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PREFACE

Saint Ambrose is exactly represented by the bees. It is said that when he was a baby a swarm of

bees covered his face. They flew in and out of his mouth, leaving honey on his tongue. Soon they flew

away so high that they could no longer be seen. Since then he was a smooth talker so that even his

enemies could not be angry with him. He is still known as the "Honey-Tongued Doctor," a pun on the

saint's name (the word for honey in Latin is ambrosia); his preaching was said to be mellifluous, as

sweet as flowing honey.

"He was one of those", says St. Augustine, "who speak the truth, and speak it well, judiciously,

pointedly, and with beauty and power of expression" (De doct. christ., iv,21).Like the honey bee, he will

stand on his principles even against the emperors of his time. Can you imagine a bishop

excommunicating the Emperor?. Finally he in actuality brought the emperor to his knees for

forgiveness. Remember a generation ago, these emperors were feeding the Christians to the lions for

fun. But it was all accomplished by the tongue. Ambrose wrote to the emperor:

"I exhort, I beg, I entreat, I admonish you, because it is grief to me that the perishing of so many

innocent is no grief to you," he wrote. "And now I call on you to repent." He forbade the emperor to

attend worship until he prostrated himself at the altar. In the end the emperor died in the arms of this

bishop.

He was a voracious reader, with the uncanny ability to read with his mouth shut - a skill which was rare

in those days of rarity of books. His wisdom and understanding is evidently seen in his volumes of

writings - at a time when typewriters and computers were unknown. Probably early doctrines of

Christianity were formed along with the rituals and chantings started with this genius.

No wonder he is given the title of the Doctor of the Church by the Catholic Church.

Prof.M.M.Ninan
Normal, IL
May, 2018



ST. AMBROSE : PROF. M.M.NINAN 1

ST. AMBROSE
PROF. M. M. NINAN

CHAPTER ONE

EARLY LIFE

St.Ambrose was born into a Roman Christian family about 340 AD and was raised in Gallia Belgica,

the capital of which was Augusta Treverorum .His real Italian name was Aurelius Ambrosius.

Https://en.wikipedia.org/wiki/Ambrose

https://alchetron.com/Gallia-Belgica

The Praetorian Prefecture of Gaul (Latin: praefectura praetorio Galliarum) was one of four large

prefectures into which the Late Roman Empire was divided. The title Prefect refer to a Governor or

a Magistrate or the leader of an administrative area . The Codex Theodosianus (Eng. Theodosian
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Code) was a compilation of the laws of the Roman

Empire under the Christian emperors since 312.

Ambrosius Father of Saint Ambrose

At the time of his birth his father, Ambrosius, was

Prefect of Gallia, and as such ruled the present

territories of France, Britain, and Spain, together with

Tingitana in Africa. It was one of the four great

prefectures of the Empire, and the highest office that

could be held by a subject.

His Mother

His mother was a woman of intellect and piety and a

member of the Roman family of Aurelii Symmachi

and thus Ambrose was cousin of the orator Quintus Aurelius Symmachus.

Quintus Aurelius Symmachus (c. 345 – 402) was a Roman statesman, orator, and a man of letters.

He held the offices of governor of

proconsular Africa in 373, urban prefect

of Rome in 384 and 385, and consul in

391. Symmachus sought to preserve

the traditional religions of Rome at a

time when the aristocracy was

converting to Christianity.

He led an unsuccessful delegation of

protest against Gratian, when he

ordered the Altar of Victory removed

from the curia, the principal meeting place of the Roman Senate in the Forum Romanum. Two years

later he made a famous appeal to Gratian's successor, Valentinian II, in a dispatch that was rebutted

by Ambrose, the bishop of Milan.
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. "The heart of so great a mystery cannot ever be reached by

following one road only." Quintus Aurelius Symmachus (c. 345 – 402) was a

Roman statesman, orator, and man of letters; from Augustine, in controversy with St.

Ambrose. Quoted by Arnold Toynbee.

"We gaze up at the same stars, the sky covers us all, the same

universe encompasses us. What does it matter what practical system

we adopt in our search for the truth? Not by one avenue only can we

arrive at so tremendous a secret." ~ Quintus Aurelius Symmachus

^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^

He was the youngest of three children, who included Marcellina and Satyrus also venerated as saints.

Saints: Satyrus, Marcellina, Ambrose
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ST. MARCELLINA,
Sister of St. Ambrose

(c. 327 – 397)

His sister Marcellina, who was the eldest among the

three children, became a nun.

Even before her father's death she went to Rome, the

home of her family, and, before her mother's arrival

at the capital with her two sons, had already forsaken

the world, elected to live a life of Christian virginity,

and devoted herself to the practice of piety and

asceticism. She and with another consecrated virgin

lived in her mother's house.

On Christmas Day, probably in 353, she received the

veil of consecrated virginity from the hand of Pope

Liberius. The advice, which the pope addressed to her on this occasion, has been preserved by St.

Ambrose (De virginibus, III, i-iii), especially emphasized being the obligations of Christian virgins to

preserve virginal purity.

About the year 354 Ambrosius, their father, died, the rest

of the family moved to Rome amd joined Marcellina. The

saintly and accomplished widow was greatly assisted in

the religious training of her two sons by the example and

admonitions of her daughter, Marcellina, who was about

ten years older than Ambrose. While still young, she

was given the veil by Pope Liberius the Roman Pontiff, on

Christmas Day, 353. She devoted herself to the practice of

piety and asceticism.

Later upon St. Ambrose being made Bishop of Milan, he

summoned Marcellina to be his assistant. She was

responsible for fostering and extending the ascetic life

among the maidens of Milan. In 377, St. Ambrose

dedicated his writings on virginity to her. It was to

Marcellina that Ambrose dedicated his treatise on virginity, Libri III de virginibus ad Marcellinam. De

virginibus, to Marcellina, is considered the first systematic Christian discourse on the topic.
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Marcellina survived St. Ambrose by only a year, dying in 398. She was originally buried near her

brother in the crypt of the Basilica di Sant’Ambrogio. In 1722, her relics were rediscovered and

eventually translated to a side chapel in the basilica, specially rebuilt as the Chapel of St Marcellina in

1812 according to the neoclassical plans of Luigi Cagnola (d. 1833), who also designed Milan’s Arco

della Pace. The 19th century statue depicting Marcellina in prayer is by Camillo Pacetti (d. 1826).She

was buried in the crypt under the altar of the Ambrosian Basilica in Milan.

Born 327

Trier, Gaul

Died 398

Venerated in Roman Catholic Church, Orthodox Church

Feast July 17

SAINT SATYRUS OF MILAN

Brother of St. Ambrose

Born Trier, Germany

Died 378

Milan, Italy

Venerated in Roman Catholic Church

Major shrine Basilica of Sant'Ambrogio, Milan

Feast September 17

Saint Satyrus of Milan (Italian: San Satiro) was the older brother of Ambrose. He was a lawyer by

profession who also became a prefect of one of the Roman Provinces. On the unexpected

appointment of Ambrose to the episcopate, Satyrus resigned his prefecture job, in order to help his

brother in his profession. He took over all matters that were non-ecclesiaticalfunctions and relieved

him from temporal cares, and assumed administration of the secular affairs of the archdiocese.

Returning from a perilous journey to Africa, where he had gone for the sake of justice and the poor, he

was shipwrecked and was forced to stop in Rome, seriously ill. It was during this terrible journey back

that Satyrus received baptism and the Eucharist. Eager then to rejoin his brothers, he died piously in

Milan assisted by Marcellina and Ambrose, on 17 September in the year 379. He was eulogized by his

brother with the funeral sermon, - On the Death of a Brother (De excessu fratris Satyri )

Right-side nave of Sant'Ambrogio basilica in Milan, Italy.

It preserves the relics of Satyrus.
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St. AMBROSE

After the early death of his father, Ambrose went to Rome, where he studied literature, law, and

rhetoric.

He followed in his father's footsteps and entered public service. In 365 at about the age of 26,

Ambrose and his brother became lawyers at the court of Sirmium (in the modern day Republic of

Serbia), which was the headquarters and administrative offices of the praetorian prefect. Ambrose

distinguished himself in court, and came under the favor of the praetorian prefect, Anicius Probus.

Probus made Ambrose a member of his council. About 370, they both were appointed to

governorships, with Ambrose going to Milan. Praetorian Prefect Sextus, Claudius Petronius Probus

first gave him a place in the council as the secretary of the Governor and then in about 372 made him

Governor of Liguria and Emilia, with headquarters at Milan, which was then (beside Rome) the second

capital in Italy. "Go", said the Emperor, with unconscious prophecy, "conduct thyself not as a judge,

but as bishop"

He was a judge of the first order. He was also a member of the Senate, and he supervised a large

number of public servants. He was beloved by the people.

http://www.newadvent.org/cathen/09637c.htm

https://medievalmilanetc.wordpress.com/tag/satyrus/

https://catholicsaints.info/saint-satyrus-of-milan



ST. AMBROSE : PROF. M.M.NINAN 7

Ambrose was the Governor of Aemilia-Liguria (372-374) in northern Italy until 374, when he

became the Bishop of Milan. He was a very popular political figure, and since he was the Governor in

the effective capital in the Roman West, he was a recognizable figure in the court of Valentinian I.
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CHAPTER TWO

AMBROSE, BISHOP OF MILAN

He might well have remained in a governor had not dramatic events overtaken him. Ambrose had his

official residence in Milan, where he was also a catechumen in the church.

[In ecclesiology, a catechumen is a person receiving instruction from a catechist in the principles of the

Christian religion with a view to baptism and joining as a full communicant of t he church]

In those early periods of Christian history, baptism was not conferred onto everyone, even if they were

born in a Christian family for fear of infiltration by enemies of the Church. Church has only been out

of persecution and did not attain the freedom as we do have now. Every catechumen was to prove

himself before being accepted into the church. He was only a catechumen preparing for baptism and

confirmation. He has to go through a period of study in Catechism before even given baptism. It

required a complete change in life.

The Church in Milan had been controlled by an Arian Bishop Auxentius, from the east a Cappadocian,

for a long time. When the bishop of the city of Milan, a pro-Arian named Auxentius died, the election

of a new bishop was hotly contested by the Arian and Nicene parties and they were there to elect a

new bishop within the church. The contest became so violent that Governor Ambrose was summoned

to the church where the election was taking place because of a possible riot. He began a conciliatory

discourse in the interest of peace and moderation. His words were sweet, mild and wise that

everyone decided to make Ambrose bishop, even though he had only been Christian a short time.

Suddenly his speech was interrupted by a voice (according to Paulinus, the voice of an infant) crying,

"Ambrose, Bishop". The cry was instantly repeated by the entire assembly - both the Arians and the

Niceans, and Ambrose, was thus unanimously pronounced elected. This pleased the other bishops of

the province since they had been unable to solve the problem themselves. The Arians thought that

since Ambrose was a lawyer and many Arians were involved with government, he would side with

them. He had kept aloof from all theological controversies as he was only a catechumen.

Ambrose didn’t want the position and tried to run away and hide himself. He never wanted to be a

bishop, so when he saw what was happening he ran away and went into hiding. When the emperor

heard this, he declared severe penalties on anyone who would hide Ambrose. So he was forced to

come out. The emperor decided that Ambrose would be a good choice and compelled him to accept

the episcopate.
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But Ambrose defended as much as he might, and always the people cried: Ambrose! Then for to make

the people cease, he went out of the church, and went up on a scaffold, and made the people to be

beaten, against the usage and custom, for to let them, that they should name him no more. But yet

they left not for all that, but the people said: "Thy sin be upon us."

Then he being sore troubled, went home, and allowed prostitutes to enter openly into his house in view

of everyone, hoping that if he tarnished his name they will cease to make him their bishop. But for all

that they cried as they did before and said: "Thy sins be upon us."

Ambrose saw that his attempts were futile and tried to flee from the city - not once, but twice. On his

first attempt to leave, the people captured him. He then put off his decision about a month by seeking

the emperor’s approval. The other bishops of the province were only too glad to have this

controversial decision taken out of their hands. When he appealed to the emperor to overturn the

decision on the basis that he hadn't even been baptized, the emperor answered that he was happy

that he chose governors fit for the Episcopal office. While awaiting the emperor’s decision, he tried to

escape again, hid in the house of a friend who was a senator.

But, when the emperor’s message arrived –approving Ambrose– the friend turned Ambrose over to

the authorities. Only then did Ambrose recognize that it was God’s will.

And the Emperor Valentinian was overjoyed, because that the judge that he had sent for the provinces

was chosen to be their bishop, and also he was glad because his word - which he pronounced

unknowingly, turned out to be a fulfilled prophecy. The emperor said to have said to Ambrose when

he sent him as governor: "Go, said he, and abide not there as a judge but as a bishop."



ST. AMBROSE : PROF. M.M.NINAN10

Once he accepted the position, his life took a total turn around. He changed his life, giving his

property to the poor and putting himself under the instruction of Theologian named Simplician (who

became Archbishop of Milan 387 to 400 AD after Ambrose) to learn Scripture and theology. Simplician

being a Trinitarian and an opponent of Arianism probably made him a strong anti-Arian. He studied

Greek Theology, with a marked preference for St. Athanasius and St. Cyril of Jerusalem,(who were

both pro-Nicean) and learned to comment on the Bible through the works of Origen.

St. Athanasius and St.Cyril both argued that Jesus is the incarnation of the eternal Son of the eternal

Father — that both Father and Son are equally and both were always God. They were both Anti-Arius

and Anti-Nestorius.

Ambrose was baptized on November 30, 374 at the age of 40. He completed the other necessary

preliminary degrees of the procedure required by the bishop he was consecrated bishop on Sunday

December 7, 374.

Having the strong conviction of Trinity and Marian title of Theotokos (Mother of God) profession of

Roman Catholic faith Ambrose used his lawyerly skills to fight the Arians and the Nestorians who were

considered as heretics by the Roman Catholic Church. He diligently fought against these heresies and,

in 379, persuaded the emperor, Gratian, to outlaw Arianism in the West.

Four years later, however, Emperor Gratian was killed and the new emperor, Valentinian II, ordered

that all previously Arian churches be turned over to the Arians. But Ambrose successfully resisted this

attempt.

When pagan Goths invaded the empire and took captives, Ambrose gave all the money he had to

ransom them. He also gathered all the gold vessels in the Church and gave them over to the captors.

He was always more concerned for souls than for power and riches. Even though he had been wealthy,

he often reproached the rich for ignoring the poor, reminding them that God provided the earth and its

resources as common property for all, and that all people had the same rights over nature. He further

told them that it was not from their own stores that they gave to beggars, but from a portion of the

beggar’s own that they were restoring to these poor people.

Ambrose continued his valiant battles against heresy, paganism and sin, always upholding Church

teachings and God’s laws. He died in Milan on April 4, 397. He was one of the great figures of

Christianity and more than anyone else was responsible for the rise of Christianity in the West as the

Roman Empire was dying.

His Daily Life

As a Bishop he soon became popular because of his openness to the problems of his people. His

house was open for everyone from the aristocrats to the poor in the street. It is this that made

Ambrose the saint.
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https://www.catholicity.com/encyclopedia/a/ambrose,saint.html

"Through the door of his chamber, wide open the livelong day, and crossed unannounced by all, of

whatever estate, who had any sort of business with him, we catch a clear glimpse of his daily life. In

the promiscuous throng of his visitors, the high official who seeks his advice upon some weighty affair

of state is elbowed by some anxious questioner who wishes to have his doubts removed, or some

repentant sinner who comes to make a secret confession of his offenses, certain that the Saint "would

reveal his sins to none but God alone" (Paulinus, Vita, xxxix).

He ate but sparingly, dining only on Saturdays and Sundays and festivals of the more celebrated

martyrs.

His long nocturnal vigils were spent in prayer, in attending to his vast correspondence, and in penning

down the thoughts that had occurred to him during the day in his oft- interrupted readings. His

indefatigable industry and methodical habits explain how so busy a man found time to compose so

many valuable books.

Every day, he tells us, he offered up the Holy Sacrifice for his people (pro quibus ego quotidie instauro

sacrificium). Every Sunday his eloquent discourses drew immense crowds to the Basilica."
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CHAPTER THREE

AMBROSE THE “HAMMER OF ARIANISM.”

Statue of Saint Ambrose with a scourge symbolizing his exercise of ecclesiastic authority

in Museo del Duomo, Milan. Early 17 century.
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Just as it was the controversey between the Arian strict monotheism and Trinitarian concept of

oneness of God in three persons was the reason for his election and anointing as the Bishop of Milan,

the controversy and its final determination of faith within the Western Churches was finalized under the

leadership and the whip of Bishop Ambrose.

One of the major wars Bishop Ambrose was to face was the heresy of Arianism which saw Jesus as a

man and not as God.

The Arian controversy was a series of Christian theological disputes that arose between Arius and

Athanasius, two Christian theologians from Alexandria, Egypt. The most important of these

controversies concerned the substantial relationship between God the Father and God the Son

Tertullian presented the faith as he had received it, holding that there is only one God, but that this

God has a son, and that the son has also sent from the father a helper – the Holy Spirit – who is

himself of equal status with the Son and the Father. The son does not have a beginning, nor does the

Holy Spirit. They are distinct from the Father, yet one with Him, all three are called God. Tertullian’s

formula eventually became the standard explanation of the faith throughout the whole of the church

and was so declared in the Council of Nicea in AD 325

Arius was a disciple of Lucian of Antioch and the teaching of Lucian and Arius came to be known as

Arianism. Lucian held that Christ was not eternal, but had a beginning. He was not a man, nor was

he created in the same way as man or any other creation – He was wholly unique. He was created by

God the Father at a later time. That is why he is called Son of God.. There are varying versions of

who Jesus is in Arian Theology.

In fact, it is claimed that the original

Santa Claus, Saint Nicholas,

slapped Arius on the ear at one

point at the Council of Nicaea.

The Arian controversy had raged in the

Eastern Church since the early 320s.

The central issue was whether belief in

Christ as being fully God could be

reconciled with strict monotheism. The

orthodox answer to this question was

affirmative, an answer that was finally

ratified in the East at the Council of

Constantinople in 381. In the same

year a Western council met at the

Italian city of Aquileia with Ambrose as president.
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The Arian Catholic Creed

I BELIEVE IN ONE GOD, Creator of Heaven and earth, And of all things visible and invisible.

And in his Spiritual Son,

Yeshua the Messiah,

Who was the first of all God’s creation,

Through whom all creation came into existence

Who was incarnate of Mary and Joseph,

Was not consubstantial nor co-eternal with God the Father almighty,

Suffered under Pontius Pilate; was crucified, died, and was buried. On the third day His Spirit was

resurrected. He ascended into Heaven, And sitteth at the right hand of God, the Father almighty.

Whence he shall come again to judge the living and the dead, Of whose Kingdom there shall be no

end.

And I believe in the Holy Spirit, The Holy Catholic and Apostolic Church, The communion of saints,

The forgiveness of sins, The resurrection of the Spirit, And life everlasting. Amen.

Islam proposes a variation of this theology where Jesus was not a God but was a Prophet born

of Joseph and Mary. The Spirit of God was in him.

The Nicene Creed

We believe in one God, the Father Almighty, maker of heaven and earth and of all things visible and

invisible.

And in one Lord Jesus Christ,

the only-begotten Son of God,
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begotten of His Father before all worlds,

God of God, Light of Light, very God of very God,

begotten, not made,

being of one substance with the Father,

by whom all things were made;

who for us men and for our salvation came down from heaven and was incarnate by the Holy Spirit of

the virgin Mary and was made man; and was crucified also for us under Pontius Pilate. He suffered

and was buried. And the third day He rose again according to the Scriptures and ascended into

heaven and sits at the right hand of the Father. And He will come again with glory to judge both the

living and the dead, whose kingdom will have no end.

And I believe in the Holy Spirit, the Lord and giver of life, who proceeds

from the Father and the Son, who with the Father and the Son together is

worshiped and glorified, who spoke by the prophets. And I believe in one

holy Christian and apostolic Church, I acknowledge one Baptism for the

remission of sins, and I look for the resurrection of the dead and the life of

the world to come.

How do we reconcile

monotheism with the

God in Three

Persons.?

In the beginning God alone existed. But such an

isolated God cannot be defined nor has any

purpose since it is the relationship that define

properties. God is love. But how can God love if

he is just alone. In such a situation time does not

exist since time is nothing but a measure of change.

Thus in order God to exist, and to love and be within

time this absolute point and source which does not

have space or time has to create space and time.

This is done when the God essence expands to

create a space - which is defined by an existing

body, and start existing within time - that is when

change take place within the existence. Both

these happens when the essence of God appears in

different persons having the same essence and

oneness within multiplicity. Thus when God first

came into existence he appears in three persons.

Here is how we define the Trinity as God.
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Incarnation is the appearance of the Person of the Son of God, taking human form through Mary, a

human woman and enter into the limitations of human form, laying down his God privileges.

You can read this aspect of theology and its history in my book

https://www.amazon.com/Arianism-Jesus-Prof-M-Ninan/dp/1548822345

https://www.barnesandnoble.com/w/arianism-prof-m-m-ninan/1126758445

https://www.yumpu.com/en/document/view/59164420/arius/4

^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^

Ambrose studied theology with Simplician, a presbyter of Rome. Using his excellent knowledge of

Greek, which was then rare in the West, to his advantage, he studied the Old Testament and Greek

authors like Philo, Origen, Athanasius, and Basil of Caesarea, with whom he was also exchanging

letters.

In the confrontation with Arians, Ambrose sought to theologically refute their propositions, which were

contrary to the Nicean Creed and thus to the officially defined Orthodoxy. The Arians appealed to

many high level leaders and clergy in both the Western and Eastern empires. Although the western

Emperor Gratian supported Orthodoxy, the younger Valentinian II, who became his colleague in the

Empire, adhered to the Arian creed. Ambrose could not sway the young prince's position.

