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Foreword

For some unknown reason, the Documentary Hypothesis has been part of the courses in

Christian Theological Seminaries. I have learnt it as part of my BD course and swallowed it

without understanding the real consequence of it. This hypothesis and its development was the

result of

 The age of reason - which was the beginning of the science. Everything has to be explained

in terms of science and its known laws. The basic model was the Newtonian Mechanistic

model. The laws of nature are fixed and the universe is a clockwork. As a result there can

be no miracles and even God cannot get involved in the history of mankind. Science and

Religion are opposed to each other.

 The period of Darwin's Theoy of Evolution. Everything evolved out of nothing into

something. Man evolved out of monkey. Science evolves as we experience new

phenomena. In the same way the concept of God and religion evolved from the early fear of

nature and nature worship to monotheism. It is explainable totally in terms of evolution.

Put together Religion is just superstition carried over. There is no God and God do not reveal

himself to man. Man made their own gods and even yesterday we saw many humans claiming as

god.

I was directly in the midst of this revolution. Until you youself experience miracles which cannot

be explained away as just chance event. The proof of the pudding is in eating it. Judeao

Christian claim is that God indeed revealed Himself to the patriarchs and finally as YHVH in the

Burning Bush to Moses. Moses was selected to bring this revelation and give it to an elect for all

mankind. In the fulness of time the Word became flesh and dwelt among us. Thus it was not a

cock and bull story made up by the sevent century BC Priests and clever guys. Have we got

evidence?

This book is about that.

Prof. M.M.Ninan

Normal,IL.

August 2018
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CHAPTER ONE
JEWISH UNDERSTANDING OF THE MOSAIC AUTHORSHIP

AND
THEIR SOLUTIONS

________________________________________________________

Here is the Jewish understanding of the authorship of the Pentateuach:

 Joesph the son of Jacob was sold into slavery by their brothers where he became the second

in command to the Pharoah of Egypt and he brought in his father Jacob and all his brothers

into Egypt where they became large in number. This became a threat to the local Egyptians

and when a Pharoah who did not know Joseph came to power therefore imposed slavery on

them. Led by Moses, the Israelites were liberated and they left Egypt in the Spring of the

year 2448 (After Creation), which corresponds to 1312 BCE.

 As soon as they crossed the Red sea into the wilderness, they settled at the foot of the Mount

Sinai where YHVH appeared to them. "Moses received the Torah from YHVH on the Sinai

and transmitted it to Joshua, and Joshua to the Elders, and the Elders to the Prophets, and the

Prophets transmitted it to the Men of the Great Assembly. They said three things: Be

deliberate in judgment, raise up many disciples and make a fence for the Torah." Pirkei Avot

1

https://www.sefaria.org/Pirkei_Avot.1.1?lang=bi&with=all&lang2=en

According to Jewish tradition the Great Assembly (Anshei Knesset HaGedolah or "The Men of

the Great Assembly"), also known as the Great Synagogue, or Synod, was an assembly of 120

scribes, sages, and prophets, in the period from the end of the Biblical prophets since the early

Second Temple period to the early Hellenistic period. The Great Assembly came into existence

between 410 BCE and 310 BCE, during the period following the destruction of the First Temple,

and the early decades of the Second Temple, until the invasion of the Greeks, led by Alexander

the Great.This was the time when the Books were sealed and the canon of the Old Testament was

made.
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It comprised such prophets as Haggai, Zechariah, Malachi, Daniel, Hananiah, Mishael, Azariah,

Nehemiah, Mordechai and Zerubabel, among others. Sometimes, the Great Assembly is simply

designated as "Ezra and his court of law" (Beit Din).

Among the developments in Judaism that are attributed to them are:

 the fixing of the Jewish Biblical canon, including the Book of Ezekiel, Daniel, Esther, and

the Twelve Minor Prophets;

 the introduction of the Feast of Purim; and

 the institution of the prayer known as the "Shemoneh 'Esreh" as well as

 the synagogal prayers, rituals, and benedictions.

This gives us the idea how the canon came into existence as it is today in Judaism.

|++++>

The Torah was originally dictated by God to Moses, letter for letter.

At the conclusion of the service, the Torah is lifted and the community joins in reciting the words
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“This is the Torah that Moses set before the Israelites, from God’s mouth through Moses’s

hand.”

These phrases, merged from Deuteronomy 4:44 and Numbers 9:23, are recited by traditional

Jews each time the Torah is raised to be returned to the The Holy Ark in the inner Holy of Holies

inside the tent of meeting.

To emphasize the significance of the statement, Jews point their forefingers at the Torah. "This

is it", the traditionalist Jews proclaim, "a copy written by a scribe, but word for word and letter

for letter identical with the one transcribed by Moses as God dictated it."

Hence what is given is the Divine Authority and is fully reliable as truth.

This then was indeed the teaching about the first five books of the Old Testament throughout

history as regards to the authority and the Bible. It is on this authority all the Abrahamic faith

stands.

These books were studied as the "Word of God" and were subjected to detailed scrutiny with

regard to its truthfulness and the validity of authroship.

Early in these studies problems were noted. The problems raised by the moren Docupeople is

really not new. It was known to the Jewish people even before them. But they had their

explanations. In this chapter we will trace this ancient observations and their explanation and

their solutions.

"Is it possible that Moses wrote ‘Deuteronomy 34?"

Chapter 34 contains 12 verses starting “So Moses the servant of the LORD died there

in the land of Moab, according to the word of the LORD. And he buried him in a valley in the

land of Moab, over against Bethpeor: but no man knoweth of his sepulchre unto this day. And

Moses was an hundred and twenty years old when he died: his eye was not dim, nor his natural

force abated. And the children of Israel wept for Moses in the plains of Moab thirty days: so the

days of weeping and mourning for Moses were ended…."

Two possibilities are given by the sages.

As it is taught in a baraita: The verse states: “And Moses the servant of the Lord died there”

(Deuteronomy 34:5). Is it possible that after Moses died, he himself wrote: “And Moses died

there”?

 "Moses wrote the entire Torah until this point, and Joshua son of Nun wrote from this point

forward"

This is the statement of Rabbi Yehuda. And some say that Rabbi Neḥemya stated this

opinion. (Menachot 30a)

The second alternative is given by Rabbi Shimon:
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"Until this point, i.e., the verse describing the death of Moses, YHVH, dictated and Moses wrote

the text repeating each word after Him. From this point forward, with regard to Moses’ death,

YHVH, dictated and Moses wrote with tears without repeating the words, due to his great

sorrow."

Based on these explanation it is safe to assume that, Moses wrote all of the Torah, with the

exception, perhaps, of the final twelve verses which is today the chapter 34 of Deuteronomy.

www.apologeticspress.org/apcontent.aspx?category=6&article=475

https://answersingenesis.org/bible-characters/moses/dead-man-writing/

"Did God give all of the Torah at one time, on Mount Sinai, and did Moses write

it down on Mount Sinai?

Traditional understandings vary.

“Rabbi Yochanan said,

"The Torah was given scroll by scroll."

(Progressive Revelation)

Rabbi Shimon ben Lakish said,

"The Torah was given sealed”

(Once and for all Revelation) (Gittin 60a).

Progressive Revelation; 'Scroll by scroll.'
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Torah was not revealed in all its fullness and written down in the Mount Sinai as it is today.

Torah was actually written afterwards but Moses wrote them exactly as dictated by God to

Moses. Rabbi Yochanan, says, it was written section by section as events unfolded all through

forty years, when and in the manner God dictated to Moses.

According to Rabbi Yochanan, when Moshe descended from Mt.Sinai he wrote from the

beginning of the Torah until the end of the passages about the Mishkan, i.e. the books of Genesis

and Exodus. He then wrote the rest of the Torah at the end of the forty years just before Moses

died.

'Torah was given sealed"

According to Reish Lakish, "Torah was given sealed" by God into his mind in the Mount Sinai

which was opened all together at the end of the forty years in the desert which he then wrote

down.

At the end of the 40 years of travel through the desert, Moses compiled them and sewed them all

together (s.v.megillah nitnah)According to the 13th-century Spanish Rabbi Ramban, (also known

as Nachmanides):

When Moses came down from the mountain, he wrote from the beginning of the Torah until the

end of the story of the Tabernacle, and the conclusion of the Torah he wrote at the end of the

fortieth year. It was given complete, the entire thing was written down and completed only in the

40th year just before Moses died. (Ramban, preface to his Torah commentary).

This accords well with what what the 12th century commentator Rashbam had written about the

revelation of the book of Leviticus.

https://thetorah.com/what-happened-at-mount-sinai/

https://www.haaretz.com › Jewish World

What, then, was given at Sinai?

Traditionally, Jews have believed that God spoke the Ten Commandments clearly so

that all of Israel could hear. This was to make them know that it was God who decreed these

laws and that they should fear the Lord and obey. There are indications that they heard only the

first two commandments. Then they got so afraid that they cried to God to let Moses be the

mediator and tell them all the commandments later, "Lest they die". So God gave the rest

through Moses. He brought the ten commandment written down by the hand of God and brought

it down with him and He wrote all the rest of revelations before his death in the 40 years to his

death..

The midrash ( מִדְרָׁש is biblical exegesis by ancient Judaic authorities, using a mode of

interpretation prominent in the Talmud. The term is also used of a rabbinic work that interprets

Scripture- the commentary of Scripture.) Midrash assumes that during the forty days and nights

which Moses spent on Mount Sinai, God revealed the entire Bible, as well as the Mishnah, the

Talmud, and the Aggadah (Exodus Rabbah 47:1 on Exodus 34:27).

According to Rashbam, (Samuel ben Meir (1083 - 1174))Leviticus (the priestly codes) was not

given on Mount Sinai but in the wilderness of Sinai, as God appeared between the cherubim in

the portable Tent of Meeting (commentary on Numbers 1:1).
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Rabbi Meir Simchah haKohen of Dvinsk (1843-1926) explains the two concepts of

transmission:

"For the one who says it was given scroll by scroll, … each statement was

written on its own, and Moses wrote it on parchment with ink and gave it the

children of Israel and taught them the Torah. This would imply an ongoing

revelation.

On the other hand if the Torah was given complete we can assume that it

was transmitted as soon as it was said to Moses from God’s mouth, it was said

to the children of Israel, by word of mouth, But was written down in complete

form in forty years. Then it was written down complete containing all that God told Moses.

Even though it was written a long time after it was spoken by God, faithful are its words for there

was no change or diminishment or addition based on Moses’ own intellect." (Meshekh Hokhmah,

Exodus 20:2)

According to this early commentators, the Talmudic rabbis understood a gradual revelation

or progressive revelation. But according to Rabbi Yochanan, each statement was immediately

transcribed and taught, whereas according to Resh Lakish each statement was published

immediately through oral teaching and then written down later all together at once. This process

of writing down is indicated by the verse:

Exodus 24:7–“And Moses took the scroll of the covenant and read it aloud to the people”

Clearly this implies that scrolls and written materials existed prior to a complete writing of the

Torah.

Rashba (R. Shlomo ben Avraham ibn Adere, of 13th century Spain) explains this in terms of

an educational purpose: " Moses did not write each passage at the time it was said to him, but

rather, he ordered them orally until the end of the Torah in the right sequence. But passages

which were necessary and relevant to the context and situation, he would write down as they

became necessary so that the people could see them and learn them from a written text".

(Hiddushei haRashba on Gittin 60a)

Nachmanide’s asserts that the Talmud states, “One who says: This verse Moses himself said,

as if speaking from himself, has no part in the world to come” (Sanhedrin 99a) asserting the

actual writing to Moses in full but the original verses word for word was indeed from God

Himself..

However R.Hayyim ibn Attar (also known as the Or ha-Ḥayyim 1696-1743.) says that the

“These are the words” (Deuteronomy 1:1) in the beginning of Deuteronomy indicates that all of

Deuteronomy was written by Moses where it is second rewriting based on a second recollections.

But none of the previous four books are Moses' own. They are entirely from God” (Or haHayyim,

Deuteronomy 1:1).

Preservation of the Word.

http://www.aish.com/atr/Torah_Transmission.html

There are, apparently, a wide variety of opinions of how the Torah was written and

preserved. We have the following opinions:
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From there, the Midrash (Devarim Rabba 9:4) tells us:

"Before his death, Moses wrote 13 Torah Scrolls.

Twelve of these were distributed to each of the 12 Tribes.

The 13th was placed in the Ark of the Covenant (with the Tablets).

If anyone would come and attempt to rewrite or falsify the Torah, the one in the Ark would

“testify” against him. (Likewise, if he had access to the scroll in the Ark and tried to falsify it, the

distributed copies would “testify” against him.)

Jewish scribes were extremely strict about the duplication process of scripture.

How were the new scrolls verified? An authentic “proof text” was always kept in the Holy

Temple in Jerusalem, against which all other scrolls would be checked. Following the

destruction of the Second Temple in 70 CE, the Sages would periodically perform global checks

to weed out any scribal errors.

WRITINGATORAH SCROLL

http://www.aish.com/h/sh/tat/48969731.html

To eliminate any chance of human error, the Talmud enumerates more than 20 factors mandatory

for a Torah scroll to be considered “kosher.” This is the Torah’s built-in security system to

minimize scribal error and additional insertions. Should any one of these factors be lacking, it

does not possess the sanctity of a Torah scroll, and is not to be used for a public Torah reading.

Jewish history had been a history of persecutions, dispersion and forced exiles. Under these

condition to keep the accuracy of the Pentateuch for over 2000 years would be near impossible.

The destruction of the Second Temple and the dissolution of the Sanhedrin was the last nail in

the unity and religious authority and hence of the possibility of enforcing the scribal kosher laws.

Hence we should expect lot of scribal errors.

The meticulous process of hand-copying a scroll takes about 2,000 hours (a full-time job for one

year). Throughout the centuries, Jewish scribes have adhered to the following guidelines:

 A Torah Scroll is disqualified if even a single letter is added.

 A Torah Scroll is disqualified if even a single letter is deleted.

 The scribe must be a learned, pious Jew, who has undergone special training and

certification.

 All materials (parchment, ink, quill) must conform to strict specifications, and be prepared

specifically for the purpose of writing a Torah Scroll.

 The scribe may not write even one letter into a Torah Scroll by heart. Rather, he must have a

second, kosher scroll opened before him at all times.

 The scribe must pronounce every word out loud before copying it from the correct text.

 Every letter must have sufficient white space surrounding it. If one letter touched another in

any spot, it invalidates the entire scroll.

 If a single letter was so marred that it cannot be read at all, or resembles another letter

(whether the defect is in the writing, or is due to a hole, tear or smudge), this invalidates the

entire scroll. Each letter must be sufficiently legible so that even an ordinary schoolchild

could distinguish it from other, similar letters.

 The scribe must put precise space between words, so that one word will not look like two

words, or two words look like one word.
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 The scribe must not alter the design of the sections, and must conform to particular line-

lengths and paragraph configurations.

 A Torah Scroll in which any mistake has been found cannot be used, and a decision

regarding its restoration must be made within 30 days, or it must be buried.

Torah has exactly 304,805 letters in approximately 79,000 words.

The fact is, that after all the dispersions, trials and tribulations, communal dislocations and

persecutions, only the Yemenite Torah scrolls contain any difference from the rest of world

Jewry. This is because for hundreds of years, the Yemenite community was not part of the global

torah checking system. It has been found that a total of nine letter-differences exist in their

scrolls.

These are all spelling differences. In no case do they change the meaning of the word.

Such is the accuracy of transmission over thousands of years over thousands of miles. This will

guarantee the essential accuracy of what we have now with us.
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CHAPTER TWO

ORALTRADITIONS: TALMUD AND MISHNA

_____________________________________________________________

Judah ha-Nasi (Judah the Prince: 135-217 AD), also known as Rabbi or Rabbenu HaQadosh (Our Holy

Teacher), was a second-century rabbi and chief redactor and editor of the Mishnah.

The Mishnah was compiled by Rabbi Judah the Prince in189. CE

He was a key leader of the Jewish community during the Roman occupation of Judea.

Wikipedia

Judah haNasi (Judah the Prince) took the oral instructions, and categorized it into six divisions,

with a total of 63 subdivisions, called Tractates:
www.mesacc.edu/~thoqh49081/handouts/talmudic-thinking.html

The six divisions of Mishna are:

1. Seder Zeraim – the agricultural and related laws and customs of the Jewish People while

resident in the Land of Isreal. 11 Tractates

2. Seder Moed - the laws concerning the holidays of the Jewish People in the time of the Temple

and afterwards. 12 Tractates

3. Seder Nashim - Laws concerning family life (women) observed by the People of Israel. 7

Tractates

4. Seder Nezikin – Laws concerning the person-to-person relationships among the Jewish People

in the areas of business, damages, etc. 10 Tractates

5. Seder Kodshim – Laws concerning sacrifices and dietary practices and prohibitions practiced

by the Jewish People. 11 Tractates

6. Seder Taharot – Laws of “family purity” that have watched over the Jewish People throughout

the generations. 12 Tractates

Gemara

https://www.myjewishlearning.com/article/gemara-the-essence-of-the-talmud/

The Gemara contains both halakhah (legal material) and aggadah (narrative material). Aggadah

includes historical material, biblical commentaries, philosophy, theology, and wisdom literature.

Stories reveal information about life in ancient times, among Jews and between Jews and their

neighbors, and folk customs. There are actually two “Gemara”s— the Babylonian Gemara

(referred to as “Bavli” in Hebrew) and the Palestinian (or Jerusalem) Gemara (referred to as

“Yerushalmi“). The term “Gemara” itself comes from the Aramaic root gmr, giving it the

meaning “teaching.”
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Yerushalmi was completed in 200-500 C.E., while Bavli came in 200-600 C.E.

Gemara for nearly every law discussed introduces these connections between the biblical text

and the practices and legal opinions of its time. It also extends and restricts applications of

various laws, and even adds laws on issues left out of the Mishnah entirely (for example, the key

observances of Hanukkah). Multiple opinions of sages are weighed against one another, often

without presenting a conclusion.

Judah was conquered in 587 or 586 BC, by the Neo-Babylonian Empire under Nebuzaradan,

captain of Nebuchadnezzar's body-guard. With the deportation of the elite and the destruction of

Jerusalem and the Temple, the Kingdom of Judah came to an end. After 70 years in captivity

they returned to rebuild the second temple.

During the captivity the Persians allowed the captives even to own land and to rise to prominent

positions within the nation as is clear in the stories of Daniel and Mordecai, Esther, etc. In 538

BC King Cyrus allowed many groups of exiles, including the Jews, to return to their homelands.

During this period of prosperity, the faithful must have been in the study of Torah.

Commentaries started appear at this period. Most probably it is at this time the margin notes

came into the Torah scrolls along with several additional notes, and their variations. As the

teachers began to dwell into the Torah with the help of the commentaries and oral torah,

explanation, additional study notes, personal reminders, clarifications etc began to be written in

the margins. Here then is the structure of the Modern Talmud. Which began most probably

during the periof exile.
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Here is a detailed look at the page of Talmud as it look in late scrolls and modern printbooks.

The acknowledgement of an oral revelation which has as much validity as the written Torah

places a new understanding on God's dealing with man. Instead of a law which is once and for

valid in all situation irrespective of the historical and cultural context, the idea that God deals

with his people individually and collectively in the context of human everyday life situations

individually has come to stay. This required that God talk to people as when necessary yet

guiding them into holiness and making them sons and daughters of God. After all that was what

God the Father and the Holy Spirit wanted. It is for this purpose they sent their Son begotten

before all creation - an older brother - into the world.

This aspect of the validity of the continued revelation along with the written revelation was

clearly understood by early believers of both Judaism and Christianity.

Rabbi Joseph ben Samuel Bonfils (1140-1217) says:

[Joseph ben Samuel Bonfils (lived in the middle of the eleventh century) was a French rabbi,

Talmudist, Bible commentator, and payyeṭan (author of Jewish liturgical poems known as

piyyutim). He is also known by the Hebrew name Tov Elem, a Hebrew translation from the

French name "Bonfils."]

"Moses had written this and similar passages, as he was a prophet, but that it made no difference

whether they were by him or some later prophet, "since the words of all of them are true and

inspired."

Again, there may even be a few passages which implied that Moses had used pre-existing

sources: a section of the Book of Numbers (Numbers 10:35 — 36) is surrounded in the Hebrew

by inverted nuns (the equivalent of brackets) which the rabbis said indicated that these verses

were from a separate book, the Book of Eldad and Medad.

This quotation is supposed to be taken from the Prophecies of Eldad and Medad. Eldad and

Medad are mentioned in the Book of Numbers, and are described as having prophesied among

the Israelites, despite the fact that they had remained in the camp, while 70 elders had gone to the

tabernacle outside the camp to receive the ability to prophesy from God. According to the

narrative, Joshua asked Moses to forbid Eldad and Medad from prophecy, but Moses argued that

it was a good thing that others could prophesy, and that ideally all the Israelites would prophesy.
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https://en.wikipedia.org/wiki/Inverted_nun

Inverted nun ( "׆" in Hebrew) is a rare glyph used in classical Hebrew. It appears in

the Masoretic text of the Tanakh in nine different places:

Twice in the Book of Numbers, 10:35–36: the two verses are delineated by inverted

nuns.

Seven times in chapter 107 of the Book of Psalms.

It is considered to be equivalent to our quotation sign or a bracket. These are quotes

from then existing external sources.

In the Torah, the inverted nuns frame the text
https://www.hebrew4christians.com/Grammar/Unit_One/Aleph-Bet/Nun/nun.html

Whenever the ark set out, Moses said, "Rise up, Lord! May your enemies be

scattered; may your foes flee before you." Whenever it came to rest, he said, "Return,

Lord, to the countless thousands of Israel." — Numbers 10:35–36

The very fact that Moses quoted from the Prophecy of Eldad and Medad who were

contemporaries of Moses is indicative that the revelation was not limited to Moses alone

but to the whole elect of God. Again this validated the continued and on going revelation

even within Torah. It was initiated to the Israel by Moses.

Were there revelation outside of Israel. Certainly. God is the God of all mankind. They

are all his children. Throughout history called some to be the medium of

communication and to die for their brothers. We can see this in the history of all nations,

some far removed from Israel. You will see the concept of YHVH the only true God and

Elohim, the Sons and Daughters of God in far remote places. I have seen them in the

South Sudan who were considered pagans. Far from it their concept of God was almost

identical with those revealed to Israel. Is it any wonder?
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CHAPTER THREE

THE FOREFATHERS OF SOURCE CRITICISMS

________________________________________________________________

ABRAHAM IBN EZRA (1089–1164)

BIBLE DIFFICULTIES Genesis: CPH Apologetic Commentary By Edward D. Andrew

As far as we know the problems in the occasional passages of Pentateuch that points to an

insertion within the otherwise main body by someone other than Moses was noted or at least

seriously pointed out was Abraham Ibn Ezra of early second millennium of the CE.

'The book of Deuteronomy begins with the verse “These are the words which Moses spoke unto

all Israel beyond the Jordan.” ‘
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The phrase “beyond the Jordan" refers to the land to the east of the Jordan River. The verse

speaks from the perspective of someone already standing in Israel. But in Moses’ day the

Israelites had not yet crossed over and entered into Israel. IbnEzra's comments are cryptic:

https://www.sefaria.org/sheets/81190

"If you know the secret of the twelve", (Deut 34)

and of

‘And Moses wrote,’ (Deut. 31:9)

and of

‘And the Canaanites were then in the land,’ (Gen. 12:6)

and of

‘in the mountain where the Lord is seen,‘ (Gen. 22:14)

and

behold, his bedstead was a bedstead of iron,‘(Deut. 3:11)

you will know the truth.“

The “secret of the twelve" refers to:

The last twelve verses of the Torah- Deuteronomy 34 - that could not have been recorded by

Moses since he had already died.

Other conjectures include that:

The whole book of Moses was written at full length on the circumference of a single altar (Deut.

xxvii, and Josh. viii:37), which altar, according to the Rabbis, consisted of only twelve stones

which the twelve tribes made soon after crossing Jordan. Therefore the book of Moses must have

been of far less extent than the Pentateuch.

The twelve may be referring to the twelve curses contained in the chapter of Deuteronomy

which he thought could not have been contained in the law, because Moses bade the Levites read

them after the recital of the law, and so bind the people to its observance. Or again, he may have

had in his mind the last chapter of Deuteronomy which treats of the death of Moses, and which

contains twelve verses. But there is no need to dwell further on these and similar conjectures.

Since it was almost a heresy to say that any verse in the Books of Moses were not written by

Moses but were later redaction, Abraham never really expanded on these and left that cryptic

comment in his commentary to avoid being called a heretic. Yet despite holding an unorthodox

opinion of a central tenet of Judaism. lbn Ezra‘s commentary was never banned or censored.

Rabbi Hezekiah ben Manoah
www.jewishencyclopedia.com/articles/7672-hezekiah-ben-manoah

Hezekiah ben Manoah (13th century) known as the Chizkuni (Hebrew: (חזקוני was a French

rabbi who wrote a commentary in memory of his father on the Pentateuch, under the title

Ḥazzeḳuni (ca. 1240). It was printed at Venice in 1524. In his commentary Manoah observed

that whoever penned Genesis 12:6, for example—”at that time the Canaanites were in the

land”—must have done so from the perspective of a later time period, that is from the

perspective of someone looking back to the era when the Canaanites were indeed in the land.

This was just an observation without any further comment on the authority of Moses.
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Joseph ben Samuel Bonfils
Development of the Documentary Hypothesis

www.cs.umd.edu/~mvz/bible/dev-doc-hyp.pdf gives a historic outline of various people who contributed to the

development of the theory of Documentary Hypothesis.

The accumulating evidence led Joseph Bonfils to suggest in the fourteenth century that clearly

there were several verses and passages in the Pentateuch which were added by later prophets

after the time of Moses.

But, none of these observations threatened Mosaic authorship per se. In fact, the conclusion

drawn from these textual data was that the original Mosaic document must have been

supplemented with additional comments and explanations by subsequent authors at later periods.

Most of these were essentially short sentences of marginal notes which would have been some

student's side note which got into the main text, except the chapter 34 contained 12 verses of

Deuteronomy which was generally attributed to Joshua added soon after the death of Moses.

Richard Simon(1638 – 1712)
https://en.wikipedia.org/wiki/Richard_Simon

One of the last proponents of this thesis was Richard Simon, who, in the seventeenth century

claimed that at its core, the laws and the major body of the five books were indeed written by

Moses. However, much of the remainder of possible additions to the Pentateuch were added by a

later scribes and prophets in accordance with the revelations and on the basis of oral Torah,

especially Ezra.

He is the first to notice repetition with certain portions that would come to be known as doublets.

 two different creation stories

 two stories of the Abrahamic covenant

 two stories where Abraham names his son, Isaac

 two stories where Abraham claims Sarah as his sister

 two stories of Jacob’s journey to Haran

 two stories where God revealed himself to Jacob at Bethel

 two stories where God changes Jacob’s name to Israel

 two stories of when Moses got water from a rock at Meribah

Thus the reigning paradigm, with exceptions, until the beginning of the nineteenth century was

the assertion that Moses wrote the laws, and later prophets and writers added material to this.
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Thomas Hobbes (1588-1679)

The English political philosopher Thomas Hobbes was the first to suggest that Moses did not

write the vast majority of the Pentateuch. In book 33 of his Leviathan, published in 1651,

Hobbes not only lists many of the textual anomalies already assembled in the centuries leading

up to the seventeenth century, but added to many others. Frequent references by the author(s) of

Pentateuchal passages to the political or religious institutions of his day via the expression “to

this day,” accruing anachronisms, and the mention of a source by the author of Num 21:14,

namely “the scroll of the wars of Yahweh,” are just some of the data that led Hobbes to

conclude that Moses did not write the Pentateuch at large.

Hobbes contention was that Moses only penned the law code in Deuteronomy 12-26, which he

also identified as the “scroll of the torah” found under Josiah’s reign as described in 2 Kings 22:8.

“It is therefore sufficiently evident that the five books of Moses were written after his time,

though how long after it be not so manifest.”-[Hobbes]

Baruch Spinoza (1632 – 1677)
https://en.wikipedia.org/wiki/Baruch_Spinoza

The Jewish philosopher Spinoza was more outright up front about his assertion based on frequent

references to Moses in the third person, the phrase “to this day,” references to place names that

did not exist at the time of Moses (how could he have known that?), mention of political events

that happened centuries after the time of Moses, etc

Spinoza, in his 1670 publication Tractatus Theologico-politicus, came right out and boldly

asserted that the textual data clearly indicate that Moses was not the author the Pentateuch and

suggested the possible pre- and post-Mosaic sources. "Spinoza expressly denies personality and

consciousness to God; he has neither intelligence, feeling, nor will; he does not act according to

purpose, but everything follows necessarily from his nature, according to law...." Thus, Spinoza's
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cool, indifferent God is the antithesis to the concept of an anthropomorphic, fatherly God who

cares about humanity.Hence revelation remains an impossibility, Moses himself was a myth.

Here really was the beginning of Documentary Hypothesis.

Benedict Spinoza (1632–1677) writes,

“It is thus clearer than the sun at noon the Pentateuch was not written by Moses but by someone

who lived long after Moses.”

Spinoza lays the groundwork for higher criticism based on logical or reasonable deduction,

believing that thought and actions should be governed by reason, deductive rationalism and not

the assumption of the existence of a God.

“There are many passages in the Pentateuch which Moses could not have written, it follows that

the belief that Moses was the author of the Pentateuch is unfounded and irrational……..I pass on,

then, to the prophetic books … An examination of these assures me that the prophecies therein

contained have been compiled from other books … but are only such as were collected here and

there, so that they are fragmentary.”

According to Spinoza

 All the 39 books of the Old Testament were concocted by the Pharisees.

 The prophets: They spoke of their own accord and claimed it came from God.

 As to the apostles: “The mode of expression and discourse adopted by [them] in the Epistles

show very clearly that the latter are not written by any supernatural revelation and divine

command, but merely by the natural powers and judgment of the authors.”

 As to the four gospels: “It is scarcely credible that God can have designated to narrate the

life of Christ four times over, and to communicate it thus to mankind.”

 Miracles do not happen: “Anyone who seeks for the true causes of miracles and strives to

understand natural phenomena as an intelligent being, and not gaze upon them like a fool, is

set down and denounced as an impious heretic by those, whom the masses adore as the

interpreters of nature and the gods. Such a person knows that, with the removal of ignorance,

the wonder which forms their only available means for proving and preserving their

authority would vanish also. . . . A miracle, whether a contravention to, or beyond nature is a

mere absurdity.” (Inerrancy edited by Norman L. Geisler)

Thus if we do not believe in a creator God who is love and is a conscious living being and if you

don’t believe in a revelation nor a miracle, the only way of explaining everything what the Bible

speaks of is by natural laws, reasoning and evolution. It is this assumption that led to the later

development of DH.
ccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccccc

http://www.sacred-texts.com/phi/spinoza/treat/tpt12.htm

Excerpt from Spinoza's Theological-Political Treatise: Chapter 8

OF THE AUTHORSHIP OF THE PENTATEUCH .

In the former chapter we treated of the foundations and principles of Scriptural knowledge, and showed

that it consists solely in a trustworthy history of the sacred writings; such a history, in spite of its

indispensability, the ancients neglected, or at any rate, whatever they may have written or handed down

has perished in the lapse of time, consequently the groundwork for such an investigation is to a great

extent, cut from under us. This might be put up with if succeeding generations had confined themselves

within the limits of truth, and had handed down conscientiously what few particulars they had received or

discovered without any additions from their own brains: as it is, the history of the Bible is not so much



REVELATION OR EVOLUTION

18

imperfect as untrustworthy: the foundations are not only too scanty for building upon, but are also

unsound. It is part of my purpose to remedy these defects, and to remove common theological prejudices.

