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PREFACE

This desire to transcend human limitations and to become gods is not foreign to the Christian tradition.

Christian theologians have long discussed “theosis” (literally, “becoming a god”) as a final stage of salvation,

when human beings have real union with God. The idea is virtually unknown among Protestants; but the

goal of salvation described in terms of “theosis” or “deification” is at the heart of Eastern Orthodox theology,

as inherited by Byzantine and Greek patristic theologians. We might say that theosis is to the Orthodox as

justification is to the Protestant.

If Abrahamic religions asserted the monotheistic concept of God, when the incarnation of the Son of God

occured in Jesus, the problem of reconciling the monotheism against the One God in Three Person became

an issue. There had been an ongoing name calling and theological struggles until it wa finally resolved in the

Nicean and later creeds of the Church.

When the protestant reformation took place, they found the use of the term “theosis” (becoming Godlike,

deification, partakers with divinity etc.) connected with first, Katharsis or purification; second, Theoria or

illumination, leading to third, Union with God or Theosis; disturbing and they replaced this concept with

justification and sanctification leaving behind the end point of union. Obviously the idea that God is totally the

other in their dimension - man was created into nothing from nothing - fell short of man even becoming God

or even like God in any remote sense.

Therefore, Christian deification is always metaphorical—believers don’t literally become God (as a member

of the Trinity). With this in mind, why even use the language becoming gods if it sounds so heretical? If

believers don’t become God, what do they become?

Theologians were struggling to describe theosis in terms of essence and energies of God. It is here that I

have tried to present a solution in terms of human form with all the living

internal organs as one single organism called God. The problem seems to me

in the definition of God as homogenous monad. Creation is certainly

hetrogeneous, the very concept of Trinity indicates a hetrogenous Godhead -

Three persons with varying characteristics within a singe Organism called

God. Once I heard our metrapolitan referring to God as a family. Is not the

very names Father (male), Ruach (Female) and Son direct us to a family. In

order avoid the sexual implication which the mormons took from it early

church fathers seems to have avoided it. Presenting this as a



relationship—as we reflect the image and likeness of God, as God intended the problem was avoided. We

can interpret theosis metaphorically. However Jesus’ teachings “I said, ‘You are gods; you are all sons of

the Most High.’”and presenting the church as the bride of the Son whom He will marry and they will be

one body etc needs explanation. I have tried to do this in terms of the modern physics terms of

multidimensional existence of God and Man.

It is in this context that my brother Madathilparampil Mammen Thomas came in with the term salvation as

humanization.

“Jesus is the new man through whom a new humanity is created after the image of God (col.3:10). He is the

true Adam through whom all mankind is continuously reconciled to God (II cor 5:19), and all creation is being

perfected (Rom 8: 8-18). Jesus Christ is the source of renewal of human nature and through him all things

came. God incarnated Himself in History assures our sinful humanity and through His incarnation, life and

death redeemed it of its sin.

According to Thomas, the church is “the manifestation of a new reality of the kingdom at work in the world.”

In order to refer to the church as the manifestation of the new reality Thomas uses various expressions like,

new humanity in Christ, Christ-centered fellowship of faith, Christ-centered secular fellowship, etc. He

stresses mainly on three dimension of the church. His theology emphasized the role of the Church in history.

We are here as the instrument of God as a member of the wider family of God (sons of God) to serve, die if

needed and transform it as the family of God thus bringing the Kingdom of God on

earth. Is that not what we pray everyday?

Thus man will be brought back to the status of Man as God intended Man to be

when he originally created. Bishop Paulose Mar Gregorios one of our close family

friend presents deification as humanization: “the very nature of humanity is to be like

God, for that is what it means to be created

in the image of God. The more humanity becomes like God, the

more it becomes itself. Divinization is humanization. Theosis is

anthropesis.”(Cosmic Man, 230).

Somewhere somehow my son Neil Mammen picked the heart of the

message and his work “Jesus was involved in Politics” presents this.

But this book looks back into the long patristic heritage on the subject and its justification in terms of Physics

as applied to God, Creation and Adam and the mystery of Incarnation

Prof. M. M. Ninan
Normal, IL
2017
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I

THE DOCTRINE OF THEOSIS
YE ARE GODS

θεωσις
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Theosis is a doctrine of the Eastern Churches both Orthodox and Catholic which interprets the process of

salvation and the ultimate redemption of mankind as the process of transformation as a birth and growth

towards the likeness or union with God and becoming sons of God in the likeness of the Son of God - Jesus.

There is lot of confusion in the understanding of this doctrine in the western tradition. Some going to the

extent of condemning this doctrine as a heresy. This is essentially due to misunderstanding of what it

means and what are the basis of the teachings. Most are opposed to it as they believe it leads to

polytheism. If every believer grows into a god we will have many gods and it do violate the monotheism of

Christian faith which in its belief in trinity itself is being considered polytheistic by some.

I am presenting the basis of the christian understanding regarding the creation process and the relation

between creator and the creation, the uncreated and the created, the essence and the energies. These

distinctions are fundamental in the understanding of theosis process if we are not to fall into polytheism or

pantheism.
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II

THEOSIS
SCRIPTURAL FOUNDATIONS

Theosis (Greek for "becoming divine", Deification; to become gods by grace) leads to reconciliation and

union with God achieved through a relationship or synergy between God and humanity. Union with God is

not based on fusion (in a physical sense) but on free will. Since God created us with free will and all that is

created by God is good, we have the potential to experience this union in all aspects of life (I.E. work, school,

friendships, relationships, conversations, human interactions, prayers etc.).

Theosis should not be understood as a philosophical theory but is grounded in scripture, tradition and the

writings of the early Christian writers. Here we will look at the various sciptures that indicate the origin of

the concept of the doctrine of Theosis
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SCRIPTURES
The following scripture passages summarizes Theosis:

But all men have been subjected to death and defeat even though we are all the children of the most high

God. The reason is obvious. Given the freedom of will to choose, Adam the first man, the son of God

choose to disobey God and as a result brought in ego based self centered life pattern which will only bring

suffering for the whole creation. In his mercy the Most High decreed and blessed Adamic race sleep until

mankind can be redeemed from this choice and be brought back to life and then eternally. This process of

redemption is the path of theosis - getting back as sons of God

Psalm 82:6 states, “I said, ‘You are gods, And all of you are sons of the Most High.’”

The context of the passage shows God (Heb. (א4ְֶהִים taking his stand amid those who were rulers (Heb.

(Heb. (א4ְֶהִים ) in His congregation. God is upset with the conduct of these individuals due to their injustice

and partiality in either mistreating the innocent and vindicating the wicked (vv. 2-3). As a result they will die

inspite of having the status of gods.

Irenaeus taught that Psalm 82:6 though quoted from the Old Testament referring to the people of Israel - the

evil judges of Israel - is by allegory and typology applicable to the Church who are the representation of the

Son of God within the Elohim. Father, Son ,and the Holy Spirit speaks to the Church that until they have

reached perfection and the full adoption, they will die like Adam. Athanasius also follow the same

argument. This is typical of any Old Testament reference which are used by the Early Fathers. Many

scholars hence use this to disregard this quotation as sufficient for the

Theosis doctrine. But then this is not the only verse on which the

doctrine stands. It certainly supports the idea.

One such definite statement from the New Testament is the genealogy

of Jesus in the gospel of Luke.

Adam, son of God

Luke 3:23-38 goes in this stages Jesus, Son of David, Son of Abraham,

Son of Adam, Son of God”

This addition was not really called for unless Luke really wanted to

emphansize that Jesus was the Son of God as one in trinity was in
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genealogy the son of Adam who was the son of God to begin with. Thus Paul calls Jesus the Second

Adam.

Here there is no other interpretation possible - Adam was the son of God, unless Luke made a blunder. If

this is true, all mankind form children of God.

“Neverthless God decreed that all the children of Adam and Adam should die. What most people do not

realize was that, it was the love of God that led God to confer death on mankind. I have dealt with this in

my book “Love that will not let me go”

(http://www.talentshare.org/~mm9n/articles/love/index.htm) (https://www.createspace.com/650044)

Again in John 10 we see Jesus applying the same passage Psalms 82 within the New Testament context

applying it to the people who are called by God.

The incarnation was the initiative of the Father to bring in this theosis process into mankind. Theosis, hence

is the redemption of Adamic race - which gives all the rights and privileges with which Adam was created by

God with His own breath. He put the Spirit of God - a part of God’s life giving energy within Adam’s flesh

.God took the form of man to teach the way back to the tree of life, which essentially was laying down his

own life in love for one’s brethren. This is what Jesus is saying.

This is a direct quote from David:

Psalm 82.6: I said, "You are gods"; you are all sons of the most high.

Peter reflects on the same theme:

2 Peter 1:3–4: God’s “divine power has given to us all things that pertain to life and godliness” through the
knowledge of God, who called us by His own glory and goodness. Through these things, He has given us
His great promises so that we “may be partakers of the divine nature, having escaped the corruption that
is in the world through lust.”
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The promise is that: We can be partakers of the divine nature .i.e. we can be sons of God - in the image of

the Son of God - we can be gods. There is a reason for using the lower letter g instead of G. The early

fathers had a deep understanding that the creator God is not of the same essence in their existence as the

created man. We do not have the essence of the Trinity of God but we are united together with God in his

energies - as we are the highest form within the creation sharing some dimensions together. The shared

dimension was the emanations or energies from the One United Holy Trinity. That is short of being God.
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>>>>>>>>>>>>>>>>>>

God’s Temple

1 Corinthians 3:16: We are reminded that we are God’s “temple” and that
6:17 “he who is joined to the Lord is one spirit with Him”—union with God.

This process thus begins when the spirit of God comes into our hearts. In the Old Testament Period, the

Spirit of the Lord came and went off for the Prophets who were given the visions. However after the

Pentecost, the Spirit of the Lord is available to all who believe in the Son of God.

There is an echo of the creation of Adam. God formed the body of man out of the dust of the ground and

then breathed into him, thereby placing his breath - the

Spirit of God - into it. Adam became a living soul. Thus

Adam was intended to be the temple of the Holy Spirit.

Acts 2:1-4 And when the day of Pentecost was fully
come, they were all with one accord in one place. And
suddenly there came a sound from heaven as of a
rushing mighty wind, and it filled all the house where they
were sitting. And there appeared unto them cloven
tongues like as of fire, and it sat upon each of them. And
they were all filled with the Holy Ghost, and began to
speak with other tongues, as the Spirit gave them
utterance.

A re-enactment of the creation of Adam took place at the

time of Pentecost. The Holy Spirit came upon the

Chrisians gathered together. And the sons of God were

reborn. It is the same status that Jesus promises to his

believers. True it is a rebirth into a new state. There was

a re-breathing of the spirit to produce a rebirth in the new creation man.
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II Cor. 5:17 ''If any man be in Christ he is a new creation: old things are passed away; behold, all things are
become new.''

Galatians 6:15 says ''In Christ we are... a new creature.''

Ephesians 4:24 says we are to ''Put on the new man, which after God is created in righteousness and true
holiness.''

This probably gives the first steps in the process of Theosis

1. Believe in your heart that God has raised Jesus from the dead as the gurantee of my resurrection and

becoming part of the Son

2. Confess with your mouth that Jesus is Lord.

Is not believing in Jesus sufficient for Salvation?

No. It must be following with the necessary actions of which declaration and witnessing to all around is a

major part.

For one, it will show clearly that the Spirit of God is in the believer:

1 Cor.12.3 No one speaking by the Spirit of God ever says
"Jesus be cursed!"
and no one can say "Jesus is Lord" except by the Holy Spirit.

1 John 4.15 Whoever confesses that Jesus is the Son of God, God abides in him, and he in God.

Thus faith alone is not sufficient. True faith will be followed by corresponding actions - this indeed is the

basis of the process of Theosis.

James 2: 17-18 So too, faith by itself, if it is not complemented by action, is dead.
But someone will say, “You have faith and I have deeds.” Show me your faith without deeds, and I will show
you my faith by my deeds.

Thus true faith will indeed show in deeds and transform a believer into the likeness of the Son - this is the

theosis in action

Galatians 2:20: “It is no longer I who live, but Christ who lives in me.”

Philippians 1:21: “For me, to live is Christ.”

Colossians 3:3: We have “died” and our lives are “hidden with Christ in God”—total participation in Christ.
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1 Thessalonians 5:23: May God “sanctify you completely”—complete conformity to the image and
likeness of God.

2 Thessalonians 2:14: We were called by God “for the obtaining of the glory of our Lord Jesus Christ.”

Romans 12:1–2: We are to present our bodies as a “living sacrifice,” doing so as part of our spiritual worship.
And we are to “be transformed” by the renewing of our minds into the likeness of God.

1 John 4:17: “Because as He is, so are we in this world”—the possibility of deification, total participation in
Christ this side of eternity.

John 17:22: In His high priestly prayer, Jesus says that He has given us the glory that the Father gave
Him. The glory of Jesus is the glory he has within the Trinity as God. It is this glory that Jesus promises to
his believers.

Revelation 21:7: At the beginning of the eschaton, Christ says of each of us, “I will be his God and he shall
be My son.”

1 John 3:2: “We know that when He is revealed, we shall be like Him, for we shall see Him as He is.”

Philippians 3:21: Christ will “transform our lowly body that it may be conformed to His glorious
body.”

Romans 8:29 For whom He foreknew,
He also predestined to be conformed to the image of His Son,
that He might be the firstborn among many brethren.

The offer os conforming to the imge of His Son - the Divinity of one of the Trinity itself - is for many brethren.

It is open to all mankind.

God is our Father,

Jesus is the Son of God

Jesus is our brother.

We will be like Him - we will be like God?

2 Cor 3:17-18 Now the Lord is the Spirit, and where the Spirit of the Lord is, there is freedom. And we, who
with unveiled faces all reflect the glory of the Lord, are being transformed into His image with
intensifying glory, which comes from the Lord, who is the Spirit.

We reflect the glory of the Son of God
We are being transformed into the image of the Son of

God

Indeed this conformation is with intensifyin glory - the glory of

the Son of God, to whom we will be united as wife to form one

flesh. Does the glory include some divinity at least?

John 17:20-26 "I do not pray for these alone, but also for

those who will believe in Me through their word; that they all

may be one, as You, Father, are in Me, and I in You; that they

also may be one in Us, that the world may believe that You
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sent Me. And the glory which You gave Me I have given them, that they may be one just as We are one:

I in them, and You in Me; that they may be made perfect in one, and that the world may know that You have

sent Me, and (God) have loved them as You (God) have loved Me. "Father, I desire that they also whom

You gave Me may be with Me where I am, that they may behold My glory which You have given Me; for

You loved Me before the foundation of the world. O righteous Father! The world has not known You, but I

have known You; and these have known that You sent Me. And I have declared to them Your name, and

will declare it, that the love with which You loved Me may be in them, and I in them."

The picture of man presented here is not a flesh with a Spirit within it; but the portion of the Spirit which was

part of God given independence and live in a fleshly or material tent. We are spirit beings with a body of

flesh. Since man is given freedom, if the spirit is isolated from the Infinite Holy Spirit it leads to death.

When reconnected to the Infinite Holy Spirit, the spirit of man renews itself and form part of God. This body

which is material then becomes the part of the body of God itself. This concept is basic in the teachings of

the Apostle. Hence the Church is describes as the bride of Christ which unites itself with the Son of God.

Is the Church then part of Godhead? Obviously.

Son of God joins bodily with his wife Church

and becomes one flesh: The Marriage of the

Lamb

Ephesians 5:22-33. A major analogy is that of the body.

Just as husband and wife are to be "one flesh,"[Eph.

5:31] this analogy for the writer describes the

relationship of Christ and ekklēsia.[Eph. 5:32]

Husbands were exhorted to love their wives "just as

Christ loved the ekklēsia and gave himself for it.[Eph.

5:25] When Christ

nourishes and cherishes the ekklēsia, he nourishes and cherishes his

own flesh. Just as the husband, when he loves his wife is loving his own

flesh.[Eph. 5:28] Members of the ekklēsia are "members of his own body"

because it is written in Genesis 2:4 "and the two shall become one flesh".

In [Eph. 5:31] Paul quotes the Genesis passage as what has been called

a "divine postscript".

In writing to the Church of Corinth in 2 Corinthians 11 Paul writes to the

Corinthians warning them of false teachers who would teach of another

Christ and confessing his worry that they will believe someone who

teaches a false christ; other than Christ Jesus of Nazareth whom they

preached; and referred to the Church in Corinth as being espoused to Christ. "For I am jealous over you with
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godly jealousy: for I have espoused you to one husband, that I may present you as a chaste virgin to

Christ. But I fear, lest by any means, as the serpent beguiled Eve through his subtlety, so your minds should

be corrupted from the simplicity that is in Christ.” .[2 Cor. 11:2-4] Thus Paul indicates that the situation is

similar to the Adam Eve in the garden of Eden

In the writing to the Church in Rome,Paul writes, "Wherefore, my brethren, ye also are become dead to the

law by the body of Christ; that ye should be married to another, even to him who is raised from the dead,

that we should bring forth fruit unto God" .[Romans 7] Here, Paul seems to suggest that the Church is to be

married to Jesus Christ of Nazareth, who was raised from the dead.

The portion in Revelation 19:7-10 describing the marriage scene in which the Bridegroom makes His Bride

His wife, is worthy of full consideration. A woman, of course, only becomes a wife on the completion of her

marriage to the man to whom she has been engaged or espoused. In this age of Grace, the church is the

affianced Bride of Christ. At the marriage of the Lamb, she becomes His wedded wife (Ephesians 5:22, 23; 2

Corinthians 11:2).

What it means in terms of trinity is that the believers form part of the family of

Jesus. Do we become a god alongside of the Son. Not necessarily in terms

of the essence but in terms of power, position and authority yes. This is

similar to the adoption concept. Here it is presented as marriage which is

deeper than adoption.
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Thus Church today is the bride of the Son of God. The communion table is still the proposal of the

bridegroom to the mankind - an invitation to join with him and the body of Christ.

Even those who do not understand what theosis is all about, we can see the Bible calls the Church as the

body of Christ. That in itself is simply a statement of theosis. Church will one day become the wife of the

lamb. Marriage of the Lamb will come. That picture is described all through the Bible.

“Let us rejoice and be overjoyed . . . because the marriage of the Lamb has arrived.”

—REVELATION 19:7.

The bride is brought to her Bridegroom, the Messianic King.

He has prepared and cleansed her “by means of the word.”

She is “holy and without blemish.” (Ephesians 5:26, 27)

His bride is dressed appropriately.

Revelation 19:8.“It has been granted to her to be clothed with bright, clean, fine linen—for the fine linen

stands for the righteous acts of the holy ones.”

Gen 2: 24: For this reason a man shall leave his father and his mother, and be joined to his wife; and they

shall become one flesh.

Are all these simply allegories?

Is there any meaning in the words Body of Christ, Bride of Christ, Marriage of Christ etc.?

Are we being fooled?

Are they just parables for something which means we will be given immortality someday sometime?

What does new birth and new creation and spirit living in us and Christ in us means?

Is it just to remind us to be obedient to the slave master’s orders?

This explains the teaching of the early fathers: “God became Man, so that man can become god.” So that

they can become one flesh. They will have at least those material dimensions plus the spirit within as

common dimensions to join.

Probably it will be easier for some people if I translate it as “Son of God became man, so that men can

become sons of God.” or should we say ‘Daughter in law of God’ ?

Ephesians 3:14-19 For this reason I bow my knees to the Father of our Lord Jesus Christ, from whom the

whole family in heaven and earth is named, that He would grant you, according to the riches of His glory,

to be strengthened with might through His Spirit in the inner man, that Christ may dwell in your hearts

through faith; that you, being rooted and grounded in love, may be able to comprehend with all the saints
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what is the width and length and depth and height — to know the love of Christ which passes knowledge;

that you may be filled with all the fullness of God.

If one is filled with "all the fullness of God" does not that suggest that they will be also God as part of the

Family of God?

Romans 8:16-17 The Spirit itself beareth witness with our spirit, that we are the children of God: And if

children, then heirs; heirs of God, and joint-heirs with Christ; if so be that we suffer with him, that we

may be also glorified together .

2 Corinthians 3:17-18 Now the Lord is the Spirit; and where the Spirit of the Lord is, there is liberty. But we

all, with unveiled face, beholding as in a mirror the glory of the Lord, are being transformed into the same

image from glory to glory, just as by the Spirit of the Lord.

2 Corinthians 6:18 'I will be a Father to you, And you shall be My sons and daughters, Says
the Lord Almighty."

Finally have a look at Jesus’ prayer:

This clearly is a request to accept the wife of the Son of God, within the family of the Triune God ,as one of

family. The only way this can be done is to make the Church, the Son, The Father and The Ruach as one

each encompassing all the others.

Father is in the Son and Son is in the Father - they are just one

Church is in the Father and the Son. Notice that the Father

and Son is not in the Church. They don’t form a oneness

with the Trinity, but they are inside the Divine realm. Church

does not form another God to make a oneness as then it

would be like the figure on the left.
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The Spirit is already within the Church making it One Organism. That does not make one in essence.

Where would this place be other than the realm of he Whole Divinity.

But it goes far beyond that.

When the whole material creation is

redeemed and the creation itself can

partake of the divinity

Romans 8:19-21Amplified Bible (AMP) For

[even the whole] creation [all nature] waits

eagerly for the children of God to be

revealed. For the creation was subjected

to frustration and futility, not willingly

[because of some intentional fault on its

part], but by the will of Him who subjected

it, in hope that the creation itself will also

be freed from its bondage to decay [and

gain entrance] into the glorious freedom of

the children of God.

The very concept leads us directly to the idea of Theosis when one day Jesus will come and take his bride

with him and will marry him and Christ and the Church will be united as one body in his and her real body.

They shall be One body. The redeemed creation will become the body of the Son of God - Jesus who

already possess the flesh which has overcome the decay and death law of the Second Law of

Thermodynamics - which we call the resurrected glorified body. This is what we share with him. We do

partake in the redemptive process of the whole creation.
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Based on Rom 8:18-23: “For I consider that the sufferings of this present time are not worthy to be compared

with the glory which shall be revealed in us. For the earnest expectation of the creation eagerly waits for

the revealing of the sons of God.

For the creation was subjected to futility, not willingly, but because of Him who subjected it in hope; because

the creation itself also will be delivered from the bondage of corruption into the glorious liberty of

the children of God. For we know that the whole creation groans and labors with birth pangs together until

now. Not only that, but we also who have the firstfruits of the Spirit, even we ourselves groan within

ourselves”

This is redemption.

The body Jesus wore while on earth was the human body which he still wears as a living person within the

Trinity. The whole creation will be so redeemed and will partake of the divinity as it was in the beginning.

The whole cosmos will form the body of God.

https://www.createspace.com/3989816

http://www.talentshare.org/~mm9n/articles/cosmos/index.htm
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In the book Cosmos: the body of God I have suggested that the whole Infinite God may be considered as the

original whose image mankind is. All the various dimensions and beings are the various organs of the

God’s body. Creation with all the beings and non-beings are all parts of His body with varying functions.

Mankind may be one of the prime parts of God. The fall of man is one of the malfunction and God will heal

mankind which will cause total healing of the whole body. From the scriptures this is the picture we have.

We cannot seperate God from His creation. Once the creation took place, whether organic or inorganic

creation, they are all part of God with their own function and purpose.

John 17 After Jesus said this, he looked toward heaven and prayed:

. 22 -23 I have given them the glory that you gave me, that they may be one as we are one I in them

and you in me—so that they may be brought to complete unity. Then the world will know that you

sent me and have loved them even as you have loved me.

This talks evidently of a monism wherein God and creations are united into one organism. This happens

when all creation is also redeemed. Just as an organism contains many parts there will be gradations there

will be variations and differences within the body. Paul talks about it when he talks about the Church.

>>>>>>>>>
Matthew Henry’s Concise Commentary on 1 Corinthians 12:12-26

The body is a unit, though it is comprised of many parts. And although its parts are many, they all form one

body. So it is with Christ. For in one Spirit we were all baptized into one body, whether Jews or Greeks, slave

or free, and we were all given one Spirit to drink.…For the body does not consist of one part, but of many….

Christ and his church form one body, as Head and members. Christians become members of this body by

baptism. The outward rite is of Divine institution; it is a sign of the new birth, and is called therefore the

washing of regeneration, Titus 3:5. But it is by the Spirit, only by the renewing of the Holy Ghost, that we are

made members of Christ's body. And by communion with Christ at the Lord's supper, we are strengthened,

not by drinking the wine, but by drinking into one Spirit. Each member has its form, place, and use. The

meanest makes a part of the body. There must be a distinction of members in the body. So Christ's

members have different powers and different places. We should do the duties of our own place, and not

murmur, or quarrel with others. All the members of the body are useful and necessary to each other. Nor is

there a member of the body of Christ, but may and ought to be useful to fellow-members. As in the natural

body of man, the members should be closely united by the strongest bonds of love; the good of the whole

should be the object of all. All Christians are dependent one upon another; each is to expect and receive

help from the rest. Let us then have more of the spirit of union in our religion.

<<<<<<<<
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If the church is within Christ and the Christ within the Church the gifts and powers are given to enhanced by

the union of the members. It is the oneness of the church or the members of the church that can do wonders

not necessarily by the individuals.

Matt. 18: 19-20 “Again, truly I tell you that if two of you on earth agree about anything they ask for, it will be

done for them by my Father in heaven. For where two or three gather in my name, there am I with them.”

Mark 17:20 Truly I tell you, if you have faith as small as a mustard seed, you can say to this mountain,

‘Move from here to there,’ and it will move. Nothing will be impossible for you.”

It is important to understand that faith here refers to the faith in God, not faith in faith. Otherwise we will be

falling into the trap of the Positive Confession New Age who says "Believe it in your heart; say it with your

mouth. That is the principle of faith. You can have what you say" (Charismatic Chaos, pp. 281, 285).
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Mark 11: 22-25 “Have faith in God,” Jesus answered. “Truly I tell you, if anyone says to this mountain, ‘Go,

throw yourself into the sea,’ and does not doubt in their heart but believes that what they say will happen, it

will be done for them. Therefore I tell you, whatever you ask for in prayer, believe that you have received it,

and it will be yours. And when you stand praying, if you hold anything against anyone, forgive them, so that

your Father in heaven may forgive you your sins.”

This is only the power of the believer who has faith as small as a mustard seed. The divine power goes

much higher.

Again after the resurrection Jesus sending his apostles says in the great commission:

He said to them, “Go into all the world and preach the gospel to all creation. 16 Whoever believes and is
baptized will be saved, but whoever does not believe will be condemned. 17 And these signs will

accompany those who believe: In my name they will drive out demons; they will speak in new tongues;
18 they will pick up snakes with their hands; and when they drink deadly poison, it will not hurt them at all;

they will place their hands on sick people, and they will get well.”

These are only signs. If the divine power is given to each believer individually as above right from now and

here, how much more will that power when all mankind join together as church and then joins with the Son of

God in union!! We are told this will bring the whole cosmos into its original freedom from the bondage it is

in now. The whole creation is eagerly waiting for the appearance of the sons of God.

This is theosis.
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III

CREATION EX-NIHILO AND EMPTYING OF GOD OF LOVE

IN CREATION

The following is the proposed distinction between the creator and the creator maintaining monotheism. How

can the God who alone existed who fills all create ex-nihilo? Is exnihilo possible?

The word ἐκένωσεν (ekénōsen) is used in Philippians 2:7,

"[Jesus] made himself nothing ..."

The trouble essentially lies in a belief that man and God are totally different. They are totally the other.

What most do not realize is that such a declaration is far from being monotheistic. Monotheism states that

“In the beginning God alone existed”. In the strict monism, God alone would imply, there was nothing

outside of God. If there was something - even if we call it nothing - outside of him it simply leads to a

dualism - God and the outside of God. Then there were two uncreated realities. We may say God and

Something called Nothing.
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“Creatio Ex Nihilo” or as we say in English, “creation out of nothing.” That is really a contradiction. Nothing

can come out of nothing unless that nothing is really hidden something. In fact we will see that the nothing

we are referring to is laden with hidden plenties.

Any creative work we might attempt begins with some material already. The doctrine of creatio ex nihilo

says that God had no such pre-existents to work with. If God alone existed as we montheists declare

where and with what did God create? Where is this “nothing” and what does it consists of so that God can

create something out of it?. Fortunately the very Judaic monotheistic mystics provided the answer.

Tzimtzum

If we need to maintain monotheism, first God who alone is uncreated will have to create the nothing within

himself. Where else can he create? This concept is nothing new within Abrahamic theology. Jewish

mysticism conceived that and presents it as the process of contraction -Tzimtzum or hiding.

The tzimtzum ( צמצום pronounce ṣimṣūm meaning "contraction/ constriction/ condensation") is a term used

in the Lurianic Kabbalah to explain Isaac Luria's new doctrine that God began the process of creation by

"contracting" his Ein Sof (infinite) essence in order to allow for a "conceptual space" in which finite and

seemingly independent realms could exist. This primordial initial contraction, forming a Khalal Hapanui

"vacant space", הפנוי) ( חלל into which new creative light could beam, is denoted by general reference to

the tzimtzum. This practically corresponds to the emptying of God out of his intense love to surrender his

overpowering dominance and the incomprehensible essence for the sake of the creation; giving them the

free will and independence. This is in perfect consonancee with the definition of God as love. Love is

sacrifice even to death. The creator who is present as the only existence gave up his everything so that he

can give place to his creation and give them the total freedom and independence even to torture and crucify

him. This is love in its highest form.

Because the tzimtzum results in the "empty space" in which spiritual and physical Worlds and ultimately, free

will can exist, God is often referred to as "Ha-Makom" .lit המקום) "the Place", "the Omnipresent") in

Rabbinic literature ("He is the Place of the World, but the World is not His Place"). After this tzimtzum... He

drew down from the Or Ein Sof a single straight line [of light] from His light surrounding [the void] from above

to below [into the void], and it chained down descending into that void.... In the space of that void He
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emanated, created, formed and made all the worlds. (Etz Chaim, Arizal Heichal, 2) This primordial initial

contraction, forming a Khalal / Khalal Hapanui ("vacant space", הפנוי (חלל into which new creative light from

the creator could beam, which filled the realms with creation. The word with its vibration created everything

within the vacant space. In Kabbalistic interpretation, this describes the paradox of simultaneous Divine

presence and absence within the vacuum and resultant Creation. Relatedly, Olam — the Hebrew for "World/

Realm" — is derived from the root עלם meaning "concealment".

This is“Abracadabra”; which is originally from an Aramaic phrase that means “I create what I speak” which is

usually spelled out as כדברא .אברא Abracadabra may also might have derived from the Persian Abrasax (the

name of the Supreme Being) and the Chaldee [Aramaic] word ּדִּבּורָא (the utterance), so that the meaning of

it is, “the word of God.” It came to pass as it was spoken."

It must be noted that the concealment of the Or Ein Sof did not affect Atzmut itself, for Atzmut is the essence

of God which transcends everything, including changes. A finite taken out of infinite still leaves the infinite

infinite. On the one hand, if the "Infinite" did not restrict itself, then nothing could exist—everything would be

overwhelmed by God's totality. Thus existence requires God's transcendence, as above. On the other hand,

God continuously maintains the existence of, and is thus not absent from, the created universe. Creation

therefore requires God's immanence.

In the early science this emptiness was never considered as nothingness. They considered that the

emptiness of vacuum is filled with ether. Though it was later discarded by assuming that light travels a

photon particles, it was revived soon after the quantum wave model when everything in the world was

considered ultimately the Word, vibrations with a meaning - encoded vibration. Matter itself is considered as

a vibration in the Schrodinger Equation - a rate of change of a wavefunction
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Stoic logos spermatikos:

“The word logos, however, also had a rich tradition in Greek thought. While logos can be a very general

term, meaning simply “word, account, explanation or thing,” the philosopher Heraclitus (c.535-475 B.C.)

used it in the sense of an ordering principle for the universe. Thus, the logos is the divine logic that gives

order to the universe. Heraclitus appears to have associated it with fire and to have linked it with reason in

human beings. This sense of logos was most fully developed by the Stoics, who taught that the universe

was permeated with the logos that gave order and rationality to all things….There was a logos within each

person (human reason) [logoi] and a logos that pervaded the universe (a rationality that governs the

universe). By extension, the logos within human beings enabled them to move in harmony with the logos of

the universe. Those who were governed by passions and emotions, however, were thought to have turned

away from the universal logos and to have become bestial in their behavior. This concept provided the

basis for the Stoic ethical system.

“Ontological existence is conferred upon, and sustained, for all of created reality through the Logos Col. 1

and Acts 17,. This Logos did not merely craft preexisting matter, but brought into being all that is, and by

extension, will transfigure all reality into His Image, when He is in all and through all, as the Spirit works to

complete this action within history (Rom. 8:22-24, 1 Cor. 15:28)”.

