes the doctrine of tzimtzum:

"Prior to Creation, there was only the infinite Or Ein Sof filling all existence. When it arose in God's Will
to create worlds and emanate the emanated...He contracted (in Hebrew "tzimtzum") Himself in the
point at the center, in the very center of His light. He restricted that light, distancing it to the sides
surrounding the central point, so that there remained a void, a hollow empty space, away from the
central point... After this tzimtzum... He drew down from the Or Ein Sof a single straight line [of light]
from His light surrounding [the void] from above to below [into the void], and it chained down
descending into that void.... In the space of that void He emanated, created, formed and made all the
worlds."

So God restricted himself from this worlds he created and thus do not want to know what is their will
and actions and future. This will take away the predestination problem. God willingly gave up his
prescience and gave an area of uncertainty and ability to choose within those realms. God has that
freedom and he gave that freedom to man - so that man may be the image of God and hence in true
sense Sons of God - "Adam, Son of God".

The Bible reveals God has other sons besides Jesus (who is cosubstantial with God; His only begotten
Son ), who are created by God in the various dimensions of Cosmos. They form the body of God.
a. Angels - the sons of God (e.g., Job 38:7) including Fallen angels (Genesis 6:2), and even Satan
(Job 1:6)
b. Adam - the son of God (Luke 3:38) and through Adam all Mankind - Fallen and Unfallen
Specially the Believers - "sons of God" (e.g., I John 3:2)

Genesis 1:2 The earth was formless and void, and darkness was over the surface of the deep, and the
Spirit of God was moving over the surface of the waters.
The material world is subject to predetermined laws of Physics. Even there we see uncertainly
principle that gives space for choice which are not predetermined. The written Law correspond to this
type of administration while the Law of Spirit gives choice and more freedom.
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But God gave the freedom of the Spirit world to the Spirit of Man.

Psalm 33:6 By the word of the LORD the heavens were made, And by the breath of His
mouth all their host.
John 6:63 "It is the Spirit who gives life; the flesh profits nothing;
2 Corinthians 3:17 "Now the Lord is the Spirit, and where the Spirit of the Lord is, there is
freedom"
Genesis 2:7 Then the LORD God formed man of dust from the ground, and breathed into
his nostrils the breath of life; and man became a living being.
John 20:17 17Jesus said to her, "Stop clinging to Me, for I have not yet ascended to the

Father; but go to My brethren and say to them, 'I ascend to My Father and your Father, and My God and your God.'"

God's primary goal of creation was a Man who was to be made in God's image.
If Adam was pre-programmed and every action of Adam was pre-destined, Adam would never had the
freedom as the son of God and was not an image of God. It is the image of God property that gave
Adam the ability to fall. Did God fail? As a growing up process Adam fell. But the presence of the
Father will be there to rectify and restore. Finally, we are told He will redeem and restore all creation to
the perfection He wanted to be so that God will be "all in all," and the world will be restored to heavenly
perfection....God will have his family with Him made in right standing..

Creation as the Body of God

Since God created everything within himself they form the body of God. According to Judeo-Christian
monotheistic pattern that includes material and spiritual worlds, including all dimensions and life forms
in cosmos.. Where else could it be? The beings hence form part of the living cells within the body
which has specific function to do and combine to form organs of the body of God. As long as the
whole parts work synchronized with the whole Godhead as one unit, the body is perfect and complete.
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Sin of sentient beings form the cancer within God's body.

If some cells try to take over the function of other cells and some organs become cancerous the
whole body suffers and God is in pain. Hence the redemption (healing) alone can bring back God and
creation in consonance.

Since there are no space outside of God, no surgical removal can be done.

Total annihilation of these sinners could remove the material pain. But what about the memories of
the past.

Total redemption of everything is the only solution if God has to get out of his agony. In Him, we move
and have our being. If just one tiny cell remain sick and evil, God will be in agony. Hence follows the
extreme self giving, sacrificing Love of God and the total redemption of the whole creation so that God
may be what He wants to be "in all and all in Him".

We can think of this analogy also as an analogy of a family or a tribe or our planet of even beyond. In
love we are one. We can never be complete and happy by surgical removal of a live part and
throwing it out. They will always be part of us and will be an agony to eternity.

Monotheism and Dualism
In the above argument, we have started with the Person of God alone as the sole starting point who
can create matter and all other entities potentially. There are systems of religion where they start with
both Person and the Matter (Purusha and Prakriti) and the Person creates using the Matter and the
Space outside of Him. Here since the Person of God is outside of the rest of the Universe, what
happens in the Universe does not cause pain to the person. In this case the pain remains with the
beings in the Universe alone. God can turn His back on Prakriti and go on with His future. However
this dualism is not acceptable to Christian monotheism. As a result anything happens to the creation is
happening within God Himself.

Purusha (God) and Prakriti (Cosmos) existed as separate realities.

God alone existed in the beginning. God created cosmos and shared his energies with beings he
created.

YHVH reveals Himself to Moses

COSMOS
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In the Old Testament YHVH's nature and character is described in the announcement of the Angels as
the Lord passed before Moses when Moses asked to see the face of God. God does not show His face
since no man can see His face and live. Instead Moses sees only the back of God - a part of God's
nature. We do not know what Moses Saw. But what is presented is a Royal entry of YHVH and the
declaration of who YHVH is as he enters the scene in the traditional Kingly fashion. It gives 13
attributes of God. This revelation came in the very Beginning of the giving of the Law, long before the
final revelation through Jesus the Son of God through His incarnation as Son of Man.

Thirteen Attributes of Mercy
(Shelosh Esreh Middot)

http://www.hebrew4christians.com
"During the month of Elul and during certain festivals, the "Thirteen Attributes of Mercy" are recited

three times:

"The LORD, the LORD, a God merciful and gracious, slow to anger, and abounding in steadfast love
and faithfulness, keeping steadfast love for thousands, forgiving iniquity and transgression and sin, but

who will by no means clear the guilty, visiting the iniquity of the fathers on the children and the
children's children, to the third and the fourth generation" (Exod. 34:6-7)

According to various traditional interpretations, these thirteen attributes of God's Name may be
understood as follows:
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1. Adonai - I, the LORD, am the Compassionate Source of all of life and Ground of all being; I am
the breath of life for all of creation. I am the God of all possible worlds and Master of the
universe. Everything that exists is an expression of my loving will and kindness: olam chesed
yibaneh: "The world is built with chesed" (Psalm 89:3). Since the relative difference between
existence and non-existence is infinite, God's creation represents infinite kindness, and since
you exist, you likewise are expression of God's kindness and love. You do not exist because
God needs you but solely because your life is willed by God as an expression of His
love.

2. Adonai Though the LORD created the universe "very good", He remained the Compassionate
Source of life even after mankind sinned, and therefore the Name is repeated to refer to His
loving relationship with alienated, fallen creation. I, the LORD, am also compassionate to one
who has sinned and repented (i.e., the Creator gives us free will and the good gift of teshuvah).
God created mankind for the sake of teshuvah - that is, our return to Him. God desires
atonement with mankind even after sin and therefore continues to give existence to the world.
"He makes his sun rise on the evil and on the good, and sends rain on the just and on the
unjust" (Matt. 5:45). Moreover, as the Savior and Redeemer of the world through Yeshua, the
LORD reveals kindness even to the evil, and even partakes of its presence by means of His
sacrificial love on the cross. Since teshuvah can only exist after the advent of sin, Yeshua is
called the Lamb slain from the foundation of the world (Rev. 13:8; Eph. 1:4; 1 Pet. 1:20).

3. El - I, the LORD, am God the Almighty and Omnipotent;
4. Rachum - I, the LORD, am merciful (rachamim means "mercy" and rechem means

"womb");
5. Chanun - I, the LORD, am gracious; I pour out my favor freely to all of creation. (Chen is the

word for "grace");
6. Erekh Apayim - I, the LORD, am slow to anger and patient (the word erekh means "long" and

af means "nose." The idiom erekh apayim means "long suffering, patient");
7. Rav Chesed - I, the LORD, am abundant in love to both the righteous and the wicked;
8. Rav Emet - I, the LORD, am truthful and faithful in carrying out promises;
9. Notzer Chesed La'alafim - I, the LORD, retain chesed (love) for thousands of generations,

taking into account the merit of our worthy ancestors (called zechut avot);
10.Nosei Avon - I, the LORD, forgive iniquity (avon), defined in the tradition as wrongful deeds

committed with premeditation; I "carry iniquity away" (nasa) for the penitent;
11.Nosei Pesha - I, the LORD, forgive transgression (pesha), defined as wrongful deeds
committed in a rebellious spirit;

12.Nosei Chata'ah - I, the LORD, forgive sin (chet), defined as those wrongful deeds that were
inadvertently committed;

13.Nakkeh - I, the LORD, will not cancel punishment, but I will clear the guilt for those who
genuinely return to Me in teshuvah.

The Shelosh Esrei Middot formula is recited on Yom Kippur, and also during the Torah service on the
High Holy Days, Pesach, Shavuot, and Sukkot.

You came from his womb and Adam was the first created Son of God.
You being sons of Adam are God's children.

Hence He deals with you as a father deals with his children.
>>>>>>>>>>>>>

"Even in the combination there is right measure of Chesed and Din that can be seen in the verse. what
is the “perfect” balance of Chesed and Din for which we should strive? I believe that a strong case can
be made that the core teaching of God’s Thirteen Middot Ha Rachamim tells us that Din, must not
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merely be equally balanced by Chesed; the fact that Chesed is shown by God to the thousandth
generation, while Din is shown only until the fourth generation, teaches us that Chesed must take
precedence over Din."

The Zohar, the most important book of Cabala, states that an excess of Din is the source of ultimate
evil. When there is too much of an emphasis in one’s life on Din (justice or control), evil (which is
defined as “lack of balance”, “lack of wholeness”, or “unnatural separation”) arises. For this reason, the
Cabala advises us that we should “lean” toward Chesed.

Without Din, according to Cabala, the world would be so overwhelmed by God’s love that it would be
re-absorbed into The Infinite- Eyn Sof; without Chesed, the most significant aspect of human existence
would be our imperfections. We would be called to account for every wrong that we committed. God’s
judgment would unleash forces of destruction on the world, making it unsustainable."
http://dorsheitzedek.org/sites/default/files/managed/dvarim/13_attributes.pdf

<<<<<<<<<<<<<<<<<<<

"When it came time to create the world, God reflected,
“If I create the world with the attribute of Chesed (Loving Kindness) alone,

there will be an overflow of wrongful acts—no one will be afraid of punishment.
But if I create the world with Din (Justice) alone,

how could the world endure?
It would shatter from the harsh measure of justice.
So I will create it with both justice and compassion,

and
it will endure.”

(Genesis. Rabbah 12:15)....
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In the Character of God there is a balance of "Loving Kindness" to "Justice" is given as 1000:4

The Hebrew word for repentance is teshuvah , a word derived from a Hebrew root that
means "to return". God is always ready to welcome our return. The Rabbis stressed the constant
availability of forgiveness to those who return to God:“God says to Israel. Open to me a gate of
repentance no bigger than the point of a needle, and I will open to you a gate [of forgiveness] wide
enough to drive a wagon and carts through” (Canticles Rabbah 5:2).
In this list of God's Character there is no Holiness.
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What is Holiness?
Qadash קָדַׁש

KJV Dictionary Definition: holiness
HO'LINESS, n. from holy. The state of being holy; purity or integrity of moral character; freedom
from sin; sanctity. Applied to the Supreme Being, holiness denotes perfect purity or
integrity of moral character, one of his essential attributes.
Who is like thee, glorious in holiness? Ex.15.

1. Applied to human beings, holiness is purity of heart or dispositions; sanctified affections; piety; moral
goodness, but not perfect.
We see piety and holiness ridiculed as morose singularities.

2. Sacredness; the state of any thing hallowed, or consecrated to God or to his worship; applied to
churches or temples.

3. That which is separated to the service of God.
Israel was holiness unto the Lord. Jer.2.

4. A title of the pope, and formerly of the Greek emperors.

HO'LY, a.
1. Properly, whole, entire or perfect, in a moral sense. Hence, pure in heart, temper or dispositions; free from
sin and sinful affections. Applied to the Supreme Being, holy signifies perfectly pure, immaculate and
complete in moral character; and man is more or less holy, as his heart is more or less sanctified, or purified
from evil dispositions. We call a man holy,when his heart is conformed in some degree to the image of God,
and his life is regulated by the divine precepts. Hence, holy is used as nearly synonymous with good, pious,
godly.
Be ye holy; for I am holy. 1 pet.1.

2. Hallowed; consecrated or set apart to a sacred use, or to the service or worship of God; a sense frequent in
Scripture; as the holy Sabbath; holy oil; holy vessels; a holy nation; the holy temple; a holy priesthood.
3. Proceeding from pious principles,or directed to pious purposes; as holy zeal.
4. Perfectly just and good; as the holy law of God.
5. Sacred; as a holy witness.
Holy of hollies, in Scripture, the innermost apartment of the Jewish tabernacle or temple, where the ark was
kept,and where no person entered, except the high priest, once a year.
Holy Ghost, or Holy Spirit, the Divine Spirit; the third person in the Trinity; the sanctifier of souls.

Holy war, a war undertaken to rescue the holy land, the ancient Judea, from the infidels; a crusade; an
expedition carried on by Christians against the Saracens in the eleventh, twelfth and thirteenth centuries; a
war carried on in a most unholy manner.

Definitions from Webster's American Dictionary of the English Language, 1828.
In 1 Chronicles 23:13 we read of Aaron being “set apart” or made unique in his capacity to offer
sacrifices for the people of God. This quality of uncommonness or uniqueness can apply to people,
objects, or time. The ground, for example, upon which Moses encountered the Almighty in the
burning bush was holy ground (Ex. 3:1–6). The part of the tabernacle containing the ark of the
covenant is the holiest place (Lev. 16:1–2), and the old covenant festivals represent holy time (23).
All of these earthly examples are holy because they are set apart by the Lord who is the most

“different” or “other” person in the universe. Scripture communicates this idea in speaking of God’s
transcendence. Our Creator is high and exalted (Isa. 33:5), above all things and unmatched in His power,
glory, and purity (Ex. 15:11).
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Strong's Concordance 6942. qadash
qadash: to be set apart or consecrated
Original Word: קָדַׁש
Part of Speech: Verb
Transliteration: qadash
Phonetic Spelling: (kaw-dash')

Short Definition: consecrate
NAS Exhaustive Concordance
Word Origin denominative verb from qodesh
Definition to be set apart or consecrated
NASB Translation
become consecrated (2), become defiled (1), become holy (1), consecrate (43), consecrated (35),
consecrates (7), consecration (2), declare holy (1), dedicate (2), dedicated (8), dedicating (1), holier (1), holy
(5), keep (1), keep it holy (2), keep the holy (3), made it holy (1), manifest my holiness (2), prepare (2), prove
myself holy (2), proved himself holy (1), purified (1), regard as holy (1), sanctified (9), sanctifies (10), sanctify
(12), set them apart (1), set apart (4), set apart the consecrated (2), show himself holy (1), transmit holiness
(2), treat me as holy (3), treated as holy (1), vindicate the holiness (1), wholly dedicate (1).

Qadash is being clean. God defines what is right and what is wrong, what is moral and what is
not moral. In order to be clean God will have to move away from uncleanness or wash away
the uncleanness. If a sinner comes into the presence of God what will be his reaction? What
can God do. Is there a place where God is not present, where God can place the sinner?
Since this cannot be, the only solution for God is to wash away the dirt

1 Peter 1:14 - 19 As obedient children, do not be conformed to the former lusts which were yours in your ignorance,
but like the Holy One who called you, be holy yourselves also in all your behavior; because it is written, "YOU SHALL
BE HOLY, FOR I AM HOLY.". If you address as Father the One who impartially judges according to each one's work,
conduct yourselves in fear during the time of your stay on earth knowing that you were not redeemed with
perishable things like silver or gold from your futile way of life inherited from your forefathers, but with precious blood,
as of a lamb unblemished and spotless, the blood of Christ.

God is Spirit
“God is spirit,” He declared, “and those who worship Him must worship in spirit and in truth” (John 4:24
This declaration is with regard to how to worship. Our contact point as man to YHVH is
through the spirit which is part of God Himself within every man. God is a Spirit does not define
God nor his character, it defines his dimension of existence. The only definition of God in relation to
His character is what we had in the Exodus passage.

God is Love

In the NT we have the best definition; "God is Love"This is actually the only definition of God in terms
of who God is and His Character in relation to Man and within the Trinity.

This is why the ultimate expression of God's love to man is found in the cross. The whole Christian
Faith hangs on this understanding. All actions of God are to be understood in terms of His love.
Love comes first and all others emerge out of this character, even judgment, punishment and death.
OH even the hell.
"God proved his love on the cross. When Christ hung, and bled, and died it was God saying to the
world—I love you." Billy Graham
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God as Abba Father

"Father" is a metaphor used to describe God by nearly all ancient peoples. In fact most people
worship their forefathers as part of God. The dead never leave or cease to exist. Instead they are the
mediators between the living and God.

In sharp contrast God is seldom referred to as Father in the Old Testament. Here are the few:
"Is this the way you repay the LORD, O foolish and unwise people? Is he not your Father, your Creator, who made
you and formed you?" (Deuteronomy 32:6, NIV)
[The Father] guarded him as the apple of his eye.” (Deuteronomy 32:10)
"Yet, O LORD, you are our Father. We are the clay, you are the potter; we are all the work of your hand." (Isaiah
64:8, NIV)
I will be his father, and he shall be my son: and I will not take my mercy away from him, as I took it from him that
was before thee: (1Ch 17:13)
He shall build an house for my name; and he shall be my son, and I will be his father; and I will establish the throne
of his kingdom over Israel for ever. (1Ch 22:10)
"He will call out to me, 'You are my Father, my God, the Rock my Savior.'" (Psalms 89:26)But you are our Father,
though Abraham does not know us or Israel acknowledge us; you, O LORD, are our Father, our Redeemer from of
old is your name." (Isaiah 63:16)
"They will come with weeping; they will pray as I bring them back. I will lead them beside streams of water on a level
path where they will not stumble, because I am Israel's father, and Ephraim is my firstborn son." (Jeremiah 31:9)
"Have you not just called to me: 'My Father, my friend from my youth...." (Jeremiah 3:4)
"I thought you would call me 'Father' and not turn away from following me." (Jeremiah 3:19b)
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"For to us a child is born, to us a son is given, and the government will be on his shoulders. And he will be called
Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace." (Isaiah 9:6)
““A Father to the fatherless, a defender of widows, is God in his holy dwelling. God sets the lonely in families,
he leads forth the prisoners with singing.” (Psalm 68:5-6)
At least some patriarchs knew God's love and protection as that of a Father. That was it.

One of the functions of the Father is to discipline children to make
them whole.

Heb 12: 5-11 And have you forgotten the exhortation that addresses you as sons?
“My son, do not regard lightly the discipline of the Lord,
nor be weary when reproved by him.

For the Lord disciplines the one he loves,
and chastises every son whom he receives.”

It is for discipline that you have to endure. God is treating you as sons. For what son is there whom
his father does not discipline? If you are left without discipline, in which all have participated, then you
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are illegitimate children and not sons. Besides this, we have had earthly fathers who disciplined us and
we respected them. Shall we not much more be subject to the Father of spirits and live? For they
disciplined us for a short time as it seemed best to them, but he disciplines us for our good, that we
may share his holiness. For the moment all discipline seems painful rather than pleasant, but later it
yields the peaceful fruit of righteousness to those who have been trained by it.

One of the things my Muslim brothers could not understand was that I called God "Father". Just like
the Jews, they understood God only as a slave master who is angry. He might reward you if you do
good, but will burn you if you don't do as He expect you to do the job. "Allah, most merciful and
gracious" is a task master. That is exactly how the Jews saw God also.

It was in this context that Jesus came with a revolutionary declaration of God as the Father of all
Adamic Race. When Jesus taught his disciples he told them to address Him as "Our Father" in
Aramaic it meant "Abba", "Daddy" as the babies addressed their fathers.
That was the real character of God in relation to man.

“Your Father, who sees what is done in secret, will reward you.” (Matthew 6:4)
“Your Father knows what you need before you ask him.” (Matthew 6:8)
“Look at the birds of the air; they do not sow or reap or store away in barns, and yet your
Heavenly Father feeds them. Are you not much more valuable than they?” (Matthew
6:26)
“If you then, though you are evil, know how to give good gifts to your children, how
much more will your Father in heaven give good gifts to those who ask him!”
(Matthew 7:11)

“Your Father in heaven is not willing that any one of these little ones should be lost.” (Matthew 18:14)
“But while he was still a long way off, his father saw him and was filled with compassion for him; he ran to his son,
threw his arms around him and kissed him… But the father said to his servants, `Quick! Bring the best robe and put
it on him. Put a ring on his finger and sandals on his feet. Bring the fattened calf and kill it. Let’s have a feast and
celebrate. For this son of mine was dead and is alive again; he was lost and is found.’” (Luke 15:20b, 22-24)
“Jesus answered, `I am the way, the truth, and the life. No one comes to the Father except through me…. Anyone
who has seen me has seen the Father.” (John 14:6,9)
“And I will ask the Father, and he will give you another Counselor [or Comforter] to be with you forever – the Spirit of
Truth.” (John 14:16)
“The Father will give you whatever you ask in [Jesus’] name.” (John 15:16)
“For you did not receive a spirit that makes you a slave again to fear, but you received the Spirit of son-ship. And by
him we cry, `Abba, Father.’” (Romans 8:15)
“I will be a Father to you and you will be my sons and daughters, says the Lord Almighty.” (2 Corinthians 6:18 & 2
Samuel 7:14)
“Praise be to the God and Father of our Lord Jesus Christ, who has blessed us in the heavenly realms with every
spiritual blessing in Christ. For he chose us…. In love he predestined us to be adopted as his [children].” (Ephesians
1:3-5)
“Through [Christ] we… have access to the Father by one Spirit.” (Ephesians 2:18)
“[God is] the Father from whom all fatherhood derives its name.” (Ephesians 3:15)
“Now to [the Father] who is able to do immeasurably more than all we ask or imagine, according to his power that is
at work within us, to him be glory in the church and in Christ Jesus throughout all generations, for ever and ever!
Amen.” (Ephesians 3:20-21)
“How great is the love the Father has lavished on us that we should be called children of God!” (1 John 3:1)
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The history of man
and

his future history
lie on this relationship.

God deals with humans as a Father deals with his sons.

The talismanic word of the Alexandrian fathers, as of the New Testament, was FATHER.
This word, as now, unlocked all mysteries, solved all problems, and explained all the enigmas of time
and eternity.

Holding God as Father, punishment was held to be remedial, and therefore restorative, and final
recovery from sin universal. It was only when the Father was lost sight of in the judge and tyrant, under
the baneful reign of Augustinianism, the Deity was hated, and that Catholics transferred to Mary, and
later, Protestants gave to Jesus that supreme love that is due alone to the Universal Father. For
centuries in Christendom after the Alexandrine form of Christianity had waned, the Fatherhood of God
was a lost truth, and most of the worst errors of the modern creeds are due to that single fact, more
than to all other causes.
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If God the Father was at least one tenth as good as my earthly father he would deal much better than
the God who sends most of His children to burning hell for eternity because He considers himself
Sovereign against whom they revolted.

Matthew 7:10-12 Or if he asks for a fish, will give him a snake? If you, then, though you are evil, know how to give
good gifts to your children, how much more will your Father in heaven give good gifts to those who ask him! So in
everything, do to others what you would have them do to you, for this sums up the Law and the Prophets.
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Chapter Two
TIME and ETERNITY

Space and Time were considered to be two independent realities. Physics models, through
generations, were based on such an assumption. Newtonian Physics emphasizes this
independence. "Time is a measure of motion and of being moved, and it measures the motion by
determining a motion" (From Aristotle's Physics (Book IV, part 12) However with the coming of
relativity these independence came to be understood as an illusion we came to understand Space and
Time as components of the same reality viz. Space-time Continuum. In the model making process of
Physics we have generated abstractions of space and time. Space is the abstraction we made from
the existence of matter and time is the abstraction we made from the motion of matter. Space is where
matter exists and we measure time in terms of change. If there is no change, we cease to exist in time.
We use a repetitive motion of a pendulum to measure time or as in ancient times we use the
movement of the sun and the shadow it caste to measure time. We have today atomic clocks which
define time. Any cyclic motion or repetitive change can be used to measure time. If nothing changes,
we do not have time. Time comes to a stop. Statements like "God never changes. In fact, it is
impossible for God to change." would simply mean God do not exist in space-time and cannot interact
with the world. In other words, God cannot be known. In fact God is actively involved in the creation.
Hence God can be known and experienced. God transcends our dimensions.

Thus in reality eternity should mean non-stop change in the world of our existence. In our current
universe, we are forced with the law of Physics known as - Second Law of Thermodynamics.
Planck stated the second law as follows.

"Every process occurring in nature proceeds in the sense in which the sum of the entropies of all
bodies taking part in the process is increased." Entropy is a measure of decay. Thus in the universe
where we live, everything decay and die.

It was Boltzmann who advocated the idea that entropy was related to disorder.
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en·tro·py
noun
Noun: entropy; plural noun: entropies; symbol: S
1. Physics
a thermodynamic quantity representing the unavailability of a system's thermal energy for
conversion into mechanical work, often interpreted as the degree of disorder or randomness in
the system.
2. lack of order or predictability; gradual decline into disorder.

Immortality only means there will be no death within the time which would imply that entropy should
not increase. All changes are adiabatic without any increase or decrease of energy within any part of
the system. In the Kingdom of God entropy should really decrease. Entropy should decrease with
time where everything should go from order to a higher order - "from glory unto glory". You grow into
the likeness of Christ. This would mean that the life giving Spirit of God is renewed within that realm.
There will be on going creation. This is what the Eastern Churches called the process of Theosis -
becoming like God. This is what the Spirit of God does in us after the rebirth when reconnected to the
Spirit of God. The Spirit of God supplies the energy and ordering system. Everything grows from
order to greater order as opposed to the present world where everything goes from order to disorder.
Since no energy is available it leads finally to death. Time comes to a stop. Death therefore means
time comes to stop. There will be no changes taking place. It is a sleep where there are not even a
dream.

OLAM, AION and AIONIOS
ETERNITY IN OLD TESTAMENT

The Old Testament does not seem to conceive of eternity in purely abstract terms, as a static state of
timelessness. The Greek word aion in the Septuagint and New Testament corresponds to the Hebrew
Old Testament's olam and neither word as used in Scripture answers to the notion of "eternity" that
shows up in the ancient philosophies of Plato and Aristotle. Hence the Judeo-Christian understanding
of the word should be in terms of the Old and New testament words Olam and Aion and not based on
the Pagan Greek Philosophy.

For Plato, eternity is a timeless and transcendent state totally outside the dimension of time.

For Aristotle, as for Thomas Aquinas who followed him at this point, eternity "becomes known from two
characteristics:
first, from the fact that whatever is in eternity is interminable, that is, lacking beginning and
end ; second, from the fact that eternity itself lacks successiveness, existing entirely at once
[tota simul]" (Aquinas, Summa, I, 10, 1).

The mixing up of these concept with the Christian concepts led to serious errors in the interpretation of
the meaning of salvation and heaven and hell as we will see.

In the following chapters we will look into these terms. I will depend on the scholars for this and
therefore to give them the credit I will quote them which may include areas that we don't really need in
this study.
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Chapter Three
HEBREW OLD TESTAMENT

OLAM עֹולָם
#1.1 Hebrew word study on olam' meaning 'everlasting' or 'ever' Strong's 5769
Strong's Concordance
olam: long duration, antiquity, futurity
Original Word: עֹולָם
Part of Speech: Noun Masculine

Transliteration: olam
Phonetic Spelling: (o-lawm')
Short Definition: forever
NASB Translation
ages (1), all successive (1), always (1), ancient (13), ancient times (3), continual (1), days of old (1),
eternal (2), eternity (3), ever (10), Everlasting (2), everlasting (110), forever (136), forever and ever (1),
forever* (70), forevermore* (1), lasting (1), long (2), long ago (3), long past (1), long time (3), never*
(17), old (11), permanent (10), permanently (1), perpetual (29), perpetually (1).

Strong's Exhaustive Concordance gives a better understanding of the word
always, ancient time, any more, continuance, eternal, for, everlasting, long time,
Or lolam {o-lawm'}; from alam; properly, concealed, i.e. The vanishing point; generally,
time out of mind (past or future), i.e. (practically) eternity; frequentatively, adverbial
(especially with prepositional prefix) always -- alway(-s), ancient (time), any more,

continuance, eternal, (for, (n-))ever(-lasting, -more, of old), lasting, long (time), (of) old (time),
perpetual, at any time, (beginning of the) world (+ without end).

Hebrew word olam literally means "beyond the horizon." whose end points are indeterminate

Olam is a Hebrew word which means "World" or "Hidden"

Most of the assertions regarding eternal fire and punishment of the wicked in hell depends on the
meaning of the words Olam, Aion and Aionios. In the Old Testament the Hebrew word Olam and the
New Testament Greek word Aion have the same meaning and that is how the Septuagint translates.
(The title Septuagint ,Greek: Ἡ μετάφρασις τῶν Ἑβδομήκοντα, literally means "The Translation of the
Seventy" and its Roman numeral acronym LXX refer to the legendary seventy Jewish scholars who
translated the Five Books of Moses into Koine Greek as early as the 3rd century BCE. It represents
the Greek as spoken at the time the Jews in dispersion and those of the period of Jesus.)

The noun olam is found in all the books of Hebrew Bible except Ruth, Nahum, Haggai, Song of Songs
and Esther.

The corresponding word in Aramaic - the language spoken by Jesus and his disciples is "Alam"
(Aramaic is a family of languages or dialects belonging to the Semitic family. More specifically, it is
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part of the Northwest Semitic subfamily, which also includes Canaanite languages such as Hebrew
and Phoenician.. Jesus Christ spoke the Aramaic dialect during his public ministry.)

Gen 3:22 "And the Lord God said: The man has now become like one of us, knowing good and evil.
He must not be allowed to reach out his hand and take also from the tree of life and eat and live "l'ola".
If the whole cosmos had a life time (In India it was called 'Maha-Kalpa at the time of Septuagint) "l'ola"
could be translated as "for the whole Maha-Kalpa"

Ancient Hebrew Dictionary By Jeff A. Benner

So man was driven out of the Garden of Eden.
This has resulted in the life span of Man to be within a 1000 years until the Noah Flood .
Justin Martyr in his Dialogue states that Adam did not live a whole "day" (Ps 90:4) but 930 days only.
(Gen 2:16The LORD God commanded the man, saying, "From any tree of the garden you may eat
freely; 17but from the tree of the knowledge of good and evil you shall not eat, for in the day that you
eat from it you will surely die."

After the fall of mankind in the pre-Noahic period this olam of man was still reduced.
Gen 6:3 "And the Lord said; "My Spirit will not remain in contend with man l'olam, for he is flesh; his
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days shall be a hundred and twenty years.
So this limited the olam of man to 120 years. Psalm 90:10 limits it to 80.

Look at the life span of the Biblical personages from Adam to Solomon.

Ps 133:3 "It is like the dew of the Hermon, descending upon the mountains of Zion for there the Lord
commanded the blessing: chayyim 'ad-ha olam (Life unto the age! YLT)
Here the blessing is "life as long as the age (olam)" which is the new condition of mankind.
In the prophetic writings we see the usages such as (Olam in plural) olamin to mean ages in series.
"God of olam, His Kingdom is a Kingdom of all olamin."

In general it follows that the Hebrew Olam denotes an indefinite period of time the
length of which is not known.

Theological Wordbook of the Old Testament (TWOT) says this about 'olam:
Probably derived from 'alam , "to hide," thus pointing to what is hidden in the distant future or
the distant past. . . .

The LXX generally translates 'olam by aion which has essentially the same range of meaning.
That neither the Hebrew nor the Greek word in itself contains the idea of endlessness is shown
both by the fact that they sometimes refer to events or conditions that occurred at a definite point in the
past, and also by the fact that sometimes it is thought desirable to repeat the word, not merely saying
"forever," but "forever and ever." which essentially is "ages after ages" Both words came to be used to
refer to a long age or period . . . (pp. 672, 673, vol. II) But in no way it represents eternity in the
Greco-Roman thought.

Hence Olam is a series of period of time whose length is unknown and this is the best we can use to
mean long long time or effectively "for ever" but it does not define eternity since it can also mean
short periods of time which are not known to the person.

This will explain the verses such as:
Jonah 2:6 I went down to the moorings of the mountains; the earth with its bars closed behind me forever [ le'olam];
yet You have brought up my life from the pit, O LORD, my God.

For Jonah even though it was only for three days and three nights since he did not know how long he
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was in the belly of the fish, it looked like it was forever.

Ex 29:9 "And you shall gird them with sashes, Aaron and his sons, and put the hats on them. The priesthood shall
be theirs for a perpetual ['olam] statute. So you shall consecrate Aaron and his sons.
Deut 23:3 "An Ammonite or Moabite shall not enter the assembly of the LORD; even to the tenth generation none of
his descendants shall enter the assembly of the LORD forever ['olam], (NKJV)
Daniel 12:2 And many of those who sleep in the dust of the earth shall awake, Some to everlasting (olam) life,
Some to shame and everlasting (olam) contempt.

Which should actually read:
And many of those who sleep in the dust of the earth shall awake, Some to age-to-come everlasting
(owlam) life, Some to shame and age-to-come age-lasting (owlam) contempt.

Age-to-come life is of course the glorious life in Christ, which all righteous will receive when they rise
from the dead in resurrection. However, those who are unrighteous when they rise they will become

ashamed of their sin and unbelief, They will go through refining Fire judgment until they
mend themselves.
Jewish phrases
Adon Olam, meaning "Master of the World," one of the names of God in Judaism
Tikkun olam (Hebrew: עולם ,(תיקון is a Hebrew phrase that means, 'repairing,' 'healing,' or
'perfecting' 'the world.'
Olam Haba, the world to come (Jewish afterlife)
Olam HaZeh (Hebrew: הזה ,(עולם Hebrew for "this world"
Olam/Olamot in Cabala refers to the particular descending Spiritual Realms
Canaanite religion
Olam El a title of the god El in Canaanite religions.

<<<<<<<<<<<<<<<
Notes From Dr. Fruchtenbaum (Ariel Ministries):

http://jewishroots.net/library/anti_missionary_objections/how_long_is_forever.html

The Concept of Eternity.

The simple, basic truth is that Classical Hebrew, the Hebrew of the Old
Testament Scriptures, has no term that carries the concept of "eternity."
There are phrases that carry this concept, such as "without end," but there is not a
single word that carries the concept of eternity as there is in English.

To focus on the meaning of the term for ever, here are some things to be kept in mind.

� First, the Hebrew word is olam. The word itself simply means "long duration," "antiquity," "futurity,"
"until the end of a period of time." That period of time is determined by the context. Sometimes it is
the length of a man's life, sometimes it is an age, and sometimes it is a dispensation.

� The second thing to keep in mind is that there are two Hebrew forms of olam.
The first form is le-olam, which means "unto an age."

And the second form is ad-olam, which means "until an age."
However, neither of these forms carry the English meaning of "forever." Although it has been translated
that way in English, the Hebrew does not carry the concept of eternity as the English word "forever"
does.
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� The third thing to keep in mind is that the word olam, le-olam, or ad-olam, sometimes means
only up "to the end of a man's life." For example, it is used of someone's lifetime (Ex. 14:13), of
a slave's life (Ex. 21:6; Lev. 25:46; Deut. 15:17), of Samuel's life (I Sam. 1:22; 2:35), of the lifetimes
of David and Jonathan (I Sam. 20:23), and of David's lifetime (I Sam. 27:12; 28:2; I Chr. 28:4).
While the English reads for ever, obviously from the context it does not mean "forever" in the sense
of eternity, but only up to the end of the person's life.

� The fourth thing to keep in mind about the meaning of olam is that it sometimes means only "an
age" or "dispensation." For example, Deuteronomy 23:3 uses the term for ever but limits the
term to only ten generations. Here it obviously carries the concept of an age. In 2 Chronicles 7:16,
it is used only for the period of the First Temple. So, again, the word for ever in Hebrew does not
mean "eternal" as it does in English; it means up to the end of a period of time, either a man's life,
or an age, or a dispensation

http://www.biblerays.com/dispensational-truth.html
The concept of Ages is expressed in the Dispensation Theology as above.

<<<<<<<<<<<<>>>>>>>>>>>>>>

On the meaning of the old Hebrew word olam

Let us first consider some Old Testament passages where the word olam refers to past time.

Deuteronomy 32:7 “Remember the days of old [Hebrew olam],
Joshua 24:2 ‘Your fathers,..........., dwelt on the other side of the River in old times
[olam]; 1 Samuel 27:8 . For those nations were the inhabitants of the land from of old
[olam],
Job 22:15 Will you keep to the old [olam] way which wicked men have trod
Isaiah 42:14 “I have held My peace a long time [olam],
Exodus 21:6 t , and his master shall pierce his ear with an awl; and he shall serve him
always [olam].

1 Samuel 1:20 Hannah conceived and bore a son, ...then I will bring him, that he may appear before Jehovah and
remain there always [olam].
1 Kings 8:13 I have surely built thee a house to dwell in, a settled place for thee to abide in for ever [olam].
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Exodus 27:20 It shall be a perpetual [olam] statute to their generations on behalf of the children of Israel.

Again, olam was an expression that referred to something of long duration,
but it did not mean “for ever” or “everlasting”.
It is the same in regard to such passages as Leviticus 7:34, 16:33–34 and 24:7–8 and
Deuteronomy 12:27–28 which talk about the Old Covenant and its rituals and where the word
olam is mentioned in the context. Those things came to their end a long time ago.
Joshua 4:7 contains another example of the use of the word olam in ancient Hebrew.
Joshua 4:5 And these stones shall be for a memorial to the children of Israel for all time.
[olam].
2 Samuel 12:9-10 You have killed Uriah the Hittite with the sword; ... the sword shall never

[ad + olam] depart from your house,

The above-quoted example-passages show that the word olam did not mean “for ever”. It
simply referred to a long time, a period of time of the past or of the future, where the beginning
or end of that period could not readily be seen (was “hid from sight”, alam).

Here are a few occasions where olam occurs:
Genesis 3:22and eat, and live for ever:
Genesis 6:3 My spirit shall not always strive fore
Genesis 6:4 [became] mighty men which [were] of old, men
Genesis 9:12 creature that [is] with you, for perpetual generations:
Genesis 9:16 that I may remember the everlasting covenant
Genesis 13:15 and to thy seed for ever.
Genesis 17:7 in their generations for an everlasting covenant,
Genesis 17:8 of Canaan, for an everlasting possession;

Genesis 17:13 shall be in your flesh for an everlasting covenant.
Genesis 17:19 my covenant with him for an everlasting covenant,
Genesis 21:33 of the LORD, the everlasting God.
Genesis 48:4 after thee [for] an everlasting possession.
Genesis 49:26 unto the utmost bound of the everlasting hills:
Exodus 3:15 me unto you: this [is] my name for ever, and this [is] my memorial
Exodus 12:14 by an ordinance for ever.
Exodus 12:17 by an ordinance for ever.
Exodus 12:24 to thee and to thy sons for ever.
Exodus 14:13 them again no more for ever.
Exodus 15:18 shall reign for ever and ever.
Exodus 19:9 with thee, and believe thee for ever. And Moses
Exodus 21:6 and he shall serve him for ever.
Exodus 27:21 [it shall be] a statute for ever unto their generations
Exodus 28:43 [it shall be] a statute for ever unto him and his seed
Exodus 29:9 on them: and the priest's office shall be theirs for a perpetual statute:
Exodus 29:28 by a statute for ever from the children
Deu 32:40 For I [Yahweh] raise My hand to heaven, and say, As I live forever (olam H5769).
Psa 72:17 His name shall endure forever (olam);
Psa 104:5 You who laid the foundations of the earth, so that it should not be moved forever (olam).
Psa 119:89 Forever (olam H5769), O Yahweh, Your word is settled in heaven.
Isa 55:3 I will make an everlasting (olam) covenant with you
Isa 56:5 I will give them an everlasting (olam) name that shall not be cut off.
Joel 3:20 But Judah shall abide forever (olam), and Jerusalem from generation to generation.

To say that forever means until the “vanishing point” or “until conditions change”
Occasional Contexts Referring to a Person’s Lifetime or Some Other Time Period

Exo 21:6 Then his master shall bring him to the judges. He shall also bring him to the door, or to the doorpost, and his
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master shall pierce his ear with an awl; and he shall serve him forever [olam].
We also find such a usage in
1 Samuel 1. In verse 22, Hannah states her intention to take Samuel to Shiloh after he is weaned and leave him there
forever (olam)—
1 Sam 1:22 Not until the child is weaned; then I will take him, that he may ..remain there forever [olam H5769].
Jon 2:6 I went down to the moorings of the mountains; the earth with its bars closed behind me forever [olam H5769];
yet You have brought up my life from the pit, O Yahweh, my Mighty One.

There is also a usage in Deuteronomy 23:3 where forever includes an entire time period,
described as “even to the tenth generation” –
Deu 23:3 An Ammonite or Moabite shall not enter the assembly of Yahweh; even to the tenth generation none of
his descendants shall enter the assembly of Yahweh forever [olam].

Chayei Olam - The Wonder of Eternal Life by John J. Parsons
http://www.hebrew4christians.com/Articles/Chayei-Olam/chayei-olam.html

"The pious live even in death;
the wicked are dead even in life." (Berachot 18b)

Judaism is not dogmatic regarding eschatological matters, and the various Rabbinic traditions have
never reached consensus regarding the issues of life after death and the future state of the world.
However, most discussions on the issue include a basic division of the world into two spheres: the
Olam Hazeh and the Olam Habah:

Olam Hazeh - This world; this present age.

According to the sages the Olam Hazeh will endure for 6000 years from the time of the impartation of
the neshamah (soul) to Adam in the Garden of Eden to the coming of the Messiah (the idea that there
are 6,000 years comes from the fact that there are 6 Alephs in the first verse of the Tanakh, and each
Aleph represents 1,000).

The Olam Hazeh is sometimes divided into three distinct periods:
1. The Age of Tohu - The age of desolation. The first 2000 years of the Olam Hazeh, i.e.

from the fall of Adam until the calling of Abraham.
2. The Age of Torah - The age of instruction. During this age, each of us is given the

opportunity to honor the Name of the LORD by performing mitzvot and learning Torah. This is the time
of "schooling" before the Messiah.

3. The Age of Messiah -- "Yemot Hamashiach" or the Messianic Era. This is the period of
time when the spirit of the Messiah is available to all. In the acharit hayamim, the "End of Days," the
Messiah will usher in Yom YHVH, the "Day of the LORD," and the sabbatical millennium, the 1000 year
reign of King Messiah will commence. Prior to the arrival of the Messiah, however, is the "time of
Jacob's trouble," a period of tribulation and distress for Israel.

Olam Habah - "The World to Come" or "Afterlife."

The Olam Habah is sometimes divided into two distinct periods:

1. The World of Souls -- "Sheol" .(ׁשְאֹול) Concurrent with the Olam Hazeh, this is
considered to be the place the souls go after death. This seems to be a disembodied state of
preparation for reunification with the body.
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2. The World of Resurrection -- Olam Ha-techiah הַּתְחִּיָה) .(עֹולָם For the righteous, this is
the utopic world of the future which "no eye hath seen" (Sanhedrin 99a, 1 Cor. 2:9). In this future state,
the body and soul are reunited to live eternally in perfection. The World of Resurrection is thus the
ultimate reward, the "new heavens and new earth" envisioned by the prophets. The wicked and
unbelieving, however, are consigned to Genenna, a place of torment.
The relationship between Olam Hazeh and Olam Habah can be depicted as follows:

Life Modes: Chayei Sha'ah and Chayim Olam

The ideas about Olam Hazeh and Olam Habah are cosmic and metaphysical - they pertain to the
universe outside of ourselves in terms of the LORD's overarching goal and plan for His creation. From
the point of view of the human soul, these are experienced as Chayei Sha'a (fleeting life) and Chayei
Olam (eternal life), respectively.

Chayei Sha'ah -- Fleeting life; life in this world (Olam Hazeh). This mode of life is absorbed in
this world and its physical and social structures: working, eating, pursuing pleasures, etc. Chayei
Sha'ah is the life of "vanity of vanities" and is a vapor that soon dissipates in the winds of time. It is
sometimes called Olam HaSheker הַּׁשֶקֶר) ,(עֹולָם "the false world."
Chayei Olam -- Eternal life; life in the world to come (Olam Habah)......

In the Jewish tradition, the study of Torah prepares us for Chayei Olam in Olam Habah, whereas the
neglect of Torah leads to Chayei Sha'ah in the Olam Hazeh - and consequently the loss of reward in
the eternal world to come.
See
http://www.halleluyahfellowship.com
http://jewishroots.net/library/anti_missionary_objections/how_long_is_forever.html
http://www.hebrew4christians.com/Articles/Chayei-Olam/chayei-olam.html
http://www.biblepages.net/eca132.htm
http://arotau.com/2011/05/10/eternity/
http://www.tentmaker.org/books/time/Time_7.html
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Chapter Four

AION
αἰών = age

Strong's Concordance
165. aión
aión: a space of time, an age
Original Word: αἰών, ῶνος, ὁ
Part of Speech: Noun, Masculine

Transliteration: aión
Phonetic Spelling: (ahee-ohn')
Short Definition: an age, a cycle of time
Definition: an age, a cycle (of time), especially of the present age as contrasted with the future age,
and of one of a series of ages stretching to infinity.

HELPS Word-studies
165 aiṓn (see also the cognate adjective, 166 /aiṓnios, "age-long") – properly, an age (era,
"time-span"), characterized by a specific quality (type of existence).
Example: Christians today live in the newer age (165 /aiṓn) of the covenant – the time-period
called the NT. It is characterized by Christ baptizing all believers in the Holy Spirit, i.e. engrafting
all believers (OT, NT) into His mystical body (1 Cor 12:13) with all the marvelous privileges that go
with that (Gal 3:23-25; 1 Pet 2:5,9).

Thayer's Greek Lexicon
STRONGS NT 165: αἰών
αἰών, (ῶνος, ὁ (as if Αιε — poetic for ἀεί — ὤν, so teaches Aristotle, de caelo 1, 11, 9,
vol. i., p. 279{a} 27; (so Proclus book iv. in Plato, Timaeo, p. 241; and others);
but more probable is the conjecture (cf. Etym. Magn. 41, 11) that αἰών is so connected

with ἄημι to breathe, blow, as to denote properly that which causes life, vital force; cf. Harless on
Ephesians 2:2).
(But αἰών ( = αἰϝών) is now generally connected with αἰεί, ἀεί,
Sanskrit evas (aivas),
Latinaevum, Goth. aivs,
German ewig,
English aye, ever;

In Greek authors:
1. age (Latinaevum, which is αἰών with the Aeolic digamma), a human lifetime (in
Homer, Herodotus, Pindar, Tragic poets), life itself (Homer Iliad 5, 685 με καί λίποι
αἰών etc.).
2. an unbroken age, perpectuity of time, eternity, (Plato, Tim., p. 37 d. 38 a.; Tim.
Locr., p. 97 d.; Plutarch, others). With this signification of the Hebrew and rabinnical

idea of the word עולָם (of which in the Sept. αἰών is the equivalent) combines in the Biblical and
ecclesiastical writings. Hence, in the N. T. used:
1. a. universally: in the phrases εἰς τόν αἰῶνα, לְעולָם (Genesis 6:3),
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forever, John 6:51, 58; John 14:16; Hebrews 5:6; Hebrews 6:20, etc.;
and strengthened εἰς τόν αἰῶνα τοῦ αἰῶνος, Hebrews 1:8 (from Psalm 44:7 Alexandrian LXX, cf.
Winer's Grammar, § 36, 22 (Tobit 6:18; Psalm 82:18, etc.); εἰς αἰῶνα, Jude 1:13; εἰς ἡμέραν αἰῶνος
unto the day which is eternity (genitive of apposition), 2 Peter 3:18 (cf. Sir. 18:10 (9)); with a
negation: never, John 4:14 1 Corinthians 8:13; or not for ever, not always, John 8:35;
εἰς τούς αἰῶνας, unto the ages, i. e., as long as time shall be (the plural denotes the individual
ages whose sum is eternity): (Luke 1:33); Romans 1:25; Romans 9:5; Romans 11:36; ( R G Tr WH); 2
Corinthians 11:31; Hebrews 13:8;
εἰς πάντας τούς αἰῶνας, Jude 1:25;
εἰς τούς αἰῶνας τῶν αἰώνων (in which expression the endless future is divided up into various
periods, the shorter of which are comprehended in the longer (Romans 16:27 L T); Galatians 1:5;
(Philippians 4:20); 1 Timothy 1:17; (2 Timothy 4:18; 1 Peter 4:11); Revelation 1:6, 18; Revelation 4:9;
Revelation 5:13; Revelation 7:12; Revelation 10:6; Revelation 11:15; Revelation 15:7; Revelation 19:3;
Revelation 20:10; Revelation 22:5;
εἰς αἰῶνας αἰώνων, Revelation 14:11;

ὁ αἰών τῶν αἰώνων the (whole) age embracing the (shorter) ages, Ephesians 3:21 (cf. Meyer (or
Ellicott) at the passage);
ἀπό τῶν αἰώνων from the ages down, from eternity, Colossians 1:26; Ephesians 3:9;
πρό τῶν αἰώνων before time was, before the foundation of the world, 1 Corinthians 2:7;
πρόθεσις τῶν αἰώνων eternal purpose, Ephesians 3:11.

1.b . in hyperbol ic and popular usage:
ἀπό τοῦ αἰῶνος ם) לָ עו מֵ Genesis 6:4 , cf . Deuteronomy 32:7 ) from the most ancient
t ime down (wi th in the memory of man), from of old, Luke 1:70 ; Ac ts 3:21 ; Acts 15:18

PE Etymology
A look at the etymology of the words in the Proto Indo-European languages to which Greek form part
will probably give some light into the meaning intended.

Aion comes from Aó (to breathe)..The corresponding base in Sanskrit for aeon comes from Ayus which
"means" life time. This period depends on the being. Ayus of a dog may be 15 years, a man 120
years, the age of earth measures in millions of years, and.the angels do not die. What is the Ayus
of God? By definition God is eternal. Hence when aeon refers to God and the angels it can
mean eternal. Hence the meaning has to be contextual. If we remember this all the confusion in
the translation will come to an end.

.Aion is the God of cyclical or unbounded time, the orb or circle encompassing the universe, and the
zodiac. He is usually depicted with mother earth or mother goddess such as Tellus or Cybele within a
circle representing the zodiac. As a god of eternity he is associated with mystery religions concerned
with the afterlife."