But I fear that I am attempting my task too late, for men have arrived at the pitch of not suffering

contradiction, but defending obstinately whatever they have adopted under the name of religion. So

widely have these prejudices taken possession of man's minds, that very few, comparatively speaking,

will listen to reason. However, I will make the attempt, and spare no efforts, for there is no positive

reason for despairing of success.

In order to treat the subject methodically, I will begin with the received opinions concerning the true

authors of the sacred books, and in the first place, speak of the author of the Pentateuch, who is almost

universally supposed to have been Moses. The Pharisees are so firmly convinced of his identity, that they

account as a heretic anyone who differs from them on the subject. Wherefore, Aben Ezra, a man of

enlightened intelligence, and no small learning, who was the first, so far as I know, to treat of this opinion,

dared not express his meaning openly, but confined himself to dark hints which I shall not scruple to

elucidate, thus throwing, full light on the subject.

The words of Aben Ezra which occur in his commentary on Deuteronomy are as follows: "Beyond Jordan,

& c ... If so be that thou understandest the mystery of the twelve .... moreover Moses wrote the law .....

The Canaanite was then in the land .... it shall be revealed on the mount of God .... then also behold his

bed, his iron bed, then shalt thou know the truth." In these few words he hints, and also shows that it was

not Moses who wrote the Pentateuch, but someone who lived long after him, and further, that the

book which Moses wrote was something different from any now extant.

To prove this, he draws attention to the facts:

I. That the preface to Deuteronomy could not have been written by Moses, inasmuch as he had never

crossed the Jordan.

II. That the whole book of Moses was written at full length on the circumference of a single altar

(Deut. xxvii, and Josh. viii:37), which altar, according to the Rabbis, consisted of only twelve stones:

therefore the book of Moses must have been of far less extent than the Pentateuch. This is what our author

means, I think, by the mystery of the twelve, unless he is referring to the twelve curses contained in the

chapter of Deuteronomy above cited, which he thought could not have been contained in the law, because

Moses bade the Levites read them after the recital of the law, and so bind the people to its observance. Or

again, he may have had in his mind the last chapter of Deuteronomy which treats of the death of Moses,

and which contains twelve verses. But there is no need to dwell further on these and similar conjectures.

III. That in Deut. xxxi:9, the expression occurs, "and Moses wrote the law:" words that cannot be

ascribed to Moses, but must be those of some other writer narrating the deeds and writings of Moses.

IV. That in Genesis xii:6, the historian, after narrating that Abraham journeyed through the end of Canaan,

adds, "and the Canaanite was then in the land," thus clearly excluding the time at which he wrote.

So that this passage must have been written after the death of Moses, when the Canaanites had been

driven out, and no longer possessed the land.

Aben Ezra, in his commentary on the passage, alludes to the difficulty as follows:- "And the Canaanite

was then in the land: it appears that Canaan, the grandson of Noah, took from another the land which

bears his name; if this be not the true meaning, there lurks some mystery in the passage, and let him who

understands it keep silence." That is, if Canaan invaded those regions, the sense will be, the Canaanite

was then in the land, in contradistinction to the time when it had been held by another: but if, as follows

from Gen. chap. x. Canaan was the first to inhabit the land, the text must mean to exclude the time present,
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that is the time at which it was written; therefore it cannot be the work of Moses, in whose time the

Canaanites still possessed those territories: this is the mystery concerning which silence is recommended.

V. That in Genesis xxii:14 Mount Moriah is called the mount of God, [N9], a name which it did not

acquire till after the building of the Temple; the choice of the mountain was not made in the time of

Moses, for Moses does not point out any spot as chosen by God; on the contrary, he foretells that God

will at some future time choose a spot to which this name will be given.

[Note N9]: "Mount Moriah is called the mount of God." That is by the historian, not by Abraham, for he

says that the place now called "In the mount of the Lord it shall be revealed," was called by Abraham,

"the Lord shall provide."

VI. Lastly, that in Deut. chap. iii., in the passage relating to Og, king of Bashan, these words are inserted:

"For only Og king of Bashan remained of the remnant of giants: behold, his bedstead was a bedstead of

iron: is it not in Rabbath of the children of Ammon? Nine cubits was the length thereof, and four cubits

the breadth of it, after the cubit of a man." This parenthesis most plainly shows that its writer lived

long after Moses; for this mode of speaking is only employed by one treating of things long past,

and pointing to relics for the sake of gaining credence: moreover, this bed was almost certainly first

discovered by David, who conquered the city of Rabbath (2 Sam. xii:30.) Again, the historian a little

further on inserts after the words of Moses, "Jair, the son of Manasseh, took all the country of Argob unto

the coasts of Geshuri and Maachathi; and called them after his own name, Bashan-havoth-jair, unto this

day." This passage, I say, is inserted to explain the words of Moses which precede it. "And the rest of

Gilead, and all Bashan, being the kingdom of Og, gave I unto the half tribe of Manasseh; all the region of

Argob, with all Bashan, which is called the land of the giants." The Hebrews in the time of the writer

indisputably knew what territories belonged to the tribe of Judah, but did not know them under the name

of the jurisdiction of Argob, or the land of the giants. Therefore the writer is compelled to explain what

these places were which were anciently so styled, and at the same time to point out why they were at the

time of his writing known by the name of Jair, who was of the tribe of Manasseh, not of Judah. We have

thus made clear the meaning of Aben Ezra and also the passages of the Pentateuch which he cites in proof

of his contention. However, Aben Ezra does not call attention to every instance, or even the chief ones;

there remain many of greater importance, which may be cited.

Namely

I. , that the writer of the books in question not only speaks of Moses in the third person, but also bears

witness to many details concerning him; for instance, "Moses talked with God;" "The Lord spoke

with Moses face to face; " "Moses was the meekest of men" (Numb. xii:3); "Moses was wrath with

the captains of the host; "Moses, the man of God, "Moses, the servant of the Lord, died;" "There

was never a prophet in Israel like unto Moses," &c.

II. On the other hand, in Deuteronomy, where the law which Moses had expounded to the people and

written is set forth, Moses speaks and declares what he has done in the first person: "God spake with me

" (Deut. ii:1, 17, &c.), "I prayed to the Lord," &c. Except at the end of the book, when the historian,

after relating the words of Moses, begins again to speak in the third person, and to tell how Moses

handed over the law which he had expounded to the people in writing, again admonishing them, and

further, how Moses ended his life. All these details, the manner of narration, the testimony, and the

context of the whole story lead to the plain conclusion that these books were written by another, and not

by Moses in person.

III.We must also remark that the history relates not only the manner of Moses' death and burial, and

the thirty days' mourning of the Hebrews, but further compares him with all the prophets who came

after him, and states that he surpassed them all. "There was never a prophet in Israel like unto Moses,

whom the Lord knew face to face." Such testimony cannot have been given of Moses by, himself, nor

by any who immediately succeeded him, but it must come from someone who lived centuries afterwards,

especially, as the historian speaks of past times. "There was never a prophet," &c. And of the place of

burial, "No one knows it to this day."
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III. We must note that some places are not styled by the names they bore during Moses' lifetime, but

by others which they obtained subsequently. For instance, Abraham is said to have pursued his enemies

even unto Dan, a name not bestowed on the city till long after the death of Joshua (Gen. xiv;14, Judges

xviii;29).

IV.The narrative is prolonged after the death of Moses, for in Exodus xvi:34 we read that " the children of

Israel did eat manna forty years until they came to a land inhabited, until they came unto the borders of

the land of Canaan." In other words, until the time alluded to in Joshua vi:12.

So, too, in Genesis xxxvi:31 it is stated, "These are the kings that reigned in Edom before there

reigned any king over the children of Israel." The historian, doubtless, here relates the kings of

Idumaea before that territory was conquered by David [N10] and garrisoned, as we read in 2 Sam. viii:14.

[Note N10]: "Before that territory [Idumoea] was conquered by David." From this time to the reign of

Jehoram when they again separated from the Jewish kingdom (2 Kings viii:20), the Idumaeans had no

king, princes appointed by the Jews supplied the place of kings (1 Kings xxii:48), in fact the prince of

Idumaea is called a king (2 Kings iii:9). It may be doubted whether the last of the Idumaean kings had

begun to reign before the accession of Saul, or whether Scripture in this chapter of Genesis wished to

enumerate only such kings as were independent. It is evidently mere trifling to wish to enrol among

Hebrew kings the name of Moses, who set up a dominion entirely different from a monarchy.

From what has been said, it is thus clearer than the sun at noonday that the Pentateuch was not written by

Moses, but by someone who lived long after Moses.

Let us now turn our attention to the books which Moses actually did write, and which are cited in the

Pentateuch; thus, also, shall we see that they were different from the Pentateuch.

Firstly, it appears from Exodus xvii:14 that Moses, by the command of God, wrote an account of the

war against Amalek. The book in which he did so is not named in the chapter just quoted, but in Numb.

xxi:12 a book is referred to under the title of the wars of God, and doubtless this war against Amalek and

the castrametations said in Numb. xxxiii:2 to have been written by Moses are therein described. We hear

also in Exod. xxiv:4 of another book called the Book of the Covenant, which Moses read before the

Israelites when they first made a covenant with God. But this book or this writing contained very little,

namely, the laws or commandments of God which we find in Exodus xx:22 to the end of chap. xxiv., and

this no one will deny who reads the aforesaid chapter rationally and impartially. It is there stated that as

soon as Moses had learnt the feeling of the people on the subject of making a covenant with God, he

immediately wrote down God's laws and utterances, and in the morning, after some ceremonies had been

performed, read out the conditions of the covenant to an assembly of the whole people. When these had

been gone through, and doubtless understood by all, the whole people gave their assent.

Now from the shortness of the time taken in its perusal and also from its nature as a compact, this

document evidently contained nothing more than that which we have just described. Further, it is clear

that Moses explained all the laws which he had received in the fortieth year after the exodus from Egypt;

also that he bound over the people a second time to observe them, and that finally he committed them to

writing (Deut. i:5; xxix:14; xxxi:9), in a book which contained these laws explained, and the new

covenant, and this book was therefore called the book of the law of God: the same which was afterwards

added to by Joshua when he set forth the fresh covenant with which he bound over the people and which

he entered into with God (Josh. xxiv:25, 26).

Now, as we have extent no book containing this covenant of Moses and also the covenant of Joshua, we

must perforce conclude that it has perished, unless, indeed, we adopt the wild conjecture of the Chaldean

paraphrast Jonathan, and twist about the words of Scripture to our heart's content. This commentator, in

the face of our present difficulty, preferred corrupting the sacred text to confessing his own ignorance.
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The passage in the book of Joshua which runs, "and Joshua wrote these words in the book of the law of

God," he changes into "and Joshua wrote these words and kept them with the book of the law of God."

What is to be done with persons who will only see what pleases them? What is such a proceeding if it is

not denying Scripture, and inventing another Bible out of our own heads? We may therefore conclude that

the book of the law of God which Moses wrote was not the Pentateuch, but something quite different,

which the author of the Pentateuch duly inserted into his book. So much is abundantly plain both from

what I have said and from what I am about to add. For in the passage of Deuteronomy above quoted,

where it is related that Moses wrote the book of the law, the historian adds that he handed it over to the

priests and bade them read it out at a stated time to the whole people. This shows that the work was of

much less length than the Pentateuch, inasmuch as it could be read through at one sitting so as to be

understood by all; further, we must not omit to notice that out of all the books which Moses wrote, this

one book of the second covenant and the song (which latter he wrote afterwards so that all the people

might learn it), was the only one which he caused to be religiously guarded and preserved. In the first

covenant he had only bound over those who were present, but in the second covenant he bound over all

their descendants also (Dent. xxix:14), and therefore ordered this covenant with future ages to be

religiously preserved, together with the Song, which was especially addressed to posterity: as, then, we

have no proof that Moses wrote any book save this of the covenant, and as he committed no other to the

care of posterity; and, lastly, as there are many passages in the Pentateuch which Moses could not have

written, it follows that the belief that Moses was the author of the Pentateuch is ungrounded and even

irrational.

Someone will perhaps ask whether Moses did not also write down other laws when they were first

revealed to him - in other words, whether, during the course of forty years, he did not write down any of

the laws which he promulgated, save only those few which I have stated to be contained in the book of

the first covenant. To this I would answer, that although it seems reasonable to suppose that Moses wrote

down the laws at the time when he wished to communicate them to the people, yet we are not warranted

to take it as proved, for I have shown above that we must make no assertions in such matters which we do

not gather from Scripture, or which do not flow as legitimate consequences from its fundamental

principles. We must not accept whatever is reasonably probable. However even reason in this case would

not force such a conclusion upon us: for it may be that the assembly of elders wrote down the decrees of

Moses and communicated them to the people, and the historian collected them, and duly set them forth in

his narrative of the life of Moses. So much for the five books of Moses: it is now time for us to turn to the

other sacred writings.
CCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCCC
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COMING OF THE AGE OF REASON:

THE PERIOD OF ENLIGHTENMENT
https://wikivisually.com/wiki/The_Age_of_Reason

European politics, philosophy, science and communications were radically reoriented during the

course of the “long 18th century” (1685-1815) as part of a movement referred to by its

participants as the Age of Reason, or simply the Enlightenment.

Thomas Paine (1737-1809)

"The Age of Reason; Being an Investigation of True and Fabulous Theology' was the flowering

work of of the growing period of Rationalism which was called Enlightenment by English and

American political activist Thomas Paine, It follows in the tradition of eighteenth-century British

deism, and challenged institutionalized religion and the legitimacy of the Bible. It was published

in three parts in 1794, 1795, and 1807. The Age of Reason advocates

 reason in the place of revelation, leading him

 to reject miracles and

 to view the Bible as an ordinary piece of literature rather than as a divinely inspired text.

 Though it acepted a creator God, that God does not bother to impose himself into the

creation.

Newton's Laws and other scientific development led to the understanding of Physical laws that

were strict laws under which there is no possibility of miracles. As such the creator do not

interfere with the creation which will totally overthrow the function of cosmos. To some Deists
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cosmos was the God. They rejection revelation as proposed by the Abrahamic religion. Religion

is Physics, Chemistry and Mathematics.

"the only reliable, unchanging and universal evidence of God's existence is the natural

world. ….The Bible of the Deist should not be a human invention such as the Bible, but rather a

divine invention—it should be "creation"'

"My intention is to show

 that those books are spurious, and

 that Moses is not the author of them;

 and still further, that they were not written in the time of Moses, nor till several hundred

years afterward;

 that they are no other than an attempted history of the life of Moses, and of the times in

which he is said to have lived, and also of the times prior thereto,

 written by some very ignorant and stupid pretenders to authorship, several hundred years

after the death of Moses.

 The books called the Evangelists, and ascribed to Matthew, Mark, Luke, and John, were not

written by Matthew, Mark, Luke, and John; ...they have been manufactured, as the books of

the Old Testament have been by other persons than those whose names they bear."

 "Brought up in habits of superstition, people in general know not how much wickedness

there is in this pretended word of God." Citing Numbers 31:13–47 as an example, in which

Moses orders the slaughter of thousands of boys and women, and sanctions the rape of

thousands of girls, at God's behest,

 Paine calls the Bible a "book of lies, wickedness, and blasphemy; for what can be greater

blasphemy than to ascribe the wickedness of man to the orders of the Almighty!"

 "Bible as "fabulous mythology", Paine

Using methods that would not become common in Biblical scholarship until the nineteenth

century, Paine tested the Bible for internal consistency and questioned its historical accuracy,

concluding that it was not divinely inspired.

"When the Church Mythologists established their system, they collected all the writings they

could find, and managed them as they pleased. It is a matter altogether of uncertainty to us

whether such of the writings as now appear under the name of the Old and New Testament are in

the same state in which those collectors say they found them, or whether they added, altered,

abridged, or dressed them up.

"Be this as it may, they decided by vote which of the books out of the collection they had made

should be the WORD OF GOD, and which should not. They rejected several; they voted others

to be doubtful, such as the books called the Apocrypha; and those books which had a majority of

votes, were voted to be the word of God. Had they voted otherwise, all the people, since calling

themselves Christians, had believed otherwise- for the belief of the one comes from the vote of

the other. Who the people were that did all this, we know nothing of; they called themselves by

the general name of the Church, and this is all we know of the matter.

"As we have no other external evidence or authority for believing these books to be the word of

God than what I have mentioned, which is no evidence or authority at all, I come, in the next

place, to examine the internal evidence contained in the books themselves.
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Paine also argues that the Old Testament must be false because it depicts a tyrannical God. The

"history of wickedness" pervading the Old Testament convinced Paine that it was simply another

set of human-authored myths. He deplores people's credulity: "Brought up in habits of

superstition," he wrote, "people in general know not how much wickedness there is in this

pretended word of God." Citing Numbers 31:13–47 as an example, in which Moses orders the

slaughter of thousands of boys and women, and sanctions the rape of thousands of girls, at God's

behest, Paine calls the Bible a "book of lies, wickedness, and blasphemy; for what can be greater

blasphemy than to ascribe the wickedness of man to the orders of the Almighty!"

The book can be found Amazon.

Most deists argued that priests had deliberately corrupted Christianity for their own gain by

promoting the acceptance of miracles, developed rituals, and illogical and dangerous doctrines.

The worst of these doctrines was original sin. These they called "Priest Craft" This appeared in

Documentary Hypotheses as Priestly sources.

French Calvinist Isaac de la Peyrère (1596–1676) and

Richard Simon, a French Catholic priest (1638 – 1712)

Proposed Cut and Paste Moses.

Both the French Calvinist Isaac de la Peyrère and Richard Simon, a French Catholic priest,

published works ascribing authorship of the Pentateuch to several authors besides Moses. This

led to serious repurcations. Their books were banned and burned. In his 1655 publication

Systema theologicum et praeadamitarum hypothesis , Isaac de la Peyrère suggested, that the

Pentateuch in its present form is actually a copy of Mosaic material mixed with pre- and post-

Mosaic material.

De la Peyrère was arrested and forced to recant his position.
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Richard Simon, likewise, who in his 1678 publication Histoire Critique du Vieux Testament

posited that the laws were authored by Moses but the Pentateuchal narratives were penned later

by Ezra. Richard Simon accepted Moses as the author for most of the Pentateuch, but he is the

first to notice repetition with certain portions that would come to be known as doublets.

two different creation stories

two stories of the Abrahamic covenant

two stories where Abraham names his son, Isaac

two stories where Abraham claims Sarah as his sister

two stories of Jacob’s journey to Haran

two stories where God revealed himself to Jacob at Bethel

two stories where God changes Jacob’s name to Israel

two stories of when Moses got water from a rock at Meribah

He was dismissed from his status as a clergy from within the Catholic Church. According to

Simon Moses used external sources and later they were supplemented. Over one-thousand three

hundred copies of his book were burned..

The German Lutheran minister Henning Bernhard Witter, the French physician for Louivx, Jean

Astruc, and a professor of Göttingen University by the name of Johann Gottfried Eichhorn took

the hypothesis from there.

Jean Astruc (Sauve, France, 1684 – 1766)

Jean Astruc was a professor of medicine at Montpellier and Paris, Astruc was the first to try to

demonstrate, by using the techniques of textual analysis that were commonplace in studying the secular

classics, the theory that Genesis was composed based on several sources or manuscript traditions, an

approach now called the documentary hypothesis.

Astruc never denied Mosaic writer-ship of the Pentateuch. He observed that there seemed to be

two sources for Moses’ penning the early chapters of Genesis:

 one that favored the title God (Elohim), and

 another that favored the personal name of God (Jehovah).

This theory seemed to carry even more support by duplicate material

If there was only one mankind then the two creation accounts in Genesis chapter one and then

another in Genesis chapter two are the descriptions of the same creation duplicated. It should be

kept in mind that Astruc credited Moses as the writer, but how did this duplication with a

difference in name and style and the process come in? He was simply looking for what Moses
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may have drawn on in penning the Pentateuch. He must have been cutting and pasting from

somewhere else.

David Hume(1711–1776)

David Hume was an eighteenth-century Scottish philosopher whose influence on the denial of divine

authority, miracles, and prophecy has had a major impact that has reached down to the twenty-first

century!

Three Pillars of Hume

Hume has three major pillars that hold up his refutation of divine authority.

First, he writes:

“A miracle is a violation of the laws of nature.”

The laws of nature have been with man since his start. If a person falls from a high place, he will

hit the ground. If a rock is dropped into the sea, it will sink. Each morning our sun comes over

the horizon and each night it goes down, and so on. Without a doubt, there are laws of nature that

never fail to follow their purpose. Therefore, for Hume, there is nothing that would ever violate

the laws of nature. This ‘conclusive evidence,’ Hume felt, “is as entire as any argument from

experience” that there could never be miracles.

Hume’s second pillar is based on his belief that

humankind is gullible.

Moreover, he reasons that the masses of ‘religious persons’ want to believe in miracles. In

addition, there have been many who have lied about so-called miracles, which have been nothing

but a sham.

For his third pillar, Hume argues that

miracles have occurred only in the time periods of ignorance;

as the enlightenment of man grew the miraculous diminished. Hume reported, “Such prodigious

events never happen in our days.”

Hume rejected the inspiration of Scripture on two grounds:

(1) he denied the possibility of miracles and prophecy, and
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(2) he rejected the Bible’s divine authority as a whole because, to him, it was based upon

perception or feeling, rather than upon fact, nor could it be proved by observation and

experiment.

Thus, for Hume, the result is that:

"The Bible “contains nothing but sophistry and illusion.”

It is simply the product of the period of ignorance.

As we can see, Hume’s conclusion is obvious:

Because the Bible is, in fact, not inspired, It could never be a true source of knowledge that

it claims, and it is certainly not God’s Word for humankind.

Johann Gottfried Eichhorn (1752–1827)

German Protestant theologian of the Enlightenment

professor of Oriental languages at the Faculty of Theology at Jena University

professor ordinarius at Göttingen

Johann Gottfried Eichhorn (1752–1827) took Jean Astruc’s conjectures beyond Genesis to other

books of the Pentateuch, arguing that the Pentateuch contained three primary sources that were

distinct by vocabulary, style, and theological features. He also borrowed the phrase “higher

criticism” from Presbyterian minister and scientist Joseph Priestly, and he was the first to name

these alleged sources “E” (for Elohim) and “J” for Jehovah.

Wilhelm Martin Leberecht de Wette (1780 –1849)

Leberecht, was a German theologian and biblical scholar.

As against the "fragments" hypothesis prevailing at the time, he maintained the unity of the Book

of Deuteronomy and pointed out its unique qualities, both in form and contents. It was he who

linked Deuteronomy to the reform introduced by Josiah (II Kings 22–23), concluding that the
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book had been composed in that period. He also asserted that the Former Prophets were edited

by the Deuteronomistic school, and deprecated the historical reliability of the books of

Chronicles. These conclusions eventually became cornerstones of modern biblical scholarship

Karl Heinrich Graf (1815–1869)

Graf was one of the chief founders of Old Testament criticism. In his principal work, Die geschichtlichen

Bücher des Alten Testaments (1866) he sought to show that the priestly legislation of Exodus, Leviticus

and Numbers is of later origin than the book of Deuteronomy. He still, however, held the accepted view,

that the Elohistic narratives formed part of the Grundschrift and therefore belonged to the oldest portions

of the Pentateuch.

According to Graf the “J” source was the earliest, composed in the ninth century B.C.E.; the

“E” source was written shortly thereafter. The author of Deuteronomy wrote shortly before

Josiah’s clearing away false worship in the seventh century B.C.E., and finally, the “P” source

was written in the sixth century after the exile.

Hermann Hupfeld (1796 –1866)

Hupfeld was a Protestant German Orientalist and Biblical commentator.

Hupfeld, with fresh proofs demonstrated the distinction between E and P, and the independence

of J, and showed that the combination of J, E, and P was the work of a redactor. He thus refuted

the then current supplementary hypothesis, established the documentary hypothesis, and

permanently directed Pentateuch analysis into its present channels.

In 1878, the German Bible critic Julius Wellhausen (1844–1918), writing in Prolegomena zur

Geschichte Israels (Prolegomena to the History of Israel), popularized the ideas of the above
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scholars that the first five books of the Bible, as well as Joshua, were written from the 9th century

into the 5th century B.C.E., over a millennium [1,000 years] after the events described.

The capital letter “J” is used to represent an alleged writer. In this case it stands for any place

God’s personal name, Jehovah, is used. It is argued that this author is perhaps a woman as it is

the only one of their presented authors who is not a priest. (Harold Bloom, The Book of “J”)

They date the portion set out to “J” to c.850 B.C.E. Some scholars place this author in the

southern portion of the Promised Land, Judah.

Another writer is put forth as “E,” for it stands for the portion that has Jehovah’s title Elohim,

God. Most higher critics place this author c.750–700 B.C.E. Unlike “J,” this author “E” is said to

reside in the northern kingdom of Israel. As stated earlier, this author is reckoned a priest, with

his lineage going back to Moses. It is also proffered that he bought this office. In addition, it is

argued that an editor combined “J” and “E” after the destruction of Israel by the Assyrians but

before the destruction of Jerusalem by the Babylonians, which they date to about 722 BC.E.

These same critics hold out that the language and theological content of “D,” Deuteronomy, is

different from Genesis, Exodus, Leviticus, and Numbers. Thus they have another author. They

argue that the priests living in the northern kingdom of Israel gathered “D” over several hundred

years; however, it was not until much later that “D” was combined with the earlier works. It is

also said that the “D” writer (source) was also behind Joshua, Judges, 1 and 2 Samuel and 1 and

2 Kings (Dtr). It is suggested strongly that, in fact, this is the book found in the temple by

Hilkiah the high priest and given to King Josiah. (2 Kings 22:8) It is further put forth that J/E/D

were fused together as one document in about 586 B.C.E.

The source critics use the capital letter “P” for Priestly. This is because this portion of the

Pentateuch usually relates to the priesthood. For instance, things like the sacrifices would be

tagged as belonging to this author. Many scholars suggest that “P” was written before the

destruction of Jerusalem, which they date at 586 B.C.E. Others put forth that it was written

during the exile of seventy years, the Priest(s) composing this holy portion for the people who

would return from exile, while others say it was written after the exile, about 450 B.C.E. These

liberal scholars find no consensus on when this supposed author “P” wrote this portion of the

first five books. The critics tell us that the final form of J/E/D/P was composed into one

document about 400 B.C.E.

The capital “R” represents the editor(s) who put it together and may have altered some portions

to facilitate their social-circumstances of their day. The “R” comes from the German word

Redakteur (Redactor), which is an editor or reviser of a work.

With all the focus on Wellhausen and the impetus he has given to the Documentary Hypothesis,

one would conclude that he had made an enormous, critical investigation of the text, which, in

essence, moved him to cosign with his predecessors. If that is your conclusion, you will have to

regroup, for it was simply a feeling that something was not quite right that moved Wellhausen to

accept a system of understanding without any evidence whatsoever. In his book Prolegomena to

the History of Israel, first published in 1878, Wellhausen helps his readers to appreciate just how

he came about his expressed interest in the Documentary Hypothesis:

"In my early student days I was attracted by the stories of Saul and David, Ahab and Elijah; the

discourses of Amos and Isaiah laid strong hold on me, and I read myself well into the prophetic
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and historical books of the Old Testament. Thanks to such aids as were accessible to me, I even

considered that I understood them tolerably, but at the same time was troubled with a bad

conscience, as if I were beginning with the roof instead of the foundation; for I had no thorough

acquaintance with the Law, of which I was accustomed to be told that it was the basis and

postulate of the whole literature.

At last I took courage and made my way through Exodus, Leviticus, Numbers, and even through

Knobel’s Commentary to these books. But it was in vain that I looked for the light which was to

be shed from this source on the historical and prophetical books. On the contrary, my enjoyment

of the latter was marred by the Law; it did not bring them any nearer me, but intruded itself

uneasily, like a ghost that makes a noise indeed, but is not visible and really effects nothing.

Even where there were points of contact between it and them, differences also made themselves

felt, and I found it impossible to give a candid decision in favour of the priority of the Law.

Dimly I began to perceive that throughout there was between them all the difference that

separates two wholly distinct worlds. Yet, so far from attaining clear conceptions, I only fell into

deeper confusion, which was worse confounded by the explanations of Ewald in the second

volume of history of Israel. At last, in the course of a casual visit in Göttingen in the summer of

1867, I learned through Ritschl that Karl Heinrich Graf placed the law later than the Prophets,

and, almost without knowing his reasons for the hypothesis, I was prepared to accept it; I readily

acknowledged to myself the possibility of understanding Hebrew antiquity without the book of

the Torah."

CHARLES DARWIN

AND

THE THEORY OF EVOLUTION

It was in 1859 that Charles Darwin published his Origin of Species. It is perhaps the most

controversial book of the past millennium. It gave an impetus to the theologians of the period

that God is only a "watchmaker " who made it to work under strict law and forgot about it.

When translated into theological history, religion also evolved from ignorance to the form they

are now - from paganism to monotheism. This must be visible in the Biblical history as well.

The Bible evolved through history. This was the second push to the evolving Documentary

Hypothesis

The problem with evolution theory as proposed was in the interpretation that everything evolve

from nothing to something and that, by chance; which of course cannot be true. The Christian

understanding of evolution is the evolution within allowed dimension of existence which is

defined clearly in the Bible.
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Gen 1: 24 And God said, “Let the earth bring forth living creatures according to their kinds:

livestock, land crawlers, and wild animals according to their kinds.” And it was so. 25God made

the beasts of the earth according to their kinds, the livestock according to their kinds, and

everything that crawls upon the earth according to its kind. And God saw that it was good.…"

God expect and ordained evolution within its own kind. This is the uncertainity level with all

freedom of choice and will without which no personality can exist. That is why God saw that it

was good. It was built into the creation intentionally.

Martin Noth (1902–1968)

A liberal twentieth-century German scholar who specialized in the pre-Exilic history of the Jewish people.

In the "A History of Pentateuchal Traditions," (1948, English translation 1972) North set out a

new model for the composition of the Pentateuch, or Torah. He proposed that a

“Deuteronomistic Historian” wrote Deuteronomy, Joshua, Judges, Samuel and Kings during the

Exile based on the identity of their theological stand.

This is based on 2 Kings 25:27 which refers to the exile. Modern critics, however, believe that

this writer lived before the exile, with 2 Kings 25:27 being a later addition.

Frank M. Cross, Jr., even proposes two Deuteronomistic historians.
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CHAPTER FOUR

THE DOCUMENTARY HYPOTHESIS

____________________________________________________________

Here I am trying to present the DH as presented by the Scholars of the DH. There are several

versions of it now. This is the one that is basic to all.

The first five books of the Bible Genesis, Exodus,Leviticus, Numbers and Deuteronomy are the

basis of the Abrahamic faiths, Judaism, Christianity and Islam.

The documentary hypothesis (DH) is one of three models used to explain the origins and

composition of the first five books of the Bible, called collectively the Torah or Pentateuch.

The other two theories are the supplementary hypothesis and the fragmentary hypothesis.

fragmentary" and "supplementary" models.

Julius Wellhausen !844-1918)
German Professor extraordinarius of oriental languages

In the faculty of philology at Halle,

Professor ordinarius at Marburg in 1885,

and was transferred to Göttingen in 1892

GRAF-WELLHAUSEN HYPOTHESIS OR JEDP THEORY

Julius Wellhausen (17 May 1844 – 7 January 1918) was a German biblical scholar and orientalist. In the

course of his career, he moved from Old Testament research through Islamic studies to New Testament

scholarship. Wellhausen contributed to the composition history of the Pentateuch/Torah and studied the

formative period of Islam. For the former, he is credited as one of the originators of the documentary

hypothesis.