Archaeological Study Bible, Ed. Walter Kaiser. Zondervan, 2005, pg. 1721.
https://souloftheeast.org/2016/12/12/logos-creation-and-the-wisdom-of-god/
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IV

VACUUM IN PHYSICS -
THE THEORY OF PHYSICAL VACUUM

The ether (also spelled aether) was a concept in physics made obsolete in 1905 by Einstein's theory of

special relativity for a short intermediary period until the rise of Quantum Theory.

The idea of an ether was introduced into science by Descartes in Principia philosophiae (1644). Until that

time, forces between two bodies that are not in direct contact were assumed to act through space—by action

at a distance. Descartes replaced this explanation by one based on an intermediate medium (ether)

consisting of vortices that transmit forces between bodies at a distance.

The ether concept became especially predominant in the 19th century by the work of Young and Fresnel

who revived Huygens' wave theory of light. They replaced Newton's light corpuscles by waves propagating

through the ether. In order to explain stellar aberration, first observed in the 1720s and then shown to be

caused by the velocity of Earth relative to the velocity of Newton's light corpuscles, Young (1804) assumed

ether to be in a state of absolute rest. Maxwell showed in the 1860s that light waves are electromagnetic

waves transverse (perpendicular) to the direction of the propagation of the waves. Following Young and

Fresnel, Maxwell assumed that electromagnetic waves are vibrations of the ether.

In the 19th century it was known that transverse waves are not possible in a gas or a liquid, but only in a

solid; hence ether was thought to have solid-like properties. Since light behaves in closed rooms the same

as in open fields, and many materials are transparent to light, ether was assumed to fill up all of space and

all of matter. Thus, at the end of the 19th century physicists had a picture of the ether as a quasi-rigid solid

(not completely rigid because it can vibrate), luminiferous (light carrying) medium that is massless and

transparent, at absolute rest, and present everywhere. Einstein’s Relativistic theory did not require an aether

and by 1902 the idea was opposed. However his General Theory of Relativity was essentially reintroduced

a space with properties of curvature to explain gavity. Thus it poped back in Physics.

Robert B. Laughlin, Nobel Laureate in Physics, endowed chair in physics, Stanford University, had this to

say about ether in contemporary theoretical physics:

Isaac
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It is ironic that Einstein's most creative work, the general theory of relativity, should boil down

to conceptualizing space as a medium when his original premise [in special relativity] was

that no such medium existed [..] The word 'ether' has extremely negative connotations in

theoretical physics because of its past association with opposition to relativity. This is

unfortunate because, stripped of these connotations, it rather nicely captures the way most

physicists actually think about the vacuum. . . . Relativity actually says nothing about the

existence or nonexistence of matter pervading the universe, only that any such matter must

have relativistic symmetry. [..] It turns out that such matter exists. About the time relativity was

becoming accepted, studies of radioactivity began showing that the empty vacuum of space

had spectroscopic structure similar to that of ordinary quantum solids and fluids. Subsequent

studies with large particle accelerators have now led us to understand that space is more like

a piece of window glass than ideal Newtonian emptiness. It is filled with 'stuff' that is normally

transparent but can be made visible by hitting it sufficiently hard to knock out a part. The

modern concept of the vacuum of space, confirmed every day by experiment, is a relativistic

ether. But we do not call it this because it is taboo.” (Laughlin, Robert B. (2005). A Different Universe:

Reinventing Physics from the Bottom Down. NY, NY: Basic Books. pp. 120–121)

However,

This theory of vacuum has popped up again and again within the quantum wave model. According to

Pearson's theory, all energy in the universe is kinetic, and are produced by particles that are moving.

Within the vacuum however, energy exists where photon-like or neutrino-like particles or even virtual

particles with zero or even non-zero rest mass which are moving at the speed of light. The same conclusion

was made by G. Shipov who developed the theory of the physical vacuum. In the relativistic quantum field

theory, the physical vacuum is also assumed to be some sort of non-trivial medium to which one can

associate certain energy. This is because the concept of absolutely empty space (or "mathematical vacuum")

contradicts to the postulates of quantum mechanics. According to Quantum Field Theory, even in absence

of real particles the background is always filled by pairs of creating and annihilating virtual particles. There

may not be observable particles since they disappear . According to present-day understanding of what is

called the vacuum state or the quantum vacuum, it is "by no means a simple empty space".

The QED vacuum of quantum electrodynamics (or QED) was the first vacuum of quantum field theory to be

developed. QED originated in the 1930s, and in the late 1940s and early 1950s it was reformulated by

Feynman, Tomonaga and Schwinger, who jointly received the Nobel prize for this work in 1965.[6] Today

the electromagnetic interactions and the weak interactions are unified in the theory of the electroweak

interaction.

The Standard Model is a generalization of the QED work to include all the known elementary particles and

their interactions (except gravity). Quantum chromodynamics is the portion of the Standard Model that deals

with strong interactions, and QCD vacuum is the vacuum of quantum chromodynamics
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According to quantum mechanics, the vacuum state is not truly empty but instead contains fleeting

electromagnetic waves and particles that pop into and out of existence.One cannot but remind of the

immanence as a concept. This is exactly the concept presented by tzimtzum. One contribution to the

vacuum energy may be from virtual particles which are thought to be particle pairs that blink into existence

and then annihilate in a timespan too short to observe. Their behavior is codified in Heisenberg's

energy–time uncertainty principle.

(ΔTime) (ΔEnergy) ≥ ℏ /2

“The ether was sometimes thought of as a very tenuous, primordial gas, perhaps consisting of ether atoms

of the incredibly small mass (10-45)g. On the other hand, according to the popular vortex theory, which was

cultivated by British physicists in particular, the discreteness of matter (atoms) was epiphenomenal, derived

from stable dynamic configurations of a perfect fluid. This all-pervading fluid was usually identified with the

continuous and frictionless ether. The highly ambitious vortex theory invented by William Thomson, the later

Lord Kelvin, was not only a theory of atoms, it was a universal theory of ether (or space) and matter, indeed

of everything (Kragh 2002).

The point is that by the turn of the nineteenth century few physicists thought of “empty space” as really

empty. Rather it was filled with an active ethereal medium. This ether was widely seen as “a perfectly

continuous, subtle, incomprehensible substance pervading all space and penetrating between the

molecules of all ordinary matter, which are embedded in it" (Lodge I883, p. 305). Lorentz and other

physicists in the early twentieth century often spoke of the ether as equivalent to a vacuum but it was a

vacuum that was far from nothingness. Although Lorentz was careful to separate ether and matter, his ether

was “the seat of an electromagnetic field with its separate ether and matter, his ether was “the seat of an

electromagnetic field with its energy and its vibrations,... [and] endowed with a certain degree of

substantiality”(Lorentz 1909,11. 230).

English physicist Oliver Lodge’s ether, if transformed to a mass density by means of E =mc2, corresponded

to about l0,000 tons cm 3 or 1033 erg cm3 adding that “the ether may quite well contain a linear

dimension of the order of I0-40 cm and probably of the order of Planck’s length.

Robert Dicke at Princeton University wrote: “One suspects that, with empty space having so many

properties, all that had been accomplished in destroying the ether was a semantic trick. The ether had been

renamed the vacuum” (Dicke 1959). According to Paul Davies (1982, p. 582], late-nineteenth century

physicists “would surely have been gratified to learn that in its modern quantum form, the ether has

materialised at last.”

(The Weight of the Vacuum: A Scientific History of Dark Energy By Helge S. Kragh, James Overduin)

Today we have detailed mathematical basics of a unifying fundamental physical theory, with a single

postulate of nonvoid physical vacuum. It has be shown that all basic equations of classical electrodynamics,
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quantum mechanics and gravitation theory could be derived from two nonlinear equations, which define

dynamics of physical vacuum in three-dimensional Euclidean space and, in turn, are derived from equations

of Newtonian mechanics. Through the characteristics of physical vacuum, namely its density and

propagation velocity of various density’s perturbations, such principal physical conceptions as matter and

antimatter, electric, magnetic and gravitational fields, velocity of light, electron, photon and other elementary

particles, internal energy, mass, charge, spin, quantum properties, Planck constant and fine structure

constant will have clear and sane definitions.

(Mathematical theory of physical vacuum N.A. Magnitskii; http://cds.cern.ch/record/932457/files/0602118.pdf)

Here are the conclusions of Prof. Gennady Shipov

The vacuum is a dynamic place

Space and time are intertwined.

Curved by matter; this curvature affects motion.

Vacuum is a roiling sea of virtual particles created by quantum fluctuations.

Contains a nonzero energy density that makes up ~70% of the total energy of the Universe.

The nature of this “dark energy” is almost completely unknown.

The dark energy propels the accelerating expansion of the Universe.

The whole creation therefore can be considered as the Word taking on material nature and then adding on

the Spirit over it with encoding DNA.

Another development in this area is the Superfluid vacuum theory (SVT), also known as the Bose

Einstein Condensate vacuum theory, is an approach in theoretical physics and quantum mechanics

where the fundamental physical vacuum (non-removable background) is viewed as superfluid or as a

Bose–Einstein condensate (BEC).

The microscopic structure of this physical vacuum is currently unknown and is a subject of intensive studies.

An ultimate goal of this approach is to develop scientific models that unify quantum mechanics (describing

three of the four known fundamental interactions) with gravity, making SVT a candidate for the theory of
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quantum gravity and describing all known interactions in the Universe, at both microscopic and astronomic

scales, as different manifestations of the same entity, superfluid vacuum.

<<<<<<<<<

Thus Tzimtzum did not really produce a space of nothingness, but ether whose properties are not really

completely comprehended. The vacuum must be considered as the energies of the immanence. This

etymology is complementary with the concept of Tzimtzum in that the subsequent spiritual realms and the

ultimate physical universe conceal to different degrees the infinite spiritual life force of creation. Evidently the

concept of vacuum or nothingness is nothing but the presence of something of God which the East term as

the energies of God. It can be thought of a sea of ether (an ancient artifact of early Physics) in which

vibrations take place which form the foundation of creation and foundation of all communication between

creation within themselves and creation and the creations. This is often represented as the Divine Ohr or

uncreated light. Their progressive diminutions of the Divine Ohr (Light) from realm to realm in creation are

also referred to in the plural as secondary tzimtzumim (innumerable "condensations/veilings/ constrictions"

of the life force. However, these subsequent concealment are found in earlier, Medieval Kabbalah. The new

doctrine of Luria advanced the notion of the primordial withdrawal (a dilug – radical "leap") in order to

reconcile a causal creative chain from the Infinite with finite Existence. It is only through the original

Tzimtzum that space, and time,come into being at all. It is here we have “In the beginning God created”

starts. God is immanent in this creation but He transcends to form the infinite beyond the creative space

and time.

“Prior to Creation, there was only the infinite Or Ein Sof filling all existence. When it arose in G-d's Will to

create worlds and emanate the emanated...He contracted (in Hebrew "tzimtzum") Himself in the point at the

center, in the very center of His light. He restricted that light, distancing it to the sides surrounding the central

point, so that there remained a void, a hollow empty space, away from the central point... After this

tzimtzum... He drew down from the Or Ein Sof a single straight line [of light] from His light surrounding [the

void] from above to below [into the void], and it chained down descending into that void.... In the space of

that void He emanated, created, formed and made all the worlds.” (Etz Chaim, Arizal, Heichal A"K, anaf 2)

In the western theology, there is no concept of how this creation has taken place and where did the

substance of creation which God created arose and how was it done. In Kabballah creation is explained

through a series of emanations. For the Orthodox tradition proposes totally new approach in the creation

process. God in the basic initial perceptible form (the transform from unknowable Nirguna Brahman to

knowable Saguna Brahman appears in Trinity - the Father, Holy Spirit and the Son. The Holy Spirit is one

with the Father and eternally proceeds from the Father. Son is the third person, the Word of God, the

source of vibration and the meaning of the vibration. In the jewish concept they even go to the extent that the

creation was by the letters of the Hebrew alphabet. That is how Sefer Yetzirah - a book purportly written by

Patriarch Abraham presents.
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It is the vibration with purpose that creates. But there is the consonant energies of the Trinity that flows out
that forms the strings.. It is these strings or ether in which vibration takes place and creates all the various
realms and dimensions of the cosmos both material and immaterial. Therefore, when the Hebrew mystics
say that the letters of the Hebrew Alphabet were created first of all out of nothing but God’s desire – His
divine will – they are saying the Hebrew Living Letters are at a foundational quantum level of all created
things.

As we see it verges on to the modern Physics theory of strings and branes of multidimensions.

>>>>>>>>>>>>>>>

String theory

String theory — a proposed "theory of everything" that unites quantum mechanics and general relativity

together in one complete picture — models elementary particles as oscillating lines ("strings") rather than

dimensionless points. In order for the math to work, string theory requires that there be 10 dimensions: nine

of space and one of time. Our universe only appears to have three spatial dimensions, string theorists say,

because the other six are curled up in undetectably tiny bundles called Calabi-Yau manifolds, which are a

minuscule 10^-33 centimeters across.

Like many other underlying aspects of string theory, there's no feasible experiment that could verify that

these manifolds exist, and thus that the universe really does have a 9-dimensional spatial structure. And if it

does, physicists wonder why three of those dimensions would be enormous and the other six extremely

small. Nonetheless, the string theory framework is compelling because it gracefully explains most aspects of

the universe that we do observe, from electromagnetism to gravity to the thermodynamics of black holes.
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The new research — by Sang-Woo Kim of Osaka University, Jun Nishimura of the High Energy Accelerator

Research Organization (KEK) and Asato Tsuchiya of Shizuoka University — shows that string theory

plausibly accounts for the universe's origin and its apparent 3D structure. "We have been able to see how

three directions start to expand at some point in time," Nishimura told Life's Little Mysteries. [Does the

Universe Have an Edge?]

http://www.livescience.com/17454-string-theory-big-bang.html

Many theoretical physicists (among them Stephen Hawking, Edward Witten, and Juan Maldacena) believe

that string theory is a step towards the correct fundamental description of nature. This is because string

theory allows for the consistent combination of quantum field theory and general relativity, agrees with

general insights in quantum gravity such as the holographic principle and black hole thermodynamics, and

because it has passed many non-trivial checks of its internal consistency. According to hawking in particular,

"M-theory is the only candidate for a complete theory of the universe."[

The starting point for string theory is the idea that the point-like particles of elementary particle physics can

also be modeled as one-dimensional objects called strings. According to string theory, strings can oscillate

in many ways. On distance scales larger than the string radius, each oscillation mode gives rise to a different

species of particle, with its mass, charge, and other properties determined by the string's dynamics. Splitting

and recombination of strings correspond to particle emission and absorption, giving rise to the interactions

between particles. An analogy for strings' modes of vibration is a guitar string's production of multiple distinct

musical notes. In this analogy, different notes correspond to different particles.

Since string theory is believed to be a mathematically consistent quantum mechanical theory, the existence

of this graviton state implies that string theory is a theory of quantum gravity.

Open and Closed Strings, courtesy of CERN, Geneva Switzerland

Vibrating circular membrane

String theory includes both open strings, which have two

distinct endpoints, and closed strings, which form a

complete loop. The two types of string behave in slightly

different ways, yielding different particle types. For example,

all string theories have closed string graviton modes, but only open strings can correspond to the particles

known as photons. Because the two ends of an open string can always meet and connect, forming a closed

string, all string theories contain closed strings.
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The 10+1 Dimensional theory can really resemble our known laws of physics.

The eleven dimensions of space-time posited by string theory consist of one time dimension and ten spatial

dimensions. Any higher versions will give unphysical results!

Surprisingly an 11 sefiroth Tree of Life is presented also by Kabballah as the full Cosmos which is ofter

represented as a Person. It is also interpreted as worlds within worlds. All these form the Primordian

Cosmic Adam. Of the ten spatial dimensions, three are the usual dimensions of space (length, breadth and

height) while the other seven dimensions have become “compacted” (in the language of string theory) and,

as a result, are not directly accessible to our senses. They are considered to be micro-dimensions that we

cannot experience the presence easily. This is why it was previously thought that we inhabit a universe of

only three dimensions.

The importance of these amazing scientific statements lies in the fact that they imply a correspondence

between science (string theory) and kabbalah. One may identify the physical counterpart of the seven

broken sefirot of kabbalah with the seven compacted dimensions asserted by string theory.

Contraction, Creation of Vacuum with immanence and creation of cosmos by the Word.
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An exact identical description of the creation process is found in the Indian Dravidian Jagnath concept of creation.
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V

THE CONCEPT OF GOD: JAGNATH:

LORD OF THE UNIVERSE

This figure of Jagnath, which is celebrated as the Lord of the Universe, is really an epitome of the theology,

which is essentially the theology of Eastern Churches and that of the Hebrew Kabala. It developed in India

soon after the advent of Thomas. The description of the figure can be summarized as follows:

The Jagnath symbol is an excellent representation of the Eastern Theology

Jagnath
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In the beginning, God alone existed. We cannot attribute any quality to God, because qualities are

relative. Without the existence of another, we cannot define qualities. This God – the beginning - is

referred to as Nirguna Brahman (God without Qualities). This is represented as the darkness. God who

resides in darkness symbolized the God who cannot be known. “Jehovah hath said that he would dwell in

the thick darkness” (1 King 8:12) “Jehovah spake unto all your assembly in the mount out of the midst of

the fire, of the cloud, and of the thick darkness, with a great voice” (Deu. 5:22)

Then the fact remains that we have a creation and movement. Therefore, this Nirguna Brahman put on a

variation within himself. It is as

though he differentiated himself

to parts thus creating a God

with Properties and

Qualities. This God is known

as Saguna Brahman (God with

Properties). God is a person

not a force. This is because

creation needs a purposeful

act. The two open eyes

represent this waking up process. This God has expressed himself and hence can be known through

creation and in intimacy. Out of the mouth of this Jagnath proceeds the AUM – the Word.

The Aum is a person as its vibrations takes the form of a man - a person and rises to create. It is this

person Om that created the universe with all its variations – material and immaterial. The whole creation is

in a way Word becoming flesh. The whole cosmos forms the body of God. “For in him we live, and move,

and have our being”. This concept explains the immanence and transcendence of God. Church as the

body of Christ is just an extension of this Jagnath concept.

They also present the trinity in almost exact manner.

When the unknowable God came to be knowable, they appeared as Trinity: Father, Son and Holy
Spirit.

The Early Thomas Christian trinity in contrast to the later competing trinity can be seen represented in the

above figure of “The Early Trinity” in Hinduism. The serpent Anantha Naga represents the

timelessness. Anantha means without end. The coiled serpent represents the infinities. Once movement

and change occur, time comes into existence because time is simply a measure of change. It started as in

Gen 1: “I n the beginning God created the heavens and the earth. And the earth was waste and void; and

darkness was upon the face of the deep: and the Spirit of God moved upon the face of the waters. And God

said”
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The Early Trinity

What is interesting is the representation of Trinity. The bottom base is the dark face – a God who cannot be

seen - Father. On the top the white face – a God who can be seen – Son – the incarnate God. And the

female figure commonly called in Hinduism as Sakthi – the Power – the Life giving spirit. Energy is

represented as Red. In order to show the aspect of life giving, the Holy Spirit is represented as a

female. In Aramaic, in the language Jesus spoke, the Holy Spirit was indeed Feminine Gender. It is a true

Hebrew concept. Thus in the book of Proverbs, we have wisdom - represented as a female - who

cooperated in the creation with God from the beginning. The second birth also comes from the Mother

Spirit as we had the first birth from our Earthly Mother.

More iconographic representations of this Trinity (in contrast to later Hindu Trinity) can be found all over

India.
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The Lords of the Cosmos (Jagnath)

It is not the essence of God that creates out of nothing, But it is the energies that cause the matter and its

vibrations that forms the cosmos. Since it is within God, the created cosmos is indeed the body of God.

Since it is part of the God, though not His essence, it is his body indeed. The body is flesh.
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VI

CREATION AND CREATOR

WHERE DID GOD CREATE AND WITH WHAT?

Here is how the orthodox theology presents the creation with the cosmos as the body of God
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It is the uncreated energies from the uncreated Trinity that created the cosmos which then form the body of

God with the crown touching the Trinity with their essence extending beyond in infinity forming the

experiencable God as Christianity knows of. While we cannot know the essence of the Trinity nor the Ein

Sof, we can experience the uncreative energies in all its various modes. We are in fact part of the body of

God itself with Spirit with freedom and of independent will and decisive ability. Thus we may be thought of

as individual being or organs within the body, beings within the Being ad infinity. The dimensions of each

organ or being varies with the functions of the organ.
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My contention here is that the whole creation is like the Fullness of God with all living and nonliving beings in

multiple dimensions forming the body of the Supreme Trinitarian Saguna Brahman which in turn form part of

the a Nirguna Brahman (Ein and Ein Sof) whom we call the Father who is, was and will be; even before his

appearance in Trinitarian Form. In my earlier works I have presented this which form identical concept with

the Kaballistic representation. In the above right side illustration of Kaballistic realms, The the Trinity realm

is the top triangle with the blazing light extending beyond creation to infinity. At the time of creation of

Adam he extended into the portions of the top trinity sharing some of the divine dimensions as the son of

God. He walked with God. When Jesus as Christ incarnated he took this form and shared human realms

as well as all the infinite divine realms. He was fully God and fully man at the same time. This meant only

that he existed in all human dimensions and also in the infinite divine dimensions.

After the fall Adam was expelled from the divine triangle realm (the limited divine dimension which was

available for Adam) and existed below the knowledge barrier only within the creation. This is shown in the

figure below.

What I suggest here is that Adam was created by God within himself within the body of God but within

limited dimensions. While God Himself exists in infinite dimensions all other creations are of finite

dimension. In the creation, when Adam was created, his being included some domains of the divine

extension also as he alone was created with the breath (the Spirit of God encoded by the Word of God)of

God. However when he was driven out of the Eden his existence he was sent out of the divine dimensional

areas and was limited to the lower dimensions which did not inckude any divine dimension until the time of

redemption when humans will again become Sons of God as Adam was originally created. This is the

regaining of the paradise. This essentially is the teaching of Theosis. Then Man will once again occupy
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some of the dimensions of the divine realm and will become co-creators with Christ and God. This is what

is termed by the Eastern Fathers as the Theosis. Once we realize that the divine realm also have several

dimensions the problem becoming equal with God can be avoided.

Adam after the fall Incarnate Jesus Fully God and fully Man

An understanding the one person of the whole creation with the infinite God Himself as the Head that towers

above the body and whose power cannot be even remotely understood as One Reality today including the

created and the uncreated form the basis of understanding the theology of Theosis.
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This then is the picture of Jesus with the redeemed forming the body of Christ. The function of Christ was

again something to redeem what was lost not just within the body of Chris but also to redeem the those

outside of the body - which I have proposed as within the body of God. So I would redraw the diagram to

include Go in the whole trinity and all the cosmic creations in all dimensions of existence.

The appearance of the Sons of God within the creation forms the seed of redemption of the rest of the

creation as Paul puts it.

Romans 8: 15 - 23

For you did not receive a spirit of slavery that returns you to fear,

but you received the Spirit of sonship,

by whom we cry, “Abba! Father!”

The Spirit Himself testifies with our spirit that we are God’s children.
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And if we are children, then we are heirs: heirs of God and co-heirs with Christ—

If indeed we suffer with Him, so that we may also be glorified with Him.

I consider that our present sufferings are not comparable to the glory that will be revealed in us.

The creation waits in eager expectation for the revelation of the sons of God.

For the creation was subjected to futility,

not by its own will,

but because of the One who subjected it, in hope

that the creation itself will be set free from its bondage to decay

and brought into the glorious freedom of the children of God.

We know that the whole creation has been groaning together in the pains of childbirth until the present time.

Not only so, but we ourselves, who have the firstfruits of the Spirit,

groan inwardly as we wait eagerly for our adoption as sons, the redemption of our bodies.…

If indeed we suffer with Him, so that we may also be glorified with Him.

The privilege of being partakers with divinity lies within the redemption through the suffering and death for

the sake of the creations. Deification should not thought in terms of the worldly Kingdom principles, but in

terms of the Kingdom of God principles.
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Matthew 20:25-28

Jesus called them together and said, “You know that the rulers of the Gentiles lord it over them, and their

high officials exercise authority over them. Not so with you. Instead, whoever wants to become great among

you must be your servant, and whoever wants to be first must be your slave— just as the Son of Man

did not come to be served, but to serve, and to give his life as a ransom for many.”

This is what united with Jesus in his divinity means - what theosis really means.

We are here to die for our brothers.
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VII

ESSENCE AND ENERGIES
OF
GOD

>>>>>>>>>>>>>>>>

The concept of God's essence in Eastern Orthodox theology is called (ousia - The generally agreed-upon

meaning of ousia in Eastern Christianity is "all that subsists by itself and which has not its being in another")

and is distinct from his energies (energeia in Greek, actus in Latin) or activities as actualized in the world.

The ousia of God is God as God is. It is the energies of God that enable us to experience something of the

Divine, at first through sensory perception and then later intuitively or noetically. The essence, being, nature

and substance (ousia) of God as taught in Eastern Christianity is uncreated and incomprehensible. God's

ousia is defined as "that which finds no existence or subsistence in another or any other thing". God's ousia

is beyond all states of (nous) consciousness and unconsciousness, being and non-being, beyond something

and nothing, beyond existence and non-existence. God's ousia has no necessity or subsistence that needs

or is dependent on anything other than itself. As uncreated God's ousia is incomprehensible to any created

being. God in essence is therefore superior to all forms of ontology (metaphysics). The source of God's

ousia or incomprehensibleness is the Father hypostasis.

Distinction between created and uncreated

For the Eastern Orthodox, the distinction as the tradition and perspective behind this understanding, is that

creation is the task of energy. If we deny the real distinction between essence and energy, we can not fix

any very clear borderline between the procession of the divine persons (as existences and or realities of

God) and the creation of the world: both the one and the other will be equally acts of the divine nature

(strictly uncreated from uncreated). The being and the action(s) of God then would appear identical, leading

to the teaching of Pantheism. Eastern Orthodox theologians assert that Western Christianity treats God's

ousia as energeia and dunamis (Aristotle's Actus et potentia) as part of the scholastic method in theology.
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Which allows God's incomprehensibility to become comprehensible, by not making a distinction between

God's nature and manifestation of things about God's nature.

As Aristotle and Pagan philosophy taught that God was the underlying substance, nature, being, essence

(ousia) of all things (as the Monad in substance theory). Making the very thing that makes God, God

(uncreated, incomprehensible) the same as God's created world and created beings. God's ousia then

becomes detectable and experienced as a substance, essence, being or nature. Rather than God's

hyper-being (ousia) as, infinite and never comprehensible to a finite mind or consciousness. Therefore

Pagan philosophy via Metaphysical dialects sought to reconcile all of existence (ontology), with Mankind's

reason or rational faculty culminating into deification called henosis. Where in Pagan henosis all of creation

is absorbed into the Monad and then recycled back into created existence. Since in Pantheism there is

nothing outside of creation or the cosmos, including God, since God is the cosmos in Pantheism. Or rather

meaning no ontology outside of the cosmos (creation). Where as Orthodox Christianity strictly seeks

soteriology as reconciliation (via synergeia) of man (creation, creatures) with God (the uncreated) called

theosis. Mankind is not absorbed into the God's ousia or hypostases or energies in theosis. Ousia here is a

general thing or generality, in this case ousia is the essence, nature, being, substance of the word God and

concept of God.

If no distinction is made between God's essence and his works, acts (i.e. the cosmos) that there is no

distinction between God and the material or created world, cosmos. We end up with Pantheism. This is the

basis of Buddhism, Jainism and Hinduism where the only reality is the essence which is same within me,

you and the First Cause. The caused has to be the same ousia as the cause.

Religion Wiki : (http://religion.wikia.com/wiki/Portal)

<<<<<<<<<<<<<<<<<<<<<<<<<<<<<

is "all that subsists by itself and which has not its being in another";
analogous to the English concepts of being and ontic used in contemporary philosophy. Ousia is often translated
to Latin as substantia and essentia, and to English as substance and essence.

Strong's Concordance
ousia: substance, property
Original Word: οὐσία, ας, ἡ
Part of Speech: Noun, Feminine
Transliteration: ousia
Phonetic Spelling: (oo-see'-ah)
Short Definition: property, wealth
Definition: property, wealth, substance.
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Energia is God giving of Himself in such a way to do His work. For
us, as fallen beings, it is God revealing Himself in such as way that
His presence does not destroy us.

Wholly unknowable in His essence, God wholly reveals Himself in His energies, which yet in no way divide
His nature into two parts–knowable and unknowable–but signify two different modes of the divine existence,
in the essence and outside of the essence.

Strong's Concordance
energeia: working, activity
Original Word: ἐνέργεια, ας, ἡ
Part of Speech: Noun, Feminine
Transliteration: energeia
Phonetic Spelling: (en-erg'-i-ah)
Short Definition: working, activity
Definition: working, action, productive work, activity; in the NT, confined to superhuman activity.
HELPS Word-studies

Cognate: 1753 enérgeia (the root of the English term "energy") – energy; "power in action" (Wm. Barclay,
More NT Words, 46). See 1754 (energeō).

1753 /enérgeia ("divine energy") typically refers to God's energy which transitions the believer from point to
point in His plan (accomplishing His definition of progress).

[1753 (enérgeia) occurs 8 times – always of God's energy, except at 2 Thes 2:9.]

On Mount Sinai, in Exodus 33, God warned Moses that “you cannot see my face [divine being/essence], for man
shall not see me and live.” Nonetheless, He continued: “while my glory passes by I will put you in a cleft of the
rock, and I will cover you with my hand until I have passed by. Then I will take away my hand, and you shall see
my back [energia], but my face [being/essence] shall not be seen” (Exodus 33:20, 22-23).

God’s Energia In the Apostles
Galatians 2:8: For He [Jesus] who worked (energized) through Peter for His apostolic ministry to the circumcised
worked (energized) also through me for mine to the Gentiles.

Ephesians 1:1: Paul, an apostle of Christ Jesus by the will (energy) of God, to the saints who are in Ephesus, and
are faithful in Christ Jesus.

Ephesians 3:7: Of this gospel I [Paul] was made a minister according to the gift of God’s grace, which was given
me by the working (energizing) of His power.

Colossians 1:29: For this I [Paul] toil, struggling with all His energy (energy) that He powerfully works (energizes)
within me.

Our Confessions describe this divine/human presence at work within the pastor:
[Pastors] represent the person of Christ and do not represent their own persons, as Christ testifies,
“The one who hears you hears Me (Luke 10:16). (Ap VII/VIII, para 28)

God’s Energia in each Christian
1 Corinthians 12:6: There are varieties of activities (energies), but it is the same God who empowers (energizes)
them all in everyone.

Ephesians 4:16: from whom [Jesus] the whole body, joined and held together by every joint with which it is
equipped, when each part is working [energizing] properly, makes the body grow so that it builds itself up in love
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Philippians 2:13: For it is God who is at work in (energizing) you, both to will and to work (energize) for His good
pleasure.

(https://sothl.com/2011/05/19/understanding-god-his-divine-being-essence-and-his-energia/)

God's energies are "unbegotten" or "uncreated," just like the existences of God (Father, Son, Holy Spirit),

both God's existences and energies can be experienced or comprehended. God's ousia is

uncreatedness, beyond existence, beyond no existence – God's hyper-being is not comprehensible to

created beings.

As St John Damascene states,

"all that we say positively of God manifests not his nature but the things about his nature."

If we reject the concept of energies and identify the energy as part of the essence of God then we have the

problem of relation between man and God. Adam was created with the breath of God. Was the spirit that

was blown in Adam in creating part of the essence of God? This spirit returns to the God who created it at

the time of death. Again it would be wise to remember that Adam did not imbibe the totality of the Holy Spirit.

Only the life giving energies alone were transmitter to him. He did not become one of the Four adding to

Trinity forming a fourth person.

Ecc. 12:7 says, “Our bodies will return to the dust of the earth, and the breath of life will go back to God, who

gave it to us.”

"The body without the spirit ["breath"] is dead." James 2:26.

"The spirit of God ["the breath which God gave him,"] is in my nostrils." Job 27:3.

If so Adam was also the part of the essence of God and is Son along with the Son of God within the Trinity.

Again was the Word that created the universe also part of the essence of God? If so the whole creation

was part of God in essence. We can see the absurdity of the argument. If we accept this interpretation we

will arrive at the theology of Mormons. It is to avoid this error of making man part of the essence we consider

the breath of God as energy that goes out from God which is not considered as the essence of God. The

energies - the word - the breath are not part of the essence but emanations from the essence of God. I

have used the concept of dimension within the Divine realm instead.