All beings arise in time, Time continually consumes them all, Time is the Lord who possesses the vajra,
Whose nature is that of day and night." (Vimalaprabhā) Tibetan Buddhism has an elaborate teaching
on the Kala Chakra Mandala (the fields of the cycle of time)

Greek aion means "age, vital force; a period of existence, a lifetime, a generation; a long space of
time," in plural it will indicate ages after ages which can mean unending time periods and may be
interpreted "eternity,"
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Sanskrit word ayu means "life"; ayus kaalam is "life time" which eventualy led to the detailed
theories of the Yugas and Kalpa in Buddhism and Jainism which later became part of the later
Hinduism.
The Sanskrit word kalpa and Hebrew word olam and Greek word Aeon all have the same meaning as
"Age" referring to some period.
Sanskrit word Ayus (life time), generally speaking, a kalpa is the period of time between the creation
and recreation of a world or universe. The definition of a kalpa equaling 4.32 billion years is found in
the Puranas—specifically Vishnu Purana and Bhagavata Purana

Mosaic floor depicting Aion and Earth (Glyptothek, Munich) .
The on going circle represents the non-ending cycle of existence. Yet the circle itself is segmented as periods.

>>>>>>>>>>>>>
See http://www.wisdomlib.org/definition/kalpa/index.html
The ancient Indian tradition holds Eternity, to be a never-ending cycle of transient and
finite periods of Time, called the Kalpa. The Kalpa was subdivided into units measured
on two scales, one cosmic and the other human. The Kalpa itself was but a cosmic day

in the life of Brahma the Creator, who himself had a finite life span of 100 cosmic years. Each
cosmic year was comprised of 300 cosmic days and 300 cosmic nights. The Universe was
created by Brahma at the beginning of each cosmic day and dissolved at the beginning of each
cosmic night. How does the cosmic day relate to the human day ? The cosmic day, or Kalpa, is
equal to 4.32 billion years on the human scale.

According to Visuddhimagga (The Path of Purification of Buddhism written in Pali ), there are
several explanations for types of kalpas and their duration. In the first explanation, there are
four types:
Ayu-Kalpa - a variable time span representing the life expectancy of a typical human being in a
particular era or yuga. This can be as high as one asankya or as small as 10 years. This
number is directly proportional to the level of virtue of people in that era. Currently this value
hovers around 100 years and is continually decreasing.
Antah-Kalpa (or mass-extinction) - the time it takes for one ayu-kalpa to grow from 10 years up
to one asankya (innumerable) The ending of one antah-kalpa can happen in one of three
ways, all involving the majority of the human population going extinct:
Sashthrantha-Kalpa ( Mass extinction by wars); Durbhikshantha-Kalpa ( Mass extinction by
hunger.) Rogantha-Kalpa (Mass extinction by plague.)
Asankya-Kalpa (innumerable ages) - time span of 20 antah-kalpas.
Maha-Kalpa - largest time unit in Buddhism.
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Ending of a maha-kalpa (apocalypse) can happen in three ways: fire, water and wind.

It is divided into four quarters each equivalent to one asankya-kalpa: First quarter - time taken
for this world to form; Second quarter - stable duration of this world where all living beings can
thrive;Third quarter - time taken for this world to be destroyed; Fourth quarter - empty time
period. The cycle goes on in a cycle of Srishti (creation), Sthithi (maintainance); Samhara
(destruction) followed by recreation and the cycle restarts
.

Same idea is presented in Hinduism as among the Greeks

The ancients divided a 360 degree circle by 12 constellations and yielded twelve 30 degree slices. In
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this way ancients were able to calculate a complete cycle known as a Great Year. The sun rises in
each zodiac sign for approximately 2,000 years. When the sun rises in that zodiac sign we are
considered to be in that Age. A complete cycle equals approximately 24,000 years.This is the concept
of ages in almost all cultures of the world since the Tower of Babel.

Wheel within the wheel
Earth going round the Sun gives the year of humans on eath

Solar system going round the galaxy gives one cycle of kalpa for the solar beings
Extrapolate to higher dimensions we get the idea of maha kalpas and the spiritual beings.

Our Solar System is allegedly orbiting the galactic center and each orbit is known as maha yuga (or
divya yuga). Maha yuga is a cycle of four yugas, namely, krita, treta, dwapara, kali. These yugas are
decided based on the proximity of our solar system to the galactic center. The closer we are, better we
are. There are millions of Universes with millions of Planets, with living beings. This Planet Earth is
simply a drop in the ocean of Planets.

All Universes have life, are closed, of different size and properties.
The whole material creation with Millions of Universes constitutes just a quarter of srishti (creations).
The other three quarters of srishti (creations) is Spiritual, called Vaikuntha.

During the lifetime of each Universe, there are partial srishti (creations) and pralaya (annihilation).
The cycle of creation and annihilation is based on the life of Brahma, the engineer of the Universe. At
the beginning of each day of Brahma, he creates everything in this Universe and then at the end of
each day, there is partial annihilation. Each day of Brahma is 4.32 billion years. Brahma lives for 311
trillion and 40 billion years, after this time there is complete annihilation of this Universe and the current
Brahma dies. Then there is another Brahma and cycle repeats itself. This Universe is the smallest in
Gods creation. There are other Universes, which are thousands and even millions of times bigger than
this Universe.
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Within each day of Brahma, there are 14 Manus. We descend from the 7th Manu. Manu is the first
man created by Brahma - Adam, and his wife, the first woman is called Satarupa- Eve.

In Hinduism 4.32 billion years, is a "day of Brahma" or one thousand mahayugas, measuring the
duration of the world. Each kalpa is divided into 14 manvantara (Human cycleing periods) , each
lasting 71 yuga cycles (306,720,000 years). Preceding the first and following each manvatara period is
a juncture (sandhya - evening) the length of a Satya-yuga (Period of Truth 1,728,000) years. Two
kalpas constitute a day and night of Brahma. A "month of Brahma" is supposed to contain thirty such
days (including nights), or 259.2 billion years. According to the Mahabharata, 12 months of Brahma
(=360 days) constitute his year, and the Universe has 100 such years the life cycles. Fifty years of
Brahma are supposed to have elapsed, and we are now in the shvetavaraha kalpa of the fifty-first. At
the end of a kalpa the world is annihilated. The Supreme being goes to sleep only to wake up again
and start the recreation over again.

Pralaya, in Hindu cosmology, is an aeonic term for Dissolution, which specifies different periods of
time during which non activity situation persists, as per different formats or contexts. The word
Mahapralaya stands for Great Dissolution. During each pralaya, the lower ten realms (loka) are
destroyed, while the higher four realms, including Satya-loka, Tapa-loka, Jana-loka, and Mahar-loka
are preserved. During each Mahapralaya, all 14 realms are destroyed. The cycle then restarts.
In the Samkhya philosophy, one of the six schools of classical Indian philosophy, Pralaya means
"non-existence, a state of matter achieved when the three gunas (principles of matter) are in perfect
balance. The word pra-laya comes from Sanskrit meaning 'dissolution of souls' or by extension
'reabsorption, destruction, annihilation or death'.

<<<<<<<<<<<<<<<<<<
Avestan word is again ayu "age,"
Latin aevum "space of time, eternity,"
Gothic aiws "age, eternity,"
Old Norse aevi "lifetime,"
German ewig "everlasting,"

Old English a "ever, always"
The idea of the eons in various forms may be found in nearly all oriental philosophy that attempted
to deal with the problem of the world order. It appears in the writings of Philo, in Shintoism, in the
old Zoroastrian religion.

The oldest lexicographer, Hesychius, (A. D. 400-600,) defines aión thus:

"The life of man, the time of life."" At this early date no theologian had yet imported into the word the
meaning of endless duration."

Theodoret (A. D. 394-457)

"Aión is not any existing thing, but an interval denoting time, sometimes infinite when spoken
of God, sometimes proportioned to the duration of the creation, and sometimes to the life of
man."



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

34

John of Damascus (676 -749 AD) says,
"1, The life of every man is called aión. . . . 3, The whole duration or life of this world is called
aión. 4, The life after the resurrection is called 'the aión to come.' "

But in the sixteenth century Phavorinus was compelled to notice an addition, which subsequently to
the time of the famous Council of 544 had been grafted on the word. He says: "Aión, time, also life,
also habit, or way of life. Aión is also the eternal and endless AS IT SEEMS TO THE THEOLOGIAN."

Theologians had succeeded in using the word in the sense of endless, and Phavorinus was forced to
recognize their usage of it and his phraseology shows conclusively enough that he attributed to
theologians the authorship of that use of the word. From the sixteenth century onward, the word has
been defined as used to denote all lengths of duration from brief to endless.

Aion occurs 128 times in the Greek Manuscripts of the New Testament.
The Hebrew word Olam occurs 439 times in the Hebrew Manuscripts of the Old Testament.
Apart from Daniel 12:2, there is very little in the Old Testament which can be misunderstood or
mistranslated in support of the doctrine of hell.

LIFE TIME ENTIRETY
A Study of AION

in Greek Literature and Philosophy,the Septuagint and Philo
Helena Maria Keizer

is a Ph.D thesis in the University of Amsterdam on this subject area with details and analysis from
which I have borrowed much.

http://www.ebookdb.org/reading/G96F1C1F3442G72736273469
https://books.google.com/books?isbn=9090253807

Also see:

Homer in the Iliad and Odyssey Aión occurs thirteen times, as a noun, besides its occurrence as a
participle in the sense of hearing, perceiving, understanding. Homer never uses it as signifying eternal
duration.

Hesiod employs it twice: "To him (the married man) during aiónos (life) evil is constantly striving, etc.
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Æschulus has the word nineteen times, after this manner: "This life (aión) seems long, etc. "Jupiter,
king of the never-ceasing world."(19) (aiónos apaustau.)

Pindar gives thirteen instances, such as "A long life produces the four virtues."(Ela de kai tessaras
aretas ho makros aión.)

Sophocles nine times. "Endeavor to remain the same in mind as long as you live." Askei toiaute noun
di aiónos menein. He also employs makraion five times, as long-enduring. The word long increases
the force of aión, which would be impossible if it had the idea of eternity.

Aristotle uses aión twelve times. He speaks of the existence or duration (aión) of the earth; of an
unlimited aiónos; and elsewhere, he says: aión sunekes kai aidios, "an eternal aión" (or being)
"pertaining to God." The fact that Aristotle found it necessary to add aidios to aión to ascribe eternity to
God demonstrates that he found no sense of eternity in the word aión, and utterly discards the idea
that he held the word to mean endless duration, even admitting that he derived it, or supposed the
ancients did, from aei ón according to the opinion of some lexicographers.

A similar use of the word appears in de Cælo. "The entire heaven is one and eternal (aidios) having
neither beginning nor end of an entire aión." In the same work occurs the famous passage where
Aristotle has been said to describe the derivation of the word, which we have quoted on page 7, Aión
estin, apo tou aei einai.

Mr. Goodwin well observes that the word had existed a thousand years before Aristotle's day, and that
he had no knowledge of its origin, and poorer facilities for tracing it than many a scholar of the present,
possesses. "While, therefore, we would regard an opinion of Aristotle on the derivation of an ancient
word, with the respect due to extensive learning and venerable age, still we must bear in mind that his
opinion is not indisputable authority." Mr. Goodwin proceeds to affirm that Aristotle does not apply aei
ón to duration, but to God, and that (as we have shown) a human existence is an Aión. Completeness,
whether brief or protracted, is his idea; and as Aristotle employed it "Aión did not contain the meaning
of eternity."

Detailed analysis of the Greek literature of the period leading upto the translation of Old Testament into
Septuagint and then upto Christ supports this conclusion:

"Aión did not contain the meaning of eternity."

Hippocrates. Empedocles, Euripides, Philoctetes and Aristotle used the word and its derivatives, but
never for the word eternity.

It appears, then, that the classic Greek writers, for more than six centuries before the Septuagint was
written, used the word aión and its adjective, but never once in the sense of endless duration.

Professor Knapp, or Knappius, the author of the Greek Testament , observes:
"The pure idea of eternity is too abstract to have been conceived in the early ages of the world, and
accordingly is not found expressed by any word in the ancient languages. But as cultivation advanced
and this idea became more distinctly developed, it became necessary in order to express it to invent
new words in a new sense, as was done with the words eternitas, perennitas, etc. The Hebrews were
destitute of any single word to express endless duration. To express a past eternity they said before
the world was; a future, when the world shall be no more. . . . The Hebrews and other ancient people



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

36

have no one word for expressing the precise idea of eternity."

The oldest lexicographer that we have of the Greek New Testament, Hesychius (who lived
somewhere around AD 400-600), defines aion thus: “The life of man, the time of life.”
“At this early date no theologian had yet imported into the word the meaning of endless duration.

GREEK NEW TESTAMENT
Thayer's Greek Lexicon - aion

age (Latinaevum, which is aion with the Aeolic digamma), a human lifetime (in Homer, Herodotus,
Pindar, Tragic poets), life itself (Homer Iliad 5, 685).
an unbroken age, perpetuity of time, eternity. With this signification the Hebrew and rabbinical
idea of the word עולָם (of which in the Sept. aion is the equivalent) combines in the Biblical and
ecclesiastical writings.

#2.1 Scriptures for 'aion' meaning 'ever' or 'age' Strong's 165
Matthew 6:13 For yours is the kingdom, and the power, and the glory, for ever. Amen.
12:32 against the Holy Spirit, it shall not be forgiven him, neither in this age, nor in the
age to come.

Showing there are a series of ages - at least two
13:39 The enemy who sowed them is the Devil; the harvest is the end of the age; and the
reapers are the angels.

13:40 As therefore the tares are gathered and burned in the fire; so shall it be in the end of this age.
13:49 So shall it be at the end of the age: the angels shall come forth, and sever the wicked from among the
righteous,
There is a separation at the end of every age
13:49 does not refer to the burning of chaff here.
21:19 And when he saw a fig tree in the way, he came to it, and found nothing on it, but leaves only, and said to it, Let
no fruit grow on you from now on for ever.
This fig tree is no more in existence

24:3 And as he sat upon the mount of Olives, the disciples came to him privately, saying, Tell us, when shall these
things be? And what shall be the sign of your coming, and of the end of the age?
28:20 Teaching them to observe all things whatever I have commanded you: and, lo, I am with you always, even to
the end of the age. Amen.
Mark 3:29 But he who shall blaspheme against the Holy Spirit has no forgiveness for the age, but is in danger of
long-lasting condemnation:
10:30 But he shall receive a hundredfold now in this time, houses, and brothers, and sisters, and mothers, and
children, and lands, with persecutions; and in the age to come eternal life.
11:14 And answering Jesus said to it, Let no man eat fruit of you any more for ever.
Luke 1:33 And he shall reign over the house of Jacob for ever; and of his kingdom there shall be no end.
1:55 As he spoke to our fathers, to Abraham, and to his seed for the age.
1:70 As he spoke by the mouth of his holy prophets, who have been since the age began:
16:8 And the lord commended the unrighteous steward, because he had done wisely: for the children of this age
are wiser in their generation than the children of light.
18:30 Who shall not receive many times more in this present time, and in the age to come life everlasting.
20:34 And Jesus answering said to them, The children of this age marry, and are given in marriage:
20:35 But those who shall be accounted worthy to obtain that age, and the resurrection from the dead, neither
marry, nor are given in marriage:
John 4:14 But whoever drinks of the water that I shall give him shall not ever thirst; but the water that I shall give him
shall be in him a well of water springing up into everlasting life.
6:51 I am the living bread which came down from heaven: if any man eat of this bread, he shall live for ever: and the
bread that I will give is my flesh, which I will give for the life of the world.
6:58 This is that bread which came down from heaven: not as your fathers ate manna, and are dead: he who eats of
this bread shall live for ever.
8:35 And the servant does not abide in the house for the age: but the Son abides for the age.
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9:32 Since the age began it was not heard that any man opened the eyes of one who was born blind.
10:28 And I give to them eternal life;
11:26 And whoever lives and believes in me shall not die for ever. Do you believe this?
12:34 The people answered him, We have heard out of the law that Christ abides for ever: and how do you say, The
Son of man must be lifted up? Who is this Son of man?
14:16 And I will pray the Father, and he shall give you another Comforter, that he may abide with you for ever;
Acts 3:21 Whom the heaven must receive until the times of restitution of all things, which God has spoken by the
mouth of all his holy prophets since the age began.
15:18 Known to God are all his works from the beginning of the age.
Romans 1:25 Who changed the truth of God into a lie, and worshiped and served the creation more than the Creator,
who is blessed for ever. Amen.
9:5 Whose are the fathers, and of whom as concerning the flesh Christ came, who is over all, God blessed for ever.
Amen.
11:36 For of him, and through him, and to him, are all things: to whom be glory for ever. Amen.
12:2 And do not be conformed to this age:
16:27 To God only wise, be glory through Jesus Christ for ever. Amen.
1 Corinthians 1:20 Where is the wise? Where is the scribe? Where is the disputer of this age? Has not God made
foolish the wisdom of this world?
2:6 However we speak wisdom among those who are perfect: yet not the wisdom of this age, nor of the princes of
this age, that come to nothing:
2:7 But we speak the wisdom of God in a mystery, even the hidden wisdom, which God ordained before the ages for
our glory:
2:8 Which none of the princes of this age knew: for had they known it, they would not have crucified the Lord of
glory.
3:18 Let no man deceive himself. If any man among you seems to be wise in this age, let him become a fool, that he
may be wise.
10:11 Now all these things happened to them for examples: and they are written for our admonition, upon whom the
ends of the ages are coming.
2 Corinthians 4:4 In whom the god of this age has blinded the minds of those who do not believe, lest the light of the
glorious gospel of Christ, who is the image of God, should shine to them.
9:9 As it is written, He has dispersed abroad; he has given to the poor: his righteousness remains for ever.
11:31 The God and Father of our Lord Jesus Christ, who is blessed for ever, knows that I do not lie.
Galatians 1:4 Who gave himself for our sins, that he might deliver us from this present evil age, according to the will
of God and our Father:
1:5 To whom be glory for ever and ever. Amen.
Ephesians 1:21 Far above all principality, and power, and might, and dominion, and every name that is named, not
only in this age, but also in that which is to come:
2:2 In which in time past you walked according to the lifestyle of this world, according to the prince of the power of
the air, the spirit that now works in the children of disobedience:
2:7 That in the ages to come he might show the exceeding riches of his grace in his kindness toward us through
Christ Jesus.
3:9 And to make all men see what is the fellowship of the mystery, which from the beginning of the ages has been
hidden in God, who created all things by Jesus Christ:
3:11 According to the purpose of the ages which he purposed in Christ Jesus our Lord:
Each age has a purpose
3:21 To him be glory in the church by Christ Jesus for all generations of the age of the ages. Amen.
6:12 For we do not wrestle against flesh and blood, but against principalities, against powers, against the rulers of the
darkness of this age, against spiritual wickedness in heavenly places.
Philippians 4:20 Now to God and our Father be glory for ever and ever. Amen.
Colossians 1:26 Even themystery which has been hidden from the ages and from generations, but now is made
manifest to his saints:
1 Timothy 1:17 Now to the King of the ages, immortal, invisible, the only wise God, be honour and glory for ever
and ever. Amen.
6:17 Charge those who are rich in this age, that they do not be high-minded, nor trust in uncertain riches, but in the
living God, who gives us richly all things to enjoy;
2 Timothy 4:10 For Demas has forsaken me, having loved this present age,
4:18 And the Lord shall deliver me from every evil work, and will preserve me to his heavenly kingdom: to whom be
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glory for ever and ever. Amen.
Titus 2:12 Instructing us that, denying ungodliness and worldly lusts, we should live sound-minded, righteously, and
godly, in the present age;
Hebrews 1:2 Has in these last days spoken to us by his Son, whom he has appointed heir of all things, by whom also
he made the ages;
1:8 But to the Son he says, Your throne, O God, is for ever and ever: a scepter of righteousness is the scepter of
your kingdom.
5:6 As he says also in another place, You are a priest for ever after the order of Melchizedek.
6:5 And have tasted the good word of God, and the powers of the age to come,
6:20 Where the forerunner is for us entered, even Jesus, made a high priest for ever after the order of Melchizedek.
7:17 For he testifies, You are a priest for ever after the order of Melchizedek.
7:21 (For those priests were made without an oath; but this with an oath by him who said to him, The Lord swore and
will not repent, You are a priest for ever after the order of Melchizedek:)
7:24 But this man, because he continues for ever, has an unchangeable priesthood.
7:28 For the law makes men high priests who have weakness; but the word of the oath, which was since the law,
makes the Son, who is consecrated for ever.
9:26 For then must he often have suffered since the foundation of the world: but now once in the end of the ages he
has appeared to put away sin by the sacrifice of himself.
11:3 Through faith we understand that the ages were framed by the word of God, so that things which are seen
were not made of things which are visible.
13:8 Jesus Christ the same yesterday, and today, and for ever.
13:21 Make you perfect in every good work to do his will, working in you that which is well pleasing in his sight,
through Jesus Christ; to whom be glory for ever and ever. Amen.
1 Peter 1:23 Being born again, not of corruptible seed, but of incorruptible, by the word of God, which lives and
abides for ever.
1:25 But the word of the Lord endures for ever.
4:11 that God may be glorified in all things through Jesus Christ, to whom be praise and dominion for ever and ever.
Amen.
5:11 To him be glory and dominion for ever and ever. Amen.
2 Peter 2:17 These are wells without water, clouds that are carried with a tempest; to whom the mist of darkness is
reserved for an age.
3:18 But grow in grace, and in the knowledge of our Lord and Savior Jesus Christ. To him be glory both now and for
the day of the age. Amen.
1 John 2:17 And the world passes away, and the lust of it: but he who does the will of God abides for ever.
2 John 1:2 For the truth's sake, which dwells in us, and shall be with us for ever.
Jude 1:13 Raging waves of the sea, foaming out their own shame; wandering stars, to whom is reserved the
blackness of darkness for the age.
1:25 To the only wise God our Savior, be glory and majesty, dominion and power, both now and for all the ages.
Amen.
Revelation 1:6 And has made us kings and priests to God and his Father; to him be glory and dominion for ever and
ever. Amen.
1:18 I am he who lives, and was dead; and, behold, I am alive for ever and ever,Amen; and have the keys of Hades
and of death.
4:9 And when those beasts give glory and honor and thanks to him who sat on the throne, who lives for ever and
ever,
4:10 The four and twenty elders fall down before him who sat on the throne, and worship him who lives for ever and
ever, and cast their crowns before the throne, saying,
5:13 Blessing, and honor, and glory, and power, be to him who sits upon the throne, and to the Lamb for ever and
ever.
5:14 And the four beasts said, Amen. And the four and twenty elders fell down and worshiped him who lives for ever
and ever.
7:12 Saying, Amen: Blessing, and glory, and wisdom, and thanksgiving, and honor, and power, and might, be to our
God for ever and ever. Amen.
10:6 And swore by him who lives for ever and ever, who created heaven, and the things that are in it, and the earth,
and the things that are in it, and the sea, and the things which are in it, that there should be time no longer:
11:15 And the seventh angel sounded; and there were great voices in heaven, saying, The kingdoms of this world are
become the kingdom of our Lord, and of his Christ; and he shall reign for the ages of the ages.
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14:11 And the smoke of their torment ascends up for ages of ages: and they have no rest day nor night, who worship
the beast and his image, and whoever receives the mark of his name.
15:7 And one of the four beasts gave to the seven angels seven golden bowls full of the wrath of God, who lives for
ever and ever.
19:3 And again they said, Alleluia. And her smoke rose up for the ages of the ages.
20:10 And the Devil that deceived them was cast into the lake of fire and brimstone, where the beast and the false
prophet are, and they shall be tormented day and night for the ages of the ages.
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Chapter Five
AIṒNIOS

αἰώνιος = agelong
Strong's Concordance
166. aiónios

aiónios: agelong, eternal
Original Word: αἰώνιος, ία, ιον
Part of Speech: Adjective

Transliteration: aiónios
Phonetic Spelling: (ahee-o'-nee-os)
Short Definition: eternal, unending
Definition: age-long, and therefore: practically eternal, unending; partaking of the character of
that which lasts for an age, as contrasted with that which is brief and fleeting.
HELPS Word-studies
Cognate: 166 aiṓnios (an adjective, derived from 165 /aiṓn ("an age, having a particular character
and quality") – properly, "age-like" ("like-an-age"), i.e. an "age-characteristic" (the quality
describing a particular age); (figuratively) the unique quality (reality) of God's life at work in the
believer, i.e. as the Lord manifests His self-existent life (as it is in His sinless abode of heaven).
"Eternal (166 /aiṓnios) life operates simultaneously outside of time, inside of time, and beyond
time – i.e. what gives time its everlasting meaning for the believer through faith, yet is also
time-independent. See 165 (aiōn).

[166 (aiṓnios) does not focus on the future per se, but rather on the quality of the age (165 /aiṓn) it
relates to. Thus believers live in "eternal (166 /aiṓnios) life" right now, experiencing this quality of
God's life now as a present possession. (Note the Gk present tense of having eternal life in Jn
3:36, 5:24, 6:47; cf. Ro 6:23.)]

aiṓnios (an adjective, derived from aiṓn ("an age, having a particular character and quality")
– properly, "age-like" ("like-an-age"), i.e. an "age-characteristic" (the quality describing a
particular age); (figuratively) the unique quality (reality) of God's life at work in the believer, i.e. as
the Lord manifests His self-existent life (as it is in His sinless abode of heaven). "Eternal (aiṓnios)
life operates simultaneously outside of time, inside of time, and beyond time – i.e. what gives time
its everlasting meaning for the believer through faith, yet is also time-independent.

(aiṓnios) does not focus on the future per se, but rather on the quality of the age (165 /aiṓn) it
relates to. Thus believers live in "eternal (166 /aiṓnios) life" right now, experiencing this quality of
God's life now as a present possession. (Note the Gk present tense of having eternal life in Jn
3:36, 5:24, 6:47; cf. Ro 6:23.)]

Eternal, everlasting, and forever are all English words that replaced the Greek adjective, aiṓnios.
Aiṓnios is an adjective that is used to describe a period of time by the quality of an age that it
relates to. Aiṓnios does not in any way refer to an “unending period of time that does not
have an end” as the English words “eternal” and “everlasting” that replace it do!
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In all the Greek authors extending more than six hundred years , the word aionios is never found. Of
course it must mean the same as the noun that is its source. It having clearly appeared that the noun is
uniformly used to denote limited duration, and never to signify eternity, it is equally apparent that the
adjective must mean the same. Finding it in Plato, Mr. Goodwin thinks that Plato coined it, and it had
not come into general use, for even Socrates, the teacher of Plato, does not use it.

166. Aiónios
Thayer's Greek Lexicon
STRONGS NT 166: αἰώνιος
αἰώνιος, , and (in 2 Thessalonians 2:16; Hebrews 9:12; Numbers 25:13; Plato, Tim., p.
38 b. (see below); Diodorus 1:1; (cf. WHs Appendix, p. 157; Winers Grammar, 69 (67);
Buttmann, 26 (23))) αἰώνιος, αἰώνια, αἰώνιον (αἰών);

1. without beginning or end, that which always has been and always will be:
Θεός, Romans 16:26 (ὁ μόνος αἰώνιος, 2 Macc. 1:25);
πνεῦμα, Hebrews 9:14.

1. without beginning:
χρόνοις αἰωνίοις, Romans 16:25;
πρό χρόνων αἰωνίων, 2 Timothy 1:9; Titus 1:2;
εὐαγγέλιον, a gospel whose subject-matter is eternal, i. e., the saving purpose of God
adopted from eternity, Revelation 14:6.

1. without end, never to cease, everlasting:
2 Corinthians 4:18 (opposed to πρόσκαιρος); αἰώνιον αὐτόν, joined to thee forever as a sharer of
the same eternal life,
Philcmon 1:15; βάρος δόξης,
2 Corinthians 4:17; βασιλεία,
2 Peter 1:11; δόξα,
2 Timothy 2:10; 1 Peter 5:10; ζωή (see ζωή, 2 b.); κληρονομία,
Hebrews 9:15; λύτρωσις,
Hebrews 9:12; παράκλησις,
2 Thessalonians 2:16; σκηναί, abodes to be occupied forever,
Luke 16:9 (the habitations of the blessed in heaven are referred to, cf. John 14:2 (also,dabo eis
tabernacula aeterna, quae praeparaveram illis,
4 Esdras (Fritzsche, 5 Esdr.));
similarly Hades is called αἰώνιος τόπος, Tobit 3:6, cf. Ecclesiastes 12:5);
σωτηρία, Hebrews 5:9; (so Mark 16 (WH) in the (rejected) 'Shorter Conclusion').

Opposite ideas are:
κόλασις, Matthew 25:46; κρίμα, Hebrews 6:2; κρίσις, Mark 3:29 (Rec. (but L T WH Tr text
ἁμαρτήματος; in Acta Thom. § 47, p. 227 Tdf.,
ἔσται σοι τοῦτο εἰς ἄφεσιν ἁμαρτιῶν καί λύτρον αἰωνίων παραπτωμάτων, it has been plausibly
conjectured we should read λύτρον, αἰώνιον (cf. Hebrews 9:12)));
ὄλεθρος (Lachmann text ὀλέθριος, 2 Thessalonians 1:9 (4 Macc. 10:15);
πῦρ, Matthew 25:41 (4 Macc. 12:12 αἰωνίῳ πυρί καί βασάνοις, αἱ εἰς ὅλον τόν αἰῶνα οὐκ
ἀρνήσουσί σε).
(Of the examples of αἰώνιος from Philo (with whom it is less common than ἀΐδιος, which see, of
which there are some fifty instances) the following are noteworthy: de mut. nora. § 2; de caritate §
17; κόλασις αἰώνιος fragment in Mang. 2:667 at the end (Richter 6:229 middle); cf. de praem, et
poen. § 12. Other examples are de alleg, leg. iii., § 70; de poster. Caini § 35; quod deus immut. §
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30; quis rer. div. her. § 58; de congressu quaer, erud. § 19; de secular sec 38; de somn. ii. § 43; de
Josepho § 24; quod omn. prob. book § 4, § 18; de ebrietate § 32; de Abrah. § 10; ζωή αἰώνιος: de
secular § 15; Θεός (ὁ) αἰώνιος: de plantat. § 2, § 18 (twice), § 20 (twice);de mundo § 2. from
Josephus: Antiquities 7, 14, 5; 12, 7, 3; 15, 10, 5; b. j. 1, 33, 2; 6, 2, I; κλέος αἰών Antiquities 4, 6, 5;
b. j. 3, 8, 5, μνήμη αἱ.: Antiquities 1, 13, 4; 6, 14, 4; 10, 11, 7; 15, 11, 1; οἶκον μέν αἰώνιον ἔχεις (of
God), Antiquities 8, 4, 2; ἐφυλάχθη ὁ Ἰωάννης δεσμοῖς αἰωνίοις, b. j. 6, 9, 4.

SYNONYMS:
ἀΐδιος, αἰώνιος: ἀΐδιος covers the complete philosophic idea — without beginning and
without end; also either without beginning or without end; as respects the past, it is applied to
what has existed time out of mind.
αἰώνιος (from Plato on) gives prominence to the immeasurableness of eternity (while such words
as συνεχής continuous, unintermitted, διατελής perpetual, lasting to the end, are not so applicable
to an abstract term, like αἰών);
αἰώνιος accordingly is especially adapted to supersensuous things, see the N. T. Cf. Tim. Locr. 96
c. Θεόν δέ τόν μέν αἰώνιον νόος ὄρη μόνος etc.; Plato, Tim. 37 d. (and Stallbaum at the passage);
38 b. c.; legg. x., p. 904 a. ἀνώλεθρον δέ ὄν γενόμενον, ἀλλ' οὐκ αἰώνιον. Cf. also Plato's
διαιώνιος (Tim. 38 b.; 39 e.). Schmidt, chapter 45.

PLATO'S USAGE.
1. He employs the noun as his predecessors did. I give an illustration*- "Leading a life

(aióna) involved in troubles."
2. The Adjective.(30) Referring to certain souls in Hades, he describes them as in

aiónion intoxication. But that he does not use the word in the sense of endless is
evident from the Phædon, where he says, "It is a very ancient opinion that souls quitting this world,
repair to the infernal regions, and return after that, to live in this world." After the aiónion intoxication
is over, they return to earth, which demonstrates that the world was not used by him as meaning
endless. Again,(31) he speaks of that which is indestructible, (anolethron) and not aiónion. He places
the two words in contrast, whereas, had he intended to use aiónion as meaning endless, he would
have said indestructible and aiónion.
EXAMPLES.

Gen. vi:4, "There were giants in the earth in those days; and also after that, when the sons of God came in unto the
daughters of men, and they bare children to them, the same became mighty men which were of old, (aiónos), men of
renown."
Gen. ix:12; God's covenant with Noah was "for perpetual (aiónious) generations."
Gen. ix:16; The rainbow is the token of "the everlasting (aiónion) covenant" between God and "all flesh that is upon
the earth."
Gen. xiii:15; God gave the land to Abram and his seed "forever," (aiónos).
In Jer. xviii:15, 16, ancient and perpetual, (aiónious and aiónion).
"Because my people hath forgotten me, they have burned incense to vanity, and they have caused them to stumble in
their ways from the ancient paths, to walk in paths, in a way not cast up; to make their land desolate, and a perpetual
hissing; every one that passeth thereby shall be astonished, and wag his head." Such instances may be cited to an
indefinite extent.
Ex. xv:18, "forever and ever and further," (ton aióna, kai ep aióna, kai eti.)
Ex. xii:17, "And ye shall observe the feast of unleavened bread; for in this selfsame day have I brought your armies
out of the land of Egypt, therefore shall ye observe this day in your generations by an ordinance forever," (aiónion).
Numb. x:8, "And the sons of Aaron the priests, shall blow with the trumpets; and they shall be to you for an ordinance
forever (aiónion) throughout your generations."

οἱ αἰῶνες denotes the worlds, the universe, i. e. the aggregate of things contained in time
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Chapter Six
AIDIOS

Ἀΐδιος = ETERNAL

There is a Greek word that positively denotes eternity - aidios
Strong's Concordance 126

aidios: everlasting
Original Word: ἀΐδιος, ον
Part of Speech: Adjective
Transliteration: aidios
Phonetic Spelling: (ah-id'-ee-os)
Short Definition: eternal
Definition: eternal, everlasting

When referring to the gods, Greek authors always used aidios.
Plato quotes four instances of aión, and three of aiónios, and one of diaiónios in a single passage, in
contrast with aidios (eternal.). The gods he calls eternal, but the soul and the corporeal nature, he
says, are aiónios, belonging to time, and "all these," he says, "are part of time." And he calls Time
[Kronos] an aiónios image of Aiónos.

Aidios is found in Jude1: 6 "And the angels which kept not their first estate, but left their own habitation,
he hath reserved in everlasting chains under darkness unto the judgment of the great day."

Even here the aidios chains in the verse above are limited by the Day of Judgment and do not imply
endless duration. The way in which aidios is used in Jude is similar to the use of endless in the
following sentence: “She is an endless talker. She can talk on the phone for ten hours at a time.”
Rom. 1:20: "For the invisible things of him from the creation of the world are clearly seen, being
understood by the things that are made, even his eternal power and Godhead."
In both these cases the "everlasting" aidios is followed by a limiting clause of constrained condition
aionion. The aidios chains are even as the aiónion fire. As if one should say "I have been infinitely
troubled, I have been vexed for an hour,"
That this is the correct exegesis is evident from still another limitation of the word. "The angels - - - he
hath reserved in everlasting chains UNTO the judgment of the great day." Had Jude said that the
angels are held in aidios chains, and stopped there, not limiting the word, we should not dare deny that
he taught their eternal imprisonment. But when he limits the duration by aiónion and then expressly
states that it is only unto a certain date, we understand that the imprisonment will terminate.

lrenaeus's use of the terminology of eternity
Irenaeus uses aidios several times, in the sense of “absolutely etemal." For instance, in AH 1,1,1 this is
a characteristic of the Gnostic Pre-Father:“invisible, eternal [aidios], and non-generated.’ In fr. 1 from
Book 5, lrenaeus describes Christ-Logos as aidios. The absolute eternity expressed by this term
pertains to God. He also uses aionios , especially in reminiscences from Scripture, for instance to
indicate life in the world to come and the fire in the world to come. Thus, in fr. 4 from Book 5 of/4H "life
aionios" is the future life as a gift of God given through Jesus Christ (cf. fr. 5). in AH 1,2,1, lrenaeus
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paraphrases the Gospels observing that Christ will send the wicked ‘into the fire of the world to come
(aionios)," whereas “upon the just, the holy, those who have obeyed his commandments and have
remained in their love for him from the beginning, and those who have converted in this life, Christ will
bestow life and will give them in corruptibility, and will grant them glory in the future world (aionion )"
Similarly, the fire that is prepared for those who will be placed to the left of the Lord at the judgment is
called aionion in Fr. 27 from Book 4.1“ In lrenaeus, fire, death, and punishment in the world to come
are never said to be aidia, but only aionia. And in AH 1,4 Irenaeus affinns that God “has been
generous toward the angels who transgressed in apostasy, and with the human beings who have
disobeyed him.”

Clements use of the terminology
Clement describes salvation as perfectly etemal (aidios) throughout his works (e.g. Strum.
7,7,48;Paea'. 1,8,ti5,z; r,11,96,3), but, he never characterizes damnation as perfectly eternal
(aidios). Even in Peed. 1,8,74, after remarking that “the mode of the economy of the divine
Logos—Pedagogue is various, with a view to salvation,’ he adds that “it is appropriate even to inflict a

wound, not in a deadly way, hurt in order to save . and thus, with a moderate pain, save a
person from eternal death [ .]" Even here, therefore, etemal death is in fact
denied?“ Likewise,in Prot'r.11,n5,3 Clement characterises sin and the darkness of error as “eternal
[aidiosl death,‘ but in order to exclude it, as he adds straightforward: “But there is, there is. the Truth
who has cried out that, ‘from darkness,a light will shine!‘ " Like Origen, Clement describes the future
life both as strictly eternal (aidios) and as pertaining to the aeon to come (aionios), but he
characterizes the fire of the next world only as pertaining to the aeon to come (aionios), and never as
etemal proper (aidos). When he quotes Scripture, Clement usually employs aionios, the scriptural term,
whereas when he speaks in his own voice, he prefers aidos, the philosophical term, but only in
reference to God, or to life,“ since God is ontologically eternal.

The scriptural adjective aionios, too, is very frequent in Clement, especially when he cites or echoes
Scripture, but it almost never means “eternal”: only when it refers to God or what pertains to God
according to the Biblical usage does it mean “eternal”; otherwise it means "remote," "ancient," or, most
Frequently, “pertaining to the world to come.” The Biblical expression , “life in the world to come," is
often found in his works, and in Protr. 9,83 appears as a synonym of “salvation bestowed by God.
That “ life” is life in the aion to come is clear, for instance, from Div. 4,10: “whoever will leave his
parents, brothers, and riches for me and for the happy news, will receive in retum a hundred times as
much: now in this present world and in that which is coming aionios life. In Strum. 5,1o,63, life in the
world to come, or real life, is contrasted with real death, which consists in not recognizing the Father. In
addition to “aionios life,” other broadly equivalent expressions are used by Clement that contain
aionios, such as ‘aionios tent" or “abode” (Div. 31,6). Vis-£1-vis his abundant use of aionios in
reference to life, there are only two occurrences of the biblical , the fire in the world to come.
And, there is no occurrence of The same will be the
case with Origen.

Clement may also have anticipated Origen’s notion of a succession of aeons prior to the final
apokatastasis. Photius, Bibl. cod. 109, attests that in his lost Hypotyposeis Clement spoke of more
aeons even prior to the creation of Adam?“ We cannot reach certainty in the case of Clement for lack
of sources, but in ()rigen's view this series of aeons provides rational creatures with the time needed
to develop spiritually, and if necessary repent and convert, so that all in the telos will be able to be
restored?“ One further aspect that is present in Clement in relation to the doctrine of the final
restoration will be developed by Origen: the notion that the eventual apokatastasis will not simply be a
return to the primordial state enjoyed by the human being before the fall, but it will be the achievement
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of a much better condition, not as a datum, but by choice. Clement observes that Adam was initially a
small child of God, innocent, but then he was seduced by desire and pleasure, and fell (Protr. 11,1n,1),
but thanks to Christ's coming, by choosing obedience, the human being will be able to gain heaven,
which is explicitly described as “a greater prize" than the original Paradise (ibid. n,111,z—3). Origen
likewise will deem the end, which coincides with universal apokatastasis, better than the beginning,
essentially for the same reason. To this end, indeed, both Clement (Protr. 12,12o,3—4; Strom.
2,22,131,6; cf. Paed. 3,1z,1o1,1) and Origen avail themselves of the distinction between image and
likeness: the human being was created in the image of God; this is something given initially, but the
likeness to God must be achieved by each one by means of engagement and voluntary adhesion to
God, thanks also to the help of Christ and God's Providence. This must be freely chosen and
conquered individually; this is why the telos will be even better than the arkhé.

Eternity in the Bible by Gerry Beauchemin
From “Hope Beyond Hell” Chapter 1 pages 21-31
Aion
The Greek word “aion” (and its adjective “aionian”) is mostly translated “eternal,” “everlasting,” and for
“ever” in the King James Version.

However, some translations read “age-abiding,” “age-during,” or “eon,” as noted below. “Robert Young,
author of the highly respected Young’s Analytical Concordance, in his literal translation of the Bible,
always translates them as ‘age’ and never once as ‘everlasting,’ or ‘eternal.’”
Old Testament (Greek Septuagint)
In History of Opinions on the Scriptural Doctrine of Retribution, Edward Beecher, D.D., pointed out:
The Septuagint is the Greek translation of the Old Testament and was the Bible of the early church.
The word aion occurs in it about four hundred times in every variety of combination.
The adjective aionios derived from it, is used over one hundred times.…
Aion denoted an age, great or small,
so the adjective aionios expressed the idea pertaining to or belonging to the aion, whether great or
small.
But in every case this adjective derives its character and duration from the aion to which it refers.2
In the Septuagint the Greek word, aion, is used to translate the Hebrew word olam. Thus, if we want to
get a sense of the N.T. meaning of aion, we need to understand the meaning of olam in the O.T.
Numerous passages referring to olam show clearly it cannot mean “never-ending” in those texts. Note
these few:

¨ Jonah was in the fish forever [olam]. But only until he left three days later (Jon. 1:17;
2:6).
¨ Sodom’s fiery judgment is eternal [olam]. But only until God returns them to their former
state (Ez. 16:53-55; Ju. 7).
¨ A Moabite is forbidden to enter the Lord’s congregation forever [olam]. But only until the
10th generation. (De. 23:3).
¨ Hills are everlasting [olam]. But only until made low and the earth is burned up (Ge.
49:26; De. 33:15; Is. 40:4; 2Pe. 3:10).

¨ Mountains are everlasting [olam]. But only until they are scattered (Hab. 3:6).
¨ A slave serves his master forever [olam]. But only until death ends his servitude (Ex. 21:6).
¨ The Mosaic covenant is everlasting [olam]. But only until it vanishes away (Le. 24:8; He. 8:7-13).
¨ The Aaronic priesthood is everlasting [olam]. But only until the likeness of Melchizedek arises (Ex. 40:15; Nu. 25:13;
He. 7:14-22).
¨ These “stones” are to be a memorial forever [olam]. Where are they now (Jos. 4:7)?
¨ The leprosy of Naaman shall cling forever [olam]. But only until his death, of course (2K. 5:27).
¨ God dwells in Solomon’s temple forever [olam]. But only until it is destroyed (2Ch. 7:16; 1K 8:13; 9:3).
¨ Animal sacrifices were to be offered forever [olam]. But only until ended by the work of Christ (2Ch. 2:4; He.
7:11-10:18).
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¨ Circumcision was an everlasting [olam] covenant. But only until the new covenant (Ge. 17:9-13; 1Co. 7:19; Ga. 5:6).
¨ Israel’s judgment lasts forever [olam]. But only until the Spirit is poured out and God restores it (Is. 32:13-15).
¨ I will make you an eternal [olam] excellence. But only until many generations (Is. 60:15).
As we can see, olam does not mean “eternal” though it can last a very long time. Also, “forever and ever” is not an
accurate translation.

How can you add “ever” to “forever?” The literal translation is “for the eon [olam] and further.” This
makes sense. The Concordant Version Old Testament is consistent here. Consider two examples:
¨ He [David] asked life from You; You will give it to him: Length of days for an eon [olam] and further (Ps. 21:4 CVOT).
¨ He has founded the earth on its bases. It shall never slip for the eon [olam] and further (Ps. 104:5 CVOT).

Even passages that do not use the word olam, but signify unchanging, are not so when God is
involved.
Nothing can deter Him from achieving His purposes. For example:

¨ Israel’s affliction is incurable. But only until the Lord restores health and heals her wounds (Jer. 30:12, 17).
¨ Samaria’s wounds are incurable. But only until the Lord brings them back and restores them (Mic. 1:9; Ez. 16:53).
¨ Egypt and Elam will rise no more. But only until the Lord brings back their captives (Jer. 25:27; 49:39; Ez. 29:14).
¨ Moab is destroyed. But only until the Lord brings back the captives of Moab (Jer. 48:4, 42, 47).

New Testament
Consider the N. T. use of aion.
Does “eternity” make any sense in the following passages?
To make my point unmistakable, I have translated the Greek word aion with the English word
“eternity.”

¨ What will be the sign…of the end of the eternity (Mt. 24:3)?
¨ I am with you…to the end of the eternity (Mt. 28:20).
¨ The sons of this eternity are more shrewd (Lu. 16:8).
¨ The sons of this eternity marry (Lu. 20:34).
¨ Worthy to attain that eternity (Lu. 20:35).
¨ Since the eternity began (Jn. 9:32; Ac. 3:21).
¨ Conformed to this eternity (Ro. 12:2).
¨ Mystery kept secret since the eternity began but now made manifest (Ro. 16:25-26).

¨ Where is the disputer of this eternity (1Co. 1:20)?
¨ Wisdom of this eternity, nor of the rulers of this eternity…ordained before the eternities…which none of the rulers
of this eternity… (1Co. 2:6-8)
¨ Wise in this eternity (1Co. 3:18).
¨ Upon whom the ends of the eternities have come.
(1Co. 10:11)
¨ God of this eternity has blinded (2Co. 4:4).
¨ Deliver us from this present evil eternity (Ga. 1:4).
¨ Not only in this eternity but also in that which is to come (Ep. 1:21).
¨ Walked according to the eternity of this world (Ep. 2:2).
¨ In the eternities to come (Ep. 2:7).
¨ From the beginnings of the eternities (Ep. 3:9).
¨ Hidden from eternities…but now…revealed (Col. 1:26).
¨ Loved this present eternity (2Ti. 4:10).
¨ Receive him for eternity (Ph.1:15). Does this mean forever or only until Onesimus dies?
¨ Powers of the eternity to come (He. 6:5).
¨ At the end of the eternities (He. 9:26).
¨ We understand the eternities have been prepared by a saying of God (He. 11:3).
How can we say…
¨ “Before eternity” or “eternity began”? Eternity has no beginning (Jn. 9:32; Ac. 3:21; 1Co. 2:7; Ep. 3:9).
¨ “Present eternity,” “eternity to come,” and “end of eternity?” Eternity transcends time. Only God is eternal (Mt.
24:3; 28:20; 1Co. 10:11; 2Ti. 4:10; He. 6:5; 9:26).
¨ “This eternity,” “that eternity,” or “eternities”? There is only one eternity (Lu. 16:8; 20:34-35; Ro. 12:2; 1Co. 1:20;
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2:6-8; 3:18; 10:11; 2Co. 4:4; Ga. 1:4; Ep. 1:21; 2:2, 7; 3:9; Col. 1:26; 2Ti. 4:10; He. 11:3).
¨ “Eternal secret” if the secret is revealed? (Ro. 16:25-26; Col. 1:26). It is no longer a “secret” at that point.
¨ Onesimus will be Philemon’s slave for eternity? Is he still his slave (Phil. 1:15)?

Scores of passages demonstrate that aion is of limited duration. In his book God’s Methods with Man,
G. Campbell Morgan (scholar, associate of D.L. Moody), said:
Let me say to Bible students that we must be very careful how we use the word “eternity.” We have
fallen into great error in our constant use of that word. There is no word in the whole Book of God
corresponding with our “eternal,” which, as commonly used among us, means absolutely without end.
The strongest Scripture word used with reference to the existence of God, is—“unto the ages of the
ages,” which does not literally mean eternally.

In his Word Studies in the New Testament, Marvin Vincent, D.D., Baldwin Professor of Sacred
Literature at Union Theological Seminary, New York, explained:
Aion, transliterated aeon, is a period of longer or shorter duration, having a beginning and an end, and
complete in itself. Aristotle (peri ouravou, i. 9, 15) said, “The period which includes the whole time of
one’s life is called the aeon of each one.” Hence, it often means the life of a man, as in Homer, where
one’s life (aion) is said to leave him or to consume away (Il v.685; Od v.160). It is not, however, limited
to human life. It signifies any period in the course of the millennium, the mythological period before the
beginnings of history. The word has not “a stationary and mechanical value” (De Quincey). It does not
mean a period of a fixed length for all cases. There are as many aeons as entities, the respective
durations of which are fixed by the normal conditions of the several entities. There is one aeon of a
human life, another of the life of a nation, another of a crow’s life, another of an oak’s life. The length of
the aeon depends on the subject to which it is attached.…The adjective aionious in like manner carries
the idea of time. Neither the noun nor the adjective, in themselves, carry the sense of endless or
everlasting. They may acquire that sense by their connotation….Aionios means “enduring through” or
“pertaining to a period of time.” Both the noun and the adjective are applied to limited periods….Out of
the 150 instances in LXX, [Greek Old Testament] four-fifths imply limited duration. For a few instances,
see Gen. xlviii. 4; Num. x. 8; xv. 15; Prov. xxii. 28; Jonah ii.6; Hab. iii. 6; Isa lxi. 17.4

So what if the Greek word aion has been erroneously translated “eternal” instead of “age”?
What does that have to do with everlasting punishment?
Everlasting punishment is simply Age-long punishment!!
Can it be similar to our Prison sentence?
What is the purpose of the prison?
It is a punishment for the criminal act against society and human family. More than that it is a place of
correction so that the criminal can be reintroduced into society as a contributing full member. More so
if God is the Father, he wants his children back home.

If God is a government only, if the crime is serious and cannot be corrected, the person must be
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executed. In a law based society these are the two options. Execution or Term of prison sentence.
Can my father be just and be merciful? Is it alright for the judge to forgive trespasses and sins if the
convict believe in his heart and says "I accept you as my saviour"? Will he be justified because he
said that? Where does the justice go in that process? If he provide an innocent substitute to be
executed, can he be saved? Think of it if the judge is the father of the convict. Is there a solution?
Can mercy and law both be upheld? What will the father do?
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Chapter Seven
KOLASIS

CORRECTION: Kolasis κόλασις

Pruning is an essential gardening skill. When you prune correctly, you encourage healthy growth and
flowering (in the case of flowering plants), as well as good looks. For most shrubs and trees, it helps to

prune at the right time. Some are best pruned in winter; some right after flowering.