Biography

Wellhausen was born at Hameln in the Kingdom of Hanover, the son of a Protestant pastor. He later

studied theology at the University of Göttingen under Georg Heinrich August Ewald and became

privatdozent for Old Testament history there in 1870. In 1872 he was appointed professor ordinarius of
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theology at the University of Greifswald. However, he resigned from the faculty in 1882 for reasons of

conscience, stating in his letter of resignation:

"I became a theologian because the scientific treatment of the Bible interested me; only gradually did I

come to understand that a professor of theology also has the practical task of preparing the students for

service in the Protestant Church, and that I am not adequate to this practical task, but that instead despite

all caution on my own part I make my hearers unfit for their office. Since then my theological

professorship has been weighing heavily on my conscience."

He became professor extraordinarius of oriental languages in the faculty of philology at Halle, was

elected professor ordinarius at Marburg in 1885, and was transferred to Göttingen in 1892 where he

stayed until his death.

Among theologians and biblical scholars, he is best known for his book, Prolegomena zur Geschichte

Israels (Prolegomena to the History of Israel). After a detailed synthesis of existing views on the origins

of the first five books of the Old Testament, Wellhausen's contribution was to place the development of

these books into a historical and social context. The resulting argument, called the documentary

hypothesis, remains the dominant model among biblical scholars. In the realm of Arabic studies,

Wellhausen's greatest achievement remains The Arab Kingdom And Its Fall.

Prolegomena zur Geschichte Israels and documentary hypothesis

Wellhausen was famous for his critical investigations into Old Testament history and the

composition of the Hexateuch. He is perhaps best known for his Prolegomena zur Geschichte

Israels of 1883 (first published 1878 as Geschichte Israels), in which he advanced a definitive

formulation of the documentary hypothesis, arguing that the Torah (or Pentateuch) had its origins

in a redaction of four originally independent texts dating from several centuries after the time of

Moses, their traditional author.

Wellhausen's hypothesis remained the dominant model for Pentateuchal studies until the last

quarter of the 20th century, when it began to be advanced by other Biblical scholars who saw

more and more hands at work in the Torah, ascribing them to periods even later than Wellhausen

had proposed.

Other works

In 1878 Julius Wellhausen published Geschichte Israels, Bd 1 ("History of Israel, Vol 1"); the

second edition he printed as Prolegomena zur Geschichte Israels ("Prolegomena to the History of

Israel"), in 1883, and the work is better known under that name. (The second volume, a synthetic

history titled Israelitische und jüdische Geschichte ["Israelite and Jewish History"], did not

appear until 1894 and remains untranslated.) Crucially, this historical portrait was based upon

two earlier works of his technical analysis: "Die Composition des Hexateuchs" ("The

Composition of the Hexateuch") of 1876/77 and sections on the "historical books" (Judges–

Kings) in his 1878 edition of Friedrich Bleek's Einleitung in das Alte Testament ("Introduction to

the Old Testament").

A select list of his works are as follows:

De gentibus et familiis Judaeis (Göttingen, 1870)

Der Text der Bücher Samuelis untersucht (Göttingen, 1871)

Die Phariseer und Sadducäer, a classic treatise upon this subject (Greifswald, 1874)
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Prolegomena zur Geschichte Israels (Berlin, 1882; 3rd ed., 1886; Eng. trans., Edinburgh, 1883,

1891;

5th German edition, 1899; first published in 1878 as Geschichte Israels; English translation

Prolegomena to the History of Ancient Israel, Forgotten Books, 2008, ISBN 978-1-60620-205-0.

Also available on Project Gutenberg [1])

Muhammed in Medina, a translation of Al-Waqidi (Berlin, 1882)

Die Composition des Hexateuchs und der historischen Bücher des Alten Testaments

(1876/77, 3rd ed. 1899)

Israelitische und jüdische Geschichte (1894, 4th ed. 1901)

Reste arabischen Heidentums (1897)

Das arabische Reich und sein Sturz, in its time the standard modern account of Umayyad history

(1902), English translation The Arab Kingdom and its Fall (1927)[5]

Skizzen und Vorarbeiten (1884–1899)

Medina vor dem Islam (1889)

New and revised editions of Friedrich Bleek's Einleitung in das Alte Testament (4–6, 1878–

1893).

Die kleinen Propheten, a critical brochure (1902)

“The Book of Psalms” in Sacred Books of the Old Testament (Leipzig, 1895; Eng. trans., 1898)

The JEPD Theory.

The basic assumption of Wellhausen was based on the the knowledge existed at him time that at

the time of Moses, there existed no writing system anywhere in the world. Hence all traditions

and teachings were transmitten orally, as is still done in many cultures in the world. Hence

Moses received the revelation orally. If there was anything written, it was only the Ten

Commandments. All others were given as oral tradition, transmitted by special telling methods.

Each clan or group transmitted them in their own ways and language symbols.

When writing came into existence, each wrote their version of the story and eventually the

priests and redactors and scholars in a series of process finalized the book as we have now.

Wellhausen's attempt was to isolate the sources and see how the present form of the bible came

into existence.

A long tradition holds that the five books of the Pentateuch or Torah (Genesis, Exodus, Leviticus,

Numbers, and Deuteronomy) were written by Moses.For thousands of years people believed that

the five books of the Pentateuch were written by Moses. The Talmud even explicitly says so. But

according to Documentarians even a cursory read of the Pentateuch, the first five books of the

Hebrew Bible, shows that the Torah could not have been written by a single person – because of

the following four criterias. .

(1)The language and the style used differs widely.

(2) Varying ideology, and theological emphasis.

(3) Contradictions in the narratives.

(4) The text is strangely repetitive in part, for no obvious reason, indicating that two versions of a

single story were included.
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Scholars studying the bible in Germany during the 18th and 19th centuries concluded that it was

a composite work by editors tying together earlier texts written by very different authors

However nowhere in the books themselves an author for any complete book is ever claimed,

Even a casual reader will notice problems with this idea when reading the text.

The most glaring one is the fact that Moses would have needed to write about his own death

before it happened. Scholars in the last century have felt that the best way to explain the various

inconsistencies and duplications in the books of the Pentateuch is to assume that the books in its

fullness are a redaction—that is sombody took the several different original sources and

combined them together as one. This is called the documentary hypothesis. Using the techniques

of source criticism and redaction criticism, some modern scholars propose that four sources (or

traditions) contributed to the five books of the Pentateuch.

These sources are named as following:

 the Yahwist (abbreviated J from the German word for Yahwist)

 the Elohist (abbreviated E)

 the Deuteronomist (abbreviated D) and

 the Priestly (abbreviated P)

The version of the documentary hypothesis, frequently identified with the German scholar Julius

Wellhausen, was accepted as an explanation for the few difficulties in the bible for most of the

20th century, but the consensus has now collapsed since evidence for the sources were not found

for over 400 years till today.
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Here is the pictorial diagram of the DH as it developed according to Wellhausen

from http://donsnotes.com/religion/bible-pent-authors.html

The JEPD Theory of the Torah

Here is the gist of the JEPD theory and its ultimate statement:

J (Yahwist)

document (ca. 850 B.C.E.)

E (Elohist) document (ca. 750 B.C.E.)

were, according to this hypothesis,

combined by a redactor (RJE) around 650 B.C.E. formed JE;

the Deuteronomic Code (621 B.C.E., called D)

was added by a redactor (RD) around 550 B.C.E.formed JED;

the Priestly Code (ca. 450 B.C.E. called P)

added by a redactor (RP) around 400 B.C.E.formed JEDP
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CORRESPONDING EVENTS IN ISRAELITE HISTORY

Monarchic Era, 1000-587 BCE

1030-1010 BCE - King Saul

1010-970 BCE - King David, ruling with Jerusalem as his capital

9?0-931 BCE - King Solomon; building of the Jerusalem Temple

931 BCE - Death of Solomon, Northern Kingdom (Israel) Secedes from Southern Kingdom

(Judah) ending the period of the United Monarchy

722/721 BCE - Northem Kingdom (Israel) conquered by Assyrians and dispersed

620 BCE - King Josiah (of Judah) and "Deuteronomic Reforms"

Babylonian Exile, 586-537 BCE

Second Temple Period, 539 BCE-70 CE

|++++>"
http://unamsanctamcatholicam.com/history/historical-apologetics/79-history/472-deconstructing-

documentary-hypothesis.html

The basic idea is that the oldest parts of the Old Testament (J) were compiled in an alleged era of

primitive Hebrew polytheism, when writting was not common and no written scriptures were

available, which was later combined with other similar oral resources of (E).

Later, under the influence of the Israelite prophets and their strict monotheistic preaching, the

sacred books were edited to remove embarrassing anomalies and redact them in the spirit of the

theology of the late kingdom period, the alleged D documents.

Finally, after the Exile, and under the influence of the priestly revival under Ezra, the specifically

liturgical elements of the Old Testament (such as the Book of Leviticus) were added in the so-

called P accretions.

The resulting incoherent, self-contradictory hodge-podge is what Christians and Jews

venerate as the Old Testament.

The basic assumptions of the Documentary Hypothese are:

 Naturalistic view of Israelite history,

 Priority of textual analysis over archaeological or historical evidence.

 Monotheism was a late development in Israelite history

 Religious beliefs of Israel borrowed from pagan neighbors

 Patriarchal stories are legendary

 Israelite history basically fraudulent

" <====|

This is the JEPD Theory, or Documentary Hypothesis, as taught in many university Bible

courses even today. I learnt it as part of my regular Bachelor of Divinity course. It was

developed as we have seen under the influence of the "Age of Reason" which in the 19th century

codified by Julius Wellhausen and other Scholars who believed that few could write in Moses'

time and even Moses could not read or write. Even if he could, how could he have written such

vast material as one person? Thus it is legitimate to assume that the Bible's first five books (as

well as Joshua) were oral traditions which were written down many centuries later, at least a

millenium after Moses.
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Again they were written down not by one person but by many - at least four or five different

authors. Certainly oral traditions were written down eventually. They were then written and

rewritten to the present form over another several centuries. But the written down books were

the foundations of faith then and is now.

Oral transmission uses extra techniques that help in memorisation process. These include

exageration, repetition, repetition with interesting changes, songs, poetry and other linguistic

techniques. Transmission of oral traditions will necessarily involve distortion to some extent.

In general, the JEPD theory was used to teach that the Bible misrepresents itself and the Torah as

we have today does not faithfully represents the revelation of YHVH to Moses, if it ever

occurred, since it was edited into the present form by only about 200 B.C. after a lapse of more

than 1000 years.

It may be noticed that the scrolls don’t last long and are liable to deterioration. True that scribal

copies of the scrolls crumble off in time and we don’t have the original scrolls.

In the following portions we will try to present the five or six hypothetical traditions and their

mistaken final transmissions as written down and available to us today as interpreted by the

Documentary Hypothesis as taught in the seminaries.

|+++>
http://www.biblearchaeology.org/post/2010/09/24/The-Documentary-Hypothesis.aspx

presents the following explanation regarding foundational principles of Documentary Hypothesis:

" R.N. Whybray (and before him other scholars as well) has pointed out that the Documentary

Hypothesis is founded on four presuppositions (1987:43–55):

1. An evolutionary, unilinear approach to Israelite history avoiding any direct revelation from

God and assumed the dialectics of Hegel.

2. The possibility of dividing the Pentateuchal texts on the basis of stylistic criteria.
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3. A simple conflation of documents by redactors. “cut-and-paste”

4. Easy determination of the purposes and methods behind the documents and redactions.

The central arguments for the hypothesis are as follows:

1. Two different names of God:

Some texts in Genesis refer to God as Yahweh, whereas others call him Elohim.

2. Genesis contains some duplicate stories and repetitions.

3. Contradictions within Genesis indicate the existence of the separate documents.

4. The language and style of the documents vary.

5. Each document, when extracted from the present text of Genesis, shows itself to have been a

continuous, meaningful piece of literature indicate additions

6. Even on a superficial reading, some texts obviously involve more than one source.

7. The confused history of the Israelite priesthood found in the Pentateuch is best explained by

the Documentary Hypothesis.

In some texts (e.g. Deuteronomy), all Levites are priests. In other texts, (the P portions of Exodus

and Leviticus), only the Aaronites are priests and the rest of the Levites are mere workers in the

temple.

A perusal of the literature gives the five supporting pillars of the theory as:

1. Use of different names for the Deity.

2. Variations in style and language.

3. Supposed “contradictions” and divergences of view.

4. Duplication and repetition.

5. Signs of composite structures in the sections.
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CHAPTER FIVE

JEPD

__________________________________________________________________

J SOURCE

when translated into greek and adding some vowels YHVH became Jehovah from which we get

the J

The J Source (ca. 950-920 BCE)

Here are some of the special characteristics of the Yahwist source:

1. Vivid concrete style

2. Anthrnpomorphlc view of Deity that is, he is given human characteristics and feelings.

(H e wa lk s in th e ga r de n an d ta lk s wi t h Ad a m ev e n fo r m s ma n ou t of mu d . )

God walks and talks)

3. Mount Sinai as place of Mosaic Covenant

4. Seems to favor southern kingdom

5. Southem geographical references

6. Uses "Yhweh" as name for God

7. Thought to be composed in Judah and contained propaganda for the southem kingdom, esp.

David's line.Thus. the dale in the United Monarchy

8. The natives of Palestine are called Canaanites.

9. Moses father-in-law is Reuel

10. Abrahamlc promise of land, descendants and blessing

PASSAGES ATTRIBUTED TO J

Old Testament Life and Literature By Gerald A. Larue

Beginnings

Gen. 2:4b-3:24 Creation myth.
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THE SERPENT SE-TA. The serpent is portrayed with a pair of human legs in the fifteenth

century B.C. Egyptian Papyrus of Ani, the so-called "Book of the Dead

Gen. 4:1-16 Why the blacksmith bears a trade-mark.

(one meaning of the name Cain is "smith". They can move around without being attacked from

village to village)

Gen. 4:17a The birth of Enoch

(the account of Cain as a city dweller in 4:17b contradicts 4:1—16 and hence

represents a different tradition).

Gen. 5:29 Noah is blessed for the gift of wine (cf. Gen. 9:18-27).

The beginnings of nomadism.

Gen. 6:1-4 The sons of God and the daughters of men

Gods marrying human women is a common theme in ancient cultures

The Noah Cycle

The source of the flood story ccomes from Mesopotamia which is found in the eleventh tablet of the Gilgamesh Epic,

which in turn rests upon an older Sumerian flood legend

The Epic of Gilgamesh

Neo-babylonian, Akkadian Cuneiform

Noah or Ham: Ut-napištim

Gilgamesh is a real historical king of Uruk who seeks out his ancestor, Ut-napištim who was on the ark to learn the

secret of eternal life.

Gen. 6: 5-8 God's decision to destroy men by flood.

Gen. 7:1-5, 7-10, 12, 16b, 22-23; 8:2b-3a, 6-12,13b Noah and the flood.

Gen. 8:20-22 Noah's offering.

Gen. 9:18-27 Noah's vineyard and drunkenness.

Gen. 10:8-19, 21, 24-30 The descendants of Noah.
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The Diffusion of Tongues and dispersion

Gen. 11:1-9 The tower of Babel.

The tower of Babel is the temple of god called Ziggurat, shaped like a tower, built with sun baked bricks. Bab-el

means "gate of god".

The ziggurat were the houses of the gods. Rituals and ceremonies were held outside the building. The top house is

the holy of holies.

The Abram (Abraham)-Isaac Cycle

Gen. 11:28-30 Remnants of the Abram (Abraham) genealogy.

Gen. 12:1-4a The summons to leave home.

Gen. 12:6-9 Abram in Canaan.

Gen. 12:10-20 Abram and Sarai in Egypt.

Gen. 13:1-5, 6a, 7-11a,12b-18 Abram and Lot.

Gen. 16:1-2, 4-8, 11-14 Abram's son Ishmael.

Gen. 18:1-16, 20-19:28 The destruction of Sodom and Gomorrah.

Gen. 19:30-38 The ancestry of Moab and Ammon.

Gen. 21:1-2a, 7 The birth of Isaac.

Gen. 21:33 Abraham at Beer-sheba.

Gen.22:15-18, 20-24 Renewal of promise to Abraham

(15-18 appears to be a post-D redaction;20-24 come from an unknown source).

Gen. 24:1-67 Isaac takes Rebekah as wife.

Gen. 25:1-6, 11b Abraham's other children (because this account comes as an intrusion in the J

account it is often treated as a late addition.

Gen. 26:1-3a, 6-33 Isaac and Rebekah in Gerar

(note the repetition of the Abraham legends. Cf. Gen.26:1-5 and Gen. 12:1-4; Gen.26:6-11 and

Gen. 12:10-20).

The Jacob Cycle

Gen. 25:21-26a The birth of Esau and Jacob.

Gen. 25:27-34 Esau sells his birthright.

Gen. 27:1-45 By deception Jacob obtains Esau‘s blessing

(two accounts are blended; the earliest is: 27:1-10, 17, 18a, 20, 24-27a, 29b-32, 35-39a, 40a, 41-

45)

Gen . 28:10-22 Jacob at Bethel Bethel means (Beth- el) "the house of God"

(The full account is probably an expansion of the J material).

Gen. 29:1-30 Jacob marries.

Gen. 29:31-35 The birth of Reuben, Simeon, Levi, and Judah.
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Gen 30:1-33 Jacob and Laban

(conflation of J and E materials.Probably J = 30:9-16, 22, 24b, 25, 27, 29-43).

Gen. 31:1, 3, 21a, 44, 46 48 and parts of 51-53a Flight of Jacob, Covenant with Laban

Gen. 32:3-12, 22 Jacob prepares to meet Esau.

Gen. 33:1-17 Jacob meets Esau.

Gen‘ 34:3, 5, 7, 11-13, 18,19, 25-26, 30,31 The defeat of Shechem.

Gen. 35:21-22a. Reuben and Bilhah.

Gen. 38:1-30 Tamar and Judah.

The Joseph Cycle (overlaps Jacob Cycle)

Gen. 30:22-24 The birth of Joseph (a conflation of J and E).

Gen. 37:3-36 Joseph and his brothers.

"Tradition of the Seven Lean Years in Egypt" found in the Egyptian sources." The inscription

detailing it is carved on a rock on the island of Siheil near the First Cataract. It was published by

H. K. Brugsch, Die biblischen sieben Jahre der Hungersnoth (Leipzig, 1891), and by J. Vandier,

La famine dans l'Egypte ancienne (Cairo, 1936), 132-39.

(The original "J" material has been expanded.

Probably J =Verses 3-4, 12-18, 21, 23, 25-27, 28b, 31-35).

Gen. 39:1-23 Joseph and Potiphar’s wife.

Gen 42; Joseph and his brothers. (An expanded J story. J =42:2,5-7, 26-28, 38.)

Gen. 43 Joseph and the second visit of his brothers.

Gen. 44-45:4 Joseph reveals his true identity.

Gen. 45:9-14, 19, 21-24,28; 46:28-34 Jacob comes to Egypt

Gen. 47:1-26 Jacob settles in Egypt.

Gen‘ 47:29-31; 48:2b 49-10a, 13-14, 17-19 Jacob's blessing.

Gen. 49:1-27 Poetic form of blessing ( from an early non-J source).

Gen. 50:1-11,14 The death and burial of Jacob.

Exod. 1:6 The death of Joseph.

The Moses Cycle

Exod. 1:8-12 The persecution of the Hebrews.

Exod. 2:11-23a Moses’ flight to Midian.

Exod. 3:2-4a, 5, 7-8a, 16,18; 4:1-16, 19-20a, 22-23 Moses was asked to save Hebrews

Exod. 4:24-26 Yahweh tries to kill Moses.

Exod. 4:29-31 Moses convinces the Hebrews.

Exod 5:3, 5-23; 6:1 Moses and Pharoah (references to Aaron are redactional).

Exod. 7:14-15a, 16-17a, 18, 21a, 23-25 Nile turned red.

Exod. 8:1-4, 8-15a The swarm of frogs.

Exod. 8:20-32 The swarm of flies.

Exod. 9:1-7 The death of the cattle.

Exod. 9:13, 17-18, 23b-24, The hailstorm

(9:14-16, 19-21, 29b-32 are redactions 25b-29a, 33-34 possibly added by the compiler of J E).

Exod. 10:1, 3-11, 13b,14b-19 the locusts (10:2 is redaction)

Exod. 10:24-26, 28-29 Pharoah accedes to Moses‘ demands.

Exod. 11:4-8; 12:29-30 Death of Egyptian firstborn.

Exod. 12:21-27 Passover rite (late redaction).

Exod. 13:3-16 Firstfruits ritual (late redaction).

Exod. 13:21-22 YHVH leads his people.

Exod. 14:5-7, 10-14 Pharoah's pursuit.
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Exod. 14:19b-20, 24-25,27b, 30-31 YHVH saves his people

Exod. 15:22-25, 27 Wilderness wanderings.

Exod. 16:4-5 YHVH gives his people daily bread.

Exod. 17:1b-2, 7 The people thirst.

Exod. 19:2 At Sinai (2b may be E).

Exod. 19:3b-9 Covenant terms (a late redaction, probably Exilie).

Exod. 19:18, 20a, 21 Yahweh on Sinai.

Exod. 24:1-2, 9-11 The Covenant meal (a late redaction extending the idea of Exod. 18:12-E).

Exod. 32:9-14 Moses intercedes for the people.

Exod- 32:25-34 Punishment (verses 30-34 are the work of RJE).

Exod. 33:12-23 The glory of YHVH. The tablets of law, including the "ritual decalogue"

(possibly a D source reworked by RP)Moses with Hobab (here Hobab is Moses’ brother-in-law.

Cf. Judg. 4:11).

Num. 10:35-6 The Song of the Ark (an old poem used by J).

Num. 11:4-15, 18-23, 31-35 Quails for food.

Num. 12:16; 13:17b-20,22-24, 26b, 28, 30-32 Spies sent

Num. 14:1, 3-4, 11-12,31,32, 39,45 Failed attack

Num. 16:1a, 12-15, 25-26, Revolt of Dathan and Abiram (J reworked in the spirit 27b-34 of D).

Num. 20:1b Death of Miriam.

Num. 20:2a, 3 Lack of water.

Exod. 34:1-28 Decalogue

There is strong similarity between Hebrew law and the Hammurabi code dated back to about 1754 BC.

Num. 10:29-32 Moses and Hobab

The J material in Numbers is so interwoven with the material that was added to expand the

account that it is impossible to separate J with any certainty. The material attributed to J must be

accepted as conjectural

Num. 21:1-3The struggle at Hormah.

Num. 21:14-18, 27-30 Early poems probably preserved in J.

Num. 22:2-3a, 5-7, 17-18,22-35a Balaam and his ass.

Num. 24:3-9, 15-19 Balaams's oracles.

Num. 25:1-5 Israel yoked to Ba’al of Pe'or.

Num. 32:34-39, 41-42 J ‘s summary of holdings of Ga, Reuben and Manasseh.

The major characteristics according to JEPD hypotheses of the Jehova (J) sources are:

Vivid concrete style: note examples from Gen 2-3

Anthropomorphic view of Deity (God walks and talks) Yahweh is a potter, a gardener, a

"man" -- the literary technique of anthropomorphism. Yahweh walks with Adam and Eve, seals

the door of the ark, has a meal with Abraham, bargains with Abraham over Sodom and

Gomorrah, and actually changes his mind about destroying Israel because of the golden calves.

Uses Mount Sinai as place of Mosaic Covenant

Seems to favor southern kingdom
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Uses "Yahweh" (Jehoavah from which they got the J) as name for God

Due to these characteristics, it was supposed to have been composed in Judah and contained

propaganda for the southern kingdom, especially in David's line. Thus, they date in the United

Monarchy when all Israel's 12 tribes formed one unit. Thus Yahwist source supposedly

originated in the southern kingdom of Judah, perhaps as early as the reigns of King Solomon or

even King David. It is the earliest source, dating back to the tenth century BC. Its theology is

focused on God’s promises for salvation and the importance of cultic worship.

Basic assumption of all Documentary Hypothesis proponents is reflected in the following

statement of defining J documents:

"J should not be treated as history, in the modern sense, but rather as a religious saga recounting

myths, legends and folktales. How much of J was in written form, gathered and combined prior

to this time, cannot be determined. Some legends were probably preserved in oral form as tribal

recitations. Certain stories appear to be Hebraized Canaanite shrine legends, for they refer to

Canaanite cult objects and some designations suggest shrine deities. Some stories, such as the

flood story, can be traced back to Babylonian and Sumerian accounts and were perhaps drawn

from Canaanite versions of these stories. A few passages, such as Gen. 4:23-the song of

Lamech-come from specific tribal groups. This is to say that the J writer did not originate the

material but compiled, edited and reworked sources into a great

schematic framework."

ht1ps:// infidels.org/library/modern/ gerald_larue/otll/chap l 3.html.

The J theme tries to join three major themes:

1. Legends and myths pertaining to human beginnings,- the creation of Adam etc.

2. Patriarchal narratives on the God of the patriarch called YHVH, the creator of the heavens and

earth and all that is within them, was indeed the same God who led

the fathers of the Hebrew nation Abraham, Isaac and Jacob.

3. It is the same YHVH who brought them out of Egypt and gave them the land of Canaan and

established the Kingdom of David. The Mosaic tradition leading up to the invasion of Palestine.

http://barrybandstra.com/tables/pt1/pt1_tb2.htm

The Yahwist narrative begins at Genesis 2:4 and continues through the book of Numbers.

Some scholars even argue that the Yahwist source continues into the books of Joshua and Judges,

incorporating accounts of the conquest and settlement.

The Yahwist has his own characteristic vocabulary. Some examples:

 "to bless" is the characteristic way Yahweh deals kindly with others

 "to know" is a euphemism for sexual intercourse

 "to find favor" for pleasing someone

 Yahwist use the word Canaanites for the inhabitants of Palestine, whereas the Elohist

uses Amorites

 Yahwist use the name Reuel or Hobab for Moses's father-in-law, whereas the Elohist

uses Jethro

 Yahwist use the name Sinai for the residence of Yahweh, whereas the Elohist calls it

Horeb

 Yahwist use the name Israel rather than the name Jacob for the third patriarch
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The Yahwist is also very fond of word play, often using it to make a theological point, or

provide a suggestion of the origin of someone or something -- called an etiology:

 Eve, the mother of all living, from hawwah, "life" (Genesis 3:20)

 Babel, the place where language was confused, from balal, "to confuse" (Genesis 11:9)

 Edom, an alternate name for Esau, from edom, "red," the color of Esau's complexion, the

color of the stew he ate in lieu of his birthright, and the color of the mountains of the

territory called Edom

 Israel, "one who strives with God," the name for Jacob after he wrestled with God at the

Jabbok (Genesis 32:27)

The Yahwist is very direct and upfront in his dealing with sin:

 the lie of Abraham when he tells Pharaoh that Sarah is his sister (Genesis 12:10-20)

 the underhanded deceit of Jacob in tricking Esau and Laban (Genesis 27; 30-31)

 the dastardly trick of Simeon and Levi in killing the Shechemites (Genesis 34)

The statements are crisp and sharp

 the prohibition of eating from the tree, "lest you die" (Genesis 2:16-17)

 the curses on the serpent, woman and man (Genesis 3:14-19)

 to Cain, "if you do well you will be acceptable" (Genesis 4:6-7,11ff.)

 before the flood, "I am sorry that I have made them" (Genesis 6:3, 5-8)

 after the flood, "I will never again curse the ground" (Genesis 8:21-22)

 Tower of Babel, "this is only the beginning of what they will do (11:6-7)

 to Abraham after Lot separated (Genesis 13:14-17)

 about Sodom and Gomorrah (Genesis 18:17-19)

E SOURCE

The E Source (ca. 870-840 BCE)

The main characteristics are:

The E Source (ca. B70-840 BCE)

1. More abstract style

2. View ot'God less anthropomorphic ; appearing in dreams. divine messengers (“angels”) and

prophets

3. Horeb is the mountain where covenant takes place

4. Begins story with Abraham after the creation in Gen 1

5.Uses "Elohim" as word for God in plural
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6. Tends to favor the northern tribes, and Ephraim, so it supposed that it was written in the North

at the time when the north broke away from the South. Thus date of around 870-840 B.C.E.

7. “Fragmentary" texts ; is often thought of as combined with J, called "JE".

The Elohist (or simply E) comes from Elohim, the term used in the Hebrew for God in plural.

aleph-lamed-he-yud-mem.

ELHYM

The title El is used in Canaanite languages for their gods. It is characterized by, among other

things, an abstract view of God, using Horeb instead of Sinai for the mountain where Moses

received the laws of Israel and the use of the phrase "fear of God".

It habitually locates ancestral stories in the north, especially Ephraim, and the documentary

hypothesis holds that it must have been composed in that region,

Since the Elohist source developed in the northern kingdom (Israel), it is thought to have

developed a little later than the J source, in the ninth century BC. Its theology focuses less on

Temple worship (that happened in the southern kingdom) and more on morality and Israel’s

proper response to God: faith and fear of the Lord.

Some think that the Elohist tradition reworked the Yahwist writing, altering the perspective from

J’s pro-monarchy perspective to a more pro-covenant perspective. Some of the characteristics of

the Elohist source are these:

It emphasizes prophecy.

God is referred to as Elohim (“Lord God” in English translation).

The holy mountain is Horeb.

The natives of Palestine are called Amorites.

God speaks in dreams.

Some examples are the sacrifice of Isaac (see Genesis, chapter 22) and

the Ten Commandments (see Exodus 20:1–17).

Some recent reconstructions leave out the Elohist altogether, proposing a Deuteronomist-

Jahwist-Priestly sequence for the Torah written from the reign of Josiah into post-exilic times

The Elohist's story begins, apparently, after Abram has begun migration, with the wife vs. sister

story that is also present in the Jahwist tale. After that, the first major story about Abram is that

of the sacrifice of Isaac. In the Elohist work, Isaac never appears again after the conclusion, and

the story strongly implies that Isaac was truly sacrificed.

The Jahwist, on the other hand, does not mention this tale of Isaac's sacrifice at all, although he

does mention Isaac extensively.

When the presumed redactor came to edit together their writings, Isaac's continued presence

would thus need to be explained. The text attributed to the redactor presents an escape clause, the

Lord's allowing Abram to sacrifice a ram in place of his son, allowing Isaac to live. But

nevertheless, an early tradition recorded in a midrash still preserves a version of the tale in which

Isaac was killed. Understandably, given the Elohist's narrative so far, the next tale the Elohist

offers brings the chance for Abram to have other children. We are then to assume that Israel the
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children of Jacob has no connection with Isaac. He was sacrificed by Abraham in accordance

with the traditions of the religion of the period.

Favor of Northern Tribes?

Further into the text, the Elohist exhibits a noticeably positive attitude to the main northern

tribes—those of Joseph. Unlike the Jahwist, the Elohist contains stories of the political position

of the Joseph tribes: the birth of Benjamin, and the pre-eminence of Ephraim. Also, whereas the

Jahwist portrays Joseph as the victim of an attempted rape in the tale of Potiphar's wife, which

would have been mildly humiliating to the Joseph tribes, the Elohist instead portrays Joseph as

an interpreter of dreams—as one who can understand God. This pre-occupation with northern

concerns extends to the Elohist explaining the northern cultic object known as the Nehushtan.

Departure from Egypt

With regard to leaving Egypt, the Elohist presents a more elaborate tale than the Jahwist. (Wiki)

 Firstly, the Elohist version expands on the supposed cruelty of the Egyptians by presenting

them as asking for difficult work such as bricks without straw.