Ambrose had presided in his see about eleven years at the time when the controversy took a serious

turn for absolute decision and definition on these matters of faith, in the western churches.

Valentinian was dead, as well as his eldest son Gratian. His second son, who bore his own name,

Valentinian was Emperor of the West, under the tutelage of Justina,

his second wife. Justina was an Arian, and brought up her son in

Arian faith.

In the East, even though Emperor Theodosius I professed the Nicene

creed; there were many adherents of Arianism throughout his

dominions, especially among the higher clergy.

In this contested state of religious opinion, two leaders of the Arians,

bishops Palladius of Ratiaria and Secundianus of Singidunum, confident of numbers, prevailed upon

Gratian to call a general council from all parts of the empire - a council of Eastern and Western bishops

to decide the issue once and for all. This request appeared so equitable that he complied without

hesitation. Ambrose, worried that the Arians would pack the council with their own supporters if both

the Eastern and Western Churches bishops are invited, cleverly connived and convinced Gratian to

invite only Western bishops. Ambrose' stand was that this was simply a matter as to the soundness

or heresy of just two bishops and that this might be settled by a council simply consisting of the

bishops of the Diocese of Italy alone. Others could attend if they wished.
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Accordingly, a synod composed of thirty-two bishops of Western Churches was held at Aquileia

in the year 381explicitly to "solve the contradictions of discordant teaching" was organized by

Ambrose, though it was presided over by Valerian, Bishop of Aquileia. The council was attended by

thirty-two bishops of the West, from Italy, Africa, Gaul and Illyria.

Secundianus declined even to be present and present their case; Palladius alone was present

disputing the legitimacy of the council due to the absence of any Eastern bishop.

Arianism was voted to be in conflict with the Orthodox faith, in their absence and without anyone to

present or defend the case. The two bishops of the Eastern province of Dacia, Palladius of

Ratiaria and Secundianus of Singidunum, as partisans of Arius were deposed from their

episcopal offices. Even in this case it would seem that the Record is incomplete, as the number of

Bishops who gave their decision was only 25, even though 32 were present and the account of

Secundianus' case, ends abruptly without recording any decision.

The retort of Palladius was: "You have contrived, as appears by the sacred document (Gratian's

amended convocation) which you have brought forward, that this should not be a full and General

Council: and in the absence of our Colleagues we cannot answer"

Thus the Arians seperated themselves from the main stream of the Orthodox faith but continued as a

separate Church. Jehovah's Witnesses are modern Arians continuing the legacy.

A detailed account of this council can be read from

http://www.tertullian.org/fathers/ambrose_letters_01_letters01_10.htm#Proceedings
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CHAPTER FOUR

ATTITUDE TO OTHER RELIGIONS

A

ATTITUDE TOWARDS JEWS

Soon after the conversion of Constantine and the making of Christianity the official state religion of

Roman empire, the persecuted all of a sudden turned into persecuters following same manner as the

heathens. Surprisingly Ambrose himself seem to have supported directly or indirectly such actions.

In his treatise on Abraham, Ambrose warns against intermarriage with pagans, Jews, or heretics.

But one such glaring even occured on August 1, 388, C.E., when an angry mob of Christians in the

town of Callinicum, in the Roman province of Osrhoene, incited by their bishop burned a synagogue to

the ground.

Callinicum corresponds to the present day city of Al-Raqqah, which is the de facto capital of the

Islamic State in Syria.

The judicial authorities of the province ordered the rioters of Callinicum and their bishop who incited

the riot to compensate the Jews – either by rebuilding the synagogue for them or by paying them so

they could undertake the reconstruction themselves. This judgement was confirmed by

Theodosius,the emperor himself. On hearing this Bishop Ambrose , addressed a letter to the

emperor, in which he claimed that it was nothing less than the “glory of God” that was at stake

"There is, then, no adequate cause for such a commotion, that the people should be so severely

punished for the burning of a building, and much less since it is the burning of a synagogue, a

home of unbelief, a house of impiety, a receptacle of folly, which God Himself has condemned.

For thus we read, where the Lord our God speaks by the mouth of the prophet Jeremiah: 'And I

will do to this house, which is called by My Name, wherein ye trust, and to the place which I gave

to you and to your fathers, as I have done to Shiloh, and I will cast you forth from My sight, as I

cast forth your brethren, the whole seed of Ephraim. And do not thou pray for that people, and do

not thou ask mercy for them, and do not come near Me on their behalf, for I will not hear thee. Or
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seest thou not what they do in the cities of Judah?' God forbids intercession to be made for

those."

He supported his advise on the basis that it was the jews who had destroyed the Christian basilicas

in Damascus, Gaza, Ashkelon and Alexandria during the time of Julian the Apostate – (although there

is no evidence that this was the case). “Which, then, is of greater importance, the show of discipline

or the cause of religion?”

Theodosius did not respond to Ambrose upon which Ambrose took up his chiding in the open pulpit

and went to the extent of refusing the communion until he has rectified the order. Ambrose couched

his entire appeal in a cloak of love and concern for Theodosius, so that, after the service, when the

emperor reproached the priest, saying, "Thou hast preached against me!" Ambrose responded by

declaring, "Not against thee, but in thy behalf!" The appeal worked, and the emperor canceled the

order he had imposed on the clergy and the churchgoers of Callinicum to rebuild the synagogue.

However in 393, Theodosius, by now the emperor of a united empire, issued an instruction noting that

the Jews had a right to congregate in their houses of prayer, and declaring that “those who presume to

commit illegal deeds under the name of the Christian religion and attempt to destroy and despoil

synagogues” will be severely punished.

In his exposition of Psalm 1, Ambrose says: "Virtues without faith are leaves, flourishing in appearance,

but unproductive. How many pagans have mercy and sobriety but no fruit, because they do not attain

their purpose! The leaves speedily fall at the wind's breath. Some Jews exhibit purity of life and much

diligence and love of study, but bear no fruit and live like leaves."

B

ATTITUDE TOWARDS PAGANS

One of the many remnants till recent times of heathen worship had been the Altar of Victory in the

Senate-house at Rome, which was removed under Gratian. The prefect of Rome, Symmachus, who

was Ambrose's first cousin from his mother's side being a heathen appealed to Valentinan II. that it

might be restored, and Ambrose successfully opposed this appeal in two Epistles (17, 18) addressed

to the young Emperor. Yet again, when Theodosius assumed the imperial power [a.d. 387], a renewed

attempt was made and once more frustrated. Later on, Eugenius the usurper judged it politic to take

the heathen's side, the Altar of Victory was once more set up, and the temples stood open as in the

days of old. But this triumph lasted only for a brief period. When Theodosius defeated the usurper at

Aquileia, in the spring of 394 it spelled the death of all Pagan religions of Rome, no more to rise as a

public force. .(Letters 17, 18).

Under his influence, emperors Gratian, Valentinian II and Theodosius I carried on a persecution of

Paganism; Theodosius issued the 391 "Theodosian decrees," which with increasing intensity
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outlawed Pagan practices The Altar of Victory was removed by Gratian. Ambrose prevailed upon

Gratian, Valentinian and Theodosius to reject requests to restore the Altar.

It may be good to have a look at the attitude of Christians towards Pagan religions.

https://en.wikipedia.org/wiki/Christianity_and_Paganism

"In the period of 313 to 391, both paganism and Christianity were legal religions, with their respective

adherents vying for power in the Roman Empire. This period of transition is also known as the

Constantinian shift. In 380, Theodosius I made Nicene Christianity the state church of the Roman

Empire. Paganism was tolerated for another 12 years, until 392, when Theodosius passed legislation

prohibiting all pagan worship.Pagan religions from this point were increasingly persecuted, a process

which lasted throughout the 5th century. The closing of the Neoplatonic Academy by decree of

Justinian I in 529 marks a conventional end point of both classical paganism and Late Antiquity, after

which most of its scholars fled to more tolerant Sassanid Persia.

Lay Christians took advantage of these new anti-pagan laws by destroying and plundering the temples.

Theologians and prominent ecclesiastics soon followed. One such example is St. Ambrose, Bishop of

Milan. When Gratian became Roman emperor in 375, Ambrose, who was one of his closest educators,

persuaded him to further suppress paganism. The emperor, on Ambrose's advice, confiscated the

property of the pagan temples; seized the properties of the Vestal Virgins and pagan priests, and

removed the statue of the Goddess of Victory from the Roman Senate.

When Gratian delegated the government of the eastern half of the Roman Empire to Theodosius the

Great in 379, the situation became worse for the Pagans. Theodosius prohibited all forms of Pagan

worship and allowed the temples to be robbed, plundered, and ruthlessly destroyed by monks and

other enterprising Christians and participated in actions by Christians against major pagan sites.

Pagans openly voiced their resentment in historical works, such as the writings of Eunapius and

Olympiodorus; some writers blamed the Christian hegemony for the 410 Sack of Rome. Christians

destroyed almost all such political literature and threatened to cut off the hands of any copyist who

dared to make new copies of the offending writings."

Though we have done that throughout history, this approch declaring "Truth should wipe out

ignorance" "My religion is the ultimate truth and so we have the right to kill and correct" and "Might is

right" attitude. leads to total intolerance and hence to terrorism based on religious beliefs. It is true

that throughout history this interreligious intolerance and consequent killing of humans, plundering and

destruction existed. We are actually receiving it back as IS and al-Queida forces are returning what

we gave doing the early 5 centuries.

The problem with such behaviour is the nullification of freedom of will and choice of individuals. If our

ways were indeed the eternal way, God could have done that by his might simply by one word. The
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whole story of the incarnation and cross is the story of tolerance and need of dialogue. What we the

Sons of God are using is the methods of sons of man. Are'nt we paying for it in the 21st century?

"When people are talking about differences, they are learning. When they are talking, they are not

killing. Dialogue and the exchange of perspectives is a good thing indeed….

For Roman Catholic Christians, what has made involvement in inter-religious dialogue even possible is

the work of the Second Vatican Council (1962-65) called by Pope John XXIII…

"No foundation therefore remains for any theory or practice that leads to discrimination … so

far as their human dignity and the rights flowing from it are concerned.""

(http://www.mcall.com/features/family/mc-faith-steffen-inter-religious-dialogues-20150327-story.html)

http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decl_19651028_nostra-aetate_en.html

DECLARATION ON

THE RELATION OF THE CHURCH TO NON-CHRISTIAN RELIGIONS

NOSTRA AETATE

PROCLAIMED BY HIS HOLINESS POPE PAUL VI ON OCTOBER 28, 1965

1. In our time, when day by day mankind is being drawn closer together, and the ties between different

peoples are becoming stronger, the Church examines more closely her relationship to non-Christian

religions. In her task of promoting unity and love among men, indeed among nations, she considers above

all in this declaration what men have in common and what draws them to fellowship.

One is the community of all peoples, one their origin, for God made the whole human race to live over the

face of the earth.(1) One also is their final goal, God. His providence, His manifestations of goodness, His

saving design extend to all men,(2) until that time when the elect will be united in the Holy City, the city

ablaze with the glory of God, where the nations will walk in His light.(3)

Men expect from the various religions answers to the unsolved riddles of the human condition, which today,

even as in former times, deeply stir the hearts of men: What is man? What is the meaning, the aim of our

life? What is moral good, what is sin? Whence suffering and what purpose does it serve? Which is the road

to true happiness? What are death, judgment and retribution after death? What, finally, is that ultimate

inexpressible mystery which encompasses our existence: whence do we come, and where are we going?

2. From ancient times down to the present, there is found among various peoples a certain perception of

that hidden power which hovers over the course of things and over the events of human history; at times

some indeed have come to the recognition of a Supreme Being, or even of a Father. This perception and

recognition penetrates their lives with a profound religious sense.

Religions, however, that are bound up with an advanced culture have struggled to answer the same

questions by means of more refined concepts and a more developed language. Thus in Hinduism, men

contemplate the divine mystery and express it through an inexhaustible abundance of myths and through
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searching philosophical inquiry. They seek freedom from the anguish of our human condition either through

ascetical practices or profound meditation or a flight to God with love and trust. Again, Buddhism, in its

various forms, realizes the radical insufficiency of this changeable world; it teaches a way by which men, in

a devout and confident spirit, may be able either to acquire the state of perfect liberation, or attain, by their

own efforts or through higher help, supreme illumination. Likewise, other religions found everywhere try to

counter the restlessness of the human heart, each in its own manner, by proposing "ways," comprising

teachings, rules of life, and sacred rites. The Catholic Church rejects nothing that is true and holy in these

religions. She regards with sincere reverence those ways of conduct and of life, those precepts and

teachings which, though differing in many aspects from the ones she holds and sets forth, nonetheless often

reflect a ray of that Truth which enlightens all men. Indeed, she proclaims, and ever must proclaim Christ

"the way, the truth, and the life" (John 14:6), in whom men may find the fullness of religious life, in whom

God has reconciled all things to Himself.(4)

The Church, therefore, exhorts her sons, that through dialogue and collaboration with the followers of other

religions, carried out with prudence and love and in witness to the Christian faith and life, they recognize,

preserve and promote the good things, spiritual and moral, as well as the socio-cultural values found among

these men.

3. The Church regards with esteem also the Moslems. They adore the one God, living and subsisting in

Himself; merciful and all- powerful, the Creator of heaven and earth,(5) who has spoken to men; they take

pains to submit wholeheartedly to even His inscrutable decrees, just as Abraham, with whom the faith of

Islam takes pleasure in linking itself, submitted to God. Though they do not acknowledge Jesus as God,

they revere Him as a prophet. They also honor Mary, His virgin Mother; at times they even call on her with

devotion. In addition, they await the day of judgment when God will render their deserts to all those who

have been raised up from the dead. Finally, they value the moral life and worship God especially through

prayer, almsgiving and fasting.

Since in the course of centuries not a few quarrels and hostilities have arisen between Christians and

Moslems, this sacred synod urges all to forget the past and to work sincerely for mutual understanding and

to preserve as well as to promote together for the benefit of all mankind social justice and moral welfare, as

well as peace and freedom.

4. As the sacred synod searches into the mystery of the Church, it remembers the bond that spiritually ties

the people of the New Covenant to Abraham's stock.

Thus the Church of Christ acknowledges that, according to God's saving design, the beginnings of her faith

and her election are found already among the Patriarchs, Moses and the prophets. She professes that all

who believe in Christ-Abraham's sons according to faith (6)-are included in the same Patriarch's call, and

likewise that the salvation of the Church is mysteriously foreshadowed by the chosen people's exodus from

the land of bondage. The Church, therefore, cannot forget that she received the revelation of the Old

Testament through the people with whom God in His inexpressible mercy concluded the Ancient Covenant.

Nor can she forget that she draws sustenance from the root of that well-cultivated olive tree onto which have

been grafted the wild shoots, the Gentiles.(7) Indeed, the Church believes that by His cross Christ, Our

Peace, reconciled Jews and Gentiles. making both one in Himself.(8)

The Church keeps ever in mind the words of the Apostle about his kinsmen: "theirs is the sonship and the

glory and the covenants and the law and the worship and the promises; theirs are the fathers and from them

is the Christ according to the flesh" (Rom. 9:4-5), the Son of the Virgin Mary. She also recalls that the

Apostles, the Church's main-stay and pillars, as well as most of the early disciples who proclaimed Christ's
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We have seen this warfare even within the Church between various theological groups. I suppose

Ambrose contributed to this catastrophe and practice of subjugation to a great extent. It took us 15 to

20 centuries to understand this. The World Council of Churches which was started as a feeble attempt

for inter-denominational dialogue still remain incomplete without many Christian Churches as its part.

Gospel to the world, sprang from the Jewish people.

As Holy Scripture testifies, Jerusalem did not recognize the time of her visitation,(9) nor did the Jews in large

number, accept the Gospel; indeed not a few opposed its spreading.(10) Nevertheless, God holds the Jews

most dear for the sake of their Fathers; He does not repent of the gifts He makes or of the calls He

issues-such is the witness of the Apostle.(11) In company with the Prophets and the same Apostle, the

Church awaits that day, known to God alone, on which all peoples will address the Lord in a single voice and

"serve him shoulder to shoulder" (Soph. 3:9).(12)

Since the spiritual patrimony common to Christians and Jews is thus so great, this sacred synod wants to

foster and recommend that mutual understanding and respect which is the fruit, above all, of biblical and

theological studies as well as of fraternal dialogues.

True, the Jewish authorities and those who followed their lead pressed for the death of Christ;(13) still, what

happened in His passion cannot be charged against all the Jews, without distinction, then alive, nor against

the Jews of today. Although the Church is the new people of God, the Jews should not be presented as

rejected or accursed by God, as if this followed from the Holy Scriptures. All should see to it, then, that in

catechetical work or in the preaching of the word of God they do not teach anything that does not conform to

the truth of the Gospel and the spirit of Christ.

Furthermore, in her rejection of every persecution against any man, the Church, mindful of the patrimony

she shares with the Jews and moved not by political reasons but by the Gospel's spiritual love, decries

hatred, persecutions, displays of anti-Semitism, directed against Jews at any time and by anyone.

Besides, as the Church has always held and holds now, Christ underwent His passion and death freely,

because of the sins of men and out of infinite love, in order that all may reach salvation. It is, therefore, the

burden of the Church's preaching to proclaim the cross of Christ as the sign of God's all-embracing love and

as the fountain from which every grace flows.

5. We cannot truly call on God, the Father of all, if we refuse to treat in a brotherly way any man, created as

he is in the image of God. Man's relation to God the Father and his relation to men his brothers are so linked

together that Scripture says: "He who does not love does not know God" (1 John 4:8).

No foundation therefore remains for any theory or practice that leads to discrimination between man and

man or people and people, so far as their human dignity and the rights flowing from it are concerned.

The Church reproves, as foreign to the mind of Christ, any discrimination against men or

harassment of them because of their race, color, condition of life, or religion. On the contrary,

following in the footsteps of the holy Apostles Peter and Paul, this sacred synod ardently implores the

Christian faithful to "maintain good fellowship among the nations" (1 Peter 2:12), and, if possible, to live for

their part in peace with all men,(14) so that they may truly be sons of the Father who is in heaven.(15)

NOTES

1. Cf. Acts 17:26 2. Cf.Wis. 8:1; Acts 14:17; Rom. 2:6-7; 1 Tim. 2:4 3. Cf. Apoc. 21:23f. 4. Cf 2 Cor. 5:18-19

5. Cf St. Gregory VII, letter XXI to Anzir (Nacir), King of Mauritania (Pl. 148, col. 450f.) 6. Cf. Gal. 3:7 7. Cf. Rom. 11:17-24

8. Cf. Eph. 2:14-16 9. Cf. Lk. 19:44 10. Cf. Rom. 11:28

11. Cf. Rom. 11:28-29; cf. dogmatic Constitution, Lumen Gentium (Light of nations) AAS, 57 (1965) pag. 20

12. Cf. Is. 66:23; Ps. 65:4; Rom. 11:11-32 13. Cf. John. 19:6 14. Cf. Rom. 12:18 15. Cf. Matt. 5:45
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CHAPTER FIVE

THE CHURCH OVER THE STATE

Church as Mediator and Intercessor of Secular Conflicts

After the conversion of Constantine Christianity became the religion of the Empire. Ambrose insisted

that Bishops have the duty of counselling and interceding in the affairs of the State and the Kings.

Thus Ambrose set a precedence so that rulers sought the intercession of the Church to settle

disputes. In 383, the Empress Justina sought his aid in the protection of her son Valentinian II from

Maximus. Ambrose convinced Maximus to restrict his ambitions to Gaul, Spain, and Britain.

Massacre of Thessalonica

In 390 Butheric, a Gothic magistrate in command of Illyricum (which included Thessalonica), had a

popular charioteer arrested for a homosexual offence. The populace demanded the charioteer's

release and, as Butheric refused, a general revolt ensued. Botheric and his aides were literally torn

limb from limb and the charioteer was rescued.

As soon as Theodosius heard of the uprising, he was enraged and ordered an immediate retaliation.

The soldiers waited until a day that games were held in the Thessalonican Hippodrome before

entering the city. Virtually all the citizens were in the amphitheater, giving the soldiers free reign to loot

and plunder the city. Other entered the Hippodrome with drawn swords andl the spectators were put to
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sword at random, In the stampede men, women, and children were trampled to death or gutted by the

soldiers' swords. Church historian Theodoretus puts the figure at about 7,000, saying:

vvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvv

 Emperor Flavius Theodosius ( 11 January 347 –

17 January 395) known as Theodosius I and

Theodosius the Great also issued decrees that

effectively made Orthodox Nicene Christianity the

official state church of the Roman Empire.

 He neither prevented nor punished the

destruction of prominent Hellenistic temples of

classical antiquity, including the Temple of Apollo

in Delphi and the Serapeum in Alexandria.

 He dissolved the order of the Vestal Virgins in

Rome.

 In 393, he banned the pagan rituals of the

Olympics in Ancient Greece.

After his death, Theodosius' young sons Arcadius

and Honorius inherited the east and west halves

respectively, and the Roman Empire was never again re-united..

^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^

"The anger of the Emperor rose to the highest pitch, and he gratified his vindictive desire for

vengeance by unsheathing the sword most unjustly and tyrannically against all, slaying the innocent

and guilty alike. It is said seven thousand perished without any forms of law, and without even having

judicial sentence passed upon them; but that, like ears of wheat in the time of harvest, they were alike

cut down."

Although the Emperor changed his mind rather quickly and sent another messenger to cancel his

previous order and to prevent the troops from massacring the inhabitants of the city, this revocation

came too late.