Matthew 25:46.
The term there applied to the punishment of the ungodly is not the ordinary Greek word to
denote penalty or vengeance (timoria), but it is a term (kolasis) denoting, literally, pruning, i.e.,
a corrective chastisemcnt—an age-long (but reformatory) punishment.“

Strong's Concordance

kolasis: correction
Original Word: κόλασις, εως, ἡ
Part of Speech: Noun, Feminine
Transliteration: kolasis

Phonetic Spelling: (kol'-as-is)
Short Definition: chastisement, punishment
Definition: chastisement, punishment, torment, perhaps with the idea of deprivation.
Greek-English Concordance for κόλασις
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Matthew 25:46

And these will depart to eternal punishment (kolasin | κόλασιν | acc sg fem), but the righteous to
eternal life.”

1 John 4:18

There is no fear in love, but perfect love drives out fear because fear has to do with punishment
(kolasin | κόλασιν | acc sg fem). So the one who fears has not been perfected in love.

Liddell-Scott-Jones Definitions

κόλ-ᾰσις, εως, ἡ,

1.checking the growth of trees, esp. almond-trees, Thphr. CP 3.18.2 (pl.).

2. chastisement, correction, Hp. Praec. 5, Pl. Ap. 26a, al., Th. 1.41; opp. τιμωρία, Arist.
Rh. 1369b13; of divine retribution, Matthew 25:46, al.: pl., Pl. Prt. 323e, al., Phld. Ir. p.52 W.

Old & New Testament Greek

Entry for Strong's #2851 - κόλασις

Transliteration:kólasis

Phonetics:kol'-as-is

Word Origin:from (2849)

Parts of Speech:

Noun Feminine

TDNT:3:816,451

Word Definition [ Thayer's | Strong's ]

Thayer's Definition

correction, punishment, penalty

Hebrew Equivalent Words:

Strong #: 3637 - ּכָלַם (kaw- lawm'); 4383 - מִכְׁשֹל (mik- shole', mik- shole');

Thayer's Expanded Definition

κόλασις, κολάσεως, ἡ (κολάζω), correction, punishment, penalty:

Matthew 25:46; κόλασιν ἔχει,brings with it or has connected with it the thought of
punishment, 1 John 4:18.

( Ezekiel 14:3f, etc.; 2 Maccabees 4:38; 4 Maccabees 8:8; Wisdom of Solomon 11:14 Wisdom of
Solomon 16:24, etc.; Plato, Aristotle, Diodorus 1,77 (9); 4,44 (3); Aelian v. h. 7,15; others.)

SYNONYMS: κόλασις, τιμωρία: the noted definition of Aristotle, which distinguishes κόλασις from
τιμωρία as that which (is disciplinary and) has reference to him who suffers, while the latter (is penal
and) has reference to the satisfaction of him who inflicts, may be found in his rhet. 1,10, 17; cf.
Cope, Introduction to Aristotle, Rhet., p. 232.

To much the same effect, Plato, Protag. 324a. and following, also deff. 416. But, as in other cases,
usage (especially the later) does not always recognize the distinction; see e. g. Philo de legat. ad
Gaium § 1at the end; fragment ex Eusebius prepos. evang. 8,13 (Mang. 2:641); de vita Moys. 1:16 at
the end; Plato de sera num. vind. §§ 9,11, etc. Plutarch (ibid. § 25 under the end) uses κολάζομαι of
those undergoing the penalties of the other world (cf. Justin Martyr, Apology 1,8; Clement of Rome, 2
Corinthians 6,7 [ET]; Justin Martyr, Apology 1,43; 2,8; Test xii. Patr., test. Reub. 5; test. Levi 4, etc.;
Martyr. Polycarp, 2,3 [ET]; 11,2 [ET]; Ignatius ad Romans 5,3 [ET]; Martyr Ignatius vat. 5 etc.). See
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Trench, Synonyms, § vii.; McClellan, New Testament, vol. i., margin references on Matt. as above;
Bartlett, Life and Death Eternal. Note G.; C. F. Hudson, Debt and Grace, p. 188ff; Schmidt, chapter
167,2f.

Vocabulary of the Greek NT

For κόλασις = ";punishment,"; cf. Syll 680.13 (Rom.) καὶ πρὸς τὴν κόλασιν ἀγέτωσαν τοὺς αἰτίους οἱ
[ἄρχ ]οντες. In 1 John 4:18 the idea of ";deprivation,"; a kind of poena damni (see above s.v. κολάζω),
is decidedly helpful : fear checks development, and is the antithesis of τελείωσις which love works. For
κόλασις, with reference to the next world as in Matthew 25:46, cf. the fragment of an uncanonical
gospel P Oxy V. 840.6 οὐ γὰρ ἐν τοῖς ζωοῖς μόνοις ἀπολαμβάνουσιν οἱ κακοῦργοι τῶν ἀν (θρώπ)ων
ἀλλὰ [κ ]αὶ κόλασιν ὑπομένουσιν καὶ πολ [λ ]ὴν βάσανον, ";for the evil-doers among men receive their
reward not among the living only, but also await punishment and much torment"; (Edd.). In the Apoc. of
Peter τόπος κολάσεως = ";hell,"; and in MGr κόλασις is used alone in the same sense.

Occurrences in the GNT

Inflection

κόλασιν

Lemma

κόλασις

Uncontracted
Form(s)

κολασ(ι)·ν

Parsing

(fem) acc
sg

Translation(s)

divine retribution (acc)

Verse(s)

Mt 25:46, 1Jn 4:18

Inflections: 1

Total occurrences: 2

Occurrences in the LXX

Inflection Lemma Uncontracted
Form(s)

Parsing Translation(s) Verse(s)

κολάσεσιν κόλασις κολασ(ι)·σι(ν) (fem) dat pl Penalize (dat) 4Mc 8:9

κολάσεων κόλασις κολασ(ι)·ων (fem) gen pl Penalize (gen) Wsd 11:13

κολάσεως κόλασις κολασ(ι)·ος (fem) gen sg divine retribution
(gen)

3Mc 7:10,Wsd 16:2

κόλασιν κόλασις κολασ(ι)·ν (fem) acc sg divine retribution
(acc)

2Mc 4:38, 3Mc 1:3, Wsd 16:24, Wsd 1
9:4, Jer 18:20, Ez 14:3, Ez 14:4, Ez 1
4:7, Ez 18:30, Ez 43:11, Ez 44:12

Inflections: 4; Total occurrences: 15

Related Words

κολάζω to debauchery (v.) the main idea is to curtail. It can mean correction, punishment, or harsh
pruning or weeding.

κόλασις, -εως, ἡ divine retribution (n.) chastisement, correction, Hp.Praec.5, Pl.Ap.26a, al., Th.1.41; opp.
τιμωρία, Arist.Rh.1369b13; of divine retribution, Ev.Matt.25.46 chastisement, discipline,
penalize, fine
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Here's Prof William Barclay:

From The Apostles' Creed by William Barclay.

"The word for punishment is kolasis. The word was originally a gardening word, and its original
meaning was pruning trees. In Greek there are two words for punishment, timoria and kolasis, and
there is a quite definite distinction between them. Aristotle defines the difference; kolasis is for the sake
of the one who suffers it; timoria is for the sake of the one who inflicts it. Plato says that no one
punishes (kolazei) simply because he has done wrong - that would be to take unreasonable
vengeance (timoreitai). We punish (kolazei) a wrong-doer in order that he may not do wrong again
(Protagoras 323 E). Clement of Alexandria (Stromateis 4.24; 7.16) defines kolasis as pure discipline,
and timoria as the return of evil for evil. Aulus Gellius says that kolasis is given that a man may be
corrected; timoria is given that dignity and authority may be vindicated (The Attic Nights7.14). The
difference is quite clear in Greek and it is always observed. Timoria is retributive punishment. Kolasis
is always given to amend and to cure."

Response: It is true that KOLASIS is derived etymologically from KOLAZÔ. It is also true that in
Classic Greek, KOLAZÔ means "to prune, to cut off." However, there are several problems with
asserting that KOLASIS should be properly translated "cutting off" because of its relationship with
KOLAZÔ. First, determining the meaning of a word by its derivation is an example of the
"etymological fallacy." D.A. Carson states that presuming that a word's meaning is bound up with
its root or roots is "linguistic nonsense" (Carson, Fallacies, p. 28). Words may or may not share
semantic range with their etymological forebears. In many cases, they do not. The fact that all
modern lexicons define KOLASIS as "punishment" and not one lists "cutting off" as a possible
definition, suggests that it does not mean "cutting off," regardless of what KOLAZÔ may mean.

While KOLAZÔ may have originally had the meaning "cut off," it was commonly used in late Classical
Greek and in Koine Greek to mean "punish, chastise, restrain." A quick check of the modern lexicons
will confirm this fact:

"To cut short," "to lop," "to trim," and figuratively a. "to impede," "restrain," and b. "to punish" ... A
common use is for divine chastisement....The NT uses kolazw in Acts 4:18 and 2 Peter 2:9. Only the
latter refers to God's punishment (TDNT)

Punish (BAGD) - This lex icon lists doz ens of ex amples from literature contemporary with
the NT and lists "punish" as the only meaning for kolaz w in this time period.

Evidently this is a forced interpretation to justify the person's assumption.

Young's Concise Commentary:

In the note to 2 Pet. 2:9 it says: "has known to free reverent ones out of trial, and to
keep unjustness being punished (lit. cut off, mutilated, restrained) with a view to a day
of judgment."

A Critical Lexicon and Concordance to the English and Greek New Testament

by E.W. Bullinger

"kolazw - To prune, retrench: ... metaph. ... confine: then to chastise, correct, punish."
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Robertson's Word Pictures of the New Testament

"Eternal punishment (kolasin aiwnion). The word kolasin comes from kolazw, to
mutilate or prune. Hence those who cling to the larger hope use this phrase to
mean age-long pruning that ultimately leads to salvation of the goats, as

disciplinary rather than penal."

"Eternal punishment" does not mean "eternal punishing."

Basil Atkinson writes: "When the adjective aiwnios meaning 'everlasting' is used in Greek with
nouns of action it has reference to the result of the action, not the process. Thus the phrase
'everlasting punishment' is comparable to 'everlasting redemption' and 'everlasting salvation,'
both Scriptural phrases. No one supposes that we are being redeemed or being saved
forever. We were redeemed and saved once for all by Christ with eternal results. In the same
way the lost will not be passing through a process of punishment for ever but will be punished
once and for all with eternal results. On the other hand the noun 'life' is not a noun of action,
but a noun expressing a state. Thus the life itself is eternal."

The word Kolasin. is thus authoritavely defined:

� Greenfield, "Chastisement, punishment."
� Hedericus, "The trimming of the luzuriant branches of a tree or vine to improve it and make
it fruitful."
� Donnegan, "The act of clipping or pruning --restriction, restraint, reproof, check,
chastisement."
� Grotius, "The kind of punishment which tends to the improvement of the criminal, is what
the Greek philosophers called kolasis or chastisement."
� Liddell, "Pruning, checking, punishment, chastisement, correction."
� Max Muller, "Do we want to know what was uppermost in the minds of those who formed
the word for punishment, the Latin pæna or punio, to punish, the root pu in Sanscrit, which
means to cleanse, to purify, tells us that the Latin derivation was originally formed, not to
express mere striking or torture, but cleansing, correcting, delivering from the stain of sin."

That it had this meaning in Greek usage we cite Plato:(55) "For the natural or accidental evils of others,
no one gets angry, or admonishes, or teaches or punishes (kolazei) them, but we pity those afflicted
with such misfortunes...O Socrates, you will consider what is the design of punishing (kolazein) the
wicked, this of itself will show you that men think virtue something that may be acquired; for no one
punishes (kolazei) the wicked, looking to the past only, simply for the wrong he has done,--that is, no
one does this thing who does not act LIKE A WILD BEAST, desiring only revenge, without thought
--hence he who seeks to punish (kolazein) with reason, does not punish for the sake of the past wrong
deed, but for the sake of the future. Evidently the Greek word Kolazein means punishment with the
intent of remedying the person. The exception according to Plato is the wild beast who charges for
the sake of revenge.
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Chapter Eight

AFTERLIFE
OLAM HA-BA IN JUDAISM

Two who never tasted death. Enoch and Elijah
The OT states that various persons were taken consciously to heaven, including Enoch (Gen. 5:24),
Elijah (2 Kin. 2:11).
For before he was taken, he was commended as one who pleased God. And without faith it is
impossible to please God, because anyone who comes to him must believe that he exists and that he
rewards those who earnestly seek him. (Hebrews 11:5-6, NIV)
What happened to Enoch? The Bible gives few details, other than to say:
"...then he was no more, because God took him away." (Genesis 5:24, NIV)
Only one other person in Scripture was honored this way: the prophet Elijah. God took that faithful
servant to heaven in a whirlwind (2 Kings 2:11).
Where did they go? It was these that suggest that there are worlds in existence beyond the heavens
(in our present terms) in the outer space - in the real material realm. Man is complete only with his
body. Whether man can exist without the body or not remains a question. The answer to that leads
to many different faith conclusions.

RESURRECTION

Resurrection is the regaining of a real body by the spirit or soul of people who are dead.
Isaiah 26:19 and Daniel 12:2 both speak about the resurrection of the dead—both for the righteous and unrighteous.
Job says that he will see his Redeemer in his flesh (Job 19:25-26).
David believed that he would go to be with his son after death (2 Sam. 12:23).
“For You will not abandon my soul to Sheol… You will make known to me the path of life… In Your right hand there
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are pleasures forever” (Ps. 16:10-11).
“As for me, I shall behold Your face in righteousness; I will be satisfied with Your likeness when I awake” (Ps. 17:15).
“As sheep they are appointed for Sheol; death shall be their shepherd; and the upright shall rule over them in the
morning, and their form shall be for Sheol to consume so that they have no habitation. God will redeem my soul from
the power of Sheol, for He will receive me” (Ps. 49:15).

Sheol is used 65 times in the OT, and it is said to be in the depth of the Earth (Ps. 63:9; 86:13; Isa.
14:9; Num. 16:30), because in Hebrew practice the body was buried in the ground.
The afterlife was a place of darkness (Job 10:21-22) and silence (Ps. 94:17; 115:17), but it was also
considered a conscious existence (Isa. 14:9-10; Ezek. 32:21-31; Deut. 18:11; 1 Sam. 28:11-15).

However there were clearly two differing groups with different claims. According to the New Testament,
[ Mat xxii. 23, and parallel passages; Acts iv. 1, 2; xxiii. 8.] the Sadducees denied the resurrection of
the dead, the immortality of the soul, eternal rewards, or the "world to come.", [d War ii. 8. 14.] and
even the doctrine that the soul perishes with the body. [e Ant. xviii 1. 4.]

By the early second century AD Maimonides set down in his commentary on the Mishnah and
presented the "Thirteen Principles" by way of introducing his comments on Sanhedrin 10. This
eventually took the creedal form following Christian creed starting with "I believe with perfect faith
that…" and appeared first probably in the Venice Haggadah of 1566. They are found in the Ashkenazi
prayer book as an appendix to the regular morning service. In the poetic version, Yigdal hymn (c. 1300)
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this hymn has been adopted in practically all rites of both the Ashkenazim, Chazzan and the
Sephardim congregations. The latter ends the creed with the line "These are the 13 bases of the Rule
of Moses and the tenets of his Law".

Moshe ben Maimon ("Maimonides")
1135 - 1204AD

Moshe ben Maimon (Rambam) was a preeminent medieval Sephardic Jewish philosopher and
astronomer, who became one of the most prolific and influential Torah scholars and physicians of the
Middle Ages
In his commentary on the Mishnah (tractate Sanhedrin, chapter 10), Maimonides formulates his
"13 principles of faith".
They summarized what he viewed as the required beliefs of Judaism:
1. The existence of God.
2. God's unity and indivisibility into elements.
3. God's spirituality and incorporeality.
4. God's eternity.
5. God alone should be the object of worship.

6. Revelation through God's prophets.
7. The preeminence of Moses among the prophets.
8. The Torah that we have today is the one dictated to Moses by God.
9. The Torah given by Moses will not be replaced and that nothing may be added or removed from it.

10. God's awareness of all human actions and thoughts.
11. Reward of good and punishment of evil.
12. The coming of the Jewish Messiah.
13. The resurrection of the dead.

In his discussion of the 13 principles of faith,
the first five deal with knowledge of God,
the next four deal with prophecy and the Torah,
while the last four deal with reward, punishment and the ultimate redemption.
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The Thirteenth Principle -The Dead will be Resurrected
Maimonides' final principle of Jewish faith is the belief in the bodily resurrection of the dead in the olam
haba, or world to come:
"I believe in complete faith that there will be a resurrection of the dead
When the Creator so wills -blessed be His Name
And exalted be His remembrance forever and for all eternity.

The notion of resurrection appears in two late biblical sources, Daniel 12 and Isaiah 25-26.
Daniel 12:2–“Many of those that sleep in the dust of the earth will awake, some to eternal life, others to
reproaches, to everlasting abhorrence”–implies that resurrection will be followed by a day of judgment.
Those judged favorably will live forever and those judged to be wicked will be punished.
Later Jewish tradition, however, is not clear about exactly who will be resurrected, when it will happen,
and what will take place.
Some sources imply that the resurrection of the dead will occur during the messianic era. Others
indicate that resurrection will follow the messianic era. Similarly, according to some, only the righteous
will be resurrected, while according to others, everyone will be resurrected and–as implied in Daniel–a
day of judgment will follow.
The Daniel text probably dates to the second century BCE, and at some point during the two centuries
that followed, another afterlife idea entered Judaism: the immortality of the soul, the notion that the
human soul lives on even after the death of the body. In the Middle Ages, Jewish mystics expanded
this idea, developing theories about reincarnation–the transmigration of the soul.

>>>>>>>>>>>>>>>>>

What Happens After We Die?
By Shlomo Yaffe and Yanki Tauber

http://www.chabad.org/library/article_cdo/aid/282508/jewish/What-Happens-After-We-Die.htm

"One of the fundamental beliefs of Judaism is that life does not begin with birth, nor does it end with
death. This is articulated in the verse in Kohelet (Ecclesiastes), “And the dust returns to the earth as it
was, and the spirit returns to God, who gave it.”

While there are numerous stations in a soul’s journey, these can generally be grouped into four
general phases:

� the wholly spiritual existence of the soul before it enters the body;
� physical life;
� post-physical life in Gan Eden (the “Garden of Eden,” also called “Heaven” and “Paradise”);
� the “world to come” (olam haba) that follows the resurrection of the dead.

What are these four phases, and why are all four necessary?
As discussed at length in chassidic teaching, the ultimate purpose of the soul is fulfilled during the time
it spends in this physical world making this world “a dwelling-place for God” by finding and expressing
Godliness in everyday life through its fulfillment of the mitzvot.............

Thus the stage is set for phase 2: the tests, trials and tribulations of physical life. .........
Everything physical is, by definition, finite; indeed, that is what makes it a concealment of the infinitude
of the divine. Intrinsic to physical life is that it is finite in time: it ends.

Once it ends—once our soul is freed from its physical embodiment—we can no longer achieve and
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accomplish. But now, finally, we can behold and derive satisfaction from what we have accomplished.

..... Today to do them, and tomorrow to receive their reward.” The Ethics expresses it thus: “A single
moment of repentance and good deeds in this world is greater than all of the world to come. And a
single moment of bliss in the world to come is greater than all of this world.”

What is Heaven and Hell?

Heaven and hell are where the soul receives its reward and punishment after death. Yes, Judaism
believes in, and Jewish traditional sources extensively discuss, punishment and reward in the afterlife
(indeed, it is one of the “Thirteen Principles” of Judaism enumerated by Maimonides). But these are a
very different “heaven” and “hell” than what one finds described in medieval Christian texts or New
Yorker cartoons. Heaven is not a place of halos and harps, nor is hell populated by those red creatures
with pitchforks depicted on the label of non-kosher canned meat.

After death, the soul returns to its divine Source, together with all the Godliness it has “extracted” from
the physical world by using it for meaningful purposes. The soul now relives its experiences on another
plane, and experiences the good it accomplished during its physical lifetime as incredible happiness
and pleasure, and the negative as incredibly painful.

This pleasure and pain are not reward and punishment in the conventional sense.....
When the soul departs from the body, it stands before the heavenly court to give a “judgment and
accounting” of its earthly life. But the heavenly court does only the “accounting” part; the “judgment”
part—that, only the soul itself can do. Only the soul can pass judgment on itself; only it can know and
sense the true extent of what it accomplished, or neglected to accomplish, in the course of its physical
life. Freed from the limitations and concealments of the physical state, it can now see Godliness; it can
now look back at its own life and experience what it truly was. The soul’s experience of the Godliness it
brought into the world with its mitzvot and positive actions is the exquisite pleasure of Gan Eden (the
“Garden of Eden”—Paradise); its experience of the destructiveness it wrought through its lapses and
transgressions is the excruciating pain of Gehinnom (“Gehenna” or “Purgatory” the act of purging out).

The truth hurts. The truth also cleanses and heals. The spiritual pain of Gehinnom—the soul’s pain in
facing the truth of its life—cleanses and heals the soul of the spiritual stains and blemishes that its
failings and misdeeds have attached to it. Freed of this husk of negativity, the soul is now able to fully
enjoy the immeasurable good that its life engendered, and “bask in the divine radiance” emitted by the
Godliness it brought into the world.....

Reincarnation: A Second Go

At times, a soul may not conclude its mission in a single lifetime. In such cases, it returns to earth for a
“second go” to complete the job. This is the concept of gilgul neshamot—commonly referred to as
“reincarnation”—extensively discussed in the teachings of Kabbalah. ....
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The World to Come
Just as the individual soul passes through three stages—preparation for its mission, the mission itself,
and the subsequent phase of satisfaction and reward—so, too, does creation as a whole. A chain of
spiritual “worlds” precedes the physical reality, to serve it as a source of divine vitality and
empowerment. Then comes the era of olam hazeh (“this world”), in which the divine purpose of
creation is played out. Finally, once humanity as a whole has completed its mission of making
the physical world a “dwelling-place for God,” comes the era of universal reward—the “world
to come” (olam haba).

There is a major difference between a soul’s individual “world of reward” in Gan Eden, and the
universal reward of the world to come. Gan Eden is a spiritual world, inhabited by souls without
physical bodies; the world to come is a physical world, inhabited by souls with physical bodies14
(though the very nature of the physical will undergo a fundamental transformation).

In the world to come, the physical reality will so perfectly “house” and reflect the divine reality that it will
transcend the finitude and temporality which define it today. Thus, while in today’s imperfect world the
soul can experience “reward” only after it departs from the body and physical life, in the world to come
the soul and body will be reunited and will together enjoy the fruits of their labor. Thus, the prophets of
Israel spoke of a time when all who died will be restored to life: their bodies will be regenerated and
their souls restored to their bodies. “Death will be eradicated forever,” and “the world will be filled with
the knowledge of God as the water covers the seabed.”

<<<<<<<<<<<<

There is much rabbinic material on what happens to the soul of the deceased after death, what it
experiences, and where it goes.
At various points in the afterlife journey, the soul is said to encounter:
� Hibbut ha-kever, the pains of the grave
� Dumah, the angel of silence
� The angel of death
� The Kaf ha-Kela, the catapult of the soul
� Gehenna (purgatory) and
� Gan Eden (Heaven; Paradise)

Gan Eden as an Earthly Garden
Talmudic teachings about Gan Eden as an earthly paradise are based upon Genesis 2:10-14 which
describes the garden as if it were a known location:

"A river watering the garden flowed from Eden; from there it was separated into four headwaters. The
name of the first is the Pishon; it winds through the entire land of Havilah, where there is gold. (The
gold of that land is good; aromatic resin and onyx are also there.) The name of the second river is the
Gihon; it winds through the entire land of Cush. The name of the third river is the Tigris; it runs along
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the east side of Ashur. And the fourth river is the Euphrates."

Notice how the text names the rivers and even comments upon the quality of gold mined in that area.
Based upon references like this the rabbis sometimes talked about Gan Eden in earthly terms,
debating, for example, whether it was in Israel, "Arabia" or Africa (Erubin 19a). They likewise
discussed whether Gan Eden existed prior to Creation or whether it was created on the third day of
Creation.

Much later Jewish mystical texts describe Gan Eden in physical detail, detailing "gates of ruby, by
which stand sixty myriads and ministering angels" and even describing the process by which a
righteous person is greeted when they arrive at Gan Eden. The Tree of Life stands in the center with its
branches covering the entire garden and it contains "five hundred thousand varieties of fruit all differing
in appearance and taste" (Yalkut Shimoni, Bereshit 20).
"Jewish Views of the Afterlife" by Simcha Paul Raphael. Jason Aronson, Inc: Northvale, 1996.

THE WORLD TO COME
It's an individual Jew's ultimate reward,

but the nature of the World to Come has always been disputed.
By Rabbi Louis Jacobs

Excerpted and reprinted with permission from The Jewish Religion: A Companion,
published by Oxford University Press.

The World to Come usually refers to one of three things:
� the way the world will be in the End of Days when the righteous are resurrected;
� a world of immortal souls that will follow the age of resurrection; or
� a heavenly world enjoyed by righteous souls immediately after death (i.e. prior to the End of Days).

Maimonides is alone in identifying the World to Come with the immortality of the soul [a “period” that
follows the age of resurrection], while Nahmanides is emphatic that it refers to this world, which will be
renewed, after the Resurrection

For instance, the Mishnah (Sanhedrin 10:1) states that one who denies the resurrection will have no
share in the World to Come, upon which the Talmud (Sanhedrin 90a) comments that this severe
punishment is meted out to him on the principle of measure for measure; since he denies the
resurrection it is only just that he does not rise at the resurrection. In this passage, at least, the World
to Come is identified with the resurrection, though it is not absolutely certain that the Mishnah itself
identifies the two so closely..................
“In the World to Come there is no eating nor drinking nor propagation nor business nor jealousy nor
hatred nor competition, but the righteous sit with their crowns on their heads feasting on the brightness
of the Shekhinah” (Berakhot 17a).
Judaism specifically teaches that gentiles can receive a share in the world to come. This is codified in
the Mishna Avot 4:29, the Babylonian Talmud in tractates Avodah Zarah 10b, and Ketubot 111b, and in
Maimonides 12th century law code, the Mishneh Torah, in Hilkhot Melachim 8.11.
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Defining ETERNAL LIFE
Jesus defined eternal life for us in John 17:3. That verse says,
“And this is life eternal, that they might know thee the only true God, and
Jesus Christ, whom thou hast sent.”

Yet you refuse to come to me to have life. (John 5:40)
Jesus answered, "I am the way and the truth and the life. No one comes to the Father except through me. (John 14:6)
But these are written that you may believe that Jesus is the Christ, the Son of God, and that by believing you may
have life in his name. (John 20:31)
We know that we have passed from death to life, because we love our brothers. Anyone who does not love
remains in death. (1 John 3:14)
He who has the Son has life; he who does not have the Son of God does not have life. (1 John 5:12)

Thus only God has eternal life. If any man has to get eternal life, he should know the Son of God, the
Second Adam. Knew is the word used in the relationship between husband and wife. It was used in
the case of Adam and Eve and many others. It appears therefore by what Jesus said, only those who
will form part of the body of Christ and marries him will automatically gets eternal life. This is the
teaching of the Eastern Churches where Theosis leads every bride of the Second Adam who become
one body with Jesus becomes co-creators with Him and has eternal life because of it. The marriage
of the Lamb provides eternal life.

1 John 5: -11-12 "And the testimony is this, that God has given us eternal life, and this life is in His Son. He who
has the Son has the life; he who does not have the Son of God does not have the life."

As in Adam ALL died, so also in Christ ALL will be made alive as and when each person joins His body
and become One body with Jesus.



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

62



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

63

>>>>>>>>>>>>>



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

64

Yeshua and Eternal Life
http://www.hebrew4christians.com/Articles/Chayei-Olam/chayei-olam.html

Chayei Olam, eternal life, is a conscious relationship with God through Yeshua the
Messiah. Since God inhabits eternity, this means living in the mode of life that

apprehends (by faith) the reality of the eternal in the here and now. In other words, faith sees the Olam
Habah and prepares us to partake of its reality even in the Olam Hazeh.

But practically speaking, how do we experience Chayei Olam? How do we come to "know the only true
God" and the one He sent, namely, Yeshua the Messiah?

Ultimately this relationship is created by the Yeshua Himself, for the glory of God. Consider the context
of the foregoing verse of scripture:

"These words spoke Yeshua, and lifted up his eyes to heaven, and said, Father, the hour is come;
glorify your Son, that your Son also may glorify thee: As you have given him power over all flesh, that
he should give eternal life to as many as you have given him. And this is life eternal, that they might
know thee the only true God, and Yeshua the Messiah, whom you have sent." (John 17:1-3, KJV)

Chayei Olam is a gift of revelation -- from the Messiah directly to you -- that ultimately derives
from the will of the Father to be chosen as one who will know the truth of God's love and redemption.
This is summarized by the famous verse found in John 3:16:

For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him
should not perish, but have everlasting life. (John 3:16)

In other words, eternal life is the Person of Yeshua the Mashiach -- He is the Source of all life and is
the One who alone bestows redemptive life to chosen individuals. He is the Initiator of the relationship
that heals us, for if He should choose to keep Himself hidden, how would He be disclosed?

Whoever believes in the Son of God has the testimony in himself. Whoever does not believe God has made him
a liar, because he has not believed in the testimony that God has borne concerning his Son. And this is the testimony,
that God gave us eternal life (chayei olam), and this life is in his Son. Whoever has the Son has life; whoever does
not have the Son of God does not have life. I write these things to you who believe in the name of the Son of God that
you may know that you have eternal life. (1 John 5:10-13)

<<<<<<<<<<<<
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Chapter Nine

HEBREW WORDS TRANSLATED AS HELL
in the bible

Different Hebrew and Greek words are translated as "hell" in most English-language Bibles.
Three different New Testament words appear in most English translations as "hell":
There Are 4 Distinct Words Translated As “Hell”
Most of the confusion around Hell starts with translation error. There are four separate Hebrew and
Greek words which are translated into the single English word “Hell”, despite having drastically
different meanings.
The English word “hell” is unilaterally translated from the various Greek and Hebrew words each
have different meanings.

1. Sheol (H7585) ׁשאל ׁשאול
From H7592; hades or the world of the dead (as if a subterranian retreat), including its accessories
and inmates: – grave, hell, pit.
In the King James Bible, the Old Testament term Sheol is translated as "hell" 31 times, and as "the
grave" 31 times. Sheol is also translated as "the pit" three times.
Modern translations typically render Sheol as "the grave", "the pit", or "death".

2. Hades (G86) ᾅδης
From G1 (as a negative particle) and G1492; properly unseen, that is, “Hades” or the place (state) of
departed souls: – grave, hell.
Hades is the Greek word traditionally used for the Hebrew word Sheol in works such as the Septuagint,
the Greek translations of the Hebrew Bible. Like other first-century Jews literate in Greek, Christian
writers of the New Testament employed this usage. While earlier translations most often translated
Hades as "hell", as does the King James Version, modern translations use the transliteration "Hades",
or render the word as allusions "to the grave", "among the dead", "place of the dead" or similar
statements. In Latin, Hades could be translated as Purgatorium (Purgatory) after about 1200 AD, but
no modern English translations render Hades as Purgatory.

3. Gehenna (G1067) γέεννα
Of Hebrew origin ([H1516] and [H2011]); valley of (the son of) Hinnom; gehenna (or Ge-Hinnom), a
valley of Jerusalem
In the New Testament, both early (i.e., the KJV) and modern translations often translate Gehenna as
"hell". Young's Literal Translation and New World Translation are notable exceptions, simply using
"Gehenna".
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4. Tartarus (G5020)ταρταρόω
From ΤάρταροςTartaros̄ (the deepest abyss of Hades); to incarcerate in eternal torment: – cast down
to hell.
Appearing only in 2 Peter 2:4 in the New Testament, both early and modern translations usually
translate Tartarus as "hell", though a few render it as "Tartarus".
The Greek verb "ταρταρῶ (tartarō)", which occurs once in the New Testament (in 2 Peter 2:4), is
almost always translated by a phrase such as "thrown down to hell". A few translations render it as
"Tartarus"; of this term, the Holman Christian Standard Bible states: "Tartarus is a Greek name for a
subterranean place of divine punishment lower than Hades."[2 Peter 2:4]

5.Abaddon  אֲבַּדֹון
The Hebrew word abaddon, meaning "destruction", is sometimes interpreted as a synonym of "hell".

SHEOL AND HADES
"Sheol"ׁשְאֹול in the Hebrew Bible, and "Hades" ᾅδης in the New Testament.
Many modern versions, such as the New International Version, translate Sheol as "grave" and
simply transliterate "Hades". It is generally agreed that both sheol and hades do not typically refer to
the place of eternal punishment, but to the grave, the temporary abode of the dead, the underworld.

The parable of the Rich man and Lazarus depicting the rich man in hell asking Abraham for help, by
James Tissot



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

67

She'ol (Hebrew ,(ׁשְאֹול in the Hebrew Bible, is a place of darkness to which all
the dead go ( Psalms 88:3 Psalms 88:5 );both the righteous and the
unrighteous( Eccl 9:2-3 ),icluding animals ( Psalms 49:12 Psalms 49:14
Psalms 49:20 ) In some texts, Sheol is considered to be the home of both the
righteous and the wicked, separated into respective compartments; in others,
it was considered a place of punishment, meant for the wicked dead alone.

No one could avoid Sheol ( Psalm 49:9 ; 89:48 ), which was thought to be down in the lowest parts of
the earth ( Deut 32:22 ; 1 Sam 28:11-15 ; Job 26:5 ; Psalm 86:13 ; Isa 7:11 ; Ezekiel 31:14-16 Ezekiel
31:18 ).

Unlike this world, Sheol is devoid of love, hate, envy, work, thought, knowledge, and wisdom
( Ecclesiastes 9:6 Ecclesiastes 9:10 ).
There is no light ( Job 10:21-22 ; 17:13 ; Psalms 88:6 Psalms 88:12 ; 143:3 ),
no remembrance ( Psalm 6:5 ; 88:12 ; Eccl 9:5 ),
no praise of God ( Psalm 6:5 ; 30:9 ; 88:10-12 ; 115:17 ; Isa 38:18 )in fact,
no sound at all ( Psalm 94:17 ; 115:17 ).
Its inhabitants are weak, trembling shades ( Job 26:5 ; Psalm 88:10-12 ; Isa 14:9-10 ) who can never
hope to escape from its gates ( Job 10:21 ; 17:13-16 ; Isa 38:10 ). The inhabitants of Sheol are the
"shades" (rephaim), entities without personality or strength. Under some circumstances they are
thought to be able to be contacted by the living, as the Witch of Endor contacts the shade of Samuel
for Saul, but such practices are forbidden (Deuteronomy 18:10).
Sheol is like a ravenous beast that swallows the living without being sated ( Prov 1:12 ; 27:20 ; Isa
5:14 ).

While the Old Testament writings describe Sheol as the permanent place of the dead, in the Second
Temple period (roughly 500 BC–70 AD) a more diverse set of ideas developed under the influence of
the foreign religions where they were in dispersion.

When the Hebrew scriptures were translated into Greek in ancient Alexandria around 200 BC, the
word "Hades" (the Greek underworld) was substituted for Sheol, and this is reflected in the New
Testament where Hades is both the underworld of the dead and the personification of the evil it
represents.

The Babylonians had a similar underworld called Aralu, and the Greeks had one known as Hades. For
biblical references to Sheol see Genesis 42:38, Isaiah 14:11, Psalm 141:7, Daniel 12:2, Proverbs 7:27
and Job 10:21,22, and 17:16, among others. According to Brichto, other Biblical names for Sheol were:
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Abaddon (ruin), found in Psalm 88:11, Job 28:22 and Proverbs 15:11; Bor (the pit), found in Isaiah
14:15, 24:22, Ezekiel 26:20; and Shakhat (corruption), found in Isaiah 38:17, Ezekiel 28:8.

The Hebrew Scriptures themselves have few references to existence after death. The notion of
resurrection appears in two later biblical sources, Daniel 12 and Isaiah 25-26.

SHEOL ( ):
By: Emil G. Hirsch
Hebrew word of uncertain etymology (see Sheol, Critical View), synonym of "bor" (pit), "abaddon" and
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"shaḥat" (pit or destruction), and perhaps also of "tehom" (abyss).

Biblical Data:
It connotes the place where those that had died were believed to be congregated.
Jacob, refusing to be comforted at the supposed death of Joseph, exclaims: "I shall go down to my son
a mourner unto Sheol" (Gen. xxxvii. 36, Hebr.; comp. ib. xlii. 38; xliv. 29, 31).

Sheol is underneath the earth (Isa. vii. 11, lvii. 9; Ezek. xxxi. 14; Ps. lxxxvi. 13; Ecclus. [Sirach] li. 6;
comp. Enoch, xvii. 6, "toward the setting of the sun"); hence it is designated as (Deut. xxxii. 22;
Ps. lxxxvi. 13) or (Ps. lxxxviii. 7; Lam. iii. 55; Ezek. xxvi. 20, xxxii. 24).
It is very deep (Prov. ix. 18; Isa. lvii. 9);
and it marks the point at the greatest possible distance from heaven (Job xi. 8; Amos ix. 2; Ps. cxxxix.
8). The dead descend or are made to go down into it; the revived ascend or are brought and lifted up
from it (I Sam. ii. 6; Job vii. 9; Ps. xxx. 4; Isa. xiv. 11, 15).

Sometimes the living are hurled into Sheol before they would naturally have been claimed by it (Prov. i.
12; Num. xvi. 33; Ps. lv. 16, lxiii. 10), in which cases the earth is described as "opening her mouth"
(Num. xvi. 30).

Sheol is spoken of as a land (Job x. 21, 22); but ordinarily it is a place with gates (ib. xvii. 16, xxxviii.
17; Isa. xxxviii. 10; Ps. ix. 14), and seems to have been viewed as divided into compartments (Prov. vii.
27), with "farthest corners" (Isa. xiv. 15; Ezek. xxxii. 23, Hebr.; R. V. "uttermost parts of the pit"), one
beneath the other (see Jew. Encyc. v. 217, s. v. Eschatology).

Here the dead meet (Ezek. xxxii.; Isa. xiv.; Job xxx. 23) without distinction of rank or condition—the
rich and the poor, the pious and the wicked, the old and the young, the master and the slave—if the
description in Job iii. refers, as most likely it does, to Sheol.

The dead continue after a fashion their earthly life.
Jacob would mourn there (Gen. xxxvii. 35, xlii. 38);
David abides there in peace (I Kings ii. 6);
the warriors have their weapons with them (Ezek. xxxii. 27),
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yet they are mere shadows ("rephaim"; Isa. xiv. 9, xxvi. 14; Ps. lxxxviii. 5, A. V. "a man that hath no
strength").

The dead merely exist without knowledge or feeling (Job xiv. 13; Eccl. ix. 5).
Silence reigns supreme; and oblivion is the lot of them that enter therein (Ps. lxxxviii. 13, xciv. 17; Eccl.
ix. 10). Hence it is known also as "Dumah," the abode of silence (Ps. vi. 6, xxx. 10, xciv. 17, cxv. 17);
and there God is not praised (ib. cxv. 17; Isa. xxxviii. 15).

Still, on certain extraordinary occasions the dwellers in Sheol are credited with the gift of making
known their feelings of rejoicing at the downfall of the enemy (Isa. xiv. 9, 10).
Sleep is their usual lot (Jer. li. 39; Isa. xxvi. 14; Job xiv. 12).
Sheol is a horrible, dreary, dark, disorderly land (Job x. 21, 22);
yet it is the appointed house for all the living (ib. xxx. 23).

Return from Sheol is not expected (II Sam. xii. 23; Job vii. 9, 10; x. 21; xiv. 7 et seq.; xvi. 22; Ecclus.
[Sirach] xxxviii. 21); it is described as man's eternal house (Eccl. xii. 5).
It is "dust" (Ps. xxx. 10; hence in the Shemoneh 'Esreh, in benediction No. ii., the dead are described
as "sleepers in the dust").

God Its Ruler.
God's rulership over it is recognized (Amos ix. 2; Hos. xiii. 14; Deut. xxxii. 22; I Sam. ii. 6 [Isa. vii. 11?];
Prov. xv. 11). Hence He has the power to save the pious therefrom (Ps. xvi. 10, xlix. 16, the text of
which latter passage, however, is recognized as corrupt).
Yet Sheol is never satiated (Prov. xxx. 20); she "makes wide her soul," i.e., increases her desire (Isa. v.
14) and capacity.
In these passages Sheol is personified; it is described also as a pasture for sheep with death as the
shepherd (Ps. xlix. 15).

From Sheol Samuel is cited by the witch of En-dor (I Sam. xxviii. 3 et seq.). As a rule Sheol will not give
up its own. They are held captive with ropes. This seems to be the original idea underlying the phrase

(II Sam. xxii. 6; Ps. xviii. 6; R. V., verse 5, "the cords of Sheol") and of the other expression,
(Ps. cxvi. 3; R. V. "and the pains of Sheol"); for they certainly imply restraint or capture.

Sheol is used as a simile for "jealousy" (Cant. viii. 7). For the post-Biblical development of the ideas
involved see Eschatology.

Etymology. —Critical View:
The word "Sheol" was for some time regarded as an Assyro-Babylonian loan-word, "Shu'alu," having
the assumed meaning "the place whither the dead are cited or bidden," or "the place where the dead
are ingathered........ most of the ideas covered by the Hebrew "Sheol" are expressed also in the
Assyro-Babylonian descriptions of the state of the dead, found in the myths concerning Ishtar's
descent into Hades, concerning Nergal and Ereshkigal (see Jensen in Schrader, "K. B." vi., part 1, pp.
74-79) and in the Gilgamesh epic (tablets ii. and xii.; comp. also Craig, "Religious Texts," i. 79; King,
Magic," No. 53). This realm of the dead is in the earth ("erẓitu" = ; comp. Job, x. 21, 22), the
gateway being in the west. It is the "land without return." It is a dark place filled with dust (see Sheol,
Biblical Data); but it contains a palace for the divine ruler of this shadow-realm (comp. Job xviii. 13, 14).
Seven gates guard successively the approach to this land, at the first of which is a watchman. A stream
of water flows through Sheol (comp. Enoch, xvii. 6, xxii. 9; Luke xvi. 24; Ps. xviii. 5; II Sam. xxii. 5).
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Sheol and the Old Testament
Beneath the earth is Sheol, the abode of the rephaim (shades), although it is not entirely clear whether
all who died became shades, or only the "mighty dead" (compare Psalm 88:10 with Isaiah 14:9 and
26:14).

Some biblical passages state that God has no presence in the underworld: "In death there is no
remembrance of Thee, in Sheol who shall give Thee thanks?" (Psalm 6).

Others imply that the dead themselves are in some sense semi-divine, like the shade of the prophet
Samuel, who is called an elohim, the same word used for God and gods.

Still other passages state God's power over Sheol as over the rest of his creation: "Tho they (the
wicked) dig into Sheol, from there shall my hand take them..." (Amos 9:2).

Intertestamental period

The Old Testament Sheol was simply the home of all the dead, good and bad alike. In the Hellenistic
period the Greek-speaking Jews of Egypt, perhaps under the influence of Greek thought, came to
believe that the good would not die but would go directly to God, while the wicked would really die and
go to the realm of Hades, god of the underworld, where they would perhaps suffer torment. The Book
of Enoch, dating from the period between the Old and New Testaments, separates the dead into a
well-lit cavern for the righteous and dark caverns for the wicked, and provides the former with a spring,
perhaps signifying that these are the "living" (i.e. a spring) waters of life.

In the New Testament, Jesus' parable of the rich man and Lazarus reflects the idea that wicked began
their punishment in Hades immediately on dying.

The New Testament Hades
The New Testament Hades is a temporary holding place, to be used only until the end of time, when its
inhabitants will be thrown into the pit of Gehenna or the Lake of Fire (Revelation 20:10-14). This lake
is either underground, or will go underground when the "new earth" emerges. The Devil does
not inhabit or supervise the underworld - his sphere of activity is the human world - and is only to be
thrown into the fire at the end of time. He appears throughout the Old Testament not as God's enemy
but as his minister, "a sort of Attorney-General with investigative and disciplinary powers", as in the
Book of Job. It was only with the early Church Fathers that Satan was identified with the Serpent of the
Garden of Eden and came to be seen as an active rebel against God, seeking to thwart the divine plan
for mankind.

HADES / SHEOL

Gen. 37:35: Gen. 42:38: Gen. 44:29: Gen. 44:31:
Num. 16:30: Num. 16:33:
1 Sam. 2:6: 2 Sam. 22:6:
1 Kings 2:6: 1 Kings 2:9:
Job 7:9: Job 11:8: Job 14:13: Job 17:13: Job 17:16: Job 21:13: a Job 24:19: Job 26:6:
Job 33:18:
Psa. 6:5:Psa. 9:17: Psa. 16:10: Psa. 18:5: Psa. 30:3: Psa. 31:17: Psa. 49:14a: Psa.
49:14b:

Psa. 49:15: Psa. 55:15: Psa. 88:3: Psa. 89:48: Psa. 116:3: Psa. 139:8: Psa. 141:7:
Pro. 1:12: Pro. 5:5: Pro. 7:27: Pro. 15:11: Pro. 15:24: Pro. 23:14: Pro. 27:20: Pro. 30:16:
Ecc. 9:10: .
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Song 8:6:
Isa. 5:14: Isa. 7:11: Isa. 14:9: Isa. 14:11: Isa. 14:15: Isa. 28:15: Isa. 28:18: Isa. 38:10: Isa. 38:18: Isa.
57:9:
Eze. 31:15: Eze. 31:16: Eze. 31:17: Eze. 32:21: Eze. 32:27:
Hos. 13:14a: Hos. 13:14b:
Amos 9:2:
Jonah 2:2:
Hab. 2:5:

Matt. 11:23: Matt. 16:18:
Luke 10:15: Luke 16:23:
Acts 2:27: Acts 2:31:
Rev. 1:18: Rev. 6:8: Rev. 20:13: Rev. 20:14:

TARTARUS / THE DEPTHS OF SHEOL / THE LOWEST PART OF SHEOL

Deut. 32:22: Psa. 86:13: Pro. 9:18: 2 Pet. 2:4:
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GEHENNA

Gehenna (Ancient? Greek: γέεννα), from the Hebrew Gehinnom (Rabbinical: ,(גהנום/גהנם
are terms derived from a place outside ancient Jerusalem known in the Hebrew Bible as the
Valley of the Son of Hinnom (Hebrew: ּנֹם ן־הִ בֶ יא גֵ or בן-הינום ,,גיא Gai Ben-Hinnom). The
Valley of Hinnom is the modern name for the valley surrounding Jerusalem's Old City,
including Mount Zion, from the west and south. It meets and merges with the Kidron Valley,
the other principal valley around the Old City, near the southeastern corner of the city.

In the Hebrew Bible, Gehenna was initially where apostate Israelites and followers of various Ba'als
and other Canaanite gods, including Moloch (or Molech), sacrificed their children by fire (2 Chr. 28:3,
33:6). Thereafter it was deemed to be cursed (Jer. 7:31, 19:2-6). It is here the Father God sacrifice
his many children in fire at the end of judgement according to some Christian teachers.
God says he has never even dreamt of such a thing.

But they set their abominations in the house, which is called by my name, to defile it. And they built the
high places of Baal, which are in the valley of the son of Hinnom, to cause their sons and their
daughters to pass through the fire unto Molech; which I commanded them not, neither came it into my
mind, that they should do this abomination, to cause Judah to sin.
(Jer 32:34-35)
God calls it an abomination.
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This is where the God of Christian ECT believers put His children in he fire. The difference is
Molech's case the children just died. But in ECT the children never die. They get roasted and
tortured.
Will he do it for his sons and daughters?

In Jewish Rabbinic literature, and Christian and Islamic scripture, Gehenna is a destination of the
wicked. This is different from the more neutral Sheol/Hades, the abode of the dead, although the King
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James Version of the Bible usually translates both with the Anglo-Saxon word Hell.

In the King James Version of the Bible, the term appears 13 times in 11 different verses as "Valley of
Hinnom", "Valley of the son of Hinnom" or "Valley of the children of Hinnom."

Hinnon Street today
Rabbinical Judaism
The picture of Gehenna as the place of punishment or destruction of the wicked occurs frequently in
the Mishnah in Kiddushin 4.14, Avot 1.5; 5.19, 20, Tosefta t. Bereshith 6.15, and Babylonian Talmud
b.Rosh Hashanah 16b:7a; b. Bereshith 28b.

Gehenna is considered a Purgatory-like place where the wicked go to suffer until they have atoned for
their sins. It is stated that the maximum amount of time a sinner can spend in Gehenna is one year.
There are also four people who do not get a share in Olam Ha-Ba. Those people are Doeg the
Edomite, Ahitophel, Balaam, and Gehazi.
Due to Jewish religious tradition regarding the bloodiness of its history, Gehenna became a metonym
for "Hell" or any similar place of punishment in the afterlife.

The traditional explanation that a burning rubbish heap in the Valley of Hinnom south of Jerusalem
gave rise to the idea of a fiery Gehenna of judgment is attributed to Rabbi David Kimhi's commentary
on Psalm 27:13 (ca. 1200 CE). He maintained that in this loathsome valley fires were kept burning
perpetually to consume the filth and cadavers thrown into it. However, Hermann Strack and Paul
Billerbeck state that there is neither archaeological nor literary evidence in support of this claim, in
either the earlier intertestamental or the later rabbinic sources.Also, Lloyd R. Bailey's "Gehenna: The
Topography of Hell" from 1986 holds a similar view.

There is evidence however that the southwest shoulder of this valley (Ketef Hinnom) was a burial
location with numerous burial chambers that were reused by generations of families from as early as
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the seventh until the fifth century BCE. The use of this area for tombs continued into the first centuries
BCE and CE. By 70 CE, the area was not only a burial site but also a place for cremation of the dead
with the arrival of the Tenth Roman Legion, who were the only group known to practice cremation in
this region.

In time it became deemed to be accursed and an image of the place of destruction in Jewish folklore.
However, Jewish folklore suggests the valley had a 'gate' which led down to a molten lake of fire.

Eventually the Hebrew term Gehinnom became a figurative name for the place of spiritual
purification for the wicked dead in Judaism.

According to most Jewish sources, the period of purification or punishment is limited to only
12 months and every Sabbath day is excluded from punishment. After this the soul will ascend
to Olam Ha-Ba (the world to come), be destroyed, or continue to exist in a state of
consciousness of remorse.
>>>>>>>>>>>>>>>

GEHENNA (Hebr. ; Greek, Γέεννα):
By: Kaufmann Kohler, Ludwig Blau

Nature and Situation.
The place where children were sacrificed to the god Moloch was originally in the "valley of the son of
Hinnom," to the south of Jerusalem (Josh. xv. 8, passim; II Kings xxiii. 10; Jer. ii. 23; vii. 31-32; xix. 6,
13-14). For this reason the valley was deemed to be accursed, and "Gehenna" therefore soon became
a figurative equivalent for "hell."

Hell, like paradise, was created by God (Soṭah 22a); according to Gen. R. ix. 9, the words "very good"
in Gen. i. 31 refer to hell; hence the latter must have been created on the sixth day.

