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FOREWORD

All through my childhood, I have been introduced to a God who is defined as Love. When I came
across the presentations of an Angry God who needs to be appeased who found a way of doing it by
killing his own begotten son so that He does not have to kill me, it certainly sounded conflicting. A
God who came down to die on the cross, to satisfy a law which He Himself made is very enigmatic.
The eternal hell and the need for sacrifice for atonement will remain a mystery. But the good news will
remain as bad news unless these are explained away.
Earlier I have presented my concept of God as Person with the cosmos as His body - Sri Purusha
Tatva which is derived from the early Indus Valley Dravidians who were originally children of Abraham
who were sent to the East and who were the occupants of Indus Valley when the Aryans migrated into
India. It was later interpolated into the Rig Veda as the tenth chapter. Creation of the Cosmos was
within the Monistic Deity who was a person and it formed the body of God. As an organic unity of
multiply life forms with freedom to choose and grow in synchronization with the will and purpose of
God the whole Purusha will be at rest. If one organ grows into a cancer cell, the whole creation and
God himself is in pain.
To save the pain of the creation eternally in the fallen state God instituted a sleep until He redeems
every particle and organ within himself. It is necessary that an at-one-ment - a synchronization - a
redemption to take place. and this is done by God incarnating Himself into his creation and in love
reconnects the fallen world placed under the law of decay and death to the infinite energy system of
the world of Holy Spirit. It is done in love and is never forced. Underneath are the Love that sacrifices
Himself until all the Sons of God transforms into the likeness of the redeemer - Christ Jesus. This
indeed was the teaching of Jesus and the early church.
However in the preaching of the gospel, the teaching metaphors of atonement took cultural forms that
often presented a cruel, sadistic, selfish, tyrant God. It is time that we recover the biblical theology of
atonement. It is inherent in the leaves of the teachings of the Eastern Churches which were neglected
for a long time. This is another attempt by a person trained as a scientist, with little exposure to
theological giants of today. It is a seed and I hope it will grow and give the world the God who so loved
the world that he incarnated as man in the manger of Bethlehem and died fighting the war and rose a
victor.
Prof.M.M.Ninan
San Jose, CA
2016
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CHAPTER ONE
DEFINING ATONEMENT

In western Christian theology, atonement describes how human beings can be reconciled to God
through Christ's sacrificial death. Atonement refers to the forgiving or pardoning of sin in general and
original sin in particular through the death and resurrection of Jesus, enabling the reconciliation
between God and his creation.

The English word 'atonement' originally meant "at-one-ment", i.e. being "at one", in harmony, with
someone. It is used to describe the saving work that God did through Christ to reconcile the world to
himself, and also of the state of a person having been reconciled to God.

The Old Testament In the Old Testament atonement, and related phrases, such as sacrifice of
atonement, most often translates the Hebrew piel verb kipur and two related nouns, one, kippurim,
1
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found always in the plural and signifying the noun equivalent of, and the other, kapporeth, meaning the
so-called mercy-seat or the place where the sacrifice of atonement happens. These occur with
meanings related to atonement around 140 times, almost always in the context of the cults, as a
sacrifice for sins and to provide reconciliation to God.

The root

("kipper"), to make atonement, is explained by W. Robertson Smith ("Old Testament in the

Jewish Church," i. 439), after the Syriac, as meaning "to wipe out."

Zimmern ("Beiträge zur

Kenntniss der Babylonischen Religion," 1899, p. 92), claims a Babylonian origin for both the term and
the rite.

Easy English definition for 'atonement':
atonement ~ (A) ~ to bring people together; to make us near to God; to bring us to God; how the death
of Christ brings us back to God; how God makes us good by taking away the bad things that we have
done.
atonement ~ (A) ~ when something has happened so that God can forgive sin .
atonement ~ (B) ~ to make at one together, to make us at peace with God; the way the death of Christ
brings us back to God; how God makes us right with him by taking away the bad things that we do by
sin .
atonement ~ (B) ~ when something has happened so that God can forgive sin . See also atone .
This word is often used in the Old Testament. However, it only occurs once in the New Testament of
the King James Bible, Rom. 5:11, where other versions use the word “reconciliation.”

The meaning of the word is simply at-one-ment, i.e., the state of being at one or being reconciled, so
that atonement is reconciliation. Thus, it is used to denote the effect which flows from the death of
Christ.

2
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Jesus said, “I and my Father are at one” (John 10:30). This means they are At-one-ment. Because
Christ is AT ONE with Father, it is where all of us should strive to be.

John 17:20 - 23 "I do not ask on behalf of these alone, but for those also who believe in Me through
their word; that they may all be one; even as You, Father, are in Me and I in You, that they also may be
in Us, so that the world may believe that You sent Me. The glory which You have given Me I have
given to them, that they may be one, just as We are one;I in them and You in Me, that they may be
perfected in unity, so that the world may know that You sent Me, and loved them, even as You have
loved Me. Father, I desire that they also, whom You have given Me, be with Me where I am, so that
world.…”

Metaphors
Throughout the centuries, Christians have used different metaphors and given differing explanations of
the atonement to express how the atonement is made, for what and why and how. . Churches and
denominations vary widely in which metaphor or explanation they consider most accurately fits into
their theological perspective; however all Christians emphasize that Jesus is the Saviour of the world
and through his death the sins of humanity have been forgiven.

The Hebrew word for atonement is kapar.
The root kpr is attested in the Akkadian base stem kaparu, meaning “wipe off, smear on.”

, “pour

bitumen over” “cover with pitch, tar, bitumen” or kuppuru, meaning “to wipe off, clean, rub, ritually
purify.”

Kapar means “to make an atonement, make reconciliation, purge. In its noun form, kapar means a
ransom, gift, to secure favor” (see Theological Dictionary of the Old Testament, word 1023).
3
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Kapar also means “to cover over” and is the same Hebrew word meaning “to cover or smear with
pitch” as in caulking the seams of a wooden ship so that it becomes waterproof (see
Brown-Driver-Briggs H3722).

Our English words cap (as well as the Hebrew kipah, which is a small hemispherical hat that many
religious Jewish men wear) and cover are related etymologically to kapar (see The Word—The
Dictionary That Reveals the Hebrew Source of Our English, by Isaac E. Mozeson). Wellhausen
("Composition des Hextateuchs," p. 335) translates "kapparah" as if derived from "kapper" (to cover).

Arabic “karafa”
The corresponding Arabic word is “karafa” which also means “to cover transgression”, “to conceal sin”.
Thus the sacrificial cult of Israel if is coverup, and not a removal of sin.

However somehow messiah’s

role invoved more than the coverup to the extent of removal of sin from man.

Teutonic "Wergeld"
The word "Wergeld" comes from the ancient Teutonic custom where the owner of a man or beast that
had been killed was to be pacified by the covering up of the corpse with grain or gold ("Wergeld" Old
English: “man payment”) by the offender (Grimm, "Deutsche Rechts-Alterthümer," p. 740).
Examples of such compensation is found in the bible in the statements where:
Abimelech gives to Abraham a thousand pieces of silver as a "covering of the eyes," in order that his
wrongdoing may be over-looked (Gen. xx. 16, R. V.; A. V., incorrectly "he" for "it").
"Of whose hand have I received any [kofer] bribe [A. V., "taken a ransom"] to blind my eyes therewith?"
says Samuel (I Sam. xii. 3).

4
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Kofer
"Kofer" was the legal term for the propitiatory gift or ransom in case a man was killed by a goring ox:
"If there be laid on him a [kofer] ransom (Ex. xxi. 30);
but this "kofer nefesh" (ransom for the life) was not accepted in the case of murder (Num. xxxv. 31, 32).
The dishonored husband "will not regard any ransom" ("kofer"; Prov. vi. 35).
No man can give a kofer for his brother to ransom him from impending death (Ps. xlix. 8).
At the taking of the census "they shall give every man a ransom for his soul unto the Lord . . . half a
shekel" (Ex. xxx. 12).

Every sacrifice may be considered thus as a kofer, in the original sense a propitiatory gift; and
its purpose is to "make atonement ["le kapper"] for the people" (Lev. ix. 7, x. 17).
In the priestly laws, the priest who offers the sacrifice as kofer is, as a rule, the one who makes the
Atonement (Lev. i.-v., xvi., etc.); only occasionally is it the blood of the sacrifice (Lev. xvii. 11), or the
money offering ("kesef kippurim," Ex. xxx. 15, 16; Num. xxxi. 50), that makes Atonement for the soul;
while the act of Atonement is intended to cleanse the person from his guilt ("meḥaṭato," Lev. iv. 26, v.
6-10).

Thus in the semitic culture sacrifice is associated with the compensatory kippur covering or payment in
lieu of loss or appeasement

in order to abate wrath for wrong done is inherent.

Three meanings are involved in the concept:
l) to cover = to hide the sin or transgress from the sight of the deity in order to avert his anger.
2) to ransom = to make some kind of payment to appease
3) to wipe away = to expunge the transgression and to restore the status of sanctum, whether to an
individual, a group, a holy object, or a holy place/region.

The idea of Atonement in the priestly Torah is based upon a realizing sense of sin as a breaking-away
from God, and of the need of reconciliation with Him of the soul that has sinned. Three types of sin are
mentioned in the Bible
"ḥeṭ." a straying away from the path of right,
"'avon," crookedness of conduct,

5
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"pesha',"—rebellious transgression—is a severance of the bond of life which unites the soul with
its Maker.
"The soul that sinneth, it shall die," says Ezek. xviii. 20 (compare Deut. xxx. 15-19; Ps. i. 6; Jer. ii. 13).
Since the life of the animal is in its blood, Yoma 5a; Zeb. 6a,

= "There is no Atonement

except with blood,".

Heb. ix. 22,

"Apart from shedding of blood there is no remission [of sins]."

The principle is simply that of ransom of "life by life"; the blood sprinkled by the priest upon the altar
serving as the means of a renewal of man's covenant of life with God.

In Mosaic ritualism the atoning

blood thus actually meant the bringing about of a reunion with God, the restoration of peace between
the soul and its Maker. Therefore, the expiatory sacrifice was accompanied by a confession of the sins
for which it was designed to make Atonement (Lev. v. 5, xvi. 21; Num. v. 7;

Maimonides, "Yad,"

Teshubah, i. 1):

Thus "no atonement without confession of sin as the act of repentance," or as Philo ("De Victimis," xi.)
says, "not without the sincerity of his repentance, not by words merely, but by works, the conviction of
his soul which healed him from disease and restores him to good health."

But the word is also used to denote that by which this reconciliation is brought about, viz., the death of
Christ itself. When so used. it means satisfaction, and in this sense to make an atonement for one is to
make satisfaction for his offenses (Exodus 32:30; Lev. 4:26; 5:16; Num. 6:11), and, as regards the
person, to reconcile, to propitiate God in his behalf.

6
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Propitiation
Propitiation ,from Latin propitiāre, "to appease;" from propitius, "gracious" is the act of appeasing or
making well-disposed a deity, thus incurring divine favor or avoiding divine retribution

Definitions of propitiation
In the act of placating and overcoming distrust and animosity
Synonyms:conciliation, placation
Type of: appeasement, calming
the act of appeasing (as by acceding to the demands of)

propitiation (n.) Look up propitiation at Dictionary.com
late 14c., from Late Latin propitiationem (nominative propitiatio) "an atonement," noun of action from
past participle stem of Latin propitiare "appease, propitiate," from propitius "favorable, gracious, kind,
well-disposed," from pro- "forward" (see pro-) + stem related to petere "to make for, go to; seek, strive
after; ask for, beg, beseech, request"

The sense in Latin is perhaps because the word originally was religious, literally "a falling or rushing
toward," hence "eager," and, of the gods, "well-disposed." Earliest recorded form of the word in English
is propitiatorium "the mercy seat, place of atonement" (c. 1200), translating Greek hilasterion.

The word propitiation appears in the New King James Version of the Bible in four verses: Romans 3:25;
Hebrews 2:17; 1 John 2:2; and 1 John 4:10. In each case the word is used to express the grace of God,
which allows Jesus’ sacrifice to be the means by which our sins can be forgiven. Other translations
(such as the New Revised Standard Version and New International Version) use the word
atonement instead.

Romans 3:24-25 emphasizes that it is by God’s grace and patience that our past sins are forgiven
through “a propitiation by” Jesus’ blood—that is, by the atonement provided through His sacrifice.

“Being justified freely by His grace through the redemption that is in Christ Jesus, whom God set forth
as a propitiation by His blood, through faith, to demonstrate His righteousness, because in His
forbearance God had passed over the sins that were previously committed.”
7
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Hebrews 2:17. “Therefore, in all things He had to be made like His brethren, that He might be a
merciful and faithful High Priest in things pertaining to God, to make propitiation for the sins of the
people.” Here Jesus is presented as the High Pries on behalf of mankind.

1 John 2:1-2 “And if anyone sins, we have an Advocate with the Father, Jesus Christ the righteous.
And He Himself is the propitiation for our sins, and not for ours only but also for the whole
world.” Here Jesus himself is the propitiation of sins and that is for the whole world which properly
includes all mankind and probably the creation as a whole.

1 John 4:10

“In this is love, not that we loved God, but that He loved us and sent His Son to be the

propitiation for our sins.” This propitiation is made by God himself because of His love for mankind who
are his children and image.

The wrath of God is to be understood in terms of God’s love.

The proper functioning of the cosmos

needs physical laws. In the same way proper functioning of the spiritual world needs spiritual laws.
Violation of these rules brings in cosequence of the act just as we jump from a height would incur fall
and injury, if we violate moral social and spiritual rules will bring in pain and suffering not only for us but
also for the whole family, tribes, nations, humankind and for the creation as a whole.

What we see as

the wrath of God and subsequent act is God’s provision to alleviate the pain and suffering the sin
brings into humankind.
God’s law.

This is exactly what God did when Adam asserted his self by disobeying

The suffering that brought to mankind is experienced by each generation in the fight for

the survival of the fittest.

Thus reduce the pain until a full solution is brought about by making the

whole creation anew and in at-one-ment, God blessed man by cursing the ground bringing in the law
of order to disorder causing death in man.

Otherwise, this fight for selfishness and power would be

unbearable to man if he lived eternally. Here we can see that all the death and destruction of cities and
creation is for this reduction of pain.

It is looked upon by mankind as the anger of God. God wants to

take away death from mankind and to place him within his body of creation as his sons and daughters.
This can be done only after the redemption of man when he is synchronized with the will and the
purposes of God. The atonement is the process of redemption through God’s incarnation as Jesus of
Nazareth and His life, death and resurection.

8
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Unless we see this reality we will be seeing a very cruel God, who is sadistic and egoistic demanding
praise and worship - more as a dictator than a father.

He does not need your praise and worship.

But it is demanded so that we remain in at-one-ment

with the whole creation and its functioning

without destroying its balance.
With this in mind:
•

"Propitiation properly signifies the removal of wrath by the offering of a gift," (The New Bible
Dictionary).

•

"Propitiation signifies the turning away of wrath by an offering," (Baker's Dictionary of
theology, p. 424).

•

The act of appeasing the wrath and conciliating the favor of an offended person,
(dictionary.com).

•

"The act of appeasing the wrath," (Webster's dictionary, 1828).

•

Propitiation is an action meant to regain someone's favor or make up for something you did
wrong.

•

"Propitiation means the turning away of wrath by an offering. In relation to soteriology,
propitiation means placating or satisfying the wrath of God by the atoning sacrifice of
Christ." (Charles C. Ryrie (1999-01-11). Basic Theology: A Popular Systematic Guide to
Understanding Biblical Truth (Kindle Locations 5503-5504). Moody Publishers. Kindle Edition.)

Luke 18:13. In the parable of the "Pharisee and the Tax Collector", we also have an extraordinary use
of the same word group. Note the Tax Collector cries out, "God, be merciful to me a sinner". Although
our English translations do not bear it out in obvious fashion, this is a cognate verb, "be merciful"
(hilaskomai). Note Colin Browns discussion: Vol. 3, 160
In Rom. 3:25 and Heb. 9:5 the Greek word hilasterion (KJV, "mercy-seat") is used. It is the word
employed by the Septuagint (LXX). translators in Ex. 25:17

Strong's Concordance
hilasmos: propitiation
Original Word: ἱλασμός, οῦ, ὁ
Part of Speech: Noun, Masculine
Transliteration: hilasmos
Phonetic Spelling: (hil-as-mos')
9
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Short Definition: a propitiation, atoning sacrifice
Definition: a propitiation (of an angry god), atoning sacrifice.
HELPS Word-studies
2434 hilasmós – properly, propitiation; an offering to appease (satisfy) an angry, offended party. 2434
(hilasmós) is only used twice (1 Jn 2:2, 4:10) – both times of Christ's atoning blood that appeases
God's wrath, on all confessed sin. By the sacrifice of Himself, Jesus Christ provided the ultimate 2434
/hilasmós ("propitiation").
Christ is "the propitiation," because by his becoming our substitute and assuming our obligations he
expiated our guilt, covering it by the vicarious punishment which he endured. (Compare Heb. 2:17,
where the expression "make reconciliation" of the KJV is more correctly in the ASV "make
propitiation").

The KJV New Testament Greek Lexicon
Strong's Number: 2435
Original Word

Word Origin

from a derivative of (2433)

the equivalent for the Hebrew kapporeth which
means "covering,"
Transliterated Word

TDNT Entry

Hilasterion

3:318,362

Phonetic Spelling

Parts of Speech

hil-as-tay'-ree-on

Noun Neuter

Definition

1. relating to an appeasing or expiating, having placating or expiating force, expiatory; a means of appeasing or
expiating, a propitiation
1. used of the cover of the ark of the covenant in the Holy of Holies, which was sprinkled with the blood of
the expiatory victim on the annual day of atonement (this rite signifying that the life of the people, the loss
of which they had merited by their sins, was offered to God in the blood as the life of the victim, and that
God by this ceremony was appeased and their sins expiated); hence the lid of expiation, the propitiatory
2. an expiatory sacrifice
3. a expiatory victim

In 1 John 2:2; 4:10, Christ is called the "propitiation for our sins."
Here a different Greek word is used, hilasmos.

10

RECOVERING BIBLICAL AT-ONE-MENT

: M. M. NINAN

Uses of Greek Noun "Hilastērion" in the LXX
translated for mercy seat
Exodus 25:17-22
You shall make a mercy seat (hilastērion) of pure gold, two and a half cubits long and one and a half
cubits wide. You shall make two cherubim of gold, make them of hammered work at the two ends of
the mercy seat (hilastērion). Make one cherub at one end and one cherub at the other end; you shall
make the cherubim of one piece with the mercy seat (hilastērion) at its two ends. The cherubim shall
have their wings spread upward, covering the mercy seat (hilastērion) with their wings and facing one
another; the faces of the cherubim are to be turned toward the mercy seat (hilastērion). You shall put
the mercy seat (hilastērion) on top of the ark, and in the ark you shall put the testimony which I will
give to you. There I will meet with you; and from above the mercy seat (hilastērion), from between the
two cherubim which are upon the ark of the testimony, I will speak to you about all that I will give you in
commandment for the sons of Israel.
See also Exodus 26:34; 30:6; 31:7; 35:12; 37:6-8;39:35; 40:20 ;Leviticus 16:2;16:13-15;Numbers 7:89;
1Chronicles 28:11;Ezekiel 43:14, 17, 20

The "place of propitiation" was a slab of pure gold (approximately 27 inches wide x 45 inches long). On
opposite ends of the lid were two gold cherubim facing each other and bowing toward the seat. Their
angelic wings stretched out towards each other constituted the throne of God. This indicated the place
where God sat when He communicated with Moses. It was placed inside the Holy of Holies where
once a year on the day a atonement only the High Priest entered after filling the Holy of Holies with
incense smoke with the veil covering the incense table.
11
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blood of the sacrifice and covers the mercy seat with the blood.(Leviticus 16:1-34). Life of the animal is
in its blood. (Lev 17:11).As such blood stands for life. This is the atonement for the whole nation of
Israel.

On all other days the sacrifice is done in the outer court.

The person will have to select a blemishless

lamb, and live with it so that it becomes part of his family. The person lays his hands on the animal and
symbolically transfers the sin and guilt of the party on to the animal, which is then sacrificed. This blood
is not taken into the mercy seat.

Only the offering for the whole nation requires to be taken inside the

veil.

Propitiation versus Expiation
Propitiation literally means to make favorable and specifically includes the idea of dealing with God’s
wrath against sinners. Expiation literally means to make pious and implies either the removal or
cleansing of sin.

The idea of propitiation includes that of expiation as its means; but the word "expiation" has no
reference to quenching God’s righteous anger. The difference is that the object of expiation is sin, not
God. One propitiates a person, and one expiates a problem. Christ's death was therefore both an
expiation and a propitiation. By expiating (removing the problem of) sin God was made propitious
(favorable) to us.

The case for translating the Greek word hilasterion as "expiation" was put forward by C. H. Dodd in
1935 and gained wide support.

As a result hilasterion has been translated as ‘expiation’ in the RSV

and some other modern versions. But a generation of debate has shown, especially in the work of
Leon Morris, that the linguistic evidence appears to favor “propitiation” as the more appropriate
rendering.