Essence

God’s essence is Who He is in Himself.

The word essence comes from the Latin esse which means “to be.” In Greek, the word is ousia. So we can

also say that it means “being.” God’s essence is God in His very nature. The Father, Son and Holy Spirit

are all of this one essence. Jesus, the Son of God is “of one essence” with the Father. This is what the

Nicean Creed declares. But then Adam, the Son of God is not considered one in essence with the father
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who breathed him into existence. What made the difference is the breathing which is absent in the creation

of Jesus. Jesus is considered as the Word itself.

"The earth was without form and void; and darkness was on the face of the deep, and the Spirit of God was

hovering over the face of the waters. Then God said, 'Let there be light;' and there was light." At the very

beginning of Genesis, you have Gods Word, Jesus; you have God the Father; and you have the Holy Spirit:

the Trinity all represented in creation. But there is no transference of essence of God into the creation. What

is the process of creation? What is the material out of which creation came into existence. The process

evidently is the “Word” spoken.

The Scripture witnesses to this with passages such as John 1:18, which says, “No one has seen God at any

time.” God’s essence is beyond us. We cannot look at it. We can see the incarnate Lord Jesus, because he

was in the flesh - material that was created initially which obviously is not the essence of Jesus - we cannot

see the divine essence.

1 John 4:12, which says, “No one has seen God at any time, but if we love one another, God abides in us,
and His love has been perfected in us” .

Matt. 5:8 “Blessed are the pure in heart, for they shall see God” - a confusion

To avoid the confusion we propose a non-essential part of God called energeia.

The word energy—in Greek, energeia—literally means “working in.” That is, God’s energies are His working

in this created world, His activity, His operation. God’s energies are His presence among us and in us. The

Energies are what we can see God - through his activity - God in action. His energies are sometimes

identified with His glory, His grace, the uncreated light. The Energies are God’s actions of doing things like

healing, miracles, forgiveness of sins etc. We know God only through his activity within the creation. They

are the witness and the evidence.

Both God’s Essence and Energies are uncreated. They existed before creation. God is His Essence, and

God is His Energies. And both Essence and Energies are common to the Father, Son and Holy Spirit. When

it comes to the three divine Persons, there is one Essence and one Energy of God. God is thus both

transcendent—that is, He is beyond us—and immanent—that is, He is within the creation especially in us.

We participate with the energies of God, within the energies of God and are being transformed into the

likeness of His Son in exact replication of the resurrected Jesus who appeared to his disciples and still live in

the Heavens and sits at the right hand of God, His Father —this is called theosis or deification—which is

possible through our adoption as sons and daughters of the Most High because of our incorporation into

Christ. The difference still remain. Jesus is Son who shares the essence of the Father. The sons of God

are joined with God - identified with God in his energies still a creation as it was originally intended.
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So when we say that God is both Essence and Energies, we are in fact describing in summary why it is that

the Christian life works at all. The God Who is beyond us and totally unlike us in His essence is nevertheless

close to us and available to us in His energies.

This was the main contribution of St. Gregory Palamas

No one has ever seen God; the only Son,
who is in the bosom of the Father,

He has made Him known.
John 1:18

“Theosis may be defined
as the act of the Trinity whereby God,

through His grace,
moves upon humanity to draw and redeem him from his lost state,

changing the divine image inherent within man I
nto the divine likeness inherent within God

without changing man’s nature.
Man becomes god in the sense

being transformed from the state of corruptibility to incorruptibility,
from perishable to imperishable,

from the state of loss to the state of redemption.”

Theosis ("deification," "divinization") is
the process of a worshiper becoming free of hamartía ("missing the mark"),

being united with God,
beginning in this life and later consummated in bodily resurrection.

Théōsis (see 2 Pet. 1:4) is salvation.
Théōsis assumes that humans from the beginning are made to share in the Life or Nature of the

all-Holy Trinity. Therefore, ..worshiper is saved from the state of unholiness
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(hamartía — which is not to be confused with hamártēma “sin”)
for participation in the Life (zōé, not simply bíos) of the Trinity — which is everlasting.”

This is not to be confused with the heretical (apothéōsis) -
"Deification in God’s Essence",

which is imparticipable.

Theosis is
“total participation in Jesus Christ.”

“All that God is, except for an identity in being,
being deified by grace.”

St. Maximos the Confessor,
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VIII

MULTI-DIMENSIONS IN REALMS OF EXISTENCE

A NEW APPROACH TO CREATOR AND CREATION

ESSENCE-ENERGY EXPLANATION OF THEOSIS IN EASTERN CHURCHES EXPLAINED

THEOSIS* - DEIFICATION AS THE PURPOSE OF MAN'S LIFE

By Archimandrite George

Abbott of the Holy Monastery of St. Gregorios on Mount Athos

DEIFICATION IS POSSIBLE THROUGH THE UNCREATED ENERGIES OF GOD

In the Orthodox Church of Christ man can achieve deification because, according to the teachings of the
Holy Bible and the Fathers of the Church, the Grace of God is uncreated. God is not only essence, as the
West thinks; He is also energy. If God was only essence, we could not unite with Him, could not commune
with Him, because the essence of God is awesome and unapproachable for man, in accordance with:
‘Never will man see My face and live’ (Exod. 33:20).

……If we were able to unite with the essence of God, we too would become gods in essence. In other words
everything would become a god, …..Pantheism.

Again, if God had only the divine essence – of which we cannot partake – and did not have His energies, He
would remain a self-sufficient god, closed within himself and unable to commune with his creatures.

>> Even within the Trinity itself unless we assume that they form one organism the interpersonal
communication and relations as serving, glorifying and communicating will not be possible without the
energia assumption.<<<<

God, according to the Orthodox theological view, is One in a Trinity and a Trinity in One. As St. Maximus the
Confessor, St. Dionysius the Areopagite, and other holy Fathers repeatedly say, God is filled with a divine
love, a divine eros for His creatures. Because of this infinite and ecstatic love of His, He comes out of
Himself and seeks to unite with them. This is expressed and realised by means of His energy or, better, His
energies.

With these, His uncreated energies, God created the world and continues to preserve it. He gives essence
and substance to our world through His essence-creating energies. He is present in nature and preserves
the universe with His preserving energies; He illuminates man with His illuminating energies; He sanctifies
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him with His sanctifying energies. Finally, He deifies him with His deifying energies. Thus, through his
uncreated energies, holy God enters nature, the world, history, and men's lives.

The energies of God are divine energies. They too are God, but without being His essence. They are God,
and therefore they can deify man. If the energies of God were not divine and uncreated, they would not be
God and so they would not be able to deify us, to unite us with God. There would be an unbridgeable
distance between God and men. But by virtue of God having divine energies, and by uniting with us by these
energies, we are able to commune with Him and to unite with His Grace without becoming identical with God,
as would happen if we are united with His essence.

So, we unite with God through His uncreated energies, and not through His essence. This is the mystery of
our Orthodox faith and life.

Subsequently, in three great Synods at Constantinople, the whole Church justified St. Gregory Palamas,
declaring that life in Christ is not simply the moral edification of man, but deification (gr. theosis), and that
this means participation in God’s glory, a vision of God, of His Grace and His uncreated light.

A Christian is not a Christian simply because he is able to talk about God. He is a Christian because he is
able to have experience of God. And just as, when you really love someone and converse with him, you feel
his presence, and you enjoy his presence, so it happens in man's communion with God: there exists not a
simply external relationship, but a mystical union of God and man in the Holy Spirit.

DIMENSIONAL EXPLANATION OF THEOSIS

A NEW APPROACH

The above explanation in terms of essence and energy could be better explained in terms of dimensional

existence of God and Man and Nature. I will present my interpretation along parallel lines.

Man after the fall existed within the realms and dimensions of created world which we should remember that

is within God himself. Only God has hid himself by self denial and present only as an immanent being so

that the children have the freedom in all dimensions of creation by the decided will of God.

Acts 17:27-28 God did this so that they would seek him and perhaps reach out for him and find him, though

he is not far from any one of us. 28 ‘For in him we live and move and have our being.’ As some of your own

poets have said, ‘We are his offspring.’

In the Orthodox Church of Christ man can achieve deification because, according to the teachings of the

Holy Bible Adam (and hence mankind) by creation existed not only in the created realms and dimensions,

but also in some of the infinite dimensions of the divine realm.

When Adam and Eve were thrown out of the Eden (Paradise) God was taking him out of these divine

dimensions so that they may not live eternally (lest they eat of the tree of life and live fore ever) like God and

in their selfish egoism will live in eternal suffering and pain. Remember Adam walked with God and

communicated with him as a son. It is this Divine realm of existence of God that is identified as the

essence of God. But God also exists in the created realms and in all its dimension also immanently. We
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are still moving in Him. If we can share the infine dimensions within the Divine we will then be part of the

Trinity forming many Gods - That will be Polytheism

Again, if God had only the divine essence living in only his Divine realms and dimensions– of which we

cannot partake – He would remain a self-sufficient god, closed within himself and unable to commune with

his creatures. Man and God will be totally the other without any contact or communication with each othe.

Even within the Trinity itself unless we assume that they form one organism all three existing in the divine

realm sharing the divine dimensions, the interpersonal communication and relations as serving, glorifying

and communicating will not be possible that would leave us with three independent gods - again Polytheism.

God, according to the Orthodox theological view, is One in a Trinity and a Trinity in One. As St. Maximus the

Confessor, St. Dionysius the Areopagite, and other holy Fathers repeatedly say, God is filled with a divine

love, a divine eros - agape - for His creatures. Because of this infinite and ecstatic love of His, He comes out

of Himself and seeks to unite with them. But this union is only possible if both the creator and the creation

share at least some of their dimensions.

With these, His uncreated energies, God created the world and continues to preserve it. He gives essence

and substance to our world through His essence-creating energies. He is present in nature and preserves

the universe with His preserving energies; He illuminates man with His illuminating energies; He sanctifies

him with His sanctifying energies. Finally, He deifies him by bringing his bride home and sharing some of his

dimensions so that they form one body.. Thus, through his uncreated energies, holy God enters nature, the

world, history, and men's lives. In a sense this is an immanent presence transform them into his likeness and

takes his bride home as his wife and they become one flesh.

If they are to be one flesh, they have share the flesh - a mingling of dimensions. Christ takes part in the

material dimensions and the Church takes part in the divine dimensions still remaining two indpendent

persons..

Genesis 2:22-24 The LORD God fashioned into a woman the rib which He had taken from the man, and

brought her to the man. The man said, "This is now bone of my bones, And flesh of my flesh; She shall be

called Woman, Because she was taken out of Man." For this reason a man shall leave his father and his

mother, and be joined to his wife; and they shall become one flesh.

1 Corinthians 6:16 Or do you not know that the one who joins himself to a prostitute is one body with her?

For He says, "THE TWO SHALL BECOME ONE FLESH."

Ephesians 5:28-29 So husbands ought also to love their own wives as their own bodies. He who loves his

own wife loves himself; for no one ever hated his own flesh, but nourishes and cherishes it, just as Christ

also does the church,
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The husband and wife in spite of their differences share their bodies - Christ shares his divine dimensions

and the Church shares her material dimensions. The paradise will be regained for the Adamic race and they

will partake of the divinity - remember Jesus shares part of his dimensions with his wife. This is deification

or theosis.

So, we unite with God through His uncreated energies, and not through His total dimensions. This is the

mystery of our Orthodox faith and life.

Theosis process is thus simply the preparation of the bride for the wedding. The traditional stages in the

process of Theosis are essentially the preparation of the great responsibility in sharing the divinity of Jesus

in the whole process of redemption.

The theosis of Adamic race is not the end in itself, because it is the beginning of redeeming the total creation

- bringing back the whole body of God to resonance with the will of God.

Romans 8:19-22 For the creation waits with eager longing for the revealing of the sons of God. For the

creation was subjected to futility, not willingly, but because of him who subjected it, in hope that the creation

itself will be set free from its bondage to corruption and obtain the freedom of the glory of the children of God.

For we know that the whole creation has been groaning together in the pains of childbirth until now.

The reason Adam’s sin affected nature is that God gave humanity dominion over nature (Genesis 1:26-28).

Adam was given the part of the patakers in the creative process as he shared the divine dimension below

that of the Father and Christ and the Spirit. Since Adam was accountable to God to rule the earth and to

tend the garden as a vice-regent under God, his sin affected the natural world for which he was responsible.

Thus, nature became frustrated in its purposes and can no longer be all it was created to be. Decay and

death entered the created world whereby everything goes from order to disorder. This is the curse on the

ground which will be redeemed only when Adam take over his divine function over the creation. Hence the

whole creation is groaning and waiting for the appearance of the sons of God.

Cosmology
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I have already presented the Hebrew Cosmology with four dimensions in the cosmos.. However

practically all cultures have developed similar concepts. One such interesting cosmology is the Jain

Cosmology. Jainism is an old Indian Science system which developed into a religion. Jainism is an

Atheistic religion.

The Universe in Jainism is defined as a conglomeration of six substances (DRAVYA). It has a shape which
resembles a man standing erect with the legs parted and the arms bent at the elbows and hands tucked at
waist. This is very similar to the Hebrew concept of Cosmic Man. It consists of the following different
worlds:

1. Nether world (ADHOLOK) The abode of the animal nature
2. Middle world (MADHYALOK) The abode of the Humans
3. Upper world (Urdhava Lok or Dev Loka) The abode of demi- gods
4. The Supreme Abode (Sidha Slla) The abode of the liberated souls
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Compare this with the Hebrew conception given below:

This multidimensional existence of man is portrayed in Indian thought as sheaths around the person that are

not visible
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Paul talks about the four dimensions as the body, and three heavens.

(2Co 12:2) I knew a man in Christ above fourteen years ago, such an one caught up to the third heaven.

“For by Him all things were created, both in the heavens and on earth, visible and invisible, whether thrones

or dominions or rulers or authorities—all things have been created by Him and for Him. And He is before all

things, and in Him all things hold together.”

Psa 8:5 For thou hast made him but little lower than God, and crownest him with glory and honour.

The genealogy of Christ Jesus in Luke 3:23-38 ends with Jesus and starts with Adam who was the son of

God. Thus every man should have the God gene within him and Man was supposed to be in all the four

floors of existence. However the fall of man changed the arrangement whereby Man was not permitted to

enter the divine realm for his own good until redemptive process is complete.

Hence After the fall man was thrown out of paradise. For a little while limited within the three Lower

realms.
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Heb 2:7 You have made him a little lower than the angels. You crowned him with glory and honor and set

him over the works of Your hands.

The reinstatement involved the new birth as Jesus pointed out to Nico.
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The division of man as individuals with their selfishness has split up the hologram of God into tiny, dim

images. The Kingdom of Heaven is reestablished with the union of the whole mankind and the sentient

beings and also with the whole cosmos. Then the fullness of creation will emerge. This recovery is

accomplished through the cross and its constant reminder through sacraments. This process is termed as

Theosis in the Eastern Churches. Here the individual loses his identity as a separate entity and becomes

part of the cosmic intelligence. In the reformed churches this is known as Sanctification. Thus evidently

Sacraments are a means of sanctification as the individuals merge into Church as an organism.

Because of who he is and of what he did for us, we have the opportunity to become by grace what he is by

nature. That is, we can put on the divine, becoming partakers of the divine nature. A life of repentance and



THEOSIS: PARTAKERS OF DIVINITY WITH GOD

PROF. M. M. NINAN

60

participation in the sacraments is the means by which man cooperates with God. This cooperation is

termed synergeia (synergy).

In theosis, man becomes filled with the divine life. He takes on God's attributes, but he does not become

merged with the Holy Trinity. There is union without fusion. This is simply because the whole is always

greater than the parts. Thus, a classic patristic image of theosis is a sword held in a flame—the sword

gradually takes on the properties of the flame (light and heat), but remains a sword.

“But we all, with unveiled face reflecting as a mirror the glory of the Lord, are transformed into the same

image from glory to glory, even as from the Lord the Spirit.” (2Co 3:18)

“till we all attain unto the unity of the faith, and of the knowledge of the Son of God, unto a full grown man,

unto the measure of the stature of the fullness of Christ:” (Eph 4:13 )

We are to “grow up in all things into Him who is the head—Christ” (4:15).

Rom 8 procedes to greater extent to say, we are “sons of God” (v. 14) who have received a “Spirit of

adoption,” crying (as Jesus did) “Abba, Father” (v. 15). The Spirit bears witness “with our spirit”—union—that

we are “children of God” (v. 16). We are children, “heirs of God and joint heirs with Christ . . . that we may

also be glorified together” (v. 17).
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Man is an image of God

The Class of Man is different from the Class of God, the former being a subset of the latter with direct

communication from the latter to the former. These two classes are connected only through the twelfth

dimension.
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“We are constituted by the intersection of two flows—one direct, from the divine, and one indirect, from the

divine via our environment and history. We can view ourselves as interference patterns, because the inflow

is a wave phenomenon, and we are where the waves meet.”

Rev. Dr. George F. Dole,

Professor of theology at the Swedenborg School of Religion in Newton, Massachusetts

In Sacramental Symbols which are in our present language and forms, the brain interprets it in terms of the

universal dimensions and codings. These form part of the future person, behavior and decisions.

Sacraments thus form the anchoring force of faith and beliefs. The sacraments are rituals through which the

grace of Christ is communicated to persons by the power of the Holy Spirit operative in their administration.

It is understood as an experience of grace, subsequent to salvation, with the effect that the Holy Spirit takes

full possession of the soul, sanctifies the heart, and empowers the will so that one can love God and others

blamelessly in this life. One is justified and then sanctified-understood as communing with God with the

result that the holiness of God is actually imparted, not just imputed on the basis of what Christ

accomplished on the cross.

Even though the human brain seems to be bound to the material realm and it receives its impulses from the

material world, the ultimate image formed in the brain is a complex product of the multidimensional

existence of the holographic brain. Formation of the image as seen by a man is due to the interaction of the

light rays received with the neural causes and correlates of consciousness and the neural representation of

the object itself.

The decoding by our brain is a complex process. The external input interferes with the reference beam to get

an output. The reference beam contains both conscious levels and the unconscious levels. The complex

interaction between external object beam and the internal reference beam produces the final image and

consequent expressions.
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Thus the external symbols undergo a transformation within the conscious and sunconscious mind

to produce an image which depends on the God gene activity.

The Neurological Linguistic Program model
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The Neurological Linguistic Program model thus produces a simpler model as follows:

The Values and Belief systems are beyond the material realm. They delete, distort and generalize the input

along with other experience to produce an internal representation. The ongoing such activity produces the

state of the person which determines the final current behavioral response to external inputs.

Here is how the Tangible Sacramental rites and

ritual finaly result in the Fruits of the Spirit in real

life leading to Sanctification.

Thus Sacraments are the means of

communication whereby grace is conferred onto
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the individuals under given conditions.

How external sacraments leads to greater understanding of God and causes transformation of conduct and

behaviour is represented in another form below. The Spirit of God within transforms the Christian into the

likeness of Jesus.

Transformed into His likeness

In the Sacraments God is reaching down in love and Man is reaching up for mercy and grace.

The Sacraments, or Sacred Mysteries are the most important means by which the faithful may

obtain

union with God, provided they are received

with faith and appropriate preparation.

God is present everywhere and fills all things by his Divine grace, and that all of creation is a

"sacrament." In that sense there is nothing profane. We set apart some of the ordinary and make it

sacred. It is the purpose and act of man that make the profane sacred.
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IX

THEOSIS IN THE WRITINGS OF THE
FATHERS

Christian Authorities that Teach Theosis
https://new-god-argument.com/support/christian-authorities-teach-theosis.html

http://capro.info/Christianity/Salvation/Theosis_of_the_Early_Church_Fathers.html

The doctrine of theosis essentially has its primary theological origins from the Alexandrian tradition. It was

the Alexandrian Fathers who expounded the Theology of Theosis

The Catechetical School of Alexandria was probably the first catechetical school and it was started around

AD 180. This school became influential in the development of Christian theology in the early Christian period

of growth. It was headed by Pantaenus during its early formation period. Pantaenus is only mentioned by

Eusebius in his Ecclesiastical History. He is said to have visited India in his period when he reported to

have seen a copy of the Gospel of Matthew in Greek in India. . We know that he was the teacher of Clement
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of Alexandria. Stoicism played a part in Clement’s theology and he found it to be complimentary rather

than counter to the Christian faith. This mixture of stoicism and Christianity was prevalent in Alexandria

more so than in any other school of theology at the time.

Beginning primarily with Clement of Alexandria (150-215 A.D.), the doctrine developed extensively until it

reached its climatic formation in the writings of Cyril of Alexandria (376-444 A.D.), before Alexandria took a

major turn in history after the Council of Chalcedon.

The earliest Christian patristic witness to the notion of Christian deification is found in Justin the Martyr

(100-165 A.D.) in hisآ Dialogue with Trypho, where he polemically defends the truth about the Christian faith

to his Jewish counterpart Trypho. He states that the Christians are the “true children of God” because it was

affirmed prophetically by the Spirit, when it was said they are “sons of the Highest.” This latter reference is

a clear allusion to Ps. 82.6, and unlike what some scholars may infer that early Christian writers were

borrowing the idea of deification from Greco-Roman Philosophy, Justin and later patristic authors

interpreted this Old Testament text as a prophesy of the Christian salvation that was promised

Saint Justin Martyr (100 to 165 CE)

“The Holy Ghost reproaches men because they were made like God,
free from suffering and death,

provided that they kept His commandments,
and were deemed deserving of the name of His sons, ...

all men are deemed worthy of becoming 'gods,'
and of having power to become sons of the Highest”

"And when I saw that they were perturbed because I said that we are the sons of God, I anticipated their

questioning, and said, Listen, sirs, how the Holy Ghost speaks of this people, saying that they are all sons of

the Highest; and how this very Christ will be present in their assembly, rendering judgment to all men. ... the

Holy Ghost reproaches men because they were made like God, free from suffering and death, provided that

they kept His commandments, and were deemed deserving of the name of His sons, ... all men are deemed

worthy of becoming 'gods,' and of having power to become sons of the Highest; and shall be each by himself

judged and condemned like Adam and Eve."

(Justin Martyr. "Dialogue with Trypho 124." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 1. New York: C. Scribner's Sons, 1905.

261-262. Print.)
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Clement of Alexandria (c. 150–215),
"Yea, I say,

the Word of God became a man
so that you might learn from a man how to become a god."

(Clement of Alexandria, "Book VII, Chapter XVI", The Stromata, or Miscellanies)

"Yea, I say, the Word of God became man, that thou mayest learn from man how man may become God."

(Clement of Alexandria. "Exhortation to the Heathen 1." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York:

C. Scribner's Sons, 1905. 174. Print.)

"For 'the Sun of Righteousness,' ... pervades equally all humanity, ... having bestowed on us the truly great,

divine, and inalienable inheritance of the Father, deifying man by heavenly teaching, putting His laws into

our minds, and writing them on our hearts."

(Clement of Alexandria. "Exhortation to the Heathen 11." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C.

Scribner's Sons, 1905. 203. Print.)

"But let us, O children of the good Father - nurslings of the good Instructor - fulfil the Father's will, listen to

the Word, and take on the impress of the truly saving life of our Saviour; and meditating on the heavenly

mode of life according to which we have been deified, let us anoint ourselves with the perennial immortal

bloom of gladness - that ointment of sweet fragrance - having a clear example of immortality in the walk and

conversation of the Lord; and following the footsteps of God, to whom alone it belongs to consider, and

whose care it is to see to, the way and manner in which the life of men may be made more healthy."

(Clement of Alexandria. "Instructor 1: 12." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

234. Print.)

"For if one knows himself, he will know God; and knowing God, he will be made like God, not by wearing

gold or long robes, but by well-doing, and by requiring as few things as possible. Now, God alone is in need

of nothing, and rejoices most when He sees us bright with the ornament of intelligence; ... [that man] has the

form which is of the Word; he is made like to God; he is beautiful; he does not ornament himself: his is

beauty, the true beauty, for it is God; and that man becomes God, since God so wills. Heraclitus, then, rightly

said, 'Men are gods, and gods are men.' For the Word Himself is the manifest mystery: God in man, and

man God."
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(Clement of Alexandria. "Instructor 3: 1." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

271. Print.)

"On this wise it is possible for the Gnostic already to have become God. 'I said, Ye are gods, and sons of the

highest.' And Empedocles says that the souls of the wise become gods, writing as follows: 'At last prophets,

minstrels, and physicians, And the foremost among mortal men, approach; Whence spring gods supreme in

honours.'"

(Clement of Alexandria. "Stromata 4: 24." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

437. Print.)

"By thus receiving the Lord's power, the soul studies to be God; regarding nothing bad but ignorance, and

action contrary to right reason. ... And the perfect inheritance belongs to those who attain to 'a perfect man,'

according to the image of the Lord. ... But 'it is enough for the disciple to become as the Master,' saith the

Master. To the likeness of God, then, he that is introduced into adoption and the friendship of God, to the just

inheritance of the lords and gods is brought; if he be perfected, according to the Gospel, as the Lord Himself

taught."

(Clement of Alexandria. "Stromata 6: 14." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

506. Print.)

"Knowledge then is followed by practical wisdom, and practical wisdom by self-control: for it may be said that

practical wisdom is divine knowledge, and exists in those who are deified; but that self-control is mortal, and

subsists in those who philosophize, and are not yet wise. But if virtue is divine, so is also the knowledge of it;

while self-control is a sort of imperfect wisdom which aspires after wisdom, and exerts itself laboriously, and

is not contemplative."

(Clement of Alexandria. "Stromata 6: 15." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

509. Print.)

"It leads us to the endless and perfect end, teaching us beforehand the future life that we shall lead,

according to God, and with gods; after we are freed from all punishment and penalty which we undergo, in

consequence of our sins, for salutary discipline. After which redemption and reward and the honours are

assigned to those who have become perfect; ... Then become pure in heart, and near to the Lord, there

awaits them restoration to everlasting contemplation; and they are called by the appellation of gods, being

destined to sit on thrones with the other gods that have been first put in their places by the Saviour."

(Clement of Alexandria. "Stromata 7: 10." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

539. Print.)

"What, then, shall we say of the Gnostic himself? 'Know ye not,' says the Apostle, 'that ye are the temple of

God?' The Gnostic is consequently divine, and already holy, God-bearing, and God-borne."

(Clement of Alexandria. "Stromata 7: 13." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

547. Print.)
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"... on hearing the scriptures, and turned his life to the truth, [He] is, as it were, from being a man made a

god. ... And as, if one devote himself to Ischomachus, he will make him a farmer; ... and to Aristotle, a

naturalist; and to Plato, a philosopher: so he who listens to the Lord, and follows the prophecy given by Him,

will be formed perfectly in the likeness of the teacher -- [he will be] made a god going about in flesh."

(Clement of Alexandria. "Stromata 7: 16." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons, 1905.

551, 553. Print.)

Clement further stated that "If one knows himself, he will know God, and knowing God will become like

God. . . . His is beauty, true beauty, for it is God, and that man becomes a god, since God wills it. So

Heraclitus was right when he said, 'Men are gods, and gods are men.'"

(Clement of Alexandria, "Book V, Chapter X", The Stromata, or Miscellanies,)

Clement of Alexandria also stated that "he who obeys the Lord and follows the prophecy given through him ...

becomes a god while still moving about in the flesh."

(Justin Martyr, "Chapter CXXIV", Dialogue with Trypho)

Whence at last (on account of the necessity for very great preparation and previous training in order

both to hear what is said, and for the composure of life, and for advancing intelligently to a point

beyond the righteousness of the law) it is that knowledge is committed to those fit and selected for it.

It leads us to the endless and perfect end, teaching us beforehand the future life that we shall lead,

according to God, and with gods; after we are freed from all punishment and penalty which we

undergo, in consequence of our sins, for salutary discipline. After which redemption the reward and

the honors are assigned to those who have become perfect; when they have got done with

purification, and ceased from all service, though it be holy service, and among saints. Then become

pure in heart, and near to the Lord, there awaits them restoration to everlasting contemplation; and

they are called by the appellation of gods, being destined to sit on thrones with the other gods that

have been first put in their places by the Savior.

(Ante-Nicene Fathers, Vol. 2, 7:10.)

"He who listens to the Lord.. will be formed perfectly in the likeness of the teacher—made a god

going about in flesh."

"And to be incorruptible is to participate in divinity..."
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Saint Theophilus of Antioch (to about 185 CE)
Theophilus, Patriarch of Antioch succeeded Eros c. 169, and was succeeded by Maximus I c. 183,

according to Henry Fynes Clinton, but these dates are only approximations. His death probably
occurred between 183 and 185.

Born: Mesopotamia, Iraq
Died: 183 AD, Antioch, Turkey

“keeping the commandment of God,
he should receive as reward from Him immortality,

and [man] should become God."

“Was man made by nature mortal? Certainly not.

Was he, then, immortal? Neither do we affirm this.

But one will say, Was he, then, nothing? Not even this hits the mark.

He was by nature neither mortal nor immortal.

For if He had made him immortal from the beginning, He would have made him God.

Again, if He had made him mortal, God would seem to be the cause of his death.

Neither, then, immortal nor yet mortal did He make him, but, as we have said above, capable of both; so that

if he should incline to the things of immortality, keeping the commandment of God, he should receive as

reward from Him immortality, and [man] should become God."

(Theophilus of Antioch. "To Autolycus 2: 27." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 2. New York: C. Scribner's Sons,

1905. 105. Print.)
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St Irenaeus, Bishop of Lugdunum in Gaul
(now Lyons, France)

(130-202)

“If the Word is made man, it is that man might become gods.”
God "became what we are in order to make us what he is himself."·

(Irenaeus, "Book 4, Chapter XXXVIII", Against Heresies)

"... our Lord Jesus Christ, who did... become what we are, that He might bring us to be even what He is

Himself."

"'For we cast blame upon [God], because we have not been made gods from the beginning, but at first

merely men, then at length gods; although God has adopted this course..[so] that no one may impute to Him

invidiousness or grudgingness he declares, "I have said, Ye are gods; and all of you are sons of the Most

High."

"For it was necessary, at first, that nature should be exhibited; then, after that, that what was mortal should

be conquered and swallowed up by immortality, and the corruptible by incorruptibility, and that man should

be made after the image and likeness of God."

He declares, “I have said, Ye are gods; and ye are all sons of the Highest.”

But since we could not sustain the power of divinity, He adds, “But ye shall die like men," setting forth both

truths - the kindness of His free gift, and our weakness, and also that we were possessed of power over

ourselves. For after His great kindness He graciously conferred good [upon us], and made men like to

Himself, [that is] in their own power; while at the same time by His prescience He knew the infirmity of

human beings, and the consequences which would flow from it; but through [His] love and [His] power, He

shall overcome the substance of created nature. For it was necessary, at first, that nature should be

exhibited; then, after that, that what was mortal should be conquered and swallowed up by immortality, and

the corruptible by incorruptibility, and that man should be made after the image and likeness of God, having

received the knowledge of good and evil.

Clement of Alexandria, "Chapter I", Exhortation to the Heathen)
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As can be seen, Irenaeus is essentially referring to human deification through God’s grace in conquering

immortality and incorruptibility, making “men like to Himself,” not as little additional “gods,” but as those

whose image and likeness should be like God as originally intended.

"... the Word says, mentioning His own gift of grace: 'I said, Ye are all the sons of the Highest, and gods; but

ye shall die like men.' He speaks undoubtedly these words to those who have not received the gift of

adoption, but who despise the incarnation of the pure generation of the Word of God, defraud human nature

of promotion into God, and prove themselves ungrateful to the Word of God, who became flesh for them. For

it was for this end that the Word of God was made man, and He who was the Son of God became the Son of

man, that man, having been taken into the Word, and receiving the adoption, might become the son of God."

(Irenaeus. "Against Heresies 3: 19: 1." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 1. New York: C. Scribner's Sons, 1905.

448. Print.)

"Now it was necessary that man should in the first instance be created; and having been created, should

receive growth; and having received growth, should be strengthened; and having been strengthened, should

abound; and having abounded, should recover [from the disease of sin]; and having recovered, should be

glorified; and being glorified, should see the Lord. For God is He who is yet to be seen, and the beholding of

God is productive of immortality, but immortality renders one nigh unto God. ... because we have not been

made gods from the beginning, but at first merely men, then at length gods; ..."

(Irenaeus. "Against Heresies 4: 38: 3-4." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 1. New York: C. Scribner's Sons, 1905. 522. Print.)

"... the Word of God, our Lord Jesus Christ, who did, through His transcendent love, become what we are,

that He might bring us to be even what He is Himself."

(Irenaeus. "Against Heresies 5: Preface." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 1. New York: C. Scribner's Sons, 1905.