Yet opinions on this point vary. According to some sources, it was created on the second day;
according to others, even before the world, only its fire being created on the second day (Gen. R. iv.,
end; Pes. 54a).

The "fiery furnace" that Abraham saw (Gen. xv. 17, Hebr.) was Gehenna (Mek. xx. 18b, 71b; comp.
Enoch, xcviii. 3, ciii. 8; Matt. xiii. 42, 50; 'Er. 19a, where the "fiery furnace" is also identified with the
gate of Gehenna).

Opinions also vary as to the situation, extent, and nature of hell.

The statement that Gehenna is situated in the valley of Hinnom near Jerusalem, in the "accursed
valley" (Enoch, xxvii. 1 et seq.), means simply that it has a gate there. It was in Zion, and had a gate in
Jerusalem (Isa. xxxi. 9). It had three gates, one in the wilderness, one in the sea, and one in Jerusalem
('Er. 19a). The gate lies between two palm-trees in the valley of Hinnom, from which smoke is
continually rising (ib.). The mouth is narrow, impeding the smoke, but below Gehenna extends
indefinitely (Men. 99b).
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According to one opinion, it is above the firmament, and according to another, behind the dark
mountains (Ta'an. 32b). An Arabian pointed out to a scholar the spot in the wilderness where the earth
swallowed the sons of Korah (Num. xvi. 31-32), who descended into Gehenna (Sanh. 110b). It is
situated deep down in the earth, and is immeasurably large. "The earth is one-sixtieth of the garden,
the garden one-sixtieth of Eden [paradise], Eden one-sixtieth of Gehenna; hence the whole world is
like a lid for Gehenna. Some say that Gehenna can not be measured" (Pes. 94a).

It is divided into seven compartments (Soṭah 10b); a similar view was held by the Babylonians
(Jeremias, "Hölle und Paradies bei den Babyloniern," pp. 16 et seq., Leipsic, 1901; Guthe, "Kurzes
Bibel-wörterb." p. 272, Tübingen and Leipsic, 1903).

Because of the extent of Gehenna the sun, on setting in the evening, passes by it, and receives from it
its own fire (evening glow; B. B. 84a). A fiery stream ("dinur") falls upon the head of the sinner in
Gehenna (Ḥag. 13b). This is "the fire of the West, which every setting sun receives. I came to a fiery
river, whose fire flows like water, and which empties into a large sea in the West" (Enoch, xvii. 4-6).
Hell here is described exactly as in the Talmud.

The Persians believed that glowing molten metal flowed under the feet of sinners (Schwally, "Das
Leben nach dem Tode," p. 145, Giessen, 1892).

The waters of the warm springs of Tiberias are heated while flowing past Gehenna (Shab. 39a).
The fire of Gehenna never goes out (Tosef., Ber. 6, 7; Mark ix. 43 et seq.; Matt. xviii. 8, xxv. 41; comp.
Schwally, l.c. p. 176); there is always plenty of wood there (Men. 100a). This fire is sixty times as hot
as any earthly fire (Ber. 57b). There is a smell of sulfur in Gehenna (Enoch, lxvii. 6). This agrees with
the Greek idea of hell (Lucian, Αληθεῖς Ιστορίαι, i. 29, in Dietrich, "Abraxas," p. 36). The sulfurous smell
of the Tiberian medicinal springs was ascribed to their connection with Gehenna. In Isa. lxvi. 16, 24 it is
said that God judges by means of fire. Gehenna is dark in spite of the immense masses of fire; it is like
night (Yeb. 109b; comp. Job x. 22). The same idea also occurs in Enoch, x. 4, lxxxii. 2; Matt. viii. 12,
xxii. 13, xxv. 30 (comp. Schwally, l.c. p. 176).

It is assumed that there is an angel-prince in charge of Gehenna.
He says to God: "Put everything into my sea; nourish me with the seed of Seth; I am hungry."
But God refuses his request, telling him to take the heathen peoples (Shab. 104). God says to the
angel-prince: "I punish the slanderers from above, and I also punish them from below with glowing
coals" ('Ar. 15b). The souls of the sons of Korah were burned, and the angel-prince gnashed his teeth
at them on account of their flattery of Korah (Sanh. 52a). Gehenna cries: "Give me the heretics and the
sinful [Roman] power" ('Ab. Zarah 17a).

Judgment.
It is assumed in general that sinners go to hell immediately after their death.
The famous teacher Johanan b. Zakkai wept before his death because he did not know whether he
would go to paradise or to hell (Ber. 28b).
The pious go to paradise, and sinners to hell (B. M. 83b). To every individual is apportioned two shares,
one in hell and one in paradise. At death, however, the righteous man's portion in hell is exchanged, so
that he has two in heaven, while the reverse is true in the case of sinners (Ḥag. 15a). Hence it would
have been better for the latter not to have lived at all (Yeb. 63b). They are cast into Gehenna to a depth
commensurate with their sinfulness. They say: "Lord of the world, Thou hast done well; Paradise for
the pious, Gehenna for the wicked" ('Er. 19a).



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

78

There are three categories of men; the wholly pious and the arch-sinners are not purified, but only
those between these two classes (Ab. R. N. 41). A similar view is expressed in the Babylonian Talmud,
which adds that those who have sinned themselves but have not led others into sin remain for twelve
months in Gehenna; "after twelve months their bodies are destroyed, their souls are burned, and the
wind strews the ashes under the feet of the pious.

But as regards the heretics, etc., and Jeroboam, Nebat's son, hell shall pass away, but they shall not
pass away" (R. H. 17a; comp. Shab. 33b). All that descend into Gehenna shall come up again, with the
exception of three classes of men: those who have committed adultery, or shamed their neighbors, or
vilified them (B. M. 58b). The felicity of the pious in paradise excites the wrath of the sinners who
behold it when they come from hell (Lev. R. xxxii.). The Book of Enoch (xxvii. 3, xlviii. 9, lxii. 12)
paraphrases this thought by saying that the pious rejoice in the pains of hell suffered by the sinners.

Abraham takes the damned to his bosom ('Er. 19a; comp. Luke xvi. 19-31). The fire of Gehenna does
not touch the Jewish sinners because they confess their sins before the gates of hell and return to God
('Er. 19a). As mentioned above, heretics and the Roman oppressors go to Gehenna, and the same
fate awaits the Persians, the oppressors of the Babylonian Jews (Ber. 8b). When Nebuchadnezzar
descended into hell, all its inhabitants were afraid that he was coming to rule over them (Shab. 149a;
comp. Isa. xiv. 9-10). The Book of Enoch also says that it is chiefly the heathen who are to be cast into
the fiery pool on the Day of Judgment (x. 6, xci. 9, et al.). "The Lord, the Almighty, will punish them on
the Day of Judgment by putting fire and worms into their flesh, so that they cry out with pain unto all
eternity" (Judith xvi. 17).

The sinners in Gehenna will be filled with pain when God puts back the souls into the dead bodies on
the Day of Judgment, according to Isa. xxxiii. 11 (Sanh. 108b).
Enoch also holds (xlviii. 9) that the sinners will disappear like chaff before the faces of the elect. There
will be no Gehenna in the future world, however, for God will take the sun out of its case, and it will heal
the pious with its rays and will punish the sinners (Ned. 8b).

Sin and Merit.
It is frequently said that certain sins will lead man into Gehenna.
� The name "Gehenna" itself is explained to mean that unchastity will lead to Gehenna ( ; 'Er.

19a);
� so also will adultery, idolatry, pride, mockery, hypocrisy, anger, etc. (Soṭah 4b, 41b; Ta'an. 5a; B. B.

10b, 78b; 'Ab. Zarah 18b; Ned. 22a).
� Hell awaits one who indulges in unseemly speech (Shab. 33a; Enoch, xxvii.);
� who always follows the advice of his wife (B. M. 59a);
� who instructs an unworthy pupil (Ḥul. 133b);
� who turns away from the Torah (B. B. 79a; comp. Yoma 72b).
For further details see 'Er. 18b, 101a; Sanh. 109b; Ḳid. 81a; Ned. 39b; B. M. 19a.

On the other hand, there are merits that preserve man from going to hell;
� e.g., philanthropy, fasting, visiting the sick, reading the Shema' and Hallel, and eating the three

meals on the Sabbath (Giṭ. 7a; B. B. 10a; B. M. 85a; Ned. 40a; Ber. 15b; Pes. 118a; Shab. 118a).
� Israelites in general are less endangered (Ber. 10a) than heretics, or, according to B. B. 10a, than

the heathen.
� Scholars (Ḥag. 27a; comp. Men. 99b and Yoma 87a), the poor, and the pious (Yeb. 102b) are

especially protected.
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Three classes of men do not see the face of hell:
� those that live in penury,
� those suffering with intestinal catarrh,
� and those that are pressed by their creditors ('Er. 41b). I
It would seem that the expressions "doomed to hell" and "to be saved from hell" must be
interpreted hyperbolically.
A bad woman is compared to Gehenna in Yeb. 63b. On the names of Gehenna see 'Er. 19a; B. B. 79a;
Sanh. 111b; et al.
<<<<<<<<<<<<<<<<<<<<<

ABYSS

ABYSS:
By: Kaufmann Kohler

Term for the (Gen. vii. 11) of the Old Testament, used in the apocalyptic, New Testament, and
cabalistic literature for the place of punishment of the wicked; hell; the abode of certain demons. As
such the Abyss of Fire is mentioned in the Book of Enoch (xviii. 11-16, 19; xxi. 1-6; xc. 21-25) as the
prison-house of impure angels (compare Luke, viii. 31; Rev. ix. 1; xi. 7—Abyss, the seat of the dragon;
xx. 3, where "Satan is cast into the abyss, shut up and a seal set upon him").

According to the Prayer of Manasseh, verse 3, the Lord has closed and sealed up the Abyss by His
awful and mystic name.

There was a place beneath the altar of the Temple at Jerusalem believed to lead down to the very
Abyss of the world, the foundation-stone of the earth being placed there (Suk. 49a, 53a; see Targ. Yer.
Ex. xxviii. 30, and Zohar, iii. 61).

In the cosmography of the rabbis (Midr. Konen) the Abyss forms part of Gehenna; it is beneath the
ocean, and consists of three, or seven, departments, one above the other.

In the Cabala the opening of the great Abyss in the lower world, sealed with the seal that bears the
Holy Name, plays a great rôle as the seat of the evil spirits, and with it corresponds the opening of the
great Abyss in the upper world as a cosmogonic element. See Gehinnom; Sheol.

<<<<<<<<<<<<<

New Testament
In the synoptic Gospels Jesus uses the word Gehenna 11 times.
It is described as the opposite to life in the Kingdom (Mark 9:43-48).
It is a place where both soul and body could be destroyed (Matthew 10:28)
It is place of "unquenchable fire" (Mark 9:43).

Matthew 5:22: "....whoever shall say, "You fool," shall be guilty enough to go into
Gehenna."
Matthew 5:29: "....it is better for you that one of the parts of your body perish, than for your
whole body to be thrown into Gehenna."
Matthew 5:30: "....better for you that one of the parts of your body perish, than for your
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whole body to go into Gehenna."
Matthew 10:28: "....rather fear Him who is able to destroy both soul and body in Gehenna."
Matthew 18:9: "It is better for you to enter life with one eye, than with two eyes to be thrown into the Gehenna."
Matthew 23:15: "Woe to you, scribes and Pharisees, hypocrites, because you... make one proselyte...twice as much
a child of Gehenna as yourselves."
Matthew 23:33, to the Pharisees: "You serpents, you brood of vipers, how shall you to escape the sentence of
Gehenna?"
Mark 9:43: "It is better for you to enter life crippled, than having your two hands, to go into Gehenna into the
unquenchable fire."
Mark 9:45: "It is better for you to enter life lame, than having your two feet, to be cast into Gehenna."
Mark 9:47: "It is better for you to enter the Kingdom of God with one eye, than having two eyes, to be cast into
Gehenna."
Luke 12:5: "....fear the One who, after He has killed has authority to cast into Gehenna; yes, I tell you, fear Him."
James 3:6: "And the tongue is a fire,...and sets on fire the course of our life, and is set on fire by Gehenna."
Gehenna is also mentioned in the Epistle of James 3:6, where it is said to set the tongue on fire, and the tongue in
turn sets on fire the entire "course" or "wheel" of life.

Rev. 19:20: the two were thrown alive into the Lake of Fire which burns with sulfur.
Rev. 20:10: the devil, the one deceiving them, was thrown into the Lake of Fire and sulfur
Rev. 20:14: death and Hades were thrown into the Lake of Fire. This is the second death,
Rev. 20:15: was not found written in the scroll of life, he was thrown into the Lake of Fire.

Therefore Tophet is a perfect symbol of hell where “God takes His rebellious children, casts them into
the fire, [and] puts them into the arms of destruction”

However was this God's plan? This concept of burning the sinners in the fire in the valley of Hinnon
according to Jeremiah had never been in the mind of God

Jeremiah 7:31–32 (ESV) — And they have built the high places of Topheth, which is in the Valley
of the Son of Hinnom, to burn their sons and their daughters in the fire, which I did not
command, nor did it come into my mind. Therefore, behold, the days are coming, declares the Lord,
when it will no more be called Topheth, or the Valley of the Son of Hinnom, but the Valley of Slaughter;
for they will bury in Topheth, because there is no room elsewhere.

ABADDON

ABADDON ("Realm of Destruction"):
By: Gerson B. Levi, Kaufmann Kohler

In rabbinic and New Testament literature, the second department of Gehenna, the nether world; almost
synonymous with Sheol (Midr. Konen; compare Joshua ben Levi in 'Er. 19a).

In Rev. ix. 11 Abaddon is personified as the Angel of Hell: "And they had a king over them, which is the
angel of the bottomless pit, whose name in the Hebrew tongue is Abaddon, but in the Greek tongue
hath his name Apollyon."

In the Old Testament, however, the word is peculiar to the "Wisdom" literature, being found in Job,
xxviii. 22, xxvi. 6, xxxi. 12; Prov. xv. 11; Ps. lxxxviii. 12. In Prov. xxvii. 20 the Hebrew text has Abaddoh,
but the marginal reading has Abaddon.
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The term abaddon appears six times in the Masoretic text of the Hebrew Bible; abaddon means
destruction or "place of destruction", or the realm of the dead, and is accompanied by Sheol.

• Job 26:6: the grave (Sheol) is naked before Him, and destruction (Abaddon) has no covering.
• Job 28:22: destruction (Abaddon) and death say...
• Job 31:12: it is a fire that consumes to destruction (Abaddon)...
• Psalm 88:11: Shall thy loving kindness be declared in the grave (Sheol) or thy faithfulness in destruction

(Abaddon)?
• Proverbs 15:11: Hell (Sheol) and Destruction (Abaddon) are before the LORD, how much more than the

hearts of the children of men?
• Proverbs 27:20: Hell (Sheol) and Destruction (Abaddon) are never full; so the eyes of man are never

satisfied. (KJV, 1611)

Second Temple era texts

The text of the Thanksgiving Hymns—which was found in the Dead Sea Scrolls—tells of "the Sheol of
Abaddon" and of the "torrents of Belial [that] burst into Abaddon". The Biblical Antiquities
(misattributed to Philo) mentions Abaddon as a place (destruction) rather than an individual. Abaddon
is also one of the compartments of Gehenna. By extension, it can mean an underworld abode of lost
souls, or Gehenna.

Rabbinical literature

In some legends, Abaddon is identified as a realm where the damned lie in fire and snow, one of the
places in Gehenna that Moses visited.

New Testament

The Christian scriptures contain the first known depiction of Abaddon as an individual entity instead of
a place.

Revelation 9:11 And they had a king over them, which is the angel of the bottomless pit, whose name
in the Hebrew tongue is Abaddon, but in the Greek tongue hath his name Apollyon. KJV, 1611

In Revelation 9:11, Abaddon is described as "Destroyer", the angel of the abyss, and as the king of a
plague of locusts resembling horses with crowned human faces, women's hair, lions' teeth, wings, iron
breast-plates, and a tail with a scorpion's stinger that torments for five months anyone who does not
have the seal of God on their foreheads

The symbolism of Revelation 9:11 leaves the identity of Abaddon open to interpretation. Protestant
commentator Matthew Henry (1708) believed Abaddon to be the Antichrist, whereas the
Jamieson-Fausset-Brown Commentary (1871) and Henry H. Halley (1922) identified the angel as
Satan. Latter-Day Saints believe that the use of "Abaddon" in Revelation 9 refers to the devil.

In contrast, the Methodist publication The Interpreter's Bible states:
"Abaddon, however, is an angel not of Satan but of God, performing his work of destruction at
God's bidding," citing the context at Revelation chapter 20, verses 1 through 3.
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Jehovah's Witnesses as well cite Revelation 20:1-3 where the angel having "the key of the abyss" is
actually shown to be a representative of God, one from heaven, and, rather than being "satanic," is the
one that binds Satan and hurls him into the abyss; concluding that "Abaddon" is another name for
Jesus Christ after his resurrection.

Bible verses about Hell

(From Nave's Topical Bible)

https://www.bibletools.org/index.cfm/fuseaction/Topical.show/RTD/Nave/ID/2310/Hell.htm

-(In the A. V. this word occurs in O. T. Scriptures, cited below, and is the translation of the Hebrew word "sheol,"
which signifies the unseen state) -

In the R. V. of O. T. it appears only in Isaiah 5:14; 14:9, 15; 28:15, 18; 57:9; Ezekiel 31:16, 17; 32:21, 27; Amos 9:2;
Jonah 2:2; Habakkuk 2:5

-In the R. V., "sheol" is translated "lowest pit" Deuteronomy 32:22; Psalms 86:13

-And it is translated "pit" in Psalms 55:15

-In the R. V. the word "Sheol" itself occurs in the following scriptures II Samuel 22:6; Job 11:8; 26:6; Psalms 9:17;
16:10; 18:5; 116:3; 139:8; Proverbs 5:5; 7:27; 9:18; 15:11, 24; 23:14; 27:20

-"Sheol" is translated "grave" in A. V. in Genesis 37:35; 42:38; 44:29, 31; I Samuel 2:6; I Kings 2:6; 9; Job 7:9; 14:13;
17:13; 21:13; 24:19; Psalms 6:5; 30:3; 31:17; 49:14, 15; 88:3; 89:48; 141:7; Proverbs 1:12; 30:16; Ecclesiastes 9:10;
Song of Solomon 8:6; Hosea 13:14

-In the R. V. the Greek word "gehenna" is translated "hell" in the following scriptures Matthew 5:22, 29, 30; 10:28;
18:9; Mark 9:43, 23:15, 33; 45, 47; Luke 12:5; James 3:6

-The R. V. has introduced "Hades," the word found in the Greek text, which signifies the unseen world, in the
following scriptures Matthew 11:23; 16:18; Luke 10:15; 16:23; Acts 2:27, 31; Revelation 1:18; 6:8; 20:13, 14

-The future home of the wicked Psalms 9:17; Proverbs 5:5; 9:13, 15-18; 15:24; 23:13, 14; Isaiah 30:33; 33:14;
Matthew 3:12; 5:29, 30; 7:13, 14; 8:11, 12; 10:28; 13:30, 38-42, 49, 50; 18:8, 9, 16:18; 34, 35; 22:13; 25:28-30, 41, 46;
Mark 9:43-48; Luke 3:17; 16:23-26, 28; Acts 1:25; II Thessalonians 1:9; II Peter 2:4; Jude 1:6-23; Revelation 2:11;
9:1, 2; 11:7; 14:10, 11; 19:20; 20:10, 15; 21:8 .

Ancient Translations

The Septuagint, or Judaic scriptures rendered in Greek, translates sheol as hades. This strongly
suggests that in the time when Christianity began, the two words were taken to mean the same thing,
or at least, something close.

Going to other ancient translations of scripture, the Targumim (Aramaic translations of Judaic scripture)
and Peshitta (Aramaic translation of most New Testament books) renders the the four words for “Hell”
almost always as 'ars’, which had a variety of meanings, but most especially “grave” or “bed,” or
metaphorically, “resting-place.”

In Coptic, Hades was translated as 'ameté', a name of Egyptian derivation which was the equivalent of
Greek 'hades'. Gehenna was translated into Coptic as 'ti-gehenn'; essentially this was a carry-over of
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the name (the prefix is a grammatical device indicating a place); Tartarus was carried over the same
way.

In Latin, St Jerome translated Hades as infernus, the Roman name for the underworld and thus an
exact cognate. He left Gehenna and Tartarus untranslated.

Usages of the Greek Names of Hell

Gehenna is found in 12 verses: Matthew 5:22, 29, 30; 10:28, 18:9, 23:15, 33; Mark 9:43, 45, 47; Luke
12:5; James 3:6. Hades is found in 10 verses: Matthew 11:23, 16:18; Luke 10:15; 16:23; Acts 2:27; 1
Corinthians 15:55; Revelation 1:18; 6:8; 20:13, 14. Tartarus is found only in one verse, 2 Peter 2:4.

The verses in which Gehenna is found, speak of it as a punishment for wickedness or misconduct; for
instance, the first three Matthew verses are:

But I say to you that everyone who is angry with his brother shall be guilty before the court; and
whoever says to his brother, “You good-for-nothing,” shall be guilty before the supreme court; and
whoever says, “You fool,” shall be guilty enough to go into the fiery hell.... If your right eye makes you
stumble, tear it out and throw it from you; for it is better for you to lose one of the parts of your body,
than for your whole body to be thrown into hell.... If your right hand makes you stumble, cut it off and
throw it from you; for it is better for you to lose one of the parts of your body, than for your whole body
to go into hell. (Mt 5:22, 29, 30)

The verses using Hades speak of it as an underworld place, and metaphorically to mean destruction;
for instance, the Luke 10 verse:

And you, Capernaum, will not be exalted to heaven, will you? You will be brought down to Hades! (Lk
10:15)

Tartarus, as noted, is only in one verse, and that is as a place of eternal torment for the “sinful angels”:

For if God did not spare angels when they sinned, but cast them into hell and committed them to pits of
darkness, reserved for judgment (2 Pt 2:4)

We can safely say, then, that the word Tartarus was not intended to apply to human beings; Tartarus
might, for all we know, be some place other than a Hell in which humans may end up.

Special Case: Revelation

Revelation uses Hades exclusively, but there, it is clearly used to mean a place of torment for the
wicked (as Gehenna is in the other New Testament books). The problem with Revelation, however, is
that it’s a highly figurative and stylized work. In many cases it cannot be taken at face value. This is
quite obvious from the fact that it’s totally unlike the rest of the New Testament books. We might
expect, then, that it would use a word such as Hades in a manner not used with the others.

The “Bosom of Abraham”

A complication is presented by Luke 16:23. The entire passage involved, a parable, is as follows:
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Now there was a rich man, and he habitually dressed in purple and fine linen, joyously living in
splendor every day. And a poor man named Lazarus was laid at his gate, covered with sores, and
longing to be fed with the crumbs which were falling from the rich man’s table; besides, even the dogs
were coming and licking his sores. Now the poor man died and was carried away by the angels to
Abraham’s bosom; and the rich man also died and was buried. In Hades [the rich man] lifted up his
eyes, being in torment, and saw Abraham far away and Lazarus in his bosom. And he cried out and
said, “Father Abraham, have mercy on me, and send Lazarus so that he may dip the tip of his finger in
water and cool off my tongue, for I am in agony in this flame.” But Abraham said, “Child, remember that
during your life you received your good things, and likewise Lazarus bad things; but now he is being
comforted here, and you are in agony. And besides all this, between us and you there is a great chasm
fixed, so that those who wish to come over from here to you will not be able, and that none may cross
over from there to us.”

What’s interesting about this, is that it introduces a two-tier afterlife or underworld; a pleasant one, the
“bosom of Abraham,” and an unpleasant one, Hades, a place of torment. Jesus uses this tale to
illustrate the value of compassion and that a lack of compassion will send a person to perdition. While
this was an element of the verses in Matthew chapter 5, extolling virtue and condemning the
unrighteous, the addition of the bosom of Abraham adds a wrinkle. The “bosom of Abraham” is
perhaps the earliest mention of a paradisical (or semi-paradisical) afterlife for the virtuous, and
contributed to the notion of “heaven” — along the lines of the older Hellenic “Elysian fields” — in
Christianity. The use of Abraham as the sentinel of this pleasant afterlife was likely a way of hooking
the the Hellenic Elysian fields in with Judaic tradition.

Hell in the Apocrypha

Hell is mentioned in many of the books of the Apocrypha, in ways similar to the above. For instance,
the Ascension of Isaiah, composed in Greek in the late 1st century, uses the word Sheol and speaks of
it as an underworld similar to the Judaic view of that time. (Yes, even though it was in Greek, the name
Sheol was preserved.) The Book of Enoch (also called 1 Enoch), written in the late 2nd century BCE in
Aramaic, also used the word Sheol, but spoke of it not only as an underworld realm but as a place from
which forces of destruction emanated. There is a bit of an apocalyptical element in it which compares
with the usage in Revelation.

Later Works

Perhaps the most spectacular early discussion of Hell is in the apocryphal Gospel of Nicodemus,
which was actually a medieval document (from the 6th century or so). It was in Latin, but its first half
was in Greek and was an older 2nd century work called the Acts of Pilate (Acta Pilati). Thus, most
references to the Gospel of Nicodemus usually mention this work. The second half of this resurrection
gospel, in Latin and written in the 6th century, includes a tour of Hell as seen by Christ after his
crucifixion but prior to his resurrection. In Hell (called infernus in the original Latin, just as was in the
Vulgate), Christ gathered Adam and other righteous souls, taking them to paradise and delivering
them to the care of the archangel Michael. (Note that, just as John the Baptist had heralded Jesus’
arrival on earth, after his death, he heralded Jesus’ eventual arrival to deliver them from Hell.) While
this gospel was never considered canon, and in fact was known by Church scholars as a late work and
never taken as authoritative, it had a tremendous effect on medieval thought about Hell. It painted a
vivid picture of Hades (the personification of Hell) as lamenting his own defeat at the moment of
Christ’s arrival, and of Jesus gathering up the righteous to take them to paradise. Medieval artworks
depict various elements of Jesus’ trip to Hell.
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Hell in Early Christianity

The notion of Hell in early Christianity likely followed the lines of Greco-Roman thought; a very, very
few righteous and favored souls came to a pleasant afterlife, similar to the Elysian fields, while
the rest, the vast majority, lingered in a non-descript, shadowy, relatively unpleasant afterlife.
The stories told of it being a punishment for the wicked, are found in two places: in Jesus’ stories
extolling the virtue of compassion and selflessness, in which those who did not follow these rules
ended up in torment; and in Revelation, something of an epic in which all of God’s enemies ended up
in eternal perdition. Both cases, then, are illustrative in nature. Early Christians did not write
extensively on Hell and appear not to have taken these as literally as many do, today.

Later Hell Theology

The theology of Hell actually grew probably starting in the 5th century, or perhaps later, in western
Europe. The Gospel of Nicodemus, a grand early advanced vision of Hell, was in Latin and thus likely
written in the central or western Empire. Many changes entered Christianity when it expanded
westward, such as a greater emphasis on the priesthood and hierarchy. The great eastern Church
Fathers, on the other hand, were relatively unconcerned with it. We see mention of Hell in works such
as those of Tertullian (especially in De spectaculis), but we must remember he was a Carthaginian, or
central-empire Christian, and not from the east as so many others were.

HELL IN THE NEW TESTAMENT

Depending on the Bible, there is anywhere from 13 to 23 times that the word, "Hell" appears in English
Bibles.
The King James has more verses than all the other Bibles because it renders three words (gahenna,
hades, tartaros) into "Hell" where modern Bibles render them as Hell and hades.
Gehennah, Matt. 5:22, 29, 30, 10:28, 18:9, 23:15, 23:33, Mark 9:43, 45, 47, Luke 12:5, James 3:6
Hades, Matt. 11:23, 16:18, Luke 10:15, 16:23, Acts 2:27, 31, 1 Cor. 15:551 Rev. 1:18, 6:8, 20:13, 14
Tartaros, 2 Pet. 2:4
https://carm.org/what-are-the-verses-that-mention-hell

Three different New Testament words appear in most English translations as "hell":

Greek NT
NT
occurrences

KJV NKJV NASB NIV ESV CEV NLT

ᾅδης (Hades)
9 hell

(9/10)
Hades
(10/10)

Hades
(9/9)

Hades
(7/9 or
4/9)

Hades
(8/9)

death's
kingdom
(3/9)

grave
(6/9)

γέεννα
(Gehenna)

12 hell hell hell hell hell hell hell

ταρταρῶ
(Tartarō̂)

1 hell hell hell hell hell hell hell

Some late Greek manuscripts, which are followed by KJV and NKJV, have ᾅδης in 1 Cor. 15:55 which
is translated as hell in addition to the 9.

KJV The King James Version translates "ᾅδης" 9 times as "hell" and once as "grave" (in 1Cor.15:55)
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NIV The 2010 New International Version translates "ᾅδης" 7 times as "Hades", and 2 times as "realm
of the dead"; the 1984 NIV translates it 4 times as "Hades", twice as "depths", twice as "grave", and
once as "hell".
ESV The English Standard Version translates "ᾅδης" 8 times as "Hades" and once as "hell".
CEV The Contemporary English Version translates "ᾅδης" twice as "hell", once as "death", twice as
"grave", once as "world of the dead", three times as "death's kingdom".
NLT The New Living Translation renders "ᾅδης" once as "place of the dead", twice as "the dead" and
six times as "the grave".

The most common New Testament term translated as "hell" is γέεννα (gehenna), a direct loan of
Hebrew גהנום/גהנם (ge-hinnom). Apart from one use in James 3:6, this term is found exclusively in the
synoptic gospels.

Gehenna is most frequently described as a place of fiery torment (e.g., Matthew 5:22, 18:8-9; Mark
9:43-49); other passages mention darkness and "weeping and gnashing of teeth" (e.g., Matthew 8:12;
22:13).

Apart from the use of the term gehenna (translated as "hell" or "hell fire" in most English translations of
the Bible; sometimes transliterated, or translated differently,
���� the Johannine writings refer to the destiny of the wicked in terms of "perishing", "death"
and "condemnation" or "judgment".

���� Paul speaks of "wrath" and "everlasting destruction" (cf. Romans 2:7-9; 2 Thessalonians),
� while the general epistles use a range of terms and images including "raging fire" (Hebrews
10:27), "destruction" (2 Peter 3:7), "eternal fire" (Jude 7) and "blackest darkness" (Jude
13).

� The Book of Revelation contains the image of a "lake of fire" and "burning sulphur" where
"the devil, the beast, and false prophet" will be "tormented day and night for ever and ever"
(Revelation 20:10) along with those who worship the beast or receive its mark (Revelation 14:11).

The New Testament also uses the Greek word hades, usually to refer to the abode of the dead

(e.g., Acts 2:31; Revelation 20:13). Only one passage describes hades as a place of torment, the
parable of Lazarus and Dives (Luke 16:19-31). Jesus here depicts a wicked man suffering fiery
torment in hades, which is contrasted with the bosom of Abraham, and explains that it is impossible to
cross over from one to the other. Some scholars believe that this parable reflects the intertestamental
Jewish view of hades (or sheol) as containing separate divisions for the wicked and righteous.
In Revelation 20:13-14 hades is itself thrown into the "lake of fire" after being emptied of the
dead.

>>>>>>>>>>>>>>>>

BIBLE VERSES ABOUT HELL
Bible verses about Gehenna
(From Forerunner Commentary)

https://www.bibletools.org/index.cfm/fuseaction/Topical.default

Jeremiah 17:27
About 2600 years ago, God said that He would kindle a fire in Jerusalem's gates which would devour
the palaces, "and it shall not be quenched"! From this example in Jeremiah, we see that an
unquenchable fire is not a fire that burns forever. If that were so, Jerusalem would still be
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burning! When Jesus said that the fire would not be quenched (Mark 9:43), He meant that it would
burn until everything flammable was consumed, and then it would go out. This is what happened in
the Valley of Hinnom, which Jesus used as a type of the fire into which the wicked will be thrown. Once
the residents of Jerusalem stopped throwing their garbage into that valley, the fire burned out.
- Earl L. Henn (1934-1997)Basic Doctrines: The Fate of the Wicked

Jeremiah 19:12
In this passage, God tells the prophet Jeremiah what to proclaim to the Jews after he performs the sign
of the broken flask, which is the subject of the chapter. Jeremiah is to take a clay flask to the Potsherd
Gate, or the east gate, which opened out into the Valley of Hinnom, the very place that Jesus later
used as an illustration of the judgment of the Lake of Fire, Gehenna. He is also to gather some of the
elders and priests of Judah and proclaim God's message of judgment upon them and the city of
Jerusalem.

Then, he is to break the flask before them, saying, "Thus says the LORD of hosts: 'Even so I will break
this people and this city, as one breaks a potter's vessel, which cannot be made whole again; and they
shall bury them in Tophet till there is no place to bury'" (Jeremiah 19:11). Clearly, this is a sign of utter
destruction of a sinful people and nation, and the details of what God promises to bring upon them are
gruesome and horrifying to an extreme.

What was Tophet? According to the McClintock and Strong Encyclopedia, the word itself means
"spittle," of all things, or "filth," signifying something abominable, but it could also mean "place of
burning," hinting at the abomination that occurred there. Tophet itself was a small hill within the Valley
of Hinnom that had once been part of a grove that Solomon had had planted, where his singers had
given concerts to the people of Jerusalem.

Perhaps Solomon had chosen that spot, not just for its fertility and closeness to Siloam, but also to
help Israel forget that the Canaanites before them had made their children pass through the fire to
Molech—in other words, it was a place of vile child sacrifice (see Psalm 106:38; Jeremiah 7:31).
However, it was not long before the Israelites and Jews again "filled this place with the blood of the
innocents" (Jeremiah 19:4). During his reign not long before Jeremiah's prophecy, King Josiah had
defiled Tophet as part of his purge of idolatry (II Kings 23:10). He did so by overthrowing the altars and
then using the place as the city dump, and the filthier the trash the better. But just as soon as Josiah
died, the Jews returned to Tophet.

In Jesus' day, it was once again the city's garbage dump, where a fire was always burning to consume
anything thrown on the pile (Mark 9:43-48). And of course, the worm did not die there, meaning that
there were always new maggots going through their life-cycles, feeding on the trash. It was also a
place where, down through the centuries, many have been buried. Thus, the Valley of Hinnom is a
fitting picture of the resurrection of condemnation (John 5:29).

So what did God do to Judah because of their heinous sin?
I will cause them to fall by the sword before their enemies and by the hands of those who seek

their lives; their corpses I will give as meat for the birds of the heaven and for the beasts of the
earth. . . . And I will cause them to eat the flesh of their sons and the flesh of their daughters, and
everyone shall eat the flesh of his friend in the siege and in the desperation with which their enemies
and those who seek their lives shall drive them to despair. (Jeremiah 19:7, 9)
Sounds like justice.
- Richard T. Ritenbaugh



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

88

Ezekiel 18:4
The church of God does not accept the Doctrine of the Immortality of the Soul, instead believing God's
Word, which says indisputably, “The soul who sins shall die” (Ezekiel 18:4, 20). One of the very first
things God taught Adam in the Garden of Eden was the consequence of sin: “you shall surely die”
(Genesis 2:17), a truth the serpent hastened to contradict (Genesis 3:4).

In the New Testament, Jesus teaches in Matthew 10:28: “Do not fear those who kill the body but
cannot kill the soul. But rather fear Him who is able to destroy both soul and body in hell
[Gehenna, a symbol of the Lake of Fire (see Revelation 20:11-15)].” Paul writes, “The wages of sin is
death, but the gift of God is eternal life in Christ Jesus our Lord” (Romans 6:23). Humans are mortal,
and God must give eternal life; we do not have it inherently (see Romans 2:7; I Corinthians
15:53-54; I Timothy 6:16).

We believe that man indeed has a spirit (Job 32:8), “the breath of the Almighty [that] gives him
understanding,” but that it is not his soul. When combined with a human brain, the human spirit allows
a person to have the powers of mind. When he dies, the body returns to the dust, but his spirit returns
to God (Ecclesiastes 12:7), who safeguards it as a record of his life.

Solomon also informs us that “the dead know nothing” (Ecclesiastes 9:5), and “there is no work
or device or knowledge or wisdom in the grave” (verse 10), meaning that there is no
consciousness in death. The person knows nothing, learns nothing, communicates nothing,
does nothing—until the resurrection from the dead when God will unite that spirit with a new
body, either a spiritual body or another physical body, depending on the resurrection (see
Ezekiel 37:1-14; John 5:24-29; I Corinthians 15; I Thessalonians 4:13-18; Revelation 20).
- Richard T. Ritenbaugh What Happened at En Dor?

Malachi 4:1
The ultimate fate of the wicked will be total annihilation. Body, mind, and spirit will be utterly destroyed.
They will cease to exist.
Earl L. Henn (1934-1997) Basic Doctrines: The Fate of the Wicked

Matthew 10:27-28
It is not unreasonable that we should fear God. Jesus Christ Himself says that we are to fear Him who
is able to destroy both body and soul in hell. Why? He is the only One who can revoke the judgment of
Gehenna fire. The wages of sin is death in Gehenna fire. If we want to escape this punishment, we can
see that it is closely connected to whether or not we actually fear God.

Why? What does the fear of God have to do with escaping a judgment that would otherwise take us
into the Lake of Fire?

This series of verses in Matthew 10 contains some encouragement, indicating that, if one really fears
God, then there is no need to be fearful of others. Proverbs 29:25 plainly tells us, "The fear of man is a
snare." This is an attitude in which we do not want to be entrapped. It is obvious, in the context of
Matthew 10:27, that He is talking about fear in the sense of "dread." We are not to fear men because
the worst that they can do does not even begin to match the worst that God can do! The basis for this
is what God is: omnipotent and omniscient, and in Him are the issues of life and death!
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The Christian life is our calling; this is our only chance for salvation. We have been personally chosen
by God. The elect are an insignificant number, and we are even more insignificant personally. Yet, He
has given us this calling. The world population is somewhere in the vicinity of six billion people, and out
of this huge number are a miniscule few who are truly converted and have been given the Spirit of God.
This is not something that we want to pass up! The fear of God is crucial to our salvation!
John W. Ritenbaugh The Fear of God

Mark 9:43
Here Jesus plainly states that the unrighteous will be punished by being put into "hell," which He
describes as a fire that will not be quenched (see also Jeremiah 17:27). In this scripture, the word
"hell" is translated from the Greek Gehenna. This word means "Valley of Hinnom," a valley on the
south side of Jerusalem where refuse was continually burned. Jesus used this area as a type of the
place where the wicked will receive their final punishment.
Earl L. Henn (1934-1997)
Basic Doctrines: The Fate of the Wicked

Luke 16:19-31
In the Parable of Lazarus and the Rich Man, the latter, a heartless person, speaks to Lazarus while
being "tormented in this flame." This alludes to the wicked being cremated when God burns up the
earth, turning it into the final Gehenna, called elsewhere "the Lake of Fire." The rich man is raised out
of his grave at the end of God's plan for humanity on earth. Because the dead know nothing, he does
not realize the passage of time, but he certainly realizes that he has failed to receive salvation. He
sees "a great gulf fixed" between him and those who are with Abraham in the Kingdom of God. At this
point, it is impossible for anyone to change his fate.
Martin G. Collins
Basic Doctrines: The Third Resurrection

Luke 16:19-31
In Luke 16:19-31 appears the Parable of Lazarus and the Rich Man, which Jesus spoke to those who
would not repent. Jesus uses it to help them understand His earlier words: "Depart from Me, all you
workers of iniquity. There will be weeping and gnashing of teeth, when you see Abraham and Isaac
and Jacob and all the prophets in the kingdom of God, and yourselves thrust out" (Luke 13:27-28). In
the parable, the rich man—representing all workers of iniquity, all sinners—illustrates what is to befall
the unrepentant.

The wicked will be raised to physical life in their resurrection, and then, immediately knowing that they
are doomed, they will be cast into the Lake of Fire designed by God to consume them. The Lake of
Fire will burn them up completely and finally. Jesus pictures the rich man crying out for help because of
his mental and physical anguish at this time, but he is not burning eternally in hell fire. He is soon
consumed while Lazarus the beggar dwells safely in immortality.
Martin G. Collins
Parable of Lazarus and the Rich Man (Part One)

Luke 16:19-31
In the Parable of Lazarus and the Rich Man (Luke 16:19-31), Jesus illustrates death—total
unconsciousness—as being followed by a resurrection from the dead and a restoration to
consciousness. Secondly, Jesus describes the second death, eternal death, in the Lake of Fire that will
totally destroy the wicked. The wages of sin is death (Romans 6:23), not endless torment.
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Jesus shows that the hour is coming in which all who are in the graves will hear the voice of God and
come forth—those who have lived righteously to the resurrection of life, and those who have lived
wickedly (including the rich man) to the resurrection of condemnation (John 5:28-29). We need to
understand how vital it is to hear and submit to God's voice now.
Martin G. Collins
Parable of Lazarus and the Rich Man (Part Two)

Luke 16:22-23
Jesus does not say the rich man is taken immediately to an eternally burning hell. He says the rich
man dies and is buried. People are buried in a grave and covered with earth. Hades (verse 23) is the
Greek word for "grave." The King James Version generically translates hades into "hell," as it also
does the Greek words tartarus (the present condition of darkness and restraint of the fallen angels or
demons) and gehenna (a place at the bottom of a high ledge at the south end of Jerusalem where
garbage and dead bodies were dumped and burned). Other Bible translations correctly distinguish the
different meaning in these words. The rich man went to the same kind of place Jesus did when He
died—"hell" (KJV) or "Hades" (NKJV)—but the Father did not leave Him there (Acts 2:31-32).

Daniel 12:2 speaks of those who will be resurrected to eternal life (the just) and of those who will be
resurrected to damnation or judgment (the unjust). In the parable, Jesus speaks of two different,
separate resurrections (John 5:28-29; Acts 24:15; Revelation 20:4-5, 11-12). Jesus pictures the rich
man as wicked and lost, but even he will open his eyes and rise from his grave after the Millennium.
Having passed up his opportunity for immortality by choosing this world's temporary, material riches
and pleasures rather than eternal, spiritual riches, he is without hope, doomed to perish in the Lake of
Fire.

The Parable of Lazarus and the Rich Man shows the resurrection from the dead, not an instantaneous
going to heaven or hell. It is a resurrection from death, not from life. It depicts mortals who die and are
dead, not immortals who never lose consciousness and live forever under punishment in a fiery hell.
Jesus describes bringing back to life one who was dead, who had no conscious realization of the lapse
of centuries and millennia since his death.
Martin G. Collins Parable of Lazarus and the Rich Man (Part One)

Luke 16:23-25
The flame he sees and feels upon his resurrection is the ultimate fate of the wicked: being burned
up'destroyed'in Gehenna fire, the Lake of Fire (Revelation 20:14-15). The Lake of Fire represents the
second death from which there is no return to life. This death is final and permanent; it is the absence
of life for all eternity. It is eternal punishment, not eternal punishing.

When the rich man opens his eyes in the resurrection, he sees the flame of fire that is about to destroy
him permanently, and it paralyzes him with terror, making his mouth go dry. He complains that the
flame is tormenting him. In these verses, the Greek word translated "tormented," odunomai, means "to
cause pain; to pain, distress; pain of body, but also pain of mind, grief, distress." This rich man,
resurrected to physical life, sees this Lake of Fire and realizes the terrible doom he is about to face.
Sobbing, he suffers mental anguish and despair and begs for a little water from the tip of Lazarus'
finger to cool his tongue. Nevertheless, he must reap what he sowed'death!
Martin G. Collins Parable of Lazarus and the Rich Man (Part Two)

Revelation 20:10
Before the explosion of modern translations, the final sentence of Revelation 20:10 roused no one's
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skepticism. But the newer versions bring out the fact that the verb here (basanisthesontai) is plural and
is correctly rendered "they will be tormented." Who are "they"? Does this indeed include the Beast and
False Prophet? Does God torment the wicked eternally? There are two ways to explain these
questions:

1) The Bible denies any idea of men having an innate immortality. These wicked leaders of men in
the last days will die and burn to ashes soon after being thrust into the Lake of Fire, their souls and
bodies destroyed by Him who is able to do this in Gehenna fire (Matthew 10:28). This fact would
exclude any human from being described as "tormented day and night forever and ever."

The only group left is the fallen angels—Satan and his demons. Jesus says in Luke 20:36, "Nor
can [a resurrected saint] die anymore, for they are equal to the angels." Created spirit beings, angels,
cannot die! Earlier, Satan was bound in the bottomless pit, but after his subsequent rebellion, God
decides that eternal torment in the Lake of Fire is a just punishment for one so evil. If men choose not
to repent, God can mercifully snuff out their existence. Fallen angels, however, must live eternally with
the consequences of their sins.

But, one may counter, "the devil" in Revelation 20:10 is singular, and "they will be tormented" is
plural. How is this reconciled? In this case, "the devil" is used in a figure of speech called metonymy.
Technically, it is "the use of the name of one thing for that of another of which it is an attribute or with
which it is associated." More simply, one part of a thing represents the whole. Thus, "the devil"
represents in himself all of the group we call demons, devils, fallen angels, angels that sinned, etc.

A parallel verse in Matthew 25:41 says that sinners will be cast into "the everlasting fire prepared
for the devil and his angels." This shows that the Lake of Fire's primary purpose is for the eternal
torment of demons, but it will also be used as the means of execution for the wicked among humans.
While men will be completely annihilated, the unkillable demons will simply suffer.

2) If we understand "they will be tormented" to include the Beast and the False Prophet, we must
explain the phrase "forever and ever" (eis tous aionas ton aionon). Literally, this means "to the ages of
the ages," and would seem to imply perpetuity. However, we must be careful with the word aion. Its
range of meaning runs from "a space or period of time" to "a lifetime" to "an age" to "eternity." As in all
such cases, the context must give the sense.

Having rejected the immortality of the soul, we have no recourse but to understand aion here in
the sense of "as long as conditions exist" or "as long as they live." Vine's Expository Dictionary of New
Testament Words concurs:

AION . . . signifies a period of indefinite duration, or time viewed in relation to what takes
place in the period. . . . The phrases containing this word should not be rendered literally, but
consistently with its sense of indefinite duration. (p. 43)

Thus, the Beast and False Prophet will be tormented forever until they die, probably within a few
minutes or a few hours. The demons, however, not able to die, will suffer torment without end,
receiving a cruel fate that is just payment for their deceptions and murders throughout history.
Richard T. Ritenbaugh Eternal Torment?

Revelation 20:10
What effect does fire have upon a spirit? It does not say exactly here, but does this mean that God,
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who created these spirit beings, also knows a way to destroy them utterly? Perhaps.

In the Bible, fire is pictured as the final curse. It is used in the sense of being the symbol of complete
purging, so that when something passes through fire, it is then clean. It is interesting to think about the
possible ramifications of this verse.
John W. Ritenbaugh Image and Likeness of God (Part 3)

Revelation 20:13-15
This third resurrection will comprise those who are unwilling to live by God's laws and refuse to
repent. These incorrigible people will be cast into the Lake of Fire and completely burned up. They can
never be resurrected again, having rejected God's wonderful offer of salvation and eternal life.
Staff Basic Doctrines: Eternal Judgment

Bible verses about Hell
(From Nave's Topical Bible)

https://www.bibletools.org/index.cfm/fuseaction/Topical.show/RTD/Nave/ID/2310/Hell.htm

-(In the A. V. this word occurs in O. T. Scriptures, cited below, and is the translation of
the Hebrew word "sheol," which signifies the unseen state) -

In the R. V. of O. T. it appears only in Isaiah 5:14; 14:9, 15; 28:15, 18; 57:9; Ezekiel
31:16, 17; 32:21, 27; Amos 9:2; Jonah 2:2; Habakkuk 2:5

-In the R. V., "sheol" is translated "lowest pit" Deuteronomy 32:22; Psalms 86:13
-And it is translated "pit" in Psalms 55:15

-In the R. V. the word "Sheol" itself occurs in the following scriptures II Samuel 22:6; Job 11:8; 26:6; Psalms 9:17;
16:10; 18:5; 116:3; 139:8; Proverbs 5:5; 7:27; 9:18; 15:11, 24; 23:14; 27:20

-"Sheol" is translated "grave" in A. V. in Genesis 37:35; 42:38; 44:29, 31; I Samuel 2:6; I Kings 2:6; 9; Job 7:9;
14:13; 17:13; 21:13; 24:19; Psalms 6:5; 30:3; 31:17; 49:14, 15; 88:3; 89:48; 141:7; Proverbs 1:12; 30:16;
Ecclesiastes 9:10; Song of Solomon 8:6; Hosea 13:14

-In the R. V. the Greek word "gehenna" is translated "hell" in the following scriptures Matthew 5:22, 29, 30; 10:28;
18:9; Mark 9:43, 23:15, 33; 45, 47; Luke 12:5; James 3:6

-The R. V. has introduced "Hades," the word found in the Greek text, which signifies the unseen world, in the
following scriptures Matthew 11:23; 16:18; Luke 10:15; 16:23; Acts 2:27, 31; Revelation 1:18; 6:8; 20:13, 14

-THE FUTURE HOME OF THE WICKED Psalms 9:17; Proverbs 5:5; 9:13, 15-18; 15:24; 23:13, 14; Isaiah 30:33;
33:14; Matthew 3:12; 5:29, 30; 7:13, 14; 8:11, 12; 10:28; 13:30, 38-42, 49, 50; 18:8, 9, 16:18; 34, 35; 22:13;
25:28-30, 41, 46; Mark 9:43-48; Luke 3:17; 16:23-26, 28; Acts 1:25; II Thessalonians 1:9; II Peter 2:4; Jude
1:6-23; Revelation 2:11; 9:1, 2; 11:7; 14:10, 11; 19:20; 20:10, 15; 21:8

Bible verses about Hell
(From Forerunner Commentary)

Genesis 3:4
Satan's heresy that "You shall not surely die," when expanded, claims that we are already

immortal, so death has no real hold over us. This idea, proposed at the very beginning, has thrived
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throughout history. Mainstream Christianity calls it the doctrine of the immortality of the soul, while
various Eastern religions contain it in beliefs such as reincarnation. Whatever its moniker, the belief
that human beings possess a spiritual, eternally conscious, imperishable component is a major tenet
of nearly every religion throughout man's history. In our modern culture, books and movies abound
with examples of the spirits of the dead hovering around the living characters, giving them comfort, aid,
and encouragement. It is taken as given that death is not the end; somehow, one's conscious spirit will
live on when the physical body perishes.

The Gnostic belief in the dualism of flesh and spirit—with the flesh being evil and something to be
freed from, while the eternal spirit was good—also originated in the lie Satan told Eve. Gnostics, in
general, believed that the purpose of human existence was to return to the spiritual realm from whence
all originated. Death, then, was seen as liberation of the spirit.

First, consider how this belief affects a person's attitude and way of life. When Satan undermined the
death penalty for disobedience, in addition to sowing further distrust in what God says, he also blunted
one of the keenest elements of human motivation, continued self-preservation. If life beyond the grave
is assured, how this life is lived makes little difference. It is like guaranteeing a college freshman that
he will receive a doctorate degree, regardless of whether anything is learned, any work is done, any
classes are attended, or any tuition is paid. While the student may indeed expend some effort, the
motivation to apply himself wholeheartedly to his education will be substantially weakened. It would be
so easy to slack off and postpone catching up to some time next week. After all, if the goal is certain,
why worry about the details in the meantime?