Ambrose, the bishop of Milan, after hearing about the massacre, left Milan (which was the residence of

Theodosius at that time) and refused to celebrate a mass in the Emperor's presence, until Theodosius

repented. In a letter to the emperor, Ambrose explained his position and gave reasons for his

resolution:
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"What could I do? Should I not hear? But I could not

clog my ears with wax, as old fables tell. Should I

then speak about what I heard? But I was obliged to

avoid precisely what I feared could be brought

about by your orders, that is, a bloodshed. Should I

remain silent? But then the worst thing would

happen as my conscience would be bound and my

words taken away. And where would they be then?

When a priest does not talk to a sinner, then the

sinner will die in his sin, and the priest will be guilty

because he failed to correct him."

According to Theodoret, when the emperor tried to

enter a Milanese church, where Ambrose was

about to celebrate a mass, the bishop stopped him

and rebuked him for what he had done. And

because the emperor “had been brought up

according to divine words and understood well that

some affairs are handled by priests, others by

emperors”, he could do nothing but return "weeping

and sighing" to the palace.

Eight months had passed and Theodosius still sitting in the palace,

moaning and sobbing. His magister officiorum by name Rufinus,

noticed this behavior, "used great freedom due to the familiarity with

the emperor", approached and asked him why he was weeping?.

Having been told what had happened, he volunteered to talk with the

bishop and ask him to reconsider his position. Theodosius hesitantly

agreed and even chose to follow Rufinus from a distance. Ambrose

was not restrained at all when negotiating with Rufinus, scolding him

and even accusing him of complicity in the massacre saying: "Rufinus,

you are as impudent as a dog, because it was you who advised the

emperor such a bloodshed." When the emperor showed up,

Ambrose at first remained stubborn and changed his mind only after

Theodosius repented." He stripped himself of every sign of royalty and

bewailed his sin openly in church.” and promised to promulgate a

State law, which in cases of death sentences would introduce a

thirty-day lag before the execution.

There is another version of the event as given in the the Golden Legend of James of Voragine:
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"The citizens of Thessalonica had aroused the Emperor’s wrath, but at Ambrose’s request he had

pardoned them. Later the ruler, secretly influenced by some malicious courtiers, ordered the execution

of a huge number of those he had pardoned. Ambrose knew nothing of this at the time, but when he

learned what had happened, he refused to allow the Emperor to enter the church. Theodosius pointed

out that David had committed adultery and homicide, and Ambrose responded: You followed David in

wrongdoing, follow him in repentance. The most clement Emperor accepted the order gracefully and

did not refuse to do public penance.…"

Being thus reconciled, he went into the church and stood inside the gates of the chancel. Ambrose

asked him why he was waiting there. He said that he was waiting to take part in the sacred mysteries,

to which Ambrose replied:” O Emperor, the space inside the chancel is reserved for priests. Go outside

therefore, and participate with the rest of the people. The purple makes emperors, not priests. The

Emperor promptly obeyed."

The developments of the events after the Thessalonican Massacre between Ambrose and Theodosius

where a relgious leader could effectively force a monarch into his knees and beg for clemency was a

remarkable moment in Christian history. Not only that the Church became legal and protected from

persecution, its power grew so fast that within a century the Bishops became more powerful than the

Emperor. Only Ambrose with his honey tongue and bee sting could achieve that strength.

"With "religious humility", says St. Augustine (DeCiv.Dei.,V,xxvi), Theodosius submitted; "and, being

laid hold of by the discipline of the Church, did penance in such a way that the sight of his imperial

loftiness prostrated made the people who were interceding for him weep more than the consciousness

of offence had made them fear it when enraged".

"Stripping himself of every emblem of royalty", says Ambrose in his funeral oration (c. 34), "he publicly

in church bewailed his sin. That public penance, which private individuals shrink from, an Emperor was

not ashamed to perform; nor was there afterwards a day on which he did not grieve for his mistake."

The Edict of Milan of 313 AD had established only tolerance for Christianity without placing it above

other religions leave alone over the emperor. It was Constantine who convened the councils of

Christian bishops to define the orthodoxy, or "correct teaching", of the Christian faith not the Bishops

or the Pope. Justinian I, who became emperor in Constantinople in 527, established the bishops of

Rome, Constantinople, Alexandria, Antioch, and Jerusalem and made them "Patriarchates". "the

Emperor was the head of the Church in the sense that he had the right and duty of regulating by his

laws the minutest details of worship and discipline, and also of dictating the theological opinions to be

held in the Church". In this context the the stinging bee of Ambrose must be a rare bee.
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Emperor as Dutiful son of the Church

In his letters and in his funeral orations on the emperors Valentinian II and Theodosius—De obitu

Valentiniani consolatio (392) and De obitu Theodosii (395)—Ambrose established the medieval

concept of a Christian emperor as a “dutiful son of the church”, “serving under orders from Christ” and

so subject to the advice and strictures of his bishop.

Nevertheless, the increasing strength of the Arians proved a formidable task for Ambrose. In 385 or

386 the emperor and his mother Justina, along with a considerable number of clergy and laity,

especially military, professed Arianism. They demanded two churches in Milan, one in the city (the

Basilica of the Apostles), the other in the suburbs (St Victor's), be allocated to the Arians. Ambrose

refused and was required to answer for his conduct before the council. He went in and with his

eloquence in defense of the Church refusing to surrender any church reportedly overawing the

ministers of Valentinian, was permitted to retire without making any consensus to the Arians.

The Gothic officers of the palace were Arians also, as might be supposed, after the creed of their

nation. At length they obtained a bishop of their persuasion from the East; and having now the form of

an ecclesiastical body, they used the influence of Valentinian, or rather of his mother, to extort from

Ambrose one of the churches of Milan for their worship. The bishop was again summoned to the

palace before the assembled Court, and was formally asked to relinquish St. Victor's Church, then

called the Portian Basilica, which was without the walls, for the Arian worship. The answer was plain;

the churches were the property of Christ; he was the representative of Christ, and was therefore bound

not to cede what was committed to him in trust. This is the account of the matter given by himself in the

course of the dispute:—

"Do not," he says, "O Emperor, embarrass yourself with the thought that you have an Emperor's right

over sacred things. Exalt not yourself, but, as you would enjoy a continuance of power, be God's

subject. It is written, God's to God, and Cæsar's to Cæsar. The palace is the Emperor's, the churches

are the bishop's."—Ep. 20.

The day following, when he was performing divine service in the basilica, the prefect of the city came

to persuade him to give up at least the Portian basilica in the suburbs. As he still refused, certain

deans or officers of the court were sent to take possession of the Portian basilica, by hanging up in it

imperial escutcheons to prepare for the arrival of the emperor and his mother at the ensuing festival of

Easter.

In spite of Imperial opposition, Ambrose declared, "If you demand my person, I am ready to submit:

carry me to prison or to death, I will not resist; but I will never betray the church of Christ. I will not call

upon the people to succour me; I will die at the foot of the altar rather than desert it. The tumult of the

people I will not encourage: but God alone can appease it."
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In 385–386 he refused to surrender a church for the use of Arian heretics. In 386 Justina and

Valentinian received the Arian bishop Auxentius the younger, and Ambrose was again ordered to hand

over a church in Milan for Arian usage. Ambrose and his congregation barricaded themselves inside

the church, and the imperial order was rescinded.

When the emperor died, the Empress Justina (c. 340 – c. 388AD) the

second wife of the Roman Emperor Valentinian I, became regent for her

four year old son Valentinian II (who reigned 375–392AD). Maximus, a

former Roman soldier, realized the emperor's death might weaken the

empire enough for his army to conquer it. Justina begged Ambrose to

negotiate with him. In spite of the fact that she was his enemy, Ambrose

went on a diplomatic mission that convinced Maximus not to invade.

Justina's idea of showing gratitude to Ambrose was to demand that Ambrose's basilica be handed

over to the Arians. Ambrose answered that he would never give up the temple of God.

The people were on Ambrose's side. It is possible he could have even started a coup to overthrow

Justina. But Ambrose was careful never to say or do anything to start violence. When Catholics seized

an Arian priest and were going to put him to death, Ambrose intervened in the name of peace and

prayed God suffer no blood to be shed. He sent out priests and deacons to rescue his Arian enemy.

Ambrose said, "When I was told the church was surrounded with soldiers I said I cannot give it up but I

must not fight." The soldiers came in to the basilica - but they came in to pray.

Justina then persuaded her son to make a law legalizing Arians and forbidding Catholics to oppose

Arians under pain of death. No one could even present a petition against a church being yielded up.

On Palm Sunday, Ambrose preached a sermon about not giving up churches. The congregation,

afraid for their lives, barricaded themselves in the basilica with their pastor Ambrose. The imperial

troops surrounded the basilica in an attempt to starve them out, but on Easter Sunday all the people

were still inside.

In the face of arms and soldiers, Ambrose said, "My only arms are my tears. I will never depart willingly

but I won't resist by force."

In order to calm the frightened people Ambrose taught them to sing hymns he had composed. He split

the congregation in two in order to alternate verses of the hymns. This is our first record of communal

singing in church.



ST. AMBROSE : PROF. M.M.NINAN30

The music of praise and prayer seeped out through the walls of the basilica and into the hearts of the

soldiers. Soon the soldiers outside joined in the singing. The siege ended.

The Other Cheek

With the military concentrated on fighting Catholics, Maximus decided Rome was ready for an invasion.

Justina and her son were panic-stricken. What could they do?

They turned to one person they knew could handle the mission - the person they had just attacked and

threatened. They asked Ambrose to go to Maximus again and stop his invasion.

Who would have blamed Ambrose for refusing?

In a miraculous act of forgiveness, Ambrose went on this mission for his enemies. When Maximus

refused to compromise, Ambrose hurried home to warn them.

Justina and her son fled to Greece, while Ambrose stayed behind.

Fortunately, the eastern Emperor Theodosius intervened and defeated Maximus. Theodosius I, the

emperor of the East, espoused the cause of Justina, and they regained the kingdom. Theodosius took

over control of the whole empire.

Theodosius was Catholic and became a lifelong friend of Ambrose.



ST. AMBROSE : PROF. M.M.NINAN 31

He tried to emphasize the superiority of divine authority over secular authority. Although legitimate

and deriving from divine authority, secular power has a temporary and relative character. It is

useful, but it cannot be in conflict with the religious values that must prevail and influence the

institutions of the State. If the Edict of Milan enframed the Church in the Roman State, Saint

Ambrose enframed the State in the Church.

The Sons of God can coexist with the sons of the Earth (terrae filii), but they must follow their own

way, overcoming the limits imposed by earthly existence. They can be good citizens of the State

without endangering their salvation if they keep the necessary distance from the temporal structures

of the State.(http://orthodox-theology.com/media/PDF/IJOT2.2015/Marius.Telea.pdf)

In his letters and in his funeral orations on the emperors Valentinian II and Theodosius (De obitu

Valentiniani consolatio (392) and De obitu Theodosii (395)) Ambrose again reiterated the concept of a

“Christian emperor as a dutiful son of the church”, “serving under orders from Christ” and so subject to

the advice and strictures of his bishop.

Saint Ambrose with scourge and book, a painting in the church of San Giuseppe alla Lungara, Rome

One of Ambrose’s biographers observed that at the Last Judgment, people would still be divided

between those who admired Ambrose and those who heartily disliked him. He emerges as the man of

action who cut a furrow through the lives of his contemporaries. Even royal personages were

numbered among those who were to suffer crushing divine punishments for standing in Ambrose’s

way.
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When the Empress Justina attempted to wrest two basilicas from Ambrose’s Catholics and give them

to the Arians, he dared the eunuchs of the court to execute him. His own people rallied behind him in

the face of imperial troops. In the midst of riots, he both spurred and calmed his people with bewitching

new hymns set to exciting Eastern melodies.
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CHAPTER SIX

LATER YEARS AND DEATH

Embossed silver urn with the body of Ambrose (with white vestments) in the crypt of Sant'Ambrose,

with the skeletons of Gervase, and Protase on his side. The remains still remain inside the Ambrose

Basilitca awaiting the resurrection. They three lie side by side for 17 centuries.

In April 393 Arbogast, magister militum of the West and his puppet Emperor Eugenius marched into

Italy to consolidate their position in regard to Theodosius I and his son, Honorius, whom Theodosius

had appointed Augustus to govern the western portion of the empire. Arbogast and Eugenius courted

Ambrose's support by very obliging letters; but before they arrived at Milan, he had retired to Bologna,

where he assisted at the translation of the relics of Saints Vitalis and Agricola. From there he went to

Florence, where he remained until Eugenius withdrew from Milan to meet Theodosius in the Battle of

the Frigidus in early September 394.
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Soon after acquiring the undisputed possession of the Roman Empire, Theodosius died at Milan in

395, and two years later (4 April 397) Ambrose also died. He was succeeded as bishop of Milan by

Simplician. Ambrose's body may still be viewed in the church of Saint Ambrogio in Milan, where it

has been continuously venerated — along with the bodies identified in his time as being those of

Saints Gervase and Protase.

On the day of his death, he lay for several hours with his hands extended in the form of a cross while

his lips moved in continual prayer. "St. Honoratus, bishop of Vercelli was there, and being gone into an

upper chamber to take a little rest, heard a voice crying three times to him: 'Arise, and make haste; for

he is going to depart'” He went down, and gave him the body of our Lord, which the saint had no

sooner swallowed, but he gave up the ghost. St. Ambrose died about midnight before Holy Saturday,

the 4th of April in 397; he was about fifty-seven years old, and had been bishop twenty two-years and

four months." (Rev. Alban Butler, Lives of the Saints, Vol. XII: December, 1886) His skeletal remains

now lie beneath the main altar of the Ambrosian Basilica of Milan.

Closeup of the relics of St.Ambrose.
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HONEY-TONGUED ST. AMBROSE

Many circumstances in the history of Ambrose are characteristic of the general spirit of the times. The

chief causes of his victory over his opponents were his great popularity and the reverence paid to the

episcopal character at that period. But it must also be noted that he used several indirect means to

obtain and support his authority with the people.

http://catholicmajority.com/st-ambrose/

It was his custom to comment severely in his preaching on the public characters of his times; and he

introduced popular reforms in the order and manner of public worship. It is alleged, too, that at a time

when the influence of Ambrose required vigorous support, he was admonished in a dream to search

for, and found under the pavement of the church, the remains of two martyrs, Gervasius and Protasius.

The saints, although they would have had to have been hundreds of years old, looked as if they had

just died. He built his cathedral with the relics of these martyrs under the altar,

He would become known for his writings and sermons and his staunch yet peaceful defense against

heretical church teachings. His preaching become widely popular and he became known as the honey

tongued doctor for his words on Christ’s divinity, the Incarnation, treatment of the poor, and living

humbly. He was unafraid of liturgical reform to deepen the spirituality of the people, and his love of

music greatly influenced chant and the popularity of hymns within the Church’s liturgical life. .
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Probably his greatest pastoral challenge were the Arian heretics of his day, many of whom were highly

ranked and powerful people who were not afraid to challenge Catholic bishops. But St. Ambrose

would not cower, and went toe to toe with imperial authority, refusing to back down from his Catholic

Faith expressed in the Nicene Creed. Ambrose said “no” to imperial power more than once. He was

a bishop who could checkmate even the most powerful people of his day. He was an amazingly

courageous bishop at a time when most bishops were not. Ambrose championed truth, and we would

be wise to invoke his intercession ourselves, that we may have the courage to speak out for truth in

our own age.

Ambrose became the model bishop, giving up his personal wealth to the poor, and turning his brilliant

intellect to proclaiming the Gospel. His door was always open for confession, and he offered the

Mass daily for his people. He also was constantly writing. Ambrose was fluent not only in Latin, but

also in Greek, and this allowed him to correspond with a great many saints in the east.

Probably the best representation of the character of St, Ambrose is the Bees. Like the bees he was

"honey-tongued" in speaking. He had "the qualities of a bee, such as its industriousness and its ability

to sting" when necessary. St. Ambrose was known for his sweet and rich way of teaching and

preaching, so in our icon he is shown with a beehive (the word for honey in Latin is ambrosia).
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.

These are some of his famous sayings that characterize his nature,

“In some cases silence is dangerous.”

“Would not the Lord say to us: ‘Why have you let so many needy perish of hunger? Since you had gold,

you should provide for their needs’…Could we say: ‘I feared to leave the temple of God without

ornament.’ But that which can’t be bought with gold does not take its value from gold. The best way to

use the gold of the Redeemer is for the redemption of those in peril.”

“My only arms are my tears. I will never depart willingly but I won’t resist by force.”

“God created the universe in such a manner that all in common might derive their food from it, and that

the earth should also be a property common to all.”

“If you have two shirts in your closet, one belongs to you and the other to the man with no shirt.”

No one heals himself by wounding another. "Our own evil inclinations are far more dangerous than any

external enemies."

"But if these beings angels guard you, they do so because they have been summoned by your

prayers."

"The Church of the Lord is built upon the rock of the apostles among so many dangers in the world; it

therefore remains unmoved. The Church’s foundation is unshakable and firm against assaults of the

raging sea. Waves lash at the Church but do not shatter it. Although the elements of this world

constantly beat upon the Church with crashing sounds, the Church possesses the safest harbor of

salvation for all in distress."

"There is a stream which flows down on God’s saints like a torrent. There is also a rushing river giving

joy to the heart that is at peace and makes for peace."

"He who read much and understands much, receives his fill. He who is full, refreshes others. So

Scripture says: “If the clouds are full, they will pour rain upon the earth.”"

"Therefore, let your words be rivers, clean and limpid, so that you may charm the ears of people. And

by the grace of your words win them over to follow your leadership. Solomon says: “The weapons of

the understanding are the lips of the wise”; and in another place he says: “Let your lips be bound with

wisdom.” That is, let the meaning of your words shine forth, let understanding blaze out. Let no word

escape your lips in vain or be uttered without depth of meaning." -- from a letter by Saint Ambrose

"To avoid dissensions we should be ever on our guard, more especially with those who drive us to

argue with them, with those who vex and irritate us, and who say things likely to excite us to anger.

When we find ourselves in company with quarrelsome, eccentric individuals, people who openly and

unblushingly say the most shocking things, difficult to put up with, we should take refuge in silence,

and the wisest plan is not to reply to people whose behavior is so preposterous. Those who insult us

and treat us contumeliously are anxious for a spiteful and sarcastic reply: the silence we then affect

disheartens them, and they cannot avoid showing their vexation; they do all they can to provoke us
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and to elicit a reply, but the best way to baffle them is to say nothing, refuse to argue with them, and to

leave them to chew the cud of their hasty anger. This method of bringing down their pride disarms

them, and shows them plainly that we slight and despise them".

“There is no time of life past learning something.”

“No duty is more urgent than that of returning thanks. Neither angel, nor archangel, not yet even the

Lord Himself (who alone can say ‘I am with you’), can, when we have sinned, release us, unless we

bring repentance with us”.
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CHAPTER SEVEN

DOCTRINES AND TEACHINGS

A

THEOLOGY

He was able to excell in his theology because of his training and particularly his knowledge of Greek.

He devoted himself to prayer and to the study of both the Scriptures and pagan literature, rapidly

becoming an accomplished preacher and writer. He was able to read the works of the writers in their

original language and he made use of Philo, Origen, Athanasius, Didymus the Blind, Cyril of

Jerusalem, Basil of Caesarea, Hippolytus of Rome and the Neoplatonist, Plotinus.

Ambrose is credited as being chiefly responsible for the final defeat of Arianism within the Western

church.

Familiarity with Greek also enabled Ambrose to introduce allegorical interpretation to the western

church.

He was deeply influenced by Philo and Origen, seeing in Scripture three levels of meaning: the literal,

the moral and the allegorical, but also making use of typology.

========================>

4 Levels of understanding scripture – A Hebrew perspective.

http://nazarenespace.com/profiles/blogs/4-levels-of-understanding-scripture-a-hebrew-perspective

PaRDeS (PaRaDiSe) Simple, Hint, Search, Hidden.

Each layer is deeper and more intense than the last.

Peshat (ּפְׁשָט) — “plain” (simple) or the direct meaning. The literal principal. Grammatical historical sense.

Remez (רֶמֶז) — “hints” or the deep (allegoric: hidden or symbolic) meaning

beyond just the literal sense.

Derash (ּדְרַׁש) — from Hebrew darash: “inquire” (seek)

— the comparative (midrashic) meaning, as given through similar occurrences.

Sod (סֹוד) (pronounced with a long o as in ‘bone’)

— “secret” (mystery) or the mystical meaning, as given through inspiration or revelation
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1) Peshat The Pashat is the plain, simple meaning of the text; understanding scripture in its natural, normal sense using

the customary meanings of the words being used, in accordance with the primary exegetical rule in the Talmud that no

passage loses its Pashat (b.Shab. 63a; b.Yeb. 24a). While there is figurative language (like Ps. 36:7) symbolism (like Rom.

5:14); allegory (like Gal. 4:19-31) and hidden meanings (like Rev. 13:18; see also 1 Cor. 2:7) in the Scriptures, the first

thing to look for is the literal meaning or Pashat.

The following rules of thumb can be used to determine if a passage is figurative and therefore figurative even in its Pashat:

 1. When an inanimate object is used to describe a living being, the statement is figurative.

 (Example: Prov. 18:10)

 2. When life and action are attributed to an inanimate object the statement is figurative.

 (Example: same example Prov. 18:10)

 3. When an expression is out of character with the thing described, the statement is figurative.

 (Example: Ps. 17:8)

The Pashat is the keystone of Scripture understanding. If we discard the Pashat we lose any real chance of an accurate

understanding. We are left with a no-holds-barred game of pure imagination in which we are no longer objectively deriving

meaning from the Scriptures (exegesis), but subjectively reading meaning into the scriptures (eisegesis) Thus the Talmud

twice warns us: "No passage loses its Pashat" (b.Shab. 63a; b.Yeb. 24a).