ESV Study Bible on Propitiation in Romans 3:25
"Jesus' blood 'propitiated' or satisfied God’s wrath (1:18), so that his holiness was not compromised in
forgiving sinners. Some scholars have argued that the word propitiation should be translated expiation
(the wiping away of sin), but the word cannot be restricted to the wiping away of sins as it also refers to
the satisfaction or appeasement of God’s wrath, turning it to favor (cf. note on John 18:11). God’s
12
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righteous anger needed to be appeased before sin could be forgiven, and God in his love sent his Son
(who offered himself willingly) to satisfy God’s holy anger against sin. In this way God demonstrated
his righteousness, which here refers particularly to his holiness and justice. God’s justice was called
into question because in his patience he had overlooked former sins. In other words, how could God
as the utterly Holy One tolerate human sin without inflicting full punishment on human beings
immediately? Paul’s answer is that God looked forward to the cross of Christ where the full payment
for the guilt of sin would be made, where Christ would die in the place of sinners. In the OT, propitiation
(or the complete satisfaction of the wrath of God) is symbolically foreshadowed in several incidents:
e.g., Ex. 32:11–14; Num. 25:8, 11; Josh. 7:25–26."

The Sixth Session of the Council of Trent, chapter ii. Having shown the insufficiency of Nature, and
of Mosaic Law the Council continues:

“Whence it came to pass, that the Heavenly Father, the Father

of mercies and the God of all comfort (2 Corinthians 1, 3), when that blessed fullness of the time was
come (Galatians 4:4) sent unto men Jesus Christ, His own Son who had been, both before the Law
and during the time of the Law, to many of the holy fathers announced and promised, that He might
both redeem the Jews, who were under the Law and that the Gentiles who followed not after justice
might attain to justice and that all men might receive the adoption of sons. Him God had proposed as a
propitiator, through faith in His blood (Romans 3:25), for our sins, and not for our sins only, but also for
those of the whole world (I John ii, 2).”

Nicene Creed confess:,Jesus Christ, "who for us men and for our salvation, came down, took flesh,
was made man; and suffered. "And all that is thus taught in the decrees of the councils may be read in
the pages of the New Testament. For instance, in the words of Our Lord, "even as the Son of man is
not come to be ministered unto, but to minister, and to give His life a redemption for many" (Matthew
20:28); or of St. Paul, "Because in him, it hath well pleased the Father that all fulness should dwell; and
through him to reconcile all things unto himself, making peace through the blood of his cross, both as
to the things that are on earth, and the things that are in heaven." (Colossians 1:19-20

13
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CHAPTER TWO
ATONEMENT METAPHORS
All the theories of Atonement are an attempt to understand what Jesus did in the incarnation - which
includes his life, death, resurrection and on going ministry through His Spirit among the mankind towards the redemption of mankind.

In this process we use several metaphors which gives us insight.

But we should be careful to understand that these metaphorical understanding are based on our own
experiential models from our life, and does not necessarily constitute the complete picture.
each metaphor gives us partial insight in to the process and its meaning.

Thus

But since it is only a

metaphor each metaphor is only a partial understanding and has their own problems.

What we are

trying to do here is to look into these theories and see how far they represent the process in terms of
the character of God, incarnation, character and nature of Mankind and cosmos as a whole.

We will

find that every model has its own merits and disadvantage. We can see justification for each model
from the scripture and also scriptures which opposes the model. Theology is like every other science
where we are trying to make models that could explain the observed reality.

Scientific modelling is a scientific activity, the aim of which is to make a particular part or feature of
the world easier to understand, define, quantify, visualize, or simulate by referencing it to existing and
usually commonly accepted knowledge. It requires selecting and identifying relevant aspects of a
situation in the real world and then using different types of models for different aims, such as
conceptual models to better understand, operational models to operationalize, mathematical models to
quantify, and graphical models to visualize the subject. Modelling is an essential and inseparable part
14
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of scientific activity, and many scientific disciplines have their own ideas about specific types of
modelling

Let me explain this concept of model making. Our concept of Space and Time are simply models that
we made out of the fact matter exist and that they move.

So we defined that Space is where matter

exists and time is measured in terms of the change in the matter. Gravitation was the concept we
derived when we saw large bodies like earth and bodies like the apple attract each other.
made the model of gravitational forces between two bodies.

So we

Later when Einstein’s Theory came we

made a new new model out of it in terms of curvature of the space and the body move over it.

Just as in science we made models and are proud of it, we make models in Theology to explain the
facts of experience in our life.

All languages and words and our logic is based on metaphors or

correspondences. We have no other way of understanding truth.

A scientific model seeks to represent empirical objects, phenomena, and physical processes in a
logical and objective way. All models are in simulacra, that is, simplified reflections of reality that,
despite being approximations, can be extremely useful.

Building and disputing models is

fundamental to the scientific enterprise. Complete and true representation may be impossible.

A model helps us to systematize and even to get a deeper and better understanding of the reality,
and their implications, even if it is partial and approximate. Modeling can often lead us astray also.
All these can transferred to theological modeling.
“Atonement language includes several evocative metaphors:
there is a sacrificial metaphor (offering),
and a legal metaphor (justification),
and an interpersonal metaphor (reconciliation),
and a commercial metaphor (redemption),
and a military metaphor (ransom).
15
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Each is designed to carry us, like the pole, to the thing. But the metaphor is not the thing. The
metaphor gives the reader or hearer an imagination of the thing, a vision of the thing, a window onto
the thing, a lens through which to look in order to see the thing. Metaphors take us there, but they are
not the “there.”- “A Community Called Atonement: Living Theology,” Scot Mcknight
This will give us the limit to which a metaphor can give us understanding. Dont push it too far. Bible
itself uses these metaphors, because it is given to a particular culture in a particular historical context.
As it get into new cultures, new models and metaphors arise.

In http://experimentaltheology.blogspot.com/ 2007/07/sticky-theology-part-3-metaphors. html

Prof.

Richard Beck has collected some of these metaphor models.
“Let's consider a list of Sin/Salvation metaphors in the Bible. The Sin/Salvation metaphors I've noted in
the bible are the following:
Metaphor :
Purity :
Rescue :
Economic :
Legal :
Freedom :

Sin :

Salvation

Contaminated/Dirty :

Pure/Clean

Perishing :

Saved

Debt :

Payment

Crime and punishment :

Forgiveness

Slavery :

Emancipation

Optics :

Dark :

Light

Navigation :

Lost :

Found

Nation :

Alien :

Citizen

Health :

Illness :

Healing

Ignorance :

Understanding

Knowledge :
Relational :

Enemy :

Friend

Familial :

Orphan :

Adoption

Horticultural :

Pruned :

Grafted in

Vision :

Blindness :

Sight

Development :

Infancy :

Maturity

War :

Peace

Death :

Life

Military :
Biological :

16
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: M. M. NINAN

Standing/Walking
Correct/True

Failure/Mistake :

Success”

http://hackingchristianity.net/2013/03/primer-on-atonement-theories.html
Rev. Jeremy Smith is a United Methodist clergy
Gives the following analysis and categorisation of the atonement theories based on what part or parts
of the life of the incarnate Son of God is emphasized.

. "For God indeed was in Christ, reconciling the world to himself"
(2 Corinthians 5:19).
It does not limit the reconciliation to any particular event or time of the life of Christ.
It is in the whole incarnation we have the reconciliation

•

Christus Victor. Popularized by Irenaeus, Jesus’ life is a victorious struggle against evil. While
many would place this at the Resurrection, Irenaeus would place the locus at the Incarnation
and God existing before time as part of the Trinity.

17
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Incarnational Atonement. Popularized by Fredrick Schleiermacher, something about the way
Jesus is invites us into ideal humanity, made possible simply because of the Incarnation. God
becoming flesh atones humanity in that instant, and all that matters is that God became human.

If you believe that the locus of atonement is Jesus’ life and teachings, then you might study:
•

Moral Exemplar. Popularized by Abelard, Jesus’ life and death is a powerful enough example
of love and obedience to influence sinners to repent of their sins and improve their lives.

•

Solidarity. Popularized by Tony Jones and Jurgen Moltmann, Jesus’ life stands as testimony
that he always stood with the marginalized, the poor, the prostitutes and the tax collectors. His
death was the result of his life. We are called to identify with Christ’s suffering and to stand with
those whose experience of being forsaken parallels Christ on the cross.

•

Healing Servant. Popularized by some interpretations of John Wesley,

This perspective sees

sin as disease and grace as healing, referencing Christ as the Great Physician

If you believe that the locus of atonement is Jesus’ death on the cross in the crucifixion, then you
might study:
•

Penalty Satisfaction/Substitution. Popularized by Augustine/Anselm, the death of Jesus on
the cross is the paying of a debt (or satisfying a debt) caused by humanity’s sinful nature
offending God’s honor. Also framed as Jesus taking the place (substituting) for humanity on the
Cross.

•

Last Scapegoat. Popularized by Rene Girard, tribal human societies needed a release valve to
let off the pressure of increasing rivalry and violence, so a scapegoat victim is sacrificed, thus
relieving the pressure of violence. Jesus’ death as a “visible victim/scapegoat” shows the
injustice and inherent immorality of the scapegoating system on display (h/t Chris Baca in
comments).

If you believe that the locus of atonement is Jesus’ resurrection and triumph over death, then you
might study:
•

Ransom Captive. Popularized by Origen, Jesus’ death is the ransom paid to the devil (or evil
powers) to free humans from the bondage of sin. Its locus is the Resurrection as that’s when the
18
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Devil was tricked and he didn’t have any control over Christ at all. RC has gained some traction
in the post-modern world when you substitute “Satan” with “the powers” as popularized by
Walter Wink and Gustav Aulen.

In the end, no one atonement theory may be sufficient to understand the acts of God through Jesus
Christ to reconcile the world to God’s self. But in the studying of different theories and areas of focus,
one confronts exactly what one believes about Jesus’ birth, life, death, and resurrection and perhaps
by illuminating what is most important a stronger constructive theology can be made.

Penalty Satisfaction explanation of the Atonement which has a Moral Influence purpose, and a
Ransom effect.

There are other interesting metaphorical categorisations, some are shown below:
http://post-apocalyptictheology.blogspot.com/2015/04/atonement-metaphors.html
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Five complementary and sometimes overlapping metaphors are used in Scripture to describe different
aspects of the work of Christ. This is a more helpful schema than viewing the atonement as a
battleground of rival theories.

The Ransom theory (popular since the early church) highlights the Slave-market and Battlefield
metaphors.

Anselm's Satisfaction theory reminds us of the Law-court and Temple metaphors. The more modern
phraseology of "penal substitution", like the Satisfaction theory, encapsulates the force of the Law
Court and Temple metaphors. Even the unpopular Moral-influence theory highlights the power of the
Temple metaphor. (In some ways the temple sacrifices are a precursor to theatre, a living parable
where the scapegoat suffers instead of the watching audience.) ”

Metaphor,

Enemy

A. Ransom/Fishhook - vs.

the Devil

B. Christus Victor - vs.

Death, the devil

Context
Slave market
underworld
20
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C. Penal substitution - vs.

Wrath of God

D. Moral Influence - vs.

Human Pride,Sin

E. Subversion of Empire - vs.

Power, Tyranny, violence
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court of heaven
human heart
human history

http://defendingcontending.com/category/new-age-nonsense/
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We use legal language to portray salvation as a big courtroom scene—God is a just judge, we are
guilty of violating the Law, Jesus payed our penalty and satisfied justice, we are forgiven our
transgressions and reckoned innocent. Great Christians thinkers like Augustine, Luther, and Calvin
were educated as lawyers, so it makes sense that hey used legal imagery to communicate theological
truths. Note how these judicial words commonly appear in Western presentations of the gospel:
Law, Transgression, Judgment, Appeasement, Judge, Right/wrong, Rules, Acquittal,
Correction, Condemnation, Innocence,Penalty, Sacrifice, Individual
Punishment, Forgiveness, Personal Merit, Debt Payment,, Commands,Wrath,
Guilt, Sacrifice Justice, Pardon

Christian anthropologists identify three types of cultures, each based on people’s primary response to
sin.
1.

Guilt cultures (individualistic, Western) emphasize legality and justice.

2.

Shame cultures (collectivistic, Eastern) value relationships and honor.

3.

Fear cultures (animistic, tribal) seek power and blessing.

American culture is mostly guilt-based. Meanwhile, non-Western cultures are generally shame-based
and/or fear-based. This means other metaphors, like family or warfare, intuitively make more sense to
them.
Jayson Georges, Missologist

http://honorshame.com/simple-evangelism-method/

https://mywresources.wordpress.com/
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Evidently the number of metaphors are immense, each giving us new and fresh insight.

Thus with the command to go into all nations, we need not just one model for the Good News of
Redemption through Jesus Christ.

The incarnation was necessarily through the Jewish culture.

needs to be translated into other cultures.

It

The Pauline literature which forms the major portion of the

New Testament deals with how it is interpreted into the Greco-Roman Culture. As we get into different
24
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cultures, we may have to develop new metaphors and models relevant to the culture. This will be the
missiological aspect of the atonement theories.

So when we deal with the New Testament metaphors

we need to remember the culture to whom these were written.

Thus to get the complete picture we

need to consider each theory of atonement as an attempt of metaphoric model making. All together
we will get a better understanding.
results.

Do not push the metaphors to identities leading to nonsensical

Understand the limits and defects of each to get the real message.

Historically each theological school anathemized other schools as is evident in many modern day
creeds and denominational statements.

25
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Scape Goat Theory

GOD IS LOVE
ADAM WAS SON OF GOD
WE MOVE AND HAVE OUR BEING IN GOD
All the history should be understood in this context
Incarnation was the plan of At-ONE-ment

“The NT does not put forward a theory of atonement, but there are several indications of the principle
on which atonement is effected.
Thus sacrifice must be offered, not the sacrifice of animals, which cannot avail for men (Heb. 10:4), but
the perfect sacrifice of Christ (Heb. 9:26; 10:5-10).
Christ paid sin's due penalty (Rom. 3:25-26; 6:23; Gal. 3:13).
He redeemed us (Eph. 1:7), paying the price that sets us free (I Cor. 6:20; Gal. 5:1).
He made a new covenant (Heb. 9:15).
He won the victory (I Cor. 15:55-57).
He effected the propitiation that turns away the warth of God (Rom. 3:25),
made the reconciliation that turns enemies into friends (Eph. 2:16).
27
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His love and his patient endurance of suffering set an example (I Pet. 2:21); we are to take up our
cross (Luke 9:23).
Salvation is many-sided. But however it is viewed, Christ has taken our place, doing for us what we
could not do for ourselves. Our part is simply to respond in repentance, faith, and selfless living.”
L Morris
(Elwell Evangelical Dictionary)

Gustaf Aulén's groundbreaking book, first published in 1931,consists of a historical study, beginning
with the early church, tracing Atonement theories up to the Protestant Reformation. Aulén argues that
Christus Victor (or as Aulén called it the "classic view") was the predominant view of the early church
and for the first thousand years of church history and was supported by nearly every Church Father
including Irenaeus, Origen of Alexandria, and Augustine of Hippo, to name a few. A major shift
occurred, Aulén says, when Anselm of Canterbury published his “Cur Deus Homo” around 1097 AD
which marked the point where the predominant understanding of the Atonement shifted from the
classic view (Christus Victor) to the Satisfaction view in the Roman Catholic Church, and later within
Protestantism. The Orthodox Church still holds to the Christus Victor view, based upon their
understanding of the Atonement put forward by Irenaeus, called "recapitulation" “God became man so
that man could become god.” This concept is known as “Theosis” in the Eastern and Orthodox
Churches.

However it appears that there is no full explanation of this early understanding to be found

anywhere.

I will attempt to fulfill this need in this book.

Atonement in Orthodoxy, is all about sanctification and transfiguration, humanity becomes 'divine' by
participating' in God. In Alexandrine Orthodoxy, where the Epistle to the Hebrews, played a central
theological theme, the intercessory character of our Lord (high-priestly office) is transferred to the
heavenly condition and work of Christ, where the relation of Christ's work to man's condition is still
continued in the heavenly place. The atonement of Christ, initiated our participation in eternal life, by
making the Father known to us, John 17:3. In progressive transformation, our unity with the Father was
based on John 17:11 "... may we become united in You and You in us. "Thus Your saying will be
fulfilled, That they all may be one with Us." The Coptic Liturgy of Saint Cyril.

Atonement in Western Christianity:
In Late antiquity Roman Catholicity the main atonement models in use as an emerging novel concept
28
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were conceived as Christ's work, presented to God as an oblation. While Ransom was universally
dominant over this period, with Christ as teacher being taken for granted, and Christ-as-gift popping up
occasionally. Anselm, challenging Christus Victor/Ransom-from-Satan drew up a theological version of
the Satisfaction thesis (Christ the gift) to replace it. The offense given to God by human disobedience
was made up for by Christ's faithful obedience to God. Peter Abelard who objected vigorously to
Anselm's reasoning, attempted to reinvigorate the Christ-as-Teacher model, which became "The
Imitation of Christ" in Thomas Kempis classic.

Reformers Penal Substitution:
From this point on, Western Christianity generally dropped the ransom model and became split
between Satisfaction and Moral Exemplar. Anselm's satisfaction thesis was based on the idea of God
as a Feudal Lord, acting according to social standards to accept Christ's faithfulness, as a substitution
for our disobedience. His ideas were reshaped, as society passed out of feudalism, using a legal
paradigm of "Penal Substitution". This added to Satisfaction the idea of Christ suffering for deleting our
punishment.
The Reformers adopted the Penal Substitution theology of their day whole heartedly. Original Sin was
strengthened by them back to the Augustinian view, and predestination teachings were reinstated.
Lutheran salvation by 'faith alone' while works were annexed as auxiliary 'sanctification' which became
tangible to the salvation process. "Justification' was redefined, to mean a righteous status declared by
God that was adverse to our state of sinfulness.
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CHAPTER THREE
RANSOM THEORY

"The Son of Man did not come to be served, but to serve, and to give his life as a ransom
for many"
( Mark10:45; Matt. Cp 20:28).
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: a consideration paid or demanded for the release of someone

or something from captivity
Ransom is the practice of holding a prisoner or item to extort money or property to secure their release,
or it may refer to the sum of money involved. In an early German law, a similar concept was called
weregild. When ransom means "payment", the word comes via Old French rancon from Latin
redemptio = "buying back" for "redemption". In Judaism ransom is called kofer-nefesh (Hebrew: כפר
)נפש. Among other uses, the word was applied to the poll tax of a half shekel to be paid by every male
above twenty years at the census
Synonym Discussion of ransom
rescue, deliver, redeem, ransom, reclaim, save mean to set free from confinement or danger.
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rescue implies freeing from imminent danger by prompt or vigorous action : rescued the crew of a
sinking ship.
deliver implies release usually of a person from confinement, temptation, slavery, or suffering:
delivered his people from bondage.
redeem implies releasing from bondage or penalties by giving what is demanded or necessary:
job training designed to redeem school dropouts from chronic unemployment.
ransom specifically applies to buying out of captivity: tried to ransom the kidnap victim.
reclaim suggests a bringing back to a former state or condition of someone or something
abandoned or debased: reclaimed long-abandoned farms.
save may replace any of the foregoing terms; it may further imply a preserving or maintaining
for usefulness or continued existence: an operation that saved my life.
Ransom is one of the metaphors employed by the early church to speak of the saving work of Christ. It
is found on the lips of Jesus in
Mark 10:45 / Matt. 20:28, "The Son of man came not to be ministered unto, but to minister and to give
his life as a ransom for many."
Paul also states that Christ gave himself as a "ransom for all" (I Tim. 2:6).
As a metaphor ransom commonly points to a price paid, a transaction made, to obtain the freedom of
others. These ideas are supported also by such expressions as "buying" and "price" (I Cor. 6:20) and
"redeem" (1 Pet. 1:18ff).

Irenaeus (AD 125-202)

&

Origen(AD184-253)

“A Ransom Theory of Christ's atonement became prevalent in the early church. It is difficult to find the
origin of this theory, but it dates from at least Irenaeus (ca. 125-202). The view was particularly
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prominent in the Greek Church around the time of Origen (ca.184-253) and ultimately became
predominant in the Post-Nicene Church.

As Irenaeus took it, Jesus had ransomed the Church by his blood. This much is supported by Scripture
according to the words of Jesus [Matt 20:28, Mark 10:45], Paul [1 Tim 2:6] and John [Rev 5:9]. It
appears that Irenaeus believed the ransom was paid to God, but it is Origen (ca. 185-254) who raises
the question to whom the ransom was paid, and denies that it was paid to God, affirming that it was
paid to the Devil.”

The Ransom to Satan Theory
The idea that Christ died to buy mankind back from the power of Satan became popular during the 3rd
century.

The ransom view can be summarized as follows:
“Essentially, this theory claimed that Adam and Eve sold humanity over to the Devil at the time of the
Fall; hence, justice required that God pay the Devil a ransom to free us from the Devil's clutches. God,
however, tricked the Devil into accepting Christ's death as a ransom, for the Devil did not realize that
Christ could not be held in the bonds of death. Once the Devil accepted Christ's death as a ransom,
this theory concluded, justice was satisfied and God was able to free us from Satan's grip.”— Robin
Collins, Understanding Atonement: A New and Orthodox Theory

It teaches that when Adam sinned he handed over his right on the world to Satan. (Gen. 1:28). Then
onwards Satan became the "god of this world" (Matt. 4:8-9=Luke 4:6-7; John 12:31; 14:30; 16:11; 2
Cor. 4:4; Eph. 2:2; 6:12; 1 John 5:18) and has the power of death (Heb. 2:14).

Eve was deceived by Serpernt into thinking that they will be like God which started the deal.