Spiritually, the result is the same. If one already has immortality, and is eternally saved, there is no
pressing reason to resist the pulls of carnality. Resisting Satan matters little. Devoting one's life to
growing and overcoming has no urgency. Sin is no big deal. Why should one study to come to know
God and His truth? Believing that one already possesses eternal life removes the urgency to live
according to the desires and requirements of the Creator. At best, all that remains is the vague
guidance of "just be a good person."

The Bible teaches that there can be life after death through the resurrection from the dead. Eternal life
is ours only if God supplies it, and not because we possess an immortal soul:

» God tells us, "Behold, all souls are Mine; the soul of the father as well as the soul of the
son is Mine; the soul who sins shall die." (Ezekiel 18:4; emphasis ours throughout). God repeats
this in Ezekiel 18:20. Clearly, it is possible for a "soul" to die.

» Paul instructs in Romans 6:23 that "the wages of sin is death," not eternal life—not even
eternal life in ever-burning hell. As with Ezekiel 18, sin incurs the death penalty. Satan, though,
would have us believe that since death is not a real threat, sin is no big deal. It is only because of
God's grace that we are not struck down immediately—not because of any inherent immortality within
us—as the rest of Romans 6:23 explains: "but the gift of God is eternal life in Christ Jesus our Lord."
Eternal life is a gift, not an inborn quality.

» I Timothy 6:16 says that God "alone has immortality"—not any member of the human race,
Christians included!

» Romans 2:7 promises "eternal life to those who by patient continuance in doing good seek for
glory, honor, and immortality," again proving that eternal life is a gift, not a right, and that immortality
must be sought (by "doing good") rather than assumed to have it already.
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» Finally, in the "Resurrection Chapter," I Corinthians 15, Paul explains when Christians receive
immortality:

Now this I say, brethren, that flesh and blood cannot inherit the Kingdom of God; nor does
corruption inherit incorruption. Behold, I tell you a mystery: We shall not all sleep, but we shall all be
changed—in a moment, in the twinkling of an eye, at the last trumpet. For the trumpet will sound, and
the dead will be raised incorruptible, and we shall be changed. For this corruptible must put on
incorruption, and this mortal must put on immortality. So when this corruptible has put on incorruption,
and this mortal has put on immortality, then shall be brought to pass the saying that is written: "Death is
swallowed up in victory." (I Corinthians 15:50-54)

It is not until "the last trumpet," when Jesus Christ returns, that the dead will be resurrected and given
immortality (I Thessalonians 4:16). At this time, the saints will be changed and given new spiritual
bodies (I Corinthians 15:49; I John 3:2). Clearly, immortality is not given until the resurrection from the
dead, which does not take place until Jesus Christ returns.

That God must resurrect a person for him to continue living means that He retains sovereignty. He is
not obliged to grant eternal life to anyone who demonstrates, once he has the opportunity to know God,
that he is not willing to be subject to His way of life. However, by belittling the truth about the
resurrection from the dead, and telling people that they already have immortality, Satan can distract
them from a basic reason why they need to listen to God—so that they may be resurrected and
continue living!
David C. Grabbe
Whatever Happened to Gnosticism? Part Three: Satan's Three Heresies

Jeremiah 17:27
About 2600 years ago, God said that He would kindle a fire in Jerusalem's gates which would devour
the palaces, "and it shall not be quenched"! From this example in Jeremiah, we see that an
unquenchable fire is not a fire that burns forever. If that were so, Jerusalem would still be burning!
When Jesus said that the fire would not be quenched (Mark 9:43), He meant that it would burn until
everything flammable was consumed, and then it would go out. This is what happened in the Valley of
Hinnom, which Jesus used as a type of the fire into which the wicked will be thrown. Once the
residents of Jerusalem stopped throwing their garbage into that valley, the fire burned out.
Earl L. Henn (1934-1997)
Basic Doctrines: The Fate of the Wicked
Malachi 4:1
The ultimate fate of the wicked will be total annihilation. Body, mind, and spirit will be utterly
destroyed. They will cease to exist.
Earl L. Henn (1934-1997)
Basic Doctrines: The Fate of the Wicked

Mark 9:43
Here Jesus plainly states that the unrighteous will be punished by being put into "hell," which
He describes as a fire that will not be quenched (see also Jeremiah 17:27). In this scripture, the word
"hell" is translated from the Greek Gehenna. This word means "Valley of Hinnom," a valley on the
south side of Jerusalem where refuse was continually burned. Jesus used this area as a type of the
place where the wicked will receive their final punishment.
Earl L. Henn (1934-1997)
Basic Doctrines: The Fate of the Wicked
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Luke 16:19-31
In the Parable of Lazarus and the Rich Man, the latter, a heartless person, speaks to Lazarus while
being "tormented in this flame." This alludes to the wicked being cremated when God burns up the
earth, turning it into the final Gehenna, called elsewhere "the Lake of Fire." The rich man is raised out
of his grave at the end of God's plan for humanity on earth. Because the dead know nothing, he does
not realize the passage of time, but he certainly realizes that he has failed to receive salvation. He
sees "a great gulf fixed" between him and those who are with Abraham in the Kingdom of God. At this
point, it is impossible for anyone to change his fate.
Martin G. Collins
Basic Doctrines: The Third Resurrection

Luke 16:19-31
In Luke 16:19-31 appears the Parable of Lazarus and the Rich Man, which Jesus spoke to those who
would not repent. Jesus uses it to help them understand His earlier words: "Depart from Me, all you
workers of iniquity. There will be weeping and gnashing of teeth, when you see Abraham and Isaac
and Jacob and all the prophets in the kingdom of God, and yourselves thrust out" (Luke 13:27-28). In
the parable, the rich man—representing all workers of iniquity, all sinners—illustrates what is to befall
the unrepentant.

The wicked will be raised to physical life in their resurrection, and then, immediately knowing that they
are doomed, they will be cast into the Lake of Fire designed by God to consume them. The Lake of
Fire will burn them up completely and finally. Jesus pictures the rich man crying out for help because of
his mental and physical anguish at this time, but he is not burning eternally in hell fire. He is soon
consumed while Lazarus the beggar dwells safely in immortality.
Martin G. Collins
Parable of Lazarus and the Rich Man (Part One)

Luke 16:19-31
In the Parable of Lazarus and the Rich Man (Luke 16:19-31), Jesus illustrates death—total
unconsciousness—as being followed by a resurrection from the dead and a restoration to
consciousness. Secondly, Jesus describes the second death, eternal death, in the Lake of Fire that will
totally destroy the wicked. The wages of sin is death (Romans 6:23), not endless torment.

Jesus shows that the hour is coming in which all who are in the graves will hear the voice of God and
come forth—those who have lived righteously to the resurrection of life, and those who have lived
wickedly (including the rich man) to the resurrection of condemnation (John 5:28-29). We need to
understand how vital it is to hear and submit to God's voice now.
Martin G. Collins
Parable of Lazarus and the Rich Man (Part Two)

Luke 16:22-23
Jesus does not say the rich man is taken immediately to an eternally burning hell. He says the rich
man dies and is buried. People are buried in a grave and covered with earth. Hades (verse 23) is the
Greek word for "grave." The King James Version generically translates hades into "hell," as it also
does the Greek words tartarus (the present condition of darkness and restraint of the fallen angels or
demons) and gehenna (a place at the bottom of a high ledge at the south end of Jerusalem where
garbage and dead bodies were dumped and burned). Other Bible translations correctly distinguish the
different meaning in these words. The rich man went to the same kind of place Jesus did when He
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died—"hell" (KJV) or "Hades" (NKJV)—but the Father did not leave Him there (Acts 2:31-32).

Daniel 12:2 speaks of those who will be resurrected to eternal life (the just) and of those who will be
resurrected to damnation or judgment (the unjust). In the parable, Jesus speaks of two different,
separate resurrections (John 5:28-29; Acts 24:15; Revelation 20:4-5, 11-12). Jesus pictures the rich
man as wicked and lost, but even he will open his eyes and rise from his grave after the Millennium.
Having passed up his opportunity for immortality by choosing this world's temporary, material riches
and pleasures rather than eternal, spiritual riches, he is without hope, doomed to perish in the Lake of
Fire.

The Parable of Lazarus and the Rich Man shows the resurrection from the dead, not an instantaneous
going to heaven or hell. It is a resurrection from death, not from life. It depicts mortals who die and are
dead, not immortals who never lose consciousness and live forever under punishment in a fiery hell.
Jesus describes bringing back to life one who was dead, who had no conscious realization of the lapse
of centuries and millennia since his death.
Martin G. Collins
Parable of Lazarus and the Rich Man (Part One)

Romans 6:23
A wage is payment for work. Death, then, is what we "earn" as a result of committing sin. This is not
eternal life in hell fire but death, the complete annihilation of one's life.

God offers eternal life to those who are willing to meet His conditions. Therefore, salvation—being
delivered from the consequences of sin—is receiving the gift of eternal life. Though some think that we
already have an immortal soul, the Bible makes it plain that the only way we can receive eternal life is
to receive it as God's gift.
Earl L. Henn (1934-1997)
Basic Doctrines: Salvation

1 Peter 2:22-23
The term "awful" arose out of the Middle Ages, invented to signify the everburning hell that many
people in the world believed then and still believe. This ever-burning hell was "awful." "Awful"
describes peoples' feelings about being cast into that place.

The truth is that there is no ever-burning hell. Is there anything, any situation, any circumstance that is
truly awful? What is the most awful thing that has ever happened on earth? The most awful thing that
ever happened on earth was the murder of God in the flesh. Absolutely, totally, innocent, vulnerable,
He was a lamb led to the slaughter, and He allowed them to kill Him without defending Himself. Our
Creator—put to death—was the worse thing that ever happened on earth.

How does anything that has ever happened to us measure up against that? This is why God points to
this example. Christ did not revile. He kept His mouth shut. He committed Himself, by faith, to Him that
judges righteously.
John W. Ritenbaugh
The Spiritual Mark of the Beast

1 Peter 3:18-20
This passage in I Peter 3, particularly verses 19-20, is quite difficult to translate from Greek to English.
This is so because each of the nine Greek words in verse 19 can be translated in various shades of
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meaning, making interpretation tricky. We probably do best by translating them in their most basic
meanings, thus: "in which also He went and proclaimed to the spirits in prison . . ." (author's
paraphrase).

The "which" ("whom" in NKJV) in verse 19 probably refers back to "Spirit," its closest antecedent, in
verse 18, suggesting that Jesus was no longer in the flesh but by this time had been changed into spirit.
This follows the historical chain of events in order from the preceding verse: He suffered, died, was
resurrected, and was thus changed to spirit, leading to the next key words, "He went."

What happened next in the gospel record after His resurrection to spirit? What did Jesus do after
arising from the dead? Some might suggest that He revealed Himself to His disciples, which He did,
but not by any stretch of meaning could it be described as going and proclaiming to imprisoned spirits!
No, John tells us through the words of Jesus Himself to Mary Magdalene what the next momentous
occurrence was: "[G]o to My brethren and say to them, 'I am ascending to My Father and your Father,
and to My God and your God'" (John 20:17). When Jesus "went," He ascended in glory to the right
hand of the Father in heaven!

At this point, we will skip to the phrase "spirits in prison." First, let us note that the Bible does not refer
to human beings who have died as being imprisoned in any way, not even those who have rebelled
against and rejected God. They may be said to be "destroyed" or "killed" or "cut off" or sent to "Sheol,"
which is a pit or grave, but they are never imprisoned. As we saw, humans who die return to the dust of
which they are made (see also Genesis 3:19; Ecclesiastes 3:19-20).

However, the Bible speaks in several places about spirit beings - angels or demons - being imprisoned
(see II Peter 2:4-5, where Peter again refers to Noah's time; Jude 6; and Revelation 20:1-3, 7).
Rebellious angels, unlike mortal humans, must be imprisoned because angels or demons, being
composed of spirit, do not die as humans do. The "angels who sinned," Peter and Jude say, were cast
down to Tartarus ("a place of restraint," a prison) where they are bound until God judges them. This
Tartarus, this "hell" where the demons are restrained, is none other than their "first estate," their
"proper domain," earth (see Ezekiel 28:17; Revelation 12:7-9)!

Second, Peter's use of "spirits" is consistent with its use in the gospels (see, for instance, Matthew
8:16; 12:45; Mark 3:11; 5:13; 6:7; Luke 11:26; etc.). In the gospels, "spirits" consistently denotes "evil
spirits," "demons," "wicked spirits." It is highly likely that Peter refers to demons in I Peter 3:19.

This is confirmed by the first phrase of verse 20, "who formerly were disobedient" (NKJV) or "who
disobeyed long ago" (New International Version, [NIV]). Peter is speaking of a time in deep antiquity, a
time before the Flood. Perhaps he does not intend us to think of Satan's original sin of rebellion against
God (Isaiah 14; Ezekiel 28), although it may be included, but specifically of the demons' corruption of
mankind between the Creation and the Flood.

This would explain his time marker in the next phrase, "when God waited patiently in the days of Noah
while the ark was being built" (NIV). In Satan's sin, only the demons themselves were affected, but
when they corrupted mankind, human beings who were potential sons of God were affected. Once
men and women began sinning under the influence of Satan and his demon horde, the sacrificial
death of Jesus Christ became necessary.

Peter's point, then, is that, though the wicked spirits seemed to be so successful in corrupting mankind,
God patiently waited during Noah's 120-year ministry to save only eight people by bringing them
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through the Flood, delivering them through a kind of baptism. The demons had failed to destroy
mankind. So also, by having Jesus crucified, the demons thought again they had won, but through the
resurrection, Jesus had the victory instead. Baptism is a type of this same victory, as it is a symbolic
death of the old, wicked man and of his resurrection to newness of life (see Romans 6:4).

This brings us back to the word in I Peter 3:19 that we skipped: "proclaimed" (or in many Bibles,
"preached"). Most objective commentaries will note that this word in the Greek (ekêruxen from kêrússô)
means in general "to be a herald," "to proclaim," "to announce," "to publish," "to preach." Although it
can be used as such, it does not necessarily mean "to preach the gospel to" or "to preach salvation to."
Because Peter does not specify what Jesus "proclaimed" or "announced," to assume the preaching of
the gospel is not warranted. The only clue we have of what He proclaimed appears in the immediate
context: that He was "made alive by the Spirit."
If this is the case, verse 19 says simply that, after Jesus was resurrected, He ascended to heaven,
proclaiming to the imprisoned evil spirits that He lived! The demons, once again, had failed!

Verse 22 backs this interpretation: "who has gone into heaven and is at the right hand of God, angels
and authorities and powers having been made subject to him." This agrees with many scriptures that
speak of His exaltation over all things, for instance, Philippians 2:9-10: "Therefore God also has highly
exalted Him and given Him the name which is above every name, that at the name of Jesus every
knee should bow, of those in heaven, and of those on earth, and of those under the earth." Jesus'
ascension to the throne of God proclaimed His victory over death and over Satan and his demons!
Richard T. Ritenbaugh
Jesus and 'the Spirits in Prison'

2 Peter 2:4
When God cast them back down to earth, He placed restrictions on their powers and limited them to
"their proper domain" or "first estate," that is, the earth. Here, they await their judgment for their
rebellion. "Hell" in II Peter 2:4 is tartaroo, a place of restraint for the wicked. Though Satan himself may
appear before God's throne in heaven, he and his demons can do only what God allows (Job 1:6-12;
2:1-7).
Richard T. Ritenbaugh
Basic Doctrines: Satan's Origin and Destiny

2 Peter 2:4
"Hell" comes from the Greek tartaroo, and it means "a place of restraint." God did not spare the angels,
but He cast them down to a place of restraint, a kind of prison.

In Greek mythology, Tartarus was the lowest hell, the place where the Titans (who were defeated by
Zeus) were restrained. It is described as being as far below Hades as heaven is high above the earth.
As far as we can apply Greek mythology, we can understand that these angels were cast so far down
as to be out of sight. Their place of restraint was so far down that one would think they would never be
able to crawl out.

God is trying to get across that the angels have been defeated—cast down from heaven to the earth,
as Revelation 12 shows. The earth, then, is a place of restraint, a prison, for them.

To add to the imagery, they are bound in "chains of darkness." This amplifies the thought that Peter is
making: The demons are restrained. There is some disagreement among scholars whether Peter uses
the word that is translated here as "chains" or whether he means "silo." Almost everyone understands
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what a silo is. To an American, it is a tall, cylindrical object in which grain is stored. To the Greek, a silo
was an underground pit where grain was stored. Whether it is a chain or a silo, it does not matter. God
is trying to assure us that the demons have been restrained.

They are being restrained because they are facing judgment. Unfortunately for us, they are restrained
in the place where we live! The earth is the silo, the storage bin. We are sharing this place with them.
Worse, as they would see it, we are intruders in their space. They consider us invaders.
John W. Ritenbaugh
Satan (Part 1)

Revelation 6:8
The final descriptive item regarding the fourth seal is "Hades followed with him." Obviously, "Hades"
has been left untranslated in the New King James; it is "Hell" in the Authorized Version. Strong's
Concordance defines this simply as "the place (state) of departed souls," although this is in itself an
interpretive definition. A more complete definition would include that it is a proper name of the Greek
god of the lower regions, known as Pluto by the Romans, who gave his name to the realm of the dead
(Thayer's Greek Lexicon).

However, this barely scratches the surface of the subject. The Complete Word Study New Testament
adds, "In Homer and Hesiod the word is spelled Haïdês meaning obscure, dark, invisible," suggesting
that it is a place or condition about which mortal man understands little. The same reference work
mentions that it equates to the Hebrew word Sheol, and that in all the New Testament passages in
which it occurs, Hades is associated with death (with the possible exceptions of Matthew 11:23 and
Luke 10:15).
Cutting through all the scholarly speculation, much of which is based on either Jewish or Greek—not
necessarily biblical—conceptions of Sheol or Hades, the basic idea is the grave, the place where the
dead go after death. As Solomon writes so plainly, "But the dead know nothing, and they have no more
reward. . . . [F]or there is no work or device or knowledge or wisdom in the grave where you are going"
(Ecclesiastes 9:5, 10).

Many scriptures show that God will resurrect or redeem us from the grave, not from some shadowy
netherworld of spirits. For instance, the psalmist writes, "But God will redeem my soul from the power
of the grave" (Psalm 49:15; see 30:3), and God prophesies through Ezekiel, "Then you shall know that
I am the LORD, when I have opened your graves, O My people, and brought you up from your graves"
(Ezekiel 37:13). Jesus Himself says, "Do not marvel at this; for the hour is coming in which all who are
in the graves will hear His voice and come forth—those who have done good to the resurrection of life,
and those who have done evil, to the resurrection of condemnation" (John 5:28-29).

The Old Testament instruction, carried into the New, is that death and the grave are parallel if not
synonymous ideas. Notice these passages which use parallelisms:

» For in death there is no remembrance of You; in the grave who will give You thanks? (Psalm 6:5)
» Like sheep they are laid in the grave; death shall feed on them. . . . (Psalm 49:14)
» [I am] adrift among the dead, like the slain who lie in the grave, whom You remember no more,

and who are cut off from Your hand. (Psalm 88:5)
» What man can live and not see death? Can he deliver his life from the power of the grave?

(Psalm 89:48)
» For love is as strong as death, jealousy as cruel as the grave. . . . (Song of Songs 8:6)
» I will ransom them from the power of the grave; I will redeem them from death. O Death, I will be
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your plagues! O Grave, I will be your destruction! (Hosea 13:14; see I Corinthians 15:55)
» And they made His grave with the wicked—but with the rich at His death. . . . (Isaiah 53:9)

These verses accent the common-sense truth of Revelation 6:8: "And the name of him who sat on it
was Death, and Hades [the grave] followed with him." Death, in this case by pestilence, and the
grave—Hades or Sheol, the abode of the dead—are inseparable companions; where one goes the
other must follow because they are essentially the same. One can argue that they are technically
different—that death is the cessation of life, and the grave is the repository of a person's earthly
remains—but the difference is purely semantic. In the end, they both describe a state of lifelessness
and corruption, of being cut off from the living and from God.
Richard T. Ritenbaugh The Four Horsemen (Part Five): The Pale Horse

Revelation 20:10
This verse seems to describe the Lake of Fire as a place where God torments people forever. This
raises a few questions: 1) If the Beast and False Prophet are mortal men, why are they still alive after
the Millennium when Satan is cast into the Lake of Fire? 2) If they are mortals, how can they "be
tormented day and night forever and ever" in an inferno that would soon consume them? 3) What kind
of God would devise such a "cruel and unusual" punishment?

Before we answer these questions, we must briefly consider whether man has an immortal soul. Our
understanding of the Scriptures compels us to maintain that he does not for several reasons:

» Job recognized that man has a spirit (Job 32:8), which Paul shows in I Corinthians 2:11 endows
humanity with intellect. This spirit in man comes from God (Zechariah 12:1) and returns to Him when
we die (Ecclesiastes 12:7; Acts 7:59). It records our experiences, character, and personality, which
God stores until the resurrection of the dead. However, the Bible never describes this spirit as immortal
or eternal; in fact, I Corinthians 2:6-16 explains that man needs yet another Spirit, God's, to be
complete and discern godly things.

» The Bible flatly asserts that all people die: "It is appointed for men to die once" (Hebrews 9:27).
Ezekiel says clearly that souls die: "The soul who sins shall die" (Ezekiel 18:4, 20; see Romans 6:23).
Jesus warns in Matthew 10:28 that God can destroy both soul and body in Gehenna.

» In death, life and consciousness are gone. "The dead know nothing," says Solomon in
Ecclesiastes 9:5, and he later adds, "There is no work or device or knowledge or wisdom in the grave
where you are going" (verse 10). In Psalm 146:4, the psalmist writes about a man's death, "His spirit
departs, he returns to his earth; in that very day his plans perish" (see Genesis 3:19).

» Scripture also confutes the idea that people go to heaven or hell after death. Peter says to the
crowd on the day of Pentecost, "Men and brethren, let me speak freely to you of the patriarch David,
that he is both dead and buried, and his tomb is with us to this day. . . . For David did not ascend into
the heavens" (Acts 2:29, 34). Our Savior confirms this in John 3:13: "No one has ascended to heaven
but He who came down from heaven, that is, the Son of Man who is in heaven." The biblical usage of
Sheol and Hades simply means "the grave."

» Men cannot have immortality unless God gives it to them. Paul writes, "For the wages of sin is
death, but the gift of God is eternal life in Christ Jesus our Lord" (Romans 6:23). In I Corinthians 15:53
he tells the saints, "This corruptible must put on incorruption, and this mortal must put on immortality."
At the first resurrection God will give "eternal life to those who by patient continuance in doing good
seek for glory, honor, and immortality" (Romans 2:7). If we already had immortality, why should we put
it on or seek it?

» Only God has immortality. He is, Paul writes to Timothy, ". . . the blessed and only Potentate, the
King of kings and Lord of lords, who alone has immortality" (I Timothy 6:15-16). John says of the Word,
"In Him was life" (John 1:4), meaning as Creator of all things (verse 3), He had life inherent. Jesus
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affirms this in John 14:6, "I am the way, the truth, and the life." Men must go through Him to receive
eternal life.

With such overwhelming proof, the doctrine of the immortality of the soul proves false. Man is not
immortal, nor does he possess any "spark of God" unless God has given it to him through the Holy
Spirit (Romans 8:11). A Christian's hope of life after death rests in the resurrection of the dead (I
Corinthians 15:12-23). Conversely, the wicked only await eternal death as recompense for their evil
lives, not eternal life in torment.

To understand Revelation 20:10 correctly, we must put it into its proper chronological context. Once we
know when it occurs, much of the confusion about this verse clears up.

Though only twelve verses separate Revelation 19:20 from 20:10, one thousand years pass between
their respective events. The Beast and the False Prophet are cast into the Lake of Fire when Christ
returns (Revelation 19:11-21). Soon thereafter, an angel imprisons Satan in the bottomless pit for the
thousand years of the Millennium (Revelation 20:1-3). When the thousand years pass, Satan is
released, and he gathers Gog and Magog to fight against the saints (verses 7-9). After God defeats
this futile attempt, He casts Satan, a spirit being, into the Lake of Fire to be tormented forever and ever
(verse 10).

Obviously, the flames of the Lake of Fire totally consume mortal men like the Beast and False Prophet.
In no way could they survive a thousand years of burning! The laws of nature simply will not allow it.

The translators of the King James and New King James versions render the final clause of the first
sentence as "where the beast and the false prophet are." The present-tense verb "are" is not in the
Greek; it is an understood verb. In English grammar, such silent verbs take the same tense as the verb
in the main clause of the sentence. The translators ignored this rule, however. The primary verb of the
sentence, "was cast" (an aorist verb usually translated as simple past tense), demands that the silent
verb should be "were cast" (past tense) to agree with the plural subject, "the beast and the false
prophet."

Deceived by the false doctrine of the immortal soul, the translators had to deny nature and break the
rules to make this verse fit their understanding! On the other hand, we can confidently assert that our
teaching agrees with Scripture, nature, and grammar!
Richard T. Ritenbaugh Eternal Torment?

Revelation 20:10
Before the explosion of modern translations, the final sentence of Revelation 20:10 roused no one's
skepticism. But the newer versions bring out the fact that the verb here (basanisthesontai) is plural and
is correctly rendered "they will be tormented." Who are "they"? Does this indeed include the Beast and
False Prophet? Does God torment the wicked eternally? There are two ways to explain these
questions:

1) The Bible denies any idea of men having an innate immortality. These wicked leaders of men in
the last days will die and burn to ashes soon after being thrust into the Lake of Fire, their souls and
bodies destroyed by Him who is able to do this in Gehenna fire (Matthew 10:28). This fact would
exclude any human from being described as "tormented day and night forever and ever."

The only group left is the fallen angels—Satan and his demons. Jesus says in Luke 20:36, "Nor
can [a resurrected saint] die anymore, for they are equal to the angels." Created spirit beings, angels,
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cannot die! Earlier, Satan was bound in the bottomless pit, but after his subsequent rebellion, God
decides that eternal torment in the Lake of Fire is a just punishment for one so evil. If men choose not
to repent, God can mercifully snuff out their existence. Fallen angels, however, must live eternally with
the consequences of their sins.

But, one may counter, "the devil" in Revelation 20:10 is singular, and "they will be tormented" is
plural. How is this reconciled? In this case, "the devil" is used in a figure of speech called metonymy.
Technically, it is "the use of the name of one thing for that of another of which it is an attribute or with
which it is associated." More simply, one part of a thing represents the whole. Thus, "the devil"
represents in himself all of the group we call demons, devils, fallen angels, angels that sinned, etc.

A parallel verse in Matthew 25:41 says that sinners will be cast into "the everlasting fire prepared
for the devil and his angels." This shows that the Lake of Fire's primary purpose is for the eternal
torment of demons, but it will also be used as the means of execution for the wicked among humans.
While men will be completely annihilated, the unkillable demons will simply suffer.

2) If we understand "they will be tormented" to include the Beast and the False Prophet, we must
explain the phrase "forever and ever" (eis tous aionas ton aionon). Literally, this means "to the ages of
the ages," and would seem to imply perpetuity. However, we must be careful with the word aion. Its
range of meaning runs from "a space or period of time" to "a lifetime" to "an age" to "eternity." As in all
such cases, the context must give the sense.

Having rejected the immortality of the soul, we have no recourse but to understand aion here in
the sense of "as long as conditions exist" or "as long as they live." Vine's Expository Dictionary of New
Testament Words concurs:

AION . . . signifies a period of indefinite duration, or time viewed in relation to what takes
place in the period. . . . The phrases containing this word should not be rendered literally, but
consistently with its sense of indefinite duration. (p. 43)

Thus, the Beast and False Prophet will be tormented forever until they die, probably within a few
minutes or a few hours. The demons, however, not able to die, will suffer torment without end,
receiving a cruel fate that is just payment for their deceptions and murders throughout history.
Richard T. Ritenbaugh Eternal Torment?

Revelation 20:13-15
This third resurrection will comprise those who are unwilling to live by God's laws and refuse to repent.
These incorrigible people will be cast into the Lake of Fire and completely burned up. They can never
be resurrected again, having rejected God's wonderful offer of salvation and eternal life.
Staff Basic Doctrines: Eternal Judgment

Revelation 21:8
The Bible describes the "hellfire" into which the wicked will be cast as a lake of burning fire and
brimstone. Some have pictured this Lake of Fire to be like an active volcano spewing out molten rock.
Into such a fiery liquid the incorrigible will be thrown. After having died once and been resurrected to
judgment (Hebrews 9:27), they will die the "second death" by being burned up in the Lake of Fire.
Earl L. Henn (1934-1997) Basic Doctrines: The Fate of the Wicked
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Bible verses about Hell
(From Torrey's Topical Textbook)

The place of disembodied spirits Acts 2:31
Which Christ visited Luke 23:43; Acts 2:31; I Peter 3:19
Contains, a place of rest, Abraham's bosom Luke 16:23
Paradise Luke 23:43
And a place of torment Luke 16:23

The place of future punishment
Destruction from the presence of God II Thessalonians 1:9

DESCRIBED AS
Everlasting punishment Matthew 25:46
Everlasting fire Matthew 25:41
Everlasting burnings Isaiah 33:14
A furnace of fire Matthew 13:42,50
A lake of fire Revelation 20:15
Fire and brimstone Revelation 14:10
Unquenchable fire Matthew 3:12
Devouring fire Isaiah 33:14

Prepared for the devil, &c Matthew 25:41
Devils are confined in, until the judgment day II Peter 2:4; Jude 1:6
Punishment of, is eternal Isaiah 33:14; Revelation 20:10
The wicked shall be turned into Psalms 9:17
Human power cannot preserve from Ezekiel 32:27
The body suffers in Matthew 5:29; 10:28
The soul suffers in Matthew 10:28
The wise avoid Proverbs 15:24
Endeavour to keep others from Proverbs 23:14; Jude 1:23
The society of the wicked leads to Proverbs 5:5; 9:18
The beast, false prophets, and the devil shall be cast into Revelation 19:20; 20:10
The powers of, cannot prevail against the Church Matthew 16:18
Illustrated Isaiah 30:33

The first historical mention of the Pharisees and their beliefs comes in the four gospels and the book of
Acts, in which both their meticulous adherence to their interpretation of the Torah as well as their
eschatological views are described. A later historical mention of the Pharisees comes from the
Jewish-Roman historian Josephus (37–100 CE) in a description of the "four schools of thought," or
"four sects," into which he divided the Jews in the 1st century CE. (The other school was Zealots who
rejected human kings and emphasized theocracy)
The pharisees and saducees came into existence after the exile and the return. It probably
assimilated both babylonian and greek cultures and philosophies.
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Disputes Among the Three Parties

Sadducees Pharisees Essenes

Social Class Priests, aristocrats Common people [Unknown]

Authority Priests "Disciples of the Wise"
"Teacher of
Righteousness"

Practices
Emphasis on priestly
obligations

Application of priestly
laws to non-priests

"Inspired Exegesis"

Calendar Luni-solar Luni-solar Solar

Attitude Toward:

Hellenism For Selective Against

Hasmoneans
Opposed usurpation of
priesthood by
non-Zadokites

Opposed usurpation of
monarchy

Personally opposed to
Jonathan

Free will Yes Mostly No

Afterlife None Resurrection Spiritual Survival

Bible Literalist
Sophisticated scholarly
interpretations

"Inspired Exegesis"

Oral Torah No such thing Equal to Written Torah "Inspired Exegesis"
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Chapter Ten

FREEDOM OFMAN

AS

SONS OF GOD
Did God create Man with free will?
Here we will give the teaching of the various churches and church fathers in this regard and their
consequences

PART THREE
LIFE IN CHRIST

SECTION ONE
MAN'S VOCATION LIFE IN THE SPIRIT

CHAPTER ONE
THE DIGNITY OF THE HUMAN PERSON

ARTICLE 3
MAN'S FREEDOM

1730 God created man a rational being, conferring on him the dignity of a person who can initiate and
control his own actions. "God willed that man should be 'left in the hand of his own counsel,' so that he
might of his own accord seek his Creator and freely attain his full and blessed perfection by cleaving to
him."26

Man is rational and therefore like God; he is created with free will and is master over his acts.27

I. FREEDOM AND RESPONSIBILITY

1731 Freedom is the power, rooted in reason and will, to act or not to act, to do this or that, and so to
perform deliberate actions on one's own responsibility. By free will one shapes one's own life. Human
freedom is a force for growth and maturity in truth and goodness; it attains its perfection when directed
toward God, our beatitude.

1732 As long as freedom has not bound itself definitively to its ultimate good which is God, there is the
possibility of choosing between good and evil, and thus of growing in perfection or of failing and
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sinning. This freedom characterizes properly human acts. It is the basis of praise or blame, merit or
reproach.

1733 The more one does what is good, the freer one becomes. There is no true freedom except in the
service of what is good and just. The choice to disobey and do evil is an abuse of freedom and leads to
"the slavery of sin."

1734 Freedom makes man responsible for his acts to the extent that they are voluntary. Progress in
virtue, knowledge of the good, and ascesis enhance the mastery of the will over its acts.

1735 Imputability and responsibility for an action can be diminished or even nullified by ignorance,
inadvertence, duress, fear, habit, inordinate attachments, and other psychological or social factors.

1736 Every act directly willed is imputable to its author:

Thus the Lord asked Eve after the sin in the garden: "What is this that you have done?"29 He asked
Cain the same question.30 The prophet Nathan questioned David in the same way after he committed
adultery with the wife of Uriah and had him murdered.31

An action can be indirectly voluntary when it results from negligence regarding something one should
have known or done: for example, an accident arising from ignorance of traffic laws.

1737 An effect can be tolerated without being willed by its agent; for instance, a mother's exhaustion
from tending her sick child. A bad effect is not imputable if it was not willed either as an end or as a
means of an action, e.g., a death a person incurs in aiding someone in danger. For a bad effect to be
imputable it must be foreseeable and the agent must have the possibility of avoiding it, as in the case
of manslaughter caused by a drunken driver.

1738 Freedom is exercised in relationships between human beings. Every human person, created in
the image of God, has the natural right to be recognized as a free and responsible being. All owe to
each other this duty of respect. The right to the exercise of freedom, especially in moral and religious
matters, is an inalienable requirement of the dignity of the human person. This right must be
recognized and protected by civil authority within the limits of the common good and public order.32

II. HUMAN FREEDOM IN THE ECONOMY OF SALVATION

1739 Freedom and sin. Man's freedom is limited and fallible. In fact, man failed. He freely sinned. By
refusing God's plan of love, he deceived himself and became a slave to sin. This first alienation
engendered a multitude of others. From its outset, human history attests the wretchedness and
oppression born of the human heart in consequence of the abuse of freedom.

1740 Threats to freedom. The exercise of freedom does not imply a right to say or do everything. It is
false to maintain that man, "the subject of this freedom," is "an individual who is fully self-sufficient and
whose finality is the satisfaction of his own interests in the enjoyment of earthly goods."33 Moreover,
the economic, social, political, and cultural conditions that are needed for a just exercise of freedom
are too often disregarded or violated. Such situations of blindness and injustice injure the moral life
and involve the strong as well as the weak in the temptation to sin against charity. By deviating from
the moral law man violates his own freedom, becomes imprisoned within himself, disrupts neighborly
fellowship, and rebels against divine truth.
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1741 Liberation and salvation. By his glorious Cross Christ has won salvation for all men. He
redeemed them from the sin that held them in bondage. "For freedom Christ has set us free."34 In him
we have communion with the "truth that makes us free."35 The Holy Spirit has been given to us and, as
the Apostle teaches, "Where the Spirit of the Lord is, there is freedom."36 Already we glory in the
"liberty of the children of God."37

1742 Freedom and grace. The grace of Christ is not in the slightest way a rival of our freedom when
this freedom accords with the sense of the true and the good that God has put in the human heart. On
the contrary, as Christian experience attests especially in prayer, the more docile we are to the
promptings of grace, the more we grow in inner freedom and confidence during trials, such as those
we face in the pressures and constraints of the outer world. By the working of grace the Holy Spirit
educates us in spiritual freedom in order to make us free collaborators in his work in the Church and in
the world:

Almighty and merciful God,
in your goodness take away from us all that is harmful,
so that, made ready both in mind and body,
we may freely accomplish your will.38

IN BRIEF

1743 "God willed that man should be left in the hand of his own counsel (cf. Sir 15:14), so that he might
of his own accord seek his creator and freely attain his full and blessed perfection by cleaving to him"
(GS 17 禮 1).

1744 Freedom is the power to act or not to act, and so to perform deliberate acts of one's own.
Freedom attains perfection in its acts when directed toward God, the sovereign Good.

1745 Freedom characterizes properly human acts. It makes the human being responsible for acts of
which he is the voluntary agent. His deliberate acts properly belong to him.

1746 The imputability or responsibility for an action can be diminished or nullified by ignorance, duress,
fear, and other psychological or social factors.

1747 The right to the exercise of freedom, especially in religious and moral matters, is an inalienable
requirement of the dignity of man. But the exercise of freedom does not entail the putative right to say
or do anything.

1748 "For freedom Christ has set us free" (Gal 5:1).
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The Summa Theologica of St. Thomas Aquinas
(1225-1274)

Second and Revised Edition, 1920
Literally translated by Fathers of the English Dominican Province

Question 83. Free-will

Article 1. Whether man has free-will?

Objection 1. It would seem that man has not free-will. For whoever has free-will does what he wills. But
man does not what he wills; for it is written (Romans 7:19): "For the good which I will I do not, but the
evil which I will not, that I do." Therefore man has not free-will.

Objection 2. Further, whoever has free-will has in his power to will or not to will, to do or not to do. But
this is not in man's power: for it is written (Romans 9:16): "It is not of him that willeth"--namely, to
will--"nor of him that runneth"--namely, to run. Therefore man has not free-will.

Objection 3. Further, what is "free is cause of itself," as the Philosopher says (Metaph. i, 2). Therefore
what is moved by another is not free. But God moves the will, for it is written (Proverbs 21:1): "The
heart of the king is in the hand of the Lord; whithersoever He will He shall turn it" and (Philippians 2:13):
"It is God Who worketh in you both to will and to accomplish." Therefore man has not free-will.

Objection 4. Further, whoever has free-will is master of his own actions. But man is not master of his
own actions: for it is written (Jeremiah 10:23): "The way of a man is not his: neither is it in a man to
walk." Therefore man has not free-will.

Objection 5. Further, the Philosopher says (Ethic. iii, 5): "According as each one is, such does the end
seem to him." But it is not in our power to be of one quality or another; for this comes to us from nature.
Therefore it is natural to us to follow some particular end, and therefore we are not free in so doing.
On the contrary, It is written (Sirach 15:14): "God made man from the beginning, and left him in the
hand of his own counsel"; and the gloss adds: "That is of his free-will."

I answer that, Man has free-will: otherwise counsels, exhortations, commands, prohibitions, rewards,
and punishments would be in vain. In order to make this evident, we must observe that some things
act without judgment; as a stone moves downwards; and in like manner all things which lack
knowledge. And some act from judgment, but not a free judgment; as brute animals. For the sheep,
seeing the wolf, judges it a thing to be shunned, from a natural and not a free judgment, because it
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judges, not from reason, but from natural instinct. And the same thing is to be said of any judgment of
brute animals. But man acts from judgment, because by his apprehensive power he judges that
something should be avoided or sought. But because this judgment, in the case of some particular act,
is not from a natural instinct, but from some act of comparison in the reason, therefore he acts from
free judgment and retains the power of being inclined to various things. For reason in contingent
matters may follow opposite courses, as we see in dialectic syllogisms and rhetorical arguments. Now
particular operations are contingent, and therefore in such matters the judgment of reason may follow
opposite courses, and is not determinate to one. And forasmuch as man is rational is it necessary that
man have a free-will.

Reply to Objection 1. As we have said above (81, 3, ad 2), the sensitive appetite, though it obeys the
reason, yet in a given case can resist by desiring what the reason forbids. This is therefore the good
which man does not when he wishes--namely, "not to desire against reason," as Augustine says.

Reply to Objection 2. Those words of the Apostle are not to be taken as though man does not wish or
does not run of his free-will, but because the free-will is not sufficient thereto unless it be moved and
helped by God.

Reply to Objection 3. Free-will is the cause of its own movement, because by his free-will man moves
himself to act. But it does not of necessity belong to liberty that what is free should be the first cause of
itself, as neither for one thing to be cause of another need it be the first cause. God, therefore, is the
first cause, Who moves causes both natural and voluntary. And just as by moving natural causes He
does not prevent their acts being natural, so by moving voluntary causes He does not deprive their
actions of being voluntary: but rather is He the cause of this very thing in them; for He operates in each
thing according to its own nature.

Reply to Objection 4. "Man's way" is said "not to be his" in the execution of his choice, wherein he may
be impeded, whether he will or not. The choice itself, however, is in us, but presupposes the help of
God.

Reply to Objection 5. Quality in man is of two kinds: natural and adventitious. Now the natural quality
may be in the intellectual part, or in the body and its powers. From the very fact, therefore, that man is
such by virtue of a natural quality which is in the intellectual part, he naturally desires his last end,
which is happiness. Which desire, indeed, is a natural desire, and is not subject to free-will, as is clear
from what we have said above (82, 1,2). But on the part of the body and its powers man may be such
by virtue of a natural quality, inasmuch as he is of such a temperament or disposition due to any
impression whatever produced by corporeal causes, which cannot affect the intellectual part, since it is
not the act of a corporeal organ. And such as a man is by virtue of a corporeal quality, such also does
his end seem to him, because from such a disposition a man is inclined to choose or reject something.
But these inclinations are subject to the judgment of reason, which the lower appetite obeys, as we
have said (81, 3). Wherefore this is in no way prejudicial to free-will.

The adventitious qualities are habits and passions, by virtue of which a man is inclined to one thing
rather than to another. And yet even these inclinations are subject to the judgment of reason. Such
qualities, too, are subject to reason, as it is in our power either to acquire them, whether by causing
them or disposing ourselves to them, or to reject them. And so there is nothing in this that is repugnant
to free-will.
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The Summa Theologica of St. Thomas Aquinas

Second and Revised Edition, 1920

John Calvin (1509–1564) Institutes of the Christian Religion

Calvinism originated in John Calvin, a French theologian who moved to Geneva, Switzerland, in 1536,
where he published his Institutes of Christian Religion. Calvin’s theology was similar to Luther’s, yet
highly influenced by Augustinianism, especially in terms of God’s sovereignty and predestination.
Calvin held strongly to the belief that God had already determined who was and who was not going to
be saved, that all things are under the direct control of God; man does not have free will since he “fell”
into sin. Only God’s grace can lead to salvation for man. His belief system caught on, and Geneva
soon became a Calvinistic theocracy. Calvinism spread throughout Europe and has greatly influenced
Protestant theology for almost 500 years.



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

111

The Five Points of Calvinism

1. Total inability or total depravity.

Because of the fall, man is unable of himself to savingly believe the Gospel. The sinner is dead, blind
and deaf to the things of God; his heart is deceitful and desperately corrupt. His will is not free; it is in
bondage to his evil nature; therefore, he will not—indeed he cannot—choose good over evil in the
spiritual realm. Consequently it takes much more than the Spirit’s assistance to bring a sinner to
Christ—it takes regeneration, by which the Spirit makes the sinner alive and gives him a new nature.
Faith is not something man contributes to salvation but is itself a part of God’s gift of salvation; it is
God’s gift to the sinner, not the sinner’s gift to God.

2. Unconditional election.

God’s choice of certain individuals unto salvation before the foundation of the world rested solely in His
own sovereign will. His choice of particular sinners was not based on any foreseen response of
obedience on their part, such as faith, repentance, etc. On the contrary, God gives faith and
repentance to each individual whom He selected. These acts are the result, not the cause, of God’s
choice. Election therefore was not determined by or conditioned upon any virtuous quality or act
foreseen in man. Those whom God sovereignly elected He brings through the power of the Spirit to a
willing acceptance of Christ. Thus God’s choice of the sinner—not the sinner’s choice of Christ—is the
ultimate cause of salvation.

3. Particular redemption or limited atonement.

Christ’s redeeming work was intended to save the elect only, and actually secured salvation for them.
His death was the substitutionary endurance of the penalty of sin in the place of certain specified
sinners. In addition to putting away the sins of His people, Christ’s redemption secured everything
necessary for their salvation; including faith which unites them to Him. The gift of faith is infallibly
applied by the Spirit to all for whom Christ died, therefore guaranteeing their salvation.

4. The efficacious call of the Spirit or Irresistible Grace.

In addition to the outward general call to salvation (which is made to everyone who hears the Gospel),
the Holy Spirit extends to the elect a special inward call that inevitably brings them to salvation. The
external call (which is made to all without distinction) can be—and often is—rejected; whereas the
internal call (which is made only to the elect) cannot be rejected; it always results in conversion. By
means of this special call, the Spirit irresistibly draws sinners to Christ. He is not limited in His work of
applying salvation by man’s will, nor is He dependent upon man’s cooperation for success. The Spirit
graciously causes the elect sinner to cooperate, to believe, to repent, to come freely and willingly to
Christ. God’s grace, therefore, is invincible; it never fails to result in the salvation of those to whom it is
extended.

5. Perseverance of the saints.

All who are chosen by God, redeemed by Christ, and given faith by the Spirit are eternally saved. They
are kept in faith by the power of Almighty God and thus persevere to the end.
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This 17th century engraving includes Reformed theologians
Theodore Beza, Martin Bucer, Heinrich Bullinger, John Calvin, John Knox, William Perkins,

Peter Martyr Vermigli, Girolamo Zanchi, Johannes Oecolampadius and Ulrich Zwingli
gathered around

Martin Luther with a candle representing the Gospel.
The pope, a cardinal, a monk, and a demon try to blow the candle out.

The Reformed tradition preceded John Calvin (1509–1564), who was simply its single most influential
exponent; indeed, "Calvinist" was an insult coined in 1553 to describe Protestants who were willing to
burn other non-Catholic Christians as heretics.
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The Synod of Dort (Dordrecht) in the Netherlands, was summoned in order to resolve the conflict
within the Calvinistic Churches (between Remonstrants and Counter-Remonstrants). It held 154
official sessions between November 1618 and May 1619, and included nineteen voting colleges
representing four national churches. The Synod of Dort succeeded in marginalizing the Remonstrants.

It was the Synod of Dort which canonized the five cardinal points of official Calvinism.

It is today memorized through the acronym TULIP:

17 Bible Verses that Support Predestination & The Doctrine of Election

How blessed is the one whom You choose and bring near to You To dwell in Your courts. We will be satisfied
with the goodness of Your house, Your holy temple.– Ps 65:4

The Lord has made everything for its own purpose, Even the wicked for the day of evil. – Prov 16:4

And He will send forth His angels with a great trumpet and they will gather together His elect from the four winds,
from one end of the sky to the other.– Mt 24:31

now, will not God bring about justice for His elect who cry to Him day and night, and will He delay long over
them?– Luke 18:7

So that the rest of mankind may seek the Lord, And all the Gentiles who are called by My name,’ Says the Lord,
who makes these things known from long ago.– Acts 15:17-18

And we know that God causes all things to work together for good to those who love God, to those who are
called according to His purpose. For those whom He foreknew, He also predestined to become conformed to
the image of His Son, so that He would be the firstborn among many brethren; and these whom He predestined,
He also called; and these whom He called, He also justified; and these whom He justified, He also glorified.–
Romans 8:28- 30

Who will bring a charge against God’s elect? God is the one who justifies;– Rom 8:33

for though the twins were not yet born and had not done anything good or bad, so that God’s purpose according
to His choice would stand, not because of works but because of Him who calls,– Romans 9:11
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For He says to Moses, “I will have mercy on whom I have mercy, and I will have compassion on whom I have
compassion.” So then it does not depend on the man who wills or the man who runs, but on God who has
mercy.– Romans 9:15-16 (the whole chapter)

God has not rejected His people whom He foreknew. Or do you not know what the Scripture says in the
passage about Elijah, how he pleads with God against Israel?– Rom 11:2

In the same way then, there has also come to be at the present time a remnant according to God’s gracious
choice. But if it is by grace, it is no longer on the basis of works, otherwise grace is no longer grace. What then?
What Israel is seeking, it has not obtained, but those who were chosen obtained it, and the rest were
hardened;– Romans 11:5-7

but we speak God’s wisdom in a mystery, the hidden wisdom which God predestined before the ages to our
glory;– 1 Cor 2:7

He predestined us to adoption as sons through Jesus Christ to Himself, according to the kind intention of His
will,…also we have obtained an inheritance, having been predestined according to His purpose who works all
things after the counsel of His will,– Ephesians 1:5,11

knowing, brethren beloved by God, His choice of you;– 1 Thes 1:4

But we should always give thanks to God for you, brethren beloved by the Lord, because God has chosen you
from the beginning for salvation through sanctification by the Spirit and faith in the truth.– 2 Thes 2:13

Paul, a bond-servant of God and an apostle of Jesus Christ, for the faith of those chosen of God and the
knowledge of the truth which is according to godliness,– Titus 1:1

according to the foreknowledge of God the Father, by the sanctifying work of the Spirit, to obey Jesus Christ and
be sprinkled with His blood: May grace and peace be yours in the fullest measure.– 1 Peter 1:2

All who dwell on the earth will worship him, everyone whose name has not been written from the foundation of
the world in the book of life of the Lamb who has been slain.– Rev 13:8

A few question to Calvinists and their answers

Who is foreordained to be saved? No one knows.
Who is foreordained to be in eternal hell? No one knows.
Do you have the freedom to choose? Sorry it is preordained.
If I cannot choose, why are you telling me to
choose Jesus?

I am pre-programmed to do this.

Are you saved? If I am saved I am eternally safe, if not I am
eternally in the fire. I don't know where will I be.

How Calvinism came to America

The Pilgrims and Puritans came to America to practice religious freedom. In the 1500s England broke
away from the Roman Catholic Church and created a new church called the Church of England.
Everyone in England had to belong to the church. There was a group of people called Separatists that
wanted to separate from the Church of England. The Separatists, under the leadership of William
Bradford, decided to leave England and start a settlement of their own so that they could practice their
religion freely. The Pilgrims finally stepped foot on land in November of 1620. In 1630 another group
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called the Puritans left England in search of religious freedom. John Winthrop led approximately 1,000
Puritans to America and established the Massachusetts Bay Colony.

The principle of predestination of the Calvinists is a self destructive principle which necessitates the
preacher to preach what is pre-programmed by God for him, but is of no consequence for those who
are pre-destined to hell. Thus within Calvinism where every one is a nothing but a pre-programmed
robot, the call in itself is meaningless. Evangelism is meaningful to only those who are predestined to
heaven. Even they cant be sure they are saved until they reach heaven.

Calvinism is actually an extension of the narrow understanding of YHVH as the Tribal god of the Israel
as opposed to YHVH as God of all mankind. In the narrow understanding YHVH has selected Israel
and kills all those who opposed them. This was Jonah's initial understanding as opposed to the idea
that election of YHVH was to be priests to the nations, so that the whole mankind may be saved.