 And secondly, whereas the Jahwist version of the Plagues of Egypt involves Moses only

acting as an intercessor to ask God to stop each plague that God has wrought, the Elohist

instead presents Moses as threatening the Pharaoh, and then bringing the plague down on the

Egyptians himself. To the Elohist, the threat of the passover is enough to cause the

Egyptians to chase the Israelites out, whereas the Jahwist presents the Egyptians as

reluctantly giving in, and then changing their mind, and chasing after them to bring them

back.

 Notably, where the Jahwist simply presents its version of the Ten Commandments as the law

given by God at Sinai, the Elohist instead presents the more extensive Covenant Code. The

Elohist then goes on to deal with how such an extensive code can be used in practice, by

using a relative of Moses, Jethro, as a mouthpiece to explain the reason for the appointment

of judges. To enforce the code further, the Elohist describes the process of the law code

being read out to the people.

Date

E is theorized to have been composed by collecting together the various stories and traditions

concerning biblical Israel and its associated tribes (Dan, Napthali, Gad, Asher, Issachar, Zebulun,

Ephraim, Manasseh, Benjamin), and the Levites, and weaving them into a single text. In

particular it records the importance of Ephraim, which was the tribe from which Jeroboam, the

King of Israel, happened to derive.

Some independent source texts thought to have been embedded within the text include the

Covenant Code, a legal text used in the Chapters 21 through 23 of the Book of Exodus.

As it is highly critical of the view of Samaritan claim to pre-eminence in Israel, it has been

argued that it reflects the views of northern refugees who came to Judah after the fall of the

Northern Kingdom in 722 BC.
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BROADLY speaking, E can be said to include the literature which remains in the Pentateuch

after P and D (easily identified) and J sources are removed, although in numerous passages it is

difficult to distinguish between J and E.

Distinctiveness of grammar, style and vocabulary, not always apparent in English translations,

provide the basis for the identification of E material. Some of the more obvious features include

 labeling the sacred mountain Horeb rather than Sinai as in J,

 the identification of pre-Hebrew inhabitants of Palestine as Amorites, not Canaanites as in J,

and

 naming Moses' father-in-law Jethro rather than Reuel.

 As we noted, E does not use the name "Yahweh" for the deity until it is revealed on Mount

Horeb (Exod. 3:15).

Because of E's fragmentary nature, it is impossible to make more than the most general

comments about the writer's moral and theological concerns.

 At times E appears to exhibit greater concern than J with the moral implications of traditions,

so that when Abraham pretends that Sarah is his sister, E points out that she was, in reality, a

half-sister (Gen. 20).

 E makes it clear that Sarah did not cohabit with Abimelech. On the other hand, E seems

untroubled by Aaron's lie.

 When challenged by Moses in the golden calf episode, Aaron implied that the molten metal

just happened to flow into the calf pattern, whereas the E editor has stipulated that Aaron

fashioned the statue; cf. Exod. 32:4 and 24.

 Some cruder anthropomorphisms of J are avoided in E and God's will is revealed through

dreams (Gen. 15:1; 20:3; 28:12) or messengers (Gen. 21:17; 22:11), but E does not hesitate

to state that God wrote laws with his own finger (Exod. 31:18b).

E's interest in ritual has led to the suggestion that perhaps the writer was a priest,

for he mentions the prohibition against eating the ischial sinew (Gen. 32:32),

and refers to oil libations poured out on,

masseboth (standing pillars) (Gen. 28:18; 35:14) and

to tithing (Gen. 28:22).

At the same time a reforming interest is also apparent.

For example, the story of Abraham's near-sacrifice of his son may be a sermonic parable directed

against child sacrifice (Gen. 22).

The condemnation of the golden calf, a cult symbol in the royal shrines at Bethel and Dan,

constitutes a very bold protest (Exod. 32).

It is generally agreed, despite slender evidence, that E is a product of the northern kingdom.

There is more information about Jacob and Joseph,

more emphasis on northern shrines of Bethel and Shechem, and l

ess data pertaining to Abraham and Hebron than in J.

The use of the Israelite designation of Horeb as the sacred mountain, which appears also in the

Elijah cycle (I Kings 19:8), also points to a northern provenance for E.

E is often given a date in the eighth century B.C., usually during the reign of Jeroboam II (c.

786-746), a prosperous time reflected in the lack of mention of struggle and difficulty in E, or in

the ninth century
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in the time of Jehu (842-815) when pro-Yahwist parties were in control.

On the other hand, there is no reason why the writing could not have been produced in the tenth

century during the reign of Jeroboam I, immediately following the separation of the two

kingdoms. If writings like J and E were a product of the national cult and were used in ritual, it

would seem natural that when the royal shrines were erected at Bethel and Dan, E was compiled

from the same or similar sources as J.

The literature, as we are able to extract it from the Torah, is probably best understood as a

product of the developing cult or as the result of a process of progressive interpretation by which

the relationship of the northern kingdom to Yahweh continued to be expressed and expanded.

It has been argued that E lacks J's dramatic simplicity of style and this may be so, but one cannot

avoid noting the tense, moving portrayal of the Abraham-Isaac episode of Gen. 22, and the

excellent characterizations in the Joseph cycle that reflect the work of a master raconteur. E's

objective is that of J: the proclamation of Yahweh's purposes for his people, promised in the past,

expressed through salvation history, being realized in the present and giving promise for the

future.

How E came to be combined with J can only be conjectured. When Israel collapsed before

Assyria in the eighth century, it is possible that priests from Bethel fled across the border,

seeking sanctuary in Jerusalem and bringing with them sacred traditions of their shrine and

nation. Why the writings were merged cannot be known. It can only be

said that in the editing preference appears to have been given to J materials. No E creation story

has survived, although it is possible that the use of the term "Elohim," together with "Yahweh,"

in Gen. 2:4b-3:24 signifies a fusion of J and E primeval myths.

- PASSAGES BELONGING TO E -

Ancestral Story

The Abraham Cycle

Gen. 15:1-3, 5f., 11, 12a, 13-14, 16 Often ascribed to E, but note the name "Yahweh" which was

not yet revealed. The material appears to be late, reflecting D influence.

Gen. 20:1-17 Abraham and Sarah in Gerar.

Gen. 21:8-21 The Hagar story.

Gen. 21:22-32, 34 Abraham and Abimelech at Beer-sheba.

Gen. 22:1-13, 19 Abraham and child sacrifice. It is clear that child sacrifice was practiced in

Judah (II Kings 16:3; 21:6; 23:10; Jer. 19:5) and in Moab (II Kings 3:27) and elsewhere (II

Kings 17:31).It is the firstfruit ritual.

The Jacob Cycle

Gen. 28:11-12, 17-18, 19b-21a, 22 Jacob's dream.

Gen. 30:1-8 Jacob and Laban (a

conflation of J and E).

Gen. 30:26, 28; 31:2, 4-17, 19-20, 21b-43, 45, 46b, 49-50, 53b-55

Jacob leaves Laban.

Gen. 32:1-2 Jacob at Mahanaim.

Gen. 32:13-21 Jacob and Esau.
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Gen. 32:23-32 Jacob wrestles with God and Jacob

becomes Israel.

Gen. 33:18-20 Jacob at Shechem.

Gen. 35:1-8 Jacob at Bethel.

Gen. 35:16-20 Birth of Benjamin and death of

Rachel.

The Joseph Cycle

Gen. 30:22-24 The birth of Joseph (a conflation of J

and E).

Gen. 37:5, 9-11, 19-20, 22, 24, 28a, 29-30, 36 Joseph is sold into slavery.

Gen. 40:1-23 Joseph interprets dreams.

Gen. 41:1-45, 47-57 Joseph and Pharoah.

Gen. 42 Joseph and his brothers.

(A conflation of J and E. E material may include 42:1, 3-4, 8-25, 29-37.)

Gen. 45:5-8, 15-18, 20, 25-27; 46:1-5 Jacob comes to Joseph.

Gen. 48:1-2a, 7-9a, 10b-12, 15-16, 20-22 Jacob's blessing.

Gen. 50:15-26 Deaths of

Jacob and Joseph.

The Moses Cycle

Exod. 1:15-2:10 Moses' infancy stories.

Exod. 3:1, 4b, 6, 9-15, 19-22 Moses encounters Yahweh.

Exod. 4:17-18 Moses leaves Jethro.

Exod. 4:20b-21 A warning about Pharaoh.

Exod. 4:27-28 Moses and Aaron

Exod. 5:1-2, 4 Moses and Aaron before Pharaoh.

Exod. 7:15b, 17b, 20b; 9:22-23a, 25a, 35a; 10:12; 13a, 14a, 20-23, 27;11:1-3

E materials pertaining to the plagues.

Exod. 12:31-42a; 13:17-19; 14:15-19a, 21-23, 26-27a, 28-29 The Exodus.

Exod. 15:20 f. Miriam's song (vss. 1-18 are a separate

expansion).

Exod. 16-18 Basically a conflation of J and E,

so combined that any separation is conjectural.

(Possible E material = 17:3-6, 8-16, 18:1-27.)

Exod. 19 May contain J-E material at 19:1-3a, 18.

The remainder has been overwritten by a redactor.

Exod. 20:1-23:19 Whether or not E contains legal material has been debated.

Many scholars place these two law codes in E.

Exod. 20:1-20 The ethical decalogue.

Exod. 20:22-23:19 The Covenant Code (based on an old Canaanite civil code).

23:20-33 is by R^je or R^d .

Exod. 24:12-14, 18b; 31:18b Moses receives stone tablets of law from God.

Exod. 32:1-8, 15-24, 35 The Golden Calf.

Exod. 33:4-6 Discarding of ornaments.

Exod. 33:7-11 The Tent of Meeting.

Num. 11:1-3 Complaints at Taberah.

Num. 11:16-17 The seventy elders.

Num. 11:24-30 Eldad and Medad.
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Num. 12:1-15 Rebellion of Aaron and Miriam.

Num. 13-14 Sending out spies.

The E material is closely interwoven withNJ and P

and the following list of E passages is conjectural:

13:17b-20, 22-24, 26b, 28, 30-32; 14:1, 3-4, 11-25, 31-32, 39-45.

Num. 16:1b, 2a, 12-15, 25-26, 27b-34 Dathan and Abiram rebel (E mixed with J and re-

edited).

Num. 20:1b Death of Miriam.

Num. 20:4-13 Water problems.

Num. 20:14-21 Problems with Edomites (contains both J and E).

Num. 21:4-9 The brazen serpent (late addition to J?).

Num. 21:21-25 The battle with Sihon of the Amorites.

Num. 21:33-35 The battle with Og of Bashan.

Num. 22:3b-4, 8-16, 19-21, 35b-41; 23:1-30; 24:1-2, 10-14, 20-25

Oracles of Balaam (interwoven with

J).

Num. 25:1-5 Worship at Ba'al Peor (some J?).

Num. 32:1-5, 16-17, 20-27, 34-41 Reuben and Gad settle in Transjordan.

Elohist Texts
https://darithkim77.wordpress.com/

The Elohist source is more fragmentary and difficult to ascertain to the extent that some scholars

even dispute any existence of priot source.mWestermann (1976) claims that the Elohist material

does not come from a common source but is a pot pourri from a variety of different sources.

The Elohist is fond of using repetitions when God is calling someone, for example, “Abraham,

Abraham” (Genesis 22) and “Moses, Moses” (Exodus 3). And the preferred response is “I’m

here”.

Elohim always starts with trials and tests to harden the faith of people.

Abraham was tried, Israel was tested. But Elohim always provided, in the end if the person

persist.

The Elohist emphasized the transcendent nature of God.

 There are no direct encounters between God and the people, as in the Yahwist account.

When God does come to people, he typically does so in dreams, visions, or by messengers,

and always from a distance. When God appears, it is in the form of a cloud or a flame. And

even when he appears personally to Moses (Exodus 33), Moses sees only God’s back.

Consistent with this fear of the presence of God, it is the Elohist who tells us that no one can

look at God and live (Exodus 33:20).

 Another distinctive feature of the Elohist is his emphasis on prophecy. Prophets hear only

the words of Elohim The premonarchic heroes of the faith, Abraham, Joseph, and Moses, are

portrayed as prophets. They show tremendous respect for God and “fear” him. When they

approach God, they do so by using the appropriate ritual,.
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P SOURCE

The P Source (ca. 550-520 BCE)

The Priestly source peculiarities include:

I. Emphasis on priestly concerns: legal and cultic aspects, the role of the Levites, the priestly

class or tribe

2. God is viewed as remote and non-anthromorphic, often called Elohim. also “El Shaddal” and

other "El" combinations ; “Glory”Emphasis on order and the majesty of God and creation

examples: first Creation story (see Genesis 1:1—2:4)

3. Precise style - legalism

4. Lists genealogies. Normally starts with “These are the generations“ Emphasis on genealogies

and tribal lists, which established the different groups in Israelite society, including the priestly

class

5. Sabbath/circumcision is the sign of the Covenant

6.. Sinal is the holy mount

7. Emphasis on the southern kingdom of Judah (because that is the location of Temple in

Jerusalem);

8 Some scholars indicate that P is a redactar, but there are signs of a separate story.

8. It started probably during Babylonian exile.



The Book of Leviticus

Some scholars assume that P is a redactor, but there are signs of a separate story.

The Priests (P) The priestly source is thought to have developed during and after the Exile

(587–538 BC), thus it dates around the sixth century BC. Some think it never existed as an

independent source but is the work of the final person or group revising and adding to the JED

sources after they had been joined.

The theology of this source is that the Jewish people’s religious identity is found in proper

worship and special laws that set them apart from other people. It represents the priestly class

rejecting the idea of social identity of the people of Israel as a nation under a divinely appointed
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king. The Kingdom has disappointed them and the people were taken captives and were

dispersed. The identity then rests on the faith and rituals and moral and ethical practices. Hence

this source focus on cult and ritual.

The P code contain the following laws :

 Law of circumcision (Genesis 17)

 Laws concerning consumption of the Passover meal (Exodus 12:43-49)

 Laws concerning the keeping of the Sabbath (Exodus 31:14b-17 and 35:1-3)

 Law concerning the consumption of dead animals, fat, blood, and the portion due to the

priest (Leviticus 7:22-38)

 Law concerning inappropriate behaviour for priests (Leviticus 10:6-15)

 List of clean and unclean animals (Leviticus 11)

 Laws of purification and atonement (Leviticus 12, Leviticus 13, and Leviticus 15)

 Laws interrupting the Holiness Code:

o The prohibition against consuming the naturally dead (Leviticus 17:15-16)

o The order to make trespass offerings after sexual involvement with an engaged

slavewoman (Leviticus 19:21-22)

o The prohibition against an anointed high priest uncovering his head or rending his

clothes (Leviticus 21:10)

o The prohibition against offerings by Aaronid priests who are blemished (Leviticus

21:21-22)

o Case law concerning a blasphemer (Leviticus 24:10-15a and 24:23)

o The order for a trumpet sounding on Yom Kippur (Leviticus 25:9b)

o Rules concerning redeeming property (Leviticus 25:23 and 25:26-34)

o Order to only keep heathens as slaves (Leviticus 25:40, 25:42, 25:44-46)

o Rules concerning redeeming people (Leviticus 25:48-52, and 25:54)

 Law concerning the commutation of vows (Leviticus 27)

 Miscellaneous laws concerning lepers, and dedicated things (Numbers 5:1-10)

 Law concerning women suspected of adultery (Numbers 5:11-31)

 Law of the "Little Passover" (Numbers 9:9-14)

 Laws concerning the duties and revenue of priests and Levites (Numbers 18)

 Law concerning the daughters of Zelophehad and inheritance (Numbers 27:1-11)

 Law concerning oaths (Numbers 30)

 The giving of 48 cities to the Levits (Numbers 35:1-8)

 Law on the treatment of murder and manslaughter (Numbers 35:9-34)

 Law concerning the daughters of Zelophehad and marriage to a land owner (Numbers 36)

It is also contains descriptions and rules of rituals:

 Ritual of Passover and the Feast of Unleavened Bread (Exodus 12:15-20)

 Ritual of Consecration of Priests (Exodus 29:1-37, carried out at Leviticus 8)

 Continual morning and evening offerings (Exodus 29:38-42)

 Rules concerning the burning of incense and of hand washing (Exodus 30:7-10, and

30:19-20)

 Rules about the composition of anointing oil and incense (Exodus 30:22-38)

 Rules of burnt offerings, meal offerings, peace offerings, sin offerings, and guilt offerings,

including specifications of the portions allocated to priests, and, in some cases, the

appropriate costume of the officiating priest (Leviticus 1-7:21, carried out at Leviticus 9)
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 Ritual of cleansing lepers (Leviticus 14)

 Rule of fringes (Leviticus 15:37-41)

 Ritual of Yom Kippur (Leviticus 16:3-34, 25:9b)

 Rituals interrupting the Holiness Code:

o The order to keep the sabbath, passover, and feast of unleavened bread (Leviticus

23:1-10a)

o The order to keep Yom Kippur, and Sukkot (Leviticus 23:23-38)

o The order for continual bread and oil (Leviticus 24:1-9)

 Ritual concerning Nazarites (Numbers 6:1-21)

 The priestly benediction (Numbers 6:22-27)

The LORD bless thee, and keep thee:

The LORD make his face shine upon thee, and be gracious unto thee:

The LORD lift up his countenance upon thee, and give thee peace.

 Rules concerning how to fix lamps on the golden candlestick, and how to consecrate

priests (Numbers 8:1-15, carried out at Numbers 8:20-22)

 Ritual of the Red Heifer, for purification after contact with a corpse (Numbers 19)

The majority of the Priestly Code is presented in the Torah as the Law which is given to

Moses directly by God at Mount Sinai.

Unlike the Decalogues, however, Yahweh speaks the laws to Moses while descended, in a

cloud, upon the Tabernacle which the Israelites have constructed. The remainder is present as

scattered laws either given by Moses directly, or by being given in a similar manner to the

majority, via the tabernacle, but after the Israelites have moved elsewhere, taking the tabernacle

with them. The implication, therefore, is that the tabernacle is the place where God speak with

the priesthood. Thus it could have taken place over the 40 years of wilderness period.

Priests became the intermediary between man and God.
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It is evident that rules of priestly procedure must have accompanied the institution of the

priesthood, and in the earliest of times, before writing was invented, these rules probably were

transmitted orally. One would, therefore, suppose beforehand that such a code would exhibit

evidence of gradual growth.

https://en.wikipedia.org/wiki/Priestly_Code

Entire P code is a later addition

According to critical scholarship, the entire Priestly Code is a later addition, within the

Priestly Source, to the earlier Holiness Code. However, textual criticism indicates it as having

several different authors, some of whom appear, according to textual critics, not only to have

added laws, but to have added modifications onto earlier ones within the Code.

The history of exilic and post-exilic Judah is little known, but a summary of current theories

can be made as follows:

 Religion in monarchic Judah centred around ritual sacrifice in the Temple.

 Two class of Priests: Zadokites and Levites.

Worship was in the hands of priests known as Zadokites ( descent from an ancestor

called Zadok, the high priest appointed by Samuel.)
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There was also a lower order of religious officials called Levites, who were not permitted

to perform sacrifices and were restricted to menial functions.

 While the Zadokites were the only priests in Jerusalem,.

The temple at Bethel, the centre of the "golden calf" cult, in the Northern kingdom of

Israel. Aaron was in some way associated with Bethel.

 In 587 the Babylonians conquered Jerusalem and took most of the Zadokite priesthood

into exile, leaving behind the Levites. Aaronite priests of Bethel, began calling

themselves "sons of Aaron"

 When the Zadokite priests returned from exile after c.538 and began re-establishing the

temple in Jerusalem they came into conflict with the Aaronite priests. The Zadokites won

the conflict but adopted the Aaronite name, whether as part of a compromise or in order

to out-flank their opponents by co-opting their ancestor.

 The Zadokites simultaneously found themselves in conflict with the Levites, who

objected to their subordinate position. The priests also won this battle, writing into the

Priestly document stories such as the rebellion of Korah, which paints the challenge to

priestly prerogative as unholy and unforgivable.

P's God

is majestic, and transcendent, and all things happen because of his power and will.

He reveals himself in stages:

First as Elohim

(a Hebrew word meaning simply interpreted as "god", taken from the earlier Canaanite word

meaning "the gods" applied to polytheistic many gods),

Then to Abraham as El Shaddai (usually translated as "God Almighty"),

Finally to Moses by his unique name, YHVH.

Pentateuch

Some consider a wider redaction even in Genesis by the Priests.

P is responsible for the

first of the two creation stories in Genesis (Genesis 1),

for Adam's genealogy,

part of the Flood story,

the Table of Nations, and

the genealogy of Shem (i.e., Abraham's ancestry).

Most of the remainder of Genesis is from the Yahwist.

P provides the covenant with Abraham (chapter 17) and a few other stories concerning Abraham,

Isaac and Jacob.

The book of Exodus is also divided between the Yahwist and P, and the usual understanding is

that the Priestly writer(s) were adding to an already-existing Yahwist narrative.

Chapters 1–24 (from bondage in Egypt to God's appearances at Sinai) and chapters 32–34 (the

golden calf incident) are from the Yahwist. P was responsible for chapters 25–31 and 35–40, the

instructions for making the Tabernacle and the story of its fabrication.

Leviticus 1–16 sees the world as divided between the profane (i.e., not holy) masses and the holy

priests.

Leviticus 17–26 is called the Holiness code,
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In Numbers the Priestly source contributes chapters 1–10:28, 15–20, 25–31, and 33–36, The

Priestly source in Numbers originally ended with an account of the death of Moses and

succession of Joshua but when Deuteronomy was added to the Pentateuch this was transferred to

the end of Deuteronomy.

Joshua

It was once thought that P and J extended into Joshua: the similarity between Joshua's crossing

of the Jordan and Moses' crossing of the Red Sea is especially striking, for example. This

hypothesis has lost almost all its supporters as it has become apparent that Joshua is thoroughly

Deuteronomistic. While the crossing of the Jordan has extremely Priestly elements (the Israelites

need the presence of the Levites, holding the Ark of the Covenant, in order to cross), it is more

probable that the Deuteronomist knew a "priestly" tradition of the Exodus separate from the one

that produced the Pentateuch.

D SOURCE

The D Source (first ed.: ca. 620 BCE; second ed.: ca. 550-520)

D source is distinguished the following:

I. language is distinct and reflects late composition.The book of Deuteronomy is a retelling of the

stories of Exodus through Numbers in a language that can be associated in a later period Israel's

life.

2. It emphasizes the Israelites’ covenantal obligation.

3. Idea of central sanctuary

4. The holy mountain is Horeb.

5. It emphasizes law and morals.

3. Possibly the “book of the law” found in the temple.

4. Reflect: style and religious attitude of Josiah's reform about 621 BCE

5. Some connection to E ; Horeb. prophecy. May have originated in the Northern

Kingdom?

Deuteronomistic history

 Following the destruction of Israel (the northern kingdom) by Assyria in 721 BCE,

refugees came south to Judah, bringing with them traditions, notably the concept of

Yahweh as the only god who should be served, which had not previously been known.
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Among those influenced by these new ideas were the landowning aristocrats (called

"people of the land" in the Bible) who provided the administrative elite in Jerusalem.

 In 640 BCE there was a crisis in Judah when king Amon was murdered. The aristocrats

suppressed the attempted coup, putting the ringleaders to death and placing Amon's eight-

year-old son, Josiah, on the throne.

 Judah at this time was a vassal of Assyria, but Assyria now began a rapid and unexpected

decline in power, leading to a resurgence of nationalism in Jerusalem. In 622 BCE Josiah

launched his reform program, based on an early form of Deuteronomy 5–26, (Dtr1

Version) framed as a covenant (treaty) between Judah and Yahweh in which Yahweh

replaced the Assyrian king. [see 2 Kings, chapter 22])

It was in 1968 Frank Moore Cross suggested this revision of history of Deuteronomy,

proposing that the Deuteronomy was in fact first written in the late 7th century BCE as a

contribution to king Josiah's program of reform and Moore called it the Dtr1 version.

 By the end of the 7th century BCE Assyria had been replaced by a new imperial power,

Babylon. The trauma of the destruction of Jerusalem by the Babylonians in 586 BCE, and

the exile which followed, led to much theological reflection on the meaning of the

tragedy, and the Deuteronomistic history was written as an explanation: Israel had

been unfaithful to Yahweh, and the exile was God's punishment.

 By about 540 BCE Babylon was also in rapid decline as the next rising power, the

Achaemenid Empire, steadily ate away at it. With the end of the Babylonian oppression

becoming ever more probable, Deuteronomy was given a new introduction and attached

to the history books as an overall theological introduction. This has come to be called

Dtr2 part.

 The final stage was the addition of a few extra laws following the Fall of Babylon to the

Persians in 539 BCE and the return of some (in practice only a small fraction) of the

exiles to Jerusalem.

Redaction Dual Model

Frank More suggested the dual model Dtr1 and Dtr2

Dtr1 saw Israel's history as a contrast between God's judgment on the sinful northern kingdom of

Jeroboam I (who set up the golden calves to be worshiped) and virtuous Judah, where faithful

king David had reigned and where now the righteous Josiah was reforming the kingdom.

The exilic Dtr2 overwrote this with warnings of a broken covenant and inevitable punishment

and exile for sinful (in Dtr2's view) Judah.

Additional Redaction DtrN and DtrP

Cross's "dual redaction" model is probably the most widely accepted, but a considerable number

of European scholars prefer an alternative model put forward by Rudolf Smend and his pupils.

This approach holds that North was right to locate the composition of the history in the 6th

century, but that further redactions took place after the initial composition, including a

"nomistic" (from the Greek word for "law"), or DtrN, (Redaction based on Law) layer, and

a further layer concerned with the prophets and so called DtrP (Redaction based on Prophets).
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HOLINESS CODE

HOLINESS CODE

LEVITICUS 17-26

The Holiness Code is a term used in biblical criticism to refer to Leviticus chapters 17–26, and

is so called due to its highly repeated use of the word Holy. Critical biblical scholars have

regarded it as a distinct unit and have noted that the style is noticeably different from the main

body of Leviticus. Unlike the remainder of Leviticus, the many laws of the Holiness Code are

expressed very closely packed together, and very briefly.

According to most versions of the documentary hypothesis, the Holiness Code represents an

earlier text that was edited and incorporated into the Priestly source and the Torah as a whole,

although some scholars, such as Israel Knohl, believe the Holiness Code to be a later addition to

the Priestly source. This source is abbreviated as "H". A generally accepted date is sometime in

the seventh century BC, when it presumably originated among the priests in the Temple in

Jerusalem.

The Holiness Code also uses a noticeably different choice of vocabulary, repeating phrases such

as I, The LORD, am holy, I am the LORD, and I the LORD, which sanctify..., an unusually large

number of times. Additionally, Leviticus 17 begins with This is the thing which the LORD hath

commanded, saying.., and Leviticus 26 strongly resembles the conclusion of a law code, despite
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the presence of further laws afterward, such as at Leviticus 27, giving the Holiness Code the

appearance of a single distinct unit.

In her Open Yale Course on the Hebrew Bible, Lecture 9, "The Priestly Legacy: Cult and

Sacrifice, Purity and Holiness in Leviticus and Numbers", Professor Christine Hayes discusses a

difference between the Holiness Code and the rest of Leviticus: in the Holiness Code, Israel itself

is regarded as holy, not just the priestly class.

Embedding in the priestly source

The Holiness Code is considered part of the Priestly source by scholars holding to the

documentary hypothesis. However, such scholars generally believe it to have been an originally

separate legal code (referred to as "H") which the priestly source edited and chose to embed into

their writing after. Some such editing is simply the addition of phrases such as And the LORD

spake unto Moses, saying, speak unto the children of Israel, and say unto them, designed to put

the code into the context of the remainder of a code being given by God, as is the case for the

remainder of Leviticus.

It is also alleged by critical scholarship that several additional laws, written with a style unlike

that of the Holiness Code but like that of the remainder of Leviticus, were inserted into the body

of the text by the Priestly source. These alleged additions are:

 The prohibition against consuming the naturally dead (Leviticus 17:15–16)

 The order to make trespass offerings after sexual involvement with an engaged

slavewoman (Leviticus 19:20–22)

 The prohibition against an anointed high priest uncovering his head or rending his clothes

(Leviticus 21:10)

 The prohibition against offerings by Aaronic priests who are blemished (Leviticus 21:21–

22)

 The order to keep the sabbath, passover, and feast of unleavened bread (Leviticus 23:1–

10a)

 The order to keep Yom Kippur, and Sukkot (Leviticus 23:23–44)

 The order for continual bread and oil (Leviticus 24:1–9)

 Case law concerning a blasphemer (Leviticus 24:10–15a and 24:23)

 The order for a trumpet sounding on Yom Kippur (Leviticus 25:9b)

 Rules concerning redeeming property (Leviticus 25:23 and 25:26–34)

 Order to release Israelite slaves at the year of jubilee (Leviticus 25:40, 25:42, 25:44–46)

 Rules concerning redeeming people (Leviticus 25:48–52, and 25:54)

Composition

The Holiness Code is a collection of many laws concerning several subjects.

Sexual Laws with the warning: "lest the land vomit you out".

These prohibitions include sexual relations with one's mother, step-mother, sister, step-sister,

sister-in-law, aunt, granddaughter, daughter-in-law, with a woman as well as her daughter, with a

ritually unclean woman, with the wife of a neighbor, with another man, or with an animal.

These prohibitions are listed in Leviticus 18, and again in chapter 20. They may be the addition

of two seperate redactors. Many redactors are suggested for:
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Leviticus 22:11–21 parallels Leviticus 17; Leviticus 18:26, 19:37, 22:31–33, 24:22, and 25:55;

Leviticus 17:2–18:26 and Leviticus 20:1–22:33; Leviticus 20:1–22:33

By this reckoning, there are thus at least five earlier law collections which were redacted together,

with an additional hortatory conclusion, to form the Holiness Code. Two of which contain a list

of sexual prohibitions, and one of which was a development of the Ritual Decalogue.

Comparison with other biblical law codes

Ezekiel

Most critical scholars and religious commentaries regard the Holiness Code as bearing strong

resemblance, in several places, to the writing of Ezekiel. Ezekiel dwells repeatedly on offences

which the Holiness code condemns, and spends little time concerned with those outside it (e.g.

Leviticus 18:8–17 in comparison with Ezekiel 22:10–11), and several extensive lists of such

parallels exist. There is also a great similarity between Ezekiel's writing and the hortatory

elements, particularly the conclusion, of the Holiness Code. These strong similarities have led

many critical scholars to question whether Ezekiel was the author of the code, or at least the

collector.

It would appear that an infinite series of redactors were at work in a series for over 400 years

which produced the Pentateuch as we have it today.

Remember that JEPD theory is only a theory and not a proven fact. It is an elegant theory that

gives us important insights into the development of the Pentateuch. But the actual number of

sources, who wrote them and why, and when they were combined is still a matter of scholarly

debate.

Given that, here is the most commonly accepted understanding of how these four sources were

combined into the five books of the Pentateuch we have today: Each of E, J, P and R may be a

combination of more than one author in combination or seriess,.
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The above spectrum indicates how interwoven these spposed resources are blened together to

form tht totality. It even goes from paragraph to the sentences by sentence and even to word

after word. All based on some hypothetical or assumed non-existant resources.

For a diagram of JEPD see also
www.brianarthurbrown.com/.../A%20Diagram%20of%20Sources%20of%20the%20P...

A Diagram of the Sources of the Pentateuch by Brian Arthur Brown.pdf

https://web.cn.edu/kwheeler/Genesis_texts.html

https://www.plonialmonimormon.com/2014/02/jedp-and-me-some-thoughts-on.html

http://scriptoriumdaily.com/

Gerald A. Larue in Old Testament Life and Literature (1968) Chapter 3 - The Analysis of the

Pentateuch gives this breakdown of cutting and pasting and joining process to detail.