526. Print.)

Tertullian of Carthage (160 to 220 CE)

“Behold, Adam is become as one of us;
that is, in consequence of the future taking of the man into the divine nature."

"Now, although Adam was by reason of his condition under law subject to death, yet was hope preserved to

him by the Lord's saying, 'Behold, Adam is become as one of us;' that is, in consequence of the future taking
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of the man into the divine nature."

(Tertullian. "Against Marcion 2: 25." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 3. New York: C. Scribner's Sons, 1905. 317.

Print.)

"Well, then, you say, we ourselves at that rate posses nothing of God. But indeed we do, and shall continue

to do - only it is from Him that we receive it, and not from ourselves. For we shall be even gods, if we shall

deserve to be ...'"

(Tertullian. "Against Hermogenes 5." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 3. New York: C. Scribner's Sons, 1905. 479.

Print.)

Saint Hippolytus of Rome (170 to 236 CE)
Ordained a priest under Pope Victor (189-197),

For thou hast become God: ...
whatever it is consistent with God to impart,
these God has promised to bestow upon thee,

because thou hast been deified, and begotten unto immortality.
"If, therefore, man has become immortal, [man] will also be God.

And if [man] is made God by water and the Holy Spirit after the regeneration of the laver
he is found to be also joint-heir with Christ after the resurrection from the dead.”

"For if He had willed to make thee a god, He could have done so. Thou hast the example of the Logos. His

will, however, was, that you should be a man, and He has made thee a man. But if thou art desirous of also

becoming a god, obey Him that has created thee, and resist not now, in order that, being found faithful in

that which is small, you may be enabled to have entrusted to you also that which is great. ... thou, when thou

art in tribulation, mayest not be disheartened, but, confessing thyself to be a man (of like nature with the

Redeemer), mayest dwell in expectation of also receiving what the Father has granted unto this Son."

(Hippolytus of Rome. "Refutation of All Heresies 10: 29." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 5. Buffalo: Christian

Literature, 1886. 151-152. Print.)

"And thou shalt be a companion of the Deity, and a co-heir with Christ, no longer enslaved by lusts or

passions, and never again wasted by disease. For thou hast become God: ... whatever it is consistent with

God to impart, these God has promised to bestow upon thee, because thou hast been deified, and begotten

unto immortality. This constitutes the import of the proverb, 'Know thyself;' i.e., discover God within thyself, ...
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thou shalt have honour conferred upon thee by Him. For the Deity, (by condescension,) does not diminish

aught of the dignity of His divine perfection; having made thee even God unto His glory!"

(Hippolytus of Rome. "Refutation of All Heresies 10: 30." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 5. Buffalo: Christian

Literature, 1886. 153. Print.)

"If, therefore, man has become immortal, [man] will also be God. And if [man] is made God by water and the

Holy Spirit after the regeneration of the laver he is found to be also joint-heir with Christ after the resurrection

from the dead."

(Hippolytus of Rome. "Discourse on the Holy Theophany 8." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 5. Buffalo: Christian

Literature, 1886. 237. Print.)

Origen Adamantius of Alexandria
(185-254)

The human spirit “is deified by that which it contemplates.”

“that the human, by communion with the divine, might rise to be divine,
not in Jesus alone,

but in all those who not only believe, but enter upon the life which Jesus taught,”

“Christ and the Church form one body”

“The true God, then, is 'The God,' and those who are formed after Him are gods”

“If the heavenly virtues, then, partake of intellectual light, i.e., of divine nature, because they

participate in wisdom and holiness, and if human souls, have partaken of the same light and wisdom,

and thus are mutually of one nature and of one essence, — then, since the heavenly virtues are

incorruptible and immortal, the essence of the human soul will also be immortal and incorruptible.

And not only so, but because the nature of Father, and Son, and Holy Spirit, whose intellectual light alone all

created things have a share, is incorruptible and eternal, it is altogether consistent and necessary that every

substance which partakes of that eternal nature should last for ever, and be incorruptible and eternal, so that

the eternity of divine goodness may be understood also in this respect, that they who obtain its benefits are

also eternal.”

(Ante-Nicene Fathers Vol 4)
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Thus Origen makes a clear distinction between God and man, particularly in their natures, and what it

means to be deified. Humans partake in the divine nature when God moves to share His incorruptible and

immortal self with humans. When this occurs their nature remains the same, yet takes on the virtues of God

in becoming eternally incorruptible and immortal as well. Man does not become a God, but remains as Adam

was originally intended to be - Adam Son of God - the creature.

"... they saw also that the power which had descended into human nature, and into the midst of human

miseries, and which had assumed a human soul and body, contributed through faith, along with its divine

elements, to the salvation of believers, when they see that from Him there began the union of the divine with

the human nature, in order that the human, by communion with the divine, might rise to be divine, not in

Jesus alone, but in all those who not only believe, but enter upon the life which Jesus taught, and which

elevates to friendship with God and communion with Him every one who lives according to the precepts of

Jesus."

(Origen. "Against Celsus 3: 28." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 4. Buffalo: Christine Literature, 1885. 475. Print.)

"... take note of those who teach the Gospel of Jesus in all lands in soundness of doctrine and uprightness of

life, and who are themselves termed 'christs' by the holy Scriptures, ... knowing that Christ has come, we see

that, owing to Him, there are many christs in the world, ... therefore God, the God of Christ, anointed them

also with the 'oil of gladness.' ... Therefore, since Christ is the Head of the Church, so that Christ and the

Church form one body, the ointment descended from the head to the beard of Aaron, - the symbols of the

perfect man, - and this ointment in its descent reached to the very skirt of his garment."

(Origen. "Against Celsus 6: 79." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 4. Buffalo: Christine Literature, 1885. 609. Print.)

"And thus the first-born of all creation, who is the first to be with God, and to attract to Himself divinity, is a

being of more exalted rank than the other gods beside Him, of whom God is the God, ... It was by the offices

of the first-born that they became gods, for He drew from God in generous measure that they should be

made gods, and He communicated it to them according to His own bounty. The true God, then, is 'The God,'

and those who are formed after Him are gods, images, as it were, of Him the prototype. But the archetypal

image, again, of all these images is the Word of God, who was in the beginning ..."

(Origen. "Commentary on John 2: 2." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 9. New York: S. Scribner's Sons, 1899. 323.

Print.)

"Now the God of the universe is the God of the elect, and in a much greater degree of the Saviours of the

elect: then He is the God of these beings who are truly Gods, ... There was God with the article and God

without the article, then there were gods in two orders, at the summit of the higher order of whom is God the

Word, transcended Himself by the God of the universe. And, again, there was the Logos with the article and

the Logos without the article, corresponding to God absolutely and a god; and the Logoi in two ranks. And

some men are connected with the Father, being part of Him, and next ... those who have come to the

Saviour ..."

(Origen. "Commentary on John 2: 3." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 9. New York: S. Scribner's Sons, 1899. 324.

Print.)
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"Consider if the other things which Christ is said to be in a unity admit of being multiplied in the same way

and spoken of in the plural. For example, Christ is our life as the Saviour Himself says, 'I am the way and the

truth and the life.' ... for it is on account of Christ who is life in every one that there are many lives. This,

perhaps, is also the key to the passage, 'If ye seek a proof of the Christ that speaketh in me.' For Christ is

found in every saint, and so from the one Christ there come to be many Christs, imitators of Him and formed

after Him who is the image of God; whence God says through the prophet, 'Touch not my Christs.'"

(Origen. "Commentary on John 6: 3." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 9. New York: S. Scribner's Sons, 1899. 353.

Print.)

"Now, we have presented these comments that we may flee being men with all our strength, and hasten to

become 'gods,' since, indeed, insofar as we are men, we are liars, just as also the father of the lie is a liar."

(Origen. "Commentary on John 20: 266." Commentary on the Gospel According to John, Books 13-32. Trans. Ronald E. Heine.

Washington, D.C.: Catholic University of America, 1993. 261. Print.)

"... ascended above all material things, that it may scrupulously contemplate God, [the mind] is made divine

by what it contemplates. We must say that this is what is meant when it is said that the face of the one who

contemplated God, conversed with him, and spent time with such a vision, was glorified. Consequently, the

figurative meaning of the glorification of Moses' face is that his mind was made godlike. It is in this same

sense that the Apostle said, 'But we all, beholding the glory of the Lord with unveiled face are transformed

into the same image.'"

(Origen. "Commentary on John 32: 338-340." Commentary on the Gospel According to John, Books 13-32. Trans. Ronald E. Heine.

Washington, D.C.: Catholic University of America, 1993. 406. Print.)

"I beseech you, therefore, be transformed. Resolve to know that in you there is a capacity to be

transformed." The goal of the Christian life, according to Origen, is to see God face to face, and in so doing,

to be deified. The means to deification is by participation in divinity: that is, by contemplation of God in the

mirror of the soul which increasingly appropriates divine being. Thus "...nourished by God the Word, who

was in the beginning with God (cf. Jn. 1:1), we may be made divine" (Origen, Treatise on Prayer, xxvii.13).

Human deification is possible, according to Origen, because of God's humanization in Christ. In the descent

of divinity into the body of humanity, an historic mutation occurred - "human and divine began to be woven

together, so that by prolonged fellowship with divinity, human nature might become divine" (Origen, Contra

Celsum, 3.28). As the human soul partakes of divinity, the soul ascends to God in stages, purified in wisdom

and perfected in love. Eventually the soul passes through the "flaming sword" of the cherubim guarding

access to the Tree of Life, and returns to the Paradise of God. Origen's platonic vision is one of gradual

unification with God - the soul possessed and progressively perfected in time until all is reconciled, time is no

more, and "God is all in all" (On First Principles, XXXVI).
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Saint Athanasius of Alexandria
(296-373)

Patriarch of Alexandria; Confessor and Doctor of the Church
Athanasius who championed the orthodox (in its common sense of correct) understanding of the full divinity of Christ

in opposition to the Arian heresy.

"He was incarnate that we might be made god"
(Αὐτὸς γὰρ ἐνηνθρώπησεν, ἵνα ἡμεῖς θεοποιηθῶμεν).

(Saint Athanasius, On the Incarnation of the Word)
“God became man so that men might become gods.”

His statement is an apt description of the doctrine. What would otherwise seem absurd—that
fallen, sinful man may become holy as God is holy—has been made possible through Jesus Christ,

who is God incarnate.

“created beings, cannot become God in His transcendent essence,
because that is in a totally different dimension.”

Naturally, the crucial Christian assertion, that God is One, sets an absolute limit on the meaning of theosis:

as it is not possible for any created being to become God ontologically, or even a necessary part of God (of

the three existences of God called hypostases), so a created being cannot become Jesus Christ, the Holy

Spirit nor the Father of the Trinity.

Most specifically creatures, i.e. created beings, cannot become God in His transcendent essence, or ousia,

hyper-being (see apophaticism . We can say "God is Love", "God is Beauty", "God is Good". The apophatic

or negative way stresses God's absolute transcendence and unknowability in such a way that we cannot say

anything about the divine essence because God is so totally beyond being. The dual concept of the

immanence and transcendence of God can help us to understand the simultaneous truth of both "ways" to

God: at the same time as God is immanent, God is also transcendent. At the same time as God is knowable,

God is also unknowable. God cannot be thought of as one or the other only.) We cannot become the God

essence because that is in a totally different dimension. Such a concept of union then would be the henosis,

or absorption and fusion into God of Greek pagan philosophy. However, every being and reality itself is

considered as composed of the immanent energy, or Energeia, of God. As energy is the actuality of God, i.e.

His immanence, from God's being, it is also the Energeia or activity of God. Thus the doctrine avoids

pantheism while partially accepting Neoplatonism's terms and general concepts, but not its
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substance .(Vladimir Lossky, The Mystical Theology of the Eastern Church (St Vladimir's Seminary Press,

1997,)

"Therefore He was not man, and then became God, but He was God, and then became man, and that to

deify us"

"For as the Lord, putting on the body, became man, so we men are deified by the Word as being taken to

Him through His flesh."

"The Word was made flesh in order that we might be made gods. ... Just as the Lord, putting on the body,

became a man, so also we men are both deified through his flesh, and henceforth inherit everlasting life."

Athanasius also observed: "For the Son of God became man so that we might become God."

St. Ephrem the Syrian (ca. 306-373)

“Far more glorious than the body is the soul, and more glorious still than the soul is the spirit, but

more hidden than the spirit is the Godhead. At the end the body will put on the beauty of the soul,

the soul will put on that of the spirit, while the spirit shall put on the very likeness of God’s majesty.

For bodies shall be raised to the level of souls, and the soul to that of the spirit, while the spirit will

be raised to the height of God’s majesty; clinging to both awe and love, it neither circles too high,

nor holds back too much, it discerns when to hold back, so that its flight is beneficial.” (The Hymns

on Paradise, Hymn IX 20-21)

Theosis in Ephrem is suggested poetically in successive images:
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1. The Chasm or Great Divide: Aware of the sharp distinction between the uncreated One and the created

many, Ephrem refers to this ontological gap as a great "chasm" or "divide." Citing Jesus parable of the Rich

Man and Lazarus, he says it is impossible for humanity to cross over the divide and access pure divine being

without divinity first crossing over into the mortal sphere, putting on human nature, and showing us the way

to Paradise.

2. The Ladder of Divine Descent (kenosis). How can God restore humanity to Paradise-the state of

perfection? "God wearies himself by every means so as to gain us" (Faith 31:4). The whole aim of the divine

descent is to draw humanity up into God.

3. The Ladder of Human Ascent (theosis). By what means can humanity

be drawn up the ladder to God? How is progress made? Ephrem likens the

divine ascent to that of a baby bird hatching from the egg, learning to sing,

and then to fly.

4. Garments of Light. Adam and Eve (humanity) were created in an intermediary blessed state-neither

mortal nor immortal, but with the potential of becoming divine. Had they obeyed the divine instruction, God

would have rewarded them not only with the fruit of the Tree of Knowledge, but also with the fruit of the Tree

of Life. They would have grown up to be immortal. "Ye shall be gods" would have been a promise realized.

As it happened, they disobeyed, shed their "garments of light, and were prevented from eating of the Tree of

Life. Naked and ashamed, they found fig leaves to cover up their nakedness, their loss of light" (Gen. 3:7).

5. The Flaming Sword. Once banned from the Garden, a Cherub with a sacred sword was assigned to

guard the gate to the Tree of Paradise. Christ has now overcome the sword with the lance at his cross. By

passing through the flaming sword with Christ and his lance, humanity can return to Paradise. Baptism

anticipates this re-entry into eschatological Paradise-a state which is more glorious than the primordial one.

6. The Robe of Glory. The purpose of the Incarnation is to reclothe Adam (humanity) in primordial clothing

lost in the fall. By "putting on humanity" in the Incarnation, God not only restores persons in "garments of

light" but transforms them into perfect beings adorned in "robes of glory."

7. The Medicine of Life. Full salvation, as Ephrem envisions God's gift to fallen humanity, is spiritual

restoration to the primordial state requiring radical healing by Christ-"the Medicine of Life." Christ in the

Eucharist is the elixir of life eternal-the immortal drink of Fire and Spirit! In his compassionate descent, the

whole of Him has been co-mingled with the whole of us, resulting in a new creation:

Divinity descends to humanity in the image of Fire (the Holy Spirit). Perfection is putting on the "garments of

light." Theosis, for Ephrem, is crossing over the chasm that divides the Creator from the creation by means

of "inter-penetration"-the mixing of fire and water and the human participation in the life divine.
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The Divine Liturgy (Communion) for Ephrem is a deifying sacrament. Partaking daily is a key to the

achievement of theosis. This conviction parallels Wesley's "Duty of Constant Communion." One receives the

life of Christ in the Eucharist, according to Ephrem. Literally, physically, spiritually, mystically-Christ is

being formed in us. In partaking of the Sacrament, one should realize:

8. The Luminous Eye. The prerequisite for theological inquiry, according to Ephrem, is divine illumination.

Although universal revelation is available to all, the human cultivation of spiritual senses is required to

access knowledge of divine things.

Theosis From The East

by St Ephrem the Syrian
Circa 4th Century

The Most High knew that Adam had wanted to become a god, so He sent His Son
who put him on in order to grant him his desire.

Free will succeeded in making Adam's beauty ugly, for he, a man, sought to
become a god.

Grace, however, made beautiful his deformities and God came to become a man.

Divinity flew down to draw humanity up.

For the Son had made beautiful the deformities of the servant and so he has
become a god, just as he desired.

Far more glorious than the body is the soul, and more glorious still than
the soul is the spirit, but more hidden than the spirit is the Godhead.

At the end, the body will put on the beauty of the soul, the soul will put
on that of the spirit, while the spirit will put on the very likeness of
God's majesty.

He gave us divinity,
we gave Him humanity.

Source:

Quoted Hymns on Faith, Hymns of Paradise, Hymns on Virginity, and Nisibene Hymns as found in The Luminous Eye -
The Spiritual World Vision of Saint Ephrem the Syrian
(1985 - Sebasatian Brock - pages 152-154)



THEOSIS: PARTAKERS OF DIVINITY WITH GOD

PROF. M. M. NINAN

82

Saint Basil the Great
Archbishop of Caesarea in Cappadocia

(330-379)

“From the Holy Spirit is the likeness of God,
and the highest thing to be desired, to become God.”

Saint Cyprian of Carthage
(c 200 to 258 CE)

“What Christ is, we Christians shall be, if we imitate Christ."

"... [The Son of God] was announced as the enlightener and teacher of the human race. He is the power of

God, He is the reason, He is His wisdom and glory; He enters into a virgin; being the holy Spirit, He is

endued with flesh; God is mingled with man. This is our God, this is Christ, who, as the mediator of the two,
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puts on man that He may lead them to the Father. What man is, Christ was willing to be, that man also may

be what Christ is. ... Therefore we accompany Him, we follow Him, we have Him as the Guide of our way,

the Source of light, the Author of salvation, promising as well the Father as heaven to those who seek and

believe. What Christ is, we Christians shall be, if we imitate Christ."

(Cyprian of Carthage. "Treatise 6: 11, 15." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 5. Buffalo: Christian Literature, 1886. 468-469. Print.)

Saint Gregory Thaumaturgus the Wonderworker of Neocaesarea (213 to 270 CE)

“For we hold that the Word of God was made man on account of our salvation,
In order that we might receive the likeness of the heavenly,

and be made divine after the likeness of Him”

"And he educated us ... to desire and endeavour to know ourselves, which indeed is the most excellent

achievement of philosophy, the thing that is ascribed also to the most prophetic of spirits as the highest

argument of wisdom - ... that such is the heavenly prudence, is affirmed well by the ancients; for in this there

is one virtue common to God and to man; while the soul is exercised in beholding itself as in a mirror, and

reflects the divine mind in itself, if it is worthy of such a relation, and [the soul] traces out a certain

inexpressible method for the attaining of a kind of apotheosis." (Gregory of Neocaesarea. "Oration and Panegyric

Addressed to Origen 11." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 6. New York: Christian Literature, 1896. 33. Print.)

"For we hold that the Word of God was made man on account of our salvation, in order that we might receive

the likeness of the heavenly, and be made divine after the likeness of Him who is the true Son of God by

nature, and the Son of man according to the flesh, our Lord Jesus Christ." (Gregory of Neocaesarea. "Sectional

Confession of Faith 16." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 6. New York: Christian Literature, 1896. 45. Print.)
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Saint Methodius of Olympus (to 311 CE)

“Each of the saints, by partaking of Christ, has been born a Christ”

"... since the enlightened receive the features, and the image, and the manliness of Christ, the likeness of

the form of the Word being stamped upon them, and begotten in them by a true knowledge and faith, so that

in each one Christ is spiritually born. And, therefore, the Church swells and travails in birth until Christ is

formed in us, so that each of the saints, by partaking of Christ, has been born a Christ. According to which

meaning it is said in a certain scripture, 'Touch not mine anointed, and do my prophets no harm,' as though

those who were baptized into Christ had been made Christs by communication of the Spirit, ..."

(Methodius of Olympus. "Banquet of the Ten Virgins 8: 8." Ante-Nicene Fathers. Ed. Alexander Roberts. Vol. 6. New York: Christian

Literature, 1896. 337. Print.)

Saint Anthony the Great of Thebes (251 to 356 CE)

“The soul is divine and immortal and,
while being God's breath, is joined to the body to be tested and deified."
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“The soul is divinized through the intellect,”

”Man may be saved and deified."

"Those who pursue a life of holiness, enjoying the love of God, cultivate the virtues of the soul, ... knowledge

of God, self-control, goodness, beneficence, devoutness and gentleness deify the soul." (Antony the Great. "On

the Character of Men and on the Virtuous Life 34." Philokalia. Ed. G.E.H. Palmer. Vol. 1. London: Faber and Faber, 1981. 334.

Print.)

"A true man is one who understand that the body is corruptible and short-lived, whereas the soul is divine

and immortal and, while being God's breath, is joined to the body to be tested and deified." (Antony the Great.

"On the Character of Men and on the Virtuous Life 124." Philokalia. Ed. G.E.H. Palmer. Vol. 1. London: Faber and Faber, 1981. 348.

Print.)

"God loves man and, wherever man may be, God too is there. ... For man's sake God has created

everything: earth and heaven and the beauty of the stars. Men cultivate the earth for themselves, but if they

fail to recognize how great is God's providence, their souls lack all spiritual understanding. ... The man who

possesses intellect always chooses what is best. ... The intellect manifests itself in the soul, ... The soul is

divinized through the intellect, ..."

(Antony the Great. "On the Character of Men and on the Virtuous Life 132-135." Philokalia. Ed. G.E.H. Palmer. Vol. 1. London:

Faber and Faber, 1981. 349. Print.)

"So he is never able to look up, and to see and know God, who has created all things that man may be

saved and deified."

(Antony the Great. "On the Character of Men and on the Virtuous Life 168." Philokalia. Ed. G.E.H. Palmer. Vol. 1. London: Faber and

Faber, 1981. 355. Print.)

Saint Athanasius the Great of Alexandria (296 to 373 CE)
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“He put on the created body and that God created Him for our sakes,
preparing for Him the created body,

as it is written, for us,
that in Him we might be capable of being renewed and deified."

"For He was made man that we might be made God; and He manifested Himself by a body that we might

receive the idea of the unseen Father: ..."

(Athanasius of Alexandria. "Incarnation of the Word 54." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 65. Print. Ser. 2.)

"... the Word was made flesh in order to offer up this body for all, and that we, partaking of His Spirit, might

be deified, ... for hence we derive our name of 'men of God' and 'men in Christ.'"

(Athanasius of Alexandria. "Defence of the Nicene Definition 14." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New

York: Christian Literature, 1892. 159. Print. Ser. 2.)

"... He Himself has made us sons of the Father, and deified men by becoming Himself man. Therefore He

was not man, and then became God, but He was God, and then became man, and that to deify us. ... And if

all that are called sons and gods, whether in earth or in heaven, were adopted and deified through the Word,

and the Son Himself is the Word, it is plain that through Him are they all, ..."

(Athanasius of Alexandria. "Against the Arians 1: 38-39." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 329. Print. Ser. 2.)

"... we must not conceive that the whole Word is in nature a creature, but that He put on the created body

and that God created Him for our sakes, preparing for Him the created body, as it is written, for us, that in

Him we might be capable of being renewed and deified."

(Athanasius of Alexandria. "Against the Arians 2: 47." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 374. Print. Ser. 2.)

"For therefore did He assume the body originate and human, that having renewed it as its Framer, He might

deify it in Himself, and thus might introduce us all into the kingdom of heaven after His likeness. ... For

therefore the union was of this kind, that He might unite what is man by nature to Him who is in the nature of

the Godhead, and [man's] salvation and deification might be sure." (Athanasius of Alexandria. "Against the Arians 2:

70." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York: Christian Literature, 1892. 386. Print. Ser. 2.)

"For as, although there be one Son by nature, True and Only-begotten, we too become sons, not as He in

nature and truth, but according to the grace of Him that calleth, and though we are men from the earth, are

yet called gods, ..."

(Athanasius of Alexandria. "Against the Arians 3: 19." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 404. Print. Ser. 2.)

"For what the Word has by nature, as I said, in the Father, that He wishes to be given to us through the Spirit

irrevocably; ... It is the Spirit then which is in God, and not we viewed in our own selves; and as we are sons

and gods because of the Word in us, so we shall be in the Son and in the Father, and we shall be accounted
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to have become one in Son and in Father, because that that Spirit is in us, which is in the Word which is in

the Father."

(Athanasius of Alexandria. "Against the Arians 3: 25." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 407. Print. Ser. 2.)

"... for as the Lord, putting on the body, became man, so we men are deified by the Word as being taken to

Him through His flesh, and henceforward inherit life everlasting."

(Athanasius of Alexandria. "Against the Arians 3: 34." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 413. Print. Ser. 2.)

"But if that He might redeem mankind, the Word did come among us; and that He might hallow and deify

them, the Word became flesh ..."

(Athanasius of Alexandria. "Against the Arians 3: 39." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 415. Print. Ser. 2.)

"... What moreover is this advance that is spoken of, but, as I said before, the deifying and grace imparted

from Wisdom to men, ... according to their likeness and relationship to the flesh of the Word? ... in Him was

the flesh which advanced and His is it called, and that as before, that man's advance might abide and fail not,

because of the Word which is with it. ... the flesh became the body of Wisdom. ... the manhood advanced in

Wisdom, transcending by degrees human nature, and being deified, and becoming and appearing to all as

the organ of Wisdom for the operation and the shining forth of the Godhead."

(Athanasius of Alexandria. "Against the Arians 3: 53." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York:

Christian Literature, 1892. 422. Print. Ser. 2.)

"... while all things originated have by participation the grace of God, He is the Father's Wisdom and Word of

which all things partake, it follows that He, being the deifying and enlightening power of the Father, in which

all things are deified and quickened, is not alien in essence from the Father, but coessential. For by

partaking of Him, we partake of the Father; because that the Word is the Father's own."

(Athanasius of Alexandria. "Councils of Ariminum and Seleucia 51." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New

York: Christian Literature, 1892. 477. Print. Ser. 2.)

"For He has become Man, that He might deify us in Himself, and He has been born of a woman, and

begotten of a Virgin, in order to transfer to Himself our erring generation, and that we may become

henceforth a holy race, and 'partakers of the Divine Nature,' as blessed Peter wrote." (Athanasius of Alexandria.

"Letter to Adelphium 4." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York: Christian Literature, 1892. 576. Print.

Ser. 2.)

"And we are deified not by partaking of the body of some man, but by receiving the Body of the Word

Himself."

(Athanasius of Alexandria. "Letter to Maximus 2." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 4. New York: Christian

Literature, 1892. 578-579. Print. Ser. 2.)
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Saint Hilary of Poitiers (300 to 368 CE)

"But the Incarnation is summed up in this, that the whole Son, that is, His manhood as well as His divinity,

was permitted by the Father's gracious favor to continue in the unity of the Father's nature, and retained not

only the powers of the divine nature, but also that nature's self. For the object to be gained was that man

might become God. But the assumed manhood could not in any wise abide in the unity of God, unless,

through unity with God, it attained to unity with the nature of God. ... the assumed flesh had obtained the

glory of the Word. Therefore the Father must reinstate the Word in His unity, that the offspring of His nature

might again return to be glorified in Himself: ..."

(Hilary of Poitiers. "On the Trinity 9: 38." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 9. New York: C. Scribner's Sons,

1899. 167. Print. Ser. 2.)

Saint Cyril of Jerusalem (313 to 386 CE)

"Having been baptized into Christ, and put on Christ, ye have been made conformable to the Son of God; for

God having foreordained us unto adoption as sons, made us to be conformed to the body of Christ's glory.
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Having therefore become partakers of Christ, ye are properly called Christs, and of you God said, Touch not

My Christs, or anointed. Now ye have been made Christs, by receiving the antitype of the Holy Ghost; and

all things have been wrought in you by imitation, because ye are images of Christ. ... after you had come up

from the pool of the sacred streams, there was given an Unction, the anti-type of that wherewith Christ was

anointed; ..."

(Cyril of Jerusalem. "Catechetical Lecture 21: 1." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian

Literature, 1894. 149. Print. Ser. 2.)

Men "are called 'temples of God' and indeed 'gods', and so we are."

Saint Basil the Great of Caesarea (330 to 379 CE)

"Shining upon those that are cleansed from every spot, He makes them spiritual by fellowship with Himself.

Just as when a sunbeam falls on bright and transparent bodies, they themselves become brilliant too, and

shed forth a fresh brightness from themselves, so souls wherein the Spirit dwells, illuminated by the Spirit,

themselves become spiritual, and send forth their grace to others. Hence comes foreknowledge of the future,

understanding of mysteries, apprehension of what is hidden, distribution of good gifts, the heavenly

citizenship, a place in the chorus of angels, joy without end, abiding in God, the being made like to God, and,

highest of all, the being made God."

(Basil of Caesarea. "On the Spirit 23." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 8. New York: Christian Literature,

1895. 15-16. Print. Ser. 2.)
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Augustine of Hippo (c. 354-430)

"'For He hath given them power to become the sons of God.’ [John 1:12]' If we have been made
sons of God, we have also been made gods."

"But he himself that justifies also deifies, for by justifying he makes sons of God. 'For he has given them
power to become the sons of God' [referring to John 1:12]. If then we have been made sons of god, we have
also been made gods."

"To make human beings gods," Augustine said, "He was made man who was God" (sermon 192.1.1).
Augustine goes on to write that "[they] are not born of His Substance, that they should be the same as He,
but that by favour they should come to Him... (Ibid)".

Fresco from Kariye Camii, Istanbul, Turkey

Gregory of Nazianzus
(329-390)

(who's liturgy is prayed in the Coptic Church)
Theologian, Doctor of the Church, Great Hierarch, Cappadocian Father,
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Ecumenical Teacher
Gregory was the younger brother of Basil, the first of the Great Cappadocians.

“Man has been ordered to become God.”
.and

"For that which He has not assumed He has not healed;
but what is united with God is also being saved.”

In his treatise Against Eunomius, Gregory writes,

For as long as a nature is in defect as regards the good, the superior existence exerts upon this

inferior one a ceaseless attraction towards itself: and this craving for more will never stop: it will be

stretching out to something not yet grasped: the subject of this deficiency will be always demanding a

supply, always altering into the grander nature, and yet will never touch perfection, because it cannot

find a goal to grasp, and cease its impulse upward. The First Good is in its nature infinite, and so

it follows of necessity that the participation in the enjoyment of it will be infinite also, for more

will be always being grasped, and yet something beyond that which has been grasped will always be

discovered, and this search will never overtake its Object, because its fund is as inexhaustible

as the growth of that which participates in it is ceaseless.

Here Gregory shows how man being the creation and finite, is in direct contrast to the Creator God. But

since man was created in the image of God we get know the infinite in our finite way through the

participation in the divine. Yet, even in that, the Good may be infinitely grasped after by the inferior through

participation in the divine, for ultimately that is what is desired by the Good: to become more like the

Good. It is a process of transformation, not into the absolute Good itself, for it is distinct, that will last

throughout eternity, which is a further reflection upon the vast difference which exists between the Good and

the finite creature. Or as Balás concludes, “The partaking of the divine perfections is both the foundation

and the unfolding of the “image of God” in man; lost by sin, it is restored fundamentally by our sacramental

and moral participation of Redemption in Christ. Spiritual life consists in an ever growing participation of

Divine Goodness, i.e. in an infinite progress of our knowledge of and union with God; and this progress is to

continue in all eternity.”

(Balás, ΜΕΤΟΥΣΙΑ ΘΕΟΥ;

see http://capro.info/Christianity/Salvation/Theosis_of_the_Early_Church_Fathers.html#ref40)

For Gregory of Nazianzus deification constituted a fundamental aspect of Christian soteriology. Incarnation

was central to soteriology. When God took the form of a man, Hiss purpose was not only to participate in

human life, but also to enable us to be participants in His life as well.” This is why within Jesus we have the

fullness of Godhead as well as the fullness of Man. Thus in Jesus there was the equal presence of God and

Man in its fullness. This continues in the humans in their transformation through union with Jesus in their

hearts. In his Orations when he wrote,
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“For He Whom you now treat with contempt was once above you. He Who is now Man was once the

Uncompounded. What He was He continued to be; what He was not He took to Himself. In the beginning

He was, uncaused; for what is the Cause of God? But afterwards for a cause He was born. And that came

was that you might be saved, who insult Him and despise His Godhead, because of this, that He took upon

Him your denser nature, having converse with Flesh by means of Mind. While His inferior Nature, the

Humanity, became God, because it was united to God, and became One Person because the Higher Nature

prevailed in order that I too might be made God so far as He is made Man.”