In the

like manner God tricked Satan into thinking that he killed Jesus the Son of God, the new Adam also.
Having succeeded in this deception Jesus rose from the dead and regained the authority that Adam
had lost. While this theory takes seriously the existence and activity of Satan (cf. Luke 11:21) it goes
too far, making him as powerful as God himself. Rather than offering a sacrifice to God (Eph. 5:2; 1
Tim. 2:5-6), the sacrifice is now offered to Satan. This is based on the justice of God.
deny that the world was given over to Satan.

God cannot

So the justice of God requires that Satan be paid for
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Thus during the temptation of Jesus, Satan offerred the Kingdom’s of the world

in exchange for worship - as he wanted to take over the position of God.

Jesus did not contest that

possession.

1 Corinthians 2:7-8 but we speak God's wisdom in a mystery, the hidden wisdom which God
predestined before the ages to our glory; the wisdom which none of the rulers of this age has
understood; for if they had understood it they would not have crucified the Lord of glory;

The argument against this assertion is that Satan's dominion is… a usurped dominion. He stole it. He
maintains it by accusation (Rev. 12:10), by deception (2 Cor. 4:4; Rev. 12:9), by enslavement to sin (2
Tim. 2:26), by the fear of death (Heb. 2:15), and by the power of death (Heb. 2:14; Rom. 5:17). In
exercising his stolen dominion, Satan does use God's law for his own evil purposes, but he has no
legal right of ownership of the world. God doesn't owe Satan a ransom. God owes Satan noting!
(Nothing, that is, except eternal punishment in hell.)

The power of sin and death which Satan has

usurped are the result of man's transgression of God's Law. Christ removed these from the Devil's
control when he freed mankind "the law of sin and death" (Rom. 8:2; cf. Col. 2:14-15).

The Ransom Theory was predominant in the early church and for the first thousand years of church
history and supported by all Greek Church Fathers from Irenaeus to John of Damascus. To mention
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only the most important names Origen, Athanasius, Basil the Great, Gregory of Nyssa, Gregory of
Nazianzus, and John Chrysostom. The Christus Victor view was also dominant among the Latin
Fathers of the Patristic period including Ambrose, Augustine, Leo the Great, and Gregory the Great.
Accordding to Gary E. Gilley, of Biblical Discernment Ministries, the leaders of the Word-faith
Movement Morris Cerullo, Kenneth Copeland, Kenneth Hagin, Benny Hinn, Robert Tilton, and others
teach a modern-day variation of the Ransom Theory, where Jesus was tormented by Satan

during

the three days he was in hell. The suffering that he experienced during this torture was the ransom that
God paid to Satan.

The Eastern Orthodox Church still holds to the variation of Ransom with additions as Christus Victor
view. This is built upon the understanding of the atonement put forward by Irenaeus, called
"recapitulation" - the act of taking back.

Slave Redemption Metaphor
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Titus 2:14
Who gave himself for us, that he might redeem us from all iniquity, and purify unto himself a peculiar
people, zealous of good works.
1 Timothy 2:5,6
"For there is one God, and one mediator between God and men, the man Christ Jesus; Who gave
himself a ransom for all. . . . "
Romans 8:32
"He that spared not his own Son, but delivered him up for us all, how shall he not with him also freely
give us all things?"
John 8:34-36
Jesus replied,
“I tell you the truth, everyone who sins is a slave of sin.
A slave is not a permanent member of the family,
but a son is part of the family forever.
So if the Son
sets you free, you are truly free."
The picture here is the slave market. Jesus incarnated himself into the human form and comes to the
slave market to buy and free the Adamic race.

In the process of bargain with the owner - who is

Satan - he had to pay the highest price which was his own blood.

Thus he brought back mankind

from the dominion of Satan and gave freedom once again to choose.

This is the picture behind the

ransome theory.

This means that the word redeem (lutroo in Greek) in Titus 2:14 conveys this idea:
“Who gave Himself for us, that He might purchase us out of the slave market from Satan to
become His own personal property, a special people, zealous to do good works”
This idea is confirmed in Hebrews 9:12 “Neither by the blood of goats and calves, but by his own blood
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he entered in once into the holy place, having obtained eternal redemption for us”

Mark 10:45: "For even the Son of man came not to be ministered unto, but to minister, and to give his
life a ransom for many."
1 Timothy 2:5-6: "For there is one God, and one mediator between God and men, the man Christ
Jesus; Who gave himself a ransom for all, to be testified in due time."

Acts 20:28 “Keep watch over yourselves and all the flockw of which the Holy Spirit has made you
overseers. Be shepherds of the church of God, which he bought with his own blood.”
Jesus gave Himself as the ransom to set you free from sin. Someone had to enter Satan’s slave
market, so Jesus chose to go. Someone had to offer a price, so Jesus offered to pay the price for your
freedom with His own blood. Someone had to finalize the deal, so Jesus willingly paid the price with
His own life on the Cross. This is the Ransome Theory of Atonement.

Buying himself a bride?
"Redeeming" in this case literally means "buying back," and the ransoming of war captives from
slavery was a common practice in the era. The theory was also based in part on Mark 10:45 and 1
Timothy 2:5-6, where Jesus and Paul mentioned the word "ransom" in the context of atonement.
The commentary on Romans attributed to Pelagius gives a description of the atonement which states
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that a person's sins have "sold them to death," and not to the devil, and that these sins alienate them
from God, until Jesus, dying, ransomed people from death.

Writing in the 4th century, St. Athanasius of Alexandria proposed a theory of the atonement which
similarly states that sin bears the consequence of death, that God warned Adam about this, and so, to
remain consistent with Himself must have Jesus die as Man's perfect prototype, or let humankind die
mired in sin. This has some similarity to the satisfaction view, although Athanasius emphasized the fact
that this death is effective because of our unity with Christ, rather than emphasizing a legal substitution
or transfer of merits and that when Jesus descended into hades (variously, the underworld or hell, the
abode of the dead) he eliminated death with his own death, since the power of death cannot hold God,
Who is Life, captive.

Anselm, an 11th-century scholastic theologian and second Archbishop of Canterbury after the Norman
conquest, argued against the then-current version of the ransom view, saying that Satan, being himself
a rebel and outlaw, could never have a just claim against human beings.The Catholic Encyclopedia
calls the idea that God must pay the Devil a ransom "certainly startling, if not revolting." Philosopher
and theologian Keith Ward, among others, pointed out that, under the ransom view, not only was God
a debtor but a deceiver as well, since God only pretended to pay the debt.

Others, such as Gustaf Aulén, have suggested that the meaning of the ransom theory should not be
taken in terms of a business transaction (who receives payment), but rather as the emancipation of
human beings from the bondage of sin and death. Aulén's book, Christus Victor, maintained that the
Early Church view had been mischaracterized, and proposed a re-evaluated Ransom Theory as a
superior alternative to Satisfaction Theory.

Presently the "ransom-to-Satan" view of atonement, literally interpreted, is not widely accepted in the
West, except by some Anabaptist peace churches and a few figures in the Word of Faith movement,
such as Kenneth Copeland.

While Origen of Alexandria, St. Gregory of Nyssa, and Augustine of Hippo taught views in line with the
standard Ransom theory and the Liturgy of St. Basil the Great (celebrated ten times annually in the
Byzantine Rite) speaks of Christ as a ransom unto death, other Church Fathers such as St. Gregory
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the Theologian vigorously denied that Christ was a ransom paid to the devil or any evil power. Seven
centuries before the scholastic theologian Anselm of Canterbury developed and popularized the
satisfaction theory of the atonement, St. Cyril of Jerusalem in his Catechetical Lectures taught that
Christ was ransomed to "put away" the wrath of God.

The Roman Catholic Church in its official catechism describes the ransom paid by Christ at Calvary as
a "mystery of universal redemption"

In the ransom metaphor Jesus liberates humanity from slavery to sin and Satan by paying the price by
giving his own life as a ransom sacrifice (Matthew 20:28).

Victory over Satan consists of swapping the life of the perfect (Jesus), for the lives of the imperfect
(humans).

But to whom was the ransom paid? Jesus never explained that part. The first suggestion

was articulated by the second-century Irenaeus of Lyons. He argued that Jesus paid the ransom to the
devil. In the Garden of Eden, Adam sold himself in slavery to the Devil.

Since then the Devil owned

the whole of the Kingdom of the World. When Jesus was offered the Kingdom in exchange for worship
at the wilderness temptation, Jesus never objected to his ownership. The Devil himself was the
Supreme King of the World. The bargain started there.

Specifically, so the theory goes, Christ was

paid as a ransom to the devil to free people's souls. This was a clever ruse on God's part, however, for
unknown to the devil, Jesus was actually God Himself. The Devil finally got Jesus killed.

Here was

the twist. Unable to constrain Jesus' divine soul, the devil was defeated and Christ emerged victorious
and came out of the grave victorious. In that process made the High Way to Heaven to all those who
will follow Jesus. This view, known as the "Ransom" or "Classic" theory, was taught consistently by
nearly all of the Church Fathers, including Augustine.
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“It means,” said Aslan, “that though the Witch knew the Deep Magic, there is a magic deeper still which
she did not know. Her knowledge goes back only to the dawn of Time. But if she could have looked a
little further back, into the stillness and the darkness before Time dawned, she would have read there
a different incantation. She would have known that when a willing victim who has committed no
treachery was killed in a traitor’s stead, the Table would crack an Death itself would start working
backwards. And now—”
“Oh yes. Now?” said Lucy jumping up and clapping her hands....
And now,” said Aslan presently, “to business. I feel I am going to roar....
C.S. Lewis, The Lion, The Witch and the Wardrobe, Chapter XV: "Deeper Magic from Before the Dawn of Time".

Ransom to Father God.
Later in its historical development, the theory was modified, where Jesus' life was paid as a ransom
not to the devil, but to God. Anselm, who lived in a feudal society, saw sin as dishonor to God. God's
nature is such that He cannot overlook dishonor; thus a satisfaction is needed. Since sinful humankind
is unable to make sufficient satisfaction, God became human to do it on humanity's behalf. Jesus is
then a payment not to Satan but to God. The Protestant Reformers developed this doctrine by
replacing God's honor with His justice and by speaking not only of Christ's passive obedience (death)
but his active obedience as well (his fulfilling the law). Simply put, God requires that humankind obey
an immutable law in a life of perfect, perpetual obedience. The purpose of the Mosaic law, it is taught,
was to prove humanity's inability to live up to these requirements. By perfectly keeping the law, Jesus
earned salvation. By suffering our punishment in our place, Jesus extends this salvation to us.
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CHAPTER FOUR
SATISFACTION OR COMMERCIAL THEORY

The Satisfaction (or Commercial) theory of the atonement was formulated by the medieval theologian
Anselm of Canterbury (1033-1109) in his book, Cur Deus Homo (lit. ‘Why the God Man’). In his view,
God’s offended honor and dignity could only be satisfied by the sacrifice of the God-man, Jesus Christ.
Anselm (1033-1109), archbishop of Canterbury was the first to set forth a systematic argument for the
necessity of Christ's atoning death on the cross. His Cur Deus Homo? (1094-1098) attempted to
provide rational explanations for the Christians belief in the atonement in dialectic form. The treatise
presents a discussion between Anselm and one Boso (abbot of Bec; 1124-1136).

Central to Anselm's argument is his understanding of sin.
In this picture humanity owes a debt not to Satan, but to the sovereign God himself. A sovereign may
well be able to forgive an insult or an injury in his private capacity, but because he is a sovereign he
cannot if the state has been dishonoured. Anselm argued that the insult given to God is so great that
only a perfect sacrifice could satisfy, and that Jesus, being both God and man, was this perfect
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sacrifice. Therefore, the doctrine would be that Jesus gave himself as a “ransom for many”, to God
the Father himself.

It is developed in the context of the medieval feudal system background.

In a classic definition by François-Louis Ganshof (1944), feudalism describes a set of reciprocal legal
and military obligations among the warrior nobility, revolving around the three key concepts of lords,
vassals and fiefs. The King is the head of them all - the Lord of Lords and the King of Kings.
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A broader definition, as described in Marc Bloch's Feudal Society (1939), includes not only the
obligations of the warrior nobility but those of all three estates of the realm: the nobility, the clergy, and
those living by their labour, most directly the peasantry bound by manorialism; this order is often
referred to as "feudal society"..A lord was in broad terms a noble who held land, a vassal was a person
who was granted possession of the land by the lord, and the land was known as a fief. In exchange for
the use of the fief and the protection of the lord, the vassal would provide some sort of service to the
lord. There were many varieties of feudal land tenure, consisting of military and non-military service.
The obligations and corresponding rights between lord and vassal concerning the fief form the basis of
the feudal relationship.Most of the peasants during the Middle Ages were serfs.

Serfs were generally

farmers who were tied to the land.

They were not slaves but they

exchange for service to their lord.

This service usually involved working the lord's fields, maintaining

roads and the manor, and providing military service in times of war.

were given land to farm in

Serfs paid taxes to their lord in

the form of crops.

Anslem saw the relationship between God and the created beings as a relation between the Lord and
the various lords, vassels, fiefs and serfs.
Homo? 1994, Scott David Foutz.

(See A Brief Survey of Anselm of Canterbury's Cur Deus

http://www.quodlibet.net/anselm.shtml)
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The medieval common law was based on the Germanic tribal law, where the principle of the wergild
was held.

The word weregild is composed of were, meaning "man", and geld, meaning "payment or

fee". Wergild,translated into English would mean “man payment”, in ancient Germanic law, the amount
of compensation paid by a person committing an offense to the injured party or, in case of death, to his
family.

A man’s wergild was determined by his status in society; for example, in England, a feudal

lord’s wergild could be many times that of a common man. The wergild of a woman was usually equal
to, and often more than, that of a man of the same class; in some areas, a woman’s wergild might be
twice as much as that of a man. Clergy also had their own rate of wergild, although this was
sometimes dependent on the class into which they were born. Among the Franks, the wergild of a
Roman might be half that of a Frank, largely because no money had to be paid, on his death, to a
kinship group, as it had for a Frank.

Other fines, particularly among the Anglo-Saxons and early Franks, were related to wergild. One, bot,
included various types of compensation for damages done but also covered maintenance allowances
for the repair of houses and tools for those who lived on an estate. Another, wite, was a fine paid to the
king by a criminal as an atonement for his deed. If a crime was intentional, both wite and wergild had to
be paid; otherwise, simple wergild was sufficient.

Thus if a man killed a slave, he owed the owner of the slave the amount of money he had paid for the
slave or would have to pay to buy another slave of equal worth. If a man killed another free man he
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forfeited his own life, unless the slain man's family or tribe agreed to accept some amount of money or
goods equal to the value of the slain free man's life within his own tribal group.

The criminal's relatives or "guild-brothers" were held responsible for paying the fine if the criminal
failed to do so.

A ransom of 100,000 marks of silver was paid for the release of Richard I in 1194; he had been
captured, and was held by the German Emperor, 1193-94.

We should be looking at the theory of ransom in this context.

God is humanity's Master and humanity

has nothing of its own with which to compensate for this affront to his honour. It is equivalent to a slave
insulting the Emperor.

In such a case God, require something of equal value to his divine honour,

otherwise God would forfeit his own essential dignity as God. Anselm resolves the dilemma thus
created by maintaining that since Christ is both God and man he can act as humanity's champion, (i.e.,
as a man he is a member of humanity—again, conceived of in tribal terms, i.e., Christ is member of the
human tribe, with all the standing and social responsibilities inherent in such membership) he can pay
the infinite wergild that humanity owes for the slighted divine honour, for while the life he forfeits to pay
this wergild on humanity's behalf is a human life, it is the human life of his divine person & thus has the
infinite value proper to his divine person. At the same time, Christ is also God and thus his divine
person and his human life, as the human life of his divine person, has infinite value. Thus he offers his
human life (with its nevertheless infinite value as the human life of his divine person) as the wergild
humanity owes his divine Master for his humanity's affront to his divine honour as God. At the same
time, Christ as God acts as the champion of the infinite dignity of his own divine honour as God and
Master of humanity by accepting as God the infinite value of the wergild of his own human life as the
human life of his own divine person as the proper and only sufficient wergild due to his own divine
honour. One might thus interpret Anselm's understanding of the Cross in terms of a duel fought
between Christ's identification with humanity as a man and his divine honour as God in which the
claims of both his human and divine natures are met, vindicated and thus reconciled.
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Thus the duty of every rational creature as subjecting every inclination to the will of God. Of this
Anselm writes, "This is the debt which angels and men owe to God. No one who pays it sins; everyone
who does not pay it sins. This is the sole and entire honor which we owe to God, and God requires
from us. One who does not render this honor to God takes away from God what belongs to him, and
dishonors God, and to do this is to sin. Moreover, as long as he does not repay what he has stolen, he
remains at fault." (I.11)

Anselm's belief that all sin stems from a violation of God's inherent honor forms the backbone of his
theory of atonement. In effect this theory was a reinterpretation of Anselm's unique perspective as a
result of medieval society's shift in its understanding of justice from that of Roman law to a feudal
system. Erickson writes, “The classic Anselmian formulation of the Satisfaction View needs to be
distinguished from Penal Substitution. Penal Substitution states that Christ bore the penalty for sin, in
place of those sinners united to him by faith. Anselm, by contrast, regarded human sin as defrauding
God of the honour he is due. Christ's death, the ultimate act of obedience, gives God great honour. As
it was beyond the call of duty for Christ, it is more honour than he was obliged to give. Christ's surplus
can therefore repay our deficit. Hence Christ's death is substitutionary in this sense: he pays the
honour instead of us. But that substitution is not penal; his death pays our honour not our penalty.”
Satisfaction Theory was derived from ancient Jewish ritual practices (including the Day of Atonement)
where animals were sacrificed to satisfy God’s need for blood. Jesus becomes the ultimate sacrifice to
appease a God who is so offended by human sin, that only the spilling of his own son’s blood will bring
satisfaction. Incidentally, Canaanite religions were not the only ones to sacrifice their children to
appease Baal and other gods. There are a number of Biblical examples of Judean kings and leaders
who also ritually sacrificed their children, much to Yahweh’s displeasure.

What then is to be done to vindicate when there is a violation, a disrespect to the King of King Himself?
God has two choices: punishment and satisfaction.

Punishment would restore honor to God through the removal of freedom or ability from the individual,
and through demonstrating God's sovereignty.
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Satisfaction restores God's honor through the individual's payment to God, first, in full, and then above
and beyond the debt incurred. The fact that sin is rooted in a violation of God's character necessitates
a response by God in either of these two methods of vindication.

Anslem uses the feudal model of making the Kingdom work as it should.
of the rebellion of

In the earlier age because

the angels, the Kingdom lost a number of individuals from the "heavenly city" . "We

cannot doubt that the rational nature, which either is or is going to be blessed in the contemplation of
God, was foreseen by God as existing in a particular reasonable and perfect number, so that its
number cannot be greater or smaller... Either [the fallen angels'] number must necessarily be made up,
or else the rational nature will remain incomplete in number." (I.16)

The only reasonable choice left

for God (based on his will to have the perfect number of rational natures) between punishment and
satisfaction is that of satisfaction. Satisfaction consists of both the full payment of the debt and a gift
whereby the debt is exceeded. The debt in this instance which must be repaid in full is that honor
which was taken from God when man failed to obey God fully and thereby shame the devil by
demonstrating that the weaker creature could persevere in obedience to a greater degree than the
stronger.

But now that man has fallen into disobedience, how may he ever regain his original state of innocence
within which he was called to persevere. Indeed this in itself is an impossible task!. Regarding a
payment in excess of the debt, who has possession of that which exceeds the tremendous debt
incurred? Since all of creation has now fallen, that which must be given must exceed all of creation in
greatness. Anselm writes, "If he is to give something of his own to God, which surpasses everything
that is beneath God, it is also necessary for him to be greater than everything that is not God. But there
is nothing above everything that it not God, save God himself... Then no one but God can make this
satisfaction," (II.6).

Hence God the Son has to take the human form to be one person in the perfect Chalcedonian
christology

of two natures within one person: This was necessary because, :
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"If these two complete natures are said to be united in some way,
but still man is one person and God another,
so that the same person is not both God and man,
the two natures cannot do what needs to be done.
For God will not do it, because he does not owe it,
and man will not do it, because he cannot.
Therefore, for the God-Man to do this,
the person who is to make the satisfaction must be both perfect God and perfect man,
because none but true God can make it,
and none but true man owes it." (II.7)

This honor has to be repaid somehow due to the nature of God. Man can’t pay it, only God can pay it,
so God becomes man to not only pay what His due is to the Father through perfect obedience, but
goes beyond that to give what He didn’t have to give, His life. Since He didn’t need this “merit”, we can
obtain that merit for paying our debt to God off. In Anselm's view, Christ passes on to mankind the
infinite merit which he accomplished in his work on the cross. This merit then restores mankind in the
sight of God, enabling the original purpose of God to be fulfilled, namely, that man as a rational
creature may eternally enjoy contemplation of God's presence. The sacraments then become a means
of distributing these merits, as well as other good works. This is basically the Roman Catholic
understanding.
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Anselm then goes on to describe the fittingness whereby
this perfect God should be the second Person of the Trinity (II.9),
and that the perfect man should be born of a virgin woman (II.8).
This God-Man then proceeds to live a perfect life upon earth despite the persuasions of the devil, just
as Adam was originally intended. To live thus is the duty of all men, and therefore, in the case of the
God-Man, secures no special grace from God. Rather it is payment of the first portion of the
satisfaction, namely, payment in full of the debt incurred: "If we say that he will give himself to obey
God, so that in steadfastly maintaining justice he submits himself to his will, this will not be to give what
God does not require of him as an obligation. For very rational creature owes this obedience to God."
(II.11).