FRAGMENTARY HYPOTHESES

Fragmentary hypotheses, is the work of Rolf Rendtorff (1925-2014) and Erhard

Blum,(1950- ) see the Pentateuch as growing through the gradual accretion of material into

larger and larger blocks before being joined together, first by a Deuteronomic writer

("Deuteronomic" means related to the Book of Deuteronomy, which was composed in the late

7th century BCE), and then by a Priestly writer (6th/5th century BCE), who also added his own

material. This hypothesis accepts the concept of an ongoing revelation of God, but not as a

collection of haphazard cut and paste project of persons with personal interest.

http://gluedideas.com/content-collection/encyclopedia-of-religions/the-Fragmentary-Hypothesis.html

The Fragmentary Hypothesis was advocated, in particular, by Alexander Geddes (1737-1802) in

England, and J. S. Vater in Germany(1771 -1826). They believed that fragments of different date

and authorship were added to one original Mosaic work. Geddes (as quoted by C. A. Briggs)

thought it indubitable that :



REVELATION OR EVOLUTION

64

" (1) The Pentateuch in its present form was not written by Moses.

(2) It was written in the land of Chanaan, and most probably at Jerusalem.

(3) It could not be written before the reign of David. nor after that of Hezekiah."

He believed, however, that " it was compiled from ancient documents, some of which were

coeval with Moses, and some even anterior to Moses. Whether all these were written records or

many of them only oral traditions, it would be rash to determine."

The Book of Joshua he considered to belong closely to the Pentateuch, because it seems to have

been " compiled by the same author, and because it is a necessary appendix to the history

contained in the former books."

Erhard Blum in “Systemzwang der Urkundenhypothese” (The pressure of the system of the

documentary hypothesis) says:

What we now have before us is not one Bible but a number of texts, reconstructed by

modern scholars, cutting the Bible into pieces by “taking the Biblical text apart.”

But what happened to the Bible itself?

What happened to the text as it has been delivered to us through more than two thousand

years?

It seemed to me to be one of the fundamental mistakes of the modern historical-critical

analysis of the biblical texts that it does not — or at least not sufficiently — ask the

question, what is the meaning and significance of the given text. …the biblical text itself

in its given form is not at all taken as a subject of scholarly interpretation. I believe that

this cannot be the last word of scholarly Bible exegesis.

http://scriptoriumdaily.com/rolf-rendtorff-1925-2014/

That is from a late essay (written in 2006) in which Rendtorff wryly traced the attempts of many

scholars to prop up the imaginary “Yahwist” as an author, or redactor, or post-exilic historian, or

anything they can salvage from a theory in disarray. He concludes that there is now a loose

consensus that the Yahwist has evaporated (others have observed that “in Old Testament

scholarship, comprehensive theories of the Pentateuch seem to have a life span of about one

century”); Rendtorff moves beyond the consensus by insisting that if the Yahwist vanishes, the

documentary hypothesis is left with only one document and not much of a hypothesis.

We will see later that this is exactly what happened in actuality. YHVH Elohim is one creative

agen with YHVH as the head of the Sons of God Elohim. Thus the J and E cease to exist

seperately but as JE.

<====|
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THE SUPPLEMENTARY HYPOTHESIS

https://www.revolvy.com/page/Rolf-Rendtorff

The "supplementary" approach is exemplified in the work of John Van Seters, who sees J

(which he, unlike the "fragmentists", sees as a complete document) being composed in the 6th

century BCE as an introduction to the Deuteronomistic history, the history of Israel that takes

up the series of books from Joshua to Kings. Van Seters insists that there are authors—not

editors—who take full literary responsibility for the biblical compositions moving from the oral

sporadic fragments into written works of their own. They are the biblical authors.The Priestly

writers later added supplements to this (hence the term "supplementary") in a process that

continued down to the end of the 4th century BCE. However, none of these have garnered the

same support in the academic community as the Documentary Hypothesis, variations of which

still receive the broadest acceptance.

The supplementary hypothesis was developed over the 19th and 20th centuries, primarily

deriving from a dissatisfaction with the adequacy of the documentary hypothesis, and came to a

head in the 1970s with the publication of works by John Van Seters, Rolf Rendtorff, and Hans

Heinrich Schmid in their book, "An Introduction to the Bible"

Van Seters’ summation of the hypothesis accepts "three sources or literary strata within the

Pentateuch," which have come to be known as the Yahwist (J), the Priestly Writer (P), and the

Deuteronomist (D). Van Seters ordered the sources chronologically as DJP.



REVELATION OR EVOLUTION

66

The Deuteronomist source (D) was likely written c. 700 BCE.

The Yahwist source (J) was likely written c. 600 BCE in the exilic period.

The Priestly source (P) was likely written c. 400 BCE in the post-exilic period.

Historical context

While documentarians originally placed the authorship of the Pentateuch in the 10th to the 7th

centuries BCE, the supplementary hypothesis places the authorship of the Pentateuch later in the

seventh to fifth centuries. A major driver of this reassessment has been the evolving

understanding of the historical context of the early Israelites. Biblical estimates put the earliest

activity of the Israelites in Canaan in the 13th century, with Joshua's conquest. One arguement

for not accepting the 13th century origin is that the archealogists could not find evidence of Israel

in the wilderness.

Instead, archaeologists have found that most of the places referred to by name in the Bible, most

notably Jerusalem, reflect the realities of the 7th century, much later. So they preferred a later

date of 7th century instead of the 13th century as the origin of Israel!! If, as the archeological

evidence would suggest, there was no distinct group of "Israelite" people until the seventh

century, the authorship of the Pentateuch is likely to have occurred in the 7th century and later.

In fact some people are suggesting that the Exodus did not even take place and it is a religious

lie. (http://www.extremethinking.net/exodusdidnthappen.html)

All three agree that

the Torah is not a unified work from a single author no, not by God

(traditionally written down by Moses as the scribe along with oral explanations which does not

form part of the books)

but is made up of sources combined over many centuries by many hands.

They differ on the nature of these sources and how they were combined.

Three Theories on the origin of the Torah as it is today

Modern scholars agree that separate sources and multiple authors underlie the Pentateuch, but

there is much disagreement on how these sources were used to write the first five books of the

bible. This documentary hypothesis dominated much of the 20th century, but the 20th-century

consensus surrounding this hypothesis has now broken down. Those who uphold it now tend to

do so in a strongly modified form, giving a much larger role to the redactors (editors), who are

now seen as adding much material of their own rather than as simply passive combiners of

documents. Among those who reject the documentary approach altogether, the most significant

revisions have been to combine E with J as a single source, and to see the Priestly source as a

series of editorial revisions to that text.
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The alternatives to the documentary approach can be broadly divided between "fragmentary" and

"supplementary" theories. Fragmentary hypotheses, seen notably in the work of Rolf Rendtorff

and Erhard Blum, see the Pentateuch as growing through the gradual accretion of material into

larger and larger blocks before being joined together, first by a Deuteronomic writer

("Deuteronomic" means related to the Book of Deuteronomy, which was composed in the late

7th century BCE), and then by a Priestly writer (6th/5th century), who also added his own

material.

The "supplementary" approach is exemplified in the work of John Van Seters, who places the

composition of J (which he, unlike the "fragmentists", sees as a complete document) in the 6th

century as an introduction to the Deuteronomistic history (the history of Israel that takes up the

series of books from Joshua to Kings). The Priestly writers later added their supplements to this,

and these expansions continued down to the end of the 4th century BCE.

The Effect of DH

Wellhausen's proposals and all those who took up the same line has effectively put a doubt on

the reliability of the Old Testment as history. This especially brings in the doubt on the

reliability of the revelation of God historically and pushes it away as a pious forgery.

Divine authorship

The rabbis of the Babylonian Talmud held that God wrote the Torah in heaven in letters of black

fire on parchment of white fire before the world was created, and that Moses received it by

divine dictation. The early Church Fathers agreed that the scriptures were inspired or even

dictated by God. The whole structure of the faith of all Abrahamic religions depends on it.

TABLET THEORY ORWISEMAN HYPOTHESIS

https://www.trueorigin.org/tablet.php

J. Wiseman first presented the "Tablet Theory", also called the Wiseman Hypothesis in his

1936 book, "New discoveries in Babylonia about Genesis." Wiseman first noticed that many of

the ancient Mesopotamian clay tablets started with what is known as "colophon phrases"

(colophons are concluding remarks found at the end of written documents which identify the

author or owner of the document, along with other important information.) where the names the

writer's name or its owner along with some reference which identifies the date of the tablet. This

is done by the mention of family histories and origins. Wiseman also noted their similarity to the

book of Genesis, which scholars have long recognized is sub-divided into sections via the phrase

"these are the generations of..." Such a phrase is translated from the Hebrew original word

"toledoth"

Sewell hypothesizes that each of these subsections divides Genesis into several individual

accounts separated by the Hebrew word "toledoth", These then form essentially a series of

family stories as follows:

These seperate tablets were probably in existence long before Moses who collected them

and combined them as one book



REVELATION OR EVOLUTION

68



PROF.M.M.NINAN

69

CHAPTER SIX

HISTORY AS SEEN BY JEPD

__________________________________________________________________
Three basic assumptions are made by the DH.

1. The Age of Reason.

Everything could be explained through the laws of nature. There are no miracles. Every

experience can and should be explained based only on reason and logic. Assumption of a

whimsical God King who at his own will and pleasure over rules and create unexplainable new

rules that violate the observed scientific rules is based only on ignorance.

2.The Theory of Evolution.

Everything evolved from nothing to something. Even the religions are the result of a long

historical evolution from myths and legends handed down through generations. They grow and

change with time based on the development of the human experience in their culture and context

in every culture. They interact with each other to produce new forms.
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Even God was evolved?

evolveD

Nothing

2. The Hegelian Philosophy of Dialetics.

Everything even religion developed through dialetical process in an evolutionary process. DH

was supposed to be the scientific attempt to explain the existence of God and the development of

Scriptures from the early premeaval periods through a process of Thesis - Antithesis to Synthesis

in a succession.

Georg Wilhelm Friedrich Hegel (1770-1831)

Https://www.slideshare.net/niwres/what-every-seminarian-knows-but-is-afraid-to-talk-about-who-wrote-

composed-compiled-edited-the-torah-or-the-pentateuch
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TRACING THE HISTORY OF JUDAISM BY DH

Thus the basic assumption of the Documentary Hypothesis on the development of historical

Judaism is as a natural growth from ignorant illiterate people who as they looked around was

trying make sense of their lives in the context of their social existence. This evolved imaginary

gods as a tribe with tribal chiefs or monarchs etc.

In this explanation the origins of Judaism lie in the Bronze Age polytheistic ancient Semitic

religions. The gods were thought to be a type of people struggling to make a life themselves

controlled by monarchs and warriors who needed praise and submission. The gods had their

wives and children. They get angry and punish those who do not obey and subjugate themselves.

They made all this slave human people for their own luxury and enjoyment.

Mesopotamian, Egyptian, Indo-Iranian, Canaanite and Phoneician polytheism generated a

religion of Judah by syncretism.

Israelite Elohim originated as Bronze Age Canaanite gods, the origin of Yahweh is however

indeterminate. Following the introduction of Yahweh, a shift in theophoric naming occurred in

which the original and most ancient biblical names paying tribute to El (Isra-el, Dani-el, Samu-el,

Micha-el etc.) began to be displaced by names paying tribute to Yahweh. (Hosiah, Isaiah,

Jeremiah etc)

https://xsieve.com/search/Canaanite_religion

The Merneptah Stele—also known as the Israel Stele or the Victory Stele of Merneptah—is an

inscription by the ancient Egyptian king Merneptah (reign: 1213 to 1203 BC) discovered by Flinders

Petrie in 1896 at Thebes, and now housed in the Egyptian Museum in Cairo.The text is largely an account

of Merneptah's victory over the Libyans and their allies, but the last 3 of the 28 lines deal with a separate

campaign in Canaan, then part of Egypt's imperial possessions. The stele is sometimes referred to as the

"Israel Stela" because a majority of scholars translate a set of hieroglyphs in line 27 as "Israel." The stela

represents the earliest textual reference to Israel. This confirms the existence of Isra-el as early as at least

1200 BCE
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The Israelites initially worshipped Yahweh alongside a variety of Canaanite gods and

goddesses, including El, Asherah and Baal. In the period of the Judges and the first half of the

monarchy, El and Yahweh became conflated in a process of religious syncretism

|+++>

"Graf had demonstrated that knowledge of both J and E were presupposed in D, and having

accepted DeWette's date of 621 B.C. for D, argued that J and E must be earlier. J was dated

about 850 B.C. and E about 750 B.C.he Graf-Wellhausen hypothesis noted that P contained laws

and attitudes not discernible in J, E, or D and reflected late development. P was dated around the

time of Ezra, or about 450 B.C.
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The combining of the various sources was believed to be the work of redactors. Rje, the editor

who united J and E around 650 B.C. provided connecting links to harmonize the materials where

essential. Rd added the Deuteronomic writings to the combined JE materials about 550 B.C.,

forming what might be termed a J-E-D document. P was added about 450-400 B.C. by Rp,

completing the Torah. This hypothesis,12 by which the contradictions, doublets, style variations,

and vocabulary differences in the Pentateuch were explained, can best be represented by a

straight line.

Variations in the Graf-Wellhausen theory have been proposed since it was first expounded in the

nineteenth century. Research into the composition of the individual documents produced

subdivisions such as J1, J2, J3, etc. for J, and El, E2, and so on, for E until the documents were

almost disintegrated by analysis."

(Otto Eissfeldt, The Old Testament, an Introduction, trans. by P. R. Ackroyd New York: Harper

and Row, 1965)

"R. H. Pfeiffer of Harvard University identified an "S" source in Genesis, so labeled because

Pfeiffer believed it came from Seir (in Edom) or from the south."(R. H. Pfeiffer, Introduction to

the Old Testament (New York: Harper & Brothers, 1941). "The great Jewish scholar, Julian

Morgenstern, singled out what he believed to be the oldest document, "K," which, while in

fragmentary form, preserved a tradition of Moses' relationships with the Kenites."(J.

Morgenstern, "The Oldest Document in the Hexateuch," Hebrew Union College Annual, IV

(1927), 1-138.)" Martin Noth of Germany argued for a common basic source "G" (Grundlage for

"ground-layer" or "foundation") upon which both J and E are developed."( C. R. North,

"Pentateuchal Criticism," The Old Testament and Modern Study, H. H. Rowley (ed.) (Oxford:

Clarendon Press, 1952)."

see https://infidels.org/library/modern/gerald_larue/otll/chap3.html).

<====|
This cutting and pasting with shreded pieces to the word resulted into the Pentateuch!!

Mark S. Smith sees the conflation of El and Yahweh as part of the process of "convergence" in

the period of the Judges and the early monarchy. El became identified as another name of

Yaweh, while Asherah ceased to be a distinct goddess and appeared first as the consort of

Yahweh which was later dropped making Yahwism a strict monotheism. And the attributes of El,

Asherah and Baal were assimilated into Yahweh. YHVH became a male containing female

within. Later male chauvenism removed the female aspect from being even mentioned.
https://en.wikipedia.org/wiki/Ancient_Canaanite_religion

In that process many of the characteristics of other religions were dropped such as child sacrifice,

the consort to YHVH as Asherah, worship of the sun and moon, and the cults of the "high

places".
(W. Lee Humphries, review of The Early History of God, Journal of the American Academy of Religion, Vol. 61,

No. 1 (Spring, 1993), pp. 157-160.)
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By the times of the prophets we did have polytheism as seen here. "We will burn incense to the

Queen of Heaven and will pout out drink offerings to her just as we and out ancestors, our kings

and and out officials did in the towns of Judah and in the streets of Jerusalem. At that time we

had plenty of food and were well off and suffered no harm. But eve since we stopped burning

incense to the Queen of Heaven and pouting out drink offerings to her, we had nothing and have

been perishing by sword and famine" Jeremiah 44:17-18

Was this true at the time of Moses?

Monarchic period gave rise to Yahwism in Judah

(wiki)

The Iron Age kingdoms of Israel (or Samaria) and Judah first appeared in the 9th century BCE.

The two kingdoms shared Yahweh as their national god. The . neighbouring kingdoms had their

own national gods:

Chemosh was the god of Moab,

Moloch the god of the Ammonites,

Qaus the god of the Edomites, and so on.

Each tribe was ruled by their own El.

Each kingdom the god of the Kingdom was the King of Kings and Lord of Lords with the ruling

king as god's viceroy on Earth. This concept was in fact universal during that period. It extended

as long as the Kingdoms of the earth lasted exemplifies by the fact, it was the High Priests who

crowned the kings in every country.

In Insrael and Judah, Yahweh and the goddess Asherah headed a pantheon of lesser gods.

In 722 BCE, nearly ten to twenty years after the initial deportations, the ruling city of the

Northern Kingdom of Israel, Samaria, was finally taken by Sargon II after a three-year siege

started by Shalmaneser V. Some fled to Judah, bringing with them the tradition that Yahweh,

already known in Judah, This outlook was taken up by the Judahite landowning elite, who

became extremely powerful in court circles in the next century when they placed the eight-year-
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old Josiah (reigned 641–609 BC) on the throne. During Josiah's reign Assyrian power suddenly

collapsed, and a pro-independence movement took power promoting both the independence of

Judah from foreign overlords and loyalty to Yahweh as the sole god of Israel.

By the time this occurred, Yahweh had already been gradually absorbing the positive

characteristics of the other gods and goddesses of the pantheon, a process of appropriation

that was an essential step in the subsequent emergence of one of Judaism's most notable features,

its uncompromising monotheism. The people of ancient Israel and Judah, however, were not

followers of Judaism: they were practitioners of a polytheistic culture worshiping multiple

gods, concerned with fertility and local shrines and legends, and not with a written Torah,

elaborate laws governing ritual purity, or an exclusive covenant and national god.

Babylonian Captivity:Monolateralism to Monotheism

605 Nebuchadnezzar becomes king of Babylon

The Babylonians invade Judah

First wave of deportation of Jews to Babylon

Daniel is taken captive and begins to prophesy

601 Babylonians battle Egypt, both sides suffer losses

Judah decides to realign itself with Egypt, Jeremiah warns

597 Jehoachin becomes king of Judah

Babylonians capture Jerusalem

Second wave of deportation to Babylon from Judah.

Ezekiel is taken captive to Babylon

Zedekiah becomes king of Judah

593 Ezekiel begins to prophesy

586 The Babylonians destroy Jerusalem and the Temple (9th of Av)

Jerusalem’s walls and gates are burned with fire

Third wave of Jews deported to Babylon

Babylonian Exile (Galut Bavel) begins

End of Biblical (First Temple) Period: The end of the monarchy in Judah

539 The Fall of Babylon

Beginning of the Persian Period to 332

The Decree of Cyrus II allowing Jews to return

516 The Jews rebuild their Temple (70 years)

The Second Temple Period

During the Babylonian captivity of the 6th and 5th centuries BCE (Iron Age II), Judah in

Babylon rewrote the jewish concept of God and revelation into a strict monotheistic theology.

Jewish religion was monolateral before the Babylonian Exile i.e they acknowledged the

existence of other gods alongside of YHVH. Persians practiced Zoroastrianism, a monotheistic

religion that worshiped a deity named Ahura-Mazda. Zoroastrianism went beyond

monolateralism, insisting that only one god exists. This concept of monotheism -- is now the

central tenet of Judaism.

Second Temple Period

After the fall of Babylon to the Persian king Cyrus the Great in 539 BCE, exiled Judeans were

permitted to return to Judah. From the 5th century BCE until 70 CE, Israelite religion developed

into the various theological schools of Second Temple Judaism, besides Hellenistic Judaism in

the diaspora. Second Temple eschatology was significantly influenced by Zoroastrianism. The

text of the Hebrew Bible was redacted into its extant form in this period and possibly also

canonized as well.
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Rabbinic Judaism

Rabbinic Judaism developed during the 3rd to 6th centuries CE.

Rabbinic Judaism is based on the belief that at Mount Sinai, Moses received from God the

Written Torah (Pentateuch) in addition to an oral explanation, known as the "Oral Torah," that

Moses transmitted to the people. Rabbinic Judaism contrasts with the Sadducees, Karaite

Judaism and Samaritanism, which do not recognize the oral law as a divine authority nor the

rabbinic procedures used to interpret Jewish scripture.

The Masoretic Text of the Hebrew Bible and the Talmud were compiled in this period. The

oldest manuscripts of the Masoretic tradition come from the 10th and 11th centuries CE; in the

form of the Aleppo Codex of the later portions of the 10th century CE and the Leningrad Codex

dated to 1008–1009 CE. Due largely to censoring and the burning of manuscripts in medieval

Europe the oldest existing manuscripts of various rabbinical works are quite late. The oldest

surviving complete manuscript copy of the Babylonian Talmud is dated to 1342 CE.

Judaism has its origins in the Iron Age Kingdom of Judah and in Second Temple Judaism.

It has three essential and related elements:

 study of the written Torah (the books of Genesis, Exodus, Leviticus, Numbers, and

Deuteronomy);

 the recognition of Israel (defined as the descendants of Abraham through his grandson Jacob)

as a people elected by God as recipients of the law at Mount Sinai, his chosen people; and

 the requirement that Israel live in accordance with God's laws as given in the Torah.

The returned exiles buit new temple and reassembled the Hebrew Bible, revised and edited by

them in the 5th century BCE, including the Torah (the books of Genesis, Exodus, Leviticus,

Numbers, and Deuteronomy). The Bible narrates the discovery of a legal book in the Temple in

the seventh century BCE,which became the canon of Judaism. The Babylonian Jews produced

the Book of Daniel (chapters 1–6 of Daniel – chapters 7–12 were a later addition), and the books

of Tobit and Esther.

The DH scholars differ in their opinion about the influence of Zorastrianism on Second Temple

Judaism. Some contend that the development of a strict monotheism was the result of cultural

diffusion between Persians and Hebrews. Others suggest that it is only a coincidence that

Zoroastrianism's model and Deuteronomic moonotheism ame in contact at that time.

It was in the Second Temple Judaism we have the division of Pharisees and the Sadducees,

Samaritanism which gives us the Samaritan Pentateuch, an important witness of the text of the

Torah independent of the Masoretic Text) and other numerous smaller sects such as the Essenes,

messianic movements such as Christianity.

For centuries, the traditional understanding has been that Judaism came before Christianity and

that Christianity separated from Judaism some time after the destruction of the Second Temple in

70 CE.

The sects which eventually became Rabbinic Judaism and Early Messianic Judaism which

became Christianity were but two of these. Robert Goldenberg (2002) and Daniel Boyarin (2002)

propose that those two developed as a jewish theological form intially.



PROF.M.M.NINAN

77

Tannaim and Amoraim.

Tanna (‘rehearser’ or ‘teacher’) was a functionary who rehearsed opinions and statements of the

teachers of the first two centuries CE; and Amora was the ‘expounder’
https://elwynshebrewbiblepage.weebly.com/the-pentateuch-and-the-documentary-hypothesis.html

The Pentateuch and the Documentary Hypothesis

Images:

http://www.layevangelism.com/bastxbk/illustrations/docuhypoth.htm

http://www.city-data.com/forum/religion-spirituality/2057712-good-graphic-documentary-hypothesis.html
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CHAPTER SEVEN

WAS MOSES THE AUTHOR OF PENTATEUCH?

_________________________________________________________________
The Jewish and Christian tradition is that Moses was the author the first five books of the

Old Testament which form the foundation of the Judaism.. The books in themselves nowhere

specifically any author.

By the 1st century CE it was already common practice to refer to the five books as the "Law

of Moses", but the first unequivocal expression of the idea that this meant authorship appears in

the Babylonian Talmud, an encyclopedia of Jewish tradition and scholarship composed between

200-500 CE. There the rabbis noticed and addressed such issues as how Moses had received the

divine revelation, how it was curated and transmitted to later generations, and how difficult

passages such as the last verses of Deuteronomy, which describe his death, were to be explained.

This culminated in the 8th of Maimonides' 13 Principles of Faith, establishing belief in Mosaic

authorship as an article of Jewish belief.

http://web.oru.edu/current_students/class_pages/grtheo/mmankins/drbyhmpg_files/GBIB766RabbLit/Cha

pter9Maimonides13Princ/index.html

Here are some explanations on these principles:

|++++>
https://www.myjewishlearning.com/article/the-thirteen-principles-of-faith/

Principle 8 The Torah is from heaven. The Torah we have today is the Torah that God gave to

Moses at Sinai.
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Comment: This principle assumes that there is and has always been one text of the Torah and

that the Masoretic text–the text established by ben Asher in 930 CE–is this text.

Objections:The Talmud (Baba Batra 14b-15a; Makot 11a) relates that Joshua wrote the last 8

verses of the Torah. Abraham Ibn Ezra believed that Joshua wrote the last 12 verses. The

Tanhuma, a rabbinc text, cites cases of tikkun soferim, instances where the scribes of the Great

Assembly (the leaders of the Jews during the Persian exile) emended the Bible–including the

Torah.

Menahem ben Solomon ha-Meiri mentions the “Masoretic works” instead of a singular

“Masoretic text.”

Solomon ben Aderet (Rashba) discussed when we should change our Torah to accord with the

Talmud’s version (which differs from the Masoretic text). Aryeh Loeb Guenzberg (18th century)

opined that the commandment that every Jew write a Torah scroll no longer applies because of

our doubts about how certain words are to be written. Similarly, Moses Sofer (1762-1839)

believed that there’s no need to say a blessing before writing a Torah because, perhaps, the

Talmud’s version is correct and the Torah being written is invalid.

Principle 9: The Torah will never be abrogated, nothing will be added to it or subtracted from it;

God will never give another Law.

Objections Joseph Albo suggested that, in theory, if a prophet came whose mission could be

verified in the same way Moses’ could, then commandments–except for the Ten

Commandments–could be abolished.

<=====||+++++>

http://www.mesora.org/13principles.html

Principle VIII. That the Torah is from heaven [God]

And this is that you believe that all of this Torah that was given by Moses our teacher, peace be

upon him, that it is all from the mouth of God. Meaning that it was received by him entirely from

God. And it is not known how Moses received it except by Moses himself, peace be upon him,

that it came to him. That he was like a stenographer that you read to him and he writes all that is

told to him: all the events and dates, the stories, and all the commandments.

There is no difference between “And the sons of Cham were Kush, and Mitzraim, and his wife

was Mehatbe’el” and “Timnah was his concubine” and “I am Hashem your God” and “Hear

Israel [Hashem your God, Hashem is one]” for it was all given by God. And it is all Hashem’s

perfect Torah; pure, holy, and true.

And he who says that these verses or stories, Moses made them up, he is a denier of our sages

and prophets worse than all other types of deniers [form of heretic] for he thinks that what is in

the Torah is from man’s flawed heart and the questions and statements and the dates and stories

are of no value for they are from Moses Rabbeinu, peace be upon him. And this area is that he

believes the Torah is not from heaven.

And on this our sages of blessed memory said, “he who believes that the Torah is from heaven

except this verse that God did not say it but rather Moses himself did [he is a denier of all the
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Torah].” And this that God spoke this and that, each and every statement in the Torah, is from

God and it is full of wisdom (each statement) and benefit to those who understand them. And its

depth of knowledge is greater than all of the land and wider than all the seas and a person can

only go in the path of David, the anointed of the God of Jacob who prayed and said “Open my

eyes so that I may glance upon the wonders of Your Torah” (Psalms 119).

And similarly the explanation of the Torah was also received from God and this is what we use

today to know the appearance and structure of the sukka and the lulav and the shofar, tzitzis,

tefillin and their usage. And all this God said to Moses and Moses told to us. And he is

trustworthy in his role as the messenger and the verse that teaches of this fundamental is what is

written (Numbers 16) “And Moses said, with this shall you know that Hashem sent me to do all

these actions (wonders) for they are not from my heart.”

Principle IX. The completeness of the Torah

And this is that the Torah is from God and is not lacking. That to it you can’t add or take away

from. Not from the written Torah or from the oral Torah, as it says, “Do not add to it and do not

take away from it.” (Deut 13:1). And we already explained what needs to be explained about this

fundamental at the beginning of this essay.

<====|

Mosaic authorship of the Torah was unquestioned by both Jews and Christians until the

European Enlightenment, when the systematic study of the five books led some scholars to

conclude that they are the product of many hands and many centuries. Despite this, the role of

Moses is an article of faith in traditional Jewish circles and for some Christian Evangelical

scholars, for whom it remains crucial to their understanding of the unity and authority of

Scripture.

Support from the Pentateuch

 Throughout the Pentateuch it becomes clear that Moses is recording what happens. Exodus

24:4 states that "Moses then wrote down everything the LORD had said" and that shortly

thereafter he took the "Book of the Covenant and read it to the people" (Ex 24:7).

 Moses also wrote down the Ten Commandments (Ex 24:27-28).

 Other passages shed light on the fact that Moses kept record of what was going on (Ex 17:14;

Num 33:2),

 there are clear references that Moses was the author of Deuteronomy (Deut 31:9, 19, 22, 24).

 Less direct references can be found in Ex 25:16, 21-22; Deut 28:58; 29:20, 21, 27, 29; 20:10,

11.

 Deuteronomy 31:9 Then Moses wrote this Torah, and gave it to the priests, the descendants

of Levi, who carried the ark of the covenant of the Lord, and to all the elders of Israel.

 Deuteronomy 31:24 And it was, when Moses finished writing the words of this Torah in a

scroll, until their very completion,

The Bible - whether it be the Septuagint, the Masoretic text, or the Hebrew scroll - is very clear

on who wrote the Five Books, the "Torah," allowing for marginal and one sentence insertions is

there any reason to deny the authorship of Moses?

It would even seem like someone has gone over the entire five books and underlined the

authorship of Moses by these insertions.
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Table 1: Selected Passages Confirming Mosaic Authorship

Old Testament

Exodus 17:14 And Jehovah said unto Moses, Write this for a memorial in a book, and rehearse it

in the ears of Joshua: that I will utterly blot out the remembrance of Amalek from under heaven.

Exodus 24:4-7 And Moses wrote all the words of Jehovah, and rose up early in the morning, and

builded an altar under the mount, and twelve pillars, according to the twelve tribes of Israel.

Exodus 34:27 And Jehovah said unto Moses, Write thou these words: for after the tenor of these

words I have made a covenant with thee and with Israel..

Leviticus 26:46 These are the statutes and ordinances and laws, which Jehovah made between

him and the children of Israel in mount Sinai by Moses.

Leviticus 27:34 These are the commandments, which Jehovah commanded Moses for the

children of Israel in mount Sinai.

Numbers 33:2 And Moses wrote their goings out according to their journeys by the

commandment of Jehovah: and these are their journeys according to their goings out.

Numbers 36:13 These are the commandments and the ordinances which Jehovah commanded

by Moses unto the children of Israel in the plains of Moab by the Jordan at Jericho.

Deuteronomy 1:1 These are the words which Moses spake unto all Israel beyond the Jordan in

the wilderness, in the Arabah over against Suph, between Paran, and Tophel, and Laban, and

Hazeroth, and Di-zahab.

Deuteronomy 31:9 And Moses wrote this law, and delivered it unto the priests the sons of Levi,

that bare the ark of the covenant of Jehovah, and unto all the elders of Israel.

Deuteronomy 31:22 So Moses wrote this song the same day, and taught it the children of Israel.

Deuteronomy 31:24 And it came to pass, when Moses had made an end of writing the words of

this law in a book, until they were finished,

Joshua 1:7–8 Only be strong and very courageous, that you may observe to do according to all

the law which Moses My servant commanded you; do not turn from it to the right hand or to the

left, that you may prosper wherever you go. This Book of the Law shall not depart from your

mouth, but you shall meditate in it day and night, that you may observe to do according to all

that is written in it. For then you will make your way prosperous, and then you will have good

success.