2) Remez The next level of understanding is called in Hebrew Remez (hint). This is the implied meaning of the text.

Peculiarities in the text are regarded as hinting at a deeper truth than that conveyed by its Pashat. Often this "hinting" back

refers to a prior example where the same word or concept has been previously taught in the text. Hinting back to a prior

understanding reinforces the intended meaning in the now and present of the speaker.

An example of this might be seen in Rachel who was married to Jacob. Her name meant Ewe and she gave birth to

Benjamin near the Watch Tower of the Flock - Migdal Eder - where she was also buried, just out of Bethlehem. Rachel lost

her life in giving life. Yashua was born in the same area and he lost His life in bringing us life but was raised again. Migdal

Eder is where the sacrificial sheep and cattle were raised and looked after for the Temple.

3) Drash - Another level of understanding the Scriptures is called in Hebrew "drash" meaning "search", this is the

allegorical, typological or homiletical application of the text. Creativity is used to search the text in relation to the rest of the

Scriptures, other literature, or life itself in order to develop an allegorical, typological or homiletical application of the text.

This process involves eisegesis (reading of the text) of the text. But understand, before something can be “like” something

else, it can never remove the reality of what it compares itself to. The context determines the peshat, and then and only

then can be have a drash. We cannot have a drash without a prior peshat!

Three important rules of thumb in utilizing the drash level of understanding a scripture are:

 [1] A drash understanding can not be used to strip a passage of its Pashat meaning, nor may any such

understanding contradict and Pashat meaning of any other scripture passage. As the Talmud states "No passage

loses its Pashat." (b. Shab. 63a; b.Yeb. 24a)
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 [2] Let scripture interpret scripture. Look for the scriptures themselves to define the components of an allegory.

 [3] The primary components of an allegory represents specific realities. We should limit ourselves to these primary

components when understanding the text.

4)Sod The final level of understanding the Scriptures is called in Hebrew "Sod" meaning "hidden". This understanding is

the hidden, secret or mystic meaning of a text. This process often involves returning the letters of a word to their

prime-material state and giving them new form in order to reveal a hidden meaning (interpreting them through the numbers

of the letters. It is the delight of God to hide a matter and the pleasure of Kings to search it out.

Each letter in a word in Hebrew has an inherent meaning and symbology and each letters meaning adds to the meaning of

the whole word. Each letter conveys a concept and desire from the heart of God. Each word adds to this and the sentence

of communication is brought forth. Each letter also has a numerical value and our great mathematician has mysteries

hidden.

When looking for Sod we must be careful to never let our understanding stray from the first three. Elohim uses symbols and

real events to bring forth His plan - they are intwined together. The Spiritual is evident in the physical.

<===========

His hermeneutic was of great help to Augustine, who refers to Ambrose in his Confessions, in

removing his objections to the Old Testament Scriptures.

The Most illustrious Fathers and Doctors of the Church

Ambrose is the most illustrious Fathers and Doctors of the Church, and fitly chosen, together with St.

Augustine, St. John Chrysostom, and St. Athanasius, to uphold the venerable Chair of the Prince of

the Apostles in the tribune of St. Peter's at Rome.

Ambrose ranks with Augustine, Jerome, and Gregory the Great, as one of the Latin Doctors of the

Church. Theologians compare him with Hilary, who they claim fell short of Ambrose's administrative

excellence but demonstrated greater theological ability. He succeeded as a theologian despite his

juridical training and his comparatively late handling of Biblical and doctrinal subjects.

The Four Doctors of the Latin Church

Ambrose's intense episcopal consciousness furthered the growing doctrine of the Church and its

sacerdotal ministry, while the prevalent asceticism of the day, continuing the Stoic and Ciceronian

training of his youth, enabled him to promulgate a lofty standard of Christian ethics. Thus we have the

De officiis ministrorum, De viduis, De virginitate and De paenitentia.
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Ambrose displayed a kind of liturgical flexibility that kept in mind that liturgy was a tool to serve people

in worshiping God, and ought not to become a rigid entity that is invariable from place to place. His

advice to Augustine of Hippo on this point was to follow local liturgical custom. "When I am at Rome, I

fast on a Saturday; when I am at Milan, I do not. Follow the custom of the church where you are."

Thus Ambrose refused to be drawn into a false conflict over which particular local church had the

"right" liturgical form where there was no substantial problem. His advice has remained in the English

language as the saying, "When in Rome, do as the Romans do."

One interpretation of Ambrose's writings is that he was a Christian universalist. It has been noted that

Ambrose's theology was significantly influenced by that of Origen and Didymus the Blind, two other

early Christian universalists. One quotation cited in favor of this belief:

"Our Savior has appointed two kinds of resurrection in the Apocalypse. 'Blessed is he

that hath part in the first resurrection,' for such come to grace without the judgment. As

for those who do not come to the first, but are reserved unto the second resurrection,

these shall be disciplined until their appointed times, between the first and the second

resurrection."

One could interpret this passage as being another example of the mainstream Christian belief in a

general resurrection (both for those in heaven and for those in hell). Several other works by Ambrose

clearly teach the mainstream view of salvation. For example: "The Jews feared to believe in manhood

taken up into God, and therefore have lost the grace of redemption, because they reject that on which

salvation depends."

Vvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvv

Philip Schaff (January 1, 1819 – October 20, 1893),

in his NPNF210. Ambrose: Selected Works and Letters asserts the following salient features of the

theology of Ambrose:

https://www.ccel.org/ccel/schaff

(Philip Schaff, was a Swiss-born, German-educated Protestant theologian and a Church historian)

"There is a very complete agreement on the part of St. Ambrose with the Catholic teaching of the

universal Church. St. Augustine speaks of him as “a faithful teacher of the Church, and even at the risk

of his life a most strenuous defender of Catholic truth,” “whose skill, constancy, labours, and perils,
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both on account of what he did and what he wrote, the Roman world unhesitatingly proclaims.”3 In

matters both of faith and morals by his words and writings he greatly benefited the Church and was

called by St. Jerome “a pillar of the Church.”

In his dogmatic treatises, more particularly in his books on the Faith, he shows great skill and

penetration, and his reasoning is full and clear, meeting the most subtle objections with patient

industry. Scarcely any ancient writer has treated the mystery of the Holy Trinity and the theological

difficulties connected with it more clearly and convincingly than St. Ambrose in his De Fide and De

Sairitu Sancto.

In his expositions of Holy Scripture he treats of the threefold sense, the literal, the moral, and the

mystical, devoting more pains, however, and time to the latter than to the former. He gives special

consideration to the mystical interpretation of such passages as may seem to contain in a literal sense

anything diverging from sound morality. Many of his other mystical interpretations of plain, simple

matters of fact have much beauty, as in his treatment of the story of the building of the ark, the

marriage of Isaac, and the blessings of the Patriarchs. The literal sense is followed

specially in the Hexaémeron, the treatise on Paradise, Noah and the Ark, and the Exposition of the

Gospel according to St. Luke. The moral sense, though referred to throughout his writings, is more

particularly sought out in the Expositions of the Psalms.

St. Ambrose was a diligent student of the Greek writers, whom he often follows largely, especially

Origen and Didymus, as also St. Basil the Great and St. Athanasius, and he has also adapted many

points of allegorical interpretation from Philo. He is fond of alleging scriptural proofs, and when he

argues from reason often confinns his argument by some quotation or reference, a task easy for him

who, from his consecration, was so diligent a student of holy Scripture."

^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^

Ambrose of Milan (ca. 339–397) is one of the four doctors of Western Christianity, the other three

being Augustine, Jerome, and Gregory the Great.

Justification,

St. Ambrose

 ascribes the whole work to the Holy Spirit,

 Who seals us in our hearts, as we receive the outward sign in our bodies.

 Through the Holy Spirit we receive a share of the grace of adoption. Christ was perfect according

to the fulness of His Majesty; we are perfected by a continual progress in virtue?

Baptism

 that it is the sacrament of adoption and regeneration,

 wherein sin is forgiven,

 and the Holy Spirit confers new life upon the soul and joins it mystically to Christ.
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In his studies Ambrose points out using the principle of allegory that the Spirit was always active in

water.

 She moved upon the waters at creation (Genesis 1:2) to give life

When sin entered the world through human choice the Spirit left mankind. (Genesis 6:3; cf. Myst.

3.10) .All flesh was corrupt by its iniquities. "My Spirit, shall not remain among men, because they

are flesh."

 In God's attempt to save mankind through the cleansing of Noah's flood (1 Peter 3:20–21)

Ambrose allegorises the wood of the ark as the wood of the cross, an instrument for judgment.

The water of Noah’s flood is baptism through the cross. Those who accepted the cross entered

into the Ark and were saved. “For water without the preaching of the Cross of the Lord is of no

avail for future salvation, but, after it has been consecrated by the mystery of the saving cross, it is

made suitable for the use of the spiritual laver and of the cup of salvation” (Myst. 3.14).

Ambrose further stated that it was of grace, not the waters, that man was cleansed (Myst. 3.17).

This was why it was necessary for the Spirit to operate during one’s baptism, to cleanse them by

God’s grace using the physical medium of water to a spiritual effect (Myst. 4.19). It was in the

blood of Christ (hence the preaching of the cross), the water of baptism, and the operation of the

Spirit that Ambrose saw one’s salvation (cf. 1 John 5:7; Myst.4.20). This, to him, was the mystery

of baptism.

The Eucharist

As to the Real Presence in the Sacrament of the

Eucharist,..

In his treatise on the Faith he says of the elements that they

“are transfigured [transfigurantur] by the mystery of the

sacred prayer into flesh and blood.”

"You may perhaps say: "My bread is ordinary."

But that bread is bread before the words of the Sacraments; where the consecration has entered

in, the bread becomes the flesh of Christ.

And let us add this: How can what is bread be the Body of Christ?

By the consecration. The consecration takes place by certain words; but whose words?

Those of the Lord Jesus.

Like all the rest of the things said beforehand, they are said by the priest; praises are referred to
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God, prayer of petition is offered for the people, for kings, for other persons; but when the time

comes for the confection of the venerable Sacrament, then the priest uses not his own words but

the words of Christ.

Therefore it is the word of Christ that confects this Sacrament....Before it be consecrated it is

bread; but where the words of Christ come in, it is the Body of Christ. Finally, hear Him saying:

"All of you take and eat of this; for this is My Body."

And before the words of Christ the chalice is full of wine and water; but where the words

of Christ have been operative it is made the Blood of Christ, which redeems the people."
(The Sacraments 4:4:14; 4:5:23)

"For that sacrament which you receive is made what it is by the word of Christ.

But if the word of Elijah had such power as to bring down fire from heaven, shall not the word of

Christ have power to change the nature of the elements?

You read concerning the making of the whole world: "He spoke and they were made, He

commanded and they were created." Shall not the word of Christ, which was able to make

out of nothing that which was not, be able to change things which already are into what

they were not? For it is not less to give a new nature to things than to change them." (The

Mysteries, par. 52)

Thus the teaching of Ambrose finally formulated in the doctrine of Transubstantiation at the

Council of the Lateran in 1216.

But in the following explanation Ambrose gives it a Spiritual transformation as opposed to real

transformation:

“58. Wherefore, too, the Church, beholding so great grace, exhorts her sons and her

friends to come together to the sacraments, saying:

“Eat, my friends, and drink and be inebriated, my brother.”

What we eat and what we drink the Holy Spirit has elsewhere made plain by the prophet,

saying,

“Taste and see that the Lord is good, blessed is the man that hopeth in Him.”

In that sacrament is Christ, because it is the Body of Christ, it is therefore not bodily

food but spiritual. Whence the Apostle says of its type:

“Our fathers ate spiritual food and drank spiritual drink,” for the body of God is a spiritual

body; the body of Christ is the body of the Divine Spirit, for the Spirit is Christ, as we

read: “The Spirit before our face is Christ the Lord.” And in the Epistle of Peter we read:

“Christ died for us.”

Lastly, that food strengthens our heart, and that drink “maketh glad the heart of man,” as

the prophet has recorded.”
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The visible signs and symbols carry with it the spiritual presence and provides power in the

rituals.

In a like spirit he maintains that the power of forgiving sins on repentance is vested in the ministry

of the Church.”

The intercession of the saints, and up to a certain point their invocation, is likewise upheld.”

These are essentially the doctrines of the Roman Catholic Church. It was by questioning these

arguments that the reformers established the Reformed Churches

http://www.newadvent.org/fathers/3405.htm

http://shamelesspopery.com/did-st-ambrose-believe-in-the-real-presence/

http://www.angelfire.com/ny4/djw/ambrose.eucharist.html

B

ST. AMBROSE: FATHER OF MARIOLOGY IN THE LATIN CHURCH

MOTHER OF GOD, QUEEN OF HEAVEN, MOTHER OF THE CHURCH,

MEDIATRIX, CO-REDEMPTRIX, OUR LADY

http://religion.wikia.com/wiki/Mariology_of_the_saints

https://www.homeofthemother.org/resources/virgin-mary/fathers/8319-ambrose

http://nativecatholic.blogspot.com/2013/09/st-ambrose-on-mary-mother-of-god.html

The theological treatises of Ambrose of Milan would come to influence Popes Damasus, Siricius and

Leo XIII. Central to Ambrose is the virginity of Mary and her role as Mother of God.

 The virgin birth is worthy of God. Which human birth

would have been more worthy of God, than the one, in

which the Immaculate Son of God maintained the purity

of his immaculate origin while becoming human?

 We confess, that Christ the Lord was born from a virgin,

and therefore we reject the natural order of things.

Because not from a man she conceived but from the

Holy Spirit.

 Christ is not divided but one. If we adore him as the Son

of God, we do not deny his birth from the virgin… But

nobody shall extend this to Mary. Mary was the temple of

God but not God in the temple. Therefore, only the one

who was in the temple can be worshipped.

 Yes, truly blessed for having surpassed the priest

(Zechariah). While the priest denied, the Virgin rectified

the error. No wonder that the Lord, wishing to rescue the world, began his work with Mary. Thus

she, through whom salvation was being prepared for all people, would be the first to receive the

promised fruit of salvation.
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Ambrose viewed celibacy as superior to marriage and saw Mary as the model of virginity.

He became the ardent defender of Mary as Immaculate Virgin, by placing these words on the lips of

Christ in speaking of His Mother:

“Come… receive Me in that flesh which fell in Adam. Receive Me not from Sara, but from Mary, a

virgin incorrupt; a virgin by grace; entirely free from every stain of sin.”

(In Ps. 118. PL, II, 782).

Only she is called full of grace: “…since she alone obtained a grace that none other can claim: to be

filled with the very Author of grace.”

(PL, 15, 1556 A).

She is the Mother of God: “There shall come forth a rod out of the root of Jesse, and a flower shall

rise up out of his root. The root of the patriarch Jesse is the family of the Jews; Mary is the rod; Christ

is the flower of Mary. As a fruit from a wholesome tree, He bears fruit in us and is reborn in the

resurrection of the body. Just as the Word of God grew within Mary, so too must He grow in you.

Although physically speaking, Christ has only one Mother, by faith Christ is the fruit that belongs to all.

Adam was formed from a virgin soil; Christ was born of a Virgin. The former was made in God’s image,

the latter is Himself God’s image.” (De mysteriis, III, 13, PL, XVI).

He was an enthusiastic defender of the perpetual virginity of Mary. He affirmed:

“Behold the Virgin who conceived in her womb, the Virgin that bore a son… She is the gate of the

sanctuary, which no one shall pass, only the God of Israel. This gate is the Blessed Virgin Mary, of

whom it is written: ‘The Lord shall pass through Her’ and it shall be closed following the birth. For she

conceived as a Virgin and gave birth as a Virgin” (Epist. 42,4 PL, XVI).

Making reference to the gate of Ezekiel (44:2), he states:

“What gate is this but Mary? A closed gate, because she is a virgin. Therefore, the gate is Mary,

through whom Christ entered this world, being born in a virginal birth without destroying the secret of

her virginity” (Ib, VII).

“Oh Mary, beautiful gate that remained closed and never opened! Christ passed through this gate

without opening it.”

This text from St. Ambrose would later be quoted in the Second Vatican Council, in Lumen Gentium,

57, in the footnote, to indicate that the Church’s Tradition has always believed in Mary’s virginity during

the birth of Jesus. St. Ambrose was also the first to point out how Mary is a model of the Church in the

order of faith, charity, and perfect union with Christ. This doctrine was also used by the Second

Vatican Council in LG, 63. Mary is a model of the Church as Virgin and Mother.

He also has beautiful reflections about Mary at the foot of the Cross: “Present at Jesus’ cross was his

Mother. She remained standing, courageous, with her loving eyes contemplating the wounds of her



ST. AMBROSE : PROF. M.M.NINAN48

Son, through whom she knew Redemption would reach all mankind …She wanted to die with her Son,

so as to rise with Him” (De instit. Virg., VI, 49, PL, XVI).

In 390 he defended the doctrine of the perpetual virginity of Mary, rejected by Jovinian. Just as Jesus

came out of the sepulchre and entered closed doors, he came out of he womb without opening the

virginity door of Mary.

He also disputed the teaching of Bonosus of Sardica that Mary had other children after Jesus, citing

John 19: 25-26 and arguing that if that were so, Jesus would not have entrusted his mother to John.

He addressed this further in De Institutione Virginis.

Vvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvvv

THE TERM MOTHER OF GOD, THEOTOKOS,

The term Mother of God, Theotokos, can be easily be misunderstood

as referring to Mary as Mother of God who alone existed before

time, (if we can call that existence and call that time before any time

which is the measure of change) that is, as Mother of God - the Only

True God. For that Mary has to exist before even God! Nor is she

the mother of the Father God or the Mother of the Son of God before

the realization into existence. It only refers to the birth of the Logos

Jesus, that is, God in human form after the creation of the world as

emanation from the Trinity. God the Father chose Mary to be the

perfect dwelling place for the God-man (Theoanthropos) Jesus, the

incarnate Logos, and was really His mother. Mary was not the Mother

of God per se, but rather the Mother of God the Son incarnate and she is never venerated in isolation.

This is evident in the iconography of the Orthodox Church where Mary is always depicted with the child

Jesus. The icons are therefore not icons of Mary but rather of the Incarnation.

http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199935420.001.0001/oxfordhb-978019

9935420-e-62

Marian devotion has historically often taken on strongly emotional tones, and the nervousness

concerning the potential excesses of popular religiosity or over-extravagant and misleading praises of

Mary is an ancient concern. Epiphanius, bishop of Salamis in Cyprus (ca. 320‒403), condemned the

practices of the Collyridians, female devotees who offered sacrifices of loaves to Mary. Sensitivity to

criticism that too much honor and power of intercession was being attributed to Mary would lead John

of Damascus (675‒749) and many others to defend and define the way in which Mary was to be

honored and prayed to. The Fathers of the Second Council of Nicea in 787 differentiated between the

correct attitudes to be taken toward the Theotokos and God, a codification that would later travel to the

medieval West, where Thomas Aquinas (1225‒1274) distinguished between latria (worship) offered to
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Christ, dulia (honor) accorded to the saints, and hyperdulia (more than honor), which is reserved to

Mary alone.

^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^

It has been suggested that this work on virginity was addressed in particular to his sister Marcellina in

Rome, since he did not wish to directly attack his theological opponents (Paulinus, Vita Ambrosii, 1.1

[Pellegrino, 50]). In Book I of De Virginitate, Ambrose focuses primarily on the theology of a

consecrated virginity, whereas in Book II he points out that the book tends to focus more on the

development of consecrated virgins. Consequently he presents the Virgin Mary as the "virgin of

virgins".

Ambrose quotes the prophet Ezekiel who says: "Then he brought me back the way of the gate of the

outward sanctuary which looketh toward the east; and it was shut. Then said the LORD unto me; This

gate shall be shut, it shall not be opened, and no man shall enter in by it; because the LORD, the God

of Israel, hath entered in by it, therefore it shall be shut" (Ezekiel 44:1-3). Ambrose asks:

"Who is this gate (Ezekiel 44:1-4), if not Mary?

Is it not closed because she is a virgin?

Mary is the gate through which Christ entered this world, when He was brought forth in the virginal

birth and the manner of His birth did not break the seals of virginity....There is a gate of the womb,

although it is not always closed; indeed only one was able to remain closed, that through which the

One born of the Virgin came forth without the loss of genital intactness "(Ambrose of Milan, The

Consecration of a Virgin and the Perpetual Virginity of Mary).

In 1 Corinthians 9:25, aphtharton is translated as incorrupta. In the Song of Songs 4:12 it states: "A

garden enclosed is my sister, my spouse; a spring shut up, a fountain sealed." Early Orthodox

Christians understood these two passages as portentous to the notion that the womb of the Virgin

Mary is "shut" and "sealed" by God, and was not to be "opened" by her natural childbirth of Jesus the

Logos. They maintained that the Lord passed through her closed womb by making use of divine power

which is analogous to that power which He used to appear to His disciples in the upper room where

the doors were shut (John 20:19).

https://www.homeofthemother.org/resources/virgin-mary/fathers/8319-ambrose

St. Ambrose is Father of Mariology in the Latin Church. From his see in Milan, he became the ardent

defender of Mary as Immaculate Virgin, by placing these words on the lips of Christ in speaking of His

Mother:

“Come… receive Me in that flesh which fell in Adam. Receive Me not from Sara, but from Mary, a

virgin incorrupt; a virgin by grace; entirely free from every stain of sin.” (In Ps. 118. PL, II, 782).

Only she is called full of grace:

“…since she alone obtained a grace that none other can claim: to be filled with the very Author of

grace.” (PL, 15, 1556 A).



ST. AMBROSE : PROF. M.M.NINAN50

She is the Mother of God:

“There shall come forth a rod out of the root of Jesse, and a flower shall rise up out of his root. The root

of the patriarch Jesse is the family of the Jews; Mary is the rod; Christ is the flower of Mary. As a fruit

from a wholesome tree, He bears fruit in us and is reborn in the resurrection of the body. Just as the

Word of God grew within Mary, so too must He grow in you.