How Does “Dying For Our Sins” Work?
Brian Zahnd
http://christianity-without-the-religion.blogspot.com/2014_04_01_archive.html
When we say “Jesus died for our sins,” what does that mean? It’s undeniably an essential confession
of Christian faith, but how does it work? This much I’m sure of, it’s not reducible to just one thing. I’ve
just finished preaching eight sermons on “The Crucified God” and I know I’ve barely scratched the
surface of what the cross means. To try to reduce the death of Jesus to a single meaning is an
impoverished approach to the mystery of the cross. I’m especially talking about those tidy explanations
of the cross known as “atonement theories.” I find most of them inadequate; others I find repellent.
Particularly abhorrent are those theories that portray the Father of Jesus as a pagan deity who can
only be placated by the barbarism of child sacrifice. The god who is mollified by throwing a virgin into a
volcano or by nailing his son to a tree is not the Abba of Jesus!

Neither is the death of Jesus a kind of quid pro quo by which God gains the necessary capital to
forgive sinners. No! Jesus does not save us from God; Jesus reveals God! Jesus does not provide
God with the capacity to forgive; Jesus reveals God as forgiving love. An “economic model” of the
cross just won’t work. It’s not as if God is saying, “Look, I’d love to forgive you, but I’ve got to pay off
Justice first, and, you know how she is, she’s a tough goddess, she requires due payment.” This
understanding of the cross begs the question of who exactly is in charge — the Father of Jesus or
some abstract ideal called “Justice”?

50

RECOVERING BIBLICAL AT-ONE-MENT

: M. M. NINAN

When we confess with Paul that “Christ died for our sins,” we don’t mean that God required the vicious
murder of his Son in order to forgive. How would that work anyway? Did God have some scale of
torture that once met would “satisfy his wrath?” Think it through and you’ll see the problem. Was death
not enough to satisfy this god? Did it have to be death by crucifixion? Did torture have to be part of the
equation? And how does that work? Was there a minimum number of lashes required in the scourging?
Did the thorny crown have to have a certain number of thorns in order for this god to call the scales
balanced?
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CHAPTER FIVE
PENAL SUBSTITUTIONARY ATONEMENT

John Calvin (1509-1564): Ulrich Zwingli (1484-1531)
Philip Melanchthon(1497-1560):Martin Luther (1483-1546), Johannes Hus (1369-1415)

The theory of Penal Substitution

was developed under the process of reformation and is associated

with Evangelical Theology. They were articulated in the early sixteenth century by Luther, Calvin,
Zwingli, Melanchthon and their reforming contemporaries.
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“The penal satisfaction theory is entirely legalistic. It assumes that the order of law and justice is
absolute; free forgiveness would be a violation of this absolute order; God’s love must be carefully
limited lest it infringe on the demands of justice. Sin is a crime against God and the penalty must be
paid before forgiveness can become available. According to this view God’s love is conditioned and
limited by his justice; that is, God cannot exercise His love to save man until His righteousness (justice)
is satisfied. Since God’s justice requires that sin be punished, God’s love cannot save man until the
penalty of sin has been paid, satisfying His justice. God’s love is set in opposition to His righteousness,
creating a tension and problem in God….According to this legalistic theology, this is why Christ
needed to die; he died to pay the penalty of man’s sin and to satisfy the justice of God (my emphasis).
The necessity of the atonement is the necessity of satisfying the justice of God; this necessity is in God
rather than in man. (my emphasis). And since this necessity is in God, it is an absolute necessity. If
God is to save man, God must satisfy His justice before He can in love save man.”

Here is the standard theory of Penal Substitution
1. All have sinned and fallen short of the glory of God (Rom.3:23).
Even newborn infants are born with a sinful nature (Ps.51:5).
This is due to the corruption that entered into mankind through the fall of Adam (Rom.5:19).
2. Wages of sin is death. (Rom.6:23). Thus in Adam all have sinned.
demands satisfaction. Justice demands its due punishment.

In Adam all die. God’s law

This sin is transmitted by genetic

transmission and even new born babies are sinful by nature.
3. Through His passion which culminated in the death on the cross of Calvary, Jesus paid the penalty
of death in our place. (Rom.5:8; John 3:16). Physically, He became the sacrificial lamb as a substitute
and suffered the punishment that was our due and just reward. (2 Cor.5:21; 1 Pet.2:24; Is.53:6-12). He
suffered the penalty of separation from God the Father, which is a consequence and penalty of sin.
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4. Only through identification to this sacrificial lamnd through faith in Jesus Christ can we be saved
(Acts 4:12; Rom.3:24-26).
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Here is a presentation of PSA:
https://s3.amazonaws.com/Challies_VisualTheology/The_Atonement.jpg
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Debtor Metaphor
“And you, who were dead in your trespasses and the uncircumcision of your flesh, God made alive
together with him, having forgiven us all our trespasses, by canceling the record of debt that stood
against us with its legal demands. This he set aside, nailing it to the cross” (Colossians 2:13-14,
ESV).
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In America the irony of debtor’s prison in its time was that the prisoners were charged for room and board but were
expected to repay the debts while provided no means to earn it. Re-compensation, for those lucky enough to pay it, usually
came from family members or others with a vested interest in the debtor’s freedom.
As the methods of debt collection began to standardize and the barbaric conditions of these prisons became the subject of
much public discourse, the necessity of debtor’s prison lessened until they were abolished in 1849. Even then, the idea of
punitive action for the mere sake of itself was recognized as counterproductive to the alleged goal, which was
re-compensation.
http://www.cucollector.com/Debtors-Prison.php

This theory PST is understanding the redemption of Mankind by Jesus in terms of the Debtor to the
One to whom the debt is owed.

“Human beings by their evil actions have offended God.
This sin or offense against God generates a kind of debt, a debt so enormous that human
beings by themselves can never repay it. God has the power, of course, to cancel this debt, but
God is perfectly just, and it would be a violation of perfect justice to cancel a debt without extracting the
payment owed.

Therefore, God cannot simply forgive a person’s sin; as a just judge he must sentence all people to
everlasting torment as the just punishment for their sin.

God is also infinitely merciful, however; and so he brings it about that he himself pays their debt in full,
by assuming human nature as the incarnate Christ and in that nature enduring the penalty which would
otherwise have been imposed on human beings.

In consequence, the sins of ordinary human beings are forgiven; and, by God’s mercy exercised
through Christ’s passion, human beings are saved from sin and hell and brought to heaven “Eleonore
Stump (pp. 427-28). (Eleonore is the Robert J. Henle Professor of Philosophy at St. Louis University, a
Roman Catholic Jesuit school.Eleonore Stump's Problems with the Penal Substitutionary Theory of
the Atonement.

Quotes are from Ken Pulliam, http://formerfundy.blogspot.com)
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Come to terms quickly with your accuser while you are going with him to court, lest your accuser hand you over to the judge,
and the judge to the guard, and you be put in prison. Truly, I say to you, you will never get out until you have paid the last
penny. (Matthew 5:25-26)

Saint Athanasius writes,
“For by the sacrifice of His own body He did two things: He put an end to the law of death which barred
our way; and He made a new beginning of life for us…”
To whom did He make the sacrifice?
“It was by surrendering to death (my emphasis) the body which He had taken, as an offering and
sacrifice free from every stain, that He forthwith abolished death for his human brethren by the offering
of the equivalent.”

The Saint teaches that Christ died, not to appease God the Father, but to rescue mankind (you and me)
from death! That was “to whom” he sacrificed himself – the existential/ontological reality of death; that
“through this union of the immortal Son of God with our human nature, all men were clothed with
incorruption in the promise of the resurrection. For the solidarity of mankind is such that, by virtue of
the Word’s indwelling in a single human body, the corruption which goes with death has lost its power
over all.”

This may seem like small difference, perhaps even a nuance; however it is a difference that is
significant, as it correctly represents the nature of God as “the lover of mankind,” rather than a cosmic
egotistical despot or a slave to divine legalism, and the work of the cross as a supreme act of sacrificial
love by Our Lord, in which the Holy Trinity was acting (and continues to act) in one accord.
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"Penal substitution" Metaphor
This metapher relates to someone who was condemned to death and is in the death row rather than a
debtor who owes money.

Somebody comes in and offers to die for him and was put to death in his

place. The person who was to die is then allowed to go free.

Here the criminal owes his life. Their

punishment was paid, though not by himselves, but by a substitute. Thus, "penal substitution."

That, they say, is what Jesus did for all of us. Death was the wages for our sin (Rom. 6:23), and Jesus,
who was not a sinner, died to receive the punishment for our sins.

Here death is the punishment of sin. All of Adamic race have come into this punishment by being born
of Adam. This is is usually referred to as the original sin. It is "the deliberate sin of the first man is the
cause of original sin" (St. Augustine, De nupt. et concup., II, xxvi, 43). It is assumed to be genetically
transmitted.

Hence Death came upon all of mankind.

Key biblical references upon which penal substitution is based include:

Isaiah 53:4-6, 10, 11—"Surely he has borne our griefs and carried our sorrows; yet we esteemed
him stricken, smitten by God, and afflicted. But he was wounded for our transgressions, he was
bruised for our iniquities; upon him was the chastisement that made us whole, and with his stripes we
are healed. All we like sheep have gone astray; we have turned every one to his own way; and the
LORD has laid on him the iniquity of us all ... It was the will of the LORD to bruise him; he has put him
to grief; when he makes himself an offering for sin ... By his knowledge shall the righteous one, my
servant, make many to be accounted righteous; and he shall bear their iniquities." (RSV)
Romans 3:23-26—"All have sinned and fall short of the glory of God; they are now justified by his
grace as a gift, through the redemption that is in Christ Jesus, whom God put forward as a sacrifice of
atonement by his blood, effective through faith. He did this to show his righteousness, because in his
divine forbearance he had passed over the sins previously committed; it was to prove at the present
time that he himself is righteous and that he justifies the one who has faith in Jesus." (NRSV)
1Cor 5:7. “Christ, our Passover Lamb has been sacrificed” 1 Cor 15:3

“Christ died for (hyper –

on behalf of) our sins.”
2 Corinthians 5:21—"For our sake he made him to be sin who knew no sin, so that in him we
might become the righteousness of God." (RSV)
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Galatians 3:10, 13—"All who rely on works of the law are under a curse; for it is written, 'Cursed
be every one who does not abide by all things written in the book of the law, and do them.' ... Christ
redeemed us from the curse of the law, having become a curse for us - for it is written, 'Cursed be
every one who hangs on a tree.'" (RSV)
Paul states in many places that Christ, “gave himself for our sins.” (Gal 1:4 cf. Rom 5:6, 8; 8:32;
Gal 2:20; Tit 2:14; Eph 5:2).

1 Peter 2:24—"He himself bore our sins in his body on the tree, that we might die to sin and live to
righteousness."(RSV)
1 Peter 3:18—"For Christ also died for sins once for all, the righteous for the unrighteous, that he
might bring us to God." (RSV)

This metaphor is to be understood in terms of the sacrificial system specially in the Mosaic System.

Satisfaction Theory

This idea is also called the "satisfaction" theory because it asserts that's God's righteous requirement
for justice was satisfied by Jesus' death.
The basic logic is that Jesus died for every sinner and paid the penalty with His life once and for all.
This will absolve all sinner from paying the debt.
If we assume Calvinistic Limited Atonement.

This was only for the predestined elect few.

If we assume Paul’s declaration, “As in Adam all die, so also in Christ all will be made alive.” this was
for all mankind and the hell is retired.

Unless “all” here means “some or few”

Or we have to assume that it was conditional; with a condition that the receiver of pardon accepting
this payment as their own.
This will explain the salvation condition:
Romans 10:8-10 But what does it say? "THE WORD IS NEAR YOU, IN YOUR MOUTH AND IN YOUR
HEART "-- that is, the word of faith which we are preaching, that if you confess with your mouth Jesus
as Lord, and believe in your heart that God raised Him from the dead, you will be saved; for with the
heart a person believes, resulting in righteousness, and with the mouth he confesses, resulting in
salvation.
This will fit well with the sacrificial procedure, where the sacrificer have to lay hands on the sacrifice
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and put his sins on it.

The Jewish Sacrificial System

The whole idea of sacrifice by substitution is the basis of the Temple Sacrificial System as ordained in
the Old Testament.

It has all the over tones which we have mentioned above.

The Semitic root qrb (Hebrew  )קרבmeans "to be close to someone/something"; other words from
the root include qarov "close" and qerovim "relatives." The senses of root meaning "to offer" suggest
that the act of offering brings one closer to the receiver of the offering (here, God). The same stem is
found in Hebrew and, for example, in the Akkadian language noun aqribtu "act of offering."
Traditionally the etymology is from the verb stem karab and indicates the purpose to bring man close
to God or reconciliation between Man and God..

https://www.jewishvirtuallibrary.org/jsource/Judaism/qorbanot.html gives the following insight:
There are three basic concepts underlying Karbanot.
The first the aspect of giving.
A korban requires the renunciation of something that belongs to the person making the offering. Thus,
sacrifices are made from domestic animals, not wild animals (because wild animals do not belong to
anyone). Likewise, offerings of food are ordinarily in the form of flour or meal, which requires
substantial work to prepare.
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Another important concept is the element of substitution.
The idea is that the thing being offered is a substitute for the person making the offering, and the things
that are done to the offering are things that should have been done to the person offering. The offering
is in some sense "punished" in place of the offerer. It is interesting to note that whenever the subject of
Karbanot is addressed in the Torah, the name of God used is the four-letter name indicating God's
mercy.

The third important concept is the idea “coming closer.”
The essence of sacrifice is to bring a person closer to God.

Purposes of Karbanot
Contrary to popular belief, the purpose of Karbanot is not simply to obtain forgiveness from sin.
Although many Karbanot have the effect of expiating sins, there are many other purposes for bringing
Karbanot, and the expiatory effect is often incidental, and is subject to significant limitations.
Certain Karbanot are brought purely for the purpose of communing with God and becoming closer to
Him. Others are brought for the purpose of expressing thanks to God, love or gratitude. Others are
used to cleanse a person of ritual impurity (which does not necessarily have anything to do with sin).
And yes, many Karbanot are brought for purposes of atonement.

The atoning aspect of Karbanot is carefully circumscribed. For the most part, Karbanot only expiate
unintentional sins, that is, sins committed because a person forgot that this thing was a sin. No
atonement is needed for violations committed under duress or through lack of knowledge, and for the
most part, Karbanot cannot atone for a malicious, deliberate sin. In addition, Karbanot have no
expiating effect unless the person making the offering sincerely repents his or her actions before
making the offering, and makes restitution to any person who was harmed by the violation.

The Principle of Sacrifice started right from the beginning of the fallen man. Here are a few examples
from the Old Testament.
1. the sacrifice of Abel (Genesis 4:4);
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2. the ram on Mount Moriah (Genesis 22:13);
3. the sacrifices of the patriarchs in general (Genesis 8:20; 12:8; 26:25; 33:20; 35:7);
4. the Passover lamb in Egypt (Exodus 12:1-28);
5. the Levitical sacrifices (Leviticus 1-7);
6. Manoah's offering (Judges 13:16-19);
7. Elkanah's yearly sacrifice (1 Samuel 1:21);
8. Samuel's offerings (1 Samuel 7:9f; 16:2-5);
9. David's offerings (2 Samuel 6:18);
10. Elijah's offering (1 Kings 18:38);
11. Hezekiah's offerings (2 Chronicles 29:21-24);
12. the offerings in the days of Joshua and Zerubbabel (Ezra 3:3-6) and Nehemiah (Nehemiah
10:32f).
According to Maimonides, about one hundred of the permanent 613 commandments based on the
Torah, by rabbinical enumeration, directly concern sacrifices

Maimonides, a medieval Jewish scholar, drew on the early critiques of the need for sacrifice, taking the
view that God always held sacrifice inferior to prayer and philosophical meditation. However, God
understood that the Israelites were used to the animal sacrifices that the surrounding pagan tribes
used as the primary way to commune with their gods. As such, in Maimonides' view, it was only natural
that Israelites would believe that sacrifice would be a necessary part of the relationship between God
and man. Maimonides concludes that God's decision to allow sacrifices was a concession to human
psychological limitations. It would have been too much to have expected the Israelites to leap from
pagan worship to prayer and meditation in one step. In his Guide to the Perplexed he writes:
"But the custom which was in those days general among men, and the general mode of worship in
which the Israelites were brought up consisted in sacrificing animals... It was in accordance with the
wisdom and plan of God...that God did not command us to give up and to discontinue all these
manners of service. For to obey such a commandment would have been contrary to the nature of man,
who generally cleaves to that to which he is used; it would in those days have made the same
impression as a prophet would make at present [the 12th Century] if he called us to the service of God
and told us in His name, that we should not pray to God nor fast, nor seek His help in time of trouble;
that we should serve Him in thought, and not by any action." (Book III, Chapter 32. Translated by M.
Friedlander, 1904, The Guide for the Perplexed, Dover Publications, 1956 edition.)
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In contrast, many others such as Nachmanides (in his Torah commentary on Leviticus 1:9) disagreed.
Nachmanides cites the fact that the Torah records the practices of animal and other sacrifices from the
times of Abraham, Isaac, and Jacob and earlier. Indeed, the purpose of recounting the near sacrifice of
Isaac was to illustrate the sublime significance and need of animal sacrifices as supplanting the
abomination of human sacrifices.

However when we come to Prophets we have a totally opposite view.

Prophets Hosea, Amos,

Micah,and Isaiah recognizes the need of any means of reconciliation with God after estrangement by
sin, other than repentance.

(Hos 14:1-2)O Israel, return unto the LORD thy God; for thou hast fallen by thine iniquity. Take with you
words, and turn to the LORD: say unto him, Take away all iniquity, and receive us graciously: so will we
render the calves of our lips.
(Amo 5:22-26) Though ye offer me burnt offerings and your meat offerings, I will not accept them:
neither will I regard the peace offerings of your fat beasts. Take thou away from me the noise of thy
songs; for I will not hear the melody of thy viols. But let judgment run down as waters, and
righteousness as a mighty stream. Have ye offered unto me sacrifices and offerings in the wilderness
forty years, O house of Israel? But ye have borne the tabernacle of your Moloch and Chiun your
images, the star of your god, which ye made to yourselves.

Here Amos suggests that these sacrifices were the carry over from the pagan worships.
To what purpose is the multitude of your sacrifices unto me? saith the LORD: I am full of the burnt
offerings of rams, and the fat of fed beasts; and I delight not in the blood of bullocks, or of lambs, or of
he goats. When ye come to appear before me, who hath required this at your hand, to tread my courts?
Bring no more vain oblations; incense is an abomination unto me; the new moons and sabbaths, the
calling of assemblies, I cannot away with; it is iniquity, even the solemn meeting. Your new moons and
your appointed feasts my soul hateth: they are a trouble unto me; I am weary to bear them. And when
ye spread forth your hands, I will hide mine eyes from you: yea, when ye make many prayers, I will not
hear: your hands are full of blood. Wash you, make you clean; put away the evil of your doings from
before mine eyes; cease to do evil; Learn to do well; seek judgment, relieve the oppressed, judge the
fatherless, plead for the widow. Come now, and let us reason together, saith the LORD: though your
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sins be as scarlet, they shall be as white as snow; though they be red like crimson, they shall be as
wool. If ye be willing and obedient, ye shall eat the good of the land:
(Isa 1:11-19)

Wherewith shall I come before the LORD, and bow myself before the high God? shall I come before
him with burnt offerings, with calves of a year old? Will the LORD be pleased with thousands of rams,
or with ten thousands of rivers of oil? shall I give my firstborn for my transgression, the fruit of my body
for the sin of my soul? He hath shewed thee, O man, what is good; and what doth the LORD require of
thee, but to do justly, and to love mercy, and to walk humbly with thy God?
(Mic 6:6-8)

Laying on of hands
“And he shall lay his hand upon the head of the sin offering.” Leviticus 4:29.
When a priest had committed sin and brought a sin offering unto the Lord, it is written, “He shall bring
the bullock unto the door of the tabernacle of the congregation before the Lord; and sh all lay his hand
upon the bullock’s head.”
The 15th verse tells us that when the whole congregation of Israel had sinned through ignorance, the
Lord

said to Moses, “The elders of the congregation

bullock before the Lord.”
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Then, in the 24th verse, we read that when a ruler had sinned through ignorance and brought his sin
offering, “He shall lay his hand upon the head of the goat, and kill it in the place where they kill the
burnt offering before the Lord.”
And, in the 33rd verse, you find that if a common person had committed a sin through ignorance, or if
his sin should come to his knowledge, he was to bring a sin offering and then it was added, “He shall
lay his hand upon the head of the sin offering.”

African Traditional Rituals
This is not only true in Judaism but in most ancient traditional religions of the world. The Dinka
practices of South Sudan is a typical example. Oborji, Francis Anekwe.
Traditional Religion:

“In Dialogue with African

New Horizons”. Mission Studies, Vol. 19, Issue 1, 2002, p. 22-23 .states as

follows:

“In African Traditional Ritual (ATR), when blood is shed in making a sacrifice, it means that the purpose
of the sacrifice must be a serious one.

This is because, in African traditional society, as Mbiti

confirms, life is closely associated with blood.