Joshua 8:31 As Moses the servant of the Lord had commanded the children of Israel, as it is

written in the Book of the Law of Moses: “an altar of whole stones over which no man has

wielded an iron tool.” And they offered on it burnt offerings to the Lord, and sacrificed peace

offerings. (See Exodus 20:24–25.)

Joshua 23:6 Therefore be very courageous to keep and to do all that is written in the Book of

the Law of Moses, lest you turn aside from it to the right hand or to the left.

1 Kings 2:3 And keep the charge of the Lord your God: to walk in His ways, to keep His

statutes, His commandments, His judgments, and His testimonies, as it is written in the Law of

Moses, that you may prosper in all that you do and wherever you turn.

2 Kings 14:6 But the children of the murderers he did not execute, according to what is written

in the Book of the Law of Moses, in which the Lord commanded, saying, “Fathers shall not be
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put to death for their children, nor shall children be put to death for their fathers; but a person

shall be put to death for his own sin.” (See Deuteronomy 24:16.)

2 Kings 21:8 neither will I cause the feet of Israel to wander any more out of the land which I

gave their fathers, if only they will observe to do according to all that I have commanded them,

and according to all the law that my servant Moses commanded them.

1 Chronicles 22:13 Then you will prosper, if you take care to fulfill the statutes and judgments

with which the Lord charged Moses concerning Israel. Be strong and of good courage; do not

fear nor be dismayed.

Ezra 6:18 They assigned the priests to their divisions and the Levites to their divisions, over

the service of God in Jerusalem, as it is written in the Book of Moses. (This is taught in the

Books of Exodus and Leviticus.)

Nehemiah 13:1 On that day they read from the Book of Moses in the hearing of the people,

and in it was found written that no Ammonite or Moabite should ever come into the assembly of

God. (See Deuteronomy 23:3-5.)

Daniel 9:11 Yes, all Israel has transgressed Your law, and has departed so as not to obey Your

voice; therefore the curse and the oath written in the Law of Moses the servant of God have been

poured out on us, because we have sinned against Him.

Daniel 9:13 As it is written in the law of Moses, all this evil is come upon us: yet have we not

entreated the favor of Jehovah our God, that …

Malachi 4:4 Remember the Law of Moses, My servant, which I commanded him in Horeb for

all Israel, with the statutes and judgments.
In Josiah's time, 2 Chronicles 34:14 mentions that they found the Book of the Law which Moses

gave.

Malachi 4:4 Remember ye the law of Moses my servant, which I commanded unto him in

Horeb for all Israel, even statutes and ordinances

However we should remember none of them state that the entire Pentateuch was written

word for for word by Moses. These are general statement of authorship and does not in

any way state that the parts we have today does not contain remarks, addition or change.

This is because Moses predates them all.
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http://www.newworldencyclopedia.org/entry/File:Moses-Tablets2.jpg

SUPPORT ACROSS THE BIBLE

The Bible refers to Moses as the authority behind the books of the Law.

The books are referred to as

the "Book of Moses" (5 times ),

the "Law of Moses" (22 times ),

the "Book of the Law of Moses" (4 times),

the "Word of the Lord by Moses" (1 Time ]), and

the contents of the books are attributed to Moses over 32 times

( 2 K. 21:8, 1 Ch. 15:15, 1 Ch. 22:13, 2 Ch 24:6, 2 Ch. 33:8, 2 Ch. 34:14,

Ne. 1:8, Ne. 8:14, Ne. 10:29, Mal. 4:4;

Matt. 8:4, Matt. 19:8, Matt. 22:14, Mark 1:44, Mark 7:10, Mark 10:4, Luke 5:14, Luke 20:37,

Luke 24:27, John 1:45, John 5:46, John 7:19, John 7:22, John 8:5,

Acts 3:22, Acts 15:21, Acts 26:22, Rom. 10:5, Rom. 10:19, 2 Cor. 3:15, Heb. 9:19).

From Joshua onwards, all of the major authors and figures of the Old Testament assert that the

Torah (Genesis-Deuteronomy) was given by Moses.

Joshua 1:7-8; Joshua 8:31-34;I Kings 2:3; 2 Kings 14:6;

I Chronicles 22:13; II Chronicles 34:14; Ezra 3:2; Ezra 6:18; Nehemiah 1:7, 8;

Daniel 9:11, 13; and Malachi 4:4

JESUS' QUOTES
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Jesus taught indirectly at least the laws were from Moses:

Jesus (John 5:46, Mark 10:5),

Jesus divided the Old Testament into three sections in Luke 24:27, 44:

Moses, the Prophets, and the Psalms.

This allows for Prophets to be part of the whole structure.

In Mark 10:4-8, Jesus quoted Gen. 2:24, which is attributed to J source--as coming from Moses.

Mark 7:10, Jesus quoted the Ten Commandments, which form part of the E source--as In Mark

10:3, Jesus refers to Deut. 24:1f, which is from D source--as being from Moses.

coming from Moses.

In Matt. 8:4, Jesus quoted Lev. 14, which is P compiling--as coming from Moses.

Matthew 8:4 And Jesus said to him, “See that you tell no one; but go your way, show yourself

to the priest, and offer the gift that Moses commanded, as a testimony to them.” (See Leviticus

14:1–32.)

Thus according to Jesus, if the Gospels can be trusted Jesus believed and taught that all JEPD

were coming from Moses even if they were not written by him or not.

New Testament

Here are more:

Matthew 19:8 He said to them, “Because of your hardness of heart Moses allowed you to divorce

your wives, but from the beginning it was not so.

Mark 10:5 And Jesus said to them, “Because of your hardness of heart he wrote you this

commandment.

Mark 12:26 And as for the dead being raised, have you not read in the book of Moses, in the

passage about the bush, how God spoke to him, saying, ‘I am the God of Abraham, and the God

of Isaac, and the God of Jacob’?

Mark 1:44 and said to him, “See that you say nothing to anyone, but go, show yourself to the

priest and offer for your cleansing what Moses commanded, for a proof to them.”

Mark 7:10 For Moses said, ‘Honor your father and your mother’; and, ‘Whoever reviles father or

mother must surely die.’

Luke 5:14 And he charged him to tell no one, but “go and show yourself to the priest, and make

an offering for your cleansing, as Moses commanded, for a proof to them.”

Luke 16:29 Abraham said to him, “They have Moses and the prophets; let them hear them.”
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Luke 24:27, And beginning with Moses and all the Prophets, he interpreted to them in all the

Scriptures the things concerning himself. 44Then he said to them, “These are my words that I

spoke to you while I was still with you, that everything written about me in the Law of Moses

and the Prophets and the Psalms must be fulfilled.”

Luke 24:44 Then He said to them, “These are the words which I spoke to you while I was still

with you, that all things must be fulfilled which were written in the Law of Moses and the

Prophets and the Psalms concerning Me.”

John 5:46 For if you believed Moses, you would believe me; for he wrote of me.

John 7:19 Has not Moses given you the law? Yet none of you keeps the law. Why do you seek to

kill me?”

John 7:22 Moses therefore gave you circumcision (not that it is from Moses, but from the

fathers), and you circumcise a man on the Sabbath.

John 8:58 Jesus said to them, “Truly, truly, I say to you, before Abraham came to be I have been

in existence.

Although Jesus did not endorse clearly that every line in the Pentateuch was fromMoses he

generally attributed the book especially the laws to Moses

APOSTOLIC SUPPORT

Acts 3:22 For Moses truly said to the fathers, “The Lord your God will raise up for you a

Prophet like me from your brethren. Him you shall hear in all things, whatever He says to you.”

(See Deuteronomy 18:15.)

Acts 6:14 for we have heard him say that this Jesus of Nazareth will destroy this place and will

change the customs that Moses delivered to us.”

Acts 15:1 And certain men came down from Judea and taught the brethren, “Unless you are

circumcised according to the custom of Moses, you cannot be saved.”

Acts 15:5 But some believers who belonged to the party of the Pharisees rose up and said, “It is

necessary to circumcise them and to order them to keep the law of Moses.”

Acts 26:22 To this day I have had the help that comes from God, and so I stand here testifying

both to small and great, saying nothing but what the prophets and Moses said would come to

pass:

Acts 28:23 When they had appointed a day for him, they came to him at his lodging in greater

numbers. From morning till evening he expounded to them, testifying to the kingdom of God and

trying to convince them about Jesus both from the Law of Moses and from the Prophets.
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Romans 10:5 For Moses writes about the righteousness which is of the law, “The man who does

those things shall live by them.” (See Leviticus 18:1–5.)

Romans 10:19 But I say, did Israel not know? First Moses says: “I will provoke you to

jealousy by those who are not a nation, I will move you to anger by a foolish nation.” (See

Deuteronomy 32:21.

1 Corinthians 9:9 For it is written in the Law of Moses, “You shall not muzzle an ox when it

treads out the grain.” Is it for oxen that God is concerned?

2 Corinthians 3:15 But even to this day, when Moses is read, a veil lies on their heart.

Hebrews 9:19 For when every commandment of the law had been declared by Moses to all the

people, he took the blood of calves and …

Hebrews 10:28 Anyone who has set aside the law of Moses dies without mercy on the evidence

of two or three witnesses.

Paul (Rom. 10:5), and Philip (John 1:45) all attest to Moses writing.

As we have seen, the traditional view based on the witness of several generation long before the

destruction of the second temple as held in both Jewish and Christian circles was that the

Pentateuch, the Torah, was penned by Moses under divine inspiration. It was supplemented by

the oral traditions which were also handed down by YHVH to Moses and was prevalent

simultaneously with the written Torah.

Now Moses might have written all the Torah on parchment himself, since he had over 40 years

to do that and he was a great scholar well versed in the art and science of the period. He might

have had scribes do it as it was the normal practice of all scholars of the period and even today.

A few words might have been edited later, and Moses probably did not write of his own death.

These additions are easy to identify and normally one sentence additons. Later scribes who

copied the manuscript might have made additional notes and marginal statements to clarify or

explain which later got incorporated in the main body. This is the stand of the Church and the

Jewish Teachers.

Apart from these scanty exceptions though, the Bible writers, all Jewish teachers (Philo,

Josephus, etc.), early Christian writers, and those who trust the Bible today believe the Torah

(Law):

1) Was written down in the time of Moses,

2) Was written by Moses or through scribes under his direction and has the authority of Moses,

Elders, Tannaims (Teachers) and Amoraims(Expositors).

3) We can believe in it as a reliable transmission of God's word communicated through Moses,

supplemented or further elucidated by prophets.

The JEPD theory denies all three points.

In fact these very marginal statements are they that assert and prove the Mosaic origin of the

body of the five books.
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Mosaic authorship in the Christian tradition

The Christian scriptures showed Jesus himself recognised Moses as the author of at least some

portions of the Pentateuch (e.g., the Gospel of John, verses 5:46-47), and the early Christians

therefore followed the rabbis. Like them, they addressed those passages which seemed to cast

doubt on the Mosaic tradition: Saint Jerome, for example, felt that "unto this day" implied an

author long after the time of Moses, presumably the 5th century BCE sage Ezra, and Martin

Luther similarly concluded that the description of Moses' death was by Joshua – but believed that

the question itself was of no great importance.

Jerome and Luther and others still believed that the bulk of the Pentateuch was by Moses, even if

a few phrases were not.

In the 17th century scholars began to seriously question its origins, leading Benedict Spinoza to

declare that

"the Pentateuch was not written by Moses but by someone else."

This conclusion had major implications, for as the 18th century Jewish scholar David Levi

pointed out to his Christian colleagues, "if any part [of the Torah] is once proved spurious, a door

will be opened for another and another without end."

By the 19th century scholars almost universally accepted that the Book of Deuteronomy dated

not from the time of Moses but from the 7th century BCE, and that the Pentateuch as a whole

had been compiled by unknown editors from various originally distinct source-documents. As

David Levi had feared, the questioning of Mosaic authorship had led to a profound

skepticism towards the very idea of revealed religion.

Gradually the various Christian churches came to accept the conclusions of scholarship, and

when in the 1940s the Vatican lifted a ban on Catholic scholars investigating the origins of the

Pentateuch, it left support for Mosaic authorship limited largely to conservative Evangelical

circles. This is tied to the way Evangelicals view the unity and authority of scripture. Did Jesus

make a mistake?. Did he not know that Moses never lived and had no revelation of YHVH and

never wrote any book? That is where we still stand.

In the words of the Zondervan Encyclopedia of the Bible,

"Faith in Christ and faith in the books of the Old Testament canon stand or fall together because

Christ and the apostles ... took the Pentateuch as Mosaic and had put their seal on it as Holy

Scripture."

Neither Jesus nor the Apostles ever said that the entire Pentateuch was word by word written by

Moses. They did attribute the books primarily to Moses.
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CHAPTER EIGHT

DID MOSESWRITE THE TORAH? COULD HE?

_____________________________________________________________

A. MOSES AND THE ART OF WRITING

https://www.christiancourier.com/articles/1136-art-of-writing-the

https://apologeticspress.org/apcontent.aspx?category=13&article=36

The first assumption which was made by Julius Wellhausen, in asserting the authorship outside

of Mosaic period was;

“Ancient Israel was certainly not without God-given bases for ordering of human life; only they

were not fixed in writing” (1885, p. 393).

That is, that Moses lived long before writing. Even if the revelations to Moses were transmitted

to Israel; since writing was not known in that period, Moses could not have written it down. As

Hermann Schultz puts it:

“Of the legendary character of the pre-Mosaic narrators, the time of which they treat is a

sufficient proof. It was a time prior to all knowledge of writing” (1898, pp. 25-26).

DH scholars even suggested that since we cannot find any records of Moses, the person of Moses

never existed and his person is a mythical forgery developed during the 6th c BCE by Rabbis.

“We must confront several theoretical objections to the historicity of Moses,

(l) There is absolutely no external — that is, extrabiblical — witness to Moses, either textual or

archaeological.

(2) The portrait of a ‘miraculous’ Moses who performs stupendous feats and contends face-to-

face with God strains modem readers’ credulity.”” writes archaeologist and Bible scholar W.G.

Dever,

“There is no direct connection between biblical traditions in the Book of Exodus and other

ancient sources. Egyptian records contain no mention of the major individuals and events of the

narrative in Exodus Chapters l-15: Moses, Aaron . . . are completely absent from the extensive

documentation we have for ancient Egypt.” Adele Berlin and Marc Brettler

"Inasmuch as there are no extant records from Egypt that make any reference to Moses, the quest

for the historical Moses is a futile exercise. He now belongs only to legend.” John Van Seters.

I have been trying to write out family history and was trying to establish my grandfather existed.

My grandmother talked about him much (she lived 96 years) and my father hardly remembered

him (He was 5 when his father died). However with all my research I found not a shred of

evidence for his existence in record. In fact writing existed long enough that tamil is considered

one of the oldest if not the oldest languages in the world. Still no grandfather Mammen in writing.

I had hence came to the conclusion that the grandfather Mammen was a myth. Would you agree

with me?

In the case of Moses, he lived over 4000 years ago. He was hated by the Egyptians since he took

away all their labor force and if the bible stories are correct he has indeed created havoc against

all their gods also.

Yes indeed oral traditions are important and it was one of the means of transmission. All the

world depend on it. With all its defect that is all we have.

In fact as we will later see, the Mosaic revelation included both. The Five Books form the

written ones. They came with a lot more oral ones.
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Here are the evidences to show that the art of writing was well established by the time of Moses

in Egypt and in Mesopotamia and in the geographical region covered by the history of the Bible.

http://news.bbc.co.uk/2/hi/science/nature/334517.stm
Tuesday, May 4, 1999 Published at 08:10 GMT 09:10 UK

Sci/Tech

'Earliest writing' found

The fragments of pottery are about 5,500 years old

Exclusive by BBC News Online Science Editor Dr David Whitehouse

The first known examples of writing may have been unearthed at an archaeological dig in

Pakistan. So-called 'plant-like' and 'trident-shaped' markings have been found on fragments of

pottery dating back 5500 years.

+ Ras Shamra Tablets:

In 1929 They discovered thousands of tables in Ugarit known today as Ras Shamra tablets which

were carbon dated as written at a time before 1200 BC. The city was destroyed in 1200 BC and

became part of the Hittite teritory.

Ugaritic Alphabets

In 1949, C.F.A. Schaeffer “found a tablet at Ras Shamra containing the thirty letters of the

Ugaritic alphabet in their proper order.
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It was discovered that the sequence of the Ugaritic alphabet were the same as Hebrew, revealing

that the Hebrew alphabet goes back at least 3,500 years” (Jackson, 1982,). At the time the

Ugaritic script was in use (ca. 1300–1190 BCE), Ugarit was at the centre of the literate world,

among Egypt, Anatolia, Cyprus, Crete, and Mesopotamia. Ugaritic combined the system of the

Semitic abjad with cuneiform writing methods (pressing a stylus into clay). However, scholars

have searched in vain for graphic prototypes of the Ugaritic letters in Mesopotamian cuneiform.

Recently, some have suggested that Ugaritic represents some form of the Proto-Sinaitic alphabet,

+ In 1933, J.L. Starkey, excavated the city of Lachish, the city mentioned in Joshua’s

conquest of Canaan (Joshua 10). He discovered a water pitcher “inscribed with a

dedication in eleven archaic letters, which are the earliest ‘Hebrew’ inscription known” at

that time.(Wiseman, 1974, p. 705). This artifact pre-dated Moses.

According to Charles Pfeiffer,
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The Old, or palaeo-Hebrew script is the form of writing which is similar to that used by

the Phoenicians. A royal inscription of King Shaphatball of Gebal (Byblos) in this

alphabet dates from about 1600 B.C. (1966, p. 33).

+ In 1901-1902, the Code of Hammurabi was discovered at the ancient site of Susa (in

what is now Iran) by a French archaeological expedition under the direction of Jacques de

Morgan.

It was written on a piece of black diorite (volcanic rock) nearly eight feet high, and contained

282 sections. On top a picture shows how Hammurabi received the laws from the sun god

Shamash. In their book, Archaeology and Bible History, Joseph Free and Howard Vos stated:

"The Code of Hammurabi was written several hundred years before the time of

Moses (c. 1500-1400 B.C.).... This code, from the period 2000-1700 B.C. , contains

advanced laws similar to those in the Mosaic laws.... In view of this archaeological

evidence, the destructive critic can no longer insist that the laws of Moses are too

advanced for his time (1992, pp. 103,55)."

The Code of Hammurabi established beyond doubt that writing was known hundreds of years

before Moses.

+ Amarna Letters of Egypt

The Amarna letters are an archive, written on clay tablets, primarily consisting of diplomatic

correspondence between the Egyptian administration and its representatives in Canaan and

Amurru during the New Kingdom, between c. 1360-1332 BC.
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B. THE LAND OF THE SHASU OF YAHWEH

Jews were in Egypt as slaves?

https://wol.jw.org/en/wol/d/r1/lp-e/2010328

By about the year 1370 B.C.E., the Egyptians had conquered many lands. The Egyptian ruler of

the time, Pharaoh Amenhotep (Amenophis) III, built a magnificent temple at Soleb, in Nubia,

now known as Sudan. When archaeologists discovered that temple, they found an Egyptian

hieroglyphic that appears to show the Hebrew Tetragrammaton — YHWH, or Jehovah. That

engraving is older by 500 years than the famous Moabite Stone — previously the oldest known

occurrence of God’s name.

Why does the name of the God of the Bible seem to be engraved in an Egyptian temple?

“The Shasu Land of Jahu”
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Pharaoh Amenhotep III dedicated the temple he built to the god Amun-Ra. The temple stood on

the west bank of the Nile River - known as Nubia. Hieroglyphics decorating the bases of

columns in one of its halls list the names of territories that Amenhotep claimed to have

subjugated. Each territory is represented by a prisoner, his hands tied behind his back and

bearing a shield upon which the name of his land or people is inscribed.

Shasu was the generic name that the Egyptians gave to the Bedouins - the nomads. Scholar

Shmuel Ahituv says that the inscription identifies “the wandering area of the worshippers of

Yāhū” which evidently identifies Israel.

Regarding the inscription in the temple at Nubia, Biblical scholar and archaeologist Roland de

Vaux says: “In a region with which the forefathers of Israel had so many connections, there was,

as early as the middle of the second millennium BC, a geographical or ethnic name very similar,

if not identical, with the name of the God of Israel.”

A Name Still Revered

Soleb is not the only place in Nubia where the name Yahwe appears in Egyptian hieroglyphics.

What appear to be copies of the Soleb list are found also in temples of Ramses II at Amarah

West and at Aksha. In the Amarah listing, the hieroglyphic for “Yahwe in the Shosou land”

appears close to those for other Shosou territories, thought to be Seir and Laban. The Bible

associates those areas with southern Palestine, Edom, and Sinai. (Genesis 36:8; Deuteronomy 1:1)

They were areas frequented by people who knew and worshipped Jehovah both before and after

Israel’s sojourn in Egypt. — Genesis 36:17, 18; Numbers 13:26.

In fact two records in the Soleb Temple in Egypt even mentions YHWH as the God of a nomadic

tribe. It points to the fact that Egypt knew of the "Nomads of YHWH" as early as 15c BC and

they have written about their existence.

The Soleb Temple Cartouche: 1396-1358 BC

The Egyptian inscription on the cartouche reads: The Shashu of Yahweh's Land. The cartouche

is on the wall of the Soleb Temple of Amenhotep III in Nubia.
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The two New Kingdom inscriptions which refer to “the Land of the Shasu of Yahweh” are found

in topographical lists.

One list is at Soleb and the second at Amarah-West.

Soleb, a temple dedicated to the god Amon-Re, was built by the Pharaoh Amenhotep III in

ca. 1400 BC. Today it is located in the nation of Sudan, on the left bank of the Nile about

135 miles south of Wadi-Halfa.

Amarah-West, which is also located in Sudan, is a construction of Rameses II in the 13th century

BC and has massive topographical lists inscribed in it. The section of the Amarah-West

topographical list which contains the reference to “the land of the Shasu of Yahweh,” was almost

certainly copied from the earlier list at Soleb.

Amarah West inscription: 1304-1237 BC

"The Shashu of Yahweh's Land"

"This fragmentary hieroglyphic inscription contains one of the first mentions of Israel.

"According to a recently published article by Manfred Görg, Peter van der Veen and Christoffer

Theis, the name-ring on the right may indeed read “Israel,” and they date it almost 200 years

earlier than the reference to Israel on the Merneptah Stele." (Clyde Billington, Associates for

Bible Research)
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It must be noted at this point that Egyptologists in general do not question the appearance of the

name Yahweh in these two lists.

The "Proto-Sinaitic inscriptions" were discovered in the winter of 1904–1905 in Sinai by Hilda

and Flinders Petrie. To this may be added a number of short "Proto-Canaanite" inscriptions

found in Canaan and dated to between the 17th and 15th centuries BC, and more recently, the

discovery in 1999 of the "Wadi el-Hol inscriptions", found in Middle Egypt by John and

Deborah Darnell. The Wadi el-Hol inscriptions strongly suggest a date of development of Proto-

Sinaitic writing from the mid-19th to 18th centuries BC (Finegan 1946, 126). The important fact

about these inscriptions is that they are from the very area where God commanded Moses to

“write” (Exodus 17:14).

https://archive.archaeology.org/9903/newsbriefs/egypt.html

The oldest document in world history is a clay tablet created by the Sumerians, a people that

lived in Ancient Mesopotamia, modern day Iraq, in 3,300 B.C. This language is related directly

to the ancient Dravidian language of Tamil. Dravidians are related to Abraham especially North

Indian Mohan Jodero and Harappa through his second wife Keturah.

More: http://bigpicturehistory.com/what-is-the-oldest-document-in-world-history/

Evidently the recent excavations have amply substantiated writing extensively in that period in

that area .

Bone and ivory tags, pottery vessels, and clay seal impressions bearing hieroglyphs unearthed at

Abydos, 300 miles south of Cairo, have been dated to between 3400 and 3200 B.C., making

them the oldest known examples of Egyptian writing. The tags, each measuring 2 by 1.5

centimeters and containing between one and four glyphs, were discovered by excavators from

the German Archaeological Institute in Cairo in the predynastic ruler Scorpion I's tomb. Institute

director Günter Dreyer says the tags and ink-inscribed pottery vessels have been dated to 3200

B.C. based upon contextual and radiocarbon analysis. The seal impressions, from various

tombs, date even further back, to 3400 B.C.

Even around 3100 B.C., the Mesopotamian state administration used accounting system using

cuneiform writings.

Finally the shocking discovery from Fox News: Even the name of Moses is found in the written

script of Egypt!

|+++>
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C: HBy Walt Bonner

Published December 05, 2016 Fox News

A photo of Sinai 375a, a stone slab from Egypt, which is now located in the Harvard Semitic

Museum. This photo contains the name Ahisamach (Exodus 31:6) on the two horizontal lines.

(Credit: Douglas Petrovich)

The oldest recorded alphabet may be Hebrew. According to a controversial new study by

archaeologist and ancient inscription specialist Douglas Petrovich, Israelites in Egypt took 22

ancient Egyptian hieroglyphs and turned them into the Hebrew alphabet over 3,800 years ago.

HEBREWMAY BEWORLD'S OLDEST ALPHABET

The discovery of this early Hebrew alphabet has proved controversial to scholars who dispute the

dates Petrovich has for the Israelites’ stay in Egypt – 430 years to the very day, as recorded

in Exodus 12:40-41, equaling 1876-1446 BC – arguing that Biblical dates are unreliable.

Skeptics have also disputed the Hebrew identification, arguing the early alphabet could be any
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number of Semitic languageThe road to Petrovich’s discovery started back in 2012, when he was

researching hieroglyphic inscriptions online from an Egyptian stone slab dated 1842 B.C. The

slab, known as Sinai 115, identified Joseph and his sons Ephraim and Manasseh– all figures

from the Hebrew Bible, the latter of whom inscribed the hieroglyphs on the slab himself.

Something in the text Manasseh wrote– translation “6 Levantines: Hebrews of Bethel, the

beloved,” which referred to himself, his son, and four other Hebrews on a turquoise mining

expedition– caught the eye of Petrovich. It was the world’s oldest letter, he says.

Petrovich's electronic drawing of Sinai 375a, which includes the separation of words and

identification of proto-consonantal letters with biblical/modern Hebrew letters next to them

(Credit: Douglas Petrovich).

“On this otherwise Middle Egyptian caption were a Canaanite syllabic and the world’s oldest

attested proto-consonantal letter–‘B’, depicting a house for the Hebrew consonant bayit,”

Petrovich told Foxnews.com. “It was this single proto-consonantal Hebrew letter that helped me

to understand that the world’s oldest alphabet, the language of which has been unidentified

for over 150 years of scholarship, is Hebrew.”

Petrovich, currently teaches Ancient Egypt at Wilfred Laurier University,……
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D: MOSES IS NOT A MYTHICAL FIGURE

Is Hebrew the world's first alphabet? Israelites in Egypt may have turned hieroglyphs into letters

3,800 years ago

Dr Douglas Petrovich looked at 16 Hebrew letters from Egyptian tablets

He combined earlier identifications of some letters in the ancient alphabet with his own

interpretation of disputed letters create the 'Hebrew 1.0' script

He found names of three biblical figures - Asenath, Ahisamach and Moses

But the theory is controversial as some historians dispute the Israelites' presence in Egypt, and

others suggest the biblical dates used are unreliable

By Abigail Beall For Mailonline

Published: 10:00 EDT, 7 December 2016

After finally completing the alphabet, Petrovich was able to translate 16 Hebrew inscriptions

from four different sites in Egypt and Sinai. In these inscriptions he found a number of

distinctly Hebrew words, including the naming of 3 biblical figures: Asenath (the wife of

Joseph), Ahisamach (the father of Oholiab, who was appointed to build the tabernacle in

the desert), and Moses, who was credited by the Hebrew Bible as being the man who led

the Israelites out of Egypt.

“I absolutely was surprised to find [the reference to] Moses, because he resided in Egypt for less

than a year at the time of his provoking of astonishment there,” Petrovich recalled. “In fact, the
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Hebrew letters ‘M-Sh’ could have other meanings, and I had to examine every other possibility

for those uses of Hebrew words with those letters. Only after realizing that every other

possibility had to be eliminated, whether due to contextual or grammatical limitations, was I

forced to admit that this word must be taken as a proper noun, and almost undoubtedly refers to

the Moses who is credited withwriting the first five books of the Hebrew Bible, known as the

Torah.”

The inscription with the Moses reference dates back to 1446 or 1447 B.C.– the final year of the

Israelites’ stay in Egypt– and describes events written about in Exodus 1, such as the

enslavement of Hebrews. In the inscription, Moses is depicted as a man who inspired awe in the

Hebrew community, which would match well with the biblical events describing Moses’

encounters with the pharaoh.

www.bible.ca

Petrovich hopes that skeptics, instead of coming to pre–conclusions about his claims, will study

his new findings with an open mind and be objective.

Further details can be found in Petrovich’s book “The World’s Oldest Alphabet” (Carta Books),

which will be available in the coming weeks.

<===||+++>

https://patternsofevidence.com/blog/2017/01/19/new-discoveries-indicate-hebrew-was-

worlds-oldest-alphabet-part-3/

According to Dr. Petrovich’s translation, the earliest inscription, dating to 1842, includes the

phrase,

"Hebrews of Bethel, the beloved."

Three of the other inscriptions are discussed in detail, and name three biblical people, including

Asenath, the wife of Joseph (Gen 41:45), and Ahisamach, the father of one of the craftsmen

who would build the Tabernacle (Ex 35:34).
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The most exciting inscription, however, may be the one which names Moses and dates to 1446

BC, the year of the Exodus. That inscription reads,

"Our bound servitude had lingered, Moses then provoked astonishment."

Petrovich reads this inscription as follows:

“Our bound servitude had lingered, Moses then provoked astonishment, it is the year of

astonishment, because of the lady.”

“My discoveries are so controversial because if correct, they will rewrite the history books and

undermine much of the assumptions and misconceptions about the ancient Hebrew people and

the Bible that have become commonly accepted in the scholarly world and taught as factual in

the world’s leading universities,” he said. “To my skeptics, I say, ‘Continue to be skeptical. Do

not accept my conclusions until you are convinced they are correct.’ Truth is un–killable, so if I

am correct, my findings will outlast scholarly scrutiny.” Petrovich

Professor Petrovich summed up, “Truth is un–killable, so if I am correct, my findings will outlast

scholarly scrutiny. I have no doubt whatsoever that Hebrew is the world’s oldest alphabet.”

https://patternsofevidence.com/

<===|

See for detailed study:

http://www.bible.ca/manuscripts/bible-archeological-evidence-of-the-Exodus-Egyptian-

Oppression-Hebrew-Conquest-Israel-Sinai-inscriptions-Jacob-in-Egypt-Joseph-Moses-

inscription.htm
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Here is the historical time line of Moses and Exodus

The Date of the Exodus: 1446 BC

Pharaoh who killed Hebrew children: Amunhotep I: 1532-1511 BC

Pharaoh's Daughter who adopted Moses: Hatshepsut: 1526 BC

Pharaoh of Moses' flight to Midian: Thutmoses II/Hatshepsut: 1498-1485 BC

Pharaoh of the Exodus: Thutmoses III: 1485/1464 - 1431 BC

The phenomenon of Akhenaten's (1358-1341 BC) sudden zeal for monotheism was clearly a

result of the Jewish exodus from Egypt in 1446 BC.