Although physically speaking, Christ has only one Mother, by faith Christ is the fruit that belongs to all.

Adam was formed from a virgin soil; Christ was born of a Virgin. The former was made in God’s image,

the latter is Himself God’s image.” (De mysteriis, III, 13, PL, XVI).

He was an enthusiastic defender of the perpetual virginity of Mary. He affirmed:

“Behold the Virgin who conceived in her womb, the Virgin that bore a son… She is the gate of the

sanctuary, which no one shall pass, only the God of Israel. This gate is the Blessed Virgin Mary, of

whom it is written: ‘The Lord shall pass through Her’ and it shall be closed following the birth. For she

conceived as a Virgin and gave birth as a Virgin” (Epist. 42,4 PL, XVI).

Making reference to the gate of Ezekiel (44:2), he states:

“What gate is this but Mary? A closed gate, because she is a virgin. Therefore, the gate is Mary,

through whom Christ entered this world, being born in a virginal birth without destroying the secret of

her virginity” (Ib, VII).

“Oh Mary, beautiful gate that remained closed and never opened! Christ passed through this gate

without opening it.”

This text from St. Ambrose would later be quoted in the Second Vatican Council, in Lumen Gentium,

57, in the footnote, to indicate that the Church’s Tradition has always believed in Mary’s virginity during

the birth of Jesus. St. Ambrose was also the first to point out how Mary is a model of the Church in the

order of faith, charity, and perfect union with Christ. This doctrine was also used by the Second

Vatican Council in LG, 63. Mary is a model of the Church as Virgin and Mother.

He also has beautiful reflections about Mary at the foot of the Cross:

“Present at Jesus’ cross was his Mother. She remained standing, courageous, with her loving eyes

contemplating the wounds of her Son, through whom she knew Redemption would reach all

mankind …She wanted to die with her Son, so as to rise with Him” (De instit. Virg., VI, 49, PL, XVI).

“She does not appear to have doubted the event but asked how it would take place. Clearly, if she

asked it would happen, she must have believed in its fulfillment. Thus she merited to hear the words,

‘Blessed are you, because you have believed’ (Lk. 1:45).” – Expositio in Lucam
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At the foot of the Cross, St. Ambrose says that Mary shows great fortitude, especially with the Apostles

scattered,

“His mother stood before the Cross, and, while the men fled, she remained undaunted…She did not

fear the torturers…His Mother offered herself to his persecutors.” – De institutione virginis

St. Ambrose is the first early Church Father to align Mary with the Church; he calls her a type of the

Church, he says,

“Well [does the Gospel say]: married but a virgin; because she is the type of the Church, which is also

married but remains immaculate. The Virgin [Church] conceived us by the Holy Spirit and, as a virgin,

gave birth to us without pain. And perhaps this is why holy Mary, married to one man [Joseph], is made

fruitful by another [the Holy Spirit], to show that the individual churches are filled with the Spirit and

with grace, even as they are united to the person of a temporal priest.” – Expositio in Lucam

C

GIVING TO THE POOR

Ambrose considered the poor not a distinct group of outsiders, but a part of the united, solidary people.

Giving to the poor was not to be considered an act of generosity towards the fringes of society but a
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repayment of resources that God had originally bestowed on everyone equally and that the rich had

usurped.

Saint Ambrose was willing to sell the gold vessels of the Church in order to tend to the needs of the

poor, and to free the captives of the neighboring barbarians hordes. This clearly shows that men are

above things, even above the Church’s furniture and worship accessories even over the sacred

objects.

https://www.catholicmessenger.net/2014/03/saint-ambrose-shaped-relations-between-church-and-state/

http://orthodox-theology.com/media/PDF/IJOT2.2015/Marius.Telea.pdf

=============================>
http://www.usccb.org/beliefs-and-teachings/what-we-believe/catholic-social-teaching/option-for-the-poor-and-vulnerable.cf

m

 "Scripture

Exodus 22:20-26 You shall not oppress the poor or vulnerable. God will hear their cry.

Leviticus 19:9-10 A portion of the harvest is set aside for the poor and the stranger.

Job 34:20-28 The Lord hears the cry of the poor.

Proverbs 31:8-9 Speak out in defense of the poor.

Sirach 4:1-10 Don’t delay giving to those in need. I

saiah 25:4-5 God is a refuge for the poor. I

saiah 58:5-7 True worship is to work for justice and care for the poor and oppressed.

Matthew 25:34-40 What you do for the least among you, you do for Jesus.

Luke 4:16-21 Jesus proclaims his mission: to bring good news to the poor and oppressed.

Luke 6:20-23 Blessed are the poor, theirs is the kingdom of God.

1 John 3:17-18 How does God’s love abide in anyone who has the world’s good and sees one in

need and refuses to help?

 "Tradition

God's word teaches that our brothers and sisters are the prolongation of the incarnation for each of us:

"As you did it to one of these, the least of my brethren, you did it to me" (Mt 25:40).

The way we treat others has a transcendent dimension: "The measure you give will be the measure

you get" (Mt 7:2).

It corresponds to the mercy which God has shown us: "Be merciful, just as your Father is merciful. Do

not judge, and you will not be judged; do not condemn, and you will not be condemned. Forgive, and

you will be forgiven; give, and it will be given to you . . . For the measure you give will be the measure

you get back" (Lk 6:36-38).

What these passages make clear is the absolute priority of "going forth from ourselves toward our

brothers and sisters" as one of the two great commandments which ground every moral norm and as
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the clearest sign for discerning spiritual growth in response to God's completely free gift. (Pope

Francis, The Joy of the Gospel [Evangelii Gaudium. . . ], no. 179)

"The Church's love for the poor . . . is a part of her constant tradition."

This love is inspired by the Gospel of the Beatitudes, of the poverty of Jesus, and of his concern for the

poor. . . . "

Those who are oppressed by poverty are the object of a preferential love on the part of the Church

which, since her origin and in spite of the failings of many of her members, has not ceased to work for

their relief, defense, and liberation."

(Catechism of the Catholic Church. . . , nos. 2444, 2448, quoting Centisimus annus, no. 57, and

Libertatis conscientia, no. 68)

Love for others, and in the first place love for the poor, in whom the Church sees Christ himself, is

made concrete in the promotion of justice. (St. John Paul II, On the Hundredth Year [Centesimus

Annus. . . ], no. 58)

The obligation to provide justice for all means that the poor have the single most urgent economic

claim on the conscience of the nation. (United States Conference of Catholic Bishops, Economic

Justice for All, no. 86)

The primary purpose of this special commitment to the poor is to enable them to become active

participants in the life of society. It is to enable all persons to share in and contribute to the common

good. The "option for the poor," therefore, is not an adversarial slogan that pits one group or class

against another. Rather it states that the deprivation and powerlessness of the poor wounds the whole

community. The extent of their suffering is a measure of how far we are from being a true community

of persons. These wounds will be healed only by greater solidarity with the poor and among the poor

themselves. (United States Conference of Catholic Bishops, Economic Justice for All, no. 88)

The needs of the poor take priority over the desires of the rich; the rights of workers over the

maximization of profits; the preservation of the environment over uncontrolled industrial expansion; the

production to meet social needs over production for military purposes. (United States Conference of

Catholic Bishops, Economic Justice for All, no. 94)

In teaching us charity, the Gospel instructs us in the preferential respect due to the poor and the

special situation they have in society: the more fortunate should renounce some of their rights so as to

place their goods more generously at the service of others. (Blessed Paul VI, A Call to Action

[Octogesima Adveniens. . . ], no. 23)

"He who has the goods of this world and sees his brother in need and closes his heart to him, how

does the love of God abide in him?” Everyone knows that the Fathers of the Church laid down the



ST. AMBROSE : PROF. M.M.NINAN54

duty of the rich toward the poor in no uncertain terms. As St. Ambrose put it: “You are not making a

gift of what is yours to the poor man, but you are giving him back what is his. You have been

appropriating things that are meant to be for the common use of everyone. The earth belongs to

everyone, not to the rich.” (Blessed Paul VI, On the Development of Peoples [Populorum

Progressio. . . ], no. 23)

Therefore everyone has the right to possess a sufficient amount of the earth's goods for themselves

and their family. This has been the opinion of the Fathers and Doctors of the church, who taught that

people are bound to come to the aid of the poor and to do so not merely out of their superfluous goods.

Persons in extreme necessity are entitled to take what they need from the riches of others.

Faced with a world today where so many people are suffering from want, the council asks individuals

and governments to remember the saying of the Fathers: "Feed the people dying of hunger, because

if you do not feed them you are killing them," and it urges them according to their ability to share and

dispose of their goods to help others, above all by giving them aid which will enable them to help and

develop themselves. (Second Vatican Council, The Church in the Modern World [Gaudium et

Spes. . . ], no. 69)

Still, when there is a question of defending the rights of individuals, the poor and badly off have a claim

to especial consideration. The richer class have many ways of shielding themselves, and stand less in

need of help from the State; whereas the mass of the poor have no resources of their own to fall back

upon, and must chiefly depend upon the assistance of the State. (Pope Leo XIII, On the Condition of

Labor [Rerum Novarum. . . ], no. 37) "

<==========================

Confronted with sin, Ambrose combined strictness with an uncommon kindliness. Like all saints given

to constant prayer his faith invariably led to an untold number of wonders in healing / It is eaven said

that in Florence, while staying at the house of Decentus, he even resurrected a dead boy.
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CHAPTER EIGHT

WRITINGS

Saint Ambrose in His Study, c. 1500.

In matters of exegesis he is, like Hilary, an Alexandrian. In dogma he follows Basil of Caesarea and

other Greek authors, but nevertheless gives a distinctly Western cast to the speculations of which he

treats. This is particularly manifest in the weightier emphasis which he lays upon human sin and divine

grace, and in the place which he assigns to faith in the individual Christian life.

Writings of St. Ambrose.
http://www.sacred-texts.com/chr/ecf/210/2100008.htm

https://www.ccel.org/ccel/schaff/npnf210.iii.vi.html
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https://archive.org/stream/St.AmbroseSelectedWorksAndLetters/st_ambrose_selected_works_and_letters_djvu.tx

t

http://www.documentacatholicaomnia.eu/03d/1819-1893,_Schaff._Philip,_3_Vol_10_Ambrose,_EN.pdf

The extant writings of St. Ambrose may be divided under six heads.

I. Dogmatic; II. Exegetic; III. Moral; IV. Sermons; V. Letters; VI. A few Hymns.

I. Dogmatic and Controversial Works.

1. De fide ad Gratianum Augustum (On Faith, to Gratian Augustus)

The chief of these are the Five Books on the Faith,

of which the two first were written in compliance with a request of the Emperor Gratian, a.d. 378.

Books III.-V. were written in 379 or 380, and seem to have been worked up from addresses

delivered to the people [V. prol. 9, 11; III. I43; IV. 119]. This treatise vindicates the Divinity of

Christ from the attacks of the Arians.

2. De Spiritu Sancto (On the Holy Ghost)

The three books on the Holy Spirit may be considered as a continuation of the above treatise,

and were also addressed to Gratian in compliance with his request, a.d. 381. In this treatise St.

Ambrose shows that the Holy Spirit is God, and of one nature and substance with the Father

and the Son. He makes use of the Greek writers, SS. Didymus, Basil the Great, and Athanasius,

and was on this ground attacked by St. Jerome. See Rufinus, Apol. adv. Hieron. II. 23-25.

3. De incarnationis Dominicae sacramento (On the Sacrament of the Incarnation of the

Lord)

The book on the Mystery of the Lord's Incarnation owed its origin to a challenge to dispute

publicly given to St. Ambrose by two Arian chamberlains of Gratian. The treatise is a very

valuable argument in defence of our Lord's Divinity and Eternity, and that He is perfect God and

perfect Man

.

4. De mysteriis (On the Mysteries)

A valuable treatise on the Mysteries, under which title St. Ambrose includes

Baptism, with its complement, Confirmation, and the Eucharist.

5. Libri duo de paenitentia. (Freedom through Penitence)

These books on Penitence were written about a.d. 384, against the Novatians.

In the first book the writer proves that the power of forgiving sins was left by Christ to His

Church.

In the second book, insisting on the necessity of repentance and confession, he also refutes

the Novatian interpretations of Heb. vi. 4-6 and St. Matt. xii. 31-32.

This treatise has also underservedly been questioned on doctrinal grounds by some moderns.
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II. Exegetical Works.

1. Hexaëmeron. (Six Days of Creation);

This treatise, expounding the literal and moral sense of the work of the six days of creation [Gen.

i. 1-26], consists of nine addresses to the people of Milan, delivered in the last week of Lent,

probably a.d. 389, and is now divided into six books. The writer has studied Origen, but followed

rather the teaching of St. Hippolytus and Basil the Great, though he expresses himself often

quite in a different sense.

2.De paradiso (On Paradise);

This is the earliest or one of the earliest of the extant writings of St. Ambrose, though the exact

date is uncertain. In it he discusses what and where Paradise was, and the question of the life

of our first parents there, the temptation, fall and its results, and answers certain cavils of the

Gnostics and Manichees. He also enters into an allegorical exposition comparing Paradise with

the human soul.

3. De Cain et Abel. (On Cain and Abel)

The treatise is now divided into two books, but the division is too inartistic to have been made

by the writer. As to the date, it was later than the last treatise, but probably not many months.

The interpretations are very mystical, and touch upon moral and dogmatic questions.

4. De Noe et Arca. (On Noah and the Ark)

This treatise has reached us in a mutilated condition. It was written probably before the De

Officiis and De Abraham, but after the works on Paradise and Cain and Abel, though the exact

date cannot be determined. The exposition is literal and allegorical.

5. De Patriarchis. (The Patriarchs)

Seven books preached and written at various dates about 387 or 388. The same kind of

interpretation is followed in these as in the former treatises.

6. De fuga saeculi.

Written probably about a.d. 389-390. An instructive treatise setting forth the desirability of avoiding the

dangers of the world, and for those who must live in the world, showing how to pass through them

most safely.
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7. De Elia et jejunio. (On Elijah and Fasting);

A treatise composed from addresses delivered during Lent, certainly after a.d. 386, possibly

389.

8. De Tobia.(On Tobias)

A work quoted by St. Augustine (C. Jul. Pelag. I. 3, 10), consisting of sermons on the story of

Tobias, and chiefly directed against the practice of usury.

9. De Nabuthe Jezraelita (On Naboth);

One or two sermons against avarice, probably written about a.d. 395.

10. Libri iv. de interpellatione Job et David. (Interpretations on Job and David)

The first and third books have Job, the second and fourth David, for their subject, and formed a

course of sermons the date of which is uncertain.

11. Apologia prophetae David ad Theodosium Augustum. (

A number of addresses delivered, it would seem, about a.d. 384, quoted also by St. Augustine.

12. Enarrationes in xii. Psalmos Davidicos. Commentaries on Psalms 1, 35-40, 43, 45, 47,

48, 61 (according to St. Ambrose's numbering). These seem to have been partly preached,

partly dictated at various dates, and much in them is borrowed from St. Basil.

13. Expositio Psalmi cxviii. (Exposition of Psalm 118)

This treatise is one of the most carefully worked out of all the writings of St. Ambrose and

consists of twenty-two addresses to the faithful, each address comprising one division of the

Psalm. From various allusions, it would seem that the completed work dates from about a.d.

388.

14. Expositio Evangelii secundum Lucam. (Exposition of the Gospel of Luke)

The ten books of this commentary consist likewise of sermons in which St. Ambrose explained

the Gospel during a period of one or two years, in 386 and 387.

III. Ethical Writings.

Among the ethical or moral writings of St. Ambrose, the first place is deservedly assigned to:

1. De Officiis Ministrorum (On the Offices of Ministers, an ecclesiastical handbook

modeled on Cicero's De Officiis.)

In three books, which are translated in this series.



ST. AMBROSE : PROF. M.M.NINAN 59

2. De virginibus (On Virgins);

Three books concerning Virgins, addressed to his sister Marcellina in the year 377, probably,

like most of the treatises of St. Ambrose, revised from addresses, the first of which was

delivered on the festival of St. Agnes, January 21. This would seem to have been perhaps the

very earliest of the writings of St. Ambrose, judging from the opening chapter. The treatise is

referred to by St. Jerome, St. Augustine, Cassian, and others.

3. De viduis (On Widows);.

This shorter work, concerning Widows, was probably written not very long after the last

mentioned treatise.

4. De virginitate (On Virginity);

A treatise on Virginity,

5. De Institutione Virginis. (On the Institution of Virgins)

A treatise on the training and discipline of a Virgin, addressed to Eusebius, either bishop or a

noble of Bologna, after St. Ambrose had admitted his niece to the rank of Virgins, probably

about a.d. 391 or 392.

6. Exhortatio virginitatis (Exhortation to Virginity);

A commendation of Virginity preached on the occasion of the consecration of a church at

Florence by St. Ambrose, a.d. 393 or 394.

IV. Sermons and Addresses.

1. Contra Auxentium. (A sermon against Auxentius)

concerning giving up the basilicas to the Arians, usually inserted between the twenty-first and

twenty-second of the letters of St. Ambrose.

2. De Excessu fratris Satyri. (On the death of Satyrus)

The two addresses on the occasion of the death of St. Ambrose's brother Satyrus, translated in

this volume.

3. De obitu Valentiniani Consolatio. (Consolation on the Death of Valentianian)

The Emperor Valentinian having been murdered by Arbogastes, Count of Vienne, his body was

brought to Milan, and remained two months unburied. At last Theodosius sent the necessary

rescript, and at the funeral solemnities St. Ambrose delivered the address entitled the

"Consolation."

4. De obitu Theodosii oratio. (Oration on the Death of Theodosius)

A discourse delivered forty days after the death of the Emperor Theodosius before the Emperor

Honorius at Milan.
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V. The Letters of St. Ambrose.

1. To the Emperor Gratian, in reply to his request for a treatise on the Faith. Written a.d. 379,

before August, as Gratian came to Milan in that month.

2. To Constantius, a bishop, on episcopal duties, and commending to him the care of the vacant

see of Forum Cornelii, or Imola. Probably written about a.d. 379.

3, 4. To Cornelius, Bishop of Comum, the first a friendly letter, the second containing also an

invitation to the consecration of a church by Bassianus, Bishop of Laus Pompeia, now Lodi

Vecchio, near Milan. Written probably after a.d. 381.

5, 6. To Syagrius, Bishop of Verona. On a charge falsely brought against the Virgin Indicia.

They may have been written a.d. 380.

7, 8. To Justus, perhaps Bishop of Lyons. On holy Scripture. If the conjecture that Justus was

the Bishop of Lyons is correct, written about 380 or 381.

9-12. Letters concerning the Council of Aquileia, held a.d. 381, to the bishops of the provinces

of Gaul, to the Emperor Gratian and his colleagues. Two men, Palladius and Secundianus, held

Arian opinions, and the former appears to have asked Gratian to convoke a General Council,

pleading that he was unjustly condemned. St. Ambrose pointed out to the Emperor that such a

question as the orthodoxy of two persons could be settled by a local council in Italy; and as a

result, by the Emperor's mandate, a council of Italian bishops met at Aquileia, other bishops

having also permission to attend. Palladius and Secundianus were condemned, and these

letters have reference to the proceedings at the council. They were probably written by St.

Ambrose in the name of the council, a.d. 381.

13, 14. Two letters addressed to Theodosius, the former relating the decisions of a council,

probably held at Milan, on the Meletian schism at Antioch, and the latter further expressing the

desire of the bishops for a council on this subject, and also on the opinions of Apollinaris.

Written a.d. 381 or 382.

15. To the Bishops of Macedonia, in reply to their notification of the death of Acholius, Bishop of

Thessalonica, who baptized Theodosius, and had met St. Ambrose at a council in Rome.

Written a.d. 383.

16. To Anicius, on his election to succeed Acholius, whose labours and life are commended by

St. Ambrose. Written a.d. 383.

17, 18. On the occasion of the attempt of Symmachus and the heathen senators to procure the

restitution of the image and Altar of Victory in the Roman Senate-house, frustrated by St.

Ambrose, a.d. 384.

19. To Vigilius, Bishop of Trent, subsequently martyred, written probably about a.d. 385.

20. To his sister, Marcellina, giving an account of the frustrated attempts of the Arian and

imperial party to gain possession of a basilica at Milan, a.d. 385,
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21. To the Emperor Valentinian II., declining the challenge to dispute with the Arian Auxentius

before lay judges. a.d. 386.

22. To his sister Marcellina, giving an account of the finding of the bodies of SS. Gervasius and

Protasius, and of the consequent miracles. Written a.d. 386.

23. To the bishops of the province of Aemilia, on the proper date for the observance of Easter,

in 387. Written a.d. 386.

24. To Valentinian II., with an account of St. Ambrose's second mission to Maximus on his

behalf. Written probably a.d. 387.

25, 26. Inscribed the former to Studius, the second to Irenaeus, but from internal evidence

these appear to be the same person. It deals with the question, how far a judge being a

Christian may lawfully sentence any one to death. Written probably about a.d. 388.

27-33. Addressed to Irenaeus, on various questions. Written about a.d. 387.

34-36. To Orontianus, a cleric, on the soul and other questions. Written after 386.

37, 38. To Simplicianus, who became the successor of St. Ambrose in the see of Milan, setting

forth that holiness is perfect freedom.

39. To Faustinus, on the occasion of the death of a sister. Written probably after a.d. 387.

40. To Theodosius. The Jewish synagogue at Callinicum in Mesopotamia having been

destroyed by the Christians, and a meeting-house of the Valentinian heretics also burnt by the

Catholics, Theodosius ordered that the bishop should rebuild the synagogue at his own

expense, and the monks be punished. St. Ambrose remonstrates with the Emperor, and it

would seem, from the following letter to his sister, at first unsuccessfully.