Nicene and Post-Nicene Fathers of the Christian Church, Series 2, Vol. 7, Oration 29, XIX.

"But the scope of our art is to provide the soul with wings, to rescue it from the world and give it to God, and

to watch over that which is in His image, if it abides, to take it by the hand, if it is in danger, or restore it, if

ruined, to make Christ to dwell in the heart by the Spirit: and, in short, to deify, and bestow heavenly bliss

upon, one who belongs to the heavenly host. This is the wish of our schoolmaster the law, of the prophets

who intervened between Christ and the law, of Christ who is the fulfiller and end of the spiritual law; ... of the

novel union between God and man, one consisting of two, and both in one." (Gregory of Nazianzus. "Oration

2: 22-23." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature, 1894.

209-210. Print. Ser. 2.)

"Who can mould, as clay-figures are modelled in a single day, the defender of the truth, who is to take his

stand with Angels, and give glory with Archangels, and cause the sacrifice to ascend to the altar on high,

and share the priesthood of Christ, and renew the creature, and set forth the image, and create inhabitants

for the world above, aye and, greatest of all, be God, and make others to be God? I know Whose ministers

we are, and where we are placed, and whither we are guides." (Gregory of Nazianzus. "Oration 2: 73-74." Nicene and

Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature, 1894. 220. Print. Ser. 2.)

"Whoever has been permitted ... to hold communion with God, and be associated, as far as man's nature

can attain, with the purest Light, blessed is he, both from his ascent from hence, and for his deification

there, ..."

(Gregory of Nazianzus. "Oration 21: 2." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 270. Print. Ser. 2.)

"While His inferior Nature, the Humanity, became God, because it was united to God, and become One

Person because the Higher Nature prevailed ... in order that I too might be made God so far as He is made

Man. "

(Gregory of Nazianzus. "Oration 29: 19." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 308. Print. Ser. 2.)

"What greater destiny can befall man's humility than that he should be intermingled with God, and by this

intermingling should be deified, and that we should be so visited by the Dayspring from on high, that even

that Holy Thing that should be born should be called the Son of the Highest, and that there should be

bestowed upon Him a Name which is above every name? And what else can this be than God?"
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(Gregory of Nazianzus. "Oration 30: 3." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 310. Print. Ser. 2.)

"For if He is not to be worshipped, how can He deify me by Baptism?"

(Gregory of Nazianzus. "Oration 31: 28." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 327. Print. Ser. 2.)

"I dare to utter something, O Trinity; and may pardon be granted to my folly, for the risk is to my soul. I too

am an Image of God, of the Heavenly Glory, though I be placed on earth. I cannot believe that I am saved by

one who is my equal. If the Holy Ghost is not God, let Him first be made God, and then let Him deify me His

equal."

(Gregory of Nazianzus. "Oration 34: 12." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 337. Print. Ser. 2.)

"A living creature trained here, and then moved elsewhere; and, to complete the mystery, deified by its

inclination to God. For to this, I think, tends that Light of Truth which we here possess but in measure, that

we should both see and experience the Splendour of God, which is worthy of Him Who made us, and will

remake us again after a loftier fashion."

(Gregory of Nazianzus. "Oration 38: 11." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 348. Print. Ser. 2.)

"And how is He not God, if I may digress a little, by whom you too are made God?"

(Gregory of Nazianzus. "Oration 39: 17." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 358. Print. Ser. 2.)

"Believe that the Son of God, the Eternal Word, Who was begotten of the Father before all time and without

body, was in these latter days for your sake made also Son of Man, born of the Virgin Mary ineffably and

stainlessly (for nothing can be stained where God is, and by which salvation comes), in His own Person at

once entire Man and perfect God, for the sake of the entire sufferer, that He may bestow salvation on your

whole being, having destroyed the whole condemnation of your sins: impassible in His Godhead, passible in

that which He assumed; as much Man for your sake as you are made God for His."

(Gregory of Nazianzus. "Oration 40: 45." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 7. New York: Christian Literature,

1894. 377. Print. Ser. 2.)

"For just as He in Himself assimilated His own human nature to the power of the Godhead, being a part of

the common nature, but not being subject to the inclination to sin which is in that nature (for it says: "He did

no sin, nor was deceit found in his mouth), so, also, will He lead each person to union with the Godhead if

they do nothing unworthy of union with the Divine."

Gregory of Nazianzus implores men to "become gods for (God's) sake, since (God) became man for our

sake." Likewise, he argues that the mediator "pleads even now as Man for my salvation; for He continues to

wear the Body which He assumed, until He make me God by the power of His Incarnation."
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Saint Marcus Eremita the Ascetic (- 451 CE)

"All the penalties imposed by divine judgment upon man for the sin of the first transgression - death, toil,

hunger, thirst and the like - He took upon Himself, becoming what we are, so that we might become what He

is. The Logos became man, so that man might become Logos. Being rich, He became poor for our sakes, so

that through His poverty we might become rich. In His great love for man He became like us, so that through

every virtue we might become like Him. From the time that Christ came to dwell with us, man created

according to God's image and likeness is truly renewed through the grace and power of the Spirit, attaining

to the perfect love which 'casts out fear' - the love which is no longer able to fail, for 'love never fails'."

(Mark the Ascetic. "To Nicolas the Solitary." Philokalia. Ed. G.E.H. Palmer. Vol. 1. London: Faber and Faber, 1981. 155. Print.)

Theodoret of Cyrus (393 to 457 CE)

"If then, because the name of the Christ is common, we ought not to glorify the Christ as God, we shall

equally shrink from worshipping Him as Son, since this also is a name which has been bestowed upon many.

And why do I say the Son? The very name of God itself has been given by God to many. ... Let us not then,

because others are called christs, rob ourselves of the worship of our Lord Jesus Christ. For just as though

many are called gods and fathers, there is one God and Father over all and before the ages; and though
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many are called sons, there is one real and natural Son; ... just so though many are called christs there is

one Lord Jesus Christ by Whom are all things."

(Theodoret of Cyrus. "Letter 146." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 3. New York: Christian Literature, 1892.

319. Print. Ser. 2.)

Saint Diadochos of Photiki (about 400 to before 486 CE)

“Only when [the intellect] has been made like God ...
does it bear the likeness of divine love as well.”

"Divine grace confers on us two gifts ... The first gift is given to us at once, ... the image of God ... The

second - our likeness to God - requires our co-operation. When the intellect begins to perceive the Holy

Spirit with full conciousness, we should realize that grace is beginning to paint the divine likeness over the

divine image in us. ... Our power of perception shows us that we are being formed into the divine likeness,

but the perfecting of this likeness we shall know only by the light of grace. ... Only when [the intellect] has

been made like God ... does it bear the likeness of divine love as well. ... then it is evident that the image has

been fully transformed into the beauty of the likeness." (Diadochos of Photiki. "On Spiritual Knowledge and

Discrimination 89." Philokalia. Ed. G.E.H. Palmer. Vol. 1. London: Faber and Faber, 1981. 288. Print.)

Pseudo-Dionysius the Areopagite (ca. A.D. 500): “Deification … is the attaining of likeness to God and

union with him so far as is possible.”
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Saint Thalassios the Libyan (before 580 to after 640 CE)

”He united men and angels so as to bestow deification on all creation.”

"God, who gave being to all that is, at the same time united all things together in His providence.

Being Master, He became servant, and so revealed to the world the depths of His providence. God

the Logos, in becoming incarnate while remaining unchanged, was united through His flesh with

the whole of creation. There is a new wonder in heaven and on earth: God is on earth, and man is

in heaven. He united men and angels so as to bestow deification on all creation. The knowledge of

the holy and coessential Trinity is the sanctification and deification of men and angels. Forgiveness

of sins is betokened by freedom from the passions; ..."

(Thalassius the Libyan. "On Love, Self Control and Life in accordance with the Intellect 1: 95-101." Philokalia. Ed.

G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 312. Print.

Saint Maximus the Confessor of Constantinople (580 to 662 CE)

“The eighth day is the transposition and transmutation of those found worthy
into a state of deification."
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“The body is deified along with the soul
through its own corresponding participation in the process of deification.

Thus God alone is made manifest through the soul and the body, “

"But when he has crossed the Jordan he passes over into the land of spiritual knowledge, where the intellect,

the temple mystically built by peace, becomes in spirit the dwelling place of God. ... He experiences the

blessed life of God, who is the only true life, and himself becomes god by deification. The sixth day is the

complete fulfillment, ... of the natural activities which lead to virtue. The seventh day is the conclusion and

cessation, ... of all natural thoughts about inexpressible spiritual knowledge. The eighth day is the

transposition and transmutation of those found worthy into a state of deification."

(Maximus the Confessor. "On Theology 1: 53-55." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 124-125.

Print.)

"If the divine Logos of God the Father became son of man and man so that He might make men gods and

the sons of God, let us believe that we shall reach the realm where Christ Himself now is, for He is the head

of the whole body, and endued with our humanity has gone to the Father as forerunner on our behalf. God

will stand 'in the midst of the congregation of gods' - that is, of those who are saved - distributing the rewards

of that realm's blessedness to those found worthy to receive them, not separated from them by any space."

(Maximus the Confessor. "On Theology 2: 25." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 143. Print.)

"That is to say, those who have remained human are uplifted by the conceptual images they have been

given and are so deified, ..."

(Maximus the Confessor. "On Theology 2: 67." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 153. Print.)

"... [The soul] attains 'the measure of the stature of the fullness of Christ'. ... Having now completed the stage

of growth, the soul receives the kind of incorruptible nourishment which sustains the godlike perfection

granted to it, and receives a state of eternal well-being. Then the infinite splendors inherent in this

nourishment are revealed to the soul, and [the soul] becomes god by participation in divine grace, ... the

body is deified along with the soul through its own corresponding participation in the process of deification.

Thus God alone is made manifest through the soul and the body, since their natural properties have been

overcome by the superabundance of His glory."

(Maximus the Confessor. "On Theology 2: 88." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 160. Print.)

"Love makes man god, and reveals and manifests God as man, through the single and identical purpose

and activity of the will of both. If we are made, as we are, in the image of God, let us become the image both

of ourselves and of God; or rather let us all become the image of the one whole God, ... so that we may

consort with God and become gods, receiving from God our existence as gods. For in this way the divine

gifts and the presence of divine peace are honoured. Love ... joins God and men together around him who

has love, and it makes the Creator of men manifest Himself as man through the exact likeness of the deified

man to God, ..."

(Maximus the Confessor. "Various Texts 1: 27-29." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 170-171.

Print.)
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"God made us so that we might become 'partakers of the divine nature' and sharers in His eternity, and so

that we might come to be like Him through deification by grace. It is through deification that all things are

reconstituted and achieve their permanence; ..."

(Maximus the Confessor. "Various Texts 1: 42." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 173. Print.)

"A sure warrant for looking forward with hope to the deification of human nature is provided by the

incarnation of God, which makes man god to the same degree as God Himself became man. For it is clear

that He who became man without sin will divinize human nature without changing it into the divine nature,

and will raise it up for His own sake to the same degree as He lowered Himself for man's sake. ... Then the

passion of deification is actualized by grace: ... and the person found worthy to participate in the divine is

made god and brought into a state of rest."

(Maximus the Confessor. "Various Texts 1: 62-63." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 177-178.

Print.)

"But in none is He fully present as the author of wisdom except in those who have understanding, and who

by their holy way of life have made themselves fit to receive His indwelling and deifying presence. ... God,

who yearns for the salvation of all men and hungers after their deification, withers their self-conceit like the

unfruitful fig tree."

(Maximus the Confessor. "Various Texts 1: 73-74." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 180-181.

Print.)

"Thus we passively experience deification by grace as something which is above nature, ... Thus while we

are in our present state we can actively accomplish the virtues by nature, since we have a natural capacity

for accomplishing them. But, when raised to a higher level, we experience deification passively, receiving

this experience as a free gift of grace. ... To bestow a consonant measure of deification on created beings is

within the power of divine grace alone. ... We cease to accomplish the virtues after this present stage of life.

But, on a higher level than that of the virtues, we never cease to experience deification by grace."

(Maximus the Confessor. "Various Texts 1: 75-77." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 181-182.

Print.)

"Faith is a relational power or a relationship which brings about the immediate perfect and supranatural

union of the believer with the God in whom he believes. Since man is composed of body and soul, he is

moved by two laws, ... the second law, ... brings about direct union with God. Suppose there is someone

who does not doubt in his heart ... and through such doubt sever that immediate union with God ... but who ...

has already become god through union with God by faith: then it is quite natural that if such a person says to

a mountain, 'Go to another place', it will go. The mountain here indicates the will and the law of the flesh, ..."

(Maximus the Confessor. "Various Texts 2: 8-9." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 189-190.

Print.)

"When the Logos of God became man, He filled human nature once more with the spiritual knowledge that it

had lost; and steeling it against changefulness, He deified it, not in its essential nature but in its quality. He

stamped it completely with His own Spirit, as if adding wine to water so as to give the water the quality of
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wine. For He becomes truly man so that by grace He may make us gods."

(Maximus the Confessor. "Various Texts 2: 26." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 193. Print.)

"He who aspires to divine realities willingly allows providence to lead him by principles of wisdom towards

the grace of deification. ... [He], as a lover of God, is deified by providence; ..."

(Maximus the Confessor. "Various Texts 3: 36." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981.

218. Print.)

"... [goodness] allows itself to come into being through us by grace, so that we who create and speak may be

deified."

(Maximus the Confessor. "Various Texts 3: 57." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 224. Print.)

"Enjoyment of this kind entails participation in supranatural divine realities. This participation consists in the

participant becoming like that in which he participates. Such likeness involves, so far as this is possible, an

identity with respect to energy between the participant and that in which he participates by virtue of the

likeness. This identity with respect to energy constitutes the deification of the saints. Deification, briefly, is

the encompassing and fulfillment of all ... The action of this divine energy bestows a more than ineffable

pleasure and joy on him in whom the unutterable and unfathomable union with the divine is accomplished."

(Maximus the Confessor. "Various Texts 4: 19." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 239-240.

Print.)

"... when we come into our inheritance, we receive supranatural and ever-activated deification." (Maximus the

Confessor. "Various Texts 4: 29." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 242. Print.)

"By His privations in the flesh He re-established and renewed the human state, and by His own incarnation

He bestowed on human nature the supranatural grace of deification."

(Maximus the Confessor. "Various Texts 4: 43." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 246. Print.)

"The devil is jealous of God lest His power should be seen actually divinizing man: and he is jealous of man

lest through the attainment of virtue man should become a personal participant in divine glory. The foul thing

is jealous not only of us, because of the glory which we attain with God through virtue, but also of God,

because of that power, worthy of all praise, with which He accomplishes our salvation."

(Maximus the Confessor. "Various Texts 4: 48." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 248. Print.)

"To reconcile us with the Father, at His Father's wish the Son deliberately gave Himself to death on our

behalf so that, just as He consented to be dishonoured for our sake by assuming our passions, to an equal

degree He might glorify us with the beauty of His own divinity."

(Maximus the Confessor. "Various Texts 4: 50." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 248. Print.)

"The law of grace directly teaches those who are led by it to imitate God himself. ... And as in His providence

He became man, so He deified us by grace, ..."

(Maximus the Confessor. "Various Texts 5: 12." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 263. Print.)
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"... he is ignorant of the law of grace which confers deification on those who are obedient to it. ... And he who

is ignorant of the great mystery of the new grace does not rejoice in the hope of future deification. Thus

failure to contemplate the written law spiritually results in a dearth (lack, an indequate supply) of the divine

wisdom to be apprehended in the natural law; and this in its turn is followed by a complete ignorance of the

deification given by grace according to the new mystery." (Maximus the Confessor. "Various Texts 5: 31." Philokalia. Ed.

G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 267. Print.)

"... a crown of goodness is the Logos of God Himself, who encircles the intellect as if it were a head,

protecting it with manifold forms of providence and judgement - that is, with mastery of the passions that lie

within our control and with patient endurance of those we suffer against our will; and who makes this same

intellect more beautiful by enabling it to participate in the grace of deification." (Maximus the Confessor. "Various

Texts 5: 44." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 271. Print.)

"Created man cannot become a son of God and god by grace through deification, unless he is first through

his own free choice begotten in the Spirit by means of the self-loving and independent power dwelling

naturally within him. The first man neglected this divinizing, ..."

(Maximus the Confessor. "Various Texts 5: 97." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 284. Print.)

"Perhaps the counsel of God the Father ... is the unfathomable self-emptying of the only-begotten Son which

He brought about for the deification of our nature, and by which He has set a limit to the ages; and perhaps

the thoughts of His heart are the principles of providence and judgment by which He wisely orders our

present and future life as if they were separate generations, assigning to each its appropriate mode of

activity. If the purpose of the divine counsel is the deification of our nature, and the aim of divine thoughts is

to supply the prerequisites of our life, it follow that we should both know and carry into effect the power of the

Lord's Prayer, ..."

(Maximus the Confessor. "On the Lord's Prayer." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 286. Print.)

"The Logos bestows adoption on us when He grants us that birth and deification which, transcending nature,

comes by grace from above through the Spirit, ... they lay hold of the divine to the same degree as that to

which, deliberately emptying Himself of His own sublime glory, the Logos of God truly became man. ... The

Logos enables us to participate in divine life by making Himself our food, ... For He transmutes with divinity

those who eat it, bringing about their deification, ..."

(Maximus the Confessor. "On the Lord's Prayer." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 287-288.

Print.)

"'But Christ is all and in all,' in spirit fashioning the unoriginate kingdom by means of that which lies beyond

nature and law. The kingdom is characterized, as we have shown, by humility and gentleness of heart. It is

the combination of these two qualities that constitutes the perfection of the person-created according to

Christ. ... his intellect moves incessantly towards God, ... He knows only one pleasure, the marriage of the

soul with the Logos. ... he is impelled towards union with the divine, for even if he were to be master of the

whole world, he would still recognize only one real disaster: failure to attain by grace the deification for which
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he is hoping."

(Maximus the Confessor. "On the Lord's Prayer." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 297. Print.)

"And [the soul] conveys to God the effects wisely joined to their causes and the acts to their potencies, and

in exchange for these [the soul] receives a deification which creates simplicity. ... From these is produced

the inward relationship to the truth and the good, that is, to God, which he used to call divine science, secure

knowledge, love, and peace in which and by means of which there is deification."

(Maximus the Confessor. "Church's Mystagogy 5." Maximus Confessor. Trans. George Charles Berthold. Mahwah, New Jersey:

Paulist Press, 1985. 193-194. Print.)

"And let him as best he can take care of the soul which is immortal, divine, and in process of deification

through the virtues ..."

(Maximus the Confessor. "Church's Mystagogy 7." Maximus Confessor. Trans. George Charles Berthold. Mahwah, New Jersey:

Paulist Press, 1985. 197. Print.)

"After this, as the climax of everything, comes the distribution of the sacrament, which transforms into itself

and renders similar to the causal good by grace and participation those who worthily share in it. To them is

there lacking nothing of this good that is possible and attainable for men, so that they also can be and be

called gods by adoption through grace because all of God entirely fills them and leaves no part of them

empty of his presence."

(Maximus the Confessor. "Church's Mystagogy 21." Maximus Confessor. Trans. George Charles Berthold. Mahwah, New Jersey:

Paulist Press, 1985. 203. Print.)

"By the prayer through which we are made worthy to call God our Father we receive the truest adoption in

the grace of the Holy Spirit. ... we have the grace and familiarity which unites us to God himself. ... we are

given fellowship and identity with him by participation in likeness, by which man is deemed worthy from man

to become God. For we believe that in this present life we already have a share in these gifts of the Holy

Spirit ... and in the future age ... we shall have a share in them in very truth in their concrete reality ... when

our God and Savior Jesus Christ will indeed transform us into himself ..."

(Maximus the Confessor. "Church's Mystagogy 24." Maximus Confessor. Trans. George Charles Berthold. Mahwah, New Jersey:

Paulist Press, 1985. 207. Print.)

"Nothing in theosis is the product of human nature, for nature cannot comprehend God. It is only the mercy

of God that has the capacity to endow theosis unto the existing... In theosis, man (the image of God)

becomes likened to God, he rejoices in all the plenitude that does not belong to him by nature, because the

grace of the Spirit triumphs within him, and because God acts in him."
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Saint John of Damascus (676 to 749 CE)

“Who deified the nature that He assumed,
while the union preserved those things that were united just as they were united”

"And I shall add He is also the Father of all His creatures ... the radiance of those who are enlightened: the

initiation of the initiated: the deification of the deified: ..."

(John of Damascus. "Exposition of the Orthodox Faith 1: 12." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 9. New York:

C. Scribner's Sons, 1899. 13. Print. Ser. 2.)

"... in the age to come, he is changed and - to complete the mystery - becomes deified by merely inclining

himself towards God; becoming deified, in the way of participating in the divine glory ..." (John of Damascus.

"Exposition of the Orthodox Faith 2: 12." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 9. New York: C. Scribner's Sons,

1899. 31. Print. Ser. 2.)

"... every God-inspired man may be called Christ, but as yet he is not by nature God: ... And thus it is that the

holy Virgin is thought of and spoken of as the Mother of God, not only because of the nature of the Word, but

also because of the deification of man's nature, ... bestowing manhood on the God and Creator of all, Who

deified the nature that He assumed, while the union preserved those things that were united just as they

were united, that is to say, not only the divine nature of Christ but also His human nature, not only that which

is above us but that which is of us."

(John of Damascus. "Exposition of the Orthodox Faith 3: 12." Nicene and Post-Nicene Fathers. Ed. Philip Schaff. Vol. 9. New York:

C. Scribner's Sons, 1899. 56-57. Print. Ser. 2.)
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Saint Theodoros the Great Ascetic of Edessa (785 to 848 CE)

"In the wake of this purification, and the mortification or correction of ugly features, there should follow

spiritual ascent and deification. ... [one] must follow the Master towards the supreme state of deification.

What are ascent and deification? For the intellect, they are perfect knowledge of created things, and of Him

who is above created things, so far as such knowledge is accessible to human nature. For the will, they are

total and continuous striving towards primal goodness. And for the incensive power, they are energetic and

effective impulsion towards the object of aspiration, persistent, relentless, and unarrested by any practical

difficulties, pressing forward impetuously and undeviatingly."

(Theodore of Edessa. "Theoretikon." Philokalia. Ed. G.E.H. Palmer. Vol. 2. London: Faber and Faber, 1981. 38. Print.)

Saint Peter of Damascus (died 750 CE)
The bishop of Damascus, Syria, at the time of the Islamic conquest of the region. He was seized by the Muslims for

preaching against Muhammad and condemned to death. His captors tortured, blinded, crucified, and finally beheaded
him.
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“we become gods by adoption through grace,
receiving the pledge of eternal blessedness”

"... by our free choice we abandon our own wishes and thoughts and do what God wishes and thinks. If we

succeed in doing this, there is no object, no activity or place in the whole of creation that can prevent us from

becoming what God from the beginning has wished us to be: that is to say, according to His image and

likeness, gods by adoption through grace, ..."

(Peter of Damaskos. "Treasury of Divine Knowledge 1: Introduction." Philokalia. Ed. G.E.H. Palmer. Vol. 3. London: Faber and

Faber, 1981. 76. Print.)

"Through the wisdom and indwelling of the Holy Spirit and through adoption to sonship, we are crucified with

Christ and buried with Him, and we rise with Him and ascend with Him spiritually by imitating His way of life

in this world. To speak simply, we become gods by adoption through grace, receiving the pledge of eternal

blessedness, as St Gregory the Theologian says. In this way, with regard to the eight evil thoughts, we

become dispassionate, just, good and wise, having God within ourselves - as Christ Himself has told us ..."

(Peter of Damaskos. "Treasury of Divine Knowledge 1: Introduction." Philokalia. Ed. G.E.H. Palmer. Vol. 3. London: Faber and

Faber, 1981. 79. Print.)

"In the end [the commandments] make man a god, through the grace of Him who has given the

commandments to those who choose to keep them."

(Peter of Damaskos. "Treasury of Divine Knowledge 1: Seven Forms of Bodily Discipline." Philokalia. Ed. G.E.H. Palmer. Vol. 3.

London: Faber and Faber, 1981. 93. Print.)

"All the Beatitudes make man god by grace; ... For if we learn while on earth to imitate Christ and receive the

blessedness inherent in each commandment, we shall be granted the highest good and the ultimate goal of

our desire."

(Peter of Damaskos. "Treasury of Divine Knowledge 1: Seven Commandments." Philokalia. Ed. G.E.H. Palmer. Vol. 3. London:

Faber and Faber, 1981. 98. Print.)

"He is amazed to see how the wisdom of God renders what is difficult easy, so that gradually it deifies

man. ... he is endowed with every virtue and is perfect, as the Father is perfect. In short, the Holy Bible

teaches us that what befits God befits man as well, so that [man] becomes god by divine adoption."

(Peter of Damaskos. "Treasury of Divine Knowledge 1: Fourth Stage of Contemplation." Philokalia. Ed. G.E.H. Palmer. Vol. 3.

London: Faber and Faber, 1981. 123-124. Print.)
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Cyril of Alexandria
(376-444)

The Pillar of Faith; Bishop, Confessor and Doctor of the Church
24th Patriarch of Alexandria

We are all called to take part in divinity, becoming the likeness of Christ and
the image of the Father by “participation.”

Saint John of Damascus
(675-749)

Ἰωάννης ὁ Δαμασκηνός
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Christ’s redemptive work enables the image of God to be restored in us so that
we become “partakers of divinity.”

Saint Maximus of Constantinople
(c 580 -662)

Confessor, Theologian, Homologetes

“He Who became man without sin
will divinize human nature without changing it into the Divine Nature”

St. Maximus the Confessor wrote: "A sure warrant for looking forward with hope to deification of human

nature is provided by the Incarnation of God, which makes man God to the same degree as God Himself

became man ... . Let us become the image of the one whole God, bearing nothing earthly in ourselves, so

that we may consort with God and become gods, receiving from God our existence as gods. For it is clear

that He Who became man without sin (cf. Heb. 4:15) will divinize human nature without changing it into the

Divine Nature, and will raise it up for His Own sake to the same degree as He lowered Himself for man's

sake. This is what St Paul teaches mystically when he says, '[]that in the ages to come he might display the

overflowing richness of His grace' (Eph. 2:7)"
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Saint Thomas Aquinas

St. Thomas Aquinas wrote:

Now the gift of grace surpasses every capability of created nature, since it is nothing short of a

partaking of the Divine Nature, which exceeds every other nature. And thus it is impossible that any

creature should cause grace. For it is as necessary that God alone should deify, bestowing a

partaking of the Divine Nature by a participated likeness, as it is impossible that anything save fire

should enkindle.

(Summa Theologica, First Part of the Second Part, Q. 112: The Cause of Grace, Art. 1: Whether God Alone is the

Cause of Grace)

Martin Luther
(1483(1483(1483(1483––––1546)1546)1546)1546)
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The following information was obtained from “Luther and Theosis,” by Kurt E. Marquart, Associate Professor of
Systematic Theology at Concordia Theological Seminary (Fort Wayne, Indiana), and was published in Concordia
Theological Quarterly, Vol. 64:3, July 200, pp. 182-205.

* * * * *
The chief New Testament reference to theosis or deification is 2 Peter 1:4: . . . (AV : “partakers of the divine

nature”; NEB: “come to share in the very being of God). Certainly John 17:23 is to the point: “The glory which

Thou gavest Me I have given to them, that they may be one, as We are one; I in them and Thou in Me, may

they be perfectly one” (NEB, upper case added). This at once suggests the divine nuptial mystery

(Ephesians 5:25-32; one may compare 2:19-22 and Colossians 1:26-27), with its implied “wondrous

exchange.” That the final “transfiguration” of believers into “conformity” . . . with Christ’s glorious body

(Philippians 3:21; one may compare 1 Corinthians 15:49) has begun already in the spiritual-sacramental life

of faith, is clear from “icon” texts like Romans 8:29, Colossians 3:10, and especially 2 Corinthians 3:18: “thus

we are transfigured into His likeness, from splendor to splendor” . . . One may also wish to compare 2

Corinthians 4:16 and Ephesians 3:14-19.

In a 1526 sermon Luther said: “God pours out Christ His dear Son over us and pours Himself into us and

draws us into Himself, so that He becomes completely humanified (vermzenschet) and we become

completely deified (gantz und gar vergottet, “Godded-through”) and everything is altogether one thing, God,

Christ, and you.”‘ [Martin Luther, D. Martin Luthers Werke. Kritische Gesamtausgabe, 58 volumes (Weimar,

1883- ),

In an early (1515) Christmas sermon, Luther notes: “As the Word became flesh, so it is certainly necessary

that the flesh should also become Word. For just for this reason does the Word become flesh, in order that

the flesh might become Word. In other words: God becomes man, in order that man should become God.

Thus strength becomes weak in order that weakness might become strong. The Logos puts on our form and

figure and image and likeness, in order that He might clothe us with His image, form, likeness. Thus wisdom

becomes foolish, in order that foolishness might become wisdom, and so in all other things which are in God

and us, in all of which He assumes ours in order to confer upon us His [things].

We who are flesh are made Word not by being substantially changed into the Word, but by taking it

on [assumimus] and uniting it to ourselves by faith, on account of which union we are said not only to have

but even to be the Word.” [WA 1 2825-3239-41. Cited in “Grundlagenforschun,” 192; “Zwei Arten,” 163.]

By faith, finally, you are so cemented [conglutineris] to Christ that He and you are as one person, which

cannot be separated but remains attached [perpetuo adhaerescat] to Him forever and declares: “I am as

Christ.”

And Christ, in turn, says:

“I am as that sinner who is attached to Me, and I to him. For by faith we are joined together into one flesh

and one bone.”

Thus Ephesians 5:30 says:

“We are members of the body of Christ, of His flesh and of His bones,” in such a way that this faith couples
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Christ and me more intimately than a husband is coupled to his wife. [WA 40 1:285-286; LW 26:l68; “In

ipsa,” 51.]

And that we are so filled with “all the fulness of God,” that is said in the Hebrew manner, meaning that we

are filled in every way in which He fills, and become full of God, showered with all gifts and grace and filled

with His Spirit, Who is to make us bold, and enlighten us with His light, and live His life in us, that His bliss

make us blest, His love awaken love in us. In short, that everything that He is and can do, be fully in us and

mightily work, that we be completely deified [vergottet], not that we have a particle or only some pieces of

God, but all fulness. Much has been written about how man should be deified; there they made ladders, on

which one should climb into heaven, and much of that sort of thing. Yet it is sheer piecemeal effort; but here

[in faith] the right and closest way to get there is indicated, that you become full of God, that you lack in no

thing, but have everything in one heap, that everything that you speak, think, walk, in sum, your whole life

be completely divine [Gottisch]. [Sermon of 1525, WA 17 1:438; “In ipsa,” 54.]

Luther’s sublime comment on Psalm 5:2-3 provides a suitable conclusion:

By the reign of His humanity or (as the Apostle says) His flesh, which takes place in faith, He conforms us to

Himself and crucibles us, making genuine men, that is wretches and sinners, out of unhappy and haughty

gods. For because we rose in Adam towards the likeness of God, He came down into our likeness, in order

to lead us back to a knowledge of ourselves. And this takes place in the mystery [sacramentum] of the

Incarnation. This is the reign of faith, in which the Cross of Christ holds sway, throwing down a divinity

perversely sought and calling back a humanity [with its] despised weakness of the flesh, which had been

perversely abandoned. But by the reign of [His] divinity and glory He will conform [configurabit] us to the

body of His glory, that we might be like Him, now neither sinners nor weak, neither led nor ruled, but

ourselves kings and sons of God like the angels. Then will be said in fact “my God,” which is now said in

hope. For it is not unfitting that he says first “my King” and then “my God,” just as Thomas the Apostle, in the

last chapter of Saint John, says, “My Lord and my God.” For Christ must be grasped first as Man and then

as God, and the Cross of His humanity must be sought before the glory of His divinity. Once we have got

Christ the Man, He will bring along Christ the God of His Own accord. (0perationes in

Psalmos (1519-1521), WA 5128-129. I am indebted for this reference to Walter Mostert, “

Martin Luther- Wirkung und Deutung,” in Luther im Widerstreit der Geschichte, Veroffentlichungen der

Luther-Akademie Ratzeburg, Band 20 (Erlangen: Martin-Luther Verlag, 1993), 78.])
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His Eminence Metropolitan Geevarghese Mar Osthathiose

(1918 – 2012)

metropolitan of the Indian Orthodox Church Niranam diocese in 1975–2007.

He was the member of Faith and Order Commission and World Mission and Evangelism

and was the advisor to the WCC Assembly in Nairobi in 1975.