So, when blood is shed in making a sacrifice, it means

a human or animal life is being given back to God, who is in fact, the ultimate source of all life.

Such

sacrifices may be made when lives of many people are in danger. The life of one person or animal is
sacrificed in the belief that this will save the lives of many people.
becomes the protection of many.

Thus, the destruction of one

Commenting on this, Metuh remarks that offerings accompanied

with blood, a ritual killing or offering demonstrate that immolation is an essential element in ATR.

He

goes further to say that in this type of sacrifice, something is always done to the offering to show that is
has been removed from human use and given over to God. In addition, in some cases, as Metuh
underlines, it is what is said at the ritual sacrifice that gives the clue as to the type and purpose of a
particular sacrifice. As he puts it:

“Sacrifice is primarily a ritual prayer. It allows man to achieve

communion with God through mediation of the offering.”

My earlier studies of 1980s in the South Sudanese Tribe of Kuku also gives the same similarities.
It should be clarified that from a Jewish perspective the purpose of the sacrifices was never to
appease God, which is a Pagan concept, but to cleanse us (cf. Heb 9:13-14) and draw us near to God.
In Paganism there are many gods. The Pagans presented offerings to these tyrant gods to appease
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Sacrifices are the expressions of penitance leading to change of behavior. But God the

Father presented by Jesus is the embodiment of goodness, justice, and mercy.

My Father does not

need a bribe to convince him to be just or merciful because he is the very definition of justice and
mercy. God does not need an appeasement to forgive.
“But I tell you: Love your enemies and pray for those who persecute you, that you may be sons of your
Father in heaven. He causes his sun to rise on the evil and the good, and sends rain on the righteous
and the unrighteous... Be perfect, therefore, as your heavenly Father is perfect.”
(Math 5:44-45, 48)

There are several problems with this approach if we push the metaphor too far. The answers to these
problems will lead to additional metaphoric explanations and understanding of the cross. This idea is
not new.
Scot McKnight in his blog writes: "What I want to say is not that this theory is wrong... I want to say is
that the atonement is so much more than this. And, if it is so much more than this, then it follows that
using “penal substitution” as our guiding term is inadequate and misleads others. At the least, it does
not provide enough information to explain what one really believes occurs in the Atonement"

This brought about strong criticism by the end of the sixteenth century this interpretation of atonement
came under severe criticism by Pelagian, Faustus Socinus, and others.

The Reformers saw Jesus as undergoing vicarious punishment (poena) to meet the claims on us of
God’s holy law and wrath (i.e. his punitive justice).
What Socinus did was to arraign this idea as irrational, incoherent, immoral and impossible.
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Giving pardon, he argued, does not square with taking satisfaction,
nor does the transferring of punishment from the guilty to the innocent square with justice;
nor is the temporary death of one a true substitute for the eternal death of many;
and a perfect substitutionary satisfaction, could such a thing be, would necessarily confer on us
unlimited permission to continua in sin.

1.

The problem of innocence.

.The immediate reaction of any sane person will be that that is not justice, but injustice. Putting one
innocent person in place of a criminal is not satisfaction of justice.
The principle of substitution is not justice at all; it is actually a denial of justice specially when it come to
life..

“It seems not to emphasize God’s justice but to rest on a denial of it. For all the talk of debt is really a
metaphor. What PST is in fact telling us is that any human being’s sins are so great that it is a violation
of justice not to punish that person with damnation. What God does in response, however, is to punish
not the sinner but a perfectly innocent person instead (a person who, even on the doctrine of the Trinity,
is not the same person as God the Father, who does the punishing). But how is this just? Suppose that
a mother with two sons, one innocent and one disobedient, inflicted all her disobedient son’s justly
deserved punishment on her innocent son, on the grounds that the disobedient one was too little to
bear his punishment and her justice required her to punish someone. We would not praise her justice,
but rather condemn her as barbaric, even if the innocent son had assented to this procedure. If the
mother could after all forego punishing the disobedient son, why did she not just do so without inflicting
suffering on the other child? And how is justice served by punishing a completely innocent person”
Eleonore Stump (p. 428)?

"Now, if a man murdereth, behold will our law, which is just, take the life of his brother?"(Alma 34:11)
(The Book of Alma

is one of the books that make up the Book of Mormon. The full title is The Book of Alma: The Son of
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Alma. The title refers to Alma the Younger, a prophet and "chief judge" of the Nephites.)

(Jer 31:29-30) Fathers shall not be put to death for their children, nor shall children be put to death for
their fathers; a person shall be put to death for his own sin.
(Deut 24:16) The soul who sins shall die.
(Ezek 18:20) The son shall not bear the guilt of the father, nor the father bear the guilt of the son. The
righteousness of the righteous shall be upon himself, and the wickedness of the wicked shall be upon
himself.
(Pro 17:26) Also to punish the just is not good, nor to strike princes for equity.
Prov.17:15: ‘Acquitting the guilty and condemning the innocent—the LORD detests them both’ (NIV).

Penal Substitution is a dramatic mockery of God.

The metaphor demands a God greater than God

the Father or a moral Principle which is Eternal, above God, and is binding on Him, who demands
blood.

It is actually a total misunderstanding of the sacrificial system of the temple and its meaning.

The effect of this teaching continues through history.
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“Whoa, hang on there. How is justice served by punishing an innocent? So, with this judge, if I get a
parking ticket I could get out of it by bringing in a baby and chopping off a finger, and announcing that
there, I’ve more than paid off my crime now? Or do I need to get someone who loves me very much to
selflessly volunteer to mutilate themselves in order to get me off?
It seems to me that if I were to accept such an offer, it would make me even more of a disgusting
monster than just someone who let a parking meter expire. I don’t think justice is served by allowing
others to take responsibility for my crimes — yet somehow a fundamental precept of Christianity is the
doctrine of the
scapegoat.”http://www.patheos.com/blogs/exploringourmatrix/2012/11/the-odious-penal-substitutionar
y-theory-of-atonement.html
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http://www.ushistory.org/paine/reason/reason11.htm

Age of Reason, Part First, Section 11
.”...From the time I was capable of conceiving an idea, and acting upon it by reflection, I either doubted
the truth of the Christian system, or thought it to be a strange affair; I scarcely knew which it was: but I
well remember, when about seven or eight years of age, hearing a sermon read by a relation of mine,
who was a great devotee of the church, upon the subject of what is called Redemption by the death of
the Son of God. After the sermon was ended, I went into the garden, and as I was going down the
garden steps (for I perfectly recollect the spot) I revolted at the recollection of what I had heard, and
thought to myself that it was making God Almighty act like a passionate man, that killed his son, when
he could not revenge himself any other way; and as I was sure a man would be hanged that did such a
thing, I could not see for what purpose they preached such sermons. This was not one of those kind of
thoughts that had anything in it of childish levity; it was to me a serious reflection, arising from the idea
I had that God was too good to do such an action, and also too almighty to be under any necessity of
doing it. I believe in the same manner to this moment; and I moreover believe, that any system of
religion that has anything in it that shocks the mind of a child, cannot be a true system.

... But the Christian story of God the Father putting his son to death, or employing people to do it (for
that is the plain language of the story) cannot be told by a parent to a child; and to tell him that it was
done to make mankind happier and better is making the story still worse — as if mankind could be
improved by the example of murder; and to tell him that all this is a mystery is only making an excuse
for the incredibility of it.”
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Bart Denton Ehrman
is an American New Testament scholar, currently the James A. Gray Distinguished Professor of Religious
Studies at the University of North Carolina at Chapel Hill.

He was educated in Princeton Theological Seminary,

Moody Bible Institute, Wheaton College

“The idea of atonement is that something needs to be done in order to deal with sins. A
sacrifice has to be made that can compensate for the fact that someone has transgressed the divine
law. The sacrifice satisfies the just demands of God, whose law has been broken and who requires a
penalty. In Paul’s view, Jesus’ death brought about an atonement: it was a sacrifice made for the sake
of others so that they would not have to pay for their sins themselves. This atonement purchased a
right standing before God.

The idea of forgiveness is that someone lets you off the hook for something that you’ve done
wrong, without any requirement of payment. If you forgive a debt, it means you don’t make the other
person pay. That’s quite different from accepting the payment of your debt from someone else (which
would be the basic idea of atonement). In Paul’s own way of looking at salvation, Christ had to be
sacrificed to pay the debt of others; in Luke’s way of looking at it, God forgives the debt without
requiring a sacrifice.

Why then, for Luke, did Jesus have to die, if not as a sacrifice for sins? When you read through
the speeches in Acts the answer becomes quite clear. It doesn’t matter whether you look at Paul’s
speeches or Peter’s, since, if you’ll recall, all these speeches sound pretty much alike (they were, after
all, written by Luke). Jesus was wrongly put to death. This was a gross miscarriage of justice. When
people realize what they (or their compatriots) did to Jesus, they are overcome by guilt, which leads
them to repent and ask for forgiveness. And God forgives them.

Thus Jesus’ death, for Luke, is not an atonement for sins; it is an occasion for repentance. It is the
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repentance that leads to the forgiveness of sins, and thus a restored relationship with God (see, for
example, Peter’s first speech in Acts 2:37-39). This is fundamentally different from a doctrine of
atonement such as you find in Paul.”
Bart D. Ehrman. Peter, Paul and Mary Magdalene: The Followers of Jesus in History and Legend.
Oxford University Press, 2006. Page 143-144.

To summarize:
Jesus did not die to pay (as is supposed) the penalty of death of mankind.
It was not God’s punishment, although He allowed His Son to suffer because of the good that would
ensue.

The judgment upon Jesus at His trial was the justice of man or rather injustice of human system based
on selfishness and the principle of Power, whereby Pilot was forced to handover Jesus for crucifixion.
It was a necessity for Pilot to do that so that he can remain in power. It was necessary for the Jews
so that they can maintain their temple laws and its party struggles. It is the fallen nature of human
system that led Jesus to the cross.

In that sense, every human being before and at that time was

responsible for that crime, though not directly responsible individually, they allowed such injustice
within the society as a norm. In that sense the sins of the whole world brought about the sacrifice.
Cross thus stands as a declaration of the Sins of each individual who refused to oppose the social
system and its injustice and simple tacitly agreed to it and also of the society and the whole mankind.
“And one of them, named Caiaphas, being the high priest that same year, said unto them, Ye know
nothing at all, Nor consider that it is expedient for us, that one man should die for the people, and that
the whole nation perish not. And this spake he not of himself: but being high priest that year, he
prophesied that Jesus should die for that nation” (Joh 11:49-51).
with Rome. (This sacrifice did not save Jerusalem in the long run)
that Jesus indeed was the legitimate heir to the throne of David.

It was a bargain sacrifice of Israel
It makes sense when we realize
But Jesus refused to fight the

political war based on the power system of the world.
The justice of God, on the other hand,

is seen in the justice of the resurrection, when the Father

overturned the verdict of an earthly court and raised Jesus to a position of heavenly glory, giving Him a
name that is above every name. It was to ‘Him who judges righteously’ that Jesus committed Himself
(1 Pet.2:23), not to the justice of sinful man and the fallen world system.
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Sin demands repentance. The sacrifice is an expression of this repentence and the element of
sacrifice should form part of the sacrificer, not someone or something outside of him. You cannot bring
your neighbor’s lamb as a sacrifice to the temple altar. True repentance is accompanied by ‘godly
sorrow’ (2 Cor.7v10) and requires not only that we acknowledge our guilt and seek to be forgiven, but
also that we correct our ways and seek to atone for past wrongs.
because, salvation is an ongoing process.

But it cannot give eternal salvation

You are saved every moment of the life and that through

Christ.

‘There is therefore now no condemnation to those who are in Christ Jesus, who do not walk
according to the flesh, but according to the Spirit. For the law of the Spirit of life in Christ Jesus
has made me free from the law of sin and death’ (Rom.8:1-2, NKJ).
Salvation will remain and continue as long as we walk in the Spirit.

Participation and not innocence.
One of the major cause of this reaction is based on the vehement assertion of the proponents of PST
to the innocence of Jesus.

It is assumed that it is this innocence that made the lamb of God worthy of

the sacrifice. What is missing is the definition of how innocence is measured. Here it is measured
against the law.

In this case the law is the Mosaic Law.

If we examine the Mosaic Law it is

essentially a personal law - a law for individuals based on the existing culture of the Jewish society.
Jesus indeed stand innocent on this basis.
more than the Jewish Mosaic Law.

But the total righteousness of the Kingdom of God is far

Mosaic Law was a law given to a fallen mankind. Christ came to

lift Mankind from this fallen level to its pristine level of being part of the Kingdom of God.
be done fully within the fallen world.

This cannot

It comes through a separation of the Kingdom of this world from

the Kingdom of God which is possible only after ressurrection and subsequent separations and
in-gathering of the wheat.

When Jesus lived on the earth, he lived a life fulfilling all the laws of Moses. But he shared as a human
being all the evils of the society.

Never once we see him speaking loud on the widely practiced

slavery of the period and all the ethics of the society that differentiated between Jews and Gentiles.
In fact Jesus refers to this disparity several times apparently supporting it.
original sin aspect of the humankind.
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( One example is the case of

the Canaanite Woman

Matthew 15: 23-27But He did not answer her a

word. And His disciples came and implored Him, saying, "Send her away, because she keeps shouting
at us." But He answered and said, "I was sent only to the lost sheep of the house of Israel.

But she

came and began to bow down before Him, saying, "Lord, help me!" And He answered and said, "It is
not good to take the children's bread and throw it to the dogs”..

But she said, "Yes, Lord; but even the

dogs feed on the crumbs which fall from their masters' table.")

Even Paul fully immersed in the Greco-Roman culture seems to have accepted the slavery.

His

advise was what should be the personal relationship between the slave and the master in the Christian
context.

Christ was not innocent. In the eyes of the Ten Commandments which are all personal demands Jesus
was indeed righteous.

But the Jewish society was not righteous.

If you look at the history of the

Jews we will see they were a people who reveled in killing. War was part of the culture.

Slavery was

part of their culture. Recent years I came across the fact that one of the lost tribes of Israel was the
Naga people (some actually went back to Israel).

But they are still head hunters. Thus we see that by

just being a member of such a society even if you individually do not do them, Jesus tacitly became
part of the sin of the society. Christ was not innocent even though he did nothing wrong, that is, that
generally speaking a person can be guilty without having done anything wrong. Jesus was tempted by
the Satan to use those evil forces of society to gain power.

He indeed was the legitimate heir to the

throne of Judah and with his power could have conquered the Romans. Thus we see him perfect
before the written word of the law, but yet guilty of the sin that was transferred to the Society as a
whole by Adam in his choice. Our morality and behavior are decided by the society we are part of.
There is no escape from this unless a new society is created.

This is exactly what Jesus was doing.

In that process the present world killed him. He sacrificed Himself for the creation of a new World
Order.

"You must admit that the genesis of a great man depends on the long series of complex influences
which has produced the race in which he appears, and the social state into which that race has slowly
grown.... Before he can remake his society, his society must make him."— Herbert Spencer, The
Study of Sociology
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Thus while Jesus was totally absolved from the sin of Personal laws, he participated in the original sin
that bound the society.

It is this power struggle that led to the cruicifixion, and it is for this he laid

down his life so that man may be freed from this bondage.

Christ becomes guilty by being a man with all the evils of the society into which he was born.

Thus

Jesus became guilty for us and is thus justly punished for us. In understanding this we avoid the
innocence principle.

Thus what Jesus bore on the cross was the sins of the world and not the sins of all human beings
individually as individuals.

Having given the freedom from bondage in a new fellowship, individuals

can break free from their bondage of sin and this is the beginning of the new creation.

Here again

individuals are created by the new society where love and service and living a living sacrifice becomes
the law leading to the new age to come.

To this process Jesus became the seed.

Any attempt to stick to the sins as individualistic will lead to further problems.

2.

It does not present God as forgiving sin since He has indeed exacted it. What God wanted

was to kill, and

Jesus was killed. Jesus paid it in full.

It would present God as an angy, unforgiving God exacting the last penny he was owed from the
sinner. A sad picture, which is totally contrary to the “God is love” and “God is my Father” image Jesus
presented.

3. It does not represent a full payment for the penalty of sin since Chirst’s death and
subsequent resurrection do not constitute an equivalence of everlasting damnation since he is
a man and was punished as a man (not as God).
“[PST] claims that in his suffering and death on the cross Christ paid the full penalty for all human sin
so that human beings would not have to pay it; and yet it also claims that the penalty for sin is
everlasting damnation. But no matter what sort of agony Christ experienced in his crucifixion, it
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certainly was not (and was not equivalent to) everlasting punishment, if for no other reason than that
Christ’s suffering came to an end “(Eleonore Stump p. 429).

The concept of everlasting hell will demand the insufficiency of the cross alone and its suffering
for the limited time of three hours.

As a man Jesus should be in everlasting hell to pay for one man.

”One might escape this by saying the the penalty for sin is merely physical death but as Stump shows:
On Christian doctrine, the punishment for sin is not just death but eternal hell, so that this alteration of
(P)[PST] has the infelicitous result that what Christ undergoes in his substitutionary suffering is not the
traditionally assigned penalty for sin. But even if it were, Christ’s suffering would not remove the
penalty from human beings since they all suffer death anyway” (Eleonore Stump p. 429).

“With penal substitution, God is bound by necessity
If god’s justice demands that He punish sin, then there is a higher force than god—necessity—which
determines what God can and cannot do. Calvinists will be quick to argue, “No, justice is an aspect of
God’s nature. There is no necessity laid on Him from outside His nature.”
The problem, though, is that if I do “A” then God must do “B.”
If I sin, God must punish. He does not have the freedom to do otherwise.
Thus God’s actions are bound and controlled by some- thing outside of Himself.
Who is this law giver?
Who exactly is this authority that demands of God that sin must be punished?
Where did God get such a command that God, who wants to simply forgive the sin, cannot do so?
Have we introduced a new God, a cosmic "Destiny" who passes laws that even the God of the Bible
must follow?

Who is really the God?

Thus God’s actions are bound and controlled by some- thing outside of Himself, i.e. my actions.
This becomes even more confusing if we add in the Calvinistic notion that God foreordained my sinful
actions in the first place, thus forcing Him to respond to them.
Furthermore, it is often argued by the Reformed that God is sovereign and doesn’t have to save
anyone if He chooses not to. On the other hand, He does have to punish sin. So God has to punish sin,
but He doesn’t have to save sinners. It’s very interesting that justice (or at least what the Reformed see
as justice) becomes the defining characteristic of God rather than love. Justice forces God to respond
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to our actions, but love does not.” (“Reconsidering Tulip” Orthodox Problems with Penal Substitution by
Alexander Renault)

4. It does not offer a full solution to the sin problem.
“Finally, it is not clear what the atonement accomplishes, on the account given in (P)[PST]. According
to Christian doctrine, the main problem with human evil is that it leaves human beings alienated from
God. Human beings tend to will what they ought not to will, and so their wills are not in conformity with
God’s will. Consequently, they do not live in peace with God now, and in that state they cannot be
united to God in heaven. Now, according to (P)[PST], the atonement consists in Christ’s paying the
penalty for sin. But nothing in (P){PST] suggests in any way that the atonement alters human nature
and proclivities which are responsible for sin. In (P)[PST]'s version of the doctrine, the atonement is
efficacious to remove not sinful nature or proclivities for moral evil, but only the penalty for sin.

In that case, however, the atonement is not really an at-one-ment; for, as PST tells it, the atonement
leaves human beings with just the same tendencies to will what is contrary to God’s will, so that their
wills are no more conformable to God’s will, they are no more tending toward unity with God, than they
were before the atonement” (Eleonore Stump p. 429).

There is no remedial effect in PST especially with the once saved always saved assurance if the elect
goes on sinning the atonement should still save them?
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CHAPTER SIX

MORAL INFLUENCE THEORY
The moral influence doctrine of atonement is typically taught within a paradigm of salvation which
focuses on positive moral change as the core of Christianity.

In this view, the Hebrew scriptures record effort after effort by God to get people on the right track.
Through personal interaction, the Law, the prophets, and the sacrificial system, God tried to get the
people to live morally upright lives. But each of those attempts failed.

God, who at sundry times and in divers manners spake in time past unto the fathers by the prophets,
Hath in these last days spoken unto us by his Son....(Heb 1:1-2)

So God sent his son, Jesus, as the perfect example of a moral life in the midst of a fallen society.
Jesus’ teachings on the ideal expected from the sons of God in total contrast to the ideals of power and
exploitation of one man by another, one group by another was lived out.
servant and went round

He took the form of a

Preaching, Teaching and Healing.

Matthew 4:23-25“Jesus went about all Galilee, teaching in their synagogues, preaching the gospel of
the kingdom, and healing all manner of sickness and all manner of disease among the people.
He withstood the temptations of Satan (as against which the First Adam fell) and in the end when the
Satan returned with all the Forces of the Powers of the Worldly Kingdom, Jesus still refused to give in
to the power and worldly wisdom and gave himself as a martyr.
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decay and death by his resurrection.

He

gave gifts of the Power of the Holy Spirit through which any one who is willing to accept his methods
will receive the power to transform into His likeness. as a victor.
power which alone can give life and fullness for mankind.

Jesus calls us to die for the Spiritual

It is not the way of power struggle to gain

control over others, but to live a life as “a living sacrifice” . His death as a martyr

to overcome the

world through non-violence was only the beginning. He started the Church as a community of faith
based on love as the body of Christ the beginning of the Kingdom of God.