41. To his sister Marcellina, relating the circumstances alluded to above, and telling her of his

sermon before the Emperor, and of his subsequent refusal to celebrate the Eucharist, until the

Emperor had promised to rescind the order. The date of the two letters is a.d. 388.

42. Reply of St. Ambrose and a synod at Milan to the notification of Pope Siricius announcing

the sentence of excommunication passed upon Jovinian and his followers.

43, 44. To Horontianus, in reply to his inquiries on some points connected with the Creation.

45. To Sabinus, Bishop of Placentia, in answer to questions concerning Paradise.

46. To the same, on the subject of an Apollinarian heretic.

47-49. To the same, with books and on private matters.

50. To Chromatius, probably Bishop of Aquileia, explaining how evil men may be used to utter

true prophecies.

51. To Theodosius, after the massacre at Thessalonica. Written a.d. 390.

52. A private letter to Titianus.

53. To Theodosius, to express the sorrow of St. Ambrose at the death of Valentinian II., slain by

Arbogastes.

54, 55. To Eusebius, not, it would seem, the Bishop of Bologna who was present at the Council

of Aquileia, but rather a lay friend to whom St. Ambrose wrote his treatise on the training of a

virgin. Probably written a.d. 392 or 393.
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56. To Theophilus. The troubles of the church of Antioch through the Meletian schism might

have terminated on the death of Paulinus, had he not on his deathbed consecrated Evagrius as

his successor in violation of the canons. Theodosius, being pressed by the Western bishops,

now summoned a council at Capua, commanding Flavian to attend, which command he

however disobeyed. The council referred the matter to Theophilus of Alexandria and the

bishops of Egypt. But Flavian, as Theophilus had informed St. Ambrose, refused to submit to

their decision. This is the reply of St. Ambrose advising Theophilus to summon Flavian once

more, and communicate the result to Pope Siricius. The letter must have been written quite at

the end of a.d. 391, or the beginning of 392.

57. To Eugenius the usurper, to avoid whom St. Ambrose had left Milan, and to whose letters

he had sent no reply. Written a.d. 393.

58. To Sabinus, Bishop, on the resolution of Paulinus and Therasia to forsake the world. Written

probably a.d. 393.

59. To Severus, Bishop probably of Naples, telling him of James, a Persian priest, who had

resolved to retire from the world into Campania, and contrasting this with his own troubles,

owing to the invasion of Eugenius, a.d. 393 or 394.

60. To Paternus, against a proposed incestuous marriage.

61. To Theodosius, after his victory over Eugenius. Written a.d. 394.

62. To the same, urging him to be merciful to the followers of Eugenius. Written in the same

year.

63. To the Church at Vercellae.

The second division of the letters, being those which cannot be dated, begins here in the

Benediction Edition.

64. To Irenaeus, on the Manna.

65. To Simplicianus, on Exodus xxiv. 6.

66. To Romulus, on Aaron's making the calf of the golden earrings.

67. To Simplicianus, showing how Moses yielded to Aaron in matters relating to his priestly

character.

68. To Romulus. Explanation of the text Deut. xxviii. 23.

69. To Irenaeus, answering a question as to the prohibition under severe penalties in the

Mosaic law, of disguising the sex by dress.

70, 71. To Horontianus, on part of the prophecy of Micah.

72. To Constantius, on the rite of circumcision.

73-76. To Irenaeus. Why the law was given, and the scope of the Epistle to the Ephesians. The

letter numbered 75 is plainly a continuation of 74, although inscribed to Clementianus, a

difficulty similar to that about letter 26.

77, 78. To Horontianus, contrasting the condition of the Jew and the Christian.
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79, 80. To Bellicius, on recovery from sickness, and on the miracle of healing the man blind

from his birth.

81. To certain clergy, against despondency.

82. To Marcellus, concerning a lawsuit.

83. To Sisinnius, commending him for forgiving his son, who had married without consulting

him.

84. To Cynegius.

85, 86. To Siricius, with thanks for letters, and commending Priscus.

87. To Segatius [more probably Phaebadius], Bishop of Agens, and Delphinus, Bishop of

Bordeaux. Polybius, mentioned in the letter, was proconsul of Africa between the years 380 and

390.

88. To Atticus. Commendation of Priscus.

89. To Alypius. Acknowledgment of letters.

90. To Antonius. On the mutual affection of himself and St. Ambrose.

91. To Candidianus, probably a fellow-bishop. A letter of affection.

VII. Doubtful and Spurious Works.

This volume cannot of course comprehend the arguments and discussions necessary for any

critical examination of certain works whether doubtful or certainly spurious, but their names may

be given and certain conclusions stated.

1. Five books on the Jewish war, ordinarily attributed to Hegisippus. This is a translation into

Latin and a condensation in part of the well-known work of Josephus. Ihm, a very thorough

student of St. Ambrose, seems quite disposed to maintain after careful examination that this is

the work of St. Ambrose.

2. De lege Dei. This treatise, a sort of compendium of Roman law in the fourth century, and

comparison of it with the law of Moses, is ascribed, in a translation published by Mai,(24) to St.

Ambrose, who is said to have undertaken the work at the command of Theodosius. On the

authenticity, however, of this treatise there probably will always remain much doubt.

3. Among works more or less doubtful are De Sacramentis, admitted by the Benedictines, but

rejected, and apparently on sufficient grounds, by Ihm.

4. Apologia David altera. Suspected by Erasmus, Tillemont, and Ihm.

5. De lapsu Virginis consecratae. A severe castigation of a fallen virgin and of her seducer. The

treatise seems to have been written by a certain Bishop of Nicetas, and a ms. at speaks of it as

having been revised by St. Ambrose.
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6. There are further three brief addresses ascribed by some persons to St. Ambrose, touching

on the question of selling all and giving to the poor. Some of the matter is like St. Ambrose, but

the same cannot be said of the diction and style.

VIII. Lost Writings of St. Ambrose.

1. Expositio Isaiae prophetiae, referred to by St. Augustine as well as by St. Ambrose himself.

2. Liber de Sacramento regenerationis sive de philosophia, referred to by St. Augustine.

3. Libellus ad Pansophium puerum, written a.d. 393-4, according to Paulinus in his life of St.

Ambrose.

4. Libri quatuor regnorum, referred to in the introduction to the work on the Jewish war.

5. Expositio fidei, quoted by Theodoret and others as a writing of St. Ambrose.

Silent Reading

http://qi.com/infocloud/silence

Ambrose (AD 338-397), appears to have been the first person in Europe who could read

without moving his lips; or, at least, that’s the interpretation generally given to this passage from

the Confessions of St Augustine of Hippo.

‘When [Ambrose] read, his eyes scanned the page and his heart sought out the meaning, but

his voice was silent and his tongue was still. Anyone could approach him freely and guests

were not commonly announced, so that often, when we came to visit him, we found him reading

like this in silence, for he never read aloud.’

Although there are various references to it in antiquity

Henry Chadwick says that it was ‘uncommon, but not unknown’ – e.g. it is attributed by Plutarch
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to Julius Caesar and Alexander the Great, and there are characters in Greek plays who read

silently on stage, silent reading seems to have been a lost art in Europe in Ambrose’s time.

We should not forget that books were expensive and rare with its unavailability to common man.

Thus the only form of reading is the loud ones. Churches used the reading of the Scripture as

a part of the worship for the same reason.
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The fame of Bishop Ambrose and his actions attracted to him many followers from other lands.

Just as Solomon's wisdom attracted people from all over the world, from as far away as Persia

learned men came to him to ask questions and learn from his wisdom. Even like the Queen of

Sheba came to Solomon to learn Fritigelda (Frigitil), the queen of the Germanic tribe of the

Markomanni, which often had attacked Mediolanum, came to seek instruction from the Bishop.

The saint in his letter to her expounded the dogmas of the Church with such clarity that

eventualy she became and believer in Jesus and brought her husband also into it. This led to a

treaty of peace with the Roman Empire.
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CHAPTER NINE

SAINT AMBROSE, THE FATHER OF WESTERN HYMNODY

Interestingly, the heretical teachings of Arianism were spread, in part, through popular music. Arius

had reportedly been something of a musical genius who had taken the popular music and melodies of

his day and created popular church songs that spread his doctrine.

St. Ambrose also composed hymns that countered Arianism and expressed the Catholic orthodox

teachings on the Trinity. It was Ambrose who introduced hymnody to the liturgies in the west, and

the Te Deum is attributed to his authorship (in our icon, St. Ambrose holds a scroll featuring this

hymn).

Ambrose is traditionally credited but not actually known to have composed any of the repertory of

Ambrosian chant also known simply as "antiphonal chant", a method of chanting where one side of the

choir alternately responds to the other. (The later pope Saint Gregory I the Great is not known to have

composed any Gregorian chant, the plainsong or "Romish chant".) However, Ambrosian chant was

named in his honor due to his contributions to the music of the Church; he is credited with introducing

hymnody from the Eastern Church into the West.

Ambrose composed several original hymns as well, four of which still survive, along with music which

may not have changed too much from the original melodies. Each of these hymns has eight four-line
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stanzas and is written in strict iambic tetrameter (that is 4 x 2 syllables, each iamb being two syllables).

Marked by dignified simplicity, they served as a fruitful model for later times.

During the persecutions stirred up by the Arian Empress Justina, a.d. 385-6, referred to in his 20th

letter, St. Ambrose and the faithful spent the whole night in the basilica, and the holy Bishop employed

the people in singing psalms and hymns. A large number of hymns have been attributed to St.

Ambrose, the number having by some editors been brought down to twelve, of which, however, only

four are certainly his compositions.

1. Eterne rerum Conditor, referred to by St. Augustine, Retract. I. 21, and by St. Ambrose himself,

Hexaëm. V. 24, 88. The hymn is still in use at Lauds on Sunday.

2. Deus Creator omnium. Quoted by St. Augustine, Conf. IX. 12, 32.

3. Jam surigil hora tertia. Also quoted by St. Augustine.

4. Veni Redemptor gentium. A Christmas hymn, quoted by Pope Celestine, a.d. 430, in a sermon

against the Nestorians, preached before a synod at Rome, and also by other writers.

Of other hymns one commencing, Illuminans Altissimus, is quoted by Cassiodorus as an Epiphany

hymn by St. Ambrose, and the same author refers to another, Orabo mente Dominum. The
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Benedictine Editors admit six other hymns, but they are supported by no authority anterior to

Venerable Bede.

https://en.wikisource.org/wiki/Catholic_Hymns_(1860)

The additional eight hymns credited to the Saint by the Benedictine editors are:

 "Illuminans altissimus";

 "Æterna Christi munera";

 "Splendor paternæ gloriæ";

 "Orabo mente Dominum";

 "Somno refectis artubus";

 "Consors paterni luminis";

 "O lux beata Trinitas";

 "Fit porta Christi pervia".

 "Nunc sancte nobis spiritus";

 "Rector potens, verax Deus";

 "Rerum Deus Tenax Vigor";

 "Amore Christi nobilis";

 "Agnes beatæ virginis";

 "Hic est dies verus Dei";

 "Victor Nabor, Felix pii";

 "Grates tibi Jesu novas";

 "Apostolorum passio";

 "Apostolorum supparem";

 "Jesu corona virginum".

Saint Ambrose was also traditionally credited with composing the hymn "Te Deum", which he is said to

have composed when he baptised Saint Augustine of Hippo, his celebrated convert.

https://hymnary.org/person/Ambrose

Ambrose of Milan and his Anti-Arian Hymns

Coleman Ford

http://www.ancientchristianstudies.com/blog/2015/4/8/ambrose-of-milan-and-his-anti-arian-hymns

"Ambrose composed hymns as a means of instructing his people in a way that they would appreciate

and understand; he wrote hymns which they could sing, as heretics had already done before him. This

last observation is important as the reader must first understand that Ambrose did not invent the

Christian hymn itself, just a particular form of hymnody.

The hymns of Ambrose could be easily learned and sung. More importantly, their doctrinal content

“was simple and basic, such that even the uneducated could grasp it.”

Boeft observes, “He did not compose beautiful songs which were gratifying to the ears, but authentic

poetry which could move men’s hearts.”
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It was only fitting that Ambrose turn to hymnody, as this had been the strategy of Arius years before.

One author conjectures that it is possible that Auxentius introduced Arian hymns in Milan; Arian’s

Thalia being particularly famous. The diffusion of Arianism is often explained by the use of verse.

Ballads were sung “ad nauseam by sailors, merchants, and travelers in the streets and harbors.” It is

only natural for a man such as Ambrose to appropriate his opponent’s method and employ it for his

own means. The erudite pastor was keen on using whatever means necessary to arrest heresy and

promote orthodoxy…..

Soon after the Christianity became legal, I began to develop ritualistic music and people from different

ethnic groups, religions and cultures influenced it.

The two main trends of the early Christian chants – the Greek musical theory and the Jewish psalmody

– were flanked by elements coming from the East, especially from Hebrew, Armenian and early Syrian

Christian liturgies.

“The real history of ancient Latin Christian hymns in the West, therefore, begins with St. Ambrose.”…

Historically it is identified when Ambrose and his congregation refused to vacate the basilica under the

orders of the Emperor in the spring of 386. The church was surrounded by soldiers. Ambrose

implored his people to continue to sing hymns and during the course developed a new form of singing

in two groups alternatively as response to each other. It is proper to say that it was by his hymns, more

than his theological works that Ambrose was able to triumph over the enemies of orthodoxy, while

likewise producing a profitable instrument to be used in the church’s liturgy. They contained the

essence Nicean faith.

In 386 Saint Ambrose, introduced the use of chants not derived from psalms and composed texts and

music of his hymns, made innovations in the style and chose the jambic dimeter. The most notable

and beautiful hymns attributed to St. Ambrose are:

Deus creator omnium; Aeterne rerum conditor; Iam surgit hora tertia; Veni redemptor gentium.

The melodic structure of the Ambrosian chant is simple but rich in mystical and contemplative charge

and in expressive power. There are several traits native to Ambrosian chants and not typically

Gregorian.

Unlike the Gregorian chants, the Ambrosian ones are not stylistically uniform for any liturgical category.

The Ambrosian chants are not written in any mode whereas a given Gregorian chant is in one of the

eight church modes. The Ambrosian psalm tones ( formulas for intoning psalms) differ from the

Gregorian psalm tones in that the former has no middle cadence ( stopping point) and have a greater

choice of reciting tones and terminations.
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CHAPTER TEN
HAGIOGRAPHY

Lives of the Saints
Compiled by Jacobus de Voragine, Archbishop of Genoa, 1275

First Edition Published 1470

http://catholicapologetics.info/library/onlinelibrary/vol3.html#Ambrose

Here followeth of S. Ambrose,

First the interpretation of his name.

am·ber: hard translucent fossilized resin produced by extinct coniferous trees of the

Tertiary period, typically yellowish in color.

a honey-yellow color typical of amber.

a yellow light used as a cautionary signal between green for “go” and red

for “stop”.

Amber is fossilized tree resin, which has been appreciated for its color and natural

beauty since Neolithic times. Much valued from antiquity to the present as a

gemstone, amber is made into a variety of decorative objects. Amber is used in

jewelry.

Ambrose is said of a stone named ambra, which is much sweet, odorant and precious, and also

it is much precious in the church, and much sweet smelling in deeds and in words. Or Ambrose

may be said of ambra and syos which is as much to say as God, for Ambrose is as much to say

as amber of God, for Ambrose felt God in him, and God was smelled and odoured by him over

all where as he was. Or he was said of ambor in Greek, which is to say as father of light, and of

sior, that is a little child that is a father of many sons by spiritual generation, clear and full of light

in exposition of holy Scripture, and was little in his humble conversation. Or thus as is said in

the glossary, Ambrose is odour and savour celestial, he was odour of heaven by great renomee

smelling, savour by contemplation within him, an honeycomb by sweet exposition of scriptures,

meat of angels by his glorious life. And Paulinus, bishop of Volusian, wrote his life unto S.

Austin.



ST. AMBROSE : PROF. M.M.NINAN 73

Of the Life of S. Ambrose.

Ambrose and the bees.

S.Ambrose was son of Ambrose, provost of Rome, of

whom it happed as he lay in his cradle in the hall of the

pretorium, that there came a swarm of bees which fell on

his visage and his mouth, and after, they departed and flew

up in the air so high that they might not be seen. When this

was done, the father, which was hereof dismayed, said: If

this child live, there shall be some great thing of him.

Kissing the Priests Hand

After, when he was a little grown, he beheld his mother and

his sister, who were a sacred virgins, kiss the priests' hand

when they offered, and he playing with his sister put forth

his hand for to kiss, and said that so behoved her to do to

him. And she, not understanding him, refused it.

Fair Virgin of the Empresss and Ambros

It happed after that, when S. Ambrose went to another city to the election of a bishop, Justina the

empress, and others of the sect of the Arians would not consent to the good christian men, but would

have one of their sect. Then one of the virgins of the empress, much fair, took S. Ambrose and drew

him by his vestments and would have made him to be beaten because he would not hold the party of

the women. Then S. Ambrose said to her: If I be not worthy to be a bishop, yet thou oughtest not to lay

hand upon me ne none other bishop, thou hast laid hand on me, thou oughtest much redoubt and

dread the judgment of God. And therefore God confirmed his sentence on her, for the next day she

was borne to her grave and was dead. Thus was she rewarded for the villainy that she had done, and

all the other were thereby sore afraid.

Attempt to Exile Ambrose in a Cart

After this, when he was returned to Milan he suffered many assaults and persecutions of the empress

Justina, for she moved, by gifts and by honours, much people against S. Ambrose, and many there

were that enforced them to send him in exile, and among all others there was one mounted in so great

madness and fury against him, that he hired him an house by the church because he would have

therein a cart for to set S. Ambrose thereon and lead him in to exile. But that same fell to him, for he

himself was sent in exile in the same cart the same day that he would have led away S. Ambrose. To

whom yet S. Ambrose did good for evil, for he ministered to him his costs and necessaries.

S. Ambrose also established in the church, song and offices at Milan first.
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Tormented Arian

There were at that time in Milan many men vexed and beset with devils, which cried with high voice

that S. Ambrose tormented them thus, but the empress Justina and the Arians said that S. Ambrose

made them to say so for money that he gave to them. Then it happed that one of the Arians was out of

his mind and said thus: Be they all tormented as I am that consent not to S. Ambrose, and therefore

the other Arians drowned him in a deep piscine or pit.

An Angel dictating sermon to Ambrose at his ear.

There was another heretic and an Arian, a sharp man and so hard that he was inconvertible, because

no man might convert him to the faith. On a time he heard S. Ambrose preach, and he saw at his ear

an angel that told him all that he preached, and when he had perceived this he began to sustain the

faith to which he had been contrary.

The Enchanter and Tormentor

After this it happed that an enchanter called devils to him and sent them to S. Ambrose for to annoy

and grieve him, but the devils returned and said that they might not approach to his gate because

there was a great fire all about his house. And this enchanter, after, when he was tormented of the

provost for certain trespasses, he cried and said that he was tormented of S. Ambrose.

Devil refused to enter the city of Milan

There was a man that had a devil within him, and after went to Milan, and anon, as he entered the city,

the devil left him, and as soon as he went out of the city the devil re-entered in him again. Then he

demanded him why he did so, and he answered because he was afeard of Ambrose.

Ambrose tormenteth none

After, it happed that a man being conducted and hired of Justina the empress, went to the bedside of S.

Ambrose and would have put and riven his sword through his body, but anon his arm was dried up.

Another that was vexed with a devil said that S. Ambrose tormented him, but S. Ambrose made him to

be still, for Ambrose tormenteth none, but that doth the envy of thee, for thou seest men ascend from

whence thou art fallen, and that is it which tormenteth thee, for Ambrose cannot be so blown and

swollen as thou art; then was he still and spake not.

Man who laughed at his friend's fall

When S. Ambrose went into the town he saw a man laugh because he saw another fall, then said

Ambrose to him: Thou that laughest, beware that thou fall not also, and after he fell, and thus was he

taught that he should not mock his fellow.

Thou shalt not enter the Church, yet shall the gates be open.

On a time S. Ambrose went unto the palace for to pray for a poor man, but the judge made to close the

gate that he might not enter in; then S. Ambrose said: Thou shalt come for to enter into the church, but
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thou shalt not enter, and yet shall the gates be open. And so it happed that after, the judge doubted his

enemies and went to the church, but he might not enter in, and yet the gates were open.

Fasting of Ambrose and its effects

S. Ambrose was of so great abstinence that he fasted every day save the Sunday or a solemn feast.

He was of so great largess that he gave all to poor people and retained nothing for himself. He was of

so great compassion that when any confessed to him his sin, he wept so bitterly that he would make

the sinner to weep. He was of so great doubt that, when it was told to him of the death of any bishop,

he would weep so sore that unnethe he might be comforted, and when it was demanded him why he

wept for the death of good men, for he ought better to make joy because they went to heaven, then he

answered: I weep not because they go tofore me, but because that unnethe and with great pain may

any be found for to do well such offices. He was of so great steadfastness and so established in his

purpose that he would not leave, for dread ne for grief that might be done to him, to reprove the

emperor ne the other great men when they did things that they ought not to do, ne he would flatter no

man. There was brought once tofore him a man which was grievously mismade; then said S. Ambrose:

The body must be delivered to the devil and that the flesh go to the death, by which the spirit may be

saved. Unnethe was the word out of his mouth but the devil began to torment him.