“Salvation is more than liberation of humanity or humanization, but divinization of the

humanity and the cosmos. Finite salvation of the created is not infinite liberation, that is the

infinite divinization as humanity is not created for one another alone, but for the Creator as

well.

The aim of salvation is not restitution of the unfallen state and Adam and Eve, but elevation

to the status and fulness of the Second Adam, which is called Christification or Trinitification.

The first Adam fell when tempted, but the Second Adam did not fall. Therefore our aim is not

just humanization, but theosis. It is for this theosis that the Incarnation took place as "good

news of a great joy which will come to all the people" (Lk 2:10)…

Ulltimately all the differences and separations between human beings will be dissolved in a

mutual sharing of beingness (perichoresis) where 'thine and 'mine' are different in the case

of property, purpose or will, but different only in different personal and group identities with

full openness to penetrate each other…
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The aim of mission can't be anything less than the deification, unification and reconciliation

of all churches and the whole world into the unity of the measure and the stature of the

fullness of Christ. It is not humanization or socialization but divinization, which is social

transformation in the model of Holy Trinity, which may be called Trinification. The aim of

mission is not only Theosis but along with it the establishment of the Kingdom of God.”

+ Metropolitan Geevarghese Mar Osthathiose . “Sharing God and a Sharing World” (India:

ISPCK & CSS, 1995), 150-152.
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X

THEOSIS IN

WESTERN CHRISTIANITY

ROMAN CATHOLIC CHURCH

Catholic theology (including Latin and Eastern Churches)

The importance of divinization (theosis) in Roman Catholic teaching is evident from what the Catechism of

the Catholic Church says of it:

The Word became flesh to make us "partakers of the divine nature": "For this is why the Word

became man, and the Son of God became the Son of man: so that man, by entering into

communion with the Word and thus receiving divine sonship, might become a son of God."

"For the Son of God became man so that we might become God." "The only-begotten Son of

God, wanting to make us sharers in his divinity, assumed our nature, so that he, made man,

might make men gods."[Primary 17]
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The Roman Rite liturgy expresses the doctrine of divinization or theosis in the prayer said by the deacon

or priest when preparing the Eucharistic chalice by mixing water into the wine in the chalice.:

"Per huius aquae et vini mysterium eius efficiamur divinitatis consortes, qui humanitatis nostrae fieri

dignatus est particeps"

("By the mystery of this water and wine may we come to share in the divinity of Christ who humbled himself

to share in our humanity.") ZE04062921

"In that sin man preferred himself to God and by that very act scorned him. He chose himself over and

against God, against the requirements of his creaturely status and therefore against his own good.

Constituted in a state of holiness, man was destined to be fully 'divinized' by God in glory. Seduced by

the devil, he wanted to 'be like God', but 'without God, before God, and not in accordance with God'."

("Catechism of the Catholic Church 1: 2: 1: 1: 7: 3: 398." The Holy See. The Holy See, n.d. Web. 26 Aug.

2014.)

"The Word became flesh to be our model of holiness: 'Take my yoke upon you, and learn from me.' 'I am the

way, and the truth, and the life; no one comes to the Father, but by me.' On the mountain of the

Transfiguration, the Father commands: 'Listen to him!' Jesus is the model for the Beatitudes and the norm of

the new law: 'Love one another as I have loved you.' This love implies an effective offering of oneself, after

his example. The Word became flesh to make us 'partakers of the divine nature': 'For this is why the

Word became man, and the Son of God became the Son of man: so that man, by entering into

communion with the Word and thus receiving divine sonship, might become a son of God.' 'For the

Son of God became man so that we might become God.' 'The only-begotten Son of God, wanting to

make us sharers in his divinity, assumed our nature, so that he, made man, might make men gods.'"

("Catechism of the Catholic Church 1: 2: 2: 3: 1: 1: 459-460." The Holy See. The Holy See, n.d. Web. 22 Aug.

2014.)
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"Christ and his Church thus together make up the 'whole Christ' (Christus totus). The Church is one

with Christ. The saints are acutely aware of this unity: Let us rejoice then and give thanks that we have

become not only Christians, but Christ himself. Do you understand and grasp, brethren, God's grace toward

us? Marvel and rejoice: we have become Christ. For if he is the head, we are the members; he and we

together are the whole man. ... The fullness of Christ then is the head and the members. But what does

'head and members' mean? Christ and the Church. 'Our redeemer has shown himself to be one person

with the holy Church whom he has taken to himself.' 'Head and members form as it were one and the

same mystical person.' A reply of St. Joan of Arc to her judges sums up the faith of the holy doctors and

the good sense of the believer: 'About Jesus Christ and the Church, I simply know they're just one thing, and

we shouldn't complicate the matter.'" ("Catechism of the Catholic Church 1: 2: 3: 9: 2: 2: 795." The Holy See.

The Holy See, n.d. Web. 29 Aug. 2014.)

"Through the power of the Holy Spirit we take part in Christ's Passion by dying to sin, and in his

Resurrection by being born to a new life; we are members of his Body which is the Church, branches grafted

onto the vine which is himself: '[God] gave himself to us through his Spirit. By the participation of the Spirit,

we become communicants in the divine nature. ... For this reason, those in whom the Spirit dwells

are divinized.' ... The grace of Christ is the gratuitous gift that God makes to us of his own life, infused by

the Holy Spirit into our soul to heal it of sin and to sanctify it. It is the sanctifying or deifying grace received in

Baptism. It is in us the source of the work of sanctification: 'Therefore if any one is in Christ, he is a new

creation; the old has passed away, behold, the new has come. All this is from God, who through Christ

reconciled us to himself.'" ("Catechism of the Catholic Church 3: 1: 3: 2: 1: 1988, 1999." The Holy See. The

Holy See, n.d. Web. 26 Aug. 2014.)
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"We can adore the Father because he has caused us to be reborn to his life by adopting us as his children

in his only Son: by Baptism, he incorporates us into the Body of his Christ; through the anointing of his

Spirit who flows from the head to the members, he makes us other 'Christs.' God, indeed, who has

predestined us to adoption as his sons, has conformed us to the glorious Body of Christ. So then you who

have become sharers in Christ are appropriately called 'Christs.' The new man, reborn and restored to his

God by grace, says first of all, 'Father!' because he has now begun to be a son." ("Catechism of the Catholic

Church 4: 2: 2: 2: 2782" The Holy See. The Holy See, n.d. Web. 29 Aug. 2014.)

St. Thomas Aquinas.

Although the doctrine of theosis came to be neglected in the Western Church in the recent years, it was

clearly taught in the Roman Catholic tradition as late as the 13th century by Thomas Aquinas.

Aquinas taught that: "full participation in divinity which is humankind's true beatitude and the destiny

of human life" (Summa Theologiae 3.1.2).

Pope John Paul II (1920 to 2005 CE)

"Father Gemelli sees in the Catholic University the privileged place in which it would be possible to throw a

bridge between the past and the future, between the ancient classical culture and the new scientific culture,

between the values of modern culture and the eternal message of the Gospel. From this fruitful synthesis
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there would be derived - he rightly trusted - a most effective impulse towards the implementation of a full

humanism, dynamically open to the boundless horizons of divinization, to which historical man is called."

(Pope John Paul II. "Catholic University of the Sacred Heart." The Holy See. The Holy See, 8 Dec. 1978.

Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/speeches/1978/documents/hf_jp-ii_spe_19781208_univ-sacro-

cuore.html )

"Sacramental life finds in the Holy Eucharist its fulfillment and its summit, in such a way that it is through the

Eucharist that the Church most profoundly realizes and reveals its nature. Through the Holy Eucharist the

event of Christ's Pasch expands throughout the Church. Through Holy Baptism and Confirmation, indeed,

the members of Christ are anointed by the Holy Spirit, grafted on to Christ; and through the Holy Eucharist

the Church becomes what she is destined to be through Baptism and Confirmation. By communion with the

body and blood of Christ the faithful grow in that mysterious divinization which by the Holy Spirit makes them

dwell in the Son as children of the Father."

(Pope John Paul II, and Mar Ignatius Zakka I Iwas. "Common Declaration of His Holiness John Paul II and

His Holiness Mar Ignatius Zakka I Iwas." The Holy See. The Holy See, 23 June 1984. Web. 22 Aug. 2014.)

(http://www.vatican.va/roman_curia/pontifical_councils/chrstuni/anc-orient-ch-docs/rc_pc_christuni_doc_19

840623_jp-ii-zakka-i_en.html)

"If he has eternally willed to call man to share in the divine nature, it can be said that he has matched the

'divinization' of man to humanity's historical conditions, so that even after sin he is ready to restore at a great

price the eternal plan of his love through the 'humanization' of his Son, who is of the same being as himself."

(Pope John Paul II. "Redemptoris Mater." The Holy See. The Holy See, 25 Mar. 1987. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/encyclicals/documents/hf_jp-ii_enc_25031987_redemptoris-mat

er.html)

"An essential aspect of your apostolic charge is to strengthen your brother priests in faith and to confirm

them in their identity as 'other Christs', who offer their lives in union with Christ for the salvation of the world."

(Pope John Paul II. "To the Bishops of Zambia on Their 'Ad Limina' Visit." The Holy See. The Holy See, 5

May 1988. Web. 29 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/speeches/1988/may/documents/hf_jp-ii_spe_19880505_zambi

a-ad-limina.html)

"As Saint Augustine so strikingly phrased it, Christ 'wishes to create a place in which it is possible for all

people to find true life'. This 'place' is his Body and his Spirit, in which the whole of human life, redeemed and

forgiven, is renewed and made divine."

(Pope John Paul II. "8th World Youth Day, Message of the Holy Father." The Holy See. The Holy See, 12

Aug. 1992. Web. 29 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/messages/youth/documents/hf_jp-ii_mes_15081992_viii-world-

youth-day.html)
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"In divinization and particularly in the sacraments, Eastern theology attributes a very special role to the Holy

Spirit: through the power of the Spirit who dwells in man deification already begins on earth; the creature is

transfigured and God's kingdom inaugurated. The teaching of the Cappadocian Fathers on divinization

passed into the tradition of all the Eastern Churches and is part of their common heritage. This can be

summarized in the thought already expressed by Saint Irenaeus at the end of the second century: God

passed into man so that man might pass over to God. This theology of divinization remains one of the

achievements particularly dear to Eastern Christian thought. On this path of divinization, those who have

been made 'most Christ-like' by grace and by commitment to the way of goodness go before us: the martyrs

and the saints. ... In the Eucharist, the Church's inner nature is revealed, a community of those summoned

to the synaxis to celebrate the gift of the One who is offering and offered: participating in the Holy Mysteries,

they become 'kinsmen' of Christ, anticipating the experience of divinization in the now inseparable bond

linking divinity and humanity in Christ. ... In Christ, true God and true man, the fullness of the human

vocation is revealed. In order for man to become God, the Word took on humanity. Man, who constantly

experiences the bitter taste of his limitations and sin, does not then abandon himself to recrimination or to

anguish, because he knows that within himself the power of divinity is at work. Humanity was assumed by

Christ without separation from his divine nature and without confusion, and man is not left alone to attempt,

in a thousand often frustrated ways, an impossible ascent to heaven. There is a tabernacle of glory, which is

the most holy person of Jesus the Lord, where the divine and the human meet in an embrace that can never

be separated. The Word became flesh, like us in everything except sin. He pours divinity into the sick heart

of humanity, and imbuing it with the Father's Spirit enables it to become God through grace."

(Pope John Paul II. "Orientale Lumen." The Holy See. The Holy See, 2 May 1995. Web. 22 Aug. 2014.)

"Do not forget that you, in a very special way, can and must say that you not only belong to Christ but that

'you have become Christ'!"

(Pope John Paul II. "Vita Consecrata." The Holy See. The Holy See, 25 Mar. 1996. Web. 29 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/apost_exhortations/documents/hf_jp-ii_exh_25031996_vita-con

secrata.html)

"All people and all societies have one absolute need: they need Christ, the Way, and the Truth, and the Life!

With truly Catholic hearts, take him to others, and strive to live as 'other Christs' in every circumstance."

(Pope John Paul II. "Angelus." The Holy See. The Holy See, 13 July 1997. Web. 29 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/angelus/1997/documents/hf_jp-ii_ang_19970713.html)

"The Holy Spirit's presence truly and inwardly transforms man: it is sanctifying or deifying grace, which

elevates our being and our acting, enabling us to live in relationship with the Holy Trinity. This takes place

through the theological virtues of faith, hope and charity, 'which adapt man's faculties for participation in the

divine nature'."

(Pope John Paul II. "General Audience." The Holy See. The Holy See, 22 July 1998. Web. 26 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/audiences/1998/documents/hf_jp-ii_aud_22071998.html)



THEOSIS: PARTAKERS OF DIVINITY WITH GOD

PROF. M. M. NINAN

118

"Dear friends, in fulfilment of the Petrine 'munus', I intend to strengthen your faith in the identity of Christ and

in your own identity as 'other Christs'. Take holy pride in being 'called', and be especially humble before so

great a dignity, in the awareness of your human weakness." (Pope John Paul II. "Fourth International

Meeting of Priests." The Holy See. The Holy See, 19 June 1999. Web. 29 Aug. 2014.)

"In seeing you here today - as the chosen representatives of this local Church - I see my visit repaid: you

have come to the tomb of the Prince of the Apostles in a spirit of prayer and penance to implore pardon and

forgiveness, and to renew your dedicated commitment to that work of divinizing humanity which began 2,000

years ago with the birth of the God made man."

(Pope John Paul II. "To the 'Cursillos de Cristiandad' Movement." The Holy See. The Holy See, 29 July 2000.

Web. 26 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/speeches/2000/jul-sep/documents/hf_jp-ii_spe_20000729_jub-

cursillos.html)

"Jesus is 'the new man' who calls redeemed humanity to share in his divine life. The mystery of the

Incarnation lays the foundations for an anthropology which, reaching beyond its own limitations and

contradictions, moves towards God himself, indeed towards the goal of 'divinization'. This occurs through the

grafting of the redeemed on to Christ and their admission into the intimacy of the Trinitarian life. The Fathers

have laid great stress on this soteriological dimension of the mystery of the Incarnation: it is only because

the Son of God truly became man that man, in him and through him, can truly become a child of God." (Pope

John Paul II. "Novo Millennio Ineunte." The Holy See. The Holy See, 6 Jan. 2001. Web. 22 Aug. 2014.)

"Having been enabled to see the world through God's eyes, and become ever more configured to Christ,

religious men and women move towards the ultimate end for which man was created: divinization, sharing in

the life of the Trinity." (Pope John Paul II. "Pilgrimage to the Holy Monastery of Rila." The Holy See. The

Holy See, 25 May 2002. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/speeches/2002/may/documents/hf_jp-ii_spe_20020525_rila-bul

garia.html)

"It is told in the Book of Genesis: God created man and woman in a paradise, Eden, because he wanted

them to be happy. Unfortunately, sin spoiled his initial plans. But God did not resign himself to this defeat. He

sent his Son into the world in order to give back to us an even more beautiful idea of heaven. God became

man - the Fathers of the Church tell us - so that men and women could become God. This is the decisive

turning-point, brought about in human history by the Incarnation."

(Pope John Paul II. "17th World Youth Day, Address at the Welcoming Ceremony." The Holy See. The Holy

See, 25 July 2002. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/john-paul-ii/en/speeches/2002/july/documents/hf_jp-ii_spe_20020725_wyd-ad

dress-youth.html)
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Pope Benedict XVI

"Only if God is great is humankind also great. With Mary, we must begin to understand that this is so. We

must not drift away from God but make God present; we must ensure that he is great in our lives. Thus, we

too will become divine; all the splendour of the divine dignity will then be ours. Let us apply this to our own

lives."

(Pope Benedict XVI. "Solemnity of the Assumption of the Blessed Virgin Mary." The Holy See. The Holy See,

15 Aug. 2005. Web. 29 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/homilies/2005/documents/hf_ben-xvi_hom_20050815_assunzi

one-maria.html)

"The meaning of this final gesture of Jesus is twofold. In the first place, ascending on high, he clearly reveals

his divinity: he returns to where he came from, that is, to God, after having fulfilled his mission on earth.

Moreover, Christ ascends into heaven with the humanity he has assumed and which he has resurrected

from the dead: that humanity is ours, transfigured, divinized, made eternal."

(Pope Benedict XVI. "Regina Caeli." The Holy See. The Holy See, 21 May 2006. Web. 26 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/angelus/2006/documents/hf_ben-xvi_reg_20060521.html)

"In this way we begin to understand why the Lord chooses this piece of bread to represent him. Creation,

with all of its gifts, aspires above and beyond itself to something even greater. Over and above the synthesis

of its own forces, above and beyond the synthesis also of nature and of spirit that, in some way, we detect in

the piece of bread, creation is projected towards divinization, toward the holy wedding feast, toward

unification with the Creator himself."

(Pope Benedict XVI. "Solemnity of Corpus Christi." The Holy See. The Holy See, 15 June 2006. Web. 22

Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/homilies/2006/documents/hf_ben-xvi_hom_20060615_corpus-

christi.html)

"However, this treasure that is destined for the baptized, does not exhaust its radius of action in the context

of the Church: the Eucharist is the Lord Jesus who gives himself 'for the life of the world' (Jn 6: 51). In every

time and in every place, he wants to meet human beings and bring them the life of God. And this is not all.
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The Eucharist also has a cosmic property: the transformation of the bread and the wine into Christ's Body

and Blood is in fact the principle of the divinization of creation itself."

(Pope Benedict XVI. "Ecclesia in Medio Oriente." The Holy See. The Holy See, 18 June 2006. Web. 22 Aug.

2014.)

(http://w2.vatican.va/content/benedict-xvi/en/angelus/2006/documents/hf_ben-xvi_ang_20060618.html)

"Having become a man, Christ gave us the possibility of becoming, in turn, like him. Nazianzus exhorted

people: 'Let us seek to be like Christ, because Christ also became like us: to become gods through him

since he himself, through us, became a man. He took the worst upon himself to make us a gift of the best'."

(Pope Benedict XVI. "General Audience." The Holy See. The Holy See, 22 Aug. 2007. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/audiences/2007/documents/hf_ben-xvi_aud_20070822.html)

"Christ is the epitome of all things, he takes everything upon himself and guides us to God. And thus he

involves us in a movement of descent and ascent, inviting us to share in his humility, that is, in his love for

neighbour, in order also to share in his glorification, becoming with him sons in the Son. Let us pray the Lord

to help us conform to his humility, to his love, in order to be rendered participants in his divinization."

(Pope Benedict XVI. "General Audience." The Holy See. The Holy See, 22 Oct. 2008. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/audiences/2008/documents/hf_ben-xvi_aud_20081022.html)

"This union of reason and charity, of faith and charity, must be brought into being within us and thus,

transformed into charity to become, as the Greek Fathers said, divinized. I would say that in the

development of the world we have this uphill road, leading from the first created realities to the creature,

man. But the ascent has not yet been completed. Man must be divinized and thus fulfilled. The unity of the

creature and of the Creator: this is the true development, arriving with God's grace at this openness. Our

essence is transformed by charity. If we speak of this development, we always think of the final goal, where

God wants to arrive with us."

(Pope Benedict XVI. "Reflection of His Holiness Benedict XVI during the First General Congregation of the

Second Special Assembly for Africa of the Synod of Bishops." The Holy See. The Holy See, 5 Oct. 2009.

Web. 26 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/speeches/2009/october/documents/hf_ben-xvi_spe_20091005

_sinodo.html)

"... in this act 'not my will but your will' Jesus recapitulates the whole process of his life, of leading, that is,

natural human life to divine life and thereby transforming the human being. It is the divinization of the human

being, hence the redemption of the human being, because God's will is not a tyrannical will, is not a will

outside our being but is the creative will itself; it is the very place where we find our true identity. God created

us and we are ourselves if we conform with his will; only in this way do we enter into the truth of our being

and are not alienated. On the contrary, alienation occurs precisely by disregarding God's will, for in this way

we stray from the plan for our existence; we are no longer ourselves and we fall into the void. Indeed,

obedience, namely, conformity to God, the truth of our being, is true freedom, because it is divinization."
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(Pope Benedict XVI. "Lectio Divina." The Holy See. The Holy See, 24 Feb. 2010. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/speeches/2010/february/documents/hf_ben-xvi_spe_2010021

8_parroci-roma.html)

"The Gospel of the Transfiguration of the Lord puts before our eyes the glory of Christ, which anticipates the

resurrection and announces the divinization of man."

(Pope Benedict XVI. "For Lent 2011." The Holy See. The Holy See, 4 Nov. 2010. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/messages/lent/documents/hf_ben-xvi_mes_20101104_lent-20

11.html)

"Thus Jesus tells us that it is only by conforming our own will to the divine one that human beings attain their

true height, that they become 'divine'; only by coming out of ourselves, only in the 'yes' to God, is Adam's

desire - and the desire of us all - to be completely free."

(Pope Benedict XVI. "General Audience." The Holy See. The Holy See, 1 Feb. 2012. Web. 29 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/audiences/2012/documents/hf_ben-xvi_aud_20120201.html)

"In the context of the Christian faith, 'communion is the very life of God which is communicated in the Holy

Spirit, through Jesus Christ'. It is a gift of God which brings our freedom into play and calls for our response.

It is precisely because it is divine in origin that communion has a universal extension. While it clearly

engages Christians by virtue of their shared apostolic faith, it remains no less open to our Jewish and

Muslim brothers and sisters, and to all those ordered in various ways to the People of God. The Catholic

Church in the Middle East is aware that she will not be able fully to manifest this communion at the

ecumenical and interreligious level unless she has first revived it in herself, within each of her Churches and

among all her members: Patriarchs, Bishops, priests, religious, consecrated persons and lay persons.

Growth by individuals in the life of faith and spiritual renewal within the Catholic Church will lead to the

fullness of the life of grace and theosis (divinization). In this way, the Church's witness will become all the

more convincing."

(Pope Benedict XVI. "Angelus." The Holy See. The Holy See, 14 Sept. 2012. Web. 22 Aug. 2014.)

(http://w2.vatican.va/content/benedict-xvi/en/apost_exhortations/documents/hf_ben-xvi_exh_20120914_ecc

lesia-in-medio-oriente.html)

Out of the English Reformation, an understanding of salvation in terms closely comparable to the Orthodox

doctrine of theosis was recognized in the Anglican tradition, J. Bloor examines deification/theosis in the late
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Anglican Priest and theologian Canon A. M. (Donald) Allchin, but it is also explored in the writings of

Lancelot Andrewes, who described salvation in terms vividly reminiscent of the early fathers:

Whereby, as before He of ours, so now we of His are made partakers. He clothed with our flesh, and we

invested with His Spirit. The great promise of the Old Testament accomplished, that He should partake our

human nature; and the great and precious promise of the New, that we should be "consortes divinae

naturae", "partake his divine nature," both are this day accomplished. C.S. Lewis, speaking on his personal

belief in the subject of literal deification, stated as follows:

It is a serious thing to live in a society of possible gods and goddesses, to remember that the dullest and

most uninteresting person you talk to may one day be a creature which, if you saw it now, you would be

strongly tempted to worship. In a more complete statement on his beliefs in literal deification, C.S. Lewis

stated in his book, "Mere Christianity" as follows:

“The command Be ye perfect is not idealistic gas. Nor is it a command to do the impossible. He is going to

make us into creatures that can obey that command. He said (in the Bible) that we were "gods" and He is

going to make good His words. If we let Him—for we can prevent Him, if we choose—He will make the

feeblest and filthiest of us into a god or goddess, dazzling, radiant, immortal creature, pulsating all through

with such energy and joy and wisdom and love as we cannot now imagine, a bright stainless mirror which

reflects back to God perfectly (though, of course, on a smaller scale) His own boundless power and delight

and goodness. The process will be long and in parts very painful; but that is what we are in for. Nothing less.

He meant what He said.”

“It is a serious thing to live in a society of possible gods and goddesses, to remember that the dullest and

most uninteresting person you talk to may one day be a creature which, if you saw it now, you would be

strongly tempted to worship. . . “—C. S. Lewis, The Weight of Glory

“The object of our salvation, according to Orthodoxy, is not simply salvation from sin, but a mystical union

between the believer and Christ (see John 17:21-23 and 2 Pet. 1:4). This is part of the theology of divine

ascent, called "deification" or "theosis", whereby the believer is drawn up into the grace and "energies" (but

not the essence) of God. This is not simply an eschatological destination, but a present process which is

made evident in the Divine Liturgy. One may find similar ideas in the west, but you must dig deep to find

them. In Anglicanism there are a number of thinkers and devotional writers from the seventeenth century

including the Cambridge Platonists and Henry Scougal ("The Life of God in the Soul of Man") that come to

mind. The modern evangelical emphasis on having a "personal relationship with Christ" conveys a similar

reality. By comparison, though, it lacks depth, mystery, and theological grounding in the church Fathers.

Clearly, the Orthodox notion of "theosis" can enrich our understanding of salvation by focusing our attention

upon the ultimate purpose of God's grace. One can only wonder what western theology would look like if

controversies over faith, works, and justification had not consumed its attention for so many centuries.
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Though these are crucial issues and needed to be addressed, from an eastern perspective, we have too

often lost sight of the forest through the trees.”

("Anglo-Orthodoxy": Why some Episcopalians are turning to Eastern Orthodoxy for spiritual enlightenment by William DiPuccio,
Ph.D
http://www.orthodoxytoday.org/articles2/DiPuccioAngOrthodox.php)

Quakers are members of a group with Christian roots that began in England in the 1650s. The formal title of

the movement is the Society of Friends or the Religious Society of Friends. The Quaker movement

was founded in the 17th century by George Fox. Fox was a reluctant starter of a new sect, his idea was

to try and transform the existing structures to a more accurate following of Christ. For this he, and his

followers, were persecuted by Cromwell's Puritan government and then the "restored" Charles II

Catholics. Fox argued, based on the teachings of Peter (Acts 2 & 3), for an egalitarian, spirit-filled

Christianity that would not be oppressive of people on account of race, sex, or class. The Religious Society

of Friends (Quakers) was the first corporate body in Britain and North America to fully condemn slavery as

both ethically and religiously wrong in all circumstances.

In 1988 the society had 200,260 members, with heavy concentrations in the United States (109,000), East

Africa (45,000) and Great Britain (18,000). Quakers unite in affirming the immediacy of Christ's teaching;

they hold that believers receive divine guidance from an inward light, without the aid of intermediaries or

external rites. Meetings for worship can be silent, without ritual or professional clergy, or programmed, in

which a minister officiates.

Although their antecedents lie in English PURITANISM and in the ANABAPTIST movement, the Society of

Friends was formed during the English Civil War. Around 1652, George Fox began preaching that since

there was "that of God in every man," a formal church structure and educated ministry were unnecessary.

His first converts spread their faith throughout England, denouncing what they saw as social and spiritual

compromises and calling individuals to an inward experience of God. In spite of schism and persecution, the

new movement expanded during the Puritan Commonwealth (1649-60) and after the restoration of the
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monarchy (1660). By openly defying restrictive legislation, Friends helped achieve passage of the Toleration

Act of 1689.

There is “that of God in every man”

“Perfection was a key component oF Early Quaker soteriology.“‘. Perfection was the culmination. the telios

of the process of salvation, which begins with justification. The seventeenth century Quaker theologian

Robert Barclay defined justification as “a holy, pure, and spiritual birth, bringing forth holiness, righteousness.

purity, and all these other blessed fruits ...” The “holy birth“ he defined as ‘Jesus Christ formed within us, and

working his works in us" (2002, 167) and perfection as “this pure and holy birth...fully brought forth” (2002,

205). Perfection is thus the goal of spiritual formation (“Christ formed within us") and through this

process of formation “....also comes that communication of the goods of Christ unto us, ‘by which

we come to be made partakers of the divine nature’ as saith Peter, 2 Pet. 1:4, and are made one with

him, as the branches with the vine” (2002., I75, 208). (Sec 2.5 for further discussion of Barclay’s doctrine

of perfection.)

Perfection is thus participation in God through Christ or in classical mystic terminology union with God. …

The word For perfection in early Christianity was rendered in Greek as theosis (god-likeness. or deification.

In seventeenth century England in the Puritan cradle where Quakerism was born, perfection was the

equivalent to the theological term for the concept of theosis . Theosis was the culmination of the

spiritual life, and although the Greek term was not used by Quakers, they regularly employed its English

equivalent, divine indwelling. For early Quakers, seeking perfection became the terminology of personal

transformation.”

Holiness: The Soul of Quakerism: An Historical Analysis of the Theology of Quaker Movement
By Carole Dale Spencer

George Fox wrote:

"The scriptures saith God will dwell in men, and walk in men … Doth not the Apostle say, the saints were

partakers of the divine nature? And that God dwells in the saints, and Christ is in them, except they be

reprobates? And do not the saints come to eat the flesh of Christ? And if they eat his flesh, is it not within

them?"
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Methodism

Methodism, or the Methodist movement, is a group of historically related denominations of Protestant

Christianity which derive their inspiration from the life and teachings of John Wesley, George Whitefield and

John's brother Charles Wesley

Theosis as a doctrine developed in a distinctive direction among Methodists, and elsewhere in the pietist

movement which reawakened Protestant interest in the asceticism of the early Catholic Church, and some of

the mystical traditions of the West. Distinctively, in Wesleyan Protestantism theosis sometimes implies the

doctrine of entire sanctification which teaches, in summary, that it is the Christian's goal, in principle possible

to achieve, to live without any (voluntary) sin (Christian perfection). In 1311 the Roman Catholic Council of

Vienne declared this notion, "that man in this present life can acquire so great and such a degree of

perfection that he will be rendered inwardly sinless, and that he will not be able to advance farther in grace"

(Denziger §471), to be a heresy. Thus this particular Protestant (primarily Methodist) understanding of

theosis is substantially different from that of the Roman Catholic, Orthodox, or Anglican Churches. This

doctrine of Christian perfection was sharply criticized by many in the Church of England during the ministry

of John Wesley and continues to be controversial among Protestants and Anglicans to this day.[Primary 25]

More recently, the Finnish school of Lutheran thought has drawn close associations between theosis and

justification. Primarily spearheaded by Tuomo Mannermaa, this line of theological development grew out of

talks between the Evangelical Lutheran Church of Finland and the Russian Orthodox Church between 1970

and 1986. Mannermaa argues in his book, Christ Present in Faith, that the real exchange between Christ

and sinful humanity, a theme prevalent in Luther's writing, is synonymous with Eastern views of theosis. It is

in this real exchange which Mannermaa says "the union between Christ and the believer makes the latter a

‘completely divine [person]." While this departure from traditional Lutheran thought is sometimes hailed as

"the threshold of a third Luther Renaissance," other Lutheran scholars disagree and argue that the idea of

theosis violates Luther's theology of the cross principles by ignoring the real distinction that is axiomatic for

not only Luther, but for orthodox Christianity as a whole. One of the most prominent scholars is Robert Kolb,

who primarily roots this critique in Luther's use of marriage metaphors concerning the Christian's relationship
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with God. Kolb writes "This view ignores the nature of the ‘union’ of bride and bridegroom that Luther

employed so far."

The eastern tradition maintains that theosis, the “way” into this deifying union or restoration of the imago dei,

comes by way of the mysterious coinciding of a gift of divine energy and human freedom. This transforming

union with God, “is not (says Lossky) the result of an organic or unconscious process: it is accomplished in

persons by the cooperation of the Holy Spirit and our freedom.”

It is just such an understanding of theosis which Wesley seems to employ as the organizing principle of his

ordo salutis. And, as Wesley wrote his ordo salutis to the tune of theosis, it is probably better to understand it

as a via salutis: that is to say, we are becoming “like” God by the energy of love (coinciding with our freedom)

as He was becoming what we are in condescending love.

Although these two perspectives are not mutually exclusive, they have quite often functioned that way. And

many have attempted, some times quite deliberately, to overshadow the motifs of participation and pardon

precisely at the point of the correlation (whether eastern or western) of the doctrines of incarnation and

redemption. It was Albert Outler who first proposed the thesis that Wesley‟s legacy and “place” in the

Christian tradition lay in his “third alternative,” his synthesis of pardon and participation as “pardon in order to

participation,” a synthesis of sola fide and holy living “

EPISCOPAL CHURCH.

However there is the vestiges of theosis even in the Episcopal Church.

The following collects are illustrative of theosis within the Episcopal Church.

• O God, who wonderfully created, and yet more wonderfully restored, the dignity of human nature:

Grant that we may share the divine life of him who humbled himself to share our humanity, your Son

Jesus Christ; who lives and reigns with you, in the unity of the Holy Spirit, one God, for ever and ever.