The Moral Exemplar view of the atonement was the first post-biblical view articulated in the very
earliest, post-Apostolic church. You can read about it in some of the earliest Christian writings, like the
Epistle to Diogentus, the Shepherd of Hermas, and the letters of Clement of Rome, Ignatius of Antioch,
Clement of Alexandria, Hippolytus of Rome, and the Martyrdom of Polycarp.

Here’s Clement:

“For [Christ] came down, for this he assumed human nature, for this he willingly endured the
sufferings of humanity, that be being reduced to the measure of our weakness he might raise us to the
measure of his power. And just before he poured out his offering, when he gave himself as a ransom,
he left us a new testament: “I give you my love.” What is the nature and extent of this love? For each of
us he laid down his life, the life which was worth the whole universe, and he requires in return that we
should do the same for each other.”

This theory was vehemently articulated by Peter Abelard (1079-1142). It is often wrongly claimed that
the moral influence view originated with Peter Abelard. In fact, Abelard restated Augustine's view on
the subject, who in turn was articulating the Christian doctrine current in his time.

Abelard reject the Augustinian notion of Original Sin. While human beings are guilty and sinful, this is
not because we’ve inherited some depravity from Adam. Humans cannot be held liable for another
person’s sin, Abelard argued. That is not justice. We are inclined toward sin because of Adam, but we
are not guilty of his sin. Neither can someone achieve absolution for someone else’s guilt. Neither is
that justice.

81

RECOVERING BIBLICAL AT-ONE-MENT

: M. M. NINAN

So a human being is not absolved of sin because of Christ’s death on the cross. Absolution is achieved
only by confession and repentance. Instead, Christ’s death serves as an example that beckons us to
lives of sacrificial love:

We are joined through his grace to him and our neighbor by an unbreakable bond of love…Our
redemption through the suffering of Christ is that deeper love within us which not only frees us from
slavery to sin but also secures for us the true liberty of the children of God, in order that we might do all
things out of love rather than out of fear—love for him who has shown us such grace that no greater
can be found. God is not coercive. God does not demand. Instead, God invites and beckons. (Here
you may rightly hear parallels with process theology.) And the cross is the ultimate invitation to each
human being to live the life that God wants us to live.
.
In the moral exemplar theory, we have an ancient version of the atonement—the most ancient
version—without all of the spiritual warfare and demonology required by Christus Victor and Ransom
Captive.
The moral influence theory of the atonement maintains that the death of Christ was not necessary as a
means of removing sin. It was an inevitable consequence of standing for the Kingdom. Church grew
because of the martyrs.

But the death of Christ was indeed necessary since resurrection was a

necessity for the defeat of death. Removal of sin comes through rebirth in the Spirit which He provided
as a Healing.

John 1:”1 In the beginning was the Word, and the Word was with God, and the Word was God. 2 He
was in the beginning with God. 3 All things came into being through him, and without him not one thing
came into being. What has come into being 4 in him was life,and the life was the light of all people. 5
The light shines in the darkness, and the darkness did not overcome it. 6 There was a man sent from
God, whose name was John. 7 He came as a witness to testify to the light, so that all might believe
through him. 8 He himself was not the light, but he came to testify to the light. 9 The true light, which
enlightens everyone, was coming into the world. 0 He was in the world, and the world came into being
through him; yet the world did not know him. 11 He came to what was his own,and his own people did
not accept him. 12 But to all who received him, who believed in his name, he gave power to
become children of God, 13 who were born, not of blood or of the will of the flesh or of the will of man,
but of God.

14 And the Word became flesh and lived among us, and we have seen his glory, the
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glory as of a father’s only son,full of grace and truth. 15 (John testified to him and cried out, “This was
he of whom I said, ‘He who comes after me ranks ahead of me because he was before me.’ ”) 16 From
his fullness we have all received, grace upon grace. 17 The law indeed was given through Moses;
grace and truth came through Jesus Christ. 18 No one has ever seen God. It is God the only Son,who
is close to the Father’s heart,who has made him known.”

The moral influence model stands somewhat separate from such questions about the divine nature of
Christ. It tends to emphasize the following aspects of Christ' work:
•

Teacher - a majority of the Gospel accounts focuses on Jesus' teachings. These teachings
focus largely on individual and social morality, and encourage love.

•

Example - many New Testament passages speak of imitating Christ and following his example.
The Gospel accounts provide a rich body of material from which early Christians drew
examples.

•

Founder and Leader - the Church movement has a large role in the moral influence view, as its
purpose is to continue to morally transform individuals and societies.
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Martyr - Jesus' crucifixion is viewed as a martyrdom, in which he was killed as a consequence
of his activity to bring moral transformation.

The moral influence view is often misconstrued as teaching merely that Jesus willingly died on the
cross to demonstrate his love and thus inspire people to follow him.

The scope of the full moral

influence view is much larger, however. The moral influence view does not focus primarily on the death
of Jesus in the same way that penal substitution does. Instead, it focuses on the wider story of Christ's
teachings, example, and the church movement he founded. His death is seen as inspirational within
that context, but his death was not the whole goal in the way that penal substitution depicts it. The
moral influence view depicts Jesus' death as a martyrdom, in which he was killed because of his
teaching and leadership of a controversial movement. Jesus' death is thus understood as a
consequence of his activity, and it gains its significance as part of the larger story of his life, death, and
resurrection.

Interpretation of biblical texts
Both sides tend to believe that their position is taught by the Bible. Advocates of the moral influence
view point to:
•

The large volume of teaching in the Gospels focused on morality.

•

The large quantity of moral exhortation in the New Testament letters.

•

The 30+ New Testament passages referring to final judgment that all appear to depict a final
judgment according to moral conduct.

•

The numerous passages throughout the New Testament which encourage moral change and
provide the goal of passing God's final judgment as the incentive.

•

The various passages in the New Testament letters which speak of the effect of Jesus' life and
death on us in terms of moral change.

Those opposed to the moral influence view have typically pointed to the following biblical themes:
•

The numerous passages throughout the Gospels which teach the necessity of faith in salvation.

•

The numerous passages throughout the Gospels which describe salvation as the result of faith.

•

The large volume of teaching in the New Testament epistles that describe salvation as a result
of faith.

•

The numerous passages speaking of the effects of Christ's death, often using language from
the Jewish sacrificial system.
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The various passages throughout the New Testament that teach the impossibility of salvation
through moral works.

Defenses of penal substitution have typically focused on these passages and argued that they teach
salvation by faith not works, and that Christ's death had a supernatural effect.

Some scholars analyzing ancient sacrificial systems and ancient concepts of martyrdom have argued
that the concept of Jesus as a martyr accounts for the New Testament language regarding Christ's
death, and that penal substitution is not required to explain this language.
The following are some of the criticisms and objections commonly made against the moral influence
view:
•

It underestimates the seriousness of sin.

•

It teaches that humans have to save themselves.

•

It teaches salvation by moral effort alone.

•

It does not support the uniqueness of Christianity.

•

It denies the essential importance of the passion and death of Jesus.

•

It underestimates the wrath of God against sin.

•

It contradicts various biblical passages.

•

It ignores the political nature of his death, that he was ‘born King of the Jews’ and therefore a
threat to peace under Roman rule.

Yet, in conjunction with the ransom theory of atonement, it was likely the principal theological
understanding of atonement in Christianity for the first thousand years of the Christian theology, and
traces of it remain in Thomistic soteriology and the soteriology of Eastern and Oriental Orthodoxy.
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CHAPTER SEVEN

THEORY OF MIMETIC PARTICIPATION
The book of Hebrews describes Jesus as a priest, the final priest.
Hebrews 2:17 “Therefore he had to become like his brothers and sisters in every respect, so that he
might be a merciful and faithful high priest in the service of God, to make a sacrifice of atonement for
the sins of the people.”

Jesus the High Priest
Where does the Bible give the proof that Jesus was a descendant of the line of Aaron?.

Luke 1:5 gives the names of John the baptist’s parents.
“There was in the days of Herod, the king of Judaea, a certain priest named Zacharias, of the course of
Abia: and his wife was of the daughters of Aaron, and her name was Elisabeth.”
This woman who was of the lineage of Aaron was also the cousin of Mary the mother of Jesus.

Luke 1:35-36 “And the angel answered and said unto her (Mary), The Holy Ghost shall come upon
thee, and the power of the Highest shall overshadow thee: therefore also that holy thing which shall be
born of thee shall be called the Son of God. And, behold, thy cousin Elisabeth, she hath also
conceived a son in her old age: and this is the sixth month with her, who was called barren.”

Mary even went and lived with Elisabeth for 3 months, and returned home just before the birth of John
the second cousin of Jesus. Read the full account in Luke the 1st chapter.
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Mary and Elizabeth were relatives (Luke 1:36). Elizabeth was of the daughters of Aaron, which means
that her father was a descendant of Aaron. In Luke3:23-31 is given what I believe is the genealogy of
Mary, showing her to be from David and thus Judah in her patrilineal descent through Nathan one of
the sons of David.
Mathew gives the royal line of David through his son Solomon.

Ronald L. Conte Jr. Roman Catholic theologian and Biblical scholar

Thus in both lines if we go by

patrilineal descend, Jesus was legally King of the Jews and genetically

of the line of David of Judah.

Hence if Elizabeth was a cousin of Mary,

Mary's mother and

Elizabeth's mother were related, either sisters, aunts or cousins. Somewhere along the line, a Levite
married a non-Levite. It could be that Elizabeth's mother was a non-Levite, or if Elizabeth's mother
was a Levite, Mary's mother was a Levite, or a daughter of someone who married that Levite. In any
possible case, that does NOT make Mary a Levite, since tribal descent is through the male line.
Hence in both lines Jesus cannot be a Levite.

He was of Judah.
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Hebrews 7:11
”If perfection could have been attained through the Levitical priesthood--and indeed the law given to
the people established that priesthood--why was there still need for another priest to come, one in the
order of Melchizedek, not in the order of Aaron?”

So Jesus was not a Levitical Priest but of a higher order - the order of Melchisedek.
Melchizedek was the first born of Noah whose original name is Shem. and according to the original
command the first born of all generations were considered priests.
"Sanctify unto me all the first-born, whatsoever openeth the womb among the children of Israel, both of
man and of beast: it is mine" (Ex. xiii. 2), which is explained in greater detail in verses 12-15. The
first-born of clean beasts were thus made holy and were unredeemable, while the first-born of unclean
beasts and of man had to be redeemed from the priests (Num. xviii. 15-18; Deut. xv. 19-22; compare
Neh. x. 37).

Originally, the firstborn of every Jewish family was intended to serve as a priest in the temple in
Jerusalem as priests to the Jewish people but they lost this role after the sin of the golden calf when
this privilege was transferred to the male descendants of Aaron. However, according to some, this role
will be given back to the firstborn in a Third Temple when Messiah comes.

They were to be redeemed by payment among the Israel when it was given to the tribe of Levi. As
such Jesus was the first born of the Father before the creation so that he remained a Priest for ever not
only for mankind, but for all creation including the angelic hosts.

In the human history he was the first

born of Mary - through the Holy Spirit, the second Adam - who became a life giving spirit.
So it is written: "The first man Adam became a living being"; the last Adam, a life-giving spirit.” If the
transgression of the first Adam brought death, the righteousness of the Second Adam brought life.

1 Corinthians 15:45
It is this right Jesus exercised to provide redemption through blood of his own as he entered the Holy
Sanctuary in the Heaven after his resurrection.

By this he sanctified not only mankind but the whole

creation.
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lives for ever, like a priest performing a sacrifice, the incarnate Son of

God renders the final sacrifice—the sacrifice after which no future sacrifice will ever be
needed—to atone for human sin and render complete the work of salvation.

Hidden within the practice of sacrifice is human belief in the scapegoat.

The Scapegoat Theory
The Scape Goat as a sin carrying means of the sins of a nation or society is seen in the
commandment of the Day of Atonement.

Yom Kippur

ר

The observance of the Day of Atonement is recorded in the Old Testament book of Leviticus 16:8-34;
23:27-32.

This is the only day when the High Priest could enter into the Holy of Holies and that with the sacrificial
blood for himself and his family.

Here is the summary procedure described in Leviticus.

The priest bathed himself and put on the white linen tunic with white undergarments, sash, and
turban instead of the richly ornamented High Priests robe.

This was to show the purity of the

priest sacrificed the bull for his own sins and the sins of his family.
He then filled a censer with burning coals from the altar and two handfuls of incense and stood
before the veil seperation where the table of incense is placed. The veil is lifter to make the table
inside the Holy of Holies so that the Holy of Holies is covered with smoke.
He then entered into the Holy of Holies where the Ark of God and the mercy seat (on top of the ark)
resided carrying the blood of the sacrifice with him. He will sprinkle it on the mercy seat and then
seven times on the the mercy seat. This was to atone or pay for his own sin.
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Then the priest turned to the two goats and cast lots over them.

One was chosen for sacrifice

and one was chosen as the scapegoat. A piece of crimson wool was tied to the horns of the
scapegoat, and a thread was bound around the goat to be slaughtered (Yoma 4.2)
Next the sacrificial goat would be killed. The blood of the goat would be brought into the Holy of
Holies and the same ritual would be performed. This was for the sin of the people.
When emerging from the Holy Place he took the mixed blood of the bull and the goat and put it on
the horns of the altar (outside of the Holy of Holies), and sprinkled the altar to cleanse the
tabernacle from the contamination of the sins of the people.
Then the priest laid his hands on the live scape goat and confessed the wickedness and rebellion
of the nation of Israel as a whole and "put them on the goats head".
This goat was then released away into the dessert.

And when he hath made an end of reconciling the holy place, and the tabernacle of the congregation,
and the altar, he shall bring the live goat: And Aaron shall lay both his hands upon the head of the live
goat, and confess over him all the iniquities of the children of Israel, and all their transgressions in all
their sins, putting them upon the head of the goat, and shall send him away by the hand of a fit man
into the wilderness: And the goat shall bear upon him all their iniquities unto a land not inhabited: and
he shall let go the goat in the wilderness.
(Lev 16:20-22)
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Rene Girard (AD 1923 -2015)

The Scapegoat Theory found a new interpretation in recent years with Rene Girard.

http://www.iep.utm.edu/girard/
(See Internet Encyclopedia of Philosophy)
“Girard’s fundamental concept is ‘mimetic desire’. Ever since Plato, students of human nature have
highlighted the great mimetic capacity of human beings; that is, we are the species most apt at
imitation. Indeed, imitation is the basic mechanism of learning (we learn inasmuch as we imitate what
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our teachers do), and neuroscientists are increasingly reporting that our neural structure promotes
imitation very proficiently (for example, ‘mirror neurons’).
We also imitate other people’s desires, and depending on how this happens, it may lead to conflicts
and rivalries. If people imitate each other’s desires, they may wind up desiring the very same things;
and if they desire the same things, they may easily become rivals, as they reach for the same objects.
This is essentially how cultural norms and standards are developed.
to violence.

These rivalries eventually leads

This is the basic reason for individual violence, social violence and war. This is the

consequence of the fall.

Girard points out that this is very evident in publicity and marketing techniques: whenever a product is
promoted, some celebrity is used to ‘mediate’ consumers’ desires: in a sense, the celebrity is inviting
people to imitate him in his desire of the product. The product is not promoted on the basis of its
inherent qualities, but simply because of the fact that some celebrity desires it.

When mimetic rivalries accumulate, tensions grow ever greater. But, that tension eventually reaches a
paroxysm. When violence is at the point of threatening the existence of the community, very frequently
a bizarre psychosocial mechanism arises: communal violence is all of the sudden projected upon a
single individual. Thus, people that were formerly struggling, now unite efforts against someone
chosen as a scapegoat. Former enemies now become friends, as they communally participate in the
execution of violence against a specified enemy.
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Girard calls this process ‘scapegoating’. Human communities need to periodically recourse to the
scapegoating mechanism in order to maintain social peace. This has been the basis of sacrifices and
especially the basis of the Day of Atonement when the community is atoned for and peace established.
But unfortunately this ritual has to be repeated as in the case of the Jews, every year.
In Girard’s view, ritual is a reenactment of the original scapegoating murder. Although, as
anthropologists are quick to assert, rituals are very diverse, Girard considers that the most popular
form of ritual is sacrifice. When a victim is ritually killed, Girard believes, the community is
commemorating the original event that promoted peace.

The original victim was most likely a member of the community. Girard considers that, probably,
earliest sacrificial rituals employed human victims. Thus, Aztec human sacrifice may have impacted
Western conquistadors and missionaries upon its discovery, but this was a cultural remnant of a
popular ancient practice. Eventually, rituals promoted sacrificial substitution, and animals were
employed. This was probably the basis of all primitive religions.

The victim’s perspective will never be incorporated into the myth, precisely because this would spoil
the psychological effect of the scapegoating mechanism. The victim will always be portrayed as a
culprit whose deeds brought about social chaos, but whose death or expulsion brought about social
peace.

At first, while living, victims are considered to be monstrous transgressors that deserve to be punished.
But, once they die, they bring peace to the community. Then, they are not monsters any longer, but
rather gods. Girard highlights that, in most primitive societies, there is a deep ambivalence towards
deities: they hold high virtues, but they are also capable of performing some very monstrous deeds.
That is how, according to Girard, primitive gods are sanctified victims.

According to Girard, whereas myths are caught under the dynamics of the scapegoat mechanism by
telling the foundational stories from the perspective of the scapegoaters, the Bible contains plenty of
stories that tell the story from the perspective of the victims.
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In myths, those who are collectively executed are presented as monstrous culprits that deserve to be
punished. In the Bible, those who are collectively executed are presented as innocent victims that are
unfairly accused and persecuted.

The Bible is a remarkably subversive text, inasmuch as it shatters the scapegoating foundations of
culture. Girard understands this as a complementary approach to the defense of victims. The prophets
promote a new concept of the divinity: God is no longer pleased with ritual violence. This is evocative
of Hosea’s plea from God: “I want mercy, not sacrifices”. Thus, the Hebrew Bible takes a twofold
reversal of culture’s violent foundation: on the one hand, it begins to present the foundational stories
from the perspective of the victims; on the other hand, it begins to present a God that is not satisfied
with violence and, therefore, begins to dissociate the sacred from the violent.

The Passion story is central in the New Testament, and it is the complete reversal of traditional myth’s
structure. Amidst a huge social crisis, a victim (Jesus) is persecuted, blamed of some fault, and
executed. Even the apostles succumb to the collective pressure and abandon Jesus, tacitly becoming
part of the scapegoating crowd. This is emblematic in the story of Peter’s denial of Jesus.

Nevertheless, the evangelists never succumb to the collective pressure of the scapegoating mob. The
evangelists adhere to Jesus’ innocence throughout the whole story. Alas, Jesus is finally recognized
as what he really is: an innocent scapegoat, the Lamb of God that was taken to the slaughterhouse,
although no fault was in him. According to Girard, this is the completion of a slow process begun in the
Hebrew Bible. Once and for all, the New Testament reverses the violent psychosocial mechanism
upon which human culture has been founded.

Under Girard’s interpretation, humanity has achieved social peace by performing violent acts of
scapegoating. Jesus’ solution is much more radical and efficient: to turn the other cheek, to abstain
from violent retribution. Scapegoating is not an efficient means to bring about peace, as it always
depends on the periodic repetition of the mechanism. The real solution is in the total withdrawal from
violence, and that is the bulk of Jesus’ message.

God himself incarnates in the person of Jesus, in order to become himself a victim. Thus, God is so far
removed from aggressors and scapegoaters, He himself becomes a victim in order to show humanity
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that He sides with innocent victims. Thus, the way to overturn the scapegoat mechanism is not only by
telling the stories from the perspective of the victim, but also by telling the story that the victim itself is
God incarnate.

Within this theory of the Atonement Jesus Christ dies as the Scapegoat of humanity. This theory
moves away from the idea that Jesus died in order to act upon God (as in PSA, Satisfaction, or
Governmental), or as payment to the devil (as in Ransom). Scapegoating therefore is considered to be
a form of non-violent atonement, in that Jesus is not a sacrifice but a victim. There are many
Philosophical concepts that come up within this model, but in a general sense we can say that Jesus
Christ as the Scapegoat means the following. 1) Jesus is killed by a violent crowd. 2) The violent crowd
kills Him believing that He is guilty. 3) Jesus is proven innocent, as the true Son of God. 4) The crowd
is therefore deemed guilty.

James Allison summarizes the Scapegoating Theory like this, “Christianity is a priestly religion which
understands that it is God’s overcoming of our violence by substituting himself for the victim of our
typical sacrifices that opens up our being able to enjoy the fullness of creation as if death were not.”
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CHAPTER SEVEN
CHRISTUS VICTOR THEORY
“The Son of God was revealed for this purpose: to destroy the works of the devil.” — 1 John 3:8

And you, being dead in your sins and the uncircumcision of your flesh, hath he quickened together with
him, having forgiven you all trespasses; Blotting out the handwriting of ordinances that was against us,
which was contrary to us, and took it out of the way, nailing it to his cross; And having spoiled
principalities and powers, he made a shew of them openly, triumphing over them in it.
(Col 2:13-15)

Gustaf Aulén (1879-1978) was the Bishop of Strängnäs in the Church of Sweden and the author of
Christus Victor: An Historical Study of the Three Main Types of the Idea of Atonement in 1931. This
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classic work analyzes the doctrine of the atonement of Jesus, suggesting that the three main
interpretations in Christian history are the Christus Victor theory, the Satisfaction theory, and the Moral
Influence theory.