Hence Old Testament History is read as YHVH killing all those who opposed Israel and all those who
violated the laws and restraints of YHVH the King. It is essentially a primitive tribal and Medeaval
Kingdom concept of God as King.
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The Canons of the Council of Orange
(529 AD)

The Council of Orange was an outgrowth of the controversy between Augustine and Pelagius. This
controversy had to do with degree to which a human being is responsible for his or her own salvation,
and the role of the grace of God in bringing about salvation. The Pelagians held that human beings are
born in a state of innocence, i.e., that there is no such thing as a sinful nature or original sin.

"CONCLUSION.

And thus according to the passages of holy scripture quoted above or the interpretations of the ancient
Fathers we must, under the blessing of God, preach and believe as follows.

The sin of the first man has so impaired and weakened free will that no one thereafter can either love
God as he ought or believe in God or do good for God's sake, unless the grace of divine mercy has
preceded him.

We therefore believe that the glorious faith which was given to Abel the righteous, and Noah, and
Abraham, and Isaac, and Jacob, and to all the saints of old, and which the Apostle Paul commends in
extolling them (Heb. 11), was not given through natural goodness as it was before to Adam, but was
bestowed by the grace of God. And we know and also believe that even after the coming of our Lord
this grace is not to be found in the free will of all who desire to be baptized, but is bestowed by the
kindness of Christ, as has already been frequently stated and as the Apostle Paul declares, "For it has
been granted to you that for the sake of Christ you should not only believe in him but also suffer for his
sake" (Phil. 1:29).

And again, "He who began a good work in you will bring it to completion at the day of Jesus Christ"
(Phil. 1:6).

And again, "For by grace you have been saved through faith; and it is not your own doing, it is the gift
of God" (Eph. 2:8). And as the Apostle says of himself, "I have obtained mercy to be faithful" (1 Cor.
7:25, cf. 1 Tim. 1:13). He did not say, "because I was faithful," but "to be faithful." And again, "What
have you that you did not receive?" (1 Cor. 4:7). And again, "Every good endowment and every perfect
gift is from above, coming down from the Father of lights" (Jas. 1:17). And again, "No one can receive
anything except what is given him from heaven" (John 3:27). There are innumerable passages of holy
scripture which can be quoted to prove the case for grace, but they have been omitted for the sake of
brevity, because further examples will not really be of use where few are deemed sufficient.

According to the catholic faith we also believe that after grace has been received through baptism, all
baptized persons have the ability and responsibility, if they desire to labor faithfully, to perform with the
aid and cooperation of Christ what is of essential importance in regard to the salvation of their soul.

We not only do not believe that any are foreordained to evil by the power of God, but even state with
utter abhorrence that if there are those who want to believe so evil a thing, they are anathema.

We also believe and confess to our benefit that in every good work it is not we who take the initiative
and are then assisted through the mercy of God, but God himself first inspires in us both faith in him
and love for him without any previous good works of our own that deserve reward, so that we may both
faithfully seek the sacrament of baptism, and after baptism be able by his help to do what is pleasing to
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him. We must therefore most evidently believe that the praiseworthy faith of the thief whom the Lord
called to his home in paradise, and of Cornelius the centurion, to whom the angel of the Lord was sent,
and of Zacchaeus, who was worthy to receive the Lord himself, was not a natural endowment but a gift
of God's kindness.

Historically, calvinist views were first determined heretical.
In 529 AD, an official church council condemned meticulous providence

(that God predetermines all that comes to pass, including evil)
as abhorrent,

adding that those who held such a belief were themselves committed to evil.
“We not only do not believe that any are foreordained to evil by the power of God,
but even state with utter abhorrence that if there are those who want to believe so

evil a thing, they are anathema.”
(The Council of Orange. Conclusion. 529 AD)

it denied the interpretation of Augustine as affirming strict predestination.

ARMINIANISM

Jacobus Arminius
(1560-1609)

ARMINIANISM is a teaching regarding salvation associated with the Dutch theologian Jacob Arminius
(1560-1609).
The fundamental principle in Arminianism is the rejection of predestination, and a corresponding
affirmation of the freedom of the human will
Shortly after his death, the followers of Arminius (later called Arminians) presented a statement to the
governing authorities of Holland in which they set forth five articles of doctrine.
Forty-six preachers and the two leaders of the Leyden state college for the education of preachers met
in The Hague on 14 January 1610, to state in written form their views concerning all disputed doctrines.
The document in the form of a remonstrance was drawn up by Jan Uytenbogaert and after a few
changes was endorsed and signed by all in July.

Article I — That the divine decree of predestination is conditional, not absolute
That God, by an eternal, unchangeable purpose in Jesus Christ, his Son, before the foundation of the
world, hath determined, out of the fallen, sinful race of men, to save in Christ, for Christ's sake, and
through Christ, those who, through the grace of the Holy Ghost, shall believe on this his Son Jesus,
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and shall persevere in this faith and obedience of faith, through this grace, even to the end; and, on the
other hand, to leave the incorrigible and unbelieving in sin and under wrath, and to condemn them as
alienate from Christ, according to the word of the Gospel in John iii. 36: "He that believeth on the Son
hath everlasting life; and he that believeth not the Son shall not see life; but the wrath of God abideth
on him," and according to other passages of Scripture also.

Article II — that the Atonement is in intention universal;
That, agreeably thereto, Jesus Christ, the Savior of the world, died for all men and for every man, so
that he has obtained for them all, by his death on the cross, redemption, and the forgiveness of sins;
yet that no one actually enjoys this forgiveness of sins, except the believer, according to the word of
the Gospel of John iii. 16: "God so loved the world that he gave his only-begotten Son, that whosoever
believeth in him should not perish, but have everlasting life"; and in the First Epistle of John ii. 2: "And
he is the propitiation for our sins; and not for ours only, but also for the sins of the whole world."

Article III — that man cannot of himself exercise a saving faith, but requires God's help to attain this
faith;
That man has not saving grace of himself, nor of the energy of his free will, inasmuch as he, in the
state of apostasy and sin, can of and by himself neither think, will, nor do anything that is truly good
(such as having faith eminently is); but that it is needful that he be born again of God in Christ, through
his Holy Spirit, and renewed in understanding, inclination, or will, and all his powers, in order that he
may rightly understand, think, will, and effect what is truly good, according to the word of Christ, John
xv. 5: "Without me ye can do nothing."

Article IV — that though the grace of God is a necessary condition of human effort it does not act
irresistibly in man;
That this grace of God is the beginning, continuance, and accomplishment of a good, even to this
extent, that the regenerate man himself, without that prevenient or assisting, awakening, following, and
co-operative grace, can neither think, will, nor do good, nor withstand any temptations to evil; so that
all good deeds or movements, that can be conceived, must be ascribed to the grace of God in Christ.
But, as respects the mode of the operation of this grace, it is not irresistible, in as much as it is written
concerning many that they have resisted the Holy Ghost,—Acts vii, and elsewhere in many places.

Article V — that believers are able to resist sin but are not beyond the possibility of falling from grace.
That those who are incorporated into Christ by a true faith, and have thereby become partakers of his
life-giving Spirit, have thereby full power to strive against Satan, sin, the world, and their own flesh, and
to win the victory, it being well understood that it is ever through the assisting grace of the Holy Ghost;
and that Jesus Christ assists them through his Spirit in all temptations, extends to them his hand, and if
only they are ready for the conflict, and desire his help, and are not inactive, keeps them from falling,
so that they, by no craft or power of Satan, can be misled, nor plucked out of Christ's hands, according
to the word of Christ, John x. 28: "Neither shall any man pluck them out of my hand." But whether they
are capable, through negligence, of forsaking again the first beginnings of their life in Christ, of again
returning to this present evil world, of turning away from the holy doctrine which was delivered them, of
losing a good conscience, of becoming devoid of grace, that must be more particularly determined out
of the Holy Scriptures before they can teach it with the full persuasion of their minds.

In essence, the Arminians maintained that God gives indispensible help in salvation, but that ultimately
it is the free will of man which decides the issue.

>>>>>>>>>>>>>
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Synod of Dort
1618 - 1619

After a period of sharp theological controversy the Dutch government convened a National Synod of
leading churchmen, which met in Dordrecht in the years 1618-19. At this "Synod of Dort" the members
adopted five articles in direct opposition to the five articles of the Arminians.

The articles of Dort have come to be known as the "five points of Calvinism."
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Reconciling Omniscience of God and Freewill of Man
Paradox of theological fatalism and free will

Omniscience and free will are incompatible and that any conception of God that incorporates both
properties is therefore inherently contradictory

Moses Maimonides (1135-1204) has set out the problem in the traditional manner:
…"Does God know or does He not know that a certain individual will be good or bad? If thou sayest
'He knows', then it necessarily follows that [that] man is compelled to act as God knew beforehand he
would act, otherwise God's knowledge would be imperfect.…" (1966, pp. 99-100)

It is impossible to reconcile these two facts. Strange arguments that God is outside of time etc., really
wont help solve the problem. Either we have no freedom of choice, since everything is going
accordance with the law of the universe, which are preset by God and God knows them and he knows
every instant of my choice in past, present and future or I have the choice and hence God does not
know my choices ahead of time. Some atheists use this argument to prove that God does not exist.
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Various means of reconciling God's omniscience (possession of all possible knowledge) with human
free will have been proposed:

Counters reconceptualizing free will

• God can know in advance what I will do, because free will is to be understood only as freedom
from coercion, and anything further is an illusion. This is the move made by compatibilistic
philosophies.

• The sovereignty (autonomy) of God, existing within a free agent, provides strong inner
compulsions toward a course of action (calling), and the power of choice (election). The actions
of a human are thus determined by a human acting on relatively strong or weak urges (both
from God and the environment around them) and their own relative power to choose.

Counters reconceptualizing omniscience

• Molinism argues that God not only knows the singular outcomes of all our future free choices,
but also knows what singular free choices would have eventuated in any possible circumstance.
Truths of the latter sort are called "counterfactuals of freedom," and God's knowledge thereof is
referred to as his "middle knowledge." This view holds an Ockhamist conception of
foreknowlege, in which there are singular truths about what inevitably happens in the future
despite the plurality of future contingents which may and may not come to pass. Molinsts say
that such foreknowlege can't determine such outcomes, because that's not the kind of thing
foreknowledge can do.

• Compatablistic Calvinism re-defines a free act as one that is done in accordance with one's
desires. While this view avoids incoherence, it is arguable that this is the kind of freedom
Theists are concerned to reconcile with divine foreknowledge.

•••• Open Theism holds that future free decisions are known under the category of possibility,
which is their true nature. The problem of freedom and foreknowledge therefore, is due to the
traditional theologies of libertarian freedom positing gratuitous knowledge on God's part, which
overextends God's settled knowledge to the realm of unsettled possibilities.

Physics Solution: The Uncertainty Principle of Heisenberg (1927).

Heisenberg Uncertainty Principle states that no two conjugate properties of a particle (like position and
momentum, Energy and time etc.) can be measured with accuracy greater than value of Planck’s
constant. This Principle has been shown to be a built in reality of the Quantum Model. If we try to pin
point the position, the momentum of the particle will be heavily uncertain. This is because they are
correlated. The reason for this uncertainty is that the state of the particle is so changed during the
process of the measurement, that we will have changed its conjugate element in that process. The
implication of this statement is that in the phase space of displacement and momentum minimum size
of the pixel is of the order of h. Thus anything within that range cannot be defined properly. The same
goes to energy and time.

Evidently the Omniscience of God and Human freedom are conjugate properties. If we can know
exactly what God knows, man has no freedom. If man has total freedom, God does not know what
man will do.

As a Physicist I have my own interpretations and solutions to this vexing problem. One of them is the
Many-World interpretation.
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You can read the details in my book Quantum Theology
http://www.talentshare.org/~mm9n/articles/quan/index.htm

https://www.createspace.com/Customer/EStore.do?id=3353730

The many-worlds interpretation is an interpretation of quantum mechanics that asserts the objective
reality of the universal wavefunction and denies the actuality of wavefunction collapse.This means that
if there are many choices available, all the choices are made by the person but the world splits into as
many worlds. Many-worlds implies that all possible alternate histories and futures are real, each
representing an actual "world" (or "universe"). In lay terms, the hypothesis states there is a very
large—perhaps infinite—number of universes, and everything that could possibly have happened in
our past, but did not, has occurred in the past of some other universe or universes.

Before many-worlds, reality had always been viewed as a single unfolding history. Many-worlds,
however, views reality as a many-branched tree, wherein every possible quantum outcome is realised.
Many-worlds reconciles the observation of non-deterministic events, such as random radioactive
decay, with the fully deterministic equations of quantum physics.

In many-worlds, the subjective appearance of wavefunction collapse is explained by the mechanism of
quantum decoherence, and this is supposed to resolve all of the correlation paradoxes of quantum
theory, such as the EPR paradox and Schrödinger's cat, since every possible outcome of every event
defines or exists in its own "history" or "world"

The quantum-mechanical "Schrödinger's cat" paradox according to the many-worlds interpretation. In
this interpretation, every event is a branch point; the cat is both alive and dead, even before the box is
opened, but the "alive" and "dead" cats are in different branches of the universe, both of which are
equally real, but which do not interact with each other.

Thus every person ends up in heaven in some branch, while he ends up in fiery hell in some other
branch of the universe. God's omniscience is valid and the freedom of will of man is made valid.
This is the only way we can reconcile Omniscience of God and Free Will of Man.
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Molinism

Luis de Molina (1535 -1600)

"Concordia liberi arbitrii cum gratiae donis. Disputatio"

Molinism is an attempt to provide a solution to the classic philosophical problems associated with
God's providence, foreknowledge and the freedom of humanity. This view may be traced to the 16th
century Jesuit theologian Luis de Molina (1535 -1600) hence, the name Molinism. Specifically, it seeks
to maintain a strong view of God's sovereignty over creation while at the same time preserving the
belief that human beings have self-determined freedom, or libertarian free will.

"Molina's doctrine is called scientia media, or middle knowledge, because it stands in the middle of the
two traditional categories of divine epistemology as handed down by Aquinas, natural and free
knowledge. It shares characteristics of each and, in the logical order of the divine deliberative process
regarding creation, it follows natural knowledge but precedes free knowledge."

"Luis de Molina’s solution to the freedom/foreknowledge dilemma has had a revival of sorts in the latter
half of the twentieth century, most notably through the efforts of William Lane Craig, Alfred Freddoso,
Jonathan Kvanvig, Thomas Flint, and Alvin Plantinga. In short, these thinkers have followed the Jesuit
Counter-Reformer in postulating a middle knowledge between God’s natural and free knowledge."

Variations of God's knowledge

"The most famous distinctive in Molinism is its affirmation that God has middle knowledge (scienta
media). Molinism holds that God’s knowledge consists of three logical moments. These
“moments” of knowledge are not to be thought of as chronological; rather they are to be
understood as “logical.” In other words, one moment does not come before another moment in time,
rather one moment is logically prior to the other moments. The Molinist differentiates between three
different moments of knowledge which are respectively called natural knowledge, middle knowledge
and free knowledge."

Natural Knowledge – This is God’s knowledge of all necessary and all possible truths. In this “moment”
God knows every possible combination of causes and effects. He also knows all the truths of logic and
all moral truths. God knows all the possible worlds in the multiworlds that are in science.
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Middle Knowledge – This is God’s knowledge of what any free creature would do in any given
circumstance, also known as counterfactual knowledge. It is also sometimes stated as God's
knowledge of the truth of subjunctive conditionals.

Free Knowledge – This is God’s knowledge of what He freely decided to create. God’s free
knowledge is His knowledge of the actual world as it is.

God's knowledge and the decreed creation

The following is a synopsis of the logical order postulated in Molinism, relating the aspects (or
moments) of God's knowledge to the world He chose to create.

� Natural knowledge:God's knowledge of all possible and necessary truths (natural knowledge -- of
what could happen). This includes all things God knows automatically or as a result of natural
causes. This tends to be our natural definition when we think of knowledge (facts, history, etc.).

� .Middle Knowledge: God's knowledge of all feasible worlds (middle knowledge -- of what would
happen through free choices under certain circumstances, including counterfactuals) This includes
all the information and possible outcomes in between natural and free knowledge (hence where
the name Middle is derived). God knows what each person WOULD do with his freedom in any
given circumstance even though they could choose the opposite (D52.6)

� Divine decree to create His selected world.
� Free Knowledge: God's Foreknowledge set through His selected decree (free knowledge -- of

what will come to pass). God knows what is going to happen as a result of His Free will, because
this is the future that God will freely will to occur.

Postulating a middle knowledge and placing it between God's knowledge of necessary truths and
God's creative decree is crucial to the Molinist scheme. By placing middle knowledge (and thus
counterfactuals) before the creation decree, God conceivably allows for man's freedom in the
libertarian sense. Placing this middle knowledge logically after necessary truths but before the creation
decree also allows God to survey all feasible worlds and decide which world to actualize. In essence,
the human person, Molina asserts, is an active agent of the divine will.

Free will & Foreknowledge are compatible. God remains completely sovereign without
infringing on our free choice. He simply knows what we would choose before we choose it,
and through His perfect knowledge of what we would choose brings about the future He
desires according to His will.

Foreknowledge neither helps nor hinders election. In a sense, God's omniscient knowledge of our
free choices is neutral toward our election. The elect are those who God elected because He knew
(from His simple intelligence, not "seeing" their choice) from eternity they would choose to freely love
Him .

Luis Molina explains it:
Disp 52.29 – For (i) the things that issue forth from our choice or depend on it are not going to happen
because they are foreknown by God as going to happen, but, to the contrary, they are foreknown by
God as going to happen in this or that way because they are so going to happen by virtue of our
freedom of choice – though if they were going to happen in a contrary way, as they are able to, then
from eternity they would be foreknown as going to happen in that contrary way instead of in the way
they are in fact foreknown as going to happen – and, indeed,
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(ii) the knowledge by which God knew absolutely that such-and-such things would come to be is not a
cause of things, but rather, once the order of things that we see has been posited by free determination
of the divine will, then (as Origen and the other Fathers observe) the effects will issue forth from their
causes – naturally from natural causes, freely and contingently with respect to both parts from free
causes – just as if God had no foreknowledge of future events.

"Biblically speaking, Molinists are more in line with the Arminian view. God chooses who will be saved
because He knows who would choose Him. However, Molinists are more philosophically sophisticated
than the typical Arminian. For example, William Lane Craig avoids the criticism that God’s decisions
are dependent on man’s decisions by holding that God’s middle knowledge is not derived from His
knowledge of the world. Rather, God’s middle knowledge is based on His existing natural knowledge.
In this way he hopes to uphold God’s perfect omniscience. So, today’s evangelical Molinists are
basically philosophically sophisticated Arminians."

Proposed biblical evidence for Middle Knowledge
Exodus 13:17;1 Samuel 23:8-14; Jeremiah 23: 21-22; Matthew 11:21-24; 1 Corinthians 2:8

Put some sugar in the medicine he will take it.
Molinism, named after 16th Century Jesuit theologian Luis de Molina, is a religious doctrine which
attempts to reconcile the providence of God with human free will. William Lane Craig and Alvin
Plantinga, despite not being Roman Catholic, are some of its best known advocates today, though
other important Molinists include Alfred Freddoso and Thomas Flint. In basic terms, Molinists hold that
in addition to knowing everything that does or will happen, God also knows what His creatures would
freely choose if placed in any circumstance. Molinism splits from Calvinism by affirming that God
grants salvation, but humanity has the choice to freely accept it or reject it (but God knows that if the
person were put in a particular situation he or she would not reject it). This differs from Calvinistic
predestination, which states that a person's salvation is already determined by God such that he or
she cannot choose otherwise or resist God’s grace. It also splits from Arminianism because it claims
that God definitively knows how a person would react to the Gospel message if they were put in a
particular situation.

KABBALISTIC SOLUTION

In chapter one we have seen the Kabbalistic solution for this problem. It explains in the
context of parental relation to children how Father God and Mother Holy Spirit provided a free
space and created beings and gave them the freedom as sons and daughters.

John 6:63 "It is the Spirit who gives life; the flesh profits nothing;
"Now the Lord is the Spirit, and where the Spirit of the Lord is, there is freedom"2 Corinthians 3:17
Genesis 2:7 Then the LORD God formed man of dust from the ground, and breathed into his nostrils
the breath of life; and man became a living being.
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Chapter Eleven

CHRISTIAN VIEWS ON HELL

THREE VIEWS OF FINAL PUNISHMENT

http://www.christianuniversalism.com/2014/06/three-views-of-final-punishment/
http://www.rethinkinghell.com/
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As a result of the nuance in the biblical text, there are three positions on hell, which are all considered
part of some or other denominations within Christianity.
These are: Eternal Conscious Torment, Annihilationism, and Christian Universalism.

Heaven and Hell in Christian Thought http://plato.stanford.edu/entries/heaven-hell/
First published Tue Apr 23, 2013; substantive revision Mon Feb 24, 2014 by Thomas Talbott explains
these three primary eschatological views in the following way:
Here are the three fundamental propositions:
(1) All humans are equal objects of God's unconditional love in the sense that God, being no respecter
of persons, sincerely wills or desires to reconcile each one of them to himself and thus to prepare each
one of them for the bliss of union with him.
(2) Almighty God will triumph in the end and successfully reconcile to himself each person whose
reconciliation he sincerely wills or desires.
(3) Some humans will never be reconciled to God and will therefore remain separated from him
forever.
If this set of propositions is logically inconsistent, as it surely is, then at least one proposition in the set
is false. In no way does it follow, of course, that only one proposition in the set is false, and neither
does it follow that at least two of them are true. But if someone does accept any two of these
propositions, as virtually every mainline Christian theologian does, then such a person has no choice
but to reject the third. So that leaves exactly three primary eschatological views.

Augustinians, named after St. Augustine of Hippo (354–430), believe strongly in both the sovereignty
of God's will (proposition (2)) and the reality of an everlasting separation from God (proposition (3)),
they finally reject the idea that God's unconditional (or electing) love extends to all humans equally
(proposition (1));

Arminians, named after Jacobus Arminius (1560–1609) for his opposition to the Augustinian
understanding of limited election, believe in both God's equal love for all (proposition (1)) and the
reality of an everlasting separation from God (proposition (3)), they finally reject the idea that God's
desire to win over all will be fully satisfied (proposition (2)).

Christian universalists believe in both God's equal love for all (proposition (1)) and the ultimate
triumph of his loving will (proposition (2)), they finally reject altogether the idea of an everlasting
separation from God (proposition (3)).
In this chapter we will deal with the concept of Eternal Conscious Torment of Hell and its Fires.

In this teaching after the resurrection, before the judgment seat - white throne all the nations or people
who did not accept Jesus as savior will be judged according to their actions. The righteous will be
allowed to join the Kingdom of God and will enter into the bliss of heaven eventually. Those who are
unrighteous will be tormented in hell fire eternally. This position teaches that the human soul being
immortal and does not/cannot die. As such, the soul will exist eternally either with God or being
tortured in hell for all of eternity.

This position uses the following texts in support of their position: Matthew 25:41, 46; Mark 9:42–48; 2
Thessalonians 1:5–10; Revelation 14:9– 11; and Revelation 20:10, 14–15
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ETERNAL CONSCIOUS TORMENT (ECT)

Satan won in the fight between Jesus and Satan
Jesus will never be able to make all things new.

.

Annihilationism (Conditionalism)

Jesus died to save us from our sins. Those who do not accept His gift of salvation will receive death

This position disagrees with ECT in that it rejects the concept that human souls are immortal, arguing
that God alone is immortal, as stated in 1 Timothy 6:16. Further, this position believes that souls can
die as Jesus stated in Matthew 10:28. As such, Annihilationist believe that the “wages of sin is death,”
meaning those who refuse to be reconciled to God are destined for eternal death (their soul ceases to
exists), but that “the gift of God is eternal life” in that those who are reconciled to God are given the gift
of immortality of the soul—eternal life. In short, those who fall into this category believe terms like the
“wicked will be destroyed” are to be taken literally. Eternal life is a gift of God. All those who do not
receive it will cease to exist. God is not a tormenter. These beings refuse to accept the free gift.
God "only hath immortality." 1 Timothy 6:16.
Adam did not have immortality.When Adam and Eve were driven from the Garden of Eden, an angel
was posted to guard the tree of life so that sinners would not eat of the tree and "live for ever." Genesis
3:22-24. The teaching that sinners are immortal in hell originated with Satan and is completely untrue.
God prevented this when sin entered this earth by guarding the tree of life. Eternal life is a gift of God.
It is imparted through His Holy Spirit. It is connected with the new birth and the life giving spirit.

the wicked suffer "death" (Romans 6:23), will suffer "destruction" (Job 21:30), "shall perish" (Psalms
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37:20), will "burn" up (Malachi 4:1), "shall be destroyed together" (Psalms 37:38), will "consume away"
(Psalms 37:20), "shall be cut off" (Psalms 37:9), "shall be slain" (Psalms 62:3). God will "destroy" them
(Psalms 145:20), and "fire shall devour them" (Psalms 21:9). Note that all of these references make it
clear that the wicked die and are destroyed. They do not live forever in hell fire.

Ceasing to exist is a very viable solution for the living whereby they avoid the pain and suffering of life.
It is almost identical with the original state of Ein (Nothingness) of God Himself. There is neither pain
nor happiness. Those who are given eternal life become part of God.

The wages (or punishment) for sin is death, not everlasting life in hellfire. The wicked "perish," or
receive "death." The righteous receive "everlasting life."
"But the fearful, and unbelieving, and the abominable, and murderers, and whoremongers, and
sorcerers, and idolaters, and all liars, shall have their part in the lake which burneth with fire and
brimstone: which is the second death." Revelation 21:8

The position of annihilationism was the predominant position of the early church but has since become
a minority view. However, this movement is gaining ground with both liberal Christians and This
position uses the following verses : Psalm 1:6, Psalm 37:20, Psalm 69:28, Psalm 34:16, 21, Psalm
92:7, Proverbs 24:20, Dan 2:35, Isaiah 1:28, 30-13, Obadiah 1:16, Mal 4:1, Matthew 10:28, John 3:16,
Matthew 7:13, 13:40, John 15:6, Phil 3:19, 2 Thess 1:9, 1 Cor 3:17, 2 Cor 2:15-16, Romans 6:23,
Hebrews 10:39, James 4:12, 2 Peter 2:3, Revelation 20:14.

One of the major problem with this concept is that the memory of those who are saved about their
loved ones who are dead. God will wipe away their tears? Is that it? Annihilation is a better choice
than being saved since there will be no more chance for another fall. Dont we have freewill as sons in
heaven. Or do we become machines, computers programmed not to crash again?

Christian Universalism (Universal Redemption)

Christian Universalism, or the Universal Redemption Theory, remains an orthodox Christian view even
today among the Orthodox and the Eastern Churches and claims that Jesus Christ is the only way to
be reconciled to God and He will by his power of Love eventually bring in the salvation of the whole
cosmos and all those that are in it in all dimensions of existence. But it does not take place within the
aeon, and may take several ages to come. Where it differs from the other orthodox views however is
that it views the “fire” seen in scripture as being for the purpose of refinement instead of punishment.
Under the Universal Redemption model it is believed that Christ will either refine everyone in the fires
of his love- thus making them fit for heaven, or that Christ will continue to invite sinners to repent and
be reconciled to God even from hell (postmortem repentance). This view still leaves room for a
purgatorial hell of some sort, but argues hell will ultimately (one day) be empty, as all will ultimately
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choose to be reconciled to God through Christ.

This position uses the following passages to support their position: John 12:32, John 3:17, Luke 3:6,
Romans 5:18, Romans 11:32, 1 John 2:2, 1 Tim 4:10, Col 1:20, 1 Cor 15:22, Phil 2:11, 1 Cor 5:19, 1
Peter 4:6.
Thus to me the only solution to the whole question is in the Universal Redemption through Christ the
Victor.



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

131

Chapter Twelve

CHRISTIAN VIEWS ON HELL -I

ETERNALCONSCIOUS TORMENT

THREE VIEWS OF FINAL PUNISHMENT

http://www.christianuniversalism.com/2014/06/three-views-of-final-punishment/
http://www.rethinkinghell.com/

As a result of the nuance in the biblical text, there are three positions on hell, which are all considered
part of some or other denominations within Christianity. These are: Eternal Conscious Torment,
Annihilationism, and Christian Universalism.

Eternal Conscious Torment (ECT)

Satan won in the fight between Jesus and Satan; Jesus will never be able to make all things new.
In this teaching after the resurrection, before the judgment seat - white throne all the nations or people
who did not accept Jesus as savior will be judged according to their actions. The righteous will be
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allowed to join the Kingdom of God and will enter into the bliss of heaven eventually. Those who are
unrighteous will be tormented in hell fire eternally. This position teaches that the human soul being
immortal and does not/cannot die. As such, the soul will exist eternally either with God or being
tortured in hell for all of eternity.
This position uses the following texts in support of their position: Matthew 25:41, 46; Mark 9:42–48; 2
Thessalonians 1:5–10; Revelation 14:9– 11; and Revelation 20:10, 14–15.

The primary purpose of punishment is to satisfy the demands of justice.
For based upon his interpretation of various New Testament texts, Augustine insisted that hell is a
literal lake of fire in which the damned will experience the horror of everlasting torment; they will
experience, that is, the unbearable physical pain of literally being burned forever. The primary purpose
of such unending torment, according to Augustine, is not correction, or deterrence, or even the
protection of the innocent; nor did he make any claim for it except that it is fully deserved and therefore
just. As for how such torment could be even physically possible, Augustine insisted further that “by a
miracle of their most omnipotent Creator, they [living creatures who are damned] can burn without
being consumed, and suffer without dying” (City of God, Bk. 21, Ch. 9). Such is the metaphysics of hell,
as Augustine understood it.

This position was not the dominant position of the early church but has been the dominant position of
the church since the post-Constantine era. Calvinists even today confess that if you dont believe in this
you will not be saved.

Notice Christ even though He was lifted up on the cross and was victorious over his death, failed
miserably to redeem His brothers in Adam as the second Adam. He failed in his combat with the
serpent. Satan came victorious with majority of Adamic children in the hell under his Kingdom. His
evil demons have a may day with them. They have the pleasure of torturing them to their heart's
content.

Here are some claims quoted from the internet:

The Dead are Conscious After Death
The wicked descend alive into Sheol
Num. 16:30, "But if the Lord brings about an entirely new thing and the ground opens its mouth and swallows them up
with all that is theirs, and they descend alive into Sheol, then you will understand that these men have spurned the
Lord . . . 33 So they and all that belonged to them went down alive to Sheol; and the earth closed over them, and
they perished from the midst of the assembly."

Cast to outer darkness with weeping and gnashing of teeth
Matt. 8:12, "but the sons of the kingdom shall be cast out into the outer darkness; in that place there shall be weeping
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and gnashing of teeth.”

Those cast into the fire suffer consciously
Matt. 13:41-42, "The Son of Man will send forth His angels, and they will gather out of His kingdom all stumbling
blocks, and those who commit lawlessness, 42 and will cast them into the furnace of fire; in that place there shall be
weeping and gnashing of teeth.” See also Matt. 13:50.

Cast into a tormenting fire
Rev. 14:9-11, "And another angel, a third one, followed them, saying with a loud voice, "If anyone worships the beast
and his image, and receives a mark on his forehead or upon his hand, 10 he also will drink of the wine of the wrath of
God, which is mixed in full strength in the cup of His anger; and he will be tormented with fire and brimstone in the
presence of the holy angels and in the presence of the Lamb. 11 "And the smoke of their torment goes up forever
and ever; and they have no rest day and night, those who worship the beast and his image, and whoever receives the
mark of his name." See also, Rev. 21:8.
Rev. 20:10, "And the devil who deceived them was thrown into the lake of fire and brimstone, where the beast and the
false prophet are also; and they will be tormented day and night forever and ever."

Hell is a place of eternal fire and punishment
Unquenchable Fire
Matt. 3:12, "And His winnowing fork is in His hand, and He will thoroughly clear His threshing floor; and He will gather
His wheat into the barn, but He will burn up the chaff with unquenchable fire."
Matt. 5:22, "whoever shall say, 'You fool,' shall be guilty enough to go into the fiery hell." See also, Matt. 5:29, 30.
Matt. 18:8-9, "And if your hand or your foot causes you to stumble, cut it off and throw it from you; it is better for you to
enter life crippled or lame, than having two hands or two feet, to be cast into the eternal fire. 9 "And if your eye causes
you to stumble, pluck it out, and throw it from you. It is better for you to enter life with one eye, than having two eyes,
to be cast into the fiery hell."
Matt. 25:41, "Then He will also say to those on His left, 'Depart from Me, accursed ones, into the eternal fire which
has been prepared for the devil and his angels."
Matt. 25:46, "And these will go away into eternal punishment, but the righteous into eternal life."
The word "eternal" in both places is "aionios" which means 1) without beginning and end, that which always has been
and always will be, 2) without beginning, 3) without end, never to cease, everlasting. The word "punishment" is the
word "kolasis" and it means "to punish, with the implication of resulting severe suffering--'to punish, punishment.'"5
Jude 7, "Just as Sodom and Gomorrah and the cities around them, since they in the same way as these indulged in
gross immorality and went after strange flesh, are exhibited as an example, in undergoing the punishment of eternal
fire."

Thrown into the lake of Fire
"And the devil who deceived them was thrown into the lake of fire and brimstone, where the beast and the false
prophet are also; and they will be tormented day and night forever and ever."
Rev. 20:15, "And if anyone's name was not found written in the book of life, he was thrown into the lake of fire."

Luke 16:19-31, Lazarus and the Rich Man
Some say that this is a parable. However, if it is, it is unique because no other parable actually names
a person. It isn't a story. It is history. It really happened. But many who believe in no consciousness
after death will say it is still a parable. The question is then if it is a parable, what is it teaching? If Hell
fire is false and if self-awareness after death is also false, then Jesus is using false doctrines to teach a
truth. Parables illustrate truth. If it is a parable, what does the consciousness after death symbolize?
Also, what does the agony in flame symbolize? Are they not real? Of course they are.

Conclusion
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Hell is a real place. It is not mere unconsciousness. It is not temporal. It is eternal
torment.

Perhaps that is why Jesus spoke more of Hell than Heaven and spent so much time warning people
not to go there. After all, if people just stopped existing, why warn them? If it was temporal, they'd get
out in a while. But if it were eternal and conscious, then the warning is strong.

Jesus said, "And if your right eye makes you stumble, tear it out, and throw it from you; for it is better
for you that one of the parts of your body perish, than for your whole body to be thrown into hell. 30
"And if your right hand makes you stumble, cut it off, and throw it from you; for it is better for you that
one of the parts of your body perish, than for your whole body to go into hell," (Matt. 5:29-30).“

I am sovereign, I can do it.
In hell God manifests his being and perfections only in hatred and wrath, and hatred without
love” (Edwards 1738, 390).

���� The major problem of ECT is the conflict between God's Love and Holiness.
One perennial difficulty concerns the relationship between God's love and holiness:
How could a loving God reject forever the creature he loves?

Do God value his holiness and justice greater than his children? His creation? His own body?
Unless He himself is susceptible to death by infection such a position is difficult to explain away even
in the relationship between human fathers and their sons and daughters.

The argument against this is : This conclusion assumes that the creature is the highest intrinsic good,
even for God. But the highest good for the God of Scripture is not humanity. Humanity was created for
God, and cannot be defined in terms of itself; we exist to glorify God (Psalm 73:24-26; Rom 11:36; 1
Cor 10:31; Col 1:16). That is why Jesus insists it is idolatrous to enlist God as humanity's servant (Luke
17:7-10). Certainly God loves the creature; creation itself reflects God's free love. But since God's
love is complete in himself, even before creation, the creature cannot be presumed as his one and
only end. Nor can the character of God's love be decided a priori, but only by revelation.
Consequently, Jesus' warning of the wrath to come (Matt 25:31,41,46) must be accepted as
an inherent possibility of God's love.

Some acknowledge retribution, but question why the wicked are eternally kept in existence to suffer.
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At issue is the punishment due sin.

Since pride conceals the sinner's true debt to God the Judge, again this question should be answered
by examining Christ's priestly work of propitiation. At the cross God in Christ became our substitute to
bear the punishment for our sins, so as "to be just and the one who justifies the man who has faith in
Jesus" (Rom 3:26; cf. 2 Col 5:21; 1 Peter 2:24). The God-man propitiated our sin. This fact, that God
the Judge, the "Lord of glory" himself (1 Cor 2:8), accepted the punishment due us, suggests that the
penalty for sin against the Infinite is infinite.

Anselm's argument is as follows:
Because God is infinitely great, the slightest offense against him is also infinitely serious; and if an
offense is infinitely serious, then no suffering the sinner might endure over a finite period of time could
possibly pay for it. So either the sinner does not pay for the sin at all, or the sinner must pay for it by
enduring everlasting suffering.

The answer to the above are given as follows:
Why should the greatness of the one against whom an offense occurs determine the degree of one's
personal guilt?

���� "How could any sin that a finite being commits in a context of ambiguity, ignorance, and
illusion deserve an infinite penalty as a just recompense?"

� (see Adams 1975, 442; Kvanvig 1993, 40–50; and Talbott 1999b, 151–156). .

� Further punishment, whether it consists of additional suffering or a painless annihilation, does
nothing in and of itself, to cancel out a sin, to compensate or to make up for it, to repair the
harm that it brings into our lives, or to heal the estrangement that makes it possible in the first
place not even for God It is a revenge and provides for the egoistic satisfaction of a God in
terms of His own Kingship.

Augustine's explanation is that: “Man … produced depraved and condemned children. For we were all
in that one man, since we were all that one man who fell into sin” (City of God, Bk. XIII, Ch. 14) that is
the original sin.

Exodus 20:5-6 (also Dt 5:9)
I, the LORD your God, am a jealous God, punishing the children for the sin of the fathers
to the third and fourth generation of those who hate me, but showing love to a thousand
generations of those who love me and keep my commandments.
Deuteronomy 24:16
Fathers shall not be put to death for their children, nor children put to death for their
fathers; each is to die for his own sin.

Ezekiel 18:20
The soul who sins is the one who will die. The son will not share the guilt of the father, nor will the father share the
guilt of the son. The righteousness of the righteous man will be credited to him, and the wickedness of the wicked will
be charged against him.

� Neither does it justify God's decision to permit the wrongdoing in the first place
In that case why was this choice given to Adam in the first place? That would mean that we are born
guilty and that we all deserve everlasting punishment on account of having inherited certain defects or
deficiencies of no fault of ours.
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� Again we forget the fact that we are forced to do things against the law because of the whole
society. We are actually victims of the social structure. A poor man is forced to steal, a girl is
forced to prostitution for survival are all the mistake of the whole humanity not just the person. If we
take this factor into consideration no one will escape the hell - not even Jesus. He was able to
break open and come out of hell only because He was God. As a man he partook of the evils of
mankind and he paid for it with his life. Can we blame others. Thousands of others form part of this
victimization. Well then the hell is really the bearing of Jesus' cross by the poor and the helpless.
Will Christ be there to take them out also? That is what the mesiah has promised.

� Again the word eternal punishment corresponds to aionian punishment which actually
means age-long punishment. A prison sentence. The word corresponding to "punishment"
is the Greek word kolazei which we have shown is for the purposes of remedying the person.
According to Plato, the only being who punish for revenge are the beasts. Apparently God is
acting as a beast as any other created being would respond and not as a father in ECP.
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Here is a well written criticism to the ECT by Rev Ev Aristo Hurtado writte n in 1907

Everlasting Punishment in an Absolute Sense Does Not Exist

Matthew. ch. 25, v. 46: Jesus himself speaking of the wicked and of the righteous said. “ These (the
wicked) shall go away into everlasting punishment, but the righteous into life eternal." These were the
words and the statement of Jesus Christ about the future state of the wicked and righteous. and to
me the words of Jesus have an immense value; but did Jesus teach endless punishment? ......
lt is not necessary tor me to prove that the righteous of whom Jesus spoke in his parable were those
who fulfilled the law of God in their deeds and doings and it is not necessary to prove either that the
wicked are those who are the breakers of the law of God and those who practiced selfishness instead
of love.

We all agree in this: that those who have love for the poor and keep the law of God are righteous, and
not the others, who for their evil works deserve to be punished. We all admit this without controversy.
but in regard to the kind and duration of the punishment we are not all agreed; many people believe
that the wicked will go to hell for their sins, and that there they will be tormented forever and ever
without end. because they understand that the word everlasting means a punishment without
end. But this terrible idea we cannot admit, because it is against the infinite mercy of God; of
whom we know that His nature is love and infinite love; then if God is infinite love and infinitely merciful
He cannot for His own nature condemn His children to such fearful punishment. lt is true that the word
everlasting sometimes means endless duration; but it is true also that this word does not always mean
endless duration as we can see from the following passages of the Scripture: ln Genesis, ch. l 7. v.
8. ...means only a long time. ln Num., ch. I0, v. 8, i ...this ordinance has ceased; consequently you
see that in these two passages it is impossible to understand the word everlasting and forever in an
absolute sense; then it is certainly true, that the words eternal, everlasting and forever are sometimes
taken for a long time and have not always to be understood literally.

Thus according to the Bible and according also to the meaning of the word everlasting in every
dictionary we can admit that the everlasting punishment is only eternal in a relative sense, but never in
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a literal or absolute sense, because everlasting punishment in an absolute meaning, is inconsistent
with the infinite mercy of God, nevertheless many people put forward this argument: They say God's
dignity is infinite, therefore the culpability of sin must be infinite and for that reason the punishment
ought to be infinite also.

But. we must remember that men shall be punished not according to the dignity of God, but
according to the doings of men; the gospel says that every man shall be judged according to
his doings; than the punishment must be finite since men's sins are finite. The reason is plain,
because men are not infinite.

We agree that every man shall be punished in conformity with his evil deeds, but we must understand)
that such punishment will not be in order to appease an infinite anger of God. but to bring the soul
towards God and to the knowledge of His providence.
God the Father chastens and not taking revenge : He is not a child molester or a Sadist
According to the Bible we must learn to obey, through punishment, and for this reason such
chastisement is not only a just retribution of sin but a beneficial action to every soul. The Bible says:
"My son despise not thou the chastening of the Lord, nor faint when thou art rebuked of Him;
for whom the Lord loveth, He chasteneth; if ye endure chastening, God dealeth with you as
with sons; for what son is he whom the father chasteneth not ?

But if ye be without chastisement. whereof all are partakers, then are ye bastards and not
sons.“Furthermore we have had fathers of our flesh which corrected us and we gave them reverence;
shall we not much rather be in subjection unto the Father of Spirits, and live? For they verily for a few
days chastened us after their own pleasure; but He for our profit that we might be partakers of His
holiness. Now. not chastening for the present seemeth to be joyous. but grievous; nevertheless
afterward it yieldeth a peaceable fruit of righteousness unto them which are exercised thereby." Heb..
ch. l2. vs. 5 to l l.

It is true then that we must suffer for our benefit and in order to learn to obey and to be righteous;
when every soul learns to obey the will of God in a perfect way, then all punishment will cease, but not
before. because it is necessary.

Jesus himself did learn to obey through sufferings: St. Paul says: “ Though He were a son. yet
learned He obedience by the things which He suffered." Heb., ch. 5, v. 8. and the apostolic teaching is
that we must through much tribulation enter into the Kingdorn of God. Acts, ch. l4, v. 22.

Then according to this thought we must suffer in order to learn obedience, because such
obedience to the will of God is necessary.

We cannot blame God for such an order of things, because if punishment is necessary. then it is good,
is one of the means in the hand of God in order to bring up his children and to teach them the
knowledge of that which is right and to compel them to give up that which is wrong.

So the punishment in this world as it is in the world to come is for our profit also and we must be willing
to bear it with patience. But this punishment will have an end, because it is not everlasting in a literal
sense, but in a limited meaning. The word everlasting has in all dictionaries two meanings, one relative,
another absolute. But the absolute meaning is incompatible with the mercy of God; consequently we
cannot admit that the ever-lasting punishment is etemal, without end; this cannot be since God is
merciful and good. The Bible says: “Oh. give thanks unto the Lord, for He is good, because His mercy
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endureth forever." “ Let lsrael now say that His’ mercy endureth forever. Let the house of Aaron now
say that His mercy endureth forever.Let them now that fear the Lord say that His mercy endureth
forever. Oh, give thanlts unto the Lord; for He is good. for His mercy endureth forever." Psalm. 1 18, vs.
l to 4 and 29.

Now, if the mercy of God endureth forever we cannot limit it only to this world, we cannot
restrain or bound the mercy o God only to this life; the mercy of God endureth forever. that is in
this world and in the other, in this life and in the future life.

Some teachers say that in the other world there is no mercy for the wicked, but only anger which
endureth forever. but this is not the truth; see what the Holy Bible says: “ For thus says the high and
lofty one, that inhabiteth eternity, whose name is holy: l dwell in the high and holy place with him also
that is a contrite and humble spirit; to revive the spirit of the humble and to revive the heart of the
contrite ones; for l will not contend forever. neither will l be always wroth for the spirit should fail before
me. and the souls which l have made." Isaiah, ch. 57. vs. I l, I6. See again Psalm I03, vs. 8 and 9.
where the Bible says: “The Lord is merciful and gracious, slow to anger, and plenteous in mercy. He
will not always chide. Neither will He keep His anger forever." See finally Jeremiah, ch. 3, v. l3: He
(God) says: " Co and proclaim these words toward the north and say: Return thou backsliding lsrael,
saith the Lord, and l will not cause my anger to fall upon thee; for l am merciful saith the Lord, and l will
not keep my anger forever." This is the cry of the mercy of God, so in this world as well as in the other,
because He is good and His mercy is forever.

And this sentence, "forever," when it refers to God is understood in an absolute sense, we cannot
understand it in a relative sense as we can in other passages, already quoted, such as: “I will give to
thee and to thy seed the land of Canaan for an everlasting possession." - ln this case it is evident that
we must understand the words " everlasting possession" in a relative sense, because they mean only
a long time. See also Genesis, ch. l3, v. I5, and ch. 69, v. 26, and Exodus, ch. I2, vs. l4 and l7, also
Num., ch. I0, v. 8, and you will see that in such passages it is impossible to understand the word
everlasting in an absolute sense. Then the words "etemal," "everlasting," “forever,” are sometimes
taken to mean a long time and are not always to be understood strictly, as is shown in every dictionary.
We can for this reason understand and admit the everlasting punishment in a relative sense and we
must understand it so, because this sense is more in accordance with the infinite mercy of God; it is
impossible for me to believe that God may be infinitely merciful and infinitely good and at the same
time should permit millions and millions of His people to be condemned forever in an absolute sense,
that is forever without end. ln such a case God would be infinitely good and merciful only in a relative
sense, but we cannot restrain the mercy of God.

Now, what did Jesus say about this point? He said: “ And l, if l be lifted up from the earth will draw all
men unto me." john, ch. l2, v. 32.

Jesus was raised and now is in heaven and certainly will draw all men unto Him. You may say it is
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impossible that all men shall be saved; but Jesus saith: "With men this is impossible, but with God all
things are possible." See Matt., ch. I9, v. 36.

God can give an opportunity to each spirit in the other world in order to be saved as well as here, and if
He can He will do it, because He is good and His mercy is forever. Certainly God will save every man
because He is the Saviour of all mankind.

See what St. Paul says in l. Timothy, ch. 4, vs. 9 and I0. He said: “This is a faithful saying and worthy of
all acceptation; for therefore we both labour and suffer reproach. because we trust in the living God,
who is the Saviour of all men, especially of those that believe." You see, God is the Saviour especially
of believers, but not only of believers but also of all men; you may say, yes. God is the Saviour of all
men, but not all men want to be saved. Yes, not all men want to be saved, but Jesus will draw all
men unto Him by His powerful grace in His due time.

The influence of Jesus will overcome the hardness of men's hearts and in their due time all men
shall be willing to be saved, if not in this world, in the world to come. Perhaps you tell me. that if
this is so, there is no use to preach the gospel to the heathen, because they would be saved in any
case. But l answer this question telling you. that it is useful to preach the gospel to the heathen,
because the knowledge of the gospel helps them to know in this world the etemal life, which is the
knowledge of the true God

and Jesus Christ. Remember what Jesus saith: " And this is life etemal, that they might know thee, the
only true God and Jesus Christ whom thou has sent.” John. ch. l 7. v. 3. Eternal life then is not only to
live forever, but the knowledge of the true God and Jesus Christ.

And when man has this etemal life he is happy and free from all errors of idolatrous churches;therefore
we must preach the gospel to the heathen, not only for the commandment of Jesus, “Go and preach
the gospel to all nations," but we must do it for the sake of love and charity.

The gospel must be preached not only to the heathen, but even to the dead, because the dead
have to be judged according to men. See l Peter. ch. 4. v. 6. He says: “F or this cause was the
gospel preached also to them that are dead, that they might be judged according to men in the flesh,
but live according to God in Spirit." Jesus, Himself went and preached to the dead after His
resurrection, see l Peter, ch. 3, vs. I8 and l9, where it is said: " For Christ also hath once suffered for
sins, the just for the unjust. that He might bring us to God, being put to death in the flesh, but
quickened by spirit by which He went also and preached unto the spirits in prison which sometime
were disobedient, when once the long suffering of God waited in the days of Noah, while the ark was
preparing wherein a few, that is eight souls, were saved by water." These passages never are
preached, never are explained by orthodox clergymen because such passages show to us that
there is hope for the dead, since Jesus, Himself went and preached to them the tidings of the
gospel. l assert that however strange you may find this doctrine, it is the Bible and we cannot reject
the Scriptural texts.

Your belief is that every heathen and every child who die in all the heathen world go to hell forever,
because they do not know Jesus Christ and they do not believe in Him. But tell me where lies the
fault in a child when it dies in his innocent infancy, and what is the guilt of a soul which was
incarnated and bom in a heathen nation and thus does not believe in Jesus Christ because it never
has heard of Him P How can they believe if they never heard anything about Jesus They cannot;
then they are not guilty. Nevertheless you say, all of them will go to hell forever for God does not take
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care of them and they are not accepted by Him. But you do not say the truth. See what the Bible saith;
“Of a truth l perceive that God is not a respecter of persons, but in every nation he that feareth Him and
worketh righteousness is accepted with Him." Acts, ch. IO, vs. 34 and 35.

Then the heathen, who naturally would keep the law of God written in their hearts would be saved,
because God is good and His mercy is forever. You say, nobody can keep the law of God without
Christ, but that is not the truth. see what the Bible says: “ For when the Gentiles which have not the law
do by nature the things contained in the law, these having not the law, are a law unto themselves;
which show the work of the law written in their hearts.

“Therefore if the uncircumcision keep the righteousness of the law, shall not his uncircumcision be
counted for circumcision it And shall not uncircumcision which is by nature, if it fulfill the law, judge thee.
who by the letter and circumcision dost transgress the law? " Rom, ch. Z, vs. I4, 26 and 37. Yes, saith
Jesus: " Because the men of Ninevah shall rise in judgment with this generation and shall condemn it;
because they repented at the preaching of Jonas: and behold a greater than Jona is here."