Rich Man and Ambrose

After, as it is said, on a time he went to Rome, and when he was on a time by the way harboured with a

rich man, S. Ambrose began to demand him of his estate. That rich man answered: Sir, mine estate is

happy enough and glorious, for I have riches enough, servants, varlets, children, nephews, cousins,

friends, and kinsmen which serve me, and all my works and besoins come to my will, ne I have never

thing that may anger ne trouble me. Then said S. Ambrose to them that were with him: Flee we hence,

for our Lord God is not here, haste you fair children, haste you and let us abide here no longer lest the

vengeance of God take us, and that we be not wrapped in the sins of these people. They departed and

fled anon, but they were not gone far but that the earth opened and swallowed in all the house of this

rich man, and there abode not as much as the step ne of himself ne of all that ever he had. Then said

S. Ambrose: behold fair children how great pity and how great mercy God doth to them that have

adversity in this world, and how wroth he is to them that have the wealth and riches of this world. Of

which thing appeareth yet the pit or foss which endureth into this day in witness of this adventure.

Death of Ambrose

When S. Ambrose beheld that avarice, which is root of all evils, grew more and more in much people,

and specially in great men and in them that were in most great estate, which sold all for money, and

with the ministers of the church he saw simony reign, he began to pray to God that he would take him

away from the miseries of this world, and he impetred that which he desired. Then he called his

fellowship, and said to them, in joying, that, he should abide with them unto the resurrection of our

Lord. And a little tofore that he lay sick, as he expounded to his notary the forty-fourth psalm, suddenly,

in the presence and sight of his notary, a fire in the manner of a shield covered his head and entered
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into his mouth. Then became his face as white as any snow, and anon after it came again to his first

form, and that day he left his writing and inditing. Then began his malady to grieve him, and the Earl of

Italy which was then at Milan called the gentlemen of the country, and said to them that if so great and

good a man should go from them it should be great pity and great peril to all Italy, and said to them that

they all should go with him to this holy man and pray him that he would get grant of our Lord of space

and longer life. When S. Ambrose had heard their request he answered: Fair sons, I have not so lived

among you that I am ashamed to live if it please God, ne I have no fear re dread of death, for we have

a good Lord. In this time assembled his four deacons and began to treat who should be a good bishop

after him, and they named secretly among themselves, that unnethe they themselves heard it,

Simplician. S. Ambrose was far from them, they weened that he might not have heard them, and he

cried on high thrice: He is old and he is good. When they heard him they were much abashed and

departed, and sith after his death they chose the same Simplician for the good witness that S.

Ambrose had borne of him.

Bishop Honorius goes to Milan and gives Last Sacrament to Ambrose

A bishop which was named Honorius, that abode the death of S. Ambrose, slept and heard a voice

that thrice called him and said: Arise thou up for he shall go his way anon. Then he arose anon hastily

and went to Milan and gave to him the holy sacrament, the precious body of our Lord. And anon S.

Ambrose laid his arms in form of a cross and made his prayers, and so departed and gave up his

ghost among the words of his prayers, about the year of our Lord three hundred and eighty, the vigil of

Easter. And when his body in the night was borne in to the church many children that were baptized,

saw him, as they said, sitting in a chair honorably, and others showed him with their fingers to their

father and others, and some said that they saw a star upon his body. There was a priest, that sat at

meat with others, which said not well of him, but mislaid, but anon God so chastised him that he was

borne from the table and died anon after. In the city of Carthage were three bishops together at dinner,

and one of them spake evil by detraction of S. Ambrose, and there was a man that told what was

befallen for such language to this aforesaid priest, but he mocked and japed so much that he felt a

stroke mortal; that that same day he died and was buried.

Massacre of Thessalonica

It is found written in a chronicle that the emperor Valentinian was wroth because that in the city of

Thessalonica the people had stoned to death his judges that were sent thither in his name, and for to

avenge the same the emperor did do slay five thousand persons, great and little, good and evil, and as

well them that had not trespassed as them that had deserved it. And when after this occision he came

to Milan and would enter into the church, S. Ambrose came against him and defended him the entry,

and said to him that after so great woodness thou oughtest not to do so great presumption, but

peradventure thy power suffereth not thee to acknowledge thy trespass. It appertaineth that reason

surmount power. Thou art emperor, but that is for to punish the evil people. How art thou so hardy to

enter so boldly into the house of God whom thou hast horribly angered? How darest thou with thy feet

touch his pavement? How darest thou stretch thy hands which be all bloody, and of whom the blood of
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innocents run and drop off. By what presumption darest thou put forth thy mouth to receive the

precious body and blood of our Lord, of which mouth thou hast done the commandment of the devil?

Go hence! go hence! and put not sin upon sin. Take the bond that our Lord hath bounden thee with, for

it is given to thee in the way of medicine. When the emperor heard these words, he was obedient and

began to wail and weep, and returned into his palace and abode there long weeping. Then Ruffin the

master of his knights demanded wherefore he so sorrowed and wept, and he answered Ruffn, thou

knowest not my sorrows, for I see that servants and poor beggars may enter into the church that I may

not enter, for Ambrose hath excommunicated me. And he saying this, at every word he sighed. Then

said Ruffin to him, if thou wilt I shall make him anon to assoil thee. He answered: Thou mayst not, for

Ambrose doubteth not the force ne the power of the emperor, to the end that he hold firmly the law of

God. And when Ruffin said more and more that he should make him incline to assoil him, then he sent

him to Ambrose, and the emperor followed soon after much humbly. When S. Ambrose saw Ruffin

come, he said to him: Thou hast no more shame than an hound for to do such occision, and now

comest boldly to me. When Ruffin had prayed him long for to assoil the emperor, which came following

him, S. Ambrose said to him: Certainly I defend to him the entry into the church, and if he will be a

tyrant I will much gladly receive the death. Then returned Ruffin to the emperor, and recounted to him

how he had done, and the emperor said: Certainly I shall go to him that I may receive of him villainy

enough, for it is well right. When he was come to him he demanded of him absolution much devoutly.

S. Ambrose demanded of him what penance hast thou done for so great wickedness? The emperor

alleged to him that David had sinned and after had mercy. S. Ambrose said: Thou that hast followed

him that sinned, follow also him repentant. Then said the emperor: It appertaineth to thee to give and

enjoin penance, and I shall do it. Then he bade him do open penance and common tofore all the

people, and the emperor received it gladly and refused it not. When the emperor was reconciled to the

church he stood in the chancel. Then said to him S. Ambrose: What seekest thou here? He answered:

I am here for to receive the sacred mysteries; and Ambrose said: This place appertaineth to no man

but to priests. Go out, for ye ought to be without the chancel and abide there with other. Then obeyed

the emperor humbly and went out. And after, when the emperor came to Constantinople, and he stood

without with the lay people, the bishop came and said to him that he should come into the chancel with

the clerks, he answered that he would not, for he had learned of S. Ambrose what difference there was

between an emperor and a priest. I have found a man of truth, my master Ambrose, and such a man

ought to be a bishop.

Conflict with the Empress Justina and the Arians

It happed after that, when St. Ambrose went to another city to the election of a bishop, Justina the

empress, and others of the sect of the Arians would not consent to the good Christian men, but would

have one of their sect. Then one of the virgins of the empress, much fair, took St. Ambrose and drew

him by his vestments and would have made him to be beaten because he would not hold the party of

the women.
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Then St. Ambrose said to her: If I be not worthy to be a bishop, yet thou oughtest not to lay hand upon

me, thou hast laid hand on me, thou oughtest much redoubt and dread the judgment of God. And

therefore God confirmed his sentence on her, for the next day she was borne to her grave and was

dead. Thus was she rewarded for the villainy that she had done, and all the other were thereby sore

afraid.

After this, when he was returned to Milan he suffered many assaults and persecutions of the empress

Justina, for she moved, by gifts and by honours, much people against St. Ambrose, and many there

were that enforced them to send him in exile, and among all others there was one mounted in so great

madness and fury against him, that he hired him an house by the church because he would have

therein a cart for to set St. Ambrose thereon and lead him in to exile. But that same fell to him, for he

himself was sent in exile in the same cart the same day that he would have led away St. Ambrose. To

whom yet St. Ambrose did good for evil, for he ministered to him his costs and necessaries. St.

Ambrose also established in the church, song and offices at Milan first.

There were at that time in Milan many men vexed and beset with devils, which cried with high voice

that St. Ambrose tormented them thus, but the empress Justina and the Arians said that St. Ambrose

made them to say so for money that he gave to them. Then it happed that one of the Arians was out of

his mind and said thus: Be they all tormented as I am that consent not to St. Ambrose, and therefore

the other Arians drowned him in a deep piscine or pit.

There was another heretic and an Arian, a sharp man and so hard that he was inconvertible, because

no man might convert him to the faith. On a time he heard St. Ambrose preach, and he saw at his ear

an angel that told him all that he preached, and when he had perceived this he began to sustain the

faith to which he had been contrary.

St. Ambrose and the Enchanter

After this it happed that an enchanter called devils to him and sent them to St. Ambrose for to annoy

and grieve him, but the devils returned and said that they might not approach to his gate because

there was a great fire all about his house. And this enchanter, after, when he was tormented of the

provost for certain trespasses, he cried and said that he was tormented of St. Ambrose.

The Devils Fear of Entering Milan

There was a man that had a devil within him and after went to Milan, and anon as he entered the city,

the devil left him, and as soon as he went out of the city the devil re-entered in him again. Then he

demanded him why he did so, and he answered because he was afeard of Ambrose.

An Attempt on His Life

After, it happed that a man being conducted and hired of Justina the empress, went to the bedside of

St. Ambrose and would have put and riven his sword through his body, but anon his arm was dried up.
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A Devil Accuses St. Ambrose

Another that was vexed with a devil said that St. Ambrose tormented him, but St. Ambrose made him

to be still, for[, he said,] Ambrose tormenteth none, but that doth the envy of thee, for thou seest men

ascend from whence thou art fallen, and that is it which tormenteth thee, for Ambrose cannot be so

blown and swollen as thou art; then was he still and spake not.

The Laughing Man

When St. Ambrose went into the town he saw a man laugh because he saw another fall, then said

Ambrose to him: Thou that laughest, beware that thou fall not also, and after he fell, and thus was he

taught that he should not mock his fellow.

The Judge Who Barred St. Ambrose from the Palace

On a time St. Ambrose went unto the palace for to pray for a poor man, but the judge made to close

the gate that he might not enter in; then St. Ambrose said: Thou shalt come for to enter into the church,

but thou shalt not enter, and yet shall the gates be open. And so it happed that after, the judge doubted

his enemies and went to the church, but he might not enter in, and yet the gates were open.

His Qualities

St. Ambrose was of so great abstinence that he fasted every day save the Sunday or a solemn feast.

He was of so great largess that he gave all to poor people and retained nothing for himself. He was of

so great compassion that when any confessed to him his sin, he wept so bitterly that he would make

the sinner to weep. He was of so great doubt that, when it was told to him of the death of any bishop,

he would weep so sore that unnethe he might be comforted, and when it was demanded him why he

wept for the death of good men, for he ought better to make joy because they went to heaven, then he

answered: I weep not because they go tofore me, but because that unnethe and with great pain may

any be found for to do well such offices. He was of so great steadfastness and so established in his

purpose that he would not leave, for dread ne for grief that might be done to him, to reprove the

emperor ne the other great men when they did things that they ought not to do, ne he would flatter no

man.

The Misshapen Man

There was brought once tofore him a man which was grievously mismade; then said St. Ambrose: The

body must be delivered to the devil and that the flesh go to the death, by which the spirit may be saved.

Unnethe was the word out of his mouth but the devil began to torment him.

The Rich Man

After, as it is said, on a time he went to Rome, and when he was on a time by the way harboured with a

rich man, St. Ambrose began to demand him of his estate. That rich man answered: Sir, mine estate is
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happy enough and glorious, for I have riches enough, servants, varlets, children, nephews, cousins,

friends, and kinsmen which serve me, and all my works and besoins come to my will, ne I have never

thing that may anger ne trouble me. Then said St. Ambrose to them that were with him: Flee we hence,

for our Lord God is not here, haste you fair children, haste you and let us abide here no longer lest the

vengeance of God take us, and that we be not wrapped in the sins of these people.

They departed and fled anon, but they were not gone far but that the earth opened and swallowed in

all the house of this rich man, and there abode not as much as the step ne of himself ne of all that ever

he had. Then said St. Ambrose: behold fair children how great pity and how great mercy God doth to

them that have adversity in this world, and how wroth he is to them that have the wealth and riches of

this world. Of which thing appeareth yet the pit or foss which endureth into this day in witness of this

adventure.

St. Ambrose’s Death and Burial

When St. Ambrose beheld that avarice, which is root of all evils, grew more and more in much people,

and specially in great men and in them that were in most great estate, which sold all for money, and

with the ministers of the church he saw simony reign, he began to pray to God that he would take him

away from the miseries of this world, and he impetred that which he desired.

Then he called his fellowship, and said to them, in joying, that, he should abide with them unto the

resurrection of our Lord. And a little tofore that he lay sick, as he expounded to his notary the

forty-fourth psalm, suddenly, in the presence and sight of his notary, a fire in the manner of a shield

covered his head and entered into his mouth. Then became his face as white as any snow, and anon

after it came again to his first form, and that day he left his writing and inditing.

Then began his malady to grieve him, and the Earl of Italy which was then at Milan called the

gentlemen of the country, and said to them that if so great and good a man should go from them it

should be great pity and great peril to all Italy, and said to them that they all should go with him to this

holy man and pray him that he would get grant of our Lord of space and longer life. When St. Ambrose

had heard their request he answered: Fair sons, I have not so lived among you that I am ashamed to

live if it please God, ne I have no fear ne dread of death, for we have a good Lord.

In this time assembled his four deacons and began to treat who should be a good bishop after him,

and they named secretly among themselves, that unnethe they themselves heard it, Simplician. St.

Ambrose was far from them, they weened that he might not have heard them, and he cried on high

thrice: He is old and he is good. When they heard him they were much abashed and departed, and sith

after his death they chose the same Simplician for the good witness that St. Ambrose had borne of

him.
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A bishop which was named Honorius, that abode the death of St. Ambrose, slept and heard a voice

that thrice called him and said: Arise thou up for he shall go his way anon. Then he arose anon hastily

and went to Milan and gave to him the holy sacrament, the precious body of our Lord. And anon St.

Ambrose laid his arms in form of a cross and made his prayers, and so departed and gave up his

ghost among the words of his prayers, about the year of our Lord three hundred and eighty, the vigil of

Easter.

And when his body in the night was borne in to the church many children that were baptized, saw him,

as they said, sitting in a chair honorably, and others showed him with their fingers to their father and

others, and some said that they saw a star upon his body. There was a priest, that sat at meat with

others, which said not well of him, but mislaid, but anon God so chastised him that he was borne from

the table and died anon after.

In the city of Carthage were three bishops together at dinner, and one of them spake evil by detraction

of St. Ambrose, and there was a man that told what was befallen for such language to this aforesaid

priest, but he mocked and japed so much that he felt a stroke mortal; that that same day he died and

was buried.

STORY OF ST.AUGUSTINE

Augustine was born at Tagaste (now Souk-Ahras, Tunis) on 13 November, 354 to Patricius and

Monica. Patricius was a pagan of the curialis (senatorial and landholding) rank; his mother, Monica,

was a devout Christian.
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Having born in an aristocratic family Augustine studied Latin, Greek, rhetoric, philosophy, and

literature, among others.

Augustine, like so many who leave benevolent parental influence when very young, became seduced

by the glamour and sinfulness of a pagan world. Caught up in the pride of his own success as a

brilliant student, by the time he was 18 (372 AD), he was a father, living with the woman who bore him

his son, Adeodatus.

Augustine developed skills in rhetoric, and regarded its practice as his profession, though he

continued to study philosophy out of love.

About 373, he became enamored of Manicheanism, essentially a religion that tried to include all the

truths of all previous religions. He met a bishop of Mani and and got involved.

Manicainism was a mixture of the religions of Christianity, Buddhism, Zoroastrianism, Mandaenism

(John the Baptist) , Judaistic sect of Elcesaite in which he himself was born. He called it the"Religion of

Light". According to biographies preserved by Ibn al-Nadim and the Persian polymath al-Biruni, he

received a revelation as a youth from a spirit, whom he would later call his Twin. It was a type of

Gnosticism.

In 383, at age 29, Augustine decided to leave Carthage for Rome, and took a job teaching rhetoric. But

his time in Rome came to an end when he could not make enough money. He returned to Milan

Yet, Augustine, still seeking the Truth, began reading Holy Scripture. But, scripture was not enough;

initially, a skeptical Augustine was unimpressed with holy writ interpreting it in normal simple

meaning.. He thought it better suited to children. Further, the existence of evil remained an enigma to

him. Then, Monica along with Augustine’s mistress of twelve years and their twelve year old son,

arrived in Milan.

Monica sent Augustine’s mistress away, as she wanted Augustine to have a legitimate marriage; in

response, Augustine found another mistress. It was during this time that Augustine famously

prayed, “Make me chaste and continent, but not yet.”

Ambrose and Augustine Met in Milan: when Ambrose was in his fifties; Augustine was 30. Augustine

was attracted to Ambrose's honey-tongue

In his Confessions, Augustine relates to a particular time when , Augustine experienced much anguish

" I heard the voice of a child in the yard next door singing, “Take it and read it, take it and read it.” He

picked up a nearby copy of the Scriptures, opened and read the first passage he saw, “Not in rioting

and drunkenness, not in chambering and wantonness, not in strife and envying: but put ye on the

Lord Jesus Christ, and make not provision for the flesh in concupiscence”
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Augustine and Ambrose

Immediately after reading this passage, Augustine no longer had any doubt as to what he should

do. He had overcome his final objection. Through the grace of God, Monica’s prayers, and

Ambrose’s friendship along with his sermons, Augustine eventually turned away from the falsehood of

the Manichean, and became a catechumen.

Augustine is baptized by Ambrose. The text behind his head is the famous medieval hymn "Te Deum" which

legend believed had been by Augustine and Ambrose, jointly improvised for this moment
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Augustine writes in his confession “So I came to Milan and to Bishop Ambrose…. He was a devout

worshiper of you, Lord, and at the same time his energetic preaching provided Your people with the

choicest wheat and the joy of oil and the sober intoxication of wine. Unknowingly, I was led by You to

him, so that through him I might be led, knowingly, to You.”

Ambrose led the young teacher to the Christian faith. He became a monk and then a priest, and

around the age of forty was already the bishop of Hippo in North Africa.. He became one of the

Doctors of the Church along with Ambrose.

Publication date ca. 1520–1540

Ink, Drawings, Paper, Watercolors, Gouache, Europe, Pen and brown ink, brown wash, heightened with white gouache, on
brown prepared paper; framing line in pen and brown ink, by the artist, Metropolitan Museum of Art

Where Europe, Netherlands
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CHAPTER ELEVEN

ICONOGRAPHY OF AMBROSE

http://www.christianiconography.info/december2001/ambrose.jpg
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Giovanni di Paolo, St. Ambrose, 1465-70: Whip, book, mitre

In the art the emblem of St. Ambrose's assertiveness is often represented with a whip. In addition to

this whip and his episcopal mitre and crozier, artists derived further attributes and subject matter from

the Golden Legend. Some images use bees or a beehive as his attribute, The Legend says a swarm

of bees buzzed around his mouth when he was a child, leading his father to predict great things for

him.

Fresco in an Austrian church: Beehive, mitre, crozier, book

In those days books were not commonplace people read the books loud. It it told that Ambrose could

read books without moving his mouth just looking at it, something of a great achievement at that time.

I
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In the chancel area of the church is this icon of St. Ambrose. The icon is based upon the oldest

known image of this bishop Ambrose, a mosaic that dates back to the time of his life. It probably

represents his actual form. There is another mosaic in the same form inside the cathedral.

St. Ambrose's most common attribute is a riding whip, as seen in this painting. As a bishop, he will be

pictured wearing a mitre, and sometimes holding a crozier. (See the description page for this image

and the page explaining the iconography of images of this saint.)
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StatueStatueStatueStatue ofofofof SaintSaintSaintSaint AmbroseAmbroseAmbroseAmbrose

St. Ambrose’s memorial is December 7th.

https://www.catholiccompany.com/getfed/ambrose-bishop-poor/
https://www.sau.edu/about-sau/at-a-glance/history-of-sau/ambrose-of-milan
http://www.catholic-saints.info/patron-saints/saint-ambrose.htm
https://tomperna.org/2015/12/07/saint-ambrose-of-milan-patron-of-the-veneration-of-mary/

Patronage

* bee keepers
* bees
* candlemakers
* chandlers
* domestic animals
* French Commissariat
* learning
* Milan, Italy, archdiocese of
* Milan, Italy, city of
* schoolchildren
* Stresa, Italy
* students
* wax melters
* wax refiners

Representation

* beehive
* bees
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* bishop holding a church in his hand
* dove
* human bones
* man arguing with a pagan
* ox
* pen
* scourge
* with Saint Gregory the Great, Saint Jerome and Saint Augustine of Hippo

http://www.aquinasandmore.com/fuseaction/store.patronsaintpage/saint/124
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CHAPTER TWELVE

THE BASILICA OF ST. AMBROSE

http://www.basilicasantambrogio.it/HISTORY OF SANT'AMBROGIO

Sant'Ambrogiowww.pravoslavie.ru/88974.html

www.newadvent.org › Catholic Encyclopedia

http://www.newliturgicalmovement.org/2016/03/the-basilica-of-st-ambrose-in-milan.html
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Early Christian Basilica (4th century)

This basilica was erected at Milan by its great fourth-century bishop, St. Ambrose, and was

consecrated in the year 386.

The basilica in its present form was constructed at four different periods, three of which fall within the

ninth, the fourth in the twelfth, century.

The original edifice, like the great churches of Rome of the same epoch, belonged to the basilica type;

it consisted of a central nave lighted from the clerestory, two side aisles, an apse, and an atrium.