Amen. (Collect for the Second Sunday after Christmas).
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• Almighty and everliving God, you have given us a new revelation of your loving providence in the

Coming of your Son Jesus Christ to be born of the Virgin Mary: Grant that as he shared our mortality,

so we may share his eternity in the glory of your kingdom; where he lives and reigns for ever and

ever. Amen. (Collect for Station at a Creche).

• O God our Creator, to restore our fallen race you spoke the effectual word, and the Eternal Word

became flesh in the womb of the Blessed Virgin Mary: Mercifully grant that as he humbled himself to

be clothed with our humanity, so we may be found worthy, in him, to be clothed with his divinity; who

lives and reigns for ever and ever. Amen. (Collect for Station at a Creche).

CHRISTIAN UNIVERSALIST THEOLOGY

The Christian form of this belief, instead of saying everyone is saved is better understood as the belief that everyone
will be saved, eventually– not because all flights lead to Rome but because all will eventually turn to Christ. This view
often maintains a belief in hell, but with the belief that hell is for the purpose of refining instead of eternal punishment–
almost more of a Catholic purgatory than a Southern Baptist hell. Some do not maintain a concept of hell but rather see

the “fire” as being metaphorical for God’s love which will purify everything.

There has been a modern revival of the concept of theosis (often called "manifest sonship" or "Christedness")

among Christians who hold to the doctrine of universal reconciliation or apocatastasis, especially those with

a background in the charismatic Latter Rain Movement or even the New Age and New Thought movements.

The statement of faith of the Christian Universalist Association includes theosis in one of its points.

In 1899 the Universalist General Convention, later called the Universalist Church of America, adopted the

Five Principles: the belief in God, Jesus Christ, the immortality of the human soul, the reality of sin, and

universal reconciliation.

The inclusion of theosis as a sixth point is found in the statement of faith adopted in 2007 by the Christian

Universalist Association. In the context of Christian Universalism, theosis—which can be translated as

divinization or the process of being made more God-like—means to be made more Christ-like, or that all

souls will ultimately be reconciled and conformed to the image of the glorified resurrected Christ.
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A minority of charismatic Christian universalists believe that the "return of Christ" is a corporate body of

perfected human beings who are the "Manifested Sons of God" instead of a literal return of the person of

Jesus, and that these Sons will reign on the earth and transform all other human beings from sin to

perfection during an age that is coming soon (a particularly "universalistic" approach to millennialism). Some

liberal Christian universalists with New Age leanings share a similar eschatology.

Mormonism includes a belief in the doctrine of exaltation, by which is meant a literal divinization. According

to Mormon scholars, there are similarities between the Mormon belief of eternal progression and the beliefs

found in the patristic writings of the first, second, and third centuries A.D.

According to Mormonism's founder, Joseph Smith, through obedience to Christ and the gradual acquisition

of knowledge, the faithful may eventually become heirs of God in the afterlife and "inherit all things" as Christ

himself "inherited all things." Mormons believe they will continue to worship and be subject to God the Father

in the name of Christ in the afterlife.

Mormons do not characterize the Father, Son, and Holy Spirit in terms of an immaterial, formless substance

or essence that sets godhood apart as a separate genus from humanity. They believe this classification of

divinity was originated by post-apostolic theologians, whose speculations on God were influenced by Greek

metaphysical philosophers[66] such as the Neoplatonists, who described their notions of deity in similar

terms of a divine substance/essence (ousia)—i.e., terms which were unknown to the pre-Nicean Christian

world. Mormons believe that through modern day revelation, God restored the doctrine that all humans are

spiritually begotten (Hebrews 12:9, Acts 17:28–29) sons and daughters of Heavenly Father,[67] and thus

are all part of the same heavenly family. Because humans are literally God's children, they can also be heirs

of his glory, and joint heirs with Jesus Christ (Romans 8:16–17).[68] Mormons believe that the "glory of God

is intelligence, in other words, light and truth" (D&C 93:36), therefore the process of inheriting his glory is a

process of learning. As a crucial step in this process, all of God's spirit children had the choice to come to

earth in order to receive a body and continue their development. Mormons believe that the fallen state of

humanity (mortality) was not the result of an unplanned cancellation of God's plan for an eternal earthly

paradise, rather it was a crucial step that provides the opportunity to learn and grow in the face of opposition

(2 Nephi 2:11, 25). Thus, the purpose of earth life is to gain knowledge and experience—which includes

overcoming trials and mistakes through the atonement of Jesus Christ, and using the lessons learned to

become stronger and wiser, more like their Heavenly Father (D&C 98:3). Those who endure to the end

(Matthew 24:13, Mark 13:13) while in mortality, as well as those who accept the gospel after death (see
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baptism for the dead), will be able to dwell in the presence of God, where they can continue to grow in light

and truth, which "light groweth brighter and brighter until the perfect day" (D&C 50:24). Mormons believe that

the Father and the Son both possess glorified, immortal bodies (D&C 130:22), and that thanks to Christ's

resurrection, humans will also resurrect and inherit this same type of body (Philippians 3:21).

To make matters worse the The Church of the Latter Day Saints even go as far as to suggest that the

current God who created the Heavens and Earth was once a man like us on earth who grew into the current

status.That mere mortal men have the capacity to eventually become Gods is a doctrine that has been

defended by LDS leaders since the early years of the Mormon Church. At the root of this concept is the idea

that mankind is the literal offspring of God. Speaking in the Tabernacle on August 8, 1852, Brigham Young

stated,

“The Lord created you and me for the purpose of becoming Gods like Himself; when we have been proved in

our present capacity, and been faithful with all things He puts into our possession. We are created, we are

born for the express purpose of growing up from the low estate of manhood, to become Gods like unto our

Father in heaven. That is the truth about it, just as it is” (Journal of Discourses 3:93).

Again to expand on it Mormon Apostle Orson Pratt explains:

“Each God, through his wife or wives, raises up a numerous family of sons and daughters; indeed, there will

be no end to the increase of his own children: for each father and mother will be in a condition to multiply

forever and ever. As soon as each God has begotten many millions of male and female spirits, and his

Heavenly inheritance becomes too small, to comfortably accommodate his great family, he, in connection

with his sons, organizes a new world, after a similar order to the one which we now inhabit, where he sends

both the male and female spirits to inhabit tabernacles of flesh and bones. Thus each God forms a world for

the accommodation of his own sons and daughters who are sent forth in their times and seasons, and

generations to be born into the same. The inhabitants of each world are required to reverence, adore, and

worship their own personal father who dwells in the Heaven which they formerly inhabited” (The Seer, p. 37).

The Mormons are very explicit in their "scriptures" that there are many Gods; for example, the three

persons of the Trinity are regarded as three "Gods." Since they believe that many Gods exist but at

present worship only one -- God the Father -- at least one Mormon scholar has admitted with qualifications

that their doctrine could be termed "henotheistic." Henotheism is a variety of polytheism in which there are

many gods, but only one which should be worshiped. Thus, the meaning of deification in Mormonism is

radically different than that of the church fathers who used similar terms, despite Mormon arguments to the

contrary.

So we can understand why the west is reluctant to use the terms deification, theosis, divinizations etc. But

misuse of theological terms is not an explanation for rejecting the basic concepts.
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Again this is simply either a misunderstanding of the early fathers or a distortion. Orthodox theology

emphasizes that there is a clear distinction — in the current phraseology “an ontological gap” — between

God the Creator and the creation which He has made. This “gap” is bridged by divine love, supremely

through the Incarnation, but it is not abolished. The distinction between the uncreated and the created still

remains. The Incarnation is a unique event. “Deification,” on the Orthodox understanding, is to be interpreted

in terms of the distinction between the divine essence and the divine energies. Human beings share by

God’s mercy in His energies but not in His essence, either in the present age or in the age to come. That is

to say, in theosis the saints participate in the grace, power, and glory of God, but they never become God by

essence.

Based on this possibility of misunderstanding by the lay people most western theologian try to downplay the

theosis idea or use the term progressive justification and sanctification.

HerbertHerbertHerbertHerbert W.W.W.W. ArmstrongArmstrongArmstrongArmstrong (1892(1892(1892(1892 -1986)-1986)-1986)-1986)

Herbert W. Armstrong (31 July 1892 – 16 January 1986) founded the Radio Church of God which was incorporated 21 October
1933 and was renamed Worldwide Church of God 1 June 1968, as well as starting Ambassador College (later Ambassador
University) 8 October 1947. He was an early pioneer of radio and tele-evangelism, first taking to the airwaves on 7 January 1934
from the 100-watt station KORE Eugene, Oregon. Armstrong preached what he claimed was the comprehensive combination of
doctrines in the entire Bible, in the light of the New Covenant scriptures, which he maintained came directly from the Bible.[3] These
theological doctrines and teachings have been referred to as Armstrongism by non-adherents. His teachings included the
interpretation of biblical prophecy in light of British Israelism,[4] and required observance of parts of the Mosaic Law including
seventh-day Sabbath, dietary prohibitions, and the covenant law "Holy Days".

The God Family doctrine holds that the Godhead is not limited to God (the Creator) alone, or even to a

trinitarian God, but is a divine family into which every human who ever lived may be spiritually born, through

a master plan being enacted in stages. The Godhead now temporarily consists of two co-eternal individuals

Jesus the Messiah, as the creator and spokesman (The Word or Logos), and God the Father.
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According to this doctrine, humans who are called by God's Holy Spirit to repentance, who [accept], hope to

inherit, the gift of eternal life made possible by Jesus' sacrifice, who commit to live by "every word of God"

(i.e. biblical scripture), and who "endure to the end" (i.e. remain faithful to live according to God's way of life

until either the end of their own lifetime or the second coming of Jesus) would, at Jesus' return, be "born

again" into the family of God as the literal spiritual offspring or children of God. Armstrong drew parallels

between every stage of human reproduction and this spiritual reproduction. He often stated that "God is

reproducing after his own kind— children in his own image." Whatever the changes brought about by this

new entrance of humans into God's family, God the Father will always be the omnipotent sovereign and

sustainer of both the universe and the spiritual realm, forever to be worshipped as God by the children of

God. Jesus, as the creator of the universe and savior of God's children, will always rule the Kingdom of God,

which will ultimately grow to fill the entire universe, and he likewise will forever be worshipped as God by the

children of God.

POSITIVE CONFESSION

PMA - PROSPERITY GOSPEL & THE NEW AGE

WORD OF FAITH MOVEMENT

Positive Confession's basic beliefs can be summarized as follows:

http://www.rapidnet.com/~jbeard/bdm/Psychology/posit.htm

1. Faith is a force that both God and man can use: "Faith is a force just like electricity or gravity" (Copeland),

and it is the substance out of which God creates whatever is (Capps). God uses faith, and so may we in
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exactly the same way in order to produce the same results through obedience to the same "laws of faith"

(Capps) that God applied in creation. "You have the same ability [as God has] dwelling or residing on the

inside of you" (Capps). "We have all the capabilities of God. We have His faith" (Copeland).

2. Faith's force is released by speaking words: "Words are the most powerful thing in theuniverse" because

they "are containers" that "carry faith or fear and they produce after their kind" (Capps). God operates by

these very same laws. "God had faith in His own words ... God had faith in His faith, because He spoke

words of faith and they came to pass. That faith force was transported by words ... the God-kind-of-faith ... is

released by the words of your mouth" (Hagin). "Creative power was in God's mouth. It is in your mouth also"

(Capps).

3. Man is a "little god" in God's class: "Man was designed or created by God to be the god of this world"

(Tilton, Hagin, Capps). "Adam was the god of this world ... [but he] sold out to Satan, and Satan became the

god of this world" (Hagin). "We were created to be gods over the earth, but remember to spell it with a little

'g'" (Tilton, Hagin, Capps). "Adam was created in God's class ... to rule as a god ... by speaking words"

(Copeland). "Man was created in the God class ... We are a class of gods ... God himself spawned us from

His innermost being ... We are in God; so that makes us part of God (2 Cor 5:17)" (Copeland).

4. Anyone -- occultist or Christian -- can use the faith force: Because man is a little god "in God's class: very

capable of operating on the same level of faith as God" (Capps), and "because all men are spirit beings"

(Hagin), therefore anyone, whether Christian or pagan, can release this "faith force" by speaking words if he

only believes in his words as God believes in His (Hagin). "God is a faith God. God releases His faith in

Words, [and we must do the same:] ... Everything you say [positive or negative] will come to pass" (Capps).

"Spiritual things are created by WORDS. Even natural, physical things are created by WORDS" (Hagin).

5. You get what you confess: The vital key is confessing, or speaking aloud, and thereby, releasing the force

of faith. "You get what you say" (Hagin, Hunter). "Only by mouth confession can faith power be released,

allowing tremendous things to happen" (Cho). "Remember, the key to receiving the desires of your heart is

to make the words of your mouth agree with what you want" (Copeland). "Whatever comes out of your

mouth shall be produced in your life" (Tilton). "They're [his two children] 30-some years of age today, and I

don't believe I prayed more than half a dozen times for both of them in all these years. Why? Because you

can have what you say -- and I had already said it!" (Hagin).
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6. Never make a negative confession: The tongue "can kill you, or it can release the life of God within you ...

whether you believe right or wrong, it is still the law" (Capps). There is power in "the evil fourth dimension"

(Cho). If you confess sickness you get it, if you confess health you get it; whatever you say you get" (Hagin).

"Faith is as a seed ... you plant it by speaking it" (Capps). "The spoken word ... releases power -- power for

good or power for evil" (Bashan). Therefore, it is very important never to speak anything negative but only to

make a positive confession -- hence the name of the Positive Confession movement.

- Positive Confession leaders have a wrong view of faith: Instead of trust in God as its object, it is a

metaphysical force they trust. They have a wrong view of God: He is not sufficient in Himself, but can only do

what He does by using this universal faith-force in obedience to certain cosmic laws. They have a wrong

view of man: He is a little god in God's class who has the same powers as God and can use the same force

of faith by obedience to the same laws that God also must obey. They also have a wrong view of redemption

and the cross of Christ.



THEOSIS: PARTAKERS OF DIVINITY WITH GOD

PROF. M. M. NINAN

134

XI

THE PROCESS OF THEOSIS

The Ladder of Divine Ascent, or Ladder of Paradise
(Κλίμαξ; Scala or Climax Paradisi)

Icon of The Ladder of Divine Ascent (the steps toward theosis as described by St. John Climacus)
showing monks ascending (and falling from) the ladder to Jesus. Saint Catherine's Monastery.
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The Ladder of Divine Ascent, or Ladder of Paradise (Κλίμαξ; Scala or Climax Paradisi), is an

important ascetical treatise for monasticism in Eastern Christianity written by John Climacus in ca.

AD 600 at the request of John, Abbot of Raithu, a monastery situated on the shores of the Red

Sea.

The Scala, is addressed to anchorites and cenobites and treats of the means by which the highest

degree of religious perfection may be attained. Divided into thirty parts, or "steps", in memory of the

thirty years of the life of Christ, the Divine model of the religious, growth to paradise. It presents a

picture of all the virtues and contains a great many parables and historical touches, drawn

principally from the monastic life, and exhibiting the practical application of the precepts.

At the same time, as the work is mostly written in a concise, sententious form, with the aid of

aphorisms, and as the reasonings are not sufficiently closely connected, it is at times somewhat

obscure. The most ancient of the manuscripts containing the Scala is found in the Bibliothèque

Nationale in Paris and was probably brought from Florence by Catherine de' Medici. In some of

these manuscripts, the work bears the title of "Spiritual Tables" (Plakes pneumatikai).

Steps or Rungs on the Ladder to Heaven

The Scala consists of 30 chapters, or "rungs",

• 1–4: Renunciation of the world and obedience to a spiritual father

o 1. Περί αποταγής (On renunciation of the world, or asceticism)

o 2. Περί απροσπαθείας (On detachment)

o 3. Περί ξενιτείας (On exile or pilgrimage; concerning dreams that beginners have)

o 4. Περί υπακοής (On blessed and ever-memorable obedience (in addition to episodes

involving many individuals))

• 5–7: Penitence and affliction (πένθος) as paths to true joy

o 5. Περί μετανοίας (On painstaking and true repentance, which constitutes the life of

the holy convicts, and about the Prison)

o 6. Περί μνήμης θανάτου (On remembrance of death)

o 7. Περί του χαροποιού πένθους (On joy-making mourning)

• 8–17: Defeat of vices and acquisition of virtue
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o 8. Περί αοργησίας (On freedom from anger and on meekness)

o 9. Περί μνησικακίας (On remembrance of wrongs)

o 10. Περί καταλαλιάς (On slander or calumny)

o 11. Περί πολυλογίας και σιωπής (On talkativeness and silence)

o 12. Περί ψεύδους (On lying)

o 13. Περί ακηδίας (On despondency)

o 14. Περί γαστριμαργίας (On that clamorous mistress, the stomach)

o 15. Περί αγνείας (On incorruptible purity and chastity, to which the corruptible attain

by toil and sweat)

o 16. Περί φιλαργυρίας (On love of money, or avarice)

o 17. Περί ακτημοσύνης (On non-possessiveness (that hastens one Heavenwards))

• 18–26: Avoidance of the traps of asceticism (laziness, pride, mental stagnation)

o 18. Περί αναισθησίας (On insensibility, that is, deadening of the soul and the death of

the mind before the death of the body)

o 19. Περί ύπνου και προσευχής (On sleep, prayer, and psalmody with the

brotherhood)

o 20. Περί αγρυπνίας (On bodily vigil and how to use it to attain spiritual vigil, and how

to practice it)

o 21. Περί δειλίας (On unmanly and puerile cowardice)

o 22. Περί κενοδοξίας (On the many forms of vainglory)

o 23. Περί υπερηφανείας, Περί λογισμών βλασφημίας (On mad pride and (in the same

Step) on unclean blasphemous thoughts; concerning unmentionable blasphemous

thoughts)

o 24. Περί πραότητος και απλότητος (On meekness, simplicity, and guilelessness,

which come not from nature but from conscious effort, and on guile)

o 25. Περί ταπεινοφροσύνης (On the destroyer of the passions, most sublime humility,

which is rooted in spiritual perception)

o 26. Περί διακρίσεως (On discernment of thoughts, passions and virtues; on expert

discernment; brief summary of all aforementioned)

• 27–29: Acquisition of hesychia, or peace of the soul, of prayer, and of apatheia (dispassion

or equanimity with respect to afflictions or suffering)

o 27. Περί ησυχίας (On holy stillness of body and soul; different aspects of stillness and

how to distinguish them)
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o 28. Περί προσευχής (On holy and blessed prayer, the mother of virtues, and on the

attitude of mind and body in prayer)

o 29. Περί απαθείας (Concerning Heaven on earth, or Godlike dispassion and

perfection, and the resurrection of the soul before the general resurrection)

• 30. Περί αγάπης, ελπίδος και πίστεως (Concerning the linking together of the supreme trinity

among the virtues; a brief exhortation summarizing all that has said at length in this book)

One translation of the Scala, La Escala Espiritual de San Juan Clímaco, became the first book

printed in the Americas, in 1532.

https://en.wikipedia.org/wiki/The_Ladder_of_Divine_Asce

nt

A solitary hermitage in Mount Athos

Practical internment - extreme form

An anchorite or anchoret (female: anchoress; adj. anchoritic; from Ancient Greek: ἀναχωρητής,

anachōrētḗs, "one who has retired from the world", from the verb ἀναχωρέω, anachōréō, signifying

"to withdraw", "to retire") is someone who, for religious reasons, withdraws from secular society so

as to be able to lead an intensely prayer-oriented, ascetic, and—circumstances

permitting—Eucharist-focused life. Whilst anchorites are frequently considered to be a type of

religious hermit, unlike hermits they were required to take a vow of stability of place, opting instead

for permanent enclosure in cells often attached to churches. They enter in the enclosure after final

rites and never come back to the communal living.
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Cenobitic (or coenobitic) monasticism is a monastic tradition that stresses community life. Often

in the West, the community belongs to a religious order and the life of the cenobitic monk is

regulated by a religious rule, a collection of precepts.

The older style of monasticism, to live as a hermit, is called eremitic.

A third form of monasticism, found primarily in the East, is the skete.

The English words "cenobite" and "cenobitic" are derived, via Latin, from the Greek words koinos,

"common", and bios, "life". The adjective can also be cenobiac, koinobiakos

The Philokalia ("love of the beautiful, the good", from philia "love" and kallos "beauty") is "a

collection of texts written between the 4th and 15th centuries by spiritual masters" of the Eastern

Orthodox hesychast tradition. They were originally written for the guidance and instruction of monks

in "the practice of the contemplative life." The collection was compiled in the eighteenth century by

St. Nikodemos of the Holy Mountain. You can download a copy at:

http://www.holybooks.com/wp-content/uploads/Philokalia.pdf
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Stages in Theosis

According to the standard ascetic formulation of this process, there are three stages:

� first, κάθαρσις, Katharsis or purification; the purgative way, purification, or katharsis;

� second, θεωρία Theoria or illumination, also called "natural" or "acquired contemplation;"illumination,

the illuminative way, the vision of God.

� third, θέωσις, Union or Theosis; also called "infused" or "higher contemplation"; indwelling in God;

vision of God; deification; union with God; sainthood, the unitive way, or theosis.

κάθαρσις, Katharsis or purification; the Purgation, Purification,Clarification

Purification precedes conversion and constitutes a turning away from all that is unclean and unwholesome.

This is a purification of mind and body.
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Hippocrates associated catharsis with healing, because it's role of a "purification agent" affecting the course

of disease (both physical and mental). The spiritual meaning of catharsis is very much the same:

discharging everything harmful from one's mind and heart, so that one can become pure. The ritual

of purification usually implies that a person had engaged in some prohibited actions or sins. Catharsis

helped to return to the previous status - before the violation of generally accepted rules and norms. In

various religious practices, the action of purification is fulfilled with the help of water, blood, fire,

change of clothes, and sacrifice. The rituals are often considered as part of a person's healing from the

devastating effect of guilt.

Further, the key mission of mysticism is to understand the return or unification of one's soul with God. The

ritual of baptism (purifying person with water) in Christianity has cathartic meaning of revival. Confession

has the same underlying assumption, and it is similar to the concept of cathartic treatment introduced by

Freud and Breuer, because confession involves the recall, revealing, and release of forbidden thoughts,

actions, and repressed emotions.

Spiritual and cultural rituals have been known throughout the history to help people process collective stress

situations, such as death or separation, or major life changing events like rites of passages, weddings, and

such. Traditional societies have ceremonies of mourning, funeral rites, and curing rituals, which most often

include cathartic activities, such as crying, weeping, drumming, or ecstatic dance (Szczeklik, 2005).

In the Eastern Orthodox ascetic tradition called hesychasm, humility, as a saintly attribute, is called Holy

Wisdom or sophia. Humility is the most critical component to humanity's salvation. Following Christ's

instruction to "go into your room or closet and shut the door and pray to your father who is in secret"

(Matthew 6:6), the hesychast withdraws into solitude in order that he or she may enter into a deeper state of

contemplative stillness. By means of this stillness, the mind is calmed, and the ability to see reality is

enhanced. The practitioner seeks to attain what the apostle Paul called 'unceasing prayer'.
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An exercise long used among Christians for acquiring contemplation, one that is "available to everyone,

whether he be of the clergy or of any secular occupation", is that of focusing the mind by constant

repetition a phrase or word. This method is found in almost all religions, especially in the mystical

traditions.

Degrees of prayer

Eastern Orthodox tradition recognizes three degrees of prayer:

(1) Ordinary oral prayer, as is practiced in church or at home;

(2) prayerful thoughts and feelings united with the mind and heart; and

(3) unceasing prayer, also known as 'Prayer of the Heart':

"...the heart is warmed by concentration so that what hitherto has only been thought now becomes

feeling.

Where first it was a contrite phrase now it is contrition itself;

and what was once a petition in words is transformed into a sensation of entire necessity.

Whoever has passed through action and thought to true feeling, will pray without words, for God is

God of the heart.

So that the end of apprenticeship in prayer can be said to come when in our prayer we move only

from feeling to feeling.
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In this state reading may cease, as well as deliberate thought…

When the feeling of prayer reaches the point where it becomes continuous,

then spiritual prayer may be said to begin…

Without inner spiritual prayer there is no prayer at all,

for this alone is real prayer, pleasing to God."

Prayer of the Heart is often associated with a prayer called The Jesus Prayer.

The Jesus Prayer has long been used in hesychastic asceticism as a spiritual tool to aid the practitioner to

bring about the unceasing, wordless prayer of the heart that St. Theophan describes.

The Jesus Prayer does this by invoking an attitude of humility essential for the attainment of theoria.

The Jesus Prayer is also invoked to pacify the passions, as well as the illusions that lead a person to actively

express these passions. The worldly, neurotic mind is habitually accustomed to seek perpetuation of

pleasant sensations and to avoid unpleasant ones. This state of incessant agitation of the mind is attributed

to the corruption of primordial knowledge and union with God (the Fall of Man and the defilement and

corruption of consciousness, or nous). According to St. Theophan the Recluse, though the Jesus Prayer has

long been associated with the Prayer of the Heart, they are not synonymous.

The Eastern repetitious prayer has the intention and purpose of helping the devotee empty their mind and

enter a state of self abnegation and forgetting this world. The object of the prayer of meditation is for the

devotee to enter into a kind of nothingness in which all material things are forgotten or denied.Vain repetition

is repetition without any foundation in meaning or purpose.

That’s what Jesus means in the second half of Matthew 6:7 when he says, “They think they are heard

because of their many words.”

Contemplation (theoria)

The Great Schema worn by Orthodox monks and nuns of the most advanced degree.

The Greek theoria (θεωρία), from which the English word "theory" (and theatre) is derived,

meant "contemplation, speculation, a looking at, things looked at",
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from theorein (θεωρεῖν) "to consider, speculate, look at",

from theoros (θεωρός) "spectator",

from thea (θέα) "a view" + horan (ὁρᾶν) "to see".

It expressed the state of being a spectator.

Both Greek θεωρία and Latin contemplatio primarily meant looking at things, whether with the eyes or with

the mind.

Taking philosophical and theological traditions into consideration, the term was used by the ancient Greeks

to refer to the act of experiencing or observing and then comprehending through consciousness, which is

called the nous or "eye of the soul" (Matthew 6:22–34).

Insight into being and becoming (called noesis) through the intuitive truth called faith, in God (action through

faith and love for God), leads to truth through our contemplative faculties. This theory, or speculation, as

action in faith and love for God, is then expressed famously as "Beauty shall Save the World". This

expression comes from a mystical or gnosiological perspective, rather than a scientific, philosophical or

cultural one.

Christianity took up the use of both the Greek (theoria) and Latin (contemplatio, contemplation) terminology

to describe various forms of prayer and the process of coming to know God. Eastern and Western traditions

of Christianity grew apart as they incorporated the general notion of theoria into their respective teachings.

The Greek idea of theoria and the Indian idea of darśana (darshan) has similarities, both leading the person

into deeper mystic realities.

Theoria is beyond conceptual knowledge, like the difference between reading about the experience of

another, and reading about one's own experience.

Greek Fathers of the Church, in taking over from the Neoplatonists the word theoria, attached to it the idea

expressed by the Hebrew word da'ath, which, though usually translated as "knowledge", is a much stronger

term, since it indicates the experiential knowledge that comes with love and that involves the whole person,

not merely the mind. In addition, the Christian's theoria is not contemplation of Platonic Ideas nor of the

astronomical heavens of Pontic Heraclitus, but is contemplative prayer, the knowledge of God that is

impregnated with love.

Together with the meaning of "proceeding through philosophical study of creatures to knowledge of God",

θεωρία had, among the Greek Fathers, another important meaning, namely "studying the Scriptures", with

an emphasis on the spiritual sense.

In the advance to contemplation Augustine spoke of seven stages:
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1. the first three are merely natural preliminary stages, corresponding to the vegetative, sensitive and

rational levels of human life;

2. the fourth stage is that of virtue or purification;

3. the fifth is that of the tranquillity attained by control of the passions;

4. the sixth is entrance into the divine light (the illuminative stage);

5. the seventh is the indwelling or unitive stage that is truly mystical contemplation.

Unity (theosis)

Theosis results from leading a pure life, practicing restraint and adhering to the commandments, putting the

love of God before all else. This metamorphosis (transfiguration) or transformation results from a deep love

of God. Saint Isaac the Syrian says that "Paradise is the love of God, in which the bliss of all the beatitudes

is contained," and that "the tree of life is the love of God" (Homily 72). Theoria is thus achieved by the pure of

heart who are no longer subject to the afflictions of the passions. It is a gift from the Holy Spirit to those who,

through observance of the commandments of God and ascetic practices have achieved dispassion.

The highest theoria, the highest consciousness that can be experienced by the whole person, is the vision of

God. A nous in a state of ecstasy or ekstasis, called the eighth day, is not internal or external to the world,

outside of time and space; it experiences the infinite and limitless God. . This ontic or ontological theoria is

the observation of God.

Ascetic practice

The journey toward theosis includes many forms of praxis, the most obvious being monasticism and clergy.

Of the monastic tradition, the practice of hesychasm is most important as a way to establish a direct

relationship with God. Living in the community of the church and partaking regularly of the sacraments,

especially the Eucharist, is taken for granted.

Also important is cultivating "prayer of the heart", and prayer that never ceases, as Paul exhorts the

Thessalonians (1 and 2). This unceasing prayer of the heart is a dominant theme in the writings of the

Fathers, especially in those collected in the Philokalia. It is considered that no one can reach theosis without

an impeccable Christian living, crowned by faithful, warm, and, ultimately, silent, continuous Prayer of the

Heart.

The "doer" in deification is the Holy Spirit, with whom the human being joins his will to receive this

transforming grace by praxis and prayer, and as Gregory Palamas teaches, the Christian mystics are deified

as they become filled with the Light of Tabor of the Holy Spirit in the degree that they make themselves open
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to it by asceticism (divinization being not a one-sided act of God, but a loving cooperation between God and

the advanced Christian, which Palamas considers a synergy).

This synergeia or co-operation between God and Man does not lead to mankind being absorbed into the

God as was taught in earlier pagan forms of deification like henosis. Rather it expresses unity, in the

complementary nature between the created and the creator. Acquisition of the Holy Spirit is key as the

acquisition of the spirit leads to self-realization.

Saint Teresa of Avila described four degrees or stages of mystical union:

1. incomplete mystical union, or the prayer of quiet or supernatural recollection, when the action of God

is not strong enough to prevent distractions, and the imagination still retains a certain liberty;

2. full or semi-ecstatic union, when the strength of the divine action keeps the person fully occupied but

the senses continue to act, so that by making an effort, the person can cease from prayer;

3. ecstatic union, or ecstasy, when communications with the external world are severed or nearly so,

and one can no longer at will move from that state; and

4. transforming or deifying union, or spiritual marriage (properly) of the soul with God.
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APPENDIX 1

The Energies of God
by Megas L. Farandos, Athens University Professor.

From the book: «The Orthodox Teaching on God» Athens 1985. Chapter 7, pages 423 – 478.

1. General
Energies comprise the third “difference” in God, according to the terminology of Saint Gregory of Nyssa (“Against
Eunomius”, A’ I’ 107). The Orthodox teaching on the energies of God essentially constitutes a reliable evolvement of
the New Testament witness regarding the reality of the God who is revealed in Jesus Christ. This God does not
manifest Himself only as a trinity of hypostases - that is, as Father, Son and Holy Spirit. He also manifests Himself as
the One who has (the congenital and not acquired) fullness of all good things - of “power, glory, wisdom, philanthropy”
etc.; in other words, “all the good things that the Son has are the Father’s, and everything that the Father has, is made
visible in the Son” (Gregory of Nyssa, “Against Eunomius”, A’ I’ 126).

This means that God is not only a triple-hypostasis reality, but that He also has essence and “circum-essence”,
which are essential virtues and distinctive features. God is a reality that exists, as well as one that possesses.

He is a reality “in person”, who possesses the fullness of life and its bounties, in other words, “the true life” (Gregory of
Nyssa, “Against Eunomius”, A’ I’ 126). “For, just as the Father has life within Him, thus did He also give the Son to have
life within Him” (John 5:26). As we have already said, God is a reality “in person”, Who has life (or, as otherwise called,
“essence”) and Who also has the fullness of all the good things peripherally related to this essence, that is, the
“circum-essence”.

These “differences” of God that exist within Himself are apparent in the Holy Bible.

The Bible does not make mention of the three Hypostases only - that is, of the Father, the Son and the Holy Spirit – but
also of a multitude of qualities that the divine hypostases have and transmit; for example the power, the wisdom, the
love, the grace of God etc., through which qualities God acts and transmits to the world all good things (otherwise
known as “charismas” (Greek=gifts)). We must not construe these qualities as being a neutral or impersonal reality,
existing in parallel to the hypostases within God. We should preferably see them in an ”inter-embracing” with the divine
hypostases, or, rather, as a sublime unity, identity and coincidence, in the following context: “The triunal God IS life,
truth, love, wisdom,” etc.