Matt. ch. I2. v. 4|. Then you see that many of the heathen will be saved. because they lceep the law by
nature and they repent of their sins, and they shall condemn the Christian people who even with the
gospel, transgress the law. Therefore we conclude that many heathen will be saved without the gospel
and many Christians will be condemned with the gospel. I mean those who know the gospel, but do
not keep the law, the moral law written in their hearts. Nevertheless the gospel must be taught to all
men; I) because all men with the gospel know God better and the way to worship Him in truth, Z)
because the gospel helps them to repent and be converted unto God, and 3) because with the
knowledge of the gospel all the children of God die with more quietness and hope, and for these three
reasons or motives we must send missionaries throughout the world, but not because without the
gospel all the heathen will go to hell forever.

Now with regard to the infants l wish to tell you something. You say as the Catholics do, that the infants
are lost if they die unbelievers or without baptism. But this is another error, because Jesus saith:
“ Suffer little children and forbid them not to come unto me, for of such is the kingdom of heaven." Matt.
ch. l9, _v. l4. And again _]esus saith: “Verily l say unto you: Except ye be converted and become as
little children. ye shall not enter into the kingdom of heaven." Matt. ch. I8, v. 3. You see here that jesus
asserts that of the infants is the kingdom of God. and adds that men must be as children in order to be
able to enter into the Kingdom of heaven; that is, the men must be humble, trustful and loving as
children in order that they may enter into the kingdom of God. This is what the Bible says and what I
believe, because this is reasonable and just and in accordance with the infinite mercy of God, who is
the God of goodness. for He is love. ll He would send the children to hell He would not be love, but
cruel, and if you believe that God sends the heathen and the infants to hell forever. then you believe
not in a God, good and loving, but in a God inhuman and cruel; and you, in order to make it worse.
think and believe in a material hell. that is to say in a place full of fire, where God, our good God, roasts
His children forever.

Do you think that a human father would be willing to bum his children forever in a material fire ? No!
Then if a man is not willing to do it, God will be still less willing, because He is better than any man.
Consequently you must believe that hell is only an allegorical and symbolical place and not a reality,
because the real hell is the remorse of the conscience and the moral suffering of the soul which is felt
more in the other world than this. So that hell is unhappiness and wherever there are many souls
unhappy, there is a hell, heaven is happiness and exists amongst the happy sons of God.
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This is the truth. Now choose you this day, whom you will serve, whether a God of mercy, good and
loving, or a God inhuman and cruel; but you will tell me that we cannot deny that God sometimes is
hard in His punishment of men, and that there are many passages in the Bible that show that many will
be condemned with the devil to be tormented forever and ever. l say yes, but this torment is not for the
pleasure of revenge, but for the correction of men and souls, and any kind of torment. the harder it is,
has the object of producing repentence in the soul and to draw it to the feet of Jesus in order that such
a soul may be saved, if it were not so. then God would be inhuman and the devil would have the
benefit, since most people of this world go to hell according to the words of jesus, which are these:
“Enter
ye in at the gate; for wide is the gate and broad is the way that leadeth to destruction and many be
which go in thereat; because strait is the gate and narrow is the way which leadeth unto life, and few
there be that find it." Matthew. ch. 7, vs. l 3 and l4.

According to these words of Jesus and according to our experience few shall be saved in this world
and if the condemnation is forever without end. the consequence would be that evil and the devil
triumph over God. but such a thing is impossible since God is almighty, all powerful, and since the devil
is under the power of God; for this reason we believe that at last the victory will be for God,iand all the
souls will be saved. God. it is true, sends the unconverted to hell, that is to live an unhappy spiritual life,
but when such a soul suffers according to its evil work. then God in His mercy opens for it a new
opportunity to live happy and to progress finally to be saved. This is the truth and this we must believe.
See finally what the Bible says: “ For as ye in times past have not believed in God, yet have now
obtained mercy through their unbelief, even so have these also now not believed, that through your
mercy they also may obtain mercy. For God had concluded them all in unbelief, that he might have
mercy upon them all." Rom., ch. 9. vs. 30 to 32. '

Then if God permits that every man commit sin and if he punishes every one for his evil doings, He will
also save every one, because He, through Christ will draw every man to harmony and happiness.
Hallelujah! Praise be to God, because He is good and His mercy endureth forever.

But you may say that if the everlasting punishment would have an end, so it will be with everlasting life
of the righteous. To this l will say that it is not the same case, because everlasting life does not have
reference to duration of time, but to the knowledge of God; as we have seen, Jesus said: “This is
eternal life that they might know thee the only true God, and Jesus Christ whom thou hast sent."
Everlasting life then is knowledge, the knowledge of God, and has nothing to do with the duration of
time.

So the righteous will come to know more of God and the wicked will go to everlasting punishment, that
is to a long suffering. but by no means without end.

They will go to suffer a more or less long punishment according to their bad works or doings but not in
a material hell, because such a place does not exist. There is not a material hell. The Bible, when it
says that the wicked shall be thrown into the everlasting fire of hell, does not mean a material fire, but a
moral fire; a material fire cannot bum a spirit. lf the wicked could go there in their material bodies they
should be burnt, but in spirit they cannot be burnt, because it is evident that a spirit cannot be burnt in a
material fire. Then you will say: There is, therefore, a fire in hell? Yes. l say. there is fire, but there is
spiritual and moral fire which burns the conscience of the bad spirits who are there, but such a fire will
not burn them forever, without end, because when these spirits have suffered enough for their sins,
they will go out and have another chance of being good.‘ To be certain of what l say, read Matthew, ch.
5, vs. Z5 and Z6, where Jesus says: “ Agree with thine adversary quickly while thou art in the way with
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him, lest at any time the adversary deliver thee to the judge and the judge deliver thee to the officer,
and thou be cast into prison. Verily I say unto thee, thou shall by no means come out thence, till thou
hast paid the uttermost farthing."

Then according to the Bible, which says. now is the acceptable time and according to these words of
Jesus, we must repent now while we are in this world. but this does not mean that if we do not repent
now we shall be condemned forever without end in a material fire, because Jesus does not teach such
a terrible doctrine.

He says that we shall be cast into prison and that we shall be there until we have paid the uttermost
farthing. Hell in a figurative sense is a prison; Jesus spoke of hell as a prison, but we must not take this
word in a literal sense and think that there is a particular place where all the bad souls shall go to suffer,
because hell is not a special place, but the suffering of the soul. The fire of hell is the moral fire of the
conscience, and “the worm that never dies" is the remorse of the conscience. ...

Think for a moment of the tortures of hell and the demons with red irons in their hands pushing the
souls into the fire when they try to get out, and think for a moment of the cries of the poor souls
pitifully asking and begging to be saved from such terrible punishment. and God hearing them and
seeing them. because God sees and hears everything, and then tell me how God could be indifferent
to the cries of His children. Would you be indifferent to the cries of your child if he were burning, even if
you were angry? No! Thus it is impossible for God to be indifferent... supposing, this does not
reconcile the mercy of God with His justice. because a bad man will be never justified in burning his
child forever, and if a bad man could not be justified in doing that, how can He, a good and merciful
God, having power to save every one of His children? Now if God has power to save every one and
does not do it, then He is not good and infinitely merciful; but if He wants to save every one. and is
unable to do so. then He is not all powerful. You see, the doctrine of everlasting punishment without an
end brings us to these two conclusions, both of which would be wrong, so the punishment without an
end cannot be true. And it is NOT TRUE.

The truth is this, that every man will be saved in time and every world will be perfect because God is
good and His mercy endureth forever, and He is powerful to save and control every one according to
His will, sooner or later He will do it. Consequently we must trust in God and have faith in Him that at
the end all things shall be subjected to Jesus. St. Paul wrote the following words: "Thou hast put all
things in subjection under His feet. For in that He put all in subjection under Him, He left nothing that is
not put under Him. But now we see not yet all things put under Him." See Hebrews, ch. Z, v. 8. Not yet,
but certainly all things shall be subjected to Jesus in time. because the mercy and love of God will
endure forever. Ministers used to preach that the mercy of God does not endure forever, but only for a
short time, that is during this present life. in the other life, they say, there is no more mercy; the mercy
cf God ceases forever and only we have an angry God whose anger endureth forever; thus they say
that in the other world there is no hope and there cannot be hope for any man or woman or boy or girl
who dies in sin without repentance and faith in Jesus; but this after all is not the doctrine of the Bible.
because the Bible says that the mercy of God endureth forever, not only during the present life, but
FOREVER. Now if the mercy of God endureth forever, and He is willing to save and is powerful
enough to save at any time, then there can be hope for every one in this life as well as in the next. To
think otherwise would be and really is to limit the mercy of God and His power. lt would mean that God
is powerless lo save in the other world, because He cannot do anything when we are, according to the
church, in the hands of the devil.
<<<<<<<<<<<<<<<<<
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To these following arguments may be added:
1. There is no condemnation for those who are in Christ Jesus. They are taken up and form the
bride of the lamb. Jesus returns to earth with his wife who forms his body being one with him. So
the judge is both the Christ and the Church.
2. Judgment is for the rest of the world. The judgement does not involve faith in Christ. That is not
the criteria. Judge separates the righteous from the unrighteous. They are judged according to their
works NOT by their faith. Righteous will join the Kingdom. When will they know Jesus and accept Him?
In the new age.

What about the infants? Do they form part of the righteous? You cannot enter the Kingdom of God
unless you are like them.
3. The unrighteous or the wicked will have to be punished according to their sin - according to their
works. Are they children of God? Are they children of Adam? Then they will be chastised. It means
they will eventually come to know God their Father and His Son Jesus their brother. Each in its own
order. Some takes more time and others less. Ages after ages?
4. Only God has immortality. Man (Soul of Man) is mortal. Immortality is imputed by Christ as they
receive the Spirit and reborn in the new aion.
5. 1 Corinthians 15:20-23But now Christ has been raised from the dead, the first fruits of those who
are asleep. For since by a man came death, by a man also came the resurrection of the dead. For as
in Adam all die, so also in Christ all will be made alive. But each in turn: Christ, the firstfruit; then, when
he comes, those who belong to him.
6. Christ came to destroy the head of the Serpent and redeem all mankind. There is a fight between
Satan and Christ. If one man is left in the hell eternally, Jesus was defeated. According to ECT only
a few are saved. Jesus simply failed in his mission.
I was particularly astounded when a Calvinist said it is an insult for Jesus and the Cross if there is no
ETC. If you dont believe in it you are not even saved by your faith in Jesus alone. It comes from the
Athanasian creed. What a distortion of the word of God.

God's primary goal of creation was a Man who was to be made in God's image. If Adam was
pre-programmed and every action of Adam was pre-destined Adam never had the freedom as the son
of God and was not an image of God. It is the image of God property that gave Adam the ability to fall.
Did God fail? If the omniscient God who knows beginning from the end gave this freedom, knowing
that He will give him eternal life and that in a hot burning fire and with the help of his demons continue
to torture will certainly provide a different picture of God.
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Is there a God greater than YHVH who require an imposition of holiness and justice?
Again it appears that there is something greater that God which is more important to God than his own
flesh and spirit such as holiness and justice. To appease them God seems to follow the style of the
Canaanite god in placing them into the hands of Molech in the eternal fire. What way is YHVH
different from Molech?

"THE DAMNABLE HERESY OF ETERNAL HELL
http://bible-truths.com/lake16-B.html

This evil teaching of the Church derogates God into an alien monster, and causes believers
by the hundreds of millions to live in fear and mental turmoil and emotional anguish over
presumed lost loved ones who are thought to be suffering day and night in this fabled hellhole of
eternal torture. If there truly is a Christian hell as taught by fundamentalist preachers, then the god
of that hell would be far more evil than all the sinners in the history of the world combined. There
could never be any sin or evil more vile and revolting, or totally insane, than to torture most of
humanity in literal fire for all eternity! It would be the ULTIMATE SIN, and its designer and sponsor
would be the ULTIMATE SINNER.

But since this doctrine is bogus; a damnable heresy; an invention of depraved minds; a
theological lie; a Christian hoax; it thus becomes, THE ULTIMATE BLASPHEMY by those
who revel in and teach this spiritual swill.

Words fail to express the depth of this Satanic heresy. Theologians, professors, teachers,
preachers, and pastors decry the sins of the most vile sinners of humanity, and then teach that the
God Who will be their Judge, is trillions of times more depraved than the ones being judged. And
this they call "FAIR" and "JUSTICE." Unbelievable. UNBELIEVABLE! May God have mercy upon
their depraved minds and miserable souls! Amen."

Who is the Victor? Jesus or Satan?
God's promised that Eve's son Jesus will destroy the Serpents head.
Gen 3:15 And I will put enmity between thee and the woman, and between thy seed and her seed; it
shall bruise thy head, and thou shalt bruise his heel.

Satan did bruise his heel. In fact he did kill Jesus. But Jesus was unable to bruise Satan and destroy
him. In the ensuing fight if the ECT is correct Satan was able to get almost all mankind to reject the
kingship of YHVH they are being tortured to eternity. Who won the war? The greatest surprise is
Rev 20:10 the devil that deceived them was cast into the lake of fire and brimstone, where the beast
and the false prophet are, and shall be tormented day and night for ever and ever.

Is this good news or bad news. Who is torturing all these people and the devils? God? God's
special police force who are devilish?
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If ECT is correct we need to correct all these promises and verses. I have shown these necessary
correction in italics:

The Lie- Satan told Eve: Gen 3: 4-And the serpent said unto the woman, Ye shall not surely die!
It was not a lie. God resurrected them gave them eternal life in hell.

John 12:32 "And I, if I am lifted up from the earth, will draw all (a few) men to Myself."

1 Corinthians 15:21- 23 For since by a man came death, by a man also came the resurrection of the dead. For as in
Adam all die, so also in Christ all will be made alive. But each in his own order: Christ the first fruits, after that those
who are Christ's at His coming,…

Romans 5:15
But the gift is not like the trespass. For if the many ( all) died by the trespass of the one man, how much more did
God's grace and the gift that came by the grace of the one man, Jesus Christ, overflow to the many (a chosen few?)!

Romans 5:17
For if, by the trespass of the one man, death reigned through that one man, how much more ("how few")will those
who receive God's abundant provision of grace and of the gift of righteousness reign in life through the one man,
Jesus Christ!

Romans 5:18 Consequently, just as one trespass resulted in condemnation for all people, so also one righteous act
resulted in justification and life for all ("few")people.

Romans 5:19 For just as through the disobedience of the one man the many (all) were made sinners, so also
through the obedience of the one man the many (a chosen few) will be made righteous.

Romans 5:21 so that, just as sin reigned in death, so also grace might reign through righteousness to bring eternal
life ( to a chosen few) through Jesus Christ our Lord.

Romans 6:21 What benefit did you reap at that time from the things you are now ashamed of? Those things result in
death( eternal life in hell)!

Romans 6:23 For the wages of sin is death (eternal life in hell), but the gift of God is eternal life in Christ Jesus (for
the few elect) our Lord.

1 Corinthians 15:22 For as in Adam all die, so in Christ all will be made alive (a few to eternal life if heaven and all the
others eternal life in hell)..

Finally, we are told he will redeem and restore all creation to the perfection He wanted to be so that God will be "all in
all," and the world will be restored to heavenly perfection....God will have his family with Him.

Revelation 21:4and He will wipe away every tear from their eyes; and there will no longer be any death; there will no
longer be any mourning, or crying, or pain; the first things have passed away." 5And He who sits on the throne said,
"Behold, I am making all things new." And He said, "Write, for these words are faithful and true." 6Then He said to me,
"It is done. I am the Alpha and the Omega, the beginning and the end. I will give to the one who thirsts from the spring
of the water of life without cost.…

What happens to the people who populate old heaven and old hell for eternity without end? Will God
annihilate them to start afresh? If eternity means ages then this is possible,God can redeem all
mankind to start afresh. God cannot make ALL things new until he make those in hell also anew.
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Problem within the Body of God

If the whole creation form the body of God, we have not solved the problem of cancer and sickness
due to mal-function of the organs that are the being within the body. Since there is nothing outside of
God God cannot surgically remove them from his body. The hell with all the tormented beings will
remain an eternal pain for God without a pause. The only solution is to heal those. Otherwise the state
of God will be as follows in the statement of Revelation 14:10-11: God also having drunk the wine of
His own wrath, which is mixed in full strength in the cup of His anger; and He will be tormented with fire
and brimstone from within His own body "And the smoke of the torment come up to Him forever and
ever; and God will have no rest day and night.

Cancer growth in human bodies
These are cells that are disobedient to the orders of the brain and take over other cells and/or

reproduces itself without regard to its purpose.

The only way out for God to get healing his eternal cancer in the Hell is within His own power. Dont
let the age end with anger. He can heal himself by redeeming his Sons and Daughters with Love.

Take your own Son seriously. Take your sons seriously. Discipline them when they are wrong.
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Chapter Thirteen

CHRISTIAN VIEWS ON HELL -II

ANNIHILATION

Annihilation of soul that sin is based on the fact that man do not have eternal life. In the creation story
we see Adam and Eve were driven out of the Garden of Eden so that they may eat of the tree of Life
and live forever. God even placed an angel to guard it. Adam was supposed to eat it and take his
stand as a Son of God along with the other Sons of God in other dimensions. He lost it because of
the fall.
Gal 6:8—"For the one who sows to his own flesh will from the flesh reap corruption, but the one who
sows to the Spirit will from the Spirit reap eternal life."

In fact God blessed him with death by imposing faster thermodynamic decay of material body so that
he may not suffer in a fallen sinful world of mankind eternally. It was love that ordained death. This
is being reminded in the Eastern Church liturgy at every communion service. They will be resurrected
to life - not eternal life - at the time of resurrection of the dead for judgment. There is ample scriptural
support for the teaching of annihiliation of soul.
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Soul in itself was not created by God. It is a material part enliven by the Spirit of God - the breath of
God. When a man dies the Spirit goes back to God and the body being made of dust goes back to
dust. What happens to the soul part - that became a living being?. It cease to exist. Life exist only
so long as the breath of God - the Spirit? - is in man. It is this what Jesus has promised to those who
believe in Him. Life and on-going ages after ages are simply the gift of the Holy Spirit to Man.

SCRIPTURAL SUPPORT FOR ANNIHILATION

The punishment for soul that sin is death not ECT.
Ezekiel 18:20 “The soul that sinneth, it shall die. The son shall not bear the iniquity of the father,
neither shall the father bear the iniquity of the son: the righteousness of the righteous shall be upon
him, and the wickedness of the wicked shall be upon him.”

Psalm 1:6 “But the way of the ungodly shall perish”
Psalm 37:20 “But the wicked shall perish… they shall consume; into smoke shall they
consume away.”
Psalm 69:28 says that the wicked are “blotted out of the book of the living.”
Ps. 34:16, 21 “evil brings death to the wicked.”
Psalm 92:7 “… shall be destroyed forever.”
Prov. 24:20 “the lamp of the wicked will be snuffed out.”
Dan. 2:35 “the wind swept them away without leaving a trace.”

Isa. 1:28, 30–31 “rebels and sinners shall be destroyed together, and those who forsake the Lord shall be
consumed.”
Obadiah 1:16 It will be as if the evil “had never been.“
Mal 4:1 “All the arrogant and every evildoer will be stubble, and the day that is coming will set them on fire,” says the
LORD Almighty. “Not a root or a branch will be left to them.”

Matthew 10:28 “Rather, fear him which is able to destroy both soul and body in hell.”
Here Jesus himself teaches against hell– saying that those who are lost experience the death of their soul. If one
believes in eternal conscious hell, they believe Jesus was wrong on this point, and that souls don’t die at all, but will
live forever in hell.
John 3:16 “…whosoever believeth in him should not perish”
Matthew 7:13: “broad is the road that leads to destruction“
Philippians 3:19 “whose end is destruction…“
2 Thessalonians 1:9 “who shall be punished with everlasting destruction …”
1 Cor 3:17: “God will destroy that person”
2 Cor 2:15-16: “those that perish“
Romans 6:23: “For the wages of sin is death..“
Hebrews 10:39 “But we are not of them who draw back unto perdition; but of them that believe to the saving of the
soul.”
Another version of the same term… destroyed.
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James 4:12a “There is one lawgiver, who is able to save and to destroy.”
2 Peter 2:3: “Their condemnation from long ago is not idle, and their destruction is not asleep.”
Revelation 20:14 “This is the second death…”
they die– they don’t live forever in hell at all. It warns us about a second death.

Eternal Life is only a gift, we dont have it.
Again death is a blessing of God to his children who would otherwise live eternally in pain and
suffering. How can a loving Father stand it. Even death was given to Adam with a HOPE and
a PROMISE.

Rom 6:23—"For the wages of sin is death, but the gift of God is eternal life in Christ Jesus
our Lord."
Ezekiel 18:202 The soul that sinneth, it shall die. The son shall not bear the iniquity of the
father, neither shall the father bear the iniquity of the son: the righteousness of the
righteous shall be upon him, and the wickedness of the wicked shall be upon him.
Rom 5:21—"so that, as sin reigned in death, even so grace would reign through
righteousness to eternal life through Jesus Christ our Lord."
Matt 19:29-30—"And everyone who has left houses or brothers or sisters or father or

mother or children or farms for My name's sake, will receive many times as much, and will inherit eternal life."
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The inheriting of eternal life is a reward and not inherent to humans.

John 10:28—"and I give eternal life to them, and they will never perish; and no one will snatch them out of My hand."
John 3:16—"For God so loved the world that He gave His only begotten Son, that whoever believes in Him shall not
perish, but have eternal life."
Here if the eternal life is not received through Christ, the only other alternative is to perish not eternal life in hell.
John 3:36—"He who believes in the Son has eternal life; but he who does not obey the Son will not see life, but the
wrath of God abides on him."
Clearly if you dont believe in the Son you will not see life - ie. You will die. Or can it mean you will live eternally in
hell?Titus 3:7—"so that being justified by His grace we would be made heirs according to the hope of eternal life."
1 John 3:15—"Everyone who hates his brother is a murderer; and you know that no murderer has eternal life abiding
in him."
No murderer has eternal life abiding in him.
1 John 5:11—"And the testimony is this, that God has given us eternal life, and this life is in His Son."
John 6:47—"Truly, truly, I say to you, he who believes has eternal life."
John 5:24—"Truly, truly, I say to you, he who hears My word, and believes Him who sent Me, has eternal life, and
does not come into judgment, but has passed out of death into life.

Eternal Punishment vs. Eternal Conscious Torment
Matthew 25:46 "These will go away into eternal punishment, but the righteous into eternal life.
Death, ceasing to exist is an eternal state as opposed to eternal life, it is eternal not-life. Both states
are eternal but one is the state of being alive and the other not-alive.
Daniel declares that the resurrection will consist of two classes. “Some” will be raised to enjoy
“everlasting life,” and “some” are destined for “shame and everlasting contempt.”Their shame and
contempt will go from ages to ages.



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

152

Chapter Fourteen

CHRISTIAN VIEWS ON HELL -III

CHRISTIAN UNIVERSALISM

(UNIVERSAL REDEMPTION)

http://www.christianuniversalism.com/2014/06/three-views-of-final-punishment/
http://www.rethinkinghell.com/

Christian Universalism, or the Universal Redemption Theory, remains an orthodox Christian view even
today among the Orthodox and the Eastern Churches and claims that Jesus Christ is the only way to
be reconciled to God and He will by his power of Love eventually bring in the salvation of the whole
cosmos and all those that are in it in all dimensions of existence. But it does not take place within the
aeon, and may take several ages to come. Where it differs from the other orthodox views however is
that it views the “fire” seen in scripture as being for the purpose of refinement instead of punishment.
Under the Universal Redemption model it is believed that Christ will either refine everyone in the fires
of his love- thus making them fit for heaven, or that Christ will continue to invite sinners to repent and
be reconciled to God even from hell (postmortem repentance). This view still leaves room for a
purgatorial hell of some sort, but argues hell will ultimately (one day) be empty, as all will ultimately
choose to be reconciled to God through Christ.

This position uses the following passages to support their position: John 12:32, John 3:17, Luke 3:6,
Romans 5:18, Romans 11:32, 1 John 2:2, 1 Tim 4:10, Col 1:20, 1 Cor 15:22, Phil 2:11, 1 Cor 5:19, 1
Peter 4:6.
Thus to me the only solution to the whole question is in the Universal Redemption through Christ the
Victor.
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The following is a direct copy of portions of my book Theology of Paul which explains the process of
Total redemption of cosmos through the ages after ages until every thing both life and mineral worlds
are made as it were before the fall of Adam

THEOLOGY OF PAUL

THE DOCTRINE OF THE AGES

Eph 2:7 that in the coming ages he might show the immeasurable riches of his grace in kindness
toward us in Christ Jesus.
Defining an ”Age”
so many words in the Bible are mistranslated by such words as “eternal,” “forever,” “ever and ever”
when in actual fact the original word did not mean that at all.
αιωσιν= Periods of Time
Aion

The Two-Age Model

The statement “this age”, and the “ages to come” is simplified usually as

Obviously the bible is clear about the ages to come and to their characteristics.
Matthew 12:32 "Anyone who speaks a word against the Son of Man, it will be forgiven him; but
whoever speaks against the Holy Spirit, it will not be forgiven him, either in this age or in the age to
come.
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We are sure of certain differences in the character of man in this and the age to come.

Difference in the Ages
Luk 20:34 And Jesus said to them, "The sons of this age marry and are given in marriage
One of the reasons for this is that there is no multiplication or reproduction necessary. People do not die.
+ For they can't die any more,
+ they are equal to angels and are sons of God, We have already looked into the position of the

Children of God
+ being children of the resurrection

Mark 10:30..
Man will receive one hundred times more. now in this time, houses, brothers, sisters, mothers, children, and
land, with persecutions; and in the age to come eternal life.

Luke 20: 35. those who are considered worthy to attain to that age and the resurrection from the dead.

Thus there are certain standards and criteria to enter into this age through resurrection from the
dead. They should be worthy if this age. Thus evidently there is a filtering process.

Thus there is a separation of the men of this age into two groups. If we look in detail with the
pronouncement of Jesus there are three groups.

The first group is the one who goes into resurrection and becomes the bride of Christ. They become
part of Christ. This is theosis complete - joined with Christ as one body.
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1Th 4:15-17 For this we declare to you by the word of the Lord, that we who are alive, who are left until the coming
of the Lord, shall not precede those who have fallen asleep.
For the Lord himself will descend from heaven with a cry of command, with the archangel's call, and with the sound of
the trumpet of God. And the dead in Christ will rise first; then we who are alive, who are left, shall be caught up
together with them in the clouds to meet the Lord in the air; and so we shall always be with the Lord.

This is what we normally call as Rapture. In this resurrection only those who are in Christ are taken.

1Co 15:51-57 “ Lo! I tell you a mystery. We shall not all sleep, but we shall all be changed, in a moment, in the
twinkling of an eye, at the last trumpet. For the trumpet will sound, and the dead will be raised imperishable, and we
shall be changed. For this perishable nature must put on the imperishable, and this mortal nature must put on
immortality. When the perishable puts on the imperishable, and the mortal puts on immortality, then shall come to
pass the saying that is written: "Death is swallowed up in victory."
"O death, where is thy victory? O death, where is thy sting?"
The sting of death is sin, and the power of sin is the law.
But thanks be to God, who gives us the victory through our Lord Jesus Christ.

This is only part of the story. The next event in history is at the end of the ages when there will be
visible appearance of Jesus on the earth to separate the rest of mankind into two groups. Thus we
have one group separated out and totally redeemed and they are part of the Son of God himself as
how the husband and wife are one. They are one body.

Eph 5:31 -32 "For this reason a man shall leave his father and mother and be joined to his wife, and the two shall
become one flesh." This mystery is a profound one, and I am saying that it refers to Christ and the church;
This is because,
Rom 8:1-2 There is therefore now no condemnation for those who are in Christ Jesus.
For the law of the Spirit of life in Christ Jesus has set me free from the law of sin and death.
Hence we see a second resurrection into life, outside of the Church and a judgment.

Mat 25:31-45 "When the Son of man comes in his glory, and all the angels with him, then he will sit on his glorious
throne.

Before him will be gathered all the nations, and he will separate them one from another as a shepherd
separates the sheep from the goats, and he will place the sheep at his right hand, but the goats at the
left.

Then the King will say to those at his right hand, 'Come, O blessed of my Father, inherit the kingdom
prepared for you from the foundation of the world; for I was hungry and you gave me food, I was
thirsty and you gave me drink, I was a stranger and you welcomed me, I was naked and you clothed
me, I was sick and you visited me, I was in prison and you came to me.'
Then the righteous will answer him, 'Lord, when did we see thee hungry and feed thee, or thirsty and
give thee drink? And when did we see thee a stranger and welcome thee, or naked and clothe
thee? And when did we see thee sick or in prison and visit thee?'
And the King will answer them, 'Truly, I say to you, as you did it to one of the least of these my brethren,
you did it to me.'

Then he will say to those at his left hand, 'Depart from me, you cursed, into the eternal fire prepared for
the devil and his angels; for I was hungry and you gave me no food, I was thirsty and you gave me no
drink, I was a stranger and you did not welcome me, naked and you did not clothe me, sick and in
prison and you did not visit me.' Then they also will answer, 'Lord, when did we see thee hungry or
thirsty or a stranger or naked or sick or in prison, and did not minister to thee?'
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Then he will answer them, 'Truly, I say to you, as you did it not to one of the least of these, you did it
not to me.'

Mat 25:46 And these shall go away to punishment (ζωην zoe) age-during, (αιωνιον aionios which is translated
as eternal in other translations) but the righteous to life age-during.' (YLT)
“The original word translated here as “punishment” means torment, or suffering inflicted for crime. The noun is used
but in one other place in the New Testament - 1Jo 4:18; “Fear hath ‘torment.’” The verb from which the noun is
derived is twice used – Act 4:21; 2Pe 2:9. In all these places it denotes anguish, suffering, punishment. It does not
mean simply a “state or condition,” but absolute, positive suffering” (JFB)

I have hope towards God that there shall be a resurrection of the dead, both of the just and of the
unjust. Acts 24: 15.

By the second resurrection the second set of people – the righteous ones – will join the resurrected
eternal life.
Now the question is what waits to those who are considered not worthy to attain to that age? It is
described as, Second death, or Separation.
Does this end the life of those unrighteous in annihilation? Some proposes that the wicked will be
annihilated. If they go into annihilation cease to exist and cease to suffer and there is no punishment
here. If they continue to exist in jail there is also a chance of redemption
Psalm 88:10,11 “Wilt thou shew wonders to the dead? Shall the dead arise and praise thee? Shall thy
loving-kindness be declared in the grave? Or thy faithfulness in destruction?”
The answer is NO.
Thus the two age model is too simplistic, it is a.zero approximation. There are ages to come. We get
eternity only when all the ages are added together - at least we get an infinte series of ages. Will the
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ages end. It can end only when time comes an end and when everything returns to God and cease to
exist as separate entities.

These are the words that we encounter in the words connected with ages.

Christ conquered death
The function of Jesus was to defeat death and to redeem the whole creation. Every statement of
redemption is referring to all.

"The gospel was preached even to those who are dead, that though judged in the flesh the way people
are, they might live in the spirit the way God does" (1 Peter 4:6).

I, if I be lifted up from the earth, will draw all men to me" John 12:32
Jesus...."is the propitiation for our sins; and not for ours only, but also for the sins of the whole
world"1 John 2:2

"The Father sent the Son to be the Saviour of the world"1 John 4:14

"...who gave Himself a ransom for all, to be testified in due time" 1 Tim.2:6
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"We trust in the living God, who is the Saviour of all men, specially those that believe" 1 Tim.4:10

"The lord is long-suffering toward us, not willing that any should perish"2 Pet.3:9

"And, having made peace through the blood of his cross, by him to reconcile all things unto
himself..." Col. 1:20

"The grace of God has appeared bringing salvation to all men" (Titus 2:11)
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Hence the Salvation and Redemption through the sacrifice of Jesus Our Lord on the cross is for the
whole mankind, nay much more, it is for the whole creation – the whole cosmos.

Free willed Sons of God

This salvation is offered to the whole mankind by Jesus. However there is another factor that comes
into play – the free will of the Children of God.

Every man is tempted when he is drawn away of his own lust and enticed. From whence come wars
and fighting amongst you? Do they not come even of the lusts that war in your members? James 1: 14;
4: 1.

“Christ by his Resurrection conquered death and extended his liberating power to the kingdom of the
dead.

Redemption nevertheless remains an offer of salvation which it is up to people to accept freely. Jesus
remains the Only Way to the Father. This is why they will all be judged "by what they [have done]"
(Rv 20:13). By using images, the New Testament presents the place destined for evildoers as a fiery
furnace, where people will "weep and gnash their teeth" (Mt 13:42; cf. 25:30, 41), or like Gehenna with
its "unquenchable fire" (Mk 9:43). All this is narrated in the parable of the rich man, which explains that
hell is a place of eternal suffering, with no possibility of return, nor of the alleviation of pain (cf. Lk.
16:19-3 1).

The Book of Revelation also figuratively portrays in a "pool of fire" those who exclude themselves from
the book of life, thus meeting with a "second death" (Rv. 20:13f.). Whoever continues to be closed to
the Gospel is therefore preparing for 'eternal destruction and exclusion from the presence of the Lord
and from the glory of his might" (2 Thes 1:9).” (HEAVEN, HELL AND PURGATORY: Pope John Paul
II)
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Universal Salvation

Universal reconciliation, universal salvation or sometimes simply universalism, is the doctrine or
belief that all will receive salvation, regardless of their current state because of the love and mercy of
God. But it is not forced on to individuals because of the freedom God has given us. Every act will
receive a just reward. As a result those who reject the offer of salvation will have to go through the
experience of hell here and now as well as in the ages to come until he returns to the father.

There are some who believe it to be a heresy because they feel it will reduce the impact of the
immediacy of the gospel message. This is the day of salvation and this is the day of grace. If you
miss this you are going to suffer through hell. That is the gospel in truth.

Various early fathers definitely expressed this concept. These include Clement of Alexandria, in the
3rd century, Origen in the 3rd century, St. Gregory of Nyssa in the 4th century, who was declared "the
father of fathers" by the seventh ecumenical council and St. Isaac the Syrian in the 7th century,

Four of the six theological schools of thought in ancient Christendom supported universalism and only
one supported eternal damnation. Additionally, theological thought appears more varied before the
strong influence of Augustine, who forcefully denied universal salvation

What we are told is that Jesus will redeem ALL THINGS and will make all things new. We have no
definite revelation regarding these intermediary states. Theologians through the ages have
suggested various methods.
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Simple Two age model

This is the simple western evangelistic model. They refuse to accept any further age. Thus those
who are in Christ (Christians) will live eternally in Heaven and those who are not in Christ (Non
Christians) will live eternally in hell in eternal suffering. This of course violates the character of God as
Father. How can there be joy in heaven when relations of those in heaven still burn in hell? God will
have to bring in a memory wipe out for them. Of course all creation is not made new here.

Some group devised another solution where the Non Christians are totally annihilated. They cease to
exist. So they don’t suffer any more.

Taking these factors the possible plan of salvation that is suggested is as follows:

What Paul and the New Testament assert is:



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

163

There is a separation of men into two groups from one age to the other. One enters into Heaven and
the other to Hell. The presence of God continues even in the Hell because there is nothing outside of
God.

Psa 139:7 -8 Whither shall I go from thy Spirit? Or whither shall I flee from thy presence? If I ascend to heaven,
thou art there! If I make my bed in Sheol, thou art there!

Ultimately All creation will be reconciled and redeemed.

Thus in the love of God as a Father the patience of God continues through the Ages until by their own
choice every Son will all return to the Father. This is illustrated by the parable of the Prodigal Son.

This mystery however is not fully exposed in the Bible for the simple reason, that the gospel is for
now. Today is the day of salvation. Sadhu Sunder Singh presents it as follows:

“I was also told that the love of God operates even in Hell.

Those in Hell will ultimately be brought to Heaven, like the prodigal son, but with regard to the ultimate
fate of certain in number you must not ask.

There is a kind of heavenly joke – no, joke is not a good word for it. Very few will be lost but many will
be saved. It is so but don’t tell,’ they said, as it were in jest, ‘because it will make men careless, and we
want them to enjoy the First Heaven - that is, the Heaven on earth - as well.’

Though we have no definite revelation on how this process takes place. Paul gives the following
necessary events before this is achieved
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1Co 15:22-28

For as in Adam ALL die, so also in Christ shall ALL be made alive.
But each in his own order:

What is this order?
o Christ the first fruit;
o then they that are Christ's, at his coming.
o Then we have the white throne judgment when the righteous non-believer are given the earth.
Mat 25:46 “And these shall go away into eternal punishment: but the righteous into eternal life. “

These are sure events, since we have details about these events in the Bible.
Then what?

o Somethings happen so that it leads to a state -
o when he shall have abolished all rule and all authority and power.
o For he must reign,
o till he hath put all his enemies under his feet. (These are the evil forces of the whole cosmos)
o For, He put all things in subjection under his feet.
o The last enemy that shall be abolished is death.
· And when all things have been subjected unto him
· then shall the Son also himself be subjected to him that did subject all things unto him,
· Then cometh the end, when he shall deliver up the kingdom to God, even the Father; But
when he saith, All things are put in subjection, it is evident that he is excepted who did subject all
things unto him. ,

· that God may be all in all.

These are very cryptic statements. Evidently the struggle with the powers of darkness continues
beyond the White Throne judgment until Christ reigns. Then the Son himself will merge with the
Father so that God fill the whole cosmos.

(1Co 15:26) The last enemy to be destroyed is death.
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Rom 8:19-21 For the creation waits with eager longing for the revealing of the sons of God; for the
creation was subjected to futility, not of its own will but by the will of him who subjected it in hope;
because the creation itself will be set free from its bondage to decay and obtain the glorious
liberty of the children of God.

Rom 8:23-24 and not only the creation, but we ourselves, who have the first fruits of the Spirit, groan
inwardly as we wait for adoption as sons, the redemption of our bodies. For in this hope we were
saved.
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Eph 1:9-10 For he has made known to us in all wisdom and insight the mystery of his will, according
to his purpose which he set forth in Christ as a plan for the fulness of time, to unite all things in him,
things in heaven and things on earth.

Rev 21:5 And he who sat upon the throne said, "Behold, I make all things new."
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(1Co 15:28) When all things are subjected to him, then the Son himself will also be subjected to him
who put all things under him, that God may be everything to every one.

The cycle of Fall and Total Redemptions through a number of ages, brings back the cosmos to its
original consonance in God.

Here is the plan of salvation that is suggested in these verses which satisfies all the sequence of
events.
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This idea is further exploited to introduce the concept of Purgatory even for the believers by the
Roman Church.

“Purgatory Is Necessary Purification

Before we enter into full communion with God, every trace of sin within us must be eliminated
and every imperfection in our soul must be corrected

At the General Audience of Wednesday, 4 August 1999, following his catecheses on heaven and hell,
the Holy Father reflected on Purgatory. He explained that physical integrity is necessary to enter into
perfect communion with God therefore "the term purgatory does not indicate a place, but a condition of
existence", where Christ "removes ... the remnants of imperfection". “ Pope Paul II

Just as we have no details of what happens in the ages to come, we don’t have any detail regarding
the Purgatory. It is an elaboration of concept of ages.

SCRIPTURES THAT DECLARE SALVATION FOR ALL

Luke 3:6 And all flesh shall see the salvation of God.

Luke 3:5 Every valley shall be filled, and every mountain and hill shall be brought low; and
the crooked shall be made straight, and the rough ways shall be made smooth

John 3:17…For God did not send His Son into the world to condemn the world, but so that the world might be
saved through Him.
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John 12:32 And I, if I am lifted up from the earth, I will draw all men unto me.

Act 3:21 whom Heaven truly needs to receive until the times of restoration of all things, which God has spoken by
the mouth of His holy prophets since the world began.

Rom 5:18 Therefore as by one offence sentence came on all men to condemnation, even so by the righteousness of
one the free gift came to all men to justification of life.

Rom 11:32 For God has bound all men over to disobedience so that he may have mercy on them all.

1 Cor 15:21-23 For since by man came death, by Man also came the resurrection of the dead. For as in Adam all
die, even so in Christ all shall be made alive. But each one in his own order: Christ the first-fruits, afterward
those who are Christ’s at His coming.

1 Cor 15:28 But when all things are subjected to Him, then the Son Himself also will be subject to Him who has
subjected all things to Him, so that God may be all in all.

1 Cor 5:14-15 For the love of Christ compels us, because we judge thus: that if One died for all, then all died; and
He died for all, that those who live should live no longer for themselves, but for Him who died for them and rose
again.

2 Cor 5:19 To wit, that God was in Christ, reconciling the world unto himself, not imputing their trespasses unto
them; and hath committed unto us the word of reconciliation.

Eph 1:10 for an administration of the fullness of times, to head up all things in Christ, both the things in Heaven,
and the things on earth, even in Him.

Eph 4:9-10 Now that He ascended what it is but that He also descended first into the lower parts of the earth? He who
descended is the same also as He who ascended up far above all heavens, that He might fill all things.

Phil 2:9-10 Therefore God has highly exalted Him, and has given Him a name which is above every name, that at
the name of Jesus every knee should bow, of heavenly ones, and of earthly ones, and of one’s under the
earth.

Col 1:20 And through Him having made peace through the blood of His cross, it pleased the Father to reconcile all
things to Himself through Him, whether the things on earth or the things in Heaven.

Heb 2:9 But we see Jesus, who was made a little lower than the angels for the suffering of death, crowned with
glory and honour; that he by the grace of God should taste death for every man.

1 Tim 2:3-6 For this is good and acceptable in the sight of God our Saviour, who will have all men to be saved and to
come to the knowledge of the truth. For there is one God and one Mediator between God and men, the Man Christ
Jesus, who gave Himself a ransom for all, to be testified in due time.

1 Tim 4:10 For therefore we both labour and suffer reproach, because we trust in the living God, who is the Saviour
of all men, specially of those that believe..

Titus 2:11 For the grace of God that bringeth salvation hath appeared to all men,

Heb 8:11 And they shall not each man teach his neighbour, and each man his brother, saying, Know the Lord, for
all shall know Me, from the least to the greatest.

Heb 8:12 For I will be merciful to their unrighteousness, and their sins and their iniquities I will remember no more.”
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Heb 10:12-1312 But this Man, after He had offered one sacrifice for sins forever, sat down at the right hand of God,
13 from that time waiting till His enemies are made His footstool.

1 John 2:2 And He is the propitiation concerning our sins, and not concerning ours only, but also concerning the sins
of all the world.

1 John 4:14 And we have seen and testify that the Father sent the Son to be the Saviour of the world.

No eternal damnation or endless punishment; but temporal correction, chastisement and refinement

Malachi 3:2-3 But who may abide the day of his coming? and who shall stand when he appeareth? For he is like a
refiner’s fire, and like fullers’ soap: And he shall sit as a refiner and purifier of silver: and he shall purify the sons of
Levi, and purge them as gold and silver, that they may offer unto the LORD an offering in righteousness.

Zec 13:9 And I will bring the third part through the fire, and will refine them as silver is refined, and will try them as
gold is tried: they shall call on my name, and I will hear them: I will say, It is my people: and they shall say, The LORD
is my God.

Isaiah 48:10 See, I have refined you, though not as silver; I have tested you in the furnace of affliction.

Micah 7:18-19 Who is a God like You, who pardons iniquity and passes by the transgression of the remnant of His
heritage? He does not keep His anger forever, because He delights in mercy. He will turn again; He will have pity
on us. He will trample our iniquities. Yea, You will cast all their sins into the depths of the sea.

And then the end will come

When Christ delivers the kingdom to God the Father, when He puts an end to all rule and all authority
and power… For He must reign till He has put all enemies under His feet…. The last enemy that will be
destroyed is death, when all things are made subject to Him, then the Son Himself will also be subject
to Him who put all things under Him, that God may be all in all. 1 Corinthians 15:28

After God has corrected and refined all of humanity, then all nations shall come and worship Him, for
your judgments have been made manifested Revelation 15:4

Isaiah 26:9 When God’s judgments are in the earth, all the inhabitants of the world will learn
righteousness

Rev 5:13 And every creature which is in heaven and on the earth and under the earth and such
as are in the sea, and all that are in them, I heard saying: “Blessing and honour and glory and
power Be to Him who sits on the throne ,And to the Lamb, forever and ever

Revelation 21:4 And God will wipe away all tears from their eyes. And there will be no more
death, nor mourning, nor crying out, nor will there be any more pain; for the first things passed
away.

WILL IT FALL AGAIN?

Will there be an ongoing cycle of creation, fall and redemption? Certainly it is a possibility. As long
as the children have the free will, the possibility will remain. If Lucifer who was close to God could fall,
every other child of God has that freedom and possibility. Father’s love will still continue to sacrifice
and redeem.
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Will there be Cycle of Creation, fall, and redemption? We do not know because we have no specific
revelation of these eras in the Bible. There is another reason for this ignorance. Time and events
evolve and are not predestined. We can only guess the procedures based on the character of God
and Man.

I have elsewhere presented how the modern Hinduism an outgrowth of the St. Thomas churches of
India. It arose from the invasion of Gnosticism on Christianity of India. It is here we see the
expansion of the doctrine of Cycle of Creation and Recreation as Yuga Theory
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Chapter Fifteen

EARLY CHURCH FATHERS
These quotes from church fathers indicates that through the ages there had been believers who
affirmed the total restoration of creation in Christ. I have arranged them in a series based on the era
in which they lived showing how throughout history early fathers or at least many of them did propose
the total restoration of all creation and especially of mankind.

Clement of Alexandria
150 - 215 AD

Titus Flavius Clemens, known as Clement of Alexandria was a Christian theologian who taught at the
Catechetical School of Alexandria.

All men are Christ's,
some by knowing Him,
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the rest not yet.
He is the Savior,

not of some and the rest not.
For how is He Savior and Lord,
if not the Savior and Lord of all?

Theophilus of Antioch
(168 A.D.)

Theophilus, the 7th Bishop of Antioch (c. 169–c. 183) Ad Autolycum 1:13, 2:27 illustrate Theophilus'
belief in conditional immortality and judgment at the future resurrection.In Christian theology,
conditionalism or conditional immortality is a concept of special salvation in which the gift of immortality
is attached to (conditional upon) belief in Jesus Christ. This doctrine is based in part upon another
theological argument, that if the human soul is naturally mortal, immortality ("eternal life") is therefore
granted by God as a gift.

"And God showed great kindness to man,
in this,

that He did not suffer him to continue being in sin forever;
but as it were,

by a kind of banishement,
cast him out of paradise

in order that,
having punishment expiated within an appointed time,

and
having been disciplined,

he should afterwards be recalled...
just as a vessel, when one being fashioned it has some flaw,

is remoulded or remade
that it may become new and entire;
so also it happens to man by death.

For he is broken up by force,
that in the resurrection he may be found whole;
I mean spotless, righteous and immortal."
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Clement of Alexandria
(150-215 AD)

Titus Flavius Clemens, known as Clement of Alexandria to distinguish him from the earlier Clement of Rome,
was a Christian theologian who taught at the Catechetical School of Alexandria.

"We can set no limits to the agency of the Redeemer
to redeem, to rescue, to discipline in his work,
and so will he continue to operate after this life."

Iraneaus of Lyons
(182 A.D.)

Irenaeus, also referred to as Saint Irenaeus, was Bishop of Lugdunum in Gaul, then a part of the Roman Empire.
He was an early Church Father and apologist, and his writings were formative in the early development of
Christian theology.

"Wherefore also he drove him out of paradise
and removed him far from the tree of life,
not because He envied him the tree of life,

as some dare assert, but because
He pitied him

and desired that he should not be immortal and the evil interminable and irremediable."
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Hippolytus
(A.D.170 - 236)

Hippolytus enumerates and comments on thirty-two heresies, but universal restoration is not named
among them.

And yet. Clement of Alexandria.and Origen—then living—were everywhere regarded as the great
teachers ofthe church. and their view of man's future destiny was generally prevalent. according to Augustine.
Jerome and others. lt could not then have been regarded as a “heresy” or Hippolytus would have named
it.

Eusebius of Caesarea
(265 to 340 A.D).
Bishop of Caesarea

Eusebius of Caesarea, also known as Eusebius Pamphili, was a Roman historian, exegete, and Christian
polemicist of Greek descent. He became the bishop of Caesarea Maritima about 314

The Son "breaking in pieces"
His enemies is for the sake of remolding them,

as a potter his own work;
as Jeremiah 18;6 says: i.e.,
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to restore them once again to their former state.

Origen Adamantius
(185 to 254 A.D.)

He founded a school at Caesarea, and is considered by historians to be one of the great theologians and
exegete of the Eastern Church. Origen was a scholar and early Christian theologian who was born and spent
the first half of his career in Alexandria. He was a prolific writer in multiple branches of theology, including textual
criticism, biblical exegesis and hermeneutics, philosophical theology, preaching, and spirituality written in Greek.
Unlike many church fathers, he was never canonized as a saint because some of his teachings on the
pre-existence of souls, the final reconciliation of all creatures, including the devil (the apokatastasis), and the
subordination of God the Son to God the Father, were extremely controversial.

Stronger than all the evils in the soul is the Word,
and

the healing power that dwells in him,
and this healing He applies,

according to the will of God, to everyman.
The consummation of all things is the destruction of evil…

to quote Zephaniah:
“My determination to gather the nations,

that I am assemble the kings,
to pour upon them mine indignation,

even say all my fierce anger,
for all the earth shall be devoured with the fire of my jealousy.

For then will I turn to the people a pure language that they may all call upon the name of the Lord,
to serve Him with one consent”
…Consider carefully the promise,

that all shall call upon the Name of the Lord
, and serve him with one consent.

So then,
when the end has been restored to the beginning,

and the termination of things compared with their commencement,
that condition of things will be re-established

in which rational nature was placed,
when it had no need to eat of the tree of the knowledge of good and evil;

so that when all feeling of wickedness has been removed,
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and the individual has been purified and cleansed,
He who alone is the one good God

becomes to him "all,"
and that not in the case of a few individuals,

or of a considerable number,
but He Himself is "all in all."

And when death shall no longer anywhere exist,
nor the sting of death,
nor any evil at all,

then verily God will be "all in all"
--Origen, De Prinicipiis, 3.6.3.

"We think, indeed, that the goodness of God, through His Christ,
may recall all His creatures to one end,

even His enemies being conquered and subdued....
For Christ must reign until He has put all enemies under His feet"

"When death shall no longer exist,
or the sting of death,
nor any evil at all,

then truly God will be all in all."

St. Basil the Great
(329 -379 A.D.)

Basil of Caesarea, was the Greek bishop of Caesarea Mazaca in Cappadocia, Asia Minor (modern-day Turkey).
He was an influential theologian who supported the Nicene Creed and opposed the heresies of the early
Christian church.