Christus Victor (Christ the Victor) is a view of the atonement taken from the title of Gustaf Aulén's
groundbreaking book, first published in 1931, where he drew attention back to the early church's
Ransom theory which considered the death of Christ on the cross was a payment to Satan for the price
of the slaves he held - the mankind - who were sold by Adam to Satan in surrendering to Satanic view
of life by Adam and Eve. In Christus Victor,- in contrast - the atonement is viewed as divine conflict and
victory over the Satanic forces and powers that held humanity in subjection.

"The work of Christ is

first and foremost a victory over the powers which hold mankind in bondage: sin, death, and the devil."
The Christus Victor theory is described as a battle. Its central theme is the idea of the Atonement as a
Divine conflict and victory; Christ -- Christus Victor -- fights against and triumphs over the evil powers
of the world, the 'tyrants' under which mankind is in bondage and suffering, and in Him God reconciles
the world to Himself. One could also describe Christus Victor as a motif of divine rescue and liberation
from the bondage of sin, death, and the devil. Central to its understanding are the ideas of the
Incarnation and the Lordship of Christ. In this sense of liberation and rescue it is parallel to the
Ransom Theory however it also stresses Christ's victory over sin and is thus centered in the idea of the
Resurrection.

In contrast to the Ransom theory, the "Christus Victor" theory sees Jesus not as one who buys back
freedom by paying the price to Satan, but as one who defeats Satan in a spiritual battle using not the
methods of power and authority and instruments of worldly warfare that kills and destroy, but by the
instruments of spiritual warfare based essentially on love.

It was a process of redemption not steal,

kill and destroy.

As the term Christus Victor indicates, the idea of “ransom” should not be seen in terms (as Anselm did)
of a business transaction, but more of a rescue or liberation of humanity from the slavery of sin. Unlike
the Satisfaction or Penal-substitution views of the atonement rooted in the idea of Christ paying the
penalty of sin to satisfy the demands of justice to God the Father, or to the Satan to get man from his
slavery, the Christus Victor view is rooted in the incarnation and how Christ entered into human misery
and wickedness and thus redeemed it.
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Theological Brief for PLTS/ITE
Models of Atonement
By Ted Peters

gives the following insight
“In this section we will ask whether the mechanism of sacrifice exists and whether we should think of
Jesus’ atoning work literally as a sacrifice. Our answer will be “no” and "no." It may look like a sacrifice,
to be sure. Roman Catholic priests pray during the Eucharistic liturgy that God find their sacrifice
acceptable and grant us forgiveness. Theologically, Catholic priests do not intend to add a second
sacrifice to that of Jesus; rather, their recitation of the mass participates in Jesus’ inclusive sacrifice.
Perhaps some Roman Catholic theologians treat Jesus‘ priesthood literally rather than metaphorically.
Be that as it may, to employ the model of Jesus as the ﬁnal scapegoat is to say “no" to all literal
practices of sacrifice. In what follows we will say why.

Hidden within the practice of sacrifice is human belief in the scapegoat mechanism, a spiritual practice
that unifies the social order around victimage. This applies both to visible sacrifice in ritual and invisible
sacrifice in human sinning.

When it comes to visible ritual sacrifice and scapegoating. we turn to the Old Testament for precedent.
On the day of atonement, says the book of Leviticus, two goats will be selected. One will be
slaughtered; and its blood sprinkled. The second is the scapegoat. The sins of the people will be
ritually heaped upon its head. Then it will be driven out into the wilderness, bearing the sins away.

Leviticus 16:22 “The goat shall bear on itself all their iniquities to a
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This ritual of blood, goats, sacrifice, and bearing away sins provides symbolic background for framing
the atoning work of Jesus in the New Testament.

These symbols convey the meaning of the work of Christ, but just how we should interpret the
meaning has become a theological puzzle. It is a puzzle because of an invisible connection between
sacrifice and sin.

Sacrifice is a form sin takes. Why do we say this?

Because we humans lie to ourselves. For atonement to happen, we need to unmask the lie. Jesus is
the final scapegoat, because his unjust death unmasks the lie. To scapegoat is to sacriﬁce someone
else for our own self-preservation and self-justification. In another episode of “The Thoughtful
Christian,” we explain how we fallen human beings have a propensity to justify ourselves, to lie to
ourselves so that we imagine ourselves to be right and good and virtuous and deserving. While telling
ourselves this lie, we heap our sins on to the head of

someone else. In gossip to ruin a person’s

reputation or political rhetoric to rally a nation for war, we project evil onto someone else so that we can
feel good about ourselves in contrast. This is the practice of scapegoating.

No such mechanism

exists in reality whereby we can actually sacriﬁce an animal or an enemy who

will bear our iniquities away; yet we fool ourselves into believing this in order to whitewash our own
darkness. Jesus denounced us for self-justifying in this manner, using the word ‘hypocrite’ with
frequency.

Matthew 23:27 "Woe to you, scribes and Pharisees, hypocrites! For you are like whitewashed tombs,
which on the outside look beautiful, but inside they are full of the bones of the dead and of all kinds of
filth.“

Scapegoating and hypocrisy are like salt and pepper; we always find them together.

Jesus himself

becomes a scapegoat. He is not visibly a sacrificial lamb, to be sure. The irony in the decision to
crucify Jesus is that the most respected religious leaders—including the high priest--found it necessary
to justify their protection of the nation of Israel from damage by the Romans. Recall the speech of
Caiaphas, the high priest, before the Council.
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understand that it is better for you to have one man die for the people than

have the whole nation destroyed." Caiaphas and his colleagues believed in sacrifice: the sacrifice

of Jesus would save the nation. The priestly practice of sacrifice and the political practice of
scapegoating merge here in the New Testament; this is a testament to human hypocrisy.

Jesus‘ own teaching combined with the vividly public unjustness of his execution reveals the
hypocrisy and foolishness of belief in the mechanism of sacrifice, belief in the invisible practice of
scapegoating. The idea of sacrifice is a product of our own vain prostitutions of the truth to justify
ourselves while making others suffer. This is sin. Jesus’ death reveals it as sin. Jesus is the scapegoat
that reveals the lie we tell ourselves; and it renders the scapegoat mechanism lame and unusable. In
principle, Jesus is the final scapegoat, because the lie no longer can fool us into believing we can
justify ourselves by sacrificing others.

According to the final scapegoat model, God accepts no sacrifice from human beings, either visible
ritual sacrifice or invisible scapegoating of enemies.

Perhaps we can interpret the book of Hebrews

to be saying that as high priest Jesus Christ has performed the final sacrifice, after which no future
sacrifices will be accepted. We might also ask: has God rejected sacrifice all along?

Psalm

50:9 “I will not accept a bull from your house, or goats from your folds.“ In either case,

Christians today need to eschew sacrifice at every level. Our task is to study the cross of Jesus and
ask ourselves: what does this reveal to us about covering up our scapegoating with hypocritical lies? In
this regard, the final scapegoat model could be considered a much more intense version of the moral
example model.

God does not need to be appeased. Nor does God feel compelled to respond to any of our human
sacrificial offerings. Salvation is not the result of the sacrifices we offer. This is because God in Christ
has performed the work of

salvation. It’s done. It’s been accomplished. Salvation is already ours as a

free gift. All we need to do is appropriate it in faith.
What about self-sacrificial love? Such love colors the daily life of the faithful Christian like paint colors a
wall. Such love is not a sacrifice we offer to God in expectation of some sort of salvific return, however.
Rather, this kind of love is the very love of God breathing within our individual soul.
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How does Jesus save us?
Our Bible overflows with metaphors, images, and symbols that depict the atoning work of Jesus Christ.
Over the centuries theologians have tried on

different conceptual models to see which ones fit. We

have sized up six such models here. Each one is internally coherent. Eachone is biblical. None can
claim a copyright for exclusive rights on what the Bible says. What do you think?
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CHAPTER EIGHT
RECONCILIATION THROUGH INCARNATE WORD
I have given the basic understanding of the various metaphors in existence, actively taught in the
modern evangelical churches, the real teaching of the early churches are downplayed or got distorted.
In what follows I am attempting to reconstruct a comprehensive theology of redemption through Christ
as taught in the scripture and as understood by the Eastern Churches.

It all depends on what the scripture teaches us about God and why and how God created the cosmos,
especially Man.

We need to start from the beginning to understand the creation process.

YHWH Eloheinu YHWH Eḥad (YHWH -our Gods- YHWH is ONE)
1 Corinthians 8:5-6 For even if there are so-called gods whether in heaven or on earth, as indeed there
are many gods and many lords, yet for us there is but one God, the Father, from whom are all things
and we exist for Him; and one Lord, Jesus Christ, by whom are all things, and we exist through Him.

Christianity is a monotheirstic religion which believe that there is only one God.

Yet this God of

Christians are not a homogeneous unit, - but a inhomogeneous unity consisting of three persons. How
can three persons be a one person?

The easiest way to express this unity is to consider
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family as is evident from the names of the persons with the female gender Holy Spirit as united with
the Father and proceeding from the Father. And Son. They form one body and one essence and act as
One God in all matters.

There is perfect consonance within the body. Then God in this explanation is

something like a man - Mind, Spirit and Body.

Again comparison between Father, Spirit and Son is

evident.

This is the Trinitarian view of God. Others do not consider Jesus as God.

God is Love
“First of all: God is love—even before He creates; His love is not just an expression of His will
towards creation, or simply an attribute, but rather God loves by nature—because of who He is.
Love is intrinsic to His Unknowable Essence.”The Original Christian Gospel Fr. James Bernstein

But how is it that One God, who is perfect and lacks nothing, can be love, when love necessitates a
relation to another? The issue of whom God loves before the creation of the universe is resolved in
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Trinitarian Orthodoxy. God is understood to be not an absolute unity or monad, but a composite unity,
a Trinity of Father, Son, and Holy Spirit. Each Person of the Blessed Trinity is fully divine and for
eternity loves the other two. The Trinity is an eternal union of love, existing before the creation of the
universe.

“This understanding of what God’s love is differs from the predominant non-Orthodox Christian
understanding, which tends to see love as a created attribute of God and not essential to His Being or
essence. For the Orthodox biblical Christian, God’s love is uncreated. Love, more than any other
quality—more than justice, mercy, knowledge, or power—uniquely communicates to us something
essential of who God is.”The Original Christian Gospel Fr. James Bernstein,
Now comes the problem of creation.
something outside of God? A space?

http://www.pravmir.com/

If God alone existed - if we can call it existence - was there is
If there was something else outside of God, even if it was

nothing we will get a duality of essences. God and the nothing (space) outside of God.

In that case

we can say God created the cosmos out of nothing - ex nihilo

“The doctrine of creation out of nothing (ex nihilo) has little scriptural support. Worse yet, leading
Mormons overtly contend that matter has coexisted eternally with God when we get the Duality
principle which in India we call Dvaita Philosophy - the two basic reality which existed eternally are
God and Matter. But that is not what Christians believe.

So the only alternative is that God first

produced a space with nothing and then went on to create the cosmos.
the Godhead.
emptiness.

The jewish mysticism God emptied himself

So the creation was within

or contracted himself to produce

This is a space where God is immanent, but appears to be absent.

that He could produce beings with freedom.

God hid himself so

God gave up his omniscient, omnipotent, omnipresence

attributes for the sake of creation.

The tzimtzum or tsimtsum (Hebrew  צמצוםṣimṣūm "contraction/constriction/condensation") is a term
used in the Lurianic Kabbalah to explain Isaac Luria's new doctrine that God began the process of
creation by "contracting" his Ein Sof (infinite) light in order to allow for a "conceptual space" in which
finite and seemingly independent realms could exist. This primordial initial contraction, forming a
Khalal/Khalal Hapanui ("vacant space",  )חלל הפנויinto which new creative light could beam, is
denoted by general reference to the tzimtzum. In contrast to earlier, Medieval Kabbalah, this made the
first creative act a concealment/Divine exile rather than unfolding revelation.
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Because the tzimtzum results in the "empty space" in which spiritual and physical Worlds and
ultimately, free will can exist, God is often referred to as "Ha-Makom" ( המקוםlit. "the Place", "the
Omnipresent") in Rabbinic literature ("He is the Place of the World, but the World is not His Place"). In
Kabbalistic interpretation, this describes the paradox of simultaneous Divine presence and absence
within the vacuum and resultant Creation. Relatedly, Olam — the Hebrew for "World/Realm" — is
derived from the root  עלםmeaning "concealment". This etymology is complementary with the concept
of Tzimtzum in that the subsequent spiritual realms and the ultimate physical universe conceal to
different degrees the infinite spiritual lifeforce of creation. Their progressive diminutions of the Divine
Ohr (Light) from realm to realm in creation are also referred to in the plural as secondary tzimtzumim
(innumerable "condensations/veilings/constrictions" of the lifeforce).

“God’s love is manifest in His creating the universe, and in so doing condescending to make creatures
that have authentic free will—and can even choose to resist His love. To create a universe that is
capable of resisting His will, God had, to some degree, to withdraw His omnipotence—that is, to
forbear from forcing His control over His creatures. This kind of distancing provides room in which His
creatures, having free will, are able to respond to His love without being forced. Why is this essential?
Forced love—which some Calvinist Protestants call irresistible grace—is not true love, because it is
not given freely.

“That the Christian God is a God of love, who is love and manifests His love in humility, has
implications for us that are staggering. This means, to begin with, that because God loves, we should
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love; because God is humble, we should be humble. It also means that God unconditionally loves
all—the just and the unjust, now and forever—because it is only in God’s nature to love, not to hate. ”
The Original Christian Gospel Fr. James Bernstein,

http://www.pravmir.com/

“In the beginning God created the heavens and the earth”
“By faith we understand that the universe was formed at God’s command, so that what is seen was not
made out of what was visible” (11:3).
if the "Infinite" did not restrict itself, then nothing could exist—everything would be overwhelmed by
God's totality. Thus existence requires God's transcendence
On the other hand, God continuously maintains the existence of, and is thus not absent from, the
created universe. "The Divine life-force which brings all creatures into existence must constantly be
present within them... were this life-force to forsake any created being for even one brief moment, it
would revert to a state of utter nothingness, as before the creation..
Just as the essence of God is contained in the Trinity, the cosmos with its own laws and created being
with free will and with their own bodies forms the organs of the body of God.
Thus creation itself was an act of sacrifice.
man.

The three Omni of God were sacrificed by God to create

Otherwise man will be simply a machine.

Among all the created beings Adam was special in

that Adam was created with Eve and all the mankind within her in the image of God in the image of the
Trinity.

The Image of God (tzelem elohim, "image of God", Imago Dei) is a concept and theological doctrine in
Judaism, Christianity, and Sufi Islam, which asserts that human beings are created in God's image.
The phrase "image of God" is found in three passages in the Hebrew Bible, all in the Book of Genesis
(1-11):

Gen 1:26–28
And God said: 'Let us make man in our image/b'tsalmeinu, after our likenesss/kid'muteinu; and let
them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over
all the earth, and over every creeping thing that creepeth upon the earth.' And God created man in His
image, in the image of God He created him, male and female created He them. And God blessed them;
and God said to them: 'Be fruitful, and multiply, and fill the earth, and subdue it; and have dominion
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over the fish of the sea, and over the fowl of the air, and over every living thing that creepeth upon the
earth.'
Gen 5:1–3
This is the book of the generations of Adam. In the day that God created man, in the likeness of God
made He him. Male and female created He them, and blessed them, and called their name Adam, in
the day when they were created. And Adam lived a hundred and thirty years, and begot a son in his
own likeness, after his image; and called his name Seth.
Gen 9:6
One who spills the blood of man, through/by man, his blood will be spilled, for in God's image/tselem
He made man.

Thus Luke tracing the genealogy of Jesus ends up :Luke 3:38 the son of Enosh, the son of Seth, the
son of Adam, the son of God.

Thus the whole cosmos is within the body of God or it forms the body of God. This is the thesis I have
tried to develop in my book, “Cosmos, the Body of God”.What we have unknowingly said was that the
cosmos is not in essence God, but created by God within himself. All creation forms part of God’s
Body.
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The Fall
We do not know exactly what it was that eating of the fruit of the tree of good and evil mean.

But we

know what it brought us into. Instead of understanding God as the organism in which the whole
creation live and have their being, Adam and Eve viewed themselves as separate from God and
desiring to become like God. The 'original sin' of man was his turning from God-centredness to
self-centredness.

In stead of at-one with God and all the creation in the only character of God as

Love and considering the creation as part of the Oneness that God and His body to be, Adamic race
looked upon the rest of creation and God as seperate from them and in competition with them. To state
it plainly, they developed the doctrine that the creation was outside of God - created from nothing and
exists in nothingness - creation exnihilo. They say God as a competition to be faced along with all
other beings in heaven and earth. Hey it is capitalistic competition.

We still extol it.

“God is the King

and He always tries to control us.” “If I dont stop him, he will eat me.”- it is the “dog-eat-dog” principle.

adjective
1. marked by destructive or ruthless competition; without self-restraint, ethics, etc.:
It's a dog-eat-dog industry.
noun
2. complete egotism; action based on utter cynicism:
The only rule of the marketplace was dog-eat-dog

108

RECOVERING BIBLICAL AT-ONE-MENT

: M. M. NINAN

In the early christian lingua, “Man no longer looked upon the world and other human beings in a
eucharistic way, as a sacrament of communion with God. He ceased to see the family of God.He lost
sight of the fundamental character of God - Love of the Father.

Instead like the prodigal son asked

for his share and launched out into the wide world to make himself a city and a tower that will reach
heavens.” He ceased to regard them as a gift, to be offered back in thanksgiving to the Giver, and he
began to treat them as his own possession, to be grasped, exploited and devoured. So he no longer
saw other persons and things as they are in themselves and in God, and he saw them only in terms of
the pleasure and satisfaction which they could give to him. And the result of this was that he was
caught in the vicious circle of his own lust, which grew more hungry the more it was gratified” Bishop
Kallistos Ware, The Orthodox Way

The formalized Christian doctrine of original sin was first developed in the 2nd century by Irenaeus, the
Bishop of Lyon, in his struggle against Gnosticism. Irenaeus contrasted their doctrine with the view
that the Fall was a step in the wrong direction by Adam, with whom, Irenaeus believed, his
descendants had some solidarity or identity. Irenaeus believed that Adam's sin had grave
consequences for humanity, that it is the source of human sinfulness, mortality and enslavement to sin,
and that all human beings participate in his sin and share his guilt. Obviously as an organic system, if
just one man became selfish, it corrupts the whole society.”

The result of the fall was immediate.

We see Cain killing Abel.

Just image, with just four living men this happens.
will be impossible to live.

It simply

Imagine if Adam and all his children lived eternally, they would having

fighting each other all the time.

With No death, all their life would have been an eternal hell. God did

not want his children to be living in eternal hell.
thermodynamics.

Imagine the whole earth filled with men.

So in His love he ordained the second law of

Notice God never cursed man.
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While others speak of Angry God and his cursing man, Eastern Churches sees all God’s actions in
terms of LOVE.

It was the love of God to his children in Adam that led God to drive out Adam and Eve, “lest they eat of
the tree of life and live eternally” He then cursed the ground, limiting the life time of Man to a day of
God- a thousand earthly years.

Apparently most evangelicals miss this. It was an act of love that God drew Adam out of the Garden of
Eden and blessed him with death (a sleep) with the hope that God will one day wake them up into the
family to join him eternally.

For this purpose God imposed the law of thermodynamics known to the

physicists as the law of Entropy, which is a measure of order. An isolated system goes from order to
disorder. It is the physical body of man that goes from order to disorder eventually causing death.
This has been going on at all levels.

Mankind as an organic body was reduced in steps - Nations,

Tribes, Joint Families, Families,finally as just individuals.

In this struggle, if no redemption comes

from God the creation will destroy itself and return to chaos.The Second Law also predicts the end of
the universe, according to Boston University. "It implies that the universe will end in a ‘heat death’”
With a life time of a 1000 years- a day of the Lord (Adam lived 930 years and the longest lived man
was Methusalah who lived 969 years)- life became a hell.

Gen 6:11-13 The earth also was corrupt before God, and the earth was filled with violence. So God
looked upon the earth, and indeed it was corrupt; for all flesh had corrupted their way on the earth. And
God said to Noah, “The end of all flesh has come before Me, for the earth is filled with violence through
them; and behold, I will destroy them with the earth.

Here God reduced the life time still further to 120 years.
And the LORD said, “My Spirit shall not strive with man forever, for he is indeed flesh; yet his days shall
be one hundred and twenty years.”

God certainly has a vested interest in the redemptive process. Apart from His Love to his children
created in His own image, all this chaos will be going on within his own body a constant pain in the
neck - probably a painful cancer which will eventually take over His entire body. He has no way of
operating it out and throwing it out, since there is nothing outside of Him, where He could throw the
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cancer. Since God cannot die and is immortal, this would mean God will be in hell eternally unless
something is done.

This something has to be a total redemption of the whole creation.

Philippians 2:6-8 who, although He existed in the form of God, did not regard equality with God a thing
to be grasped, but emptied Himself, taking the form of a bond-servant, and being made in the likeness
of men. Being found in appearance as a man, He humbled Himself by becoming obedient to the point
of death, even death on a cross.

The implication of incarnation is far more than just the giving of redemption to a handful of humans as
some churches believe.