Evidently writing developed both in Sumeria in Mesopotamia and in Egypt long before 1500

years before the exodus and of Moses. In fact the first regularised alphabet in the world was

developed by the Jewish community in Egypt. In the early scripts available the name of Moses is

mentioned. Hence Moses could have very well written the laws he received from YHVH. Why

do you think God allowed that Moses was to be taken into the Palace of the Pharoah, if it was not

partly because God wanted Moses to be trained as a leader and a prince and educated to be able

to write when most of the common people especially the slaves were unable to do that. Is it

possible that Moses did write down the Torah? Certainly. So also there might have been lot of

other people among the Israelites who were really scribes in Egypt even before the exodus.

Evidently the Documentary Hypothesis proponents who claim that the Torah was written down

only after the return from exile in Babylon has been grossly misled.

Thus there is no reason why Moses could not have written the first five books of the Bible.

However we should remember that the Bible we have have come to us after a series of copying

through the several Milleniums and we may expect variations. We rely on the scribes for

accuracy and proper transmission which we can be sure they had knowing the strictness of the

scribal procedures. There are factors that are beyond the scribal accuracy and we should expect

those variations.

One major problem with the Documentary Hypothesis is that we now know Moses did not live

“prior to all knowledge of writing.” In fact, he lived long after the art of writing was already
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known. A veritable plethora of archaeological discoveries has proven one of the earliest

assumptions of the Wellhausen theory to be wrong.

Julius Wellhausen's first foundational assumption that the five books of the Pentateuch could

not have been written by Moses because writing did not exist at that time. has been completely

disproven by archeology. Moses indeed lived in a literate world and was in all possibilities well

versed in the art of writting. Above all Hebew indeed was the first of the language which was

built on alphabets in the world. This was developed when the Israel was in Egypt.
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1446 BC: The two

tablets of the Ten

commandments, the

Book of the Law on the

side of the Ark. Torah

(Gen – Deut) + book of

Paleo-Hebrew: 1050-458 BC: book

of Judges (720 BC), book of

Aramaic language and

script: 550-450 BC: Parts of

We have no Bible text in the original

Today we have only one Bible

verse (Num 6:24) in Paleo-Hebrew

dating to 701 BC known as the “Silver

We have portions of

Bible books dating to c. 100

BC in Aramaic Hebrew.

(Hebrew language using the

The oldest complete copy of

the Old Testament (Tanakh) in

Hebrew is the Masoretic text

A> Mosaic-Hieroglyphic Hebrew

script by invented by Joseph in 1859

BC.

B> Paleo-Hebrew script

standardized by Samuel in 1050 BC

C> Aramaic-Hebrew “square” script

adopted by Ezra in 458 BC.

D> Masoretic-Hebrew “vowelled”
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If the Documentary Hypothesis is correct, it would mean devastating conclusion for all

Abrahamic religions.

 It would mean that the Old and New Testaments are the result of evolutionary religious

thoughts from polytheism and superstitions of the early history.

 It would mean that these religions are not the result of the unknowable God of the universe

revealing himself to his creatures. Moses never received any revelation. Moses did not

write the Bible. Moses himself is a pious myth. Judaism and Christianity are simply based

on myths.

 There had been no revelation of God in History. It was all human reasoning creating a Myth.

 God does not exist.
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CHAPTER NINE

JE PARADOX

________________________________________________________________

AMISUNDERSTOOD THEOLOGICAL CONCEPT

Apparently a misunderstanding of who YHWH and Elohim are as understood by the ancient

patriarchs has led to a series of basic mistakes that were taken over by the DH scholars. To my

surprise it is still going on as one can see many of the articles assuring us that there is something

wrong with the Bible with two creation stories conflicting with each other by two creator names

assuming that they are the same God with different names.

Are Yahweh and El the same god OR different gods? (Gen 14:22, 17:1, 21:33; Ex 6:2-3; Ps 82:1

vs Deut 32:8-9; Ps 29:1, 89:6-8)

Before I explain the JE paradox which led to the totally errorneous understanding of who

YHWH and Elohim are, I need to explain the foundation of Judaism and its idea of monotheism.

El is not a name, it is the generic word for god in those cultures. When you say the "Canaanite

deity is El" it means "Canaanite god is God". Even YHWH means, "I am from the beginning,

now is and who will be". This God is the One God. In the beginning God alone existed. God

does not have a name. A name is necessary only when there are more than one so that they can

be referred to in relation. Until multiplicity comes into existence God did not have a name.

When it came, His name is given by who He is and His properties - giving YHWH.

In the beginning God alone existed. This is the monotheistic statement. If God alone existed how

come that we have many other existing things and beings. The answer evidently is God- the
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monotheistic God whatever name you want to call - created them. Now the question is where

did God create? If you say God created outside of God would imply that there was an outside of

God. God is not then existed alone. The way out is that God created everything - non-living

and living - inside of God. So God created a space within God. In order to provide freedom of

will, God hid himself to provide space and freedom.

Another false assumption is that the creation story Gen 1:1 is the only creation God started.

The Bible is given to the humans, and it starts with the beginning of our time which starts with

the creation of heaven and earth. In fact long before out time began God created infinitely many

other worlds. That is understandable as we have Angels, Demons, Satan and we have a Son who

was born before all creation.

Col1:15 -16 The Son is the image of the invisible God, the firstborn over all creation. For in

Him all things were created, things in heaven and on earth, visible and invisible, whether thrones

or dominions or rulers or authorities. All things were created through Him and for Him.…

Christ refers to himself as “the Alpha and the Omega, the First and the Last, the Beginning and

the End” (Revelation 22:13). This is because the Time of God starts with seperation of One God

into Trinity, which are One in essence. The only Person in the Trinity who has material

dimension is the Son and hence when God interact with humans it is through the Son - the Word

of God. Word did take flesh and tabernacled among us. We call Him Jesus our brother.

“God, who in ancient days spoke to our forefathers in many distinct messages and by various

methods through the Prophets, has at the end of these days spoken to us through a Son, who is

the predesined Lord of the Universe, and through whom he made the ages (aiones = Ages or time

periods).” (Hebrews 1:1-2 - Weymouth Translation)

Young's Literal Translation

“in these last days did speak to us in a Son, whom He appointed heir of all things, through whom

also He did make the ages;”

Jubilee Bible 2000

“has in these last times spoken unto us by his Son, whom he has appointed heir of all things, by

whom also he made the ages”

Then came other creations in other dimensions which we normally call Spiritual Dimensions

which I think is somewhat misleading - it tells us of our ignorance of those mysteries. We are not

given details of these creations in the Bible. Yet their existence speaks for itself. There were

Ages before our Age when Gen. !:1 says "In the beginning God created the Heavens and the

Earth". That speaks of our physical universe's beginning of the ages.

But there were Sons of God even before the creation other than the "Only Begotten Son". This

we see clearly in the book of Job.
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The Book of Job, Chapter 38

1 Then the Lord answered Job out of the whirlwind, and said,

2 Who is this that darkeneth counsel by words without knowledge?

3 Gird up now thy loins like a man; for I will demand of thee, and answer thou me.

4 Where wast thou when I laid the foundations of the earth?

declare, if thou hast understanding.

5 Who hath laid the measures thereof, if thou knowest?

or who hath stretched the line upon it?

6 Whereupon are the foundations thereof fastened?

or who laid the corner stone thereof;

7 When the morning stars sang together, and all the sons of God shouted for joy?

Evidently these Morning Stars and the Sons of God were there before the foundations of the

earth were fastened. They were the creations of God, Sons of God, Brothers of Jesus Christ.

Again Christ is called “the Bright and Morning Star” (Revelation 22:16). the “day spring” (Luke

1:78) and the “day star” (2 Peter 1:19),

These “Sons of God” are described by Paul in Hebrews 1:9 as being Christ’s “fellows.”

Hebrews 1:9 "Thou hast loved righteousness, and hated iniquity; therefore God, even thy

God, hath anointed thee with the oil of gladness above thy fellows."

Psalm 45:6–7 Thy throne, O God, is for ever and ever: the sceptre of thy kingdom is a

right sceptre. Thou lovest righteousness, and hatest wickedness: therefore God, thy God,

hath anointed thee with the oil of gladness above thy fellows.

They all formed a Fellowship of special privileges, as Sons of God from all dimensions of

existence in the Father. God is a Family. God the Father, God the Ruah who procedes from the

Father eternally as the Father and Mother are One. It is the Spirit that gives life - the mother of

all creation. Then the Son forming a family. According to the Eastern Churches the rest of the

creations were done through the emanation of the Word. The Sons of God are the princes of God

who form the fellowship of Royal Fellowship who share the Divinity and form the Co-creators

with God. They form the brotherhood with Christ who Is the first begotten who is the annointed.

The word “Fellows” in Hebrew is chaver; .

Strong's Concordance 2270. chaber

chaber: united, associate, companion

1 adjective united Judges 20:11 knit together as one man (AV RV).

2. n. associate, fellow:

a. of children (tribes) of Israel assoc. with Judah as head Ezekiel 37:16; id. associated with

Joseph (Ehpraimitic source) as head Ezekiel 37:16; Ezekiel 37:19 (in all these read Qr .(חֲבֵרָיו

b. of like rank Psalm 45:8

c. of like calling Songs 1:7.

These sons of God are thus the Fellowship who were co-creators with God in all creation and

also share the Divinity of God.

Psalm 82:1 God stands in the congregation of the mighty; he judges among the the gods..

Thus Elohims are gods and includes a large number of sons of God in every dimension of

creation. They have grown into maturity to the status of the Son of God, the Christ. Yet, as long

as these sons of God has the freewill, they can fall and are liable to judgement.

Thus we see:
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Job 2:1On another day, the sons of God came to present themselves before the LORD; and Satan

also came with them to present himself before Him. 2“Where have you come from?” said the

LORD to Satan. “From roaming through the earth,” he replied, “and from walking back and forth

in it.”…

If we take the story of mankind, God expected Adamic race to grow into maturiy and eventually

partake of the fruit of the Knowledge of Good and Evil and partake of the Tree of life and live

eternally as part of the family of God and as the body of God. These Sons and Daughters of God

did attain the Sonship through discipline of God.

In this world on earth we are also expected to form part of that Elohim.

Psalm 2:7 "I will surely tell of the decree of the LORD: He said to Me, 'You are My Son, Today

I have begotten You.

Hosea 1:10 Yet the number of the sons of Israel Will be like the sand of the sea, Which cannot

be measured or numbered; And in the place Where it is said to them, "You are not My people," It

will be said to them, "You are the sons of the living God."

Matthew 5:9 "Blessed are the peacemakers, for they shall be called sons of God.

Matthew 22:30 Beloved, we are God's children now, and what we will be has not yet appeared;

but we know that when he appears we shall be like him, because we shall see him as he is.

Luke 6:35 "But love your enemies, and do good, and lend, expecting nothing in return; and your

reward will be great, and you will be sons of the Most High; for He Himself is kind to ungrateful

and evil men.

Luke 20:34-36 Jesus said to them, "The sons of this age marry and are given in marriage, but

those who are considered worthy to attain to that age and the resurrection from the dead, neither

marry nor are given in marriage; for they cannot even die anymore, because they are like angels,

and are sons of God, being sons of the resurrection.

John 1:12-13 But as many as received Him, to them He gave the right to become children of

God, even to those who believe in His name, who were born, not of blood nor of the will of the

flesh nor of the will of man, but of God.

John 10:34 Jesus answered them, “Is it not written in your Law, ‘I said, you are gods’?

John 11:52 and not for the nation only, but in order that He might also gather together into one

the children of God who are scattered abroad.

John 14:6 See what kind of love the Father has given to us, that we should be called children of

God; and so we are. The reason why the world does not know us is that it did not know him.

Beloved, we are God's children now, and what we will be has not yet appeared; but we know that

when he appears we shall be like him, because we shall see him as he is.

Romans 8:12-25 So then, brethren, we are under obligation, not to the flesh, to live according to

the flesh-- for if you are living according to the flesh, you must die; but if by the Spirit you are

putting to death the deeds of the body, you will live. For all who are being led by the Spirit of

God, these are sons of God.

Romans 8:14 For all who are led by the Spirit of God are sons of God.

Romans 8:19 For the creation waits with eager longing for the revealing of the sons of God.

Romans 8:16 The Spirit himself bears witness with our spirit that we are children of God,

Galatians 2:20 And was declared to be the Son of God in power according to the Spirit of

holiness by his resurrection from the dead, Jesus Christ our Lord,
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Galatians 3:24-29 Therefore the Law has become our tutor to lead us to Christ, so that we may

be justified by faith. But now that faith has come, we are no longer under a tutor…..

Galatians 3:26 For in Christ Jesus you are all sons of God, through faith.

Galatians 3:28 There is neither Jew nor Greek, there is neither slave nor free, there is no male

and female, for you are all one in Christ Jesus.

Ephesians 1:5 He predestined us to adoption as sons through Jesus Christ to Himself, according

to the kind intention of His will,

Philippians 2:15 so that you will prove yourselves to be blameless and innocent, children of God

above reproach in the midst of a crooked and perverse generation, among whom you appear as

lights in the world,

1 John 3:1- See how great a love the Father has bestowed on us, that we would be called

children of God; and such we are For this reason the world does not know us, because it did not

know Him. Beloved, now we are children of God, and it has not appeared as yet what we will be

We know that when He appears, we will be like Him, because we will see Him just as He is. And

everyone who has this hope fixed on Him purifies himself, just as He is pure.

1 John 5:1-2 Whoever believes that Jesus is the Christ is born of God, and whoever loves the

Father loves the child born of Him. By this we know that we love the children of God, when we

love God and observe His commandments.

Revelation 21:7 "He who overcomes will inherit these things, and I will be his God and he will

be My son.

2 Peter 1:3His divine power has given us everything we need for life and godliness through the

knowledge of Him who called us by His own glory and excellence. 4Through these He has given

us His precious and magnificent promises, so that through them you may become partakers of

the divine nature, now that you have escaped the corruption in the world caused by evil desires.

5For this very reason, make every effort to add to your faith virtue; and to virtue, knowledge;…

We must put off the old man and put on the new man created after the likeness of God

(Ephesians 4:22–24; Colossians 3:9, 10).

2 Corinthians 3:18 But we all, with uncovered face beholding as in a glass the glory of the Lord,

are changed into the same image, from glory to glory, even as by the Spirit of the Lord.
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Thus Elohim are the children of God -

Sons and Daughters of God who share the Divinity and ability to create.

They are many - male and female.

YHVH is not Elohim.

Thus if we take the word of God seriously, there are indeed two creations.

Gen 1 gives the creation by Elohim E portion where mankind was created as many both male

and female placed all over the earth with the order to sudue the earth. The J portion is where

YHVH create Adam in His own image as one person Adam and places him in a Garden to till

and to keep.

John 1:12 But as many as received him, to them gave he power to become the sons of God, even

to them that believe on his name

Ephesians 1:5 He predestined us to adoption as sons through Jesus Christ to Himself, according

to the kind intention of His will.

This idea of an ulltimate God alongside of El who is like a god in localised way with divine

qualities and creative powers are common knowledge in the so called ignorant pagans even today.

This is stated clearly in Deuteronomy.

Deuteronomy 32:8When the Most High gave the nations their inheritance, when He

divided the sons of man, He set the boundaries of the peoples according to the number of

the sons of God. 9But the LORD’s portion is His people, Jacob His allotted inheritance.

YHVH as appeared through the Old Testament have human form indicating probably YHVH as

preincarnate Jesus. The Tetragramatton written in pictographic script of Hebrew seems to

identify also Jesus the Christ, the head or pre-eminent begotten Son of God among the Elohim.

Here is the translation of Exodus 3

1. Now Moses was tending the flock of Jethro his father-in-law, the priest of Midian, and he led

the flock to the far side of the wilderness and came to Horeb, the mountain of God.

2 There the angel of YHVH appeared to him in flames of fire from within a bush. Moses saw

that though the bush was on fire it did not burn up.

4 When YHVH saw that he had gone over to look, Elohim called to him from within the bush,

“Moses! Moses!” And Moses said, “Here I am.”
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5 “Do not come any closer,” Elohim said. “Take off your sandals, for the place where you are

standing is holy ground.”

6 Then he said, “I am the Elohim of your father, the Elohimof Abraham, the Elohim of

Isaac and the Elohim of Jacob.” At this, Moses hid his face, because he was afraid to look at

Elohim.

7 YHVH said, “I have indeed seen the misery of my people in Egypt. I have heard them crying

out because of their slave drivers, and I am concerned about their suffering. 8 So I have come

down to rescue them from the hand of the Egyptians and to bring them up out of that land into a

good and spacious land, a land flowing with milk and honey—the home of the Canaanites,

Hittites, Amorites, Perizzites, Hivites and Jebusites. 9 And now the cry of the Israelites has

reached me, and I have seen the way the Egyptians are oppressing them. 10 So now, go. I am

sending you to Pharaoh to bring my people the Israelites out of Egypt.”

11 But Moses said to Elohim “Who am I that I should go to Pharaoh and bring the Israelites out

of Egypt?” 12 And Elohim said, “I will be with you. And this will be the sign to you that it is I

who have sent you: When you have brought the people out of Egypt, you[b] will worship God on

this mountain.”

13 Moses said to Elohim , “Suppose I go to the Israelites and say to them, ‘The God of your

fathers has sent me to you,’ and they ask me, ‘What is his name?’ Then what shall I tell them?”

14 Elohim said to Moses, “I am who I am. This is what you are to say to the Israelites: ‘I am has

sent me to you.’”

15 Elohim also said to Moses, “Say to the Israelites, ‘ YHVH Elohim of your fathers—the

Elohim of Abraham, the Elohim of Isaac and the Elohim of Jacob—has sent me to you.’

Even the so called J portion of Gen 2:4 the reading of the name of God is not just YHVH but

YHVH Elohim. Evidently the J tradition knew of YHVH as a part Elohim also.
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 "The name Israel is “May El persevere.”

Yahweh and Elohim has many similar imagery and epithets and they are often found

interchangably.

 In Genesis 33:20 that Jacob builds an altar in Shechem, and dedicates it to “El, god of Israel”

(’el ’elohe yišra’el ).

 El was the deity worshiped at Shechem; Judges 9:46 speaks of the shrine of “El of the

covenant.”

 The god of the shrine at Bethel, is “house of El,” and also ”I am El of Bethel” (Gen 31:13;

cf. 35:7)

 God appears to Jacob as El Shaddai (Gen 35:11; cf.Gen 48:3).

 Jacob encounter El at Penu-el, which is so named because Jacob sees El face-to-face (32:31).

 Isaac blesses Jacob through El Shaddai (28:3),

 Jacob blesses Joseph “by El of your fathers” (49:25).

 Beerlahai-roi means “El who sees”in Genesis 16:13.

 Abraham plants a tree at Beersheba and calls the name “El the eternal” as Yahweh (Gen

21:33).

 Genesis 17:1 (ASV) And when Abram was ninety years old and nine, Jehovah appeared to

Abram, and said unto him, ‘I am El Shaddai.’

 Exodus 6:2-3,says: “I am Yahweh. And I appeared to Abraham, to Isaac, and to Jacob as El

Shaddai, I wasI not known to them by the name Yahweh?”

 I am Yahweh your Elohim. (Exodus 6:7, LT)

(In this verse, Yahweh, a singular entity, identified as a Elohim. In this case, this word is being

used in a singular sense.)

 I know that Yahweh is great, more than all the Elohim. (Exodus 18:11, LT)

(In this verse, Yahweh, a singular entity, is being contrasted with “all” the Elohim, a plural entity.

From these two verses -along with many others in the Biblical text- we can see that Yahweh is an

Elohim (singular) among the Elohim (plural).

 Elohim stands in the counsel of El; he judges among the Elohim. (Psalm 82:1, LT)

(In this verse we have Elohim (as a singular) standing in the counsel of El, and Elohim (singular)

will judge among the Elohim (plural).
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I don’t know how we could split these verses into J and E unless we split apart the sentences by

sentences and even assign J and E word by word. The whole argument is turned cyclic. the

whole hypothesis is said to be deduced from the features of the text; but if the features of the text

do not suit the hypothesis, those features are rejected as being the work of redactors. Instead the

DH tries to impose the features by slicing to the extent of individual words.

The whole problem disappears once we understand the real theological interpretation of YHVH

and Elohim.

|+++>

http://www.biblequery.org/OtherBeliefs/Skeptics/JEPD.html gives the count

"Over 92 verses are split between different alleged JEDP "authors" according to the liberal

Interpreter's One-Volume Commentary.

Genesis 2:4; 7:16,17; 8:2,3,13; 10:1; 12:4; 13:11,12; 16:1; 19:30; 21:1,2,6; 25:11,26; 31:18;

32:13; 33:18; 35:22; 37:25,28; 41:46; 42:28; 45:1,5; 46:1; 47:5,6,27; 48:9,10; 49:1,28

Exodus 1:20; 2:23; 3:4; 4:20; 7:15,17,20,21; 8:15; 9:23,24,35; 10:1,13,15; 12:27; 13:3;

14:9,19,20,21,27; 15:21,22,25; 15:13,15; 17:1,2,7; 19:2,3,9,11,13; 24:12,15,18; 25:18; 31:18;

32:8,34,35; 33:5,19; 34:1,11,14

Numbers 13:17,26; 14:1; 16:1,2,26,27; 20:22.

(Deuteronomy is considered entirely "D".)

Just how many verses would need to be split in the middle by this theory, before this theory is no

longer tenable? 91 verses is probably too many."

<===|
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Once this duality is understood, the whole misunderstood interpretation that led to the division of

J and E will have no basis.

Again in all Near Eastern literature shows such variations in divine names.

In the Enuma elish

in tablet 1 --Tiamat 13 times, Khubur once.

In tablet 2, 15 times T once K,

in tablet 3 --9 times T, twice K.

In tablet 1 --5 times Ea, twice Nudimmud.

In tablet 2, 4 times Ea, once N.

In tablet 3, N twice, Ea not at all.

In tablet 4, N twice, Ea not at all.

In tablet 4 Marduk 4 times, Bel once.

Some examples

In Tale of Aqhat V --Kothar-wa-Khasis is 6 times, Hayyin - 3 times.

In Prolog to Lipit-Ishtar Code --Enlil 2 times, Nunamnir once.

In Code of Hammurabi (ANET pp.164-65) --Inana/Ishtar, Telitum are same - respectively: 4

times/2 times/ 1 time.

In same, Nintu/Mama, respectively: once each.

In Stela of Ii-kher-nofret: Osiris/Wennofer, Lord of Abydos, Khent- amentiu (Foremost of the

Westerners) are same. Respectively: 5 times/once/4 times/4 times.

The Implications of the Documentary Hypothesis With Respect to the Traditional

Orthodox View: If the Hypothesis is true, the following issues ensue:

1. Contrary to the OT and NT, Moses is not the author of the Pentateuch.

2. Contrary to the Bible, the historicity of the Pentateuch is questionable.

3. Israelite religion was created by natural evolution the reverse of what is

described in the OT: Israelite nation and history first appeared,

then came Mosaic Law, not Mosaic Law as the foundation of

Israelite nation and history.
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CHAPTER TEN

STYLE DIFFERENCE

_____________________________________________

The second argument is based on literary styles and genre.

VARIATIONS IN STYLE AND LANGUAGE

When we are dealing with the writing style and language usage we should be taking into account

the culture as well as the context especially at a time when writing was the perogative of the few.

A study of the culture and language and style of the ancient Israel gives the following basics:

It is metered, and probably intended for it to be sung as a song or as a chant.

Hebrew poems commonly use repetition, chiasmus, parallelism, and other rhetorical

schemes and tropes. The Genesis 1 text uses "high style" and those artistic devices common

to Hebrew poetry-- catachresis, anaphora, and parallelism.

chiasmus: a rhetorical or literary figure in which words, grammatical constructions, or concepts

are repeated in reverse order, in the same or in a modified form;

Example: ‘Poetry is the record of the best and happiest moments of

the happiest and best minds.’.

To indicate these artistic qualities here, most NIV translations reproduce the text with hanging

indentation to mark the poetic structure.

An anaphora is a rhetorical device that consists of repeating a sequence of words at the

beginnings of neighboring clauses, thereby lending them emphasis.

In contrast, an epistrophe is repeating words at the clauses' end.

Thus in the Genesis 1 creation story:

Each section begins with an anaphora: "And God said . . ."

Each section ends with epistrophe: "And there was evening, and there was morning --the . . .

day……"

Likewise, after the first two days, we have

the artistic repetition of the phrase "And God saw that it was good,"

leading up to a final crescendo, "and it was very good" in Genesis 1:31.

THE DIFFERENCE IN LANGUAGE AND STYLE IN ANCIENT ISRAEL

(1) Preferrence to orthographic variations:

If there were two different ways of spelling a word they preserved both and used both within one

document.
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(2) Preferrence to variation in expresssions :

If there are two forms of possible expressions they kept both preferrably without avoiding any

one.

(3) Preferrence to variation in grammatical forms:

If there existed two different ways of saying something, both ways were used so as to preserve

both

(4) The Masoretic system of Kethib-Qere:

The Masoretes provide the consonants of one text option in the vowels of another. They

indicated their preferred reading.

Douglas K Stuart, The New Americal Commentary: An Exegetical Theological Exposition of Holy Scripture:

Exodus

Defending Old Testament Authorship: The Word of God Is Authentic and True By Edward D. Andrews

Bible Difficulties Exodus: CPH Apologetic Commentary By Edward D. Andrew

The above concise rules of Hebrew literature of ancient period almost completely explains most

of the problems DH assumed as due to different authors.

|+++>
http://helpmewithbiblestudy.org/5system_moses/dh10.aspx
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1. VOCABULARY DIFFERENCES

 The DH distinguishes the sources based on the various names used

Names of God as Yahweh | Elohim,

Name of mountain as: Horeb | Sinai,

Name of Jacob as: Jacob | Israel,

The tribe of Ishmael as: Ishmaelites | Midianites.

2. DOUBLETS

 The following are the most commonly cited doublets:

1.Creation. Gen 1:1-2:3 (P) and Gen 2:4b-25 (J).

2.Genealogy from Adam. Gen 4:17-26 (J) and 5:1-28,30-32 (Book of Records).

3.The Flood . Gen 6:5-8; 7:1-5, 7, 10, 12, 16b-20, 22-23; 8:2b-3a, 6, 8-12, 13b, 20-22 (J)

and 6:9-22; 7:8-9, 11, 13-16a, 21, 24; 8:1 – 2a, 3b – 5, 7, 13a, 14 – 19; 9:1- 17 (P).

4.Genealogy from Shem. Gen 10:21-31(Jand P) and 11:10-2 (Book of Records).

5.Abraham’s migration. Gen 12:1-43 (J) and 12:4b – 5 (P).

6.Wife/sister. Gen 12:10-20 (J) and 20:1-18 (E) and 2 6 : 6 – 1 4 (J). (Triplet)

7.Abraham and Lot separate. Gen 13 :5 ,7 – 11a,12b – 14 (J) and 13:6, 11b – 12 a (P).

8.The Abrahamic covenant. Gen 15 (J, E, and R) and 17 (P).

9.Hagar and Ishmael. Gen 16:1-2,4-14(J) and 16:3,15-16 (P) and 21:8-19 (E). (Triplet)

10.Prophecy of Isaac’s birth. Gen 17:16-19 (P) and 18:10-14 (J).

11.Naming of Beer-sheba. Gen 21:22-31 (E) and 26:15-33 (J).

12.Jacob, Esau, and the departure to the east. Gen 26:34-35; 27:46; 28:1-9 (P)

and 27:1—45; 28:10 (J).

13.Jacob at Beth-El. Gen 28:10,113,13-16,19(J) and 28:11b –12,1 7–1 8 , 2 0 – 22 (E)

and 35:9-15 (P). (Triplet)

14.Jacob’s twelve sons. Gen 29:32-35; 30:1-24; 35:16-20 (JE) and Gen 35:23-26 (P).

15.Jacob’s name changed to Israel. G e n 32:25-33 (E) and 35:9-10 (P).

16.Joseph sold into Egypt. Gen 37:2b,3b,5-11,19-20,23,25b-27, 28b,31-35; 39:1 (J)

and 37:33,4,12-18,21-22,24,253,283,29-30 (E).

17.YHWH commissions Moses. Exod 3:2-4a,5,7-8,19-22; 4:1 9 – 20a (J)

and 3:1,4b,6,9-18; 4:1 – 1 8 , 2 ob – 21a , 2 2 – 2 3 (E) and 6:2-12 (P). (Triplet)

18.Moses, Pharaoh, and the plagues. Exod 5:3-6:1; 7 : 1 4 – 1 8 , 2ob – 21,

23-29;8:3b-11a, 16-28; 9:1-7,13-34; 1 0 : 1 – 1 9 , 2 1 – 2 6 , 2 8 – 29 ; 11:1-8 (E)

and 7:6-13,19-203,22; 8:1-33,12-15; 9:8-12 (P).

19.The Passover. Exod 12:1-20,28,40-50 (P) and 12:21-27,29-36, 3 7 b – 3 9 (E).

20.The Red Sea. Exod 13:21-22;14:53,6,93,10b,13-14,19b,20b, 21b,24,27b,30-31 (J)

and 14:1-4,8,9b, 103,10c, 15-18,213,21c, 22-23,26-273, 2 8 – 2 9 (P).

21.Manna and quail in the wilderness. Exod 16:2-3,6-353 (P)

and Num 11:4-34(E).

22.Water from a rock at Meribah. Exod 17:2-7 (E) and Num 20:2-13 (P).

23.Theophany at Sinai/Horeb. Exod 19:1; 24:15b-18a (P)and I9:2b-9,16b-17,19;

20:18-21 (E) and 19:1o – 16a, 18,20-25 (J) (Triplet)

24.The Ten Commandments. Exod 20:1-17 (R) and 34:10-28 (J)

and Deut 5:6-18 (D).(Triplet)
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25.Kid in mother’s milk. Exod 23:19 (Covenant Code) and 34:26 (J)

and Deut 14:21 (D). (Triplet)

26.Forbidden animals. Leviticus 11 (P) and Deuteronomy 14 (D).

27.Centralization of sacrifice. Leviticus 17 and Deuteronomy 12.

28.Holidays. Leviticus 23 (P) and Numbers 2 8 – 2 9 (R) and Deut 16:1-17(P) – (Triplet)

29.The spies. Num 13:1-16,21,25-26,32; 14:13,2-3,5-10,26-29 (P)

and 13:17-20,22-24,27-31,33; 14:1b, 4,11-25,39-45 (J).

30.Heresy at Peor. Num 25:1-5 (J) and 25:6-19 (P).

31.Appointment of Joshua. Num 27:12-23 (P) and Deut 31:14-15,23 (E).

Doublets or repeating are also found in Near Eastern Literature as a regular literary

technique:

Here are a few as reported by Fr. William G. Most
https://www.ewtn.com/library/SCRIPTUR/CRITIQUE.TXT entitled CRITIQUE OF THE DOCUMENTARY

THEORY

a) Urartu: In many royal inscriptions there is an initial paragraph attributing the defeat of certain

lands to the god Haldi--then the same victories are repeated in detail as achieved by the king.

(from Kitchen, AO & OT p. 117) in:Handbuch der chaldischen

Inschriften pp. 61-63;86-100;119-32--these are weak parallels--just attributes to god.

THE NAPATA STELAE OF GEBEL BARKAL, NORTH OF KHARTOUM, SUDAN, TALKS OF UFO

INTERFERENCE WITH A BATTLE IN 1460BC

https://www.utaot.com/2013/03/10/the-napata-stelae-of-gebel-barkal-north-of-khartoum-sudan-talks-of-

ufo-interference-with-a-battle-in-1460bc/

<< b) Egypt: Gebel Barkal Stela: (Kitchen op.cit.p.117) (ZAS pp.24-39--back of notes)

Lines 3-9-- General terms on royal supremacy.

Lines 9-27-- Specific triumphs in Syria-Palestine.