Investigations made in 1864 have established the fact that the nave and the aisles of the existing

basilica correspond with those of the primitive church; the atrium, however, which dates from the ninth

century, and two smaller apses, flanking a new central apse of greater depth than the original, were

erected. The altar occupies about the same place as in the time of St. Ambrose, and the columns of

the ciborium appear never to have been disturbed; they still rest on the original pavement.

The Ambrosian basilica, so called even during the life of its founder, was consecrated under

circumstances which recall one of the most momentous episodes in the relations of Church and State

in the fourth century. On the death of the Emperor Gratian (383), the Empress Justina, in the name of

her son, the young Valentinian II, succeeded to the government of the Western half of the Empire.

Justina was a zealous Arian, and Milan, where she took up her residence, was militantly orthodox. As

the Arians at the time had no place of worship in Milan, the Empress demanded one from Ambrose;

but the Bishop without a moment's hesitation refused to comply with her wish. For more than a year

Justina and her advisors endeavoured to attain their object; but the firmness of Ambrose, who was

supported by the Catholics of Milan, brought all their exertions to naught. The crisis in the

unprecedented contest came during the Holy Week of 386. Ambrose received an order to depart from

the city; he replied that he would not desert his flock unless forced to do so.

He then proceeded to officiate as usual at the Holy Week services in the new basilica. While these

functions progressed, the basilica was surrounded by troops, with the design of seizing the Bishop and

the church at one stroke, but the people refused to yield. The doors were closed, and for several days

St. Ambrose and the congregation endured a siege. The soldiers, however, were by no means hostile,

and many of them joined in the singing of the hymns composed by the Bishop for the occasion. Under

these circumstances, practically abandoned by the soldiers as well as by the people, the Empress was

forced to yield, and peace was restored.

After the final victory of Ambrose over the Arian faction at court, the people requested him to

consecrate the basilica, which at its opening had only been dedicated. The Bishop replied that he

would do so, could he obtain relics of martyrs. This obstacle was removed, St. Augustine informs us
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(Confess., IX, vii), by the discovery in the Naborian basilica of the relics of Sts. Gervasius and

Protasius, the location of whose tombs was revealed to St. Ambrose in a vision. The translation of

these martyrs' relics to the new basilica was made with the greatest solemnity, and served as the

crowning triumph of the orthodox over the Arians. In the explorations of 1864 the sarcophagi which in

the fourth century contained these relics, as well as the sarcophagus of St. Ambrose, were discovered

in the confession of the basilica. The remains of all three saints were found in a porphyry sarcophagus

to which they had been transferred, probably in the ninth century, by Archbishop Angilbert II (824-859).

The Basilica of St. Ambrose was begun by Bishop Ambrose himself around 385 and consecrated in

386. The church was built on a grand scale over an existing cemetery, next to the martyrium of St.

Victor. Two local martyrs provided the necessary relics for the altar, and Ambrose was buried next to

them after his death on April 4, 397.

Romanesque Basilica (11th century)

The basilica was rebuilt in the Romanesque style in the 11th century and this is the building that

survives today. Historical records are lacking when it comes to an exact date, but scholars believe it

was probably begun around 1080 based on the history of architecture and engineering in Lombardy.

Historical records indicate that the old nave was still in use in 1067 and the new one was being used

by 1093. However, it seems the westernmost bay of the nave was not completed until the south tower

was begun in 1123. The vault was probably not built until after the earthquake of 1117. The basilica

was completed around 1128.
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Note the two medieval bell towers left and right behind the church, which can be seen from the center of the square of St.

Ambrogio.

Exterioir

View of the west facade from the great atrium or porch.

The Basilica di Sant'Ambrogio has an unusual exterior appearance, with an exceptionally large atrium

stretching to the west and two towers of different heights. The atrium (dated by an inscription to 1098)

is nearly as large as the church itself and makes an impressive sight after entering the small door at

the west end.

It now shelters archaeological fragments and tombs under its arcaded gallery, which is decorated with

6th-century capitals.

The visible part of the west facade has six open arches under a peaked roof.

The south tower, known as the Monks' Tower, is quite simple in design and dates from the 10th
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century. Its northern counterpart is the more beautiful Canons' Tower, which was begun in 1123,

interrupted in 1128 and finished according to the original designs after 1181. Similarities have been

noted with the belfry of the Basilica di San Francesco in Assisi. Throughout much of its history the

basilica was served both by monks and canons, who did not always get along. The communities each

had their own cloister as well as their own tower.

Christ is shown with the Archangels Michael and Gabriel

and

the martyrs Gervasius and Protasius to either side of His throne.
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Below are portraits of St Ambrose’s siblings, St Marcellina and Satyrus, and St Candida.
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Nave

From the atrium a narthex leads into nave, which has a high ribbed vault while the side aisles have

groin vaulting. An octagonal lantern tower (built later) covers the transept crossing. There is a triforium

but no clerestory (upper level with windows), so the nave would have been very dark before the lantern

tower was added. It still is quite dark today.

The interior of the basilica is absolutely overflowing with medieval art, including: many Romanesque

carved capitals, a 4th-century sarcophagus carved with biblical scenes (possibly suggested by

Ambrose himself), a 9th-century silver altar, and a 10th-century canopy over the altar. Near the

entrance on the right side of the nave is the "Serpent Column": a 10th-century Byzantine bronze

serpent placed atop a short column.

Ambo (12th century)

On the north side of the nave stands a large marble ambo, which was made between 1130 and 1143

and reconstructed after the roof collapsed in 1196. The ambo is a type of pulpit and was used primarily

for Gospel readings by the canons and monks. Supported by slender ancient columns, it was built on

top of the 4th-centurySarcophagus of Stilichone (see below).

The fine Lombard Romanesque reliefs decorating the ambo are based on St. Ambrose's writings and

center around the themes of sin and redemption. The north side shows a banquet, which represents

either the Last Supper or the agape meal celebrated by early Christians every Sunday. The atlas

figure on the southwest corner probably represents Daniel in the Lions' Den. Reliefs in the lunettes

depict the Magi before Herod; the Adoration of the Magi; the Labor of Adam and Eve; and two birds

drinking from a cup representing eternal life.

On the side facing the nave, there are two gilded copper sculptureswhich were probably attached to

an earlier ambo. They date from the early 8th century and are considered magnificent examples of

medieval metallurgy. They depict an eagle, representing St. John the Evangelist, and an angel,

representing St. Matthew the Evangelist. The other two evangelists have been lost. The eagle may

have functioned also as a book rest, just as many modern lecterns are in the shape of eagles.

Sarcophagus of Stilichone (4th century)

The Sarcophagus of Stililchone is a great treasure—not only is it a magnificent work of Early

Christian art, it is one of the few surviving elements from Ambrose's original basilica. It still stands in

the exact same place it has been since it was carved in 385 AD—the ambo was built around it.
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Moreover, it was carved during Ambrose's lifetime and its themes may have been suggested by the

bishop himself.

The tomb was probably commissioned by and for a high military official, who appears with his wife on

the north side of the sarcophagus and again in a roundel on the lid. Their identities remain unknown;

the name of the sarcophagus dates from the 18th century and is based on an erroneous tradition that it

was made for Stilichone, a general who died in 408 in the service of Emperor Honorius.

The sculptures on the sarcophagus are of exceptional quality, indicating they were carved by a Roman

artist. The style of the work is called a "city gate sarcophagus" because of the prominent city walls and

gates within the scenes. The south side (facing the nave) depicts the Traditio Legis, in which Christ

hands the keys of Heaven to St. Peter. The other side shows Christ teaching the apostles, with the

kneeling portraits of the patrons. The short sides have scenes from the Old Testament.

Sarcophagus of Stilicon

Golden Altar (9th century) and Ciborium (10th century)
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The altar was made between 825 and 859 by a sculptor

named Vuolvino; the side facing the people is gold, that

facing the apse is silver..The altar is sheltered by a

canopy (known as a ciborium or baldacchino) made of

four ancient columns and decorated with 10th-century

stucco reliefs. a

It depicts the Life of Christ is in gold leaf on the front and

the Life of St Ambrose in gilded silver on the back.

The central panel shows Christ in glory

surrounded by the symbols of the Evangelists and the Twelve Apostles.

Twelve episodes of the life of Christ are shown to either side.
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The panel of the side facing the apse.

Archangels Michael and Gabriel in the upper circles.

In the lower two circles we have St Ambrose crowns the abbot of the Basilica, Angeliberto, who

presents the altar to him (left), and the sculptor Vuolvino (right).

Twelve episodes of the life of St Ambrose are shown on either side.

Honored as a saint, Saint Marcellina (c. 327 – 397) was buried in the crypt under the altar of the

Ambrosian Basilica in Milan.

Detail of 10th-century relief on the ciborium, showing Christ giving a book to Paul and keys to Peter
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Apse mosaic (9th—12th century)

Apse mosaic with ciborium

(a receptacle shaped like a shrine or a cup with an arched cover,for the reservation of the Eucharist.)
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The central scene of the apse mosaic has a late Byzantine layout and probably dates from the early

1200s. The side scenes are probably even earlier - dating from early 9th century in the Carolingian era.

These connect St. Ambrose and the city of Milan (Mediolanum) with St. Martin and the city of Tours

(Turonica). Both bishops were staunch opponents of the Arian heresy.

St. Ambrose adorned the walls of his basilica with frescoes representing various scenes from the Old

and New Testament. From the distich inscriptions, composed by St. Ambrose, accompanying each

group, we learn what subjects were depicted.

Old Testament

Noah, the ark, and the dove recalled a favorite subject of the catacombs, though the symbolic meaning was somewhat

different.

Abraham was represented contemplating the stars, less numerous than his posterity were destined to be;

the same patriarch with Sara, in another scene, was acting as host to Angels.

Isaac and Rebecca,

two scenes from the life of Jacob,

and two from that of Joseph

The New Testament

the Annunciation,

the conversion of Zaccheus,

the Haemorrhoissa,

the Transfiguration,

and St. John, reclining on the breast of Our Saviour.

The altar of the basilica, erected in the first half of the ninth century,. The famous brazen serpent

stands on a column in the nave, on the left, and is balanced by a cross on the right. This was brought

from Constantinople about the year 1001, by Archbishop Arnolf, and placed in the Ambrosian basilica

under the supposition that it was the brazen serpent erected in the desert by Moses. Archaeologists

regard it as very probably a pagan emblem of Esculapius.

Crypt of the saints:

Skeleton of Bishop Ambrose (d. 397) on display in the crypt of Sant'Ambrogio Basilica, Milan.

The remains of Ambrose itself was laid besides the remnants of the earlier two martyrs Sts. Gervasius

and Protasius. His skeleton is glazed with a protective coating and dressed in full bishop's finery,

complete with white mitre and dainty slippers.
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Martyrs Sts. Gervasius, Protasius and Ambrosse

The accompanying saints are 3rd-century martyrs who were disinterred by Ambrose for the altar of his

new basilica. They originally were buried in the nearby Chapel of Sts. Nabore and Felice (now

destroyed). In the year 835 the

Archbishop of Milan, Angilbert II., caused a large porphyry sarcophagus to be made in which he

laid the body of St. Ambrose between the other two under the altar.The crypt was built in the

late 10th century as part of major renovations in the east end of the basilica. The great silver urn

enclosing the relics dates from 1897.

Right-side nave of Sant'Ambrogio basilica in Milan, Italy.

Saint Bartholomew and Saint Satyrus baroque-style chapel.

It preserves the relics of Satyrus.

The Ambo (Pulpit)
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Saint Ambrose and his sister, Saint Marcellina.

Baroque relief above the entrance to the crypt of Sant'Ambrogio basilica.

Picture by Giovanni Dall'Orto, April 25 2007
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Key events during the life of

Ambrose of Milan:

https://www.heritage-history.com/index.php?c=resources&s=char-dir&f=ambrose

Year Event

340 Born in Germany to Christian parents.

Excelled at studies of literature, law, and rhetoric.

Promoted to consular prefect of Liguria, with his office in Milan.

374 Bishop of Milan dies. Ambrose was proclaimed bishop by popular demand, though he was

not yet baptized.

Gave away all riches, and whole-heartedly devoted himself to the service of the Church.

379 Persuaded Emperor Gratian to outlaw all heresy in the Western empire.

381 Presided at the synod of Aquileia, Arian bishops were deposed fron their office.

384 Refused request of Emperor Valentinian II for use of churches for Arian services.

387 St. Augustine is baptized as Christian after being influenced by Ambrose.

390 Excommunicated Emperor Theodosius after the massacre of 7000 Thessalonians.

391 Encouraged the Christian Emperor Valentinian II to suppress pagan worship.

392 Valentinian II is murdered and Eugenius usurps throne. Ambrose flees from Milan.

394 After Theodosius defeats Eugenius, Ambrose requests pardon for all supports of his rival.

397 Ambrose dies, two years after death of Theodosius
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HISTORICAL SUMMARY AND CHRONOLOGICAL TABLES.

NPNF210. Ambrose: Selected Works and Letters

Philip Schaff

AD.

340. Birth of St. Ambrose (probably at Treves). youngest son of Arnbrose, Prefect of the Gauls.

Constantine II. killed at Aquileia.

Death of Eusebius.

341. Seventh Council of Antioch.

Second exile of St. Athanasius.

343. Photinus begins teaching his heresy.

347. Birth of St. John Chrysostom.

Council of Sardica. St. Athanasius restored.

348. Birth of Prudentius the Christian poet.

349. Synod of Sirmium against Photinus.

350. Death of the Emperor Constans.

St. Hilary, Bishop of Poitiers.

Magnentius proclaimed Emperor of the West.

351. Photinus condemned by a semi-Arian synod.

352. Liberius, Pope in succession to Julius.

353-4. About this date St. Ambrose is taken by his mother to live at Rome, where his sister

Mlarcellina received the veil at the hands ofLibel'ius at Christmas. either AD. 353.

or more probably 354. Suicide of Magnentius the Emperor.

354. Birth of St. Augustine. Death of the Emperor Gallus.

355. Liberius the Pope, Dionysius, Bishop of Milan, and Lucifer, Bishop ofCagliari, banished

by an Arian synod at Milan. Third exile ofSt. Athanasius.

356. Banishment of St. Hilary ofPoitiers.

357. L.iberius subscribes (as the Arians say) an Aiian Creed, and returns to Rome .\ || 358.

359. Council of Ari.mi.nu.m. Macedonius of Constantinople deposed.

Eudoirius consecrated Bishop.
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361. Julian Emperor.

362. Fourth exile of St. Athanasius.

363. Death ofthe Emperor Julian. St.

Athanasius restored.

Felix Pope.

364. Death ofthe Emperor Jovian.

Valentinian and Valens Emperors.

366. Death ofLiberius in September.

Dainasus elected in his place, but the see is also claimed by Ursinus.

367. Gratian, though only a boy, declared Augustus by his father Valentiruan.

368-374. Successful career of St. Ambrose in legal business and as "consular."

370. St. Basil, Bishop oflflasarea.

372. St. Gregory of Nazianzus, Bishop of Susium.

373. Death of St. Athanasius.

374. Death of Auxentius, the Arian Bishop of Milan, and election of St. Ambrose, though still only a

catechumen, by acclamation. St. Martin Bishop of Tours.

374--5. St. Ambrose sends adeputation of clerics to St. Basilio ask for the body of St. Dionysius,

late Catholic Bishop of Milan. {St Basil, Ep. 193.]

375. Death of Valentinian in November. His son Valenttnian is admitted by Gratian to be Emperor of

the East, though only four years old.

377. St. Ambrose writes the three books, , De Virginibus; one, De Viduis;

which is followed by the book, De Virginitate.

378. The first two books, De Fido, written at the request of Gratian, who was setting out to the relief' of'

Valens against the Goths. Valens is overcome and killed at Adrianople.

Many Christians having been made captives, St. Ambrose sells Church plate to redeem them.

379. Theodosius is proclaimed Augustus.

Death of St. Basrl and of St. Ephrem Syrian.

Gratian, on his way back fioni Thrace, requests St.

Ambrose to come ho meet him and receives the first two books ofthe treatise De Fido, and asks

for a further one of the Holy Spirit; the latter was written two years later.
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Death of Satyrus, brother of St. Ambrose.

The two treatises on his death written.

379-80. Famine in Ronle.—See De Off. III. 46–48.

380. Baptism of Theodosius at Thessalonica. Books III.–V. of the De Fide written about this time.

The basilica which had been sequestered by Gratian is restored to the Church.

380. Synod at Rome under Darnascus at which St. Ambrose was present.

Probably in the same year St. Ambrose consecrated Anernius Bishop ofSirmium in spite of

Arian opposition.

381. Death at Constantinople of Athanaricus, leader ofthe Goths.

The three book, De Spfritu Saracto, rrritten. Death of Peter, Bishop ofAlexandria.

The (Ecumenical Council of Constantinople commences under the presidency of Meletius of

Antioch. Also at Aquilei a council, at which St. Ambrose took a leading part, was held against the

heretics Palladius and Secundianus . An account is given ofthe proceedings in Epistles 9-12.

381-2. St. Ambrose presides over a council of ltalian bishops to talce into consideration the troubles at

Antioch and Constantinople.

Epistles 13, to Theodosius, and 14, his reply, state the proceedings.

Theodosius summoned a council to consider the same rnatters at Constantinople.

382. Gratian orders the removal ofthe image of Victory from the forum at Rome. [Ep. 1118.]

Acholius, Bishop ofThessalonica, dies and is succeeded by Anystus.

383. TheThe Priscillianists endeavour in vain to gain Damasus and St. Ambrose to their side by

rneans of a visit to Rome and Milan.

On the 25th of August Gratian is assassinated at Lyons by the instigation of Maximus.

A great dearth at Rome. [De Off. III. 7, 49; Ep. 18.]

383-4. First legation of St. Ambrose to Maxinius on behalf of Justina the Empress and her son

V’alentinian II.

384. The memorial of Symmachus the prefect ofthe city to Valentinian, requesting the restoration

of the Altar of Victory, and the reply of St. Ambrose. [Ep. ll‘, 18.] A synod at Bordeaux against

the Priscillianists. Death of Damasus, who is succeeded by Siricius as Pope.

385. Priscillian and his companions are condemned to death at Treves at the instigation of the

Spanish Bishops Idacius and Itliacius.

The lthacians consecrate Felix as Bishop. [Ep. 41-51.}

The persecution at Milan of Catholics by Justina in Holy Week. [Ep. 20.]

The law of Valentinian II., granting Arians equal rights with Catholics.

Auxentius claims the see of Milan.
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[Sermon against Auxentius and Ep. 21.]

The deposit which a widow had entrusted to the Church at Trent having been carried off by

imperial order, St. Ambrose succeeds in procuring its restitution. [De Off. II. 29, 150, 151.]

New basilica at Milan consecrated.

386. Finding of the bodies of St. Gervasius and Protasrus [Ep. 11].

Epistle 23 to the bishops of the province of AEmilia on the right day for the observance of Easter.

386-7. The exposition of the Gospel according to St. Luke written.

387‘. Baptism of St. Augustine at Milan by St. Ambrose at Trèves.

Second mission ofSt. Ambrose to Maximus. [Ep. 14.]

Expulsion of St. Ambrose from Treves because of his refusal too communicate with the murderer

of his sovereign.

In the later part of the year Maximus crosses into Italy and enters Milan.

388. At Constantinople the Arians destroy the residence of the Catholic Bishop Nectarius.

[Ep.40, § 13.]

Death of Justina, and conversion of Valentinian ll. by Theodosius.

Theodosius marches against Maximus, who is everywhere defeated [Ep. 40, § 13], and executed

at Aquileia.

THird application concerning the Altar of Victory.

390. The excessive cruelty with which Theodosius punished a sedition at Thessalonica brought

on him exclusion from communion, and a severe rebuke at the hands of St. Ambrose.

The Emperor's penitence and readmission to communion.

A synod is held at Milan againm the lthacian heretics, and Felix, Bishop of Treves. flip. 51.]

381-2. The deputation of part of the Roman Senate to Valentinian to request the restoration of

the Altar of Victory in the Fonini. [Ep. ST, § 5.]

The treatise De institutione Virginis, written about this time, as also, De Officiis.

382. Valentinlan II. killed at Vienne by Arrbogastes [Ep. 53, § 2; De ob. Valem. 25 PR].

His body is brought to Milan.

The address, Consolatio de ob. Val. A further delegation from the Senate is sent to Eugenius

respecting the Altar of Victory [E.p. 57, §a fl‘.].

383. On the arrival of Eugenius at Milan St. Ambrose leaves the city for Bonornia Faventia and

Florence. The letters to Eugenius and Sabinus written about this time.

393-4. At Florence St. Ambrose dedicates a basilica, in which he deposits the bodies of the martyrs

Vitalis and Aglicoia, which he had brought from Bornonia.
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His address on this occasion was that which is inscribed, Exhortatio Virginitatis.

He writes Ep.59.

394. Theodosius sets out from Constantinople against Eugenius.

About the begining of August St. Ambrose returns to Milian.

Eugenius defeated by Theodosius and slain, Sept. 6.

St. Ambrose intercedes and obtains pardon for the followers of Eugenius.

After this St. Ambrose writes the Enarraiiones on Psalms 35-40 and Ep. 61, 62..

395. Death of Theodosius at Milan.

St. Ambrose’s oration De obitu Theodosi. Hornorius and Arcadius Emperors.

St. Augustine, Bishop of Hippo.

Death of Rufinus.

396. Dissensions at Vercellæ, the occasion of writing Ep. 63, and of a visit to that Church.

397. St. Ambrose consecrates a bishop for Continuum, and shortly after falls ill.

He commenced the commentary on Psalm 43, which he left unfinished; and died in the night

between Good Friday and Easter Eve, having recommended Simplicianus as his successor.
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