Not only mankind but also other beings in other realms who had fallen and

even the whole creation itself is looking forward to their redemption which is tied with the redemption of
Man as Sons of God to start with.

Romans 8: 19 - 24 For the anxious longing of the creation waits eagerly for the revealing of the sons of
God.

For the creation was subjected to futility, not willingly, but because of Him who

subjected it, in hope that the creation itself also will be set free from its slavery to corruption
into the freedom of the glory of the children of God.

For we know that the whole creation groans

and suffers the pains of childbirth together until now. And not only this, but also we ourselves, having
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the first fruits of the Spirit, even we ourselves groan within ourselves, waiting eagerly for our
adoption as sons, the redemption of our body.

For in hope we have been saved......

Life finally will give way to decay and death in our universe.
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To grow from one order to a higher order of structure -

to grow from glory to glory into the likeness of our FATHER in Heaven and the begotten SON OF GOD
the law must reverse.
bodies.

This was the purpose of incarnation.

It starts with the redemption of our

This was provided by the death and resurrection of Jesus.

At the cross Jesus carried away

all the increased entropy of our cosmos and in the resurrection there was this total reversal of disorder
turning into high order. Because of his connection to the source of creation itself and infinite energy
source, the law of entropy was once in the history of man was reversed.

Jesus rose again from the

dead - disorder, decay and death gave way to order, new life and new matter with reversed entropy
law where entropy increase with time.

Jesus connected us to the infinite source of negative entropy

so that we may enter into the process of transformation into the likeness of God.
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"And the Lord hath laid on him the iniquity of us all."
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The Highway through the body of risen Christ. Leading to a world of decreasing entropy.
(Heb 10:19-26)
Having therefore, brethren, boldness to enter into the holiest by the blood of Jesus, By a new and living
way, which he hath consecrated for us, through the veil, that is to say, his flesh; And having an high
priest over the house of God; Let us draw near with a true heart in full assurance of faith, having our
hearts sprinkled from an evil conscience, and our bodies washed with pure water. Let us hold fast the
profession of our faith without wavering; (for he is faithful that promised;) And let us consider one
another to provoke unto love and to good works: Not forsaking the assembling of ourselves together,
as the manner of some is; but exhorting one another: and so much the more, as ye see the day
approaching. For if we sin wilfully after that we have received the knowledge of the truth, there
remaineth no more sacrifice for sins,

Through Christ God revealed his true nature as Love and not as an angry King but as a Father
Rom 5:8

But God commendeth his love toward us, in that, while we were yet sinners, Christ died for

us.
Jesus brought mankind back to himself into the family to which he belonged;
Jesus reconciled all things,(the entire cosmos, including humans) to himself;
2Co 5:17-19 Therefore if any man be in Christ, he is a new creature: old things are passed away;
behold, all things are become new. And all things are of God, who hath reconciled us to himself by
Jesus Christ, and hath given to us the ministry of reconciliation;

To wit, that God was in Christ,

reconciling the world unto himself, not imputing their trespasses unto them; and hath committed unto
us the word of reconciliation.
(Col 1:20-22) And, having made peace through the blood of his cross, by him to reconcile all things
unto himself; by him, I say, whether they be things in earth, or things in heaven. And you, that were
sometime alienated and enemies in your mind by wicked works, yet now hath he reconciled In the
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body of his flesh through death, to present you holy and unblameable and unreproveable in his sight:
Jesus forgave sins
(Act 13:38-39) Be it known unto you therefore, men and brethren, that through this man is preached
unto you the forgiveness of sins: And by him all that believe are justified from all things, from which ye
could not be justified by the law of Moses.
Eph 1:7

In whom we have redemption through his blood, the forgiveness of sins, according to the

riches of his grace;
“You have heard that it was said, ‘An eye for an eye and a tooth for a tooth.’ But I say to you, Do not
resist an evildoer. But if anyone strikes you on the right cheek, turn the other also… You have heard
that it was said, ‘You shall love your neighbor and hate your enemy.’ But I say to you, Love your
enemies and pray for those who persecute you, so that you may be children of your Father in heaven;
for he makes his sun rise on the evil and on the good, and sends rain on the righteous and on the
unrighteous” (Mt 5: 38-39, 43-45).

We are to love indiscriminately — like the sun shines and the rain falls — without any consideration of
the merit of the person we love. This is to be a distinguishing mark of the “children of the Father.” And it
centrally includes expressing Calvary-like love to our worst enemies.
Jesus healed creation itself from the sin-diseased nature.
1Pe 2:24

Who his own self bare our sins in his own body on the tree, that we, being dead to sins,

should live unto righteousness: by whose stripes ye were healed.

By His stripes we are healed
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Jesus poured out the Holy Spirit, gave new life and empowered us to live in relation to himself
(Rom 8:2-17 ) For the law of the Spirit of life in Christ Jesus hath made me free from the law of sin and
death. For what the law could not do, in that it was weak through the flesh, God sending his own Son in
the likeness of sinful flesh, and for sin, condemned sin in the flesh: That the righteousness of the law
might be fulfilled in us, who walk not after the flesh, but after the Spirit. For they that are after the flesh
do mind the things of the flesh; but they that are after the Spirit the things of the Spirit. For to be
carnally minded is death; but to be spiritually minded is life and peace. Because the carnal mind is
enmity against God: for it is not subject to the law of God, neither indeed can be. So then they that are
in the flesh cannot please God. But ye are not in the flesh, but in the Spirit, if so be that the Spirit of
God dwell in you. Now if any man have not the Spirit of Christ, he is none of his. And if Christ be in you,
the body is dead because of sin; but the Spirit is life because of righteousness. But if the Spirit of him
that raised up Jesus from the dead dwell in you, he that raised up Christ from the dead shall also
quicken your mortal bodies by his Spirit that dwelleth in you. Therefore, brethren, we are debtors, not
to the flesh, to live after the flesh. For if ye live after the flesh, ye shall die: but if ye through the Spirit do
mortify the deeds of the body, ye shall live. For as many as are led by the Spirit of God, they are the
sons of God. For ye have not received the spirit of bondage again to fear; but ye have received the
Spirit of adoption, whereby we cry, Abba, Father. The Spirit itself beareth witness with our spirit, that
we are the children of God: And if children, then heirs; heirs of God, and joint-heirs with Christ; if so be
that we suffer with him, that we may be also glorified together.
Jesus came to overcome evil with love. Essentially this is because God does not have enemies, they
are all his children and part of his own body.
This is known as the Christus Victor (Latin for “Christ is victorious”) view of the atonement.
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The Christus Victor view of the atonement cannot be understood without an appreciation for the
broader spiritual warfare motif that runs throughout Scriptures of the world.

(Psa 74:12-14) For God is my King of old, working salvation in the midst of the earth. Thou didst divide
the sea by thy strength: thou breakest the heads of the dragons in the waters. Thou breakest the
heads of leviathan in pieces, and gavest him to be meat to the people inhabiting the wilderness.
Isaiah 27:1 In that day the LORD will punish Leviathan the fleeing serpent, With His fierce and great
and mighty sword, Even Leviathan the twisted serpent; And He will kill the dragon who lives in the sea.
Even the appearance of the Serpent in the Garden of Eden is nothing but the human understanding of
the eternal struggle that had been in existence since the creation. Satan was always associated with
the Serpent.

Revelation 20:1-2 Then I saw an angel coming down from heaven, holding the key of the abyss and a
great chain in his hand. And he laid hold of the dragon, the serpent of old, who is the devil and Satan,
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and bound him for a thousand years; and he threw him into the abyss, and shut it and sealed it over
him, so that he would not deceive the nations any longer.

Thus the Christus Victor model of atonement is not just pertaining to the cross of Calvary alone.

It

runs through the whole history of mankind, culminating in the incarnation, life and teaching of Jesus
during his earthly ministry till the final resurrection which opened the high way to the ultimate defeat of
death itself and the total redemption of cosmos. It is this story that is painted in the last book of the
New Testament.

What is surprising is the fact that this redemption is not wrought out by Christ alone. But every human
is part of the redemptive process and cooperates with Christ and becomes co-creators with God in the
ultimate creation of the New Heavens and the New Earth.

This aspect is lost in the rest of the

atonement theories.

Ephesians 6:12 -13 For our struggle is not against flesh and blood, but against the rulers, against the
powers, against the world forces of this darkness, against the spiritual forces of wickedness in the
heavenly places. Therefore, take up the full armor of God, so that you will be able to resist in the evil
day, and having done everything, to stand firm.

This theme of victory over cosmic foes pervades the entire New Testament.
Mt 22:41-45; Mk 12:35-37; Lk 20:41-44; I Cor 15:22-25; Heb 1:13; 5:6, 10; 6:20; 7:11, 15,17,21;
Heb 10:12-13, cf. . Mt 26:64; Mk 14:62; Lk 22:69; Ac 5:31; 7:55-56; Rom 8:34; I Cor 15:25; Eph 1:20;
Col 3:1; Heb 1:3; 8:1; 10:12-13; I Pet 3:22; Rev. 3:21.
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RECAPITULATION THEORY OF ATONEMENT

The Recapitulation Theory of Atonement
"sees the atonement of Christ as reversing the course of mankind from disobedience to obedience. It
believes that Christ’s life recapitulated all the stages of human life and in doing so reversed the course
of disobedience initiated by Adam."

This view originated with Irenaeus (125-202 AD).

(Ephesians 1:10,) One of the main New Testament scriptures upon which this view is based states:
"[God's purpose is, in] the fulness of the times, to sum up all things in Christ, the things in the
heavens, and the things upon the earth..." .

Eph 1:10

That in the dispensation of the fulness of times he might gather together in one all

things in Christ, both which are in heaven, and which are on earth; even in him: ]
The Greek word for 'sum up' were literally rendered 'to recapitulate' in Latin.

It goes much beyond just forgiveness of sin, but unite all things and make them in one as part of Christ
Himself.
Paul explains it as
2 Corinthians 3:18 says that “we are being transformed into [Christ’s] likeness”

120

RECOVERING BIBLICAL AT-ONE-MENT

: M. M. NINAN

while Romans 8:29 states that God “predestined [all believers] to be conformed to the likeness of his
Son.”

It is this the Eastern Churches call “Theosis” “Deification” etc.

These words usually frightens the

Evangelical Christians because of the Hindu and Gnostic interpretations that man is essentialy God
and what is needed is realization.
God.
body.

Theosis has no such interpretation.

We are all part of the body of

All believers are part of the Body of Christ being his bride who will one day form his glorified
We are being transformed so that we will eventually be conformed to the likeness of

Jesus. Sanctification or holiness then, is conformity to the likeness of Jesus Christ. I have added this
note only to explain the meaning of Theosis.

We are partakers and co-creators with Christ.

It is to

this status Jesus bring us as the redeemed mankind - the new creation Man.

“So the Lord now manifestly came to his own, and born by his own created order, which he himself
bears; he, by his obedience on the tree, renewed [and reversed] what was done by disobedience in
[connection with] a tree.

John 17:20 - 22 "I do not ask on behalf of these alone, but for those also who believe in Me through their word;

that they

may all be one; even as You, Father, are in Me and I in You, that they also may be in Us, so that the world may believe that
You sent Me.

"The glory which You have given Me I have given to them, that they may be one, just as We are one;…

“He, therefore, completely renewed all things, both taking up the battle against our enemy, and
crushing him who at the beginning had led us captive in Adam, tramping on his head, as you find in
Genesis that God said to the serpent, “And I will put enmity between you and the woman, and between
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your seed and her seed; he will be on the watch for your head, and you will be on the watch for his
heel." From then on it was proclaimed that he who was to be bom of a virgin, after the likeness of
Adam, would be on the watch for the serpents head—this is the seed of which the apostle says in the
Letter to the Galatians, “The law of works was established until the seed should come to whom the
promise was made." He shows this still more clearly in the same Epistle when he says, "But when the
fullness of time was come, God sent his Son, made of a woman.” The enemy would not have been
justly conquered unless it had been a man [made] of woman who conquered him. For it was by a
woman that had the power over man from the beginning, setting himself up in opposition to man.
Because of this the Lord also declares himself to be the Son of Man, so renewing in himself that primal
man from whom the formation [of man] by woman began, that as our race went down to death by a
man who was conquered we might ascend again to life by a man who overcame; and as death won
the palm of victory over us by a man, so we might by a man receive the palm of victory over death.“

The theme is that God's embrace by way of Christ's incarnation, death, and resurrection renewed all
things. He renewed all things because he won a decisive battle against the powers of evil. The power
that had led us captive in Adam was now crushed and trampled on in fulfillment of the promise of God
that the battle with evil would be won through the seed of the woman in the fullness of time. This
reversing event was accomplished by a man united to God, so that "as our race went down to
death by a man who was conquered we might ascend to life by a man who overcame. Even as death
is the consequence of the first man, so life over death is the victory of the second man."

The Orthodox tradition, while not necessarily denying notions of vicarious substitution, maintains an
understanding of the atonement that more heavily emphasizes participation. As Metropolitan Kallistos
Ware explains, salvation is best spoken of in terms of “sharing, of solidarity and identification.” In Christ,
God participates in what man is in order to allow man to participate in what God is. That this union is
the very meaning of the doctrine of atonement is confirmed by the basic etymology of the English word:
at-one-ment.
Uncreated.

Christ, as both man and God, is the “meeting-point” between the created and
He is where “eternity enters into time” and “time penetrates into eternity.”

Finally, Irenaeus relates this divine embrace to the matter of our spirituality. He emphasizes the powers
by which God, in union with our humanity in Jesus, accomplished the recapitulation and united us all to
God again.
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St. Maximus the Confessor, “Ad Thalassium 22: On Jesus Christ and the End of the Ages,” in
On the Cosmic Mystery of Jesus Christ: Selected Writings from St. Maximus the Confessor, trans. and
ed. Paul M. Blowers and Robert Louis Wilken, Popular Patristics Series (Crestwood, NY: St. Vladimir‟s
Seminary Press, 2004), says:
“The Word‟s plan, even from before the creation of the world, was to “mingle” with human nature in a
hypostaticunion, becoming a man in order to deify man‟s nature within Himself.”

And again in St. Maximus the Confessor, “Ambiguum”
”By his gracious condescension God became man and is called man for the sake of man and by
exchanging his condition for ours revealed the power that elevates man to God through his love for
God and brings God down to man because of his love for man. By this blessed inversion, man is made
God by divinization and God is made man by hominization.”

In the Eastern tradition it is participation, and not substitution, that is identified as the chief
method of the atonement.
St. John of Damascus writes, “But He in His fullness took upon Himself me in my fullness, and was
united whole to whole that He might in His grace bestow salvation on the whole man. For what has not
been taken cannot be healed....He, therefore, assumed the whole man, even the fairest part of him,
which had become diseased, in order that He might bestow salvation on the whole.”
(St. John of Damascus, “Exposition”)

The problem God faced was to redeem mankind - all his grandsons - back into his own family was to
get it down without taking away their sonship freedom - retaining their image and likeness with the
Father.

Nay more than that - a reversal of the law of entropy - for entropy to decrease. The choice

therefore was to open up a highway which they can choose by their free will to get into the world
where the tree of life is made available for every one who choses to do so. The only way to do this
without violating the law of entropy was to enter into the fallen world himself, take the whole chaos of
the world on himself and connect it to the infinite source itself.

The entropy of the rest of the world

can be reduced and order can be brought back provided there is a space where all the disorder can be
accumulated. This is exactly the statement of the sacrifice of Jesus on the God means.

Having

connected the dying world to an infinite source of energy, the isolation of the universe is reversed and
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the whole universe in every realm can be reinstated. What I have stated in Physics terms is the
statements that is already in the Bible.

This is exactly what Jesus did through his death and resurrection. The resurrection was the act of
reversal of the law of entropy.

1 Peter 2:24 and He Himself bore our sins in His body on the cross.
Isaiah 53:6 All of us like sheep have gone astray, each of us has turned to his own way; but the LORD
has caused the iniquity of us all to fall on Him.
John 1:29

The next day he (John) saw Jesus coming toward him, and said, “Behold, the Lamb of

God, who takes away the sin of the world!
1 John 2:2

And He Himself is the propitiation for our sins, and not for ours only but also for the whole

world
The Orthodox theology of recapitulation is known as theosis, meaning the process of humanity
entering, by grace, into the life of God.

“Through man’s disobedience the process of the evolution of the human race went wrong, and the
course of its wrongness could neither be halted nor reversed by any human means. But in Jesus
Christ the whole course of human evolution was perfectly carried out and realised in obedience to the
purpose of God.” – William Barclay, Crucified and Crowned (S.C.M, first published 1961), p. 100

2 Corinthians 5:21 For our sake he made him to be sin who knew no sin, so that in him we might
become the righteousness of God.
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Recapitulation only works if we can be unified with Christ, so that, what Christ did we also can
accomplish. Parallels can be drawn between our identification with First Adam, and with the Second
Adam.
Romans 5:15-21 But the free gift is not like the trespass. For if many died through one man’s trespass,
much more have the grace of God and the free gift by the grace of that one man Jesus Christ
abounded for many. And the free gift is not like the result of that one man’s sin. For the judgment
following one trespass brought condemnation, but the free gift following many trespasses brought
justification.

For if, because of one man’s trespass, death reigned through that one man, much more

will those who receive the abundance of grace and the free gift of righteousness reign in life through
the one man Jesus Christ. Therefore, as one trespass led to condemnation for all men, so one act of
righteousness leads to justification and life for all men. For as by the one man’s disobedience the
many were made sinners, so by the one man’s obedience the many will be made righteous. Now the
law came in to increase the trespass, but where sin increased, grace abounded all the more, so that,
as sin reigned in death, grace also might reign through righteousness leading to eternal life through
Jesus Christ our Lord.

2 Peter 1:3-4 His divine power has granted to us all things that pertain to life and godliness, through
the knowledge of him who called us to his own glory and excellence,by which he has granted to us his
precious and very great promises, so that through them you may become partakers of the divine
nature, having escaped from the corruption that is in the world because of sinful desire.

“You know how it is when some great king enters a large city and dwells in one of its houses; because
of his dwelling in that single house, the whole city is honored, and enemies and robbers cease to
molest it. Even so is it with the King of all; He has come into our country and dwelt in one body amidst
the many, and in consequence the designs of the enemy against mankind have been foiled and the
corruption of death, which formerly held them in its power, has simply ceased to be. For the human
race would have perished utterly had not the Lord and Savior of all the Son of God, come among us to
put an end to death” (Athanasius Ch. 2, sec. 10).

“He, indeed, assumed humanity that we might become God. (Athanasius (AD c.296-373) Ch.4.54)”
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In a famous passage from On the Incarnation, St. Athanasius proclaims,
”He, indeed, assumed humanity that we might become God. He manifested Himself by means of a
body in order that we might perceive the Mind of the unseen Father. He endured shame from men that
we might inherit immortality. He Himself was unhurt by this, for He is impassible and incorruptible; but
by His own impassibility He kept and healed the suffering men on whose account He thus endured.
...Therefore he renews these things in himself, uniting man to the Spirit; and placing the Spirit in man,
he himself is made the head of the Spirit and gives the Spirit to be the head of man . . .
He therefore completely renewed all things, both taking up the battle against our enemy, and crushing
him who at the beginning had led us captive in Adam, tramping on his head . . .”
” . . provide the soul with wings, to rescue it from the world and give it to God, and to watch over that
which is in His image, if it abides, to take it by the hand, if it is in danger, or restore it, if ruined, to make
Christ to dwell in the heart by the Spirit: and, in short, to deify, and bestow heavenly bliss upon, one
who belongs to the heavenly host . . . This is why God was united to the flesh by means of the soul,
and natures so separate were knit together by the affinity to each of the element which mediated
between them: so all became one for the sake of all, and for the sake of one, our progenitor, the soul
because of the soul which was disobedient, the flesh because of the flesh which co-operated with it
and shared in its condemnation, Christ, Who was superior to, and beyond the reach of, sin, because of
Adam, who became subject to sin.” Gregory of Nazianzus (AD c.329-389)
Revelation 22:1Then he showed me a river of the water of life, clear as crystal, coming from the throne
of God and of the Lamb, 2in the middle of its street. On either side of the river was the tree of life,
bearing twelve kinds of fruit, yielding its fruit every month; and the leaves of the tree were for the
healing of the nations. 3There will no longer be any curse; and the throne of God and of the Lamb will
be in it, and His bond-servants will serve Him;4they will see His face, and His name will be on their
foreheads. 5And there will no longer be any night; and they will not have need of the light of a lamp nor
the light of the sun, because the Lord God will illumine them; and they will reign forever and ever.
The Apostle Paul in 2 Corinthians describes the Christian life as one of progressive transformation.
And we, who with unveiled faces all reflect the Lord’s glory, are being transformed into this likeness
(image) with ever-increasing glory, which comes from the Lord, who is the Spirit. (2 Corinthians 3:18;
NIV)
The reference to the visible transformation of Moses’ appearance in 2 Corinthians 3:13 points to an
ontological transformation, not just behavioral and attitudinal changes.
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Theosis also has eschatological implications; we find in the Apostle John’s first epistle:
Dear friends, now we are children of God, and what we will be has not yet been made known. But we
know that when he appears, we shall be like him, for we shall see him as he is. (1 John 3:2-3; NIV;
emphasis added)
Theosis finds its culmination in our entering into the life of the Trinity. In John 17 we read:
I have given them the glory that you gave me, that they may be one as we are one. I in them and you
in me. May they be brought to complete unity . . . .
(John 17:22-23; NIV)
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