That is, by coinciding the “being” and the “possessing” in the person of God, the Bible often represents God not only as
a reality “in person”, but also as an impersonal reality, -that is, as “something Divine” - thus denoting the grace, the
justice, the wisdom etc. that are manifested upon mankind.

Besides, the very Bible itself distinguishes between the divine hypostases and their qualities – something that gives a
legal right to have a theology on the qualities or energies of God. Even the theology of the West has not omitted to
include chapters on the “attributes” of God in its Dogmatics, which by Orthodox Theology however are seen as
unusual and extremely “human-prone” portrayals of the Triadic God. Orthodox dogmatics however has never
developed any teaching on God’s “attributes”. Any relative chapters that may perhaps be found in Orthodox Dogmatics
have originated from the influence of western theology.

As mentioned previously, the “personal” and the “impersonal” element – or, rather, (as we shall see further along) – the
“hypostatized” element are interwoven and inter-embraced in God in such a way, that God at times appears as “the
One acting within us” (Phil. 2:13) and elsewhere as “His energy, that is potentially acting within me” (Colos. 1:29)

However, the Bible at times relates the divine hypostases to their qualities, as in the familiar verse of 1 Cor. 1:24:
“Christ : the power of God and the wisdom of God”. The fact that Christ Himself is not that wisdom per se, but that He
contains within Himself the wisdom of God, is reduced from other relevant Scriptural passages, such as Coloss.2:3,
where mention is made of “Christ, in Whom all the treasures of wisdom and of knowledge are hidden”.

The theology of the first Christian centuries did not preoccupy itself particularly with the matter of divine energies and
their association to the divine hypostases, instead, it conveyed in its works the relative testimonies of the Bible, more or
less without suspecting that a problem existed. [Compare with article «Energeia» by Ε. Fascher, in the “Reallexikon
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fur Antike und Christentum”, V (1962), 4-51]. A formulated teaching on the energies of God did not exist in the
theology of the ancient Church. (P. Martin Strohm had a different opinion, in his article: “Die Lehre von der Energeia”
(Gottes. Eine dogmengeschichtliche Betrachtung, in the volume Kyrios, VIII (1968), p. 63 onward).

Whenever the ancient ecclesiastic authors made use of the excerpt 1 Cor. 1:24 (and they used it frequently), they
aspired to one thing only: to show that the Son is not a creation, but that He in fact belongs to the Divine reality.
However, they never posed the question, nor did they confront the problem, regarding the association between
hypostases and energies in God. This problem had not as yet appeared. What had preoccupied the theologians of
the three first Christian centuries was mainly the divinity of the Son and His association to God the Father. The
problem of an association between the divine hypostases and energies appeared particularly during the era of the
major Cappadocian Fathers who, after the divinity of the Son had been formally secured by the 1st Ecumenical Synod
in Nice, found themselves in the need to confront the equally huge heresy (as compared to the Arian one) of Eunomius,
who maintained precisely this: that the Son is the work of God’s energy, and that the Spirit is the work of the Son’s
energy [ (Gregory of Nyssa), “Against Eunomius”, A’ I’ 123: «the Son is the work of the precedent essence’s energy,
and the Spirit is likewise another work of that work». Similarly on p.72 onwards ]. In this way, he was alienating the
Son from the essence of the Father and the Spirit from the essence of the Son, by accepting three beings just as Arius
had, except that each being was supposedly of “another essence”. [ (Gregory of Nyssa), “Against Eunomius”, A’ I’ p.92,
according to which, Eunomius maintained the following with regard to the three hypostases: “instead, the essences are
rent apart from each other, disintegrated into a sort of isolated nature”. And on p.91: Eunomius accepted that “the Son
is different in nature and dissimilar to the essence of God and thus in every way does not partake of the Father through
any natural familiarity”.]

In view of the introduction of the term “energy” by the heretic Eunomius in his speculations regarding God, the major
Cappadocian Fathers were forced to focus on the term “energy” in more depth and to determine the relationship
between this divine aspect and the essence and the hypostases of God. Thus, all the Cappadocian Fathers (that is,
Gregory the Theologian, Basil the Great and John the Chrysostom) came to refer to the energies of God as “divine
attributes”; but the one who preoccupied himself especially with the matter of divine energies was saint Gregory of
Nyssa in his series of works “against Eunomius”, whom we shall mainly follow here. However, it is not a true assertion
that Gregory of Nyssa was the one who introduced the teaching on the energies of God, given that the main theologian
on divine energies is in fact Basil the Great. Gregory of Nyssa merely developed this teaching of his brother more
systematically. The subject of divine energies constituted both an opportune and a central chapter during the time of
the major Cappadocian theologians, and for some time thereafter. This is testified, not only by the works of these
theologians, but also by the texts of the great theologians who followed, whose texts were attributed to predominant
theological and ecclesiastic personalities so that they could claim a greater prestige. Such personalities were:
Dionysios the Areopagite, Athanasius the Great, Basil the Great, Justin, etc.. (Check against Library of Hellenic Fathers,
4, 11 onwards, 36, 11 onwards). It is in these works – which quite possibly came from the same school – that the
subject of divine energies is posed most vividly.

Consequently, the conflict regarding the divine and uncreated energies which appeared during the 14th century
between the Latin monk Varlaam and his student Akindynus on the one hand and saint Gregory Palamas on the other,
was not the first instance where the issue of divine energies was brought up. On the contrary, it was rather a rekindling
of the very ancient quarrel regarding the Holy Trinity – naturally now in a new form and a different variation
thereof. Gregory Palamas had undertaken the heavy burden of completing and systematizing the teaching on
energies, based on the overall Orthodox dogmatic tradition which was precedent to his time. The existence, therefore,
of divine energies – which are distinguished apart from the essence and the hypostases of God – constitutes a
teaching that has existed from the time of the major Hellenic Fathers. And this is the teaching that is recognized, at
least by Orthodox Tradition.

Prior to the Cappadocian Fathers, theology was rife with commentaries on divine energies; nevertheless, the issue of
how they related to the divine hypostases was never brought up. The authors of this period made references to the
divine energies, without concerning themselves with whether the energies related to the divine hypostases or if they
comprised a separate kind of reality in God, or in what kind of relationship they were to the essence and the hypostases
of God. One such example is Makarios the Egyptian, who, in his homilies made frequent references to divine energies
and to other meanings that relate to energies (for example, Grace). Makarios the Egyptian would present divine
energies personified, as though acting on their own [ for example in one place he says: “in various ways does Grace
mingle with them and in many ways does it guide the soul” (Library of Hellenic Fathers 41, 252) ] and elsewhere, he
presents the divine energies as though dependent on the divine hypostases [ example: “the Lord gives Grace, when He
comes and dwells within us” (Library of Hellenic Fathers 42, 87)] and elsewhere he presents them as “one” energy
[example: “…by the three hypostases of the one godhood…” (Library of Hellenic Fathers 42, 144) etc.] This is why
Gregory Palamas rightly acted, by never (or at least rarely) making mention of any authors prior to the Cappadocian
theologians, when consolidating the teaching on divine energies.
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The sole exception in this case was Athanasius the Great, who albeit not making any special mention on divine
energies, nevertheless speaks very clearly on discerning not only between the three hypostases, but also between
nature and its volition (compare with Athanasius’ “Against Arians” B’ 2,3, C’ 62, Library of Hellenic Fathers 30, 180-181,
also “On the Nicene Synod”, 31, Library of Hellenic Fathers 31, 171). Thus, according to Athanasius the Great, the
“sequels” and the works of nature and those of volition are entirely different things. That which is “born” belongs to
nature, and that which is “made” belongs to volition.

Without any actual discerning between divine nature and its volition, it would not be possible to discern between the
“products” of nature and the “products” of God’s volition, that is, between the Son and the Spirit on the one hand and
the works of nature on the other. Volition, however, does not relate to nature, but differs from it and is discernible. It is
“the energy and the power of nature” (Patrologia Graeca C’, 127). The “difference” between nature and volition in God
constitutes one of the foremost arguments in Orthodox theology, whenever it supports the true distinction (between
divine essence and its energy) that it professes. [ Basil the Great (MB), “Against Eunomius” B’ 32, Library of Hellenic
Fathers 52, 216-217 ]. Volition is not an essence; it is something “instrumental to the essence” (“On the Holy Spirit”,
H’21, Library of Hellenic Fathers 52, 248). Similarly, Cyril of Alexandria: “to make belongs to energy, whereas to give
birth belongs to nature. Nature and energy are not the same thing” (“Treasures” 18, Patrologia Graeca 75,
312C). Also, (Athanasius the Great, pseudepigraphed), “Dialogue on the Trinity”, Library of Hellenic Fathers 36, 48,
49, 70-73. An extremely in-depth, philosophical-theological analysis of the “difference” between essence and volition
is made by the unknown author of the texts which have been attributed to the apologete Justin: “Christian Questions
addressed to Hellenes” C’1, Library of Hellenic Fathers 4, 160 onwards; also John the Damascene, in: “Precise edition
of the Orthodox Faith”, I 8, published by B. Kotter, 1973, 18 onwards. Finally, also according to Gregory Palamas:
“energy is the volition of nature” (C’ 53; compare with B’ 167).

However, the theology on the existence of divine energies, which are truly discerned from the divine essence and the
hypostases, is based exclusively on the Oros of the 4th and 5th Ecumenical Synods, where mention is made of the two
natures and the two volitions and the two energies of Jesus Christ – that is, the divine and the human (compare to the
Oros of the 4th, 5th and 6th Ecumenical Synods, in the work “Monuments” by John Karmiris, 1 (1960), pp.175, 185-200,
222-224). This was expressed by saint John the Damascene as follows: “Thus, when referring to the one, “god-human”
energy of Christ, we understand it as implying the two energies of His two natures, that is, the divine energy of His
godhood, and the human energy of His humanity”. (compare with John the Damascene, ref. III 19, B. Kotter 1973, 162.
Similarly, pseudep. Athanasius the Great, “Sermon on the Annunciation”.. 6 Library of Hellenic Fathers 36, 209).

All the above have all been brought up in order to avoid the heretics, who “have mixed things together and have drawn
into the same place the essence and the energy of the Only-begotten One” (Gregory of Nyssa, Against Eunomius B’ I,
331). Therefore, when expounding the present chapter on the energies of God, without neglecting the remaining
related witnesses of Orthodox dogmatic tradition, we should firstly base ourselves on the two shapers of the Orthodox
teaching on divine energies, that is, on Gregory of Nyssa and Gregory Palamas

APPENDIX 2

MacLaren's Expositions

PARTAKERS OF THE DIVINE NATURE
MacLaren's Commentary- Expositions of Holy Scripture By Alexander MacLaren

https://www.studylight.org/commentaries/mac/2-peter-1.html

2 Peter 1:4
‘Partakers of the Divine nature.’ These are bold words, and may be so understood as to excite the wildest and most
presumptuous dreams. But bold as they are, and startling as they may sound to some of us, they are only putting into
other language the teaching of which the whole New Testament is full, that men may, and do, by their faith, receive into
their spirits a real communication of the life of God. What else does the language about being ‘the sons and daughters
of the Lord Almighty’ mean? What else does the teaching of regeneration mean? What else mean Christ’s frequent
declarations that He dwells in us and we in Him, as the branch in the vine, as the members in the body? What else
does ‘he that is joined to the Lord in one spirit’ mean? Do not all teach that in some most real sense the very purpose of
Christianity, for which God has sent His Son, and His Son has come, is that we, poor, sinful, weak, limited, ignorant
creatures as we are, may be lifted up into that solemn and awful elevation, and receive in our trembling and yet
strengthened souls a spark of God? ‘That ye may be partakers of the Divine nature’ means more than ‘that you may
share in the blessings which that nature bestows.’ It means that into us may come the very God Himself.

I. So I want you to look with me, first, at this lofty purpose which is here presented as being the very aim and end of
God’s gift in the gospel.
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The human nature and the Divine are both kindred and contrary. And the whole Bible is remarkable for the emphasis
with which it insists upon both these elements of the comparison, declaring, on the one hand, as no other religion has
ever declared, the supreme sovereign, unapproachable elevation of the infinite Being above all creatures, and on the
other hand, holding forth the hope, as no other religion has ever ventured to do, of the possible union of the loftiest and
the lowest, and the lifting of the creature into union with God Himself. There are no gods of the heathen so far away
from their worshippers, and there are none so near them, as our God. There is no god that men have bowed before, so
unlike the devotee; and there is no system which recognises that, as is the Maker so are the made, in such
thorough-going fashion as the Bible does. The arched heaven, though high above us, it is not inaccessible in its serene
and cloudless beauty, but it touches earth all round the horizon, and man is made in the image of God.

True, that divine nature of which the ideal man is the possessor has faded away from humanity. But still the human is
kindred with the divine. The drop of water is of one nature with the boundless ocean that rolls shoreless beyond the
horizon, and stretches plumbless into the abysses. The tiniest spark of flame is of the same nature as those leaping,
hydrogen spears of illuminated gas that spring hundreds of thousands of miles high in a second or two in the great
central sun.

And though on the one hand there be finiteness and on the other infinitude: though we have to talk, in big words, of
which we have very little grasp, about ‘Omniscience,’ and ‘Omnipresence,’ and ‘Eternity,’ and such like, these things
may be deducted and yet the Divine nature may be retained; and the poor, ignorant, finite, dying creature, that perishes
before the moth, may say, ‘I am kindred with Him whose years know no end; whose wisdom knows no uncertainty nor
growth; whose power is Omnipotence; and whose presence is everywhere.’ He that can say, ‘I am,’ is of the same
nature as His whose mighty proclamation of Himself is ‘I AM THAT I AM.’ He who can say ‘I will’ is of the same nature
as He who willeth and it is done.

But that kindred, belonging to every soul of man, abject as well as loftiest, is not the ‘partaking’ of which my text speaks;
though it is the basis and possibility of it; for my text speaks of men as ‘becoming partakers,’ and of that participation as
the result, not of humanity, but of God’s gift of ‘exceeding great and precious promises.’ That creation in the image and
likeness of God, which is represented as crowned by the very breath of God breathed into man’s nostrils implies not
only kindred with God in personality and self-conscious will, but also in purity and holiness. The moral kindred has
darkened into unlikeness, but the other remains. It is not the gift here spoken of, but it supplies the basis which makes
that gift possible. A dog could not become possessor of the Divine nature, in the sense in which my text speaks of it.
Any man, however bad, however foolish, however degraded, abject and savage, can become a partaker of it, and yet
no man has it without something else than the fact of his humanity.

What, then, is it? No mere absorption, as extravagant mystics have dreamed, into that Divine nature, as a drop goes
back into the ocean and is lost. There will always be ‘I’ and ‘thou,’ or else there were no blessedness, nor worship, nor
joy. We must so partake of the Divine nature as that the bounds between the bestowing God and the partaking man
shall never be broken down. But that being presupposed, union as close as is possible, the individuality of the giver and
the receiver being untampered with is the great hope that all Christian men and women ought consciously to cherish.

Only mark, the beginning of the whole is the communication of a Divine life which is manifested mainly in what we call
moral likeness. Or to put it into plain words, the teaching of my text is no dreamy teaching, such as an eastern mystic
might proclaim, of absorption into an impersonal Divine. There is no notion here of any partaking of these great though
secondary attributes of the Divine mind which to many men are the most Godlike parts of His nature. But what my text
mainly means is, you may, if you like, become ‘holy as God is holy.’ You may become loving as God is loving, and with
a breath of His own life breathed into your hearts. The central Divinity in the Divine, if I may so say, is the amalgam of
holiness and love. That is God; the rest is what belongs to God. God has power; God is love. That is the regnant
attribute, the spring that sets everything agoing. And so, when my text talks about making us all, if we will, partakers of
a Divine nature, what it means, mainly, is this--that into every human spirit there may pass a seed of Divine life which
will unfold itself there in all purity of holiness, in all tenderness and gentleness of love. ‘God is love; and he that dwelleth
in love dwelleth in God, and God in him.’ Partakers we shall be in the measure in which by our faith we have drawn
from Him the pure and the hearty love of whatever things are fair and noble; the measure in which we love
righteousness and hate iniquity.

And then remember also that this lofty purpose which is here set forth is a purpose growingly realised in man. The
Apostle puts great stress upon that word in my text, which, unfortunately, is not rendered adequately in our Bible, ‘that
by these ye might become partakers of the Divine nature.’ He is not talking about a being, but about a becoming. That
is to say, God must ever be passing, moment by moment, into our hearts if there is to be anything godly there. No more
certainly must this building, if we are to see, be continually filled with light-beams that are urged from the central sun by
its impelling force than the spirit must be receiving, by momentary communication, the gift of life from God if it is to live.
Cut off the sunbeam from the sun and it dies, and the house is dark; cut off the life from the root and it withers, and the
creature shrivels. The Christian man lives only by continual derivation of life from God; and for ever and ever the secret
of his being and of his blessedness is not that he has become a possessor, but that he has become a partaker, of the
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Divine nature.

And that participation ought to, and will, be a growing thing. By daily increase we shall be made capable of daily
increase. Life is growth; the Divine life in Him is not growth, but in us it does grow, and our infancy will be turned into
youth; and our youth into maturity; and, blessed be His name, the maturity will be a growing one, to which grey hairs
and feebleness will never come, nor a term ever be set. More and more of God we may receive every day we live, and
through the endless ages of eternity; and if we have Him in our hearts, we shall live as long as there is anything more to
pass from God to us. Until the fountain has poured its whole fulness into the cistern, the cistern will never be broken. He
who becomes partaker of the Divine nature can never die. So as Christ taught us the great argument for immortality is
the present relation between God and us, and the fact that He is the God of Abraham points to the resurrection life.

II. Look, in the second place, at the costly and sufficient means employed for the realisation of this great purpose. ‘He
hath given to us exceeding great and precious promises, that by these ye might become partakers,’ etc.

Of course the mere words of a promise will not communicate this Divine life to men’s souls. ‘Promises’ here must
necessarily, I think, be employed in the sense of fulfilment of the promises. And so we might think of all the great and
wondrous words which God has spoken in the past, promises of deliverance, of forgiveness, and the like; but I am
rather disposed to believe that the extreme emphasis of the epithets which the Apostle selects to describe these
promised things now fulfilled suggests another interpretation.

I believe that by these ‘exceeding great and precious promises’ is meant the unspeakable gift of God’s own Son, and
the gift therein and thereafter of God’s life-giving Spirit. For is not this the meaning of the central fact of Christianity, the
incarnation--that the Divine becomes partaker of the human in order that the human may partake of the Divine? Is not
Christ’s coming the great proof that however high the heavens may stretch above the flat, sad earth, still the Divine
nature and the human are so kindred that God can enter into humanity and be manifest in the flesh? Contrariety
vanishes; the difference between the creature and the Creator disappears. These mere distinctions of power and
weakness, of infinitude and finiteness, of wisdom and of ignorance, of undying being and decaying life, vanish, as of
secondary consequence, when we can say, ‘the Word was made flesh and dwelt among us.’ There can be no
insuperable obstacle to man’s being lifted up into a union with the Divine, since the Divine found no insuperable
obstacle in descending to enter into union with the human.

So then, because God has given us His Son it is clear that we may become partakers of the Divine nature; inasmuch as
He, the Divine, has become partaker of the children’s flesh and blood, and in that coming of the Divine into the human
there was brought the seed and the germ of a life which can be granted to us all. Brethren! there is one way, and one
way only, by which any of us can partake of this great and wondrous gift of a share in God, and it is through Jesus
Christ. ‘No man hath ascended up into Heaven,’ nor ever will either climb or fly there, ‘save He that came down from
Heaven; even the Son of man which is in Heaven.’ And in Him we may ascend, and in Him we may receive God.

Christ is the true Prometheus, if I may so speak, who brings to earth in the fragile reed of his humanity the sacred and
immortal fire which may be kindled in every heart. Open your hearts to Him by faith and He will come in, and with Him
the rejoicing life which will triumph over the death of self and sin, and give to you a share in the nature of God.

III. Let me say, lastly, that this great text adds a human accompaniment of that Divine gift: ‘Having escaped the
corruption that is in the world through lust.’

The only condition of receiving this Divine nature is the opening of the heart by faith to Him, the Divine human Christ,
who is the bond between men and God, and gives it to us. But that condition being presupposed, this important clause
supplies the conduct which attends and attests the possession of the Divine nature.

Notice, here is human nature without God, described as ‘the corruption that is in the world in lust.’ It is like a fungus,
foul-smelling, slimy, poisonous; whose growth looks rather the working of decay than of vitality. And, says my text, that
is the kind of thing that human nature is if God is not in it. There is an ‘either’ and ‘or’ here. On the one hand we must
have a share in the Divine nature, or, on the other, we have a share in the putrescence ‘that is in the world through lust.’

Corruption is initial destruction, though of course other forms of life may come from it; destruction is complete
corruption. The word means both. A man either escapes from lust and evil, or he is destroyed by it.

And the root of this rotting fungus is ‘in lust,’ which word, of course, is used in a much wider meaning than the fleshly
sense in which we employ it in modern times. It means ‘desire’ of all sorts. The root of the world’s corruption is my own
and my brothers’ unbridled and godless desires.

So there are two states--a life plunged in putridity, or a heart touched with the Divine nature. Which is it to be? It cannot
be both. It must be one or the other. Which?
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A man that has got the life of God, in however feeble measure, in him, will flee away from this corruption like Lot out of
Sodom. And how will he flee out of it? By subduing his own desires; not by changing position, not by shirking duty, not
by withdrawing himself into unwholesome isolation from men and men’s ways. The corruption is not only ‘in the world,’
so that you could get rid of it by getting out of the world, but it is ‘in the world in lust,’ so that you carry the fountain of it
within yourself. The only way to escape is by no outward flight, but by casting out the unclean thing from our own souls.

Depend upon it, the measure in which a man has the love of God in him can be very fairly estimated by the extent to
which he is doing this. There is a test for you Christian people. There have been plenty of men and women in all ages of
the Church, and they abound in this generation, who will make no scruple of declaring that they possess a portion of
this Divine Spirit and a spark of God in their souls. Well then, I say, here is the test, bring it all to this--does that life
within you cast out your own evil desires? If it does, well; if it does not, the less you say about Christ in your hearts the
less likely you will be to become either a hypocrite, or a self-deceiver.

And so, brethren, remember, one last word, viz., that whilst on the one hand whoever has the life of God in his heart will
be fleeing from this corruption, on the other hand you can weaken--ay! and you can kill the Divine life by not so fleeing.
You have got it, if you have it, to nourish, to cherish, and to do that most of all by obeying it. If you do not obey, and if
habitually you keep the plant with all its buds picked off one after another as they begin to form, you will kill it sooner or
later. You Christian men and women take warning. God has given you Jesus Christ. It was worth while for Christ to live;
it was worth while for Christ to die, in order that into the souls of all sinful, God-forgetting, devil-following men there
might pass this Promethean spark of the true fire.

You get it, if you will, by simple faith. You will not keep it unless you obey it. Mind you do not quench the Holy Spirit, and
extinguish the very life of God in your souls.

APPENDIX 3

Theosis of the Early Church Fathers
Paul Derengowski, ThM

http://capro.info/Christianity/Salvation/Theosis_of_the_Early_Church_Fathers.html

”Any allusion to 2 Peter as a reference to support a given doctrine immediately becomes suspect because
“This is the most problematical of all the New Testament Epistles because of early doubts regarding its
authenticity and internal evidence is considered by many to substantiate those doubts.” (Donald Guthrie,
New Testament Introduction (Downers Grove, IL: Inter-Varsity Press, 1970), 814.) In fact, 2 Peter is unlike
1 Peter in its style of writing, incorporating language more consistent with Hellenistic Judaism than the
biblical language in which the previous text was written. (D. A. Carson, Douglas J. Moo and Leon Morris, An
Introduction to the New Testament (Grand Rapids: Zondervan, 1992), 433.)

Bauckman points out that, “Our author uses ideas and language which had a long history in Greek
philosophical and religious thought…The author of 2 Peter was doubtless aware of the currency of these
ideas in the Hellenistic religious world, but he was probably more immediately dependent on the literature of
Hellenistic Judaism, which had already adapted the terminology of Greek religion and philosophy in order to
express its own religious tradition in terms appropriate to its Hellenistic environment.” (David A. Hubbard and
Glenn W. Barker, eds., Word Biblical Commentary (Waco, TX: Word, 1983), vol. 50, Jude, 2 Peter by
Richard J. Bauckman, 179-80.) Nevertheless, it remains a text which theosis exponents turn to support the
idea of human deification.

Perhaps the reason why 2 Peter 1:4 is alluded to in support of the deification of humankind is its direct
reference to humans partaking of the “divine nature,” as well as that it is deemed by some that “Peter” is
speaking of something beyond the common fellowship (Gr. κοινωνία) existent between believers spoken of
in the text.(Rakestraw, “Becoming Like God: An Evangelical Doctrine of Theosis,” 258.) Specifically it says,
“For by these He has granted to us His precious and magnificent promises, in order that by them you might
become partakers of the divine nature, having escaped the corruption that is in the world by lust.” The issue
in this verse, however, may be more semantical than anything, for a perusal of the surrounding verses
seems to demonstrate that whatever partaking of the divine nature amounts to is centered in the godly
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development of moral rectitude in the believer; and this as a result of God’s divine power being granted to
the believer whereby he main attain a life of “godliness” (v. 3, 6), “moral excellence,” “knowledge” (v. 5),
“self-control,” “perseverance” (v. 6), “brotherly kindness,” and “love” (v. 7). Later, in verse 10 is the
admonition to be diligent, to make certain, and to practice the aforementioned. In other words, the whole
idea about partaking of the divine nature is a process which is often called sanctification in the Christian life,
and this sanctification as alluded to in these qualities appear to have a reference to the development of the
full person while on earth, and yet fully realized when united with God in eternity.

Athanasius is one church father who cites 2 Peter 1:4 as evidence for the divinization of humans. In a
personal letter to an Adelphius, Athanasius makes mention of the fact that Jesus by coming in the flesh did
not diminish the glory of God by doing so. Rather, “He has become Man, that He might deify us in Himself,
and He has been born of a woman, and begotten of a Virgin, in order to transfer to Himself our erring
generation, and that we may become henceforth a holy race, and ‘partakers of the Divine Nature,’ as
blessed Peter wrote.”(Schaff and Wace, NPNF, s.v., Athanasius, Personal Letter 60 to Adelphius, Bishop
and Confessor: Against the Arians, 4.60.4.) Here, once again, Athanasius is alluding to what has already
been done for the believer, and yet it remains a process whereby the saints become…a holy race, which, if
interpreted, is the language of sanctification in the West. Furthermore, the process of becoming is not so
much attributable to human effort per se, but is a direct result of Jesus “transferring to Himself our erring
generation.” And this is equally consistent with Western thinking, even though in term of deification
language coming from the East. The point is that even though 2 Peter may be a questionable book, and the
language itself used to support the idea of theosis may be somewhat confusing — “partaking of the divine
nature” — it may be concluded that all Peter and those among the church fathers, and the Eastern Orthodox,
are saying is essentially what Protestants and Western theologians have advocated: Deification or the full
realization of what God intended man to be is a sanctifying process whose inception began in the person of
Jesus Christ at the cross, is nurtured along by the Holy Spirit, and culminated in the person of God the
Father. Yet, the only way this may be more clearly seen is by reviewing what some of the church fathers
had to say about theosis themselves.

APPENDIX 4

"Ye Are Gods?"
Orthodox and Heretical Views on the Deification of Man

by Robert M. Bowman, Jr.

DIFFERENT IDEAS OF DEIFICATION

The first step in answering these interrelated questions is to recognize that talk about men being gods cannot be
isolated from basic world views, or conceptions of the world and its relation to God. Norman Geisler and William
Watkins have pointed out that there are seven basic world views: atheism (no God), polytheism (many gods),
pantheism (God is all), panentheism (God is in all), finite godism (a finite god made the world), deism (a God who does
not do miracles created the world), and theism, or monotheism (a God who does miracles created the world), which is
the biblical view (and is held by orthodox Jews and Muslims as well as Christians). Not all doctrines can be neatly
categorized into one of these seven world views, since some people do hold to combinations of two views; but such
positions are inherently inconsistent, and usually one world view is dominant.

In this article our concern will be with doctrines of deification which claim to be strictly Christian. (This means that we
will not discuss, for example, New Age concepts of deification.) Varieties of such "Christian" views on deification can be
found among adherents of monotheism, polytheism, and panentheism.

Monotheistic Deification

It may surprise some to learn that a monotheistic doctrine of deification was taught by many of the church fathers, and
is believed by many Christians today, including the entire Eastern Orthodox church. In keeping with monotheism, the
Eastern orthodox do not teach that men will literally become "gods" (which would be polytheism). Rather, as did many
of the church fathers, they teach that men are "deified" in the sense that the Holy Spirit dwells within Christian believers
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and transforms them into the image of God in Christ, eventually endowing them in the resurrection with immortality and
God's perfect moral character.

It may be objected that to classify as monotheistic any doctrine which refers to men in some positive sense as "gods" is
self-contradictory; and strictly speaking such an objection is valid. Indeed, later in this study it shall be argued that such
terminology is not biblical. However, the point here is that however inconsistent and confusing the language that is
used (and it is inconsistent), the substance of what the Eastern Orthodox are seeking to express when they speak of
deification is actually faithful to the monotheistic world view. The language used is polytheistic, and in the light of
Scripture should be rejected; but the doctrine intended by this language in the context of the teachings of the fathers
and of Eastern Orthodoxy is quite biblical, and is thus not actually polytheistic.

Thus, it should not be argued that anyone who speaks of "deification" necessarily holds to a heretical view of man.
Such a sweeping judgment would condemn many of the early church's greatest theologians (e.g., Athanasius,
Augustine), as well as one of the three main branches of historic orthodox Christianity in existence today. On the other
hand, some doctrines of deification are most certainly heretical, because they are unbiblical in substance as well as in
terminology.

Polytheistic Deification

Two examples of polytheistic doctrines of deification are the teachings of Mormonism and Armstrongism, although
adherents of these religions generally do not admit to being polytheists.

The Mormons are very explicit in their "scriptures" that there are many Gods; for example, the three persons of the
Trinity are regarded as three "Gods." Since they believe that many Gods exist but at present worship only one -- God
the Father -- at least one Mormon scholar has admitted with qualifications that their doctrine could be termed
"henotheistic."[4] Henotheism is a variety of polytheism in which there are many gods, but only one which should be
worshipped. Thus, the meaning of deification in Mormonism is radically different than that of the church fathers who
used similar terms, despite Mormon arguments to the contrary.

The Worldwide Church of God of Herbert W. Armstrong (who died early in 1986) claims to believe in only one God.
However, Armstrongism defines "God" as a collective term (like "church" or "family") referring to a family of distinct
beings all having the same essential nature. Presently this "God family" consists of two members, God the Father and
Christ, but it is their plan to reproduce themselves in human beings and so add millions or even billions to the God
family.[6] Therefore, by the normal use of words on which our categorizations are based, Armstrong's world view is also
polytheistic.

Panentheistic Deification

An important example of a panentheistic doctrine of deification within professing Christianity is Union Life, founded by
Norman Grubb, who at one time was a respected evangelical leader. In 1980 Cornerstone, an evangelical magazine,
ran an article arguing that Union Life was teaching pantheism or panentheism.[7] Union Life has attempted to argue[8]
that panentheism, unlike pantheism, is not heretical (despite Grubb's admission that he does not know the definition of
pantheism![9]). However, neither pantheism nor panentheism separates the creation from the essential nature of the
Creator, though panentheism does posit a differentiation in which the creation is the expression of the Creator. The
heretical nature of Union Life is made evident by such statements as, "there is only One Person in the universe,"
"everything is God on a certain level of manifestation," and "Nothing but God exists!"[10] Therefore, Union Life's claim
to following the tradition of the church fathers[11] is no more valid than that of the Mormons.

Positive Confession: Monotheistic or Polytheistic?

Not all views of the deification of man are easily classifiable. Perhaps the most difficult doctrine of deification to
categorize into one of the seven basic world views is that of the "positive confession" or "faith" teachers, including
Kenneth Copeland, Kenneth Hagin, Frederick K.C. Price, Charles Capps, Casey Treat, and many others.

In brief, the "faith" teaching maintains that God created man in "God's class," as "little gods," with the potential to
exercise the "God kind of faith" in calling things into existence and living in prosperity and success as sovereign beings.
We lost this opportunity by rebelling against God and receiving Satan's nature. To correct this situation, Christ became
a man, died spiritually (receiving Satan's nature), went to Hell, was "born again," rose from the dead with God's nature,
and then sent the