Lines 27ff-- Tribute.

c) Egypt: Karnak Poetical Stela: (Kitchen op.cit.p.117.Erman pp.254-58--back of notes)

Amon-Ra addresses Tuthmose III
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Lines 1-12-- General, "I have given you power over all".

Lines 13-22-- Fills in details, specific lands.

Lines 23-25-- General statement (restatement) of power.

Poetical Stele of Thutmose III (18th Dynasty from Karnak in Cairo Museum

It even uses the special words that are peculiar to each supposed source.

In Genesis 1, the word "create" is found in association E. and which is absent in Genesis 2 which

is Y and Y does not use create because YHVH did not create the universe, he provided just

Adam who was to be a High Priest to the humans Elohim created. Use of alternate names are a

style in all ancient languages as is seen in the text of Merenptah's Israel

Stela where other names of Egypt are used in the same Stele in many different ways.

This type of dual names appear in the selling of Joseph in Genesis 37:25-28, 36. One account

lists Ishmaelites as the traders that purchase Joseph and in almost the next sentence the other

account lists Midianites as the traders - both assumed to be the same - the children of two other

wives of Abraham other than Sarah.



PROF.M.M.NINAN

121

These should explain the duplication of stories and variations in their presentation which

includes:

Abraham sends Hagar away twice (Genesis chapters 16 and 21).

The sending of Moses is given twice, in Exodus 3 and 6.

Miracle of Manna and Quail is given twice, Ex 16 and Nm 11.

and the Legal doublets:

Decalog given twice, in Ex 20 and Dt 5.

Law for slaves twice in Ex 21 and Dt 15.

Again another literary style explains the duals and Triads much more:

PRINCIPLE OF CONCENTRIC CIRCLES: CHIASTIC STRUCTURE

J. Schildenberger, Vom Gehemnis des Gotteswortes,Heidelberg, 1950, p. 163ff (cited from Le

Frois, p. 190):

"As a consequence of the Hebrew's thinking in totalities, it is easy to see that in presenting his

subject-matter, the Hebrew does not develop it so much in logical order step by step from

general to particular, but rather from the very outset he has the complete topic concretely in mind,

and not being able to present it all at once, he keeps coming back to it, letting it be seen from

various aspects, now emphasizing this angle, now another, until in the end the full picture is

complete"

Doublets of concentric circles of exposition:

Gen 9:19-20 & Gen 7:2-3.

Gen 12:1-5 & Gen 4b-9.

Gen 32:22-32 & Gen 35:9-10.

TheChiastic structure is a symmetrical series of statement patterns also commonly found in

ancient literature. These can be found in Iliad and the Odyssey as well as the ancient historical

literature of the Bible. Classicist Bruno Gentili describes this technique as "the cyclical, circular,

or 'ring' pattern (ring composition). Here the idea that introduced a compositional section is

repeated at its conclusion, so that the whole passage is framed by material of identical content"

Chiastic structure is seen almost every part of the Holy Scripture.
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Notice the Chiastic stucture of this art

Now we look into a few apparent problems proposed by DH:

1. GEN 1 CREATION STORY.

This is used often to explain the two creation stories. Genesis 1 itself gives the 6 days during

which the first three gives the creation and the other three days as filling the created

A. Introduction (Gen 1:1-2)

B. Creation of light; 1st day (Gen 1:3-5)

C. Creation of sea and sky; 2nd day (Gen 1:6-8)

D. Creation of dry land and plants; 3rd day (Gen 1:9-13)

B'. Creation of sun and moon; 4th day (Gen 1:14-19)

C'. Creation of birds and fish; 5th day (Gen 1:20-23)

D'. Creation of land animals that eat plants; 6th day (Gen 1:24-31)

A'. Epilogue: God’s rest; 7th day (Gen 2:1-3)

Some interpreters think that even Gen 1 and 2 follow the same filling up process where Gen 2

takes up (creation of Adam) where Gen 1 (creation of man) leave off to complete the picture.
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2. FLOOD NARRATIVES

Noah's Flood

Genesis 7:24 and 8:3 say the floodwaters lasted for l5O days yet

Genesis 7:4, 12 and I7 say it was only forty days.

Once again the difference is solved with a simple explanation.

Each is referring to two different time periods.

(Gen 7:12, NET) And the rain fell on the earth forty days and forty nights.

[Gen 7:24, NET) The waters prevailed over the earth for l5O days.

In 150 days waters came to the maximum level and then began to recede.

There is no contradiction in there.

As such it is easy to show that the apparent contradictions are mostly misunderstanding or easily

explained within the context.

Entering Ark twice (& 7 & 13) and animals in "pairs"

This is merely a small instance of the repetition found in the concentric ring treatment.

Their appears to be some inconsistency on number of animals:

This is partly (a) concentric ring presentation, with details filled in in 7:1 onwards, where

distinction is made of clean and unclean,

This is supported again by the grammar of the word pairs used as "shenayim" which ends in "im"

indicating plurality. Thus it would not mean "one pair" but "pairs".
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3. THE TWO COVENANTS OF GOD WITH ABRAHAM.

(Genesis 15 and 17)

In this case it is not a repetition of the same. Genesis 15 and 17 describe two distinct covenants

following the two sets of promises given in Gen 12:1–3.

Gen 17.

The first covenant (Gen 15) is related to nationhood “To your descendants I give this land"

The second (Gen 17), is a promise that God will bless all nations through Abraham and his

physical seed, provided Abraham is loyal to God.

The two covenants are separated in time by at least 13 years.

4. THE TWO NAMING OF JACOB

(Gen 32:28-29; Gen 35:9-10)

These are again two distinct occasion - the time and place and persons are different.

The first case:

Gen 32:24-30 So Jacob was left alone, and a man wrestled with him till daybreak. When the

man saw that he could not overpower him, he touched the socket of Jacob’s hip so that his hip

was wrenched as he wrestled with the man. Then the man said, “Let me go, for it is daybreak.”

But Jacob replied, “I will not let you go unless you bless me.”

The man asked him, “What is your name?”

“Jacob,” he answered.

Then the man said, “Your name will no longer be Jacob, but Israel, because you have struggled

with God and with humans and have overcome.”

Jacob said, “Please tell me your name.” But he replied, “Why do you ask my name?” Then he

blessed him there.

So Jacob called the place Peniel, saying, “It is because I saw God face to face, and yet my life

was spared.”

We are not told that "the man" was God, since God is a spirit, this must be the Angel of the Lord

(Jesus) not God the Father.

Traditional commentators were cognizant of this doublet, and some suggested that the first story

is not really a naming at all, but instead depicts the angel was informing Jacob of his nature and

of what would happen in the future.

In the second case it is God himself who changes his name.

Gen 35:9-10 God appeared again to Jacob on his arrival from Paddan-aram, and He blessed him.

God said to him, “You whose name is Jacob, you shall be called Jacob no more, but Israel shall

be your name.” Thus He named him Israel.

Thus, Rashi (32:29) writes:“Your name shall no longer be Jacob” – people will no longer say

about you that you received the blessings through trickery and deceit (the meaning of “Jacob”),

but rather with striving and openly (the meaning of “Israel”), and in the end, the Holy One,

praised by he, will appear to you in Bethel and change your name and there he will bless you"
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Rashi is building here on a midrashic reading of Isaiah 44:26 in Genesis Rabbah (78). The verse

says: "Who confirms the word of his servant, and fulfills the prediction of his messengers."

5. THE SELLING OF JOSEPH

ISHMAELITES OR MIDIANITES?

(Genesis 37:25-28, 36)

25 -28 As they sat down to eat their meal, they looked up and saw a caravan of Ishmaelites

coming from Gilead. Their camels were loaded with spices, balm and myrrh, and they were on

their way to take them down to Egypt. Judah said to his brothers, “What will we gain if we kill

our brother and cover up his blood? Come, let’s sell him to the Ishmaelites and not lay our hands

on him; after all, he is our brother, our own flesh and blood.” His brothers agreed. So when the

Midianite merchants came by, his brothers pulled Joseph up out of the cistern and sold him for

twenty shekels[a] of silver to the Ishmaelites, who took him to Egypt.

36 36 Meanwhile, the Midianites sold Joseph in Egypt to Potiphar, one of Pharaoh’s officials, the

captain of the guard.

The problem here is how the Ishmaelites all of a sudden became Midianites.

Ishamelites were children of Abraham through Hagar. Abraham - Hagar-Ishmael - Ishamelites.

Midianites are children of Abraham through Keturah. Abraham - Keturah - Midan - Midianites

Israel are the children of Abraham through Sarah. Abraham - Sarah - Isaac - Jacob -Israel

So they are all cousin tribes.

Rashi suggests that Keturah is Hagar: “She was called Keturah because her deeds were as

pleasing as incense and because she tied up her opening [Keturah means incence]; from the day

she left Abraham, she did not couple with any man.” Targum Yonatan, an Aramaic

translation/commentary that is attributed to Yonatan ben Uziel, makes an even stronger

statement to suggest that: “She was Hagar, who was bound to him from the start.” In which case

Ishamelites and Medianites are both children of Hagar/Keturah.

There are others who disagree with this identity. Probably they were actually a combined tribe

of Ishmaelites and Midianites together by intermarriage.

The same identification is given in the story of Gideon.

One easily can see that the names “Ishmaelites” and “Midianites” are used interchangeably. The

book of Judges makes the same double identification in the story of Gideon after Gideon and his

300 mighty men defeated their enemy,

"The men of Israel said to Gideon, Rule over us, both you and your son, and your grandson also;

for you have delivered us from the hand of Midian.... Then Gideon said to them, I would like

to make a request of you, that each of you would give me the earrings from his plunder. For they

[those whom Gideon and his men had just conquered—EL] had gold earrings, because they

were Ishmaelites…. Now the weight of the gold earrings that he requested was one thousand

seven hundred shekels of gold, besides the crescent ornaments, pendants, and purple robes which

were on the kings of Midian (Judges 8:22,24,26).

6. The two stories in which Abraham claims to a King that his wife is really his sister

(Genesis 12, 20 and 26)
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There are three wife-sister narratives in Genesis. Two of the three stories are similar in many

other details, including the ruler's name, Abimelech.

1. Abraham and Sarah in front of Pharaoh in Genesis 12:10-20.

2. Abraham and Sarah in front of Abimelech of Gerar in Genesis 20:1-16

3. Isaac and Rebeka in front of Abimelech of Gerar in Genesis 26:1-33

All these three are distinct and seperate incidence and there is nothing to explain here. There is

no reason why they are not seperate incidences especially since it seemed to work at the first

instance. Why not use the tactics again and again by father and son?

7. Two genealogies of Adam's descendants:

in Genesis chapter 4 and in chapter 5 we have the initial genealogies.

Three children of Adam and Eve are named, Cain, Abel and Seth. A genealogy tracing the

descendants of Cain is given in Genesis 4, while the line from Seth down to Noah appears in

Genesis 5. Scholars have noted similarities between these descents, with most of the names in

each being either identical or variants of those in the other, though their order differs, with the

names of Enoch and Mahalalel/Mehujael switching places in the two pedigrees. It is "as if they

were different versions of the same underlying tradition." This has led to speculation that copies

of the same original genealogical descent had drifted away from each other, only to be brought

back together and put to different purposes when the Book of Genesis was compiled from these

divergent Jahwist and Priestly sources.
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Similarity or even identity of names within a family is tree almost always found in most cultures.

I come a Kerala Christian Family with nine siblings. Invariably in every one of the 9 families we

have a Thomas, a Varughese, a Cherian, a George etc and etc. It is part of the culture to name

the generation on the name of the older ones. It is way of remembering them and respecting

them. In fact there are defined system of naming based on the family of both father and mother.

This is exactly what we see in Gen 4 and 5.

Compare the genealogy tree given:

In fact there were many other children to Adam and Eve.

Genesis 5:4, NIV: "After Seth was born, Adam lived 800 years and had other sons and

daughters."

They are not mentioned in the Bible because this story was the story of Israel who were the elect

of God to be the saviors of the whole mankind.

Genesis 4, 5, 10, 11, 22, 25, 29-30, 35-36, and 46 move the narrative forward from the creation

to the beginnings of Israel's existence as a people.

Now that we have computers it should help us analyse the texts in more detail. Indeed those

who are most affected the Jewish nation did just that. Using all the available linguistic styles an

cultural traits they analysed the Pentateuch. Here is the report:

COMPUTER ANALYSIS OF JEPD

https://www.nytimes.com/1981/11/08/world/computer-points-to-single-author-for-

genesis.html

A computer analysis of the Old Testament Book of Genesis has yielded evidence to support a

common Christian and Jewish religious belief that the work was written by one author.

Yehuda T. Radday, professor emeritus of biblical studies at the Technion, Israel's institute of

technology in Haifa, announced last week that a five-year linguistic analysis of the book's 20,000

words indicated an 82 percent probability that it was written by one author.

This contradicts the ''documentary hypothesis,'' which has been accepted by many biblical

scholars since the early 19th century, when Julius Wellhausen, a German Protestant theologian,

said variations in the style of the first of the five Books of Moses showed that Genesis was a

compilation of documents written by two or three authors.

Professor Radday and three researchers - Moshe A. Pollatschek, a Technion professor of

computer science; Haim Shore, a Tel Aviv University statistician, and Dieter Wickmann, a

mathematician from West Germany's Aachen Technical Institute - investigated word usage and

frequency in Genesis. 'Reliable Gauge of Authorship'

The team said usage and frequency provided ''a reliable gauge of authorship'' because they were

stylistic nuances ''beyond the author's conscious control.''
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Professor Radday and the others reported that the computer analysis revealed the stylistic

''fingerprints'' of only one author, upholding the traditional religious view of ''single authorship in

Genesis.''

But many biblical scholars here are skeptical about the results. ''The finding that there is stylistic

unity could mean that the book was composed during the same century or epoch,'' argued Moshe

Weinfeld, professor of biblical studies at Jerusalem's Hebrew University. ''It doesn't necessarily

mean that only one person wrote it,'' he said.

Professor Weinfeld pointed to his earlier study, published in 1972, of the Book of Deuteronomy.

It suggested that two distinct groups of authors had written the work, though apparently during

the same period, in light of its stylistic homogeneity. Holes in a Biblical Hypothesis?

''What the computer perhaps has proven,'' Professor Weinfeld said, ''is that Wellhausen was not

correct in asserting that portions of the Book of Genesis were probably written in the modern

era.''

The German scholar, he explained, attributed two major stylistic differences in Genesis to a

hypothesis that certain chapters were probably rewritten by Jewish scholars in the Middle Ages.

But the ''Jerusalem School,'' which Professor Weinfeld said represented a consensus of views on

Israeli biblical research, asserts that the Old Testament was composed during the First Temple

period - from the 10th to 6th centuries B.C.

Shalom Paul, professor of biblical research at Hebrew University, said certain nonlinguistic

differences in style in Genesis warranted further investigation. A Nonlinguistic Analysis

In certain episodes, he noted, dialogues with God are related directly while in others they are

described by the use of dreams. ''I don't know if the computer would pick this up,'' Professor Paul

said.

Professor Radday countered that ''significant variations in language behavior'' in Genesis were

probably due to ''variations in literary techniques employed by the same author.''

He said an author could be expected to use different narrative forms to relate different types of

accounts. ''If you compared love letters and a telephone directory written by the same person,

linguistic analysis would point to different authors, though this would not be the case,'' he said.

Most Old Testament researchers here insist that the ''documentary hypothesis'' remains a basic

axiom in modern biblical scholarship, and is not so easily refuted. However, Professor Paul

conceded that the Technion's computer research ''may show that some areas have to be

reinvestigated.''

https://www.upi.com/Archives/1981/10/28/A-five-year-long-computer-study-of-the-Bible-

strongly-indicates/5398373093200

THE FUNDAMENTALS OF THE TRUTH: Walk in His Truth Because He Is the God of ...By

R. A. Torrey, Edward D. Andrews
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A five-year-long computer study of the Bible strongly indicates...

TEL AVIV, Israel -- A five-year-long computer study of the Bible strongly indicates that one

author -- and not three as widely held in modern criticism -- wrote the book of Genesis.

'The probability of Genesis having been written by one author is enormously high -- 82 percent

statistically,' a member of the research team said in an article published in Wednesday's

Jerusalem Post.

Professor Yehuda Radday, a Bible scholar from the Technion, a Haifa university, said more than

20,000 words of Genesis were fed into a computer which conducted a painstaking analysis of its

linguistic makeup.

Bible critics widely hold that Genesis had three authors -- the Jawhist or 'J' author, the Elohist or

'E' author and a priestly writer, dubbed 'P.'

'We found the J and E narratives to be linguistically indistinguishable,' Radday told a news

conference today. But the P sections differ widely from them.

'This is only to be expected, since dramatic tales and legal documents must necessarily display

different 'behavior,'' he said. 'If you compared love letters and a telephone directory written by

the same person, linguistic analysis would point to different authors.'

The team combined statistical and linguistic methods with computer science and Bible

scholarship to reach their conclusions. They used 54 analysis criteria, including word length, the

use of the definite article and the conjuction 'and,' richness of vocabulary and transition

frequencies between word categories.

'These criteria are a reliable gauge of authorship because these traits are beyond an author's

conscious control and furthermore are countable,' Radday said.

A mathematics expert on the team ran a computer check against classical German works by

Goethe, Herder and Kant and found that the statistical probability of their being the sole authors

of their own work were only 22 percent, 71 percent and 9 percent respectively.

That reinforced their conclusion that the '82 percent identity between the J and E definitions of

Genesis make their unity very highly probable,' Radday said.

Radday would not comment on whether Genesis was written by Moses, or on their apparent

conclusion that God speaks the language of humans, beyond saying, 'As quoted in Genesis,

divine speech and human speech are indistinguishable,' according to the findings.
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CHAPTER ELEVEN

THE VERDICT OF EVIDENCES

_______________________________________________________________

A. NUMEROLOGICAL STUDY

“JEPD Refuted with Repetition in the Bible in 3 Minutes” and “JEPD Refuted in 7 Minutes with

Repetition in the Bible,” and “Repetition in the Bible vs JEPD, the Documentary Hypothesis.”

Thus the style depends upon how it is presented. Mostly it depends on the subject matter.

Umberto Cassuto, also known as Moshe

David Cassuto (1883–1951), was a

rabbi and Biblical scholar born in

Florence, Italy. From 1914 to 1925, he

was chief rabbi of Florence. In 1925 he

became professor of Hebrew and

literature in the University of Florence

and then took the chair of Hebrew

language at the University of Rome La

Sapienza. When the 1938 anti-Semitic

laws forced him from this position, he

moved to the Hebrew University of

Jerusalem.

This presentation by Gioacchino Michael Cascione, author of “Repetition in the Bible,” refutes

the claims of the Documentary Hypothesis by demonstrating the presence of three Hebraic

meters in the Pentateuch as identified by renowned Hebrew scholar Umberto Cassuto. Hebraic

meter in the text is compared to the color coding of the JEPD sources in various Genesis and

Exodus portions proves the Pentateuch was written by one author.

Here is his argument. He bases the numerological importance of the number 7 with its multiples,

10 with its multiples and 12. These have special significance in the bible and are used

extensively.

Heptadic (7s)

Seven is the number of completeness and perfection (both physical and spiritual). It derives

much of its meaning from being tied directly to God's creation of all things.

The word 'created' is used 7 times describing God's creative work (Genesis 1:1, 21, 27 three

times; 2:3; 2:4).

There are 7 days in a week

God's Sabbath is on the 7th day.

It is used in OT and NT together 735 times.

The number 7 is the foundation of God's word.

There are seven men in the Old Testament who are specifically mentioned as a man of God.
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They are Moses (Joshua 14:6), David (2Chronicles 8:14), Samuel (1Samuel 9:6, 14), Shemaiah

(1Kings 12:22), Elijah (1Kings 17:18), Elisha (2Kings 5:8) and Igdaliah (Jeremiah 35:4).

'sevenfold' is used 6 times and 'seventh' is used 119 times.

10 times

In the Bible, the number 10 is used 242 times. The designation "10th" is used 79 times. Ten is

also viewed as a complete and perfect number, as is 3, 7 and 12. It is made up of 4, the number

of the physical creation, and 6, the number of man. As such, it signifies testimony, law,

responsibility and the completeness of order.

God gave the 10 Commandments to man.

Ten therefore represents man's responsibility to keep the commandments.

A tithe is a 10th of our earnings and is a testimony of our faith in the Lord.

The Passover lamb was selected on the 10th day of the 1st month (Exodus 12:3),

The 10th day of the 7th month is the Holy Day known as the Day of Atonement.

The last great world-ruling kingdom of man under Satan is symbolized prophetically by the 10

toes of Daniel 2

12 times

Twelve can be found in 187 places in God's word.

The meaning of 12, which is considered a perfect number, is that it symbolizes God's power and

authority, as well as serving as a perfect governmental foundation. It can also symbolize

completeness or the nation of Israel as a whole.

For example, Jacob (Israel) had twelve sons, each of which represented a tribe begun by a prince,

for 12 princes total.

Ishmael, who was born to Abraham through Hagar, also had twelve princes.

God specified that twelve unleavened cakes of bread be placed every week in the temple with

frankincense next to each of the two piles that were to be made.

The priests were commanded to change the bread every Sabbath day (Leviticus 24).

Taking these repetition and analysing them we get for Genesis and Exodus alone as follows:
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These are only a few that were analysed, there are others which would yield similar results

invariably. This is because, "It would be impossible for various sources JEPD each seperated by

100 or 150 or more years to coordinate the metered repetition in their texts" as is clearly seen

from the table

|+++>

evidenceforchristianity.org/images/stories/class_vthe_documentary_hypothesis.doc

http://christianthinktank.com/dochypo.html

A brief note about the Documentary Hypothesis...

Before Abraham Was by Kikawada and Quinn (Ignatius: 1985), demonstrates an

INCREDIBLE thematic unity and artistry of the composer of Gen 1-11 every section fits into the

1-3-1 patterns of the Atrahasis story (with the structure: Creation, First Threat, Second Threat,

Third Threat, Resolution) and other ancient primeval histories

The Redaction of Genesis by Rendsburg (Eisenbrauns: 1986), demonstrates an INCREDIBLE

linguistic unity and artistry of the composer of all of Genesis [The J and E sections share an

extremely high number of theme-words and linking-words, puns, etc.!]

"..it becomes simply incredulous that J wrote 12.1-4a, 12:6-9 about the start of Abraham's

spiritual odyssey and that E wrote 22:1-19 about the climax of his spiritual odyssey, and that

these two authors living approximately 100 years apart and in different parts of ancient Israel

time and again chose the same lexical terms. Surely this is too improbable, especially when such

examples can be and have been multiplied over and over. Admittedly, a corresponding word here

or there could be coincidental, but the cumulative nature of the evidence tips the scales heavily

against the usual division of Genesis into JEP" (p. 104-105)

Rendsburg's conclusion

"The evidence presented here points to the following conclusion: there is much more uniformity

and much less fragmentation in the book of Genesis than generally assumed. The standard

division of Genesis into J, E, and P strands should be discarded. This method of source criticism

is a method of an earlier age, predominantly of the 19th century." (p. 105)

<=====|
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B. INTERNAL EVIDENCE

DEFENDING OLD TESTAMENT AUTHORSHIP: The Word of God Is Authentic

and True

By Edward D. Andrews (1894 - 1964)

This argument is taken from the above book

If the writers of the Pentateuch were in fact living from the ninth century into the fifth century

B.C.E.. more than a millennium [1000 years] after the events described. They would have had to

be thoroughly familiar with, even an expert in Geology, Geography. Horticulture, Archaeology,

Topornymy, Onomatology (Archer. I974}. Botany, Zoology, Climatology, and History.

Alternatively. he would have to have been an eyewitness who walked through the events and

situations detailed in the Pentateuch. The writer :

|+++>

 He would need to have a thorough knowledge of Egyptian names and titles that

match inscriptions.

 He would need to have been an expert in toponymy. the study of place-names.

 He would need to have been an expert in onornatoiogy. the study of proper names of all

kinds and the origin of names.

 He would need to be aware of the customs and cultures and religious practices of Egypt,

desert dwellers, and life in Canaan 1.000 years into the past.

 He would need to have a thorough knowledge of the environment, climate, and the physical

features of three regions.

 He would need to have a thorough knowledge of botany. being aware of naturally occurring

plant life in three regions

This internal evidence deals with the proof within the Pentateuch about Moses; the customs and

culture of some 3,500 years ago, literary forms used as well as the language itself, and the unity

of these five books. As to dating the Pentateuch based on literary forms: one needs look no

further than the titles by which God is referred to within the Hebrew Scriptures. From the years

of 850-450 B.C.E.. we find the Hebrew expression Yehowah‘ tsevabhth ‘. "Jehovah of

armies.“ being used in a significant way. It is found 243 times with variations.

This is the same time period in which higher criticism places the writing of the books of the

Pentateuch. If they were penned or constructed during this time period, one would expect to find

a high number of occurrences of the expression "Jehovah of armies."

Yet. we find just the opposite: there is not one occurrence of this expression to be found in the

five books of the Pentateuch. This evidence demonstrates that these books were written prior to

the book of Isaiah. before 800 B.C.E., which invalidates the Documentary Hypothesis. Moreover.
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many aspects of the priesthood that had been adjusted over the centuries, under inspiration,

would have been evident if the Pentateuch were written after David and others had made such

adiustrnents.

The building of the tabernacle at the Foot of Mount Sinai fits in with the environment of that

area. F. C. Cook stated. "In form, structure, and materials, the tabernacle belongs altogether to

the wilderness. The wood used in the structure is found there in

abundance. The external evidence validates names, customs, and culture, religious practices,

geography, places and materials of the book of Exodus. which would have been privy only to an

eyewitness. The geographical references by this writer are so vast. Detailed, and tremendously

precise that it is almost impossible to have him be anyone other than an eyewitness.

Deuteronomy reads. "Then we. . . went through all that great and terrifying wilderness." This

region in which the annual rainfall is less than 25 cm.(10 in) is not different even today, which

puts the nomadic traveler on a constant search for water and pasture. In addition, we have

meticulous directions as to the encampment of the Israelites (Numbers 1:52. 53). the marching

orders (Numbers 2:9, 16, 17. 24, 31). and the signals of the trumpet (Numbers I0:12--6) that

directed their every move as evidence that these accounts were written in the “great and

terrifying wilderness.“ Numbers 13:22 makes reference to the time Hebron was built, using the

city of Zoan as a reference point: "They went up into the Negeb and came to Hebron. Ahiman,

Sheshai, and Talmai, the descendants of Anak were there. (Hebron was built seven years before

Zoan in Egypt)". Moses “was instructed in alt the wisdom of the Egyptians" (Acts 7:22}; thus. he

would have knowledge of the building of Zoan, an Egyptian city, and of Hebron, a city on one of

the trade routes between Memphis in Egypt and Damascus in Syria.

From the internal evidence, it is clearly obvious that the writer must have had an intimate

knowledge of the desert, being an eyewitness to that environment. (See Leviticus 18:3:

Deuteronomy 12:9: 15:4. 7: Numbers 2:1: Leviticus 14:8: 16:21: l7:3. 9.) The evidence is such

because it is something that cannot be retained for a thousand years, but must come from an

eyewitness. The details are extremely exact, and some would not have existed hundreds of years

later: “Then they came to Elim. where there were twelve wells of water and seventy palm trees,

and they camped there by the water." and "ram skins dyed red, fine leather, acacia wood.“ —

Exodus l5:27: 25:5

Again. it should be noted that Moses "was instructed in all the wisdom of the Egyptians." (Acts

7:22) It is also obvious that the writer was quite familiar with Egyptian names: Pithom,

meaning “House of Atum:" On, meaning “City of the Piliar" (the Greeks

called the city, Heliopolis): Potiphera-"meaning "He Whom Ra Has Given:"“ and Asenath, her

narne deriving from Egyptian, meaning: "Holy to Anath."

In addition, the wrlter used Egyptian words generously. “He had Joseph ride in his second

chariot. and [servants] called out before him. 'Abrek!" So he placed him over all the land of

Egypt." [Genesis 41:43] The exact meaning of this expression transliterated

from Egyptian into Hebrew has not yet been determined. Some feel that it is an Egyptian word

meaning (Attention) while others see it as a Hebrew word meaning Kneel or Bow down. One

misstep and the writer will lose credibility. However, this is never the case with the writer of the

Pentateuch. He mentions the acacia tree, which is found in Egypt and Sinai but not in the land of
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Canaan. Moreover. this writer refers to numerous animals that are to be found primarily in Egypt

or Sinai. - See Deuteronomy. 14:5: Leviticus 16:11.

The old form of words in the Pentateuch are of the time frame of the fifteenth century

B.C.E. as well, and had no longer been in use. For centuries by the time of the supposed

writer(s) and redactories of the ninth to the sixth centuries.B.C.E. Dr. John J. Davis gives us the

most widely recognized example. "The pronoun she which appears as hlw' instead of hi‘.

Another example is the word young girl. speiled na’ar instead of naara. the feminine form.“

All who engaged in idolatry or prophesying falsely were to be stoned to death. No exceptions.

(Deuteronomy 13:2—11) This included not only individuals but also entire communities, every

person within a city [verses 12-17]. One has to ask, why would a writer include this if it were

penned during the time period of 850-450 B.C.E. when most of the tlme lsrael was shoulder deep

in idolatry and false prophets abounded? This would mean certain destruction for every city in

the kingdom. lt would have been mere foolishness to incorporate these laws, which could never

be enforced and would cause nothing but resistance to the law. However. it makes perfectly good

sense for laws such as these to be given to people iiving in the time of Moses who had just exited

an idolatrous nation and who was preparing to go in and conquer a number of other nations who

lived and breathed idolatry.

PORTIONS NOT WRITTEN BY MOSES

As I have explained earlier, the Pentateuch came to us through a large number of transmissions

through the hands of large number of scribes, rabbi and scholars. Thus with all due care there

will be some distortions. But these distortions are due to insertions of explanations and

informations added as marginal notes which got included within the text. These are minimal line

explanations. Some of these are given below:

Num. 12:3, which states: “Now the man Moses was very humble, more so than anyone else on

the face of the earth.”

Anthropologic anachronisms

Edomite Kings list - Genesis 36:31-39

Geographic anachronisms

Ur of the Chaldeans - Genesis 11:31

Dan - Genesis 14:14

Across the Jordan

Temporal anachronisms

"Until This Day" / "As This Day"

But then on the principle of continued revelation don’t we need such explanations? That is what

every Bible teacher and Bible students do even though they don’t insert it within the body of the

text. Margins of their Bibles are filled with such notes.

<===|
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C. THE LACK OF HARD EVIDENCE

Above all the whole argument of Documentary Hypothesis is based on a hypothetical

assumption. It presupposes at least four basic resource which existed in the sixth or seventh

century BCE. By the sixth century, the oral traditions must have been in written form. However

after many decades of search and arguments no one has ever been able to find one single

evidence of J,E,P,D or R either written or even oral. While it is true that evidence not found is

not evidence that it does not exist. But until it can be produced the hypothesis will remain at best

as an unverified hypothesis.

In the real world of archaeology, J, E, D, and P do not exist. Their existence is purely theoretical.

The Book of J is a modern theoretical reconstruction, not the publication of an actual ancient

document. The identity and content of J, E, D, and P vary from scholar to scholar. Even the

number of source documents varies, depending on whose book you read. If the documentarians

are detecting the historical facts about the composition of the Torah, we should expect that, with

time, their views should converge upon a single set of facts, and would be increasingly validated

by archaeological data. Instead, documentarians grow more diverse and are increasingly at odds

with historic facts.

Now the whole theory had been subjected to computer analysis we can be sure that except for a

few phrases and verses, Moses indeed was the author through whom YHVH revealed himself to

the world. On this solid ground are the build of the Abrahamic faiths. No Blind Faith indeed.
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