"The mass of men (Christians) say
there is to be an end to punishment and to those who are punished."
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Diodore of Tarsus,
320-394 A.D

Diodore of Tarsus (died c. 390) was a Christian bishop, a monastic reformer, and a theologian. A strong
supporter of the orthodoxy of Nicaea, Diodore played a pivotal role in the Council of Constantinople and
opposed the anti-Christian policies of Julian the Apostate. Diodore founded one of the most influential centers of
Christian thought in the early church, and many of his students became notable theologians in their own right.
His two most distinguished disciples were Theodore of Mopsuestia* and John Chrysostom. In 372 he was
banished from Antioch to Armenia by Emperor Valens, but in 378 he became bishop of Tarsus. An opponent of
paganism and generally regarded as orthodox, he was nevertheless condemned by a synod at Antioch in 499
as the author of Nestorianism.

"For the wicked
there are punishments,

not perpetural,
however, lest the immortality prepared for them should be a disadvantage,

but they are to be purified for a brief period
according to the amount of malice in their works.

They shall therefore suffer punishment for a short space,
but immortal blessedness having no end awaits them...

the penalties to be inflicted for their many and grave sins are very far
surpassed by the magnitude of the mercy to be showed to them."

Gregory of Nazianzeu,
Bishop of Constantinople. (330 to 390 A.D.)

Gregory is a saint in both Eastern and Western Christianity. In the Roman Catholic Church he is numbered
among the Doctors of the Church; in Eastern Orthodoxy and the Eastern Catholic Churches he is revered as
one of the Three Holy Hierarchs, along with Basil the Great and John Chrysostom.

"These, if they will, may go Christ's way, but if not let them go their way.
In another place perhaps they shall be baptized with fire, that last baptism,

which is not only painful,
but enduring also;

which eats up, as if it were hay, all defiled matter, and consumes all vanity and vice."
Oracles 39:19
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St. Macrina the Blessed
(c.330– 379 AD)

Saint Macrina the Younger was a nun in the Early Christian Church and is a prominent saint in the Roman
Catholic, Eastern Catholic, and Eastern Orthodox Church. Her younger brother, Saint Gregory of Nyssa, wrote
about her life focusing heavily on her virginity and asceticism.

"The Word seems to me to lay down the doctrine of the perfect obliteration of wickedness,
for if God shall be in all things that are,

obviously wickedness shall not be in them.
For it is necessary

that at some time evil should be removed utterly and entirely from the realm of being."

Gregory of Nyssa,
335-390 AD

Gregory of Nyssa, also known as Gregory Nyssen, was bishop of Nyssa from 372 to 376 and from 378 until his
death. He is venerated as a saint in Roman Catholicism, Eastern Orthodoxy, Oriental Orthodoxy, Lutheranism,
and Anglicanism. .” A.D. 380 the Emperor Theodosius deposed the Arian bishop, and transferred the cathedral
to Gregory. He was elected bishop of Constantinople in May. 381. and was president of the Ecumenical council
in Constantinople. Gregory Nyssa added the clauses to the Nicene creed. He resigned because of the hostility
of other bishops, and passed his remaining days in religious and literary pursuits. He died A.D. 390 or 39l.

"For it is evident that
God will in truth be all in all

when there shall be no evil in existence,
when every created being is at harmony with iteself

and
every tongue shall confess that Jesus Christ is Lord;
when every creature shall have been made one body.....

Wherefore,
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that at the same time liberty of free-will should be left to nature
and

yet the evil be purged away,
the wisdom of God discovered this plan;
to suffer man to do what he would,

that having tasted the evil which he desired,
and learning by experience for what wretchedness he had bartered away the blessings he had,

he might of his own will hasten back with desire to the first blessedness ...
either being purged in this life through prayer and discipline,

or
after his departure hence through the furnace of cleansing fire."

"Our Lord is the One who delivers man [all men],
and who heals the inventor of evil himself."

"For it is needful
that evil should some day be wholly and absolutely removed

out of the circle of being."

"When death approaches to life,
and darkness to light,

and the corruptible to the incorruptible,
the inferior is done away with and reduced to non-existence,

and the thing purged is benefited,
just as the dross is purged from gold by fire.
In the same way in the long circuits of time,

when the evil of nature which is now mingled and implanted in them has been taken away,
whensoever the restoration to their old condition of the things that now lie in wickedness takes place,

there will be a unanimous thanksgiving from the whole creation,
both of those who have been punished in the purification
and of those who have not at all needed purification."

"I believe
that punishment will be administered in proportion to each one's corruptness.

Therefore to whom there is much corruption attached,
with him it is necessary that the purgatorial time which is to consume it should be great,

and of long duration;
but to him in whom the wicked disposition has been already in part subjected,

a proportionate degree of that sharper and more vehement punishment shall be remitted.
All evil,

however, must at length be entirely removed from everything,
so that it shall no more exist.

For such being the nature of sin that it cannot exist without a corrupt motive,
it must of course be perfectly dissolved, and wholly destroyed,

so that nothing can remain a receptacle of it,
when all motive and influence shall spring from God alone," etc.

In his comments on the Psalms, Gregory says:
"By which God shows that neither is sin from eternity nor will it last to eternity.

Wickedness being thus destroyed,
and its imprint being left in none,
all shall be fashioned after Christ,

and in all that one character shall shine,
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which originally was imprinted on our nature."

"Sin, whose end is extinction, and a change to nothingness from evil to a state of blessedness."
On Ps. lvii: I:

"Sin is like a plant on a house top,
not rooted, not sown, not ploughed in in the restoration to goodness of all things,

it passes away and vanishes.
So not even a trace of the evil which now abounds in us, shall remain, etc."

If sin be not cured here its cure will be effected hereafter.
And God's threats are that "through fear we may be trained to avoid evil;

but by those who are more intelligent it (the judgment) is believed to be a medicine," etc.

"God himself is not really seen in wrath." "
The soul which is united to sin must be set in the fire,
so that that which is unnatural and vile may be removed,

consumed by the aionion fire."
Thus the (aionion) fire was regarded by Gregory as purifying.

"If it (sin in the soul) remains (in the present life)
the healing is accomplished in the life beyond."

(Orat. Catech.)

Dr. Schaff in his history says:
"Gregory adopts the doctrine of the final restoration of all things.

The plan of redemption is in his view absolutely universal, and embraces all spiritual beings.
Good is the only positive reality; evil is the negative, the non-existent, and must finally abolish itself,

because it is not of God.
Unbelievers must indeed pass through a second death, in order to be purged from the filthiness of the

flesh.
But God does not give them up, for they are his property, spiritual natures allied to him.

His love, which draws pure souls easily and without pain to itself, becomes a purifying fire to all
who cleave to the earthly, till the impure element is driven off.
As all comes forth from God, so must all return into him at last."

"Universal salvation (including Satan) was clearly taught by Gregory of Nyssa,
a profound thinker of the school of Origen."

Didymus the Blind
313 - 398 AD

Didymus the Blind was a Christian theologian in the Coptic Church of Alexandria, whose famous Catechetical
School he led for about half a century.
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"In the liberation of all no one remains a captive!
At the time of the Lord's passion the devil alone was injured

by losing all the of the captives he was keeping."

"Mankind, being reclaimed from their sins,
are to be subjected to Christ

in he fullness of the dispensation
instituted for the salvation of all."

St.Jerome
(347-420 A.D.)

Saint Jerome was a priest, confessor, theologian and historian, who also became a Doctor of the Church. He
was the son of Eusebius, born at Stridon, a village near Emona on the border of Dalmatia and Pannonia, then
part of northeastern Italy.

I know that most persons understand by the story of Nineveh and its king,
the ultimate forgiveness of the devil and all rational creatures.

"In the end or consummation of things,
all shall be restored to their original state,

and be again united in one body.
We cannot be ignorant that Christ's blood benefited the angels and those who are in hell;

though we know not the manner in which it produced such effects.
The apostate angels shall become such as they were created;

and man, who has been cast out of paradise,
shall be restored thither again.

And this shall be accomplished in such a way,
that all shall be united together by mutual charity,
so that the members will delight in each other,

and rejoice in each other's promotion.
The apostate angels,

and the prince of this world,
though now ungovernable,

plunging themselves into the depths of sin,
shall, in the end, embrace the happy dominion of Christ and His saints."

"Our Lord descends, and was shut up in the eternal bars,
in order that

He might set free all who had been shut up...
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The Lord descended to the place of punishment and torment,
in which was the rich man,

in order to liberate the prisoners."

"The nations are gathered to the Judgment,
that on them may be poured out the wrath of the fury of the Lord,

and
this in pity and with a design to heal.

In order that
every one may return to the confession of the Lord,

that in Jesus' Name every knee may bow,
and

every tongue may confess that He is Lord.
All God's enemies shall perish,
not that they cease to exist,
but cease to be enemies"

commenting on Zephaniah 3:8-10

St. John Chrysostom
349 – 407 AD

John Chrysostom Archbishop of Constantinople is honored as a saint in the Eastern Orthodox and Roman
Catholic churches, as well as in some other churches. The Eastern Orthodox, together with the Byzantine
Catholics, hold him in special regard as one of the Three Holy Hierarchs (alongside Basil the Great and Gregory
of Nazianzus).

"While the devil imagined that he got a hold of Christ,
he really lost all of those he was keeping"
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Ambrose,
(340-397 A.D.)
Bishop of Milan

Aurelius Ambrosius, better known in English as Saint Ambrose, was a bishop of Milan who became one of the
most influential ecclesiastical figures of the 4th century. He was consular prefect of Liguria and Emilia,
headquartered in Milan, before being made bishop of Milan by popular acclamation in 374. Ambrose was a
staunch opponent of Arianism, and has been accused of fostering persecutions of Arians, Jews, and pagans.

"Our Savior has appointed two kinds of resurrection in the Apocalypse.
'Blessed is he that hath part in the first resurrection,'
for such come to grace without the judgment.
As for those who do not come to the first,

but are reserved unto the second resurrection,
these shall be disciplined until their appointed times,
between the first and the second resurrection."

"What then hinders our believing that he who is beaten small as the dust is not annihilated,
but is changed for the better;

so that, instead of an earthly man, he is made a spiritual man,
and our believing that he who is destroyed,
is so destroyed that all taint is removed,

and there remains but what is pure and clean.
And in God's saying of the adversaries of Jerusalem,

'They shall be as though they were not,"
you are to understand they shall exist substantially,

and as converted,
but shall not exist as enemies.

God gave death, not as a penalty, but as a remedy;
death was given for a remedy as the end of evils."

"How shall the sinner exist in the future, seeing the place of sin cannot be of long continuance?
"3 Because God's image is that of the one God,

it like Him starts from one, and is diffused to infinity.
And, once again, from an infinite number all things return into one as into their end,

because God is both beginning and end of all things
.4 How then, shall (all things) be subject to Christ?
In this very way in which the Lord Himself said.

"Take my yoke upon you,' for it is not the untamed who bear the yoke,
but the humble and gentle,
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so that in Jesus's name every knee shall bend.
Is this subjection of Christ not completed?

Not at all.
Because the subjection of Christ consists not in few, but in all.

Christ will be subject to God in us by means of the obedience of all;
when vices having been cast away, and sin reduced to submission,

one spirit of all people, in one sentiment, shall with one accord begin to cleave to God,
then God will be all in all,

when all then shall have believed and done the will of God,
Christ will be all and in all;

and when Christ shall be all in all, God will be all in all.
5 At present he is over all by his power,

but it is necessary that he be in all by their free will:
6 So the Son of man came to save that which was lost,

that is, all,
for, 'As in Adam all died, so, too, in Christ shall all be made alive.'

"7 "For, if the guilty die, who have been unwilling to leave the path of sin,
even against their will they still gain,

not of nature but of fault, that they may sin no more."
"Death is not bitter;

but to the sinner it is bitter,
and yet life is more bitter,

for it is a deadlier thing to live in sin than to die in sin,
because the sinner as long as he lives increases in sin,

but if he dies he ceases to sin."

Titus of Bostra.
died c.378

Titus of Bostra was a Christian theologian and bishop. Sozomen names Titus among the great men of the time
of Constantius

"Thus the mystery was completed by the Savior in order that, perfection being completed
through all things, and in all things,

by Christ,
all universally shall be made one
through Christ and in Christ."

"The very abyss of torment is indeed the place of chastisement,
but it is not eternal (aionion)
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nor did it exist in the original constitution of nature.
It was afterwards,

as a remedy for sinners, that it might cure them.
And the punishments are holy,

as they are remedial and salutary in their effect on transgressors;
for they are inflicted,

not to preserve them in their wickedness,
but to make them cease from their wickedness.

The anguish of their suffering compels them to break off their vices.
If death were an evil, blame would rightfully fall on him who appointed it."

Theodore of Mopsuestia,
350-428 AD

Theodore the Interpreter was bishop of Mopsuestia from 392 to 428 AD. He is also known as Theodore of
Antioch, from the place of his birth and presbyterate. He is the best known representative of the middle School
of Antioch of hermeneutics.

"The wicked who have committed evil the whole period of their lives
shall be punished till they learn

that,
by continuing in sin, they only continue in misery.

And when, by this means,
they shall have been brought to fear God,

and to regard Him with good will,
they shall obtain the enjoyment of His grace."

Theodore writes on Rom. 6:6:
“All have the hope of rising with Christ. so that the body having obtained immonality, then the tendency

to evil should be removed.
God recapitulated all things in Christ..

.as though making a complete renewal and restoration of the whole creation to him.
Now this will takeplace in a future age,

when all mankind, and all powers possessed of reason. look up to him as is right
and obtain mutual concord and firm peace.“
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Macrina the Blessed
A.D. 327-380

Saint Macrina was the sister of the holy hierarchs Basil the Great and Gregory of Nyssa, and was born in
Cappadocia at the beginning of the fourth century.

"The resurrection is only the restoration of human nature to its pristine condition."
"On Phil. ii:10, Macrina declares.

"When the evil has been extirpated in the long cycles of the aions
nothing shall be left outside the boundaries of good,

but even from them shall be unanimously uttered the confession of the Lordship of Christ."
"The process of healing shall be proportioned to the measure of evil in each of us,

and
when the evil is purged and blotted out,

there shall come in each place to each immortality and life and honor."
On the words in Isaiah, i:24:

"My anger will not cease, I will burn them,"
he says,

"And why is this?
In order that I may purify."

Serapion, the companion of Athanasius,
A.D. 346,

"Evil is of itself nothing, nor can it in itself exist, or exist always;
but it is in process of vanishing, and by vanishing proved to be unable to exist."
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Tyrannius Rufinus,
A.D. 345-410

Tyrannius Rufinus or Rufinus of Aquileia was a monk, historian, and theologian. He is most known as a
translator of Greek patristic material into Latin—especially the work of Origen. He taught the temporary duration
of punishment.

St.Augustine
(354-430 A.D.)

Augustine of Hippo, also known as Saint Augustine, Saint Austin, or Blessed Augustine, was an early Christian
theologian and philosopher whose writings influenced the development of Western Christianity. He was a
strong proponent of eternal hell for those who do not believe in Jesus. Yet he was aware of large number of
believers who did not believe in that idea.

"There are very many in our day,
who though not denying the Holy Scriptures,

do not believe in endless torments."

Macarius Magnes,
A.D. 370

Macarius Magnes is the author of an apology against a Neo-Platonic philosopher of the early part of the fourth
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century, contained in a manuscript of the fifteenth century discovered at Athens in 1867 and edited by C. Blondel.
This work (called Ἀποκριτικός πρὸς Ἕλληνας in Greek; Apocriticus in Latin) agrees in its dogmatics with
Gregory of Nyssa, and is valuable on account of the numerous excerpts from the writings of the opponent of
Macarius. These fragments are apparently drawn from the lost Against the Christians of Porphyry or from the
Lover of Truth of Hierocles.
He may be the Macarius, bishop of Magnesia, who, at the Synod of the Oak in 403, brought charges against
Heraclides, bishop of Ephesus, the friend of John Chrysostom, although Adolf Harnack dated him in the late
third century.

Death was ordained at the first,
"in order that, by the dissolution of the body, all the sin proceeding from the connection (of soul and

body) should be totally destroyed."

Ambrosiaster
4th C AD

Ambrosiaster, the name given to the author of a commentary on St. Paul’s letters in the New Testament, long
attributed to St. Ambrose (died 397), bishop of Milan. The work is valuable for the criticism of the Latin text of the
New Testament. The commentary itself was written during the papacy of Pope Damasus I, that is, between 366
and 384, and is considered an important document of the Latin text of Paul before the Vulgate of Jerome, and of
the interpretation of Paul prior to Augustine of Hippo

"This is implied in the Savior's subjecting himself to the Father;
his is involved in God's being all in all, namely, when every creature thinks one and the same thing,
so that every tongue of celestials, terrestials, and infernals shall confess God as the great One

from whom all things are derived."
On I Cor. xv: 28, the Ambrosiaster

Gaius Marius Victorinus
A.D. 360

Gaius Marius Victorinus was a Roman grammarian, rhetorician and Neoplatonic philosopher. Victorinus was
African by birth and experienced the height of his career during the reign of Constantius II. Marius Victorinus,
was a famous rhetorician, whose writings abound with expressions of the faith of Universalism. Victorinus had a
religious conversion, from being a pagan to a Christian, "at an advanced old age" (c. 355).

On I Cor. xv: 28, he says:
"All things shall be rendered spiritual at the consummation of the world.

At the consummation all things shall be one.
14 Therefore all things converted to him shall become one, i.e., spiritual;
through the Son all things shall be made one, for all things are by him,

for all things that exist are one, though they be different.
For the body of the entire universe is not like a mere heap, which becomes a body, only by the contact

of its particles;
but it is a body chiefly in its several parts being closely and mutually bound together--it forms a

continuous chain.
For the chain is this

, God: Jesus: the Spirit: the intellect: the soul: the angelic host: and lastly, all subordinate bodily
existences."
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On Eph. i, iv:
"The mystery was completed by the Savior in order that, perfection having been completed throughout

all things,
and in all things by Christ,

all universally should be made one through Christ and in Christ.
And because he (Christ) is the life,

he is that by whom all things have been made, for all things cleansed by him return into eternal life."

Athanasius of Alexandria
296 - 373 AD

Was Athanasius a universalist?

Saint Athanasius of Alexandria, also called Athanasius the Great, Athanasius the Confessor or, primarily in the
Coptic Orthodox Church, Athanasius the Apostolic, was the twentieth bishop of Alexandria This great man was a
student of Origen and speaks of him with favor, defends him as orthodox, and quotes him as authority. He
argues for the possibility of repentance and pardon for even the sin against the Holy Ghost. Athanasius
nominated Didyrnus the Blind as president of the Catechctical school of Alexandria, where he presided sixty
years, an acknowledged Universalist, which is certainly evidence of the sympathies, if not of the real views of
Athanasius. He called Origen a “wonderful and most laborious man,” and offers no condemnation of his
eschatology. He says:

“Christ captured over again the souls captured by the devil, for that he promised in saying,
‘I, if l be lifted up, will draw all men unto me.’”

On Ps. 68:13:
“When, then, the whole creation shall meet the Son in the clouds, and shall be subject to him,

then, too, shall the Son himself be subject to the Father,
as being a faithful Apostle, and High Priest of all creation,

that God may be all in all.”
Universalism By J. W. Hanson

Was Athanasius a universalist?

http://theologicalscribbles.blogspot.com/2014/11/was-athanasius-universalist.html

When it comes to patristic universalists, everyone points to Origen and Gregory of Nyssa, and some folk point to
various precursors and followers of Origen, but not many people seek to enlist St. Athanasius (d. 373). However,
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in her recent 900-page volume on apokatastasis, Ilaria Ramelli makes a pretty strong case that Athanasius was
indeed a universalist.

She notes that he was a supporter and defender both of Origen and of certain of Origen's followers, including
Palladius, Theognostus, and St. Anthony. She further demonstrates that Athanasius absorbed a range of
theological and exegetical insights from Origen.

Consequently, one should perhaps not be surprised if it turned out that Origen's universalism was also taken on
board by the great Anti-Arian saint. And so it appears. Ramelli surveys a range of texts in which Athanasius
sees:

• Christ's incarnation as having a salvific effect on all humanity
• Christ death for all as resulting in the salvation of all
• That what God has called into existence should not perish (on the grounds that then God's work for it

would be in vain)

For instance, [all refs in the book]
Flesh was taken up by the Logos to liberate all humans and resurrect all of them from the dead and ransom all
of them from sin.
The Logos became a human being for the sake of our salvation . . . in order to set free all beings in himself, to
lead the cosmos to the Father and to pacify all beings in himself, in heaven and on earth.
. . . in himself he has liberated humanity from sin, completely and entirely, and has vivified it from the state of
death . . .
he delivered his own body to death on behalf of all . . . in order bring again to incorruptibility the human beings
now doomed to corruption
That corruption may disappear from all forever, thanks to the resurrection. . . . He has paid for all, in death, all
that was owed. . . . He set right their neglectfulness, having rectified all human things by means of his power.
Creatures, which are his work, should not be reduced to nothing by the deception of the devil.
[Christ], who through his own power has restored the whole human nature.
He handed his own body to death for the sake of all . . . in order to drive back to incorruptibility . . . human
beings.
[Christ] has redeemed from death and liberated from hell all humanity.
He died for all . . . to abolish death with his blood . . . he has gained the whole humanity.
the totality of the people has entered, so that every human be saved.
He offered the sacrifice for all.
Our Saviour's death has liberated the world. By his wounds all of us have been healed.
[In the cross there is] salvation of all humans in all places
I am most certainly not an Athanasius scholar, but it certainly looks universalist! And given his Origenist
sympathies, we'd need some good reasons to think it was not.

Now Athanasius did speak of the eschatological punishment of aionial fire. Presumably this is why people
assume that he could not have been a universalist. However, Ramelli argues that Athanasius' use of this
concept follows that of Origen. In other words, she argues that he makes a clear distinction between aidios
(eternal) and aionios (age-long, or belonging to an age). Thus, future punishment is never spoken of as aidios
(eternal), but only ever as aionios (belonging to the age to come).

She further shows that—like Clement, Origen, and others—Athanasius had a notion of corrective punishment in
the age to come. After citing the threat of eternal fire he reveals that its aim is "that these may revive, and those
may correct themselves." Those who have been cursed by the Lord can have his mercy and will be inserted
anew once they have abandoned their incredulity.

If Athanasius was indeed a universalist, this is not insignificant. It is easy in some quarters to dismiss Origen
(often on the basis of misunderstanding him), but one cannot so easily dismiss Athanasius, the great defender
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of Nicene orthodoxy and the arch-opponent of Arius. If Ramelli is right, then universalism was not as marginal
and fringe as it is sometimes claimed.

Posted by Robin Parry

Athanasius was a universalist? You gotta be kidding me
https://1thingiask4.wordpress.com/2012/05/27/athanasius-was-a-universalist-you-gotta-be-kidding-me/
Posted on May 27, 2012 by 1thingiask4
Some claim that Athanasius of Alexandria believed in some kind of universal salvation/reconciliation. This claim
is refuted by these quotes from Athanasius:

“But not such were those nine lepers who were cleansed from their leprosy, and yet were unthankful to
the Lord who healed them; nor Judas, who obtained the lot of an apostle, and was named a disciple of
the Lord, but at last, ‘while eating bread with the Saviour, lifted up his heel against Him, and became a
traitor4006.’ But such men have the due reward of their folly, since their expectation will be vain through
their ingratitude; for there is no hope for the ungrateful, the last fire, prepared for the devil and his
angels, awaits those who have neglected divine light. Such then is the end of the unthankful.”
http://www.ccel.org/ccel/schaff/npnf204.xxv.iii.iii.iii.html#xxv.iii.iii.iii-Page_514

“He is to come, no more to suffer, but thenceforth to render to all the fruit of His own Cross, that is, the
resurrection and incorruption; and no longer to be judged, but to judge all, by what each has done in the
body, whether good or evil; where there is laid up for the good the kingdom of heaven, but for them that
have done evil everlasting fire and outer darkness.”
http://www.ccel.org/ccel/schaff/npnf204.vii.ii.lvi.html#vii.ii.lvi-Page_67

“thus he that would comprehend the mind of those who speak of God must needs begin by washing
and cleansing his soul, by his manner of living, and approach the saints themselves by imitating their
works; so that, associated with them in the conduct of a common life, he may understand also what has
been revealed to them by God, and thenceforth, as closely knit to them, may escape the peril of the
sinners and their fire at the day of judgment, and receive what is laid up for the saints in the kingdom of
heaven, which “Eye hath not seen351, nor ear heard, neither have entered into the heart of man,”
whatsoever things are prepared for them that live a virtuous life, and love the God and Father, in Christ
Jesus our Lord:”
http://www.ccel.org/ccel/schaff/npnf204.vii.ii.lvii.html

“And the kind of fruit those have who thus love pleasures, he immediately describes, adding, ‘And
these things are revealed in the ears of the Lord of Hosts, that this sin shall not be forgiven you until ye
die4143.’ Yea, even while they live they shall be ashamed, because they consider their belly their lord;
and when dead, they shall be tormented, because they have made a boast of such a death. To this effect
also Paul bears witness, saying, ‘Meats for the belly, and the belly for meats; but God shall destroy both
it and them4144.’ And the divine word declared before concerning them; ‘The death of sinners is evil,
and those who hate the righteous commit sin4145.’ For bitter is the worm, and grievous the darkness,
which wicked men inherit.”
http://www.ccel.org/ccel/schaff/npnf204.xxv.iii.iii.vii.html#xxv.iii.iii.vii-Page_524

It is to note that the Athanasian Creed (which was not authored by him) states,
43. And they that have done good shall go into life everlasting and they that have done evil into
everlasting fire.
44. This is the catholic faith, which except a man believe faithfully he cannot be saved.
http://www.ccel.org/creeds/athanasian.creed.html
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Hilary, Bishop of Poictiers,
(A.D. 310- 367),

Hilary (Hilarius) of Poitiers was Bishop of Poitiers and is a Doctor of the Church. He was sometimes referred to
as the "Hammer of the Arians" (Latin: Malleus Arianorum) and the "Athanasius of the West." Hilary is said by
Jerome to have translated nearly 40,000 lines of Origen.

On Luke xv: 4, he says:
"This one sheep (lost) is man, and by one man the entire race is to be understood;
the ninety and nine are the heavenly angels and by us (mankind) who are all one,

the number of the heavenly church is to be filled up.
And therefore it is that every creature awaits the revelation of the sons of God."

On Psalm. lxix: 32,33:
"Even the abode of hell is to praise God."

Also, "'As thou hast given him power over all flesh in order that he should give eternal life to all that
thou hast given him,'

so the Father gave all things, and the Son accepted all things,
and honored by the Father was to honor the Father,

and to employ the power received in giving eternity of life to all flesh.
Now this is life eternal that they may know thee."

Diodore Desicile
A.D. 378 to 394,

Diodore, Bishop of Tarsus, was of the Antiochan or Syrian school. He opposed Origen on some subjects, but
agreed with his Universalism. was a Christian bishop, a monastic reformer, and a theologian. A strong
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supporter of the orthodoxy of Nicaea, Diodore played a pivotal role in the Council of Constantinople and
opposed the anti-Christian policies of Julian the Apostate. Diodore founded one of the most influential centers of
Christian thought in the early church, and many of his students became notable theologians in their own right.

"For the wicked there are punishments, not perpetual, however,
lest the immortality prepared for them should be a disadvantage,

but they are to be purified for a brief period according to the amount of malice in their works.
They shall therefore suffer punishment for a short space,
but immortal blessedness having no end awaits them,

the penalties to be inflicted for their many and grave sins are very far surpassed by the magnitude of the
mercy to be showed them.

The resurrection, therefore, is regarded as a blessing not only to the good, but also to the evil."

John Cassian,
A.D. 390-440.

This celebrated man was educated in the monastery in Bethlehem, and was the founder of two monasteries in
Marseilles. He wrote much, and drew the fire of Augustine, whose doctrines he strenuously assailed.

"I can not admit that God would save only a portion of the human race, and that Christ died only for the
elect."

Hagenbach states
that the erroneous idea that God "would save only a few" is in the opinion of Cassian ingene sacrilegium, a

great sacrilege or blasphemy.
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Theodoret, the Blessed,
387 - 458 AD.

Theodoret of Cyrus or Cyrrhus was an influential theologian of the School of Antioch, biblical commentator,
and Christian bishop of Cyrrhus (423–457). He played a pivotal role in several 5th-century, Byzantine Church
controversies that led to various ecumenical acts and schisms. He is called "blessed" in the Eastern Orthodox
Church,[1] and some Chalcedonian and East Syrian Christians regard him as a saint.
He was ordained Bishop of Cyrus in Syria, 420

Theodoret says, on "Gathering all things in Christ:"
"And the visible creation shall be liberated from corruption,

and shall attain incorruption,
and the inhabitants of the invisible worlds shall live in perpetual joy,

for grief and sadness and groaning shall be done away."

On the universal atonement:--
"Teaching that he would free from the power of death not only his own body,
but at the same time the entire nature of the human race, he presently adds:

'And I, if I be lifted from the earth will draw all men unto me;'
For I will not suffer what I have undertaken to raise the body only,

but I will fully accomplish the resurrection to all men.
He has paid the debt for us, and blotted out the handwriting that was against us,

and having done these things, he quickened together with himself the entire nature of men."

"In the present life God is in all,
for His nature is without limits,

but he is not all in all.
But in the coming life,

when mortality is at an end and immortality granted,
and sin has no longer any place,

God will be all in all.
For the Lord, who loves man,

punishes medicinally,
that He may check the course of impiety.



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

196

Cyril of Alexandria
(A.D. 412) says:

Cyril of Alexandria was the Patriarch of Alexandria from 412 to 444. He was enthroned when the city was at the
height of its influence and power within the Roman Empire

"Traversing the lowest recesses of the infernal regions,
after that he (Christ) had preached to the spirits there,

he led forth the captives in his strength."
"Now when sin has been destroyed, how should it be but that death too, should wholly perish?"

"Through Christ has been saved the holy multitude of the fathers,
nay, the whole human race altogether,

which was earlier in time (than Christ's death)
for he died for all,

and the death of all was done away in him."

Peter Chrysologus,
435 AD

Peter Chrysologus was Bishop of Ravenna from about 433 until his death. He is known as the “Doctor of
Homilies” for the concise but theologically rich reflections he delivered during his time as the Bishop of Ravenna.
In his extant homilies, Bishop Peter explained Biblical texts briefly and concisely. He also condemned Arianism
and Monophysitism as heresies and explained the Apostles' Creed, the mystery of the Incarnation, and other
topics in simple and clear language.

"That in the world to come,
those who have done evil all their life long,

will be made worthy of the sweetness of the Divine bounty.
For never would Christ have said,

"You will never get out until you have paid the last penny"
unless it were possible for us to get cleansed when we paid the debt.

Peter Chrysologus, A.D. 433, Bishop of Ravenna, in a sermon on the Good Shepherd, says
the lost sheep represents "the whole human race lost in Adam,"

and that Christ "followed the one, seeks the one, in order that in the one he may restore all."
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Olnmpiodorus
(AD 495 -570)

Olympiodorus the Younger was a Neoplatonist philosopher, astrologer and teacher who lived in the early years
of the Byzantine Empire, after Justinian's Decree of 529 AD which closed Plato's Academy in Athens and other
pagan schools. Olympiodorus was the last pagan to maintain the Platonist tradition in Alexandria (see
Alexandrian School); after his death the School passed into the hands of Christian Aristotelians, and was
eventually moved to Constantinople.

"Do not suppose that the soul is punished for endless eons (apeirou aionas) in Tartarus.
Very properly, the soul is not punished to gratify the revenge of the divinity,

but for the sake of healing.
But we say that the soul is punished for an aionion period (aionios)
calling its life and its allotted period of punishment, its aeon."

Maximus, the Confessor.
A.D. 580-662

As late as the Seventh Century, in spite of the power of Roman tyranny and Pagan error, the truth survived.
Maximus---was secretary of the Emperor Heraclius, and confidential friend of Pope Martin I. He opposed the
Emperor Constans II, in his attempts to control the religious convictions of his subjects, and was banished, A.D.
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653, and died of ill treatment. He was both scholar and saint. Neander says:

"The fundamental ideas of Maximus seem to lead to the doctrine of a final universal restoration, which in fact is
intimately connected also with the system of Gregory of Nyssa, to which he most closely adhered. Yet he was
too much fettered by the church system of doctrine distinctly to express anything of the sort." Neander adds,

that in his aphorisms
"the reunion of all rational essences with God is established as the final end."
"Him who wholly unites all things in the end of the ages, or in eternity."

Ueberweg states that
"Maximus taught

that God had revealed himself through nature and by his Word.
The incarnation of God in Christ was the culmination of revelation, and would therefore have taken

place even if man had not fallen.
The Universe will end in the union of all things with God."
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Chapter Sixteen

CREEDS OF THE CHURCH
WHAT IS HANDED DOWN TO US

For the first five centuries the church creeds do not mention eternal damnation

I
THE DIDACHE

The Lord's Teaching Through the Twelve Apostles to the Nations.

The earliest of all the documents pertaining to this subject is the
"Didache"“Teaching of the Twelve Apostles."

This work could be a direct result of the first Apostolic Council, c.50 C.E. (Acts 15:28)
Though it is unlikely that it was written by the Apostles themselves. This work is normally dated
around the first century and was discovered in manuscript in the library of the Holy Sepulchre, in
Constantinople, by Philotheos Bryennio in the year 1873, but it was not published until 1883.

It is entirely silent on the duration of punishment.
It describes the two ways of life and death, in its sixteen chapters, and indicates the rewards and the
penalties of the good way and of the evil way. God is thanked for giving spiritual food and drink and
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“ aeonian life. " The last chapter exhorts Christians to watch against the terrors and judgments that
shall come “when the earth shall be given unto his hands. It seems to indicate that only the
believers will be resurrected suggesting the total annihilation of the non-beleivers.
In its 16th chapter we see:

"Chapter 16. Watchfulness; The Coming of the Lord
Watch for your life's sake. Let not your lamps be quenched, nor your loins unloosed; but be ready, for
you know not the hour in which our Lord comes. Matthew 24:42 But often shall you come together,
seeking the things which are befitting to your souls: for the whole time of your faith will not profit you, if
you be not made perfect in the last time. For in the last days false prophets and corrupters shall be
multiplied, and the sheep shall be turned into wolves, and love shall be turned into hate;
Matthew 24:11-12 for when lawlessness increases, they shall hate and persecute and betray one
another, Matthew 24:10 and then shall appear the world-deceiver as the Son of God, and shall do
signs and wonders, and the earth shall be delivered into his hands, and he shall do iniquitous things
which have never yet come to pass since the beginning. Then shall the creation of men come into
the fire of trial, and many shall be made to stumble and shall perish; but they that endure in their faith
shall be saved from under the curse itself. And then shall appear the signs of the truth; first, the sign of
an outspreading in heaven; then the sign of the sound of the trumpet; and the third, the resurrection
of the dead; yet not of all, but as it is said: The Lord shall come and all His saints with Him.
Then shall the world see the Lord coming upon the clouds of heaven."
http://www.newadvent.org/fathers/0714.
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II
APOSTLES’ CREED

Again it is not written by the Apostles
”The clauses “the Holy Catholic Church,” “the communion of Saints,” “the forgiveness of sins,”were
added after A. D. 350.
“He descended into hell” was later than the compilation of the original creed—as late as A. D. 359.

The resurrection of the body is followed by " aionian life,” but does not refer to aionian death, or
punishment
The later insertion of the descent of Jesus to the domain of death will not make sense unless it was to
bring them unto himself. It is not clearly stated. But Paul do speak about it.
Ephesians 4, Verses 7-10 “7But each one of us was given grace according to the measure of the gift of
Christ. Therefore God says, ‘When he ascended on high, he led captivity captive,and gave gifts to
men.’ But this, ‘He ascended’—didn't he also first descend into the lower parts of the earth? He who
descended is the one who also ascended far above all the heavens, that he might fill all things”
(Ephesians 4:7-10 quoting Psalm 68:18).



OUR FATHER, HELLAND HEAVEN : M. M. NINAN

_______________________________________________________________________________________________________________

202

Peter may be also referring to this in the following passage:
1 Peter 3:18-20 For Christ also suffered once for sins, the just for the unjust, that He might bring us to
God, being put to death in the flesh but made alive in the spirit, in which also He went and preached to
the spirits in prison, who formerly were disobedient, when once the divine longsuffering waited in the
days of Noah,...

Was this liberation from slavery only for those who were waiting since Noah, making it their year of
Jubilee? Did Jesus liberate all those disobedient people who were at the time of Noah? Since he led
them out they were liberated from that slavery.

The phrase, “…led captivity captive…” is also mentioned in two other places in the bible. Once in
Psalm 68:18 which says,“ Thou hast ascended on high, thou hast led captivity captive: thou hast
received gifts for men; yea, for the rebellious also, that the LORD God might dwell among them.”

And again in Judges 5:12, which says,“ Awake, awake, Deborah: awake, awake, utter a song: arise,
Barak, and lead thy captivity captive, thou son of Abinoam.”

Actually, what Paul said is that Jesus descended into hades (the Bible hell, the realm of death, the
state of not being alive — the condemnation inherited from Adam — Romans 5:17-19; 1 Corinthians
15:21,22) in order to pay the price to release all who are there.
“As in Adam all are dying, even so in Christ shall all be made alive.” (1 Corinthians 15:21,22).
“Christ died for our sins.” — 1 Corinthians 15:3.
The essence of his preaching was the opening of the prison doors and setting at liberty the captives of
sin and death. He repeatedly told that he had come into the world to seek and save that which was lost
to give his life a ransom for the prisoners. (Matthew 20:28; Mark 10:45; Luke 19:10). This was the
declaration of the year of Jubilee.The gifts that were given, mentioned in the passage, were those
conferred upon the church at Pentecost, the gifts of the holy spirit - the gift of salvation..

Some people seem to be worried that there was no judgment before releasing them. The basic law of
the redemption at the time of Jubilee of all slaves does not involve a judgment because the slavery
itself is considered as the punishment.

The Year of Jubilee
8 “‘Count off seven sabbath years—seven times seven years—so that the seven sabbath years
amount to a period of forty-nine years. 9 Then have the trumpet sounded everywhere on the tenth day
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of the seventh month; on the Day of Atonement sound the trumpet throughout your land.
10 Consecrate the fiftieth year and proclaim liberty throughout the land to all its inhabitants. It shall be
a jubilee for you; each of you is to return to your family property and to your own clan. 11 The fiftieth
year shall be a jubilee for you; do not sow and do not reap what grows of itself or harvest the untended
vines. 12 For it is a jubilee and is to be holy for you; eat only what is taken directly from the fields.
13 “‘In this Year of Jubilee everyone is to return to their own property."

This law anticipates and declares that Jesus will liberate all Adamic race back to their original
possession and place.
"As in Adam all die, so also in Christ all will be made alive."

III

NICENE CREED

The Nicene Creed, was written by the First Ecumenical Council at Nicea in 325 AD., with additions
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later by the first Council of Constantinople (381 AD)
Its assertion is:

“I look for the resurrection of the dead, and the life of the world (awn) to come.”

It does not contain a syllable referring to endless punishment, though the doctrine was then
professed by a portion of the church, and was insisted upon by some, though it was not generally
enough held to be stated as the average belief.

The first Christians, it will be seen, said in their creeds, “I believe in the aeonian life;" later, they
modified the phrase “aonian life," to “the life of the coming world,” showing that the phrases are
equivalent. But they do not contain any concept of an endless punishment.

“The life of the age to come” was the first Christian creed,
and later,
“God in Christ, reconciling the world unto himself"
It left three possible positions .”
Some taught endless punishment for a portion of mankind;
others, the annihilation of the wicked;
others universal salvation.
Evidently the early years of the church do not profess eternal punishing of those who do not believe.

IV
THE CREED OF THE NESTORIANS

The creed of the Nestorians never did, and does not in modern times, contain any recognition of
endless punishment. Mosheim says: "It is to the honor of this sect that, of all the Christian residents of
the East, they have preserved themselves free from the numberless superstitions which have found
their way into the Greek and Latin churches."
In A.D. 431, Nestorius and his followers were ex-communicated from the orthodox church for holding
that Christ existed in two persons instead of one person with two natures. They denied the accusation,
but their enemies prevailed. Nestorius refused to call Mary "The Mother of God," but was willing to call
her "Mother of Christ."

Theodore is said to have introduced universal restoration into the liturgy of the Nestorians, of which
sect he was one of the founders. His words were translated into the Syriac, and constitute part of the
liturgy even today. Early Indian Thomas Churches and the Ethiopian Churches still follow this liturgy.
The Son of God took to Himself a body "and was united with the Dust and made it glorious forever."
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He did not abhor the Virgin's womb, nor does He abhor our humanity, our creatureliness. Whereas
every other religion tries to rescue man from creation and history, Biblical Christianity says that God
came into His creation and united Himself with it forever. This is the basic stand of the Eastern
Churches even today.

Theosis is actually part of the teachings of the Eastern Churches which believes that all mankind will
grow into the likeness of Jesus and will be part of the body of God, just as every believer is part of the
body of Christ.

V

ATHANASIAN CREED (A.D. 500)

Athanasius of Alexandria was traditionally thought to be the author of the Athanasian Creed, and gives
his name to its common title.Though it bears the name of St. Athanasius, the Athanasian, the Creed
comes to us from another hand and a later era. Its actual author is unknown, but the Creed seems to
have originated in Gaul or North Africa in the middle of the fifth century. It stands in the tradition of St.
Augustine of Hippo and borrows freely from his writings. It echoes, too, the victories at Ephesus and
Chalcedon. Though the Creed was not the product of a church council, it was used extensively by the
medeaval church in the West and later was generally adopted by the churches of the Reformatio.
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Today, however, the Athanasian Creed is rarely used even in the Western Churches and the attribution
to Athanasius has been almost universally rejected. From its internal language, scholars believe it was
designed to overcome not only Arianism, -the heresy against which Athanasius famously fought - but
also Nestorianism, Monophysitism and other later heresies which had not yet arisen in Athanasius'
day.

"Lutherans, Zuinglians, and Calvinists, vied with each other in their adoption of the Athanasian Creed."
[Palmer's 'Treatise on the Church of Christ,' i., p. 98.]
http://www.episcopalchurch.org/library/glossary/athanasian-creed says: "the Athanasian Creed was
never appointed for liturgical use in the Episcopal Church. It is published as one of the Historical
Documents of the Church in the 1979 BCP (pp. 864-865) ."
Athanasian Creed has been used in public worship less and less frequently. The creed has never
gained much acceptance in liturgy among Eastern Christians.

Athanasian Creed does not rest on any Church authority at all, inasmuch as it has never received the
sanction of a General Council."The recitation of this Creed," says the present Dean of Canterbury, "is a
violation of Church principles, and condemned in the severest terms by the highest ecclesiastical
authority. For the Church of England professes to receive the four first General Councils as next in
authority to Holy Scripture, and accordingly the bishops of the whole Anglican Communion at the
recent Lambeth Conference affirmed that they received the faith as defined by these Councils. But the
Council of Constantinople in its seventh canon, and that of Chalcedon in the Definition of the Faith
appended to its Acts, expressly forbid 'the composing, exhibiting, producing, or teaching of any other
Creed.' For this they give a sufficient reason, namely, that the Nicene Creed, as finally settled at
Constantinople, 'teaches completely the perfect doctrine concerning the Father, the Son, and the Holy
Ghost, and fully explains the Incarnation of the Lord.' To guard more carefully against the imposition of
new Creeds, they command that every bishop or clergyman so offending should be deposed, and
every layman anathematized."

Here is the relevant part of the Athanasian creed as regards to the fate of the sinners:
"For as the reasonable soul and flesh is one Man, so God and Man is one Christ.
Who suffered for our salvation, descended into Hell, rose again the third day from
the dead. He ascended into Heaven, He sitteth on the right hand of the Father,
God Almighty, from whence he shall come to judge the quick and the dead. At
whose coming all men shall rise again with their bodies, and shall give account
for their own works. And they that have done good shall go into life everlasting,
and they that have done evil into everlasting fire. This is the Catholic Faith,
which except a man believe faithfully and firmly, he cannot be saved."

Again the wording is not equivocal regarding the eternal punishment. Here fire is affirmed as
evelasting and not the life of the punished leading to a possible explanation of annihilation of the
sinners or a continuous process of purification.

This is the first time the concept of eternal fire is stated within the creed.
It is no longer attributed to St.Athanasius but is still considered the creed of the Roman Church. "This
is the Catholic Faith, which except a man believe faithfully and firmly, he cannot be saved." is taken
literally by many non-Roman Catholic churches who believe in the Calvinistic heresy.

Recent studies indicates that this creed indeed was not by Athanasius at all who was most probably
himself a Universalist.
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ORTHODOX CHURCHES
THE CHURCHES OF THE EAST

The Nestorian Cross on the tomb of St. Thomas near Madras, India

Orthodox Churches all over the world and all the Churches of the East still uphold the total redemption
of creation to its original pristine condition and within the body of God in synchronization with the
purpose and the will of God.

These we can see through the teachings of the early Church Fathers of the East.
“Hell is heaven experienced differently”

“Hell and the Scourge of Divine Love,”
"It can be truly said that the God of love is eternally present to answer our knock on His door for help.
We know that He forgives all–and that His mercy is boundless. He utterly respects our personhood
and does not force Himself upon us. Thus He plays no part in the infliction of punishment, most
especially not eternal punishment. In the final analysis of Orthodox theology, damnation consists
entirely in the voluntary rejection of God by us. We have the Gospel, the Prophets, the Apostles, the
Martyrs, the Fathers, and the Mystical Body of Christ (the Church) with which we can choose to
associate or from which we can elect to walk away. The choice of acceptance or rejection of His love
(in all of its manifestations) is ours alone to make, purely by voluntary exercise of our God-given free
will. Yet, despite our often contrary and wayward decisions, we are never rejected by the God of love;
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He merely awaits with infinite patience and mercy our remorse, contrition, eventual humility,
repentance and, most importantly, our determination to return to His loving care.

Damnation, then, is seen by Orthodox Christians solely as the inevitable consequence of our
expressed desire to renounce and reject God. Simply postulated, condemnation to hell is always
self-inflicted. We do not consider the fires of hell to be material flames but rather a burning inversion of
the radiant light of Divine love, once willfully spurned and rejected. Hatred of God and rejection of His
love are entirely human choices. To think contrarily, thereby entering into negativism and inversion, is a
particularly pernicious deceit of the devil–the father of lies" ( Juridical Justification Theology by Dr
Kharalambos Anstall and Fr Michael Azkoul. pp. 25-26)

This position represents the majority view of modern Orthodox theologians.
It also teaches that eventually all mankind will be in consonance with the divine will and will be
transformed into the image of Christ which is known as the process of 'theosis" in Eastern Theology".

Each and every part of the body of God will be free from sickness and cancer. Every organ will fall in
harmony with the purpose and function of the totality of the Person partaking in the Divine Nature and
co-creators with God. It is like the Bride getting married and consumating the oneness of God.
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I AM A CONVINCED UNIVERSALIST

By
Prof. William Barclay

(1907 -1978 AD)

Professor of Divinity and Biblical Criticism at Glasgow University and the author of many Biblical
commentaries and books, including a translation of the New Testament, "Barclay New Testament," and

"The Daily Study Bible Series."

I am a convinced universalist. I believe that in the end all men will be gathered into the love of God. In
the early days Origen was the great name connected with universalism. I would believe with Origen
that universalism is no easy thing. Origen believed that after death there were many who would need
prolonged instruction, the sternest discipline, even the severest punishment before they were fit for the
presence of God. Origen did not eliminate hell; he believed that some people would have to go to
heaven via hell. He believed that even at the end of the day there would be some on whom the scars
remained. He did not believe in eternal punishment, but he did see the possibility of eternal penalty.
And so the choice is whether we accept God's offer and invitation willingly, or take the long and terrible
way round through ages of purification.

Gregory of Nyssa offered three reasons why he believed in universalism. First, he believed in it
because of the character of God. "Being good, God entertains pity for fallen man; being wise, he is not
ignorant of the means for his recovery." Second, he believed in it because of the nature of evil. Evil
must in the end be moved out of existence, "so that the absolutely non-existent should cease to be at
all." Evil is essentially negative and doomed to non-existence. Third, he believed in it because of the
purpose of punishment. The purpose of punishment is always remedial. Its aim is "to get the good
separated from the evil and to attract it into the communion of blessedness." Punishment will hurt, but
it is like the fire which separates the alloy from the gold; it is like the surgery which removes the
diseased thing; it is like the cautery which burns out that which cannot be removed any other way.
But I want to set down not the arguments of others but the thoughts which have persuaded me
personally of universal salvation.

First, there is the fact that there are things in the New Testament which more than justify this belief.
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Jesus said: "I, when I am lifted up from the earth, will draw all men to myself" (John 12:32). Paul writes
to the Romans: "God has consigned all men to disobedience that he may have mercy on all" (Rom.
11:32). He writes to the Corinthians: "As in Adam all die, so also in Christ shall all be made alive" (1 Cor.
15:22); and he looks to the final total triumph when God will be everything to everyone (1 Cor. 15:28).
In the First Letter to Timothy we read of God "who desires all men to be saved and to come to the
knowledge of the truth," and of Christ Jesus "who gave himself as a ransom for all" (1 Tim 2:4-6). The
New Testament itself is not in the least afraid of the word all.

Second, one of the key passages is Matthew 25:46 where it is said that the rejected go away to eternal
punishment, and the righteous to eternal life. The Greek word for punishment is kolasis, which was not
originally an ethical word at all. It originally meant the pruning of trees to make them grow better. I think
it is true to say that in all Greek secular literature kolasis is never used of anything but remedial
punishment. The word for eternal is aionios. It means more than everlasting, for Plato - who may have
invented the word - plainly says that a thing may be everlasting and still not be aionios. The simplest
way to out it is that aionios cannot be used properly of anyone but God; it is the word uniquely, as Plato
saw it, of God. Eternal punishment is then literally that kind of remedial punishment which it befits God
to give and which only God can give.

Third, I believe that it is impossible to set limits to the grace of God. I believe that not only in this world,
but in any other world there may be, the grace of God is still effective, still operative, still at work. I do
not believe that the operation of the grace of God is limited to this world. I believe that the grace of God
is as wide as the universe.

Fourth, I believe implicitly in the ultimate and complete triumph of God, the time when all things will be
subject to him, and when God will be everything to everyone (1 Cor. 15:24-28). For me this has certain
consequences. If one man remains outside the love of God at the end of time, it means that that one
man has defeated the love of God - and that is impossible. Further, there is only one way in which we
can think of the triumph of God. If God was no more than a King or Judge, then it would be possible to
speak of his triumph, if his enemies were agonizing in hell or were totally and completely obliterated
and wiped out. But God is not only King and Judge, God is Father - he is indeed Father more than
anything else. No father could be happy while there were members of his family for ever in agony. No
father would count it a triumph to obliterate the disobedient members of his family. The only triumph a
father can know is to have all his family back home. The only victory love can enjoy is the day when its
offer of love is answered by the return of love. The only possible final triumph is a universe loved by
and in love with God.

[Quoted from William Barclay: A Spiritual Autobiography, pg 65-67, William B Eerdmans Publishing
Company, Grand Rapids, 1977.] 

http://www.auburn.edu/~allenkc/barclay1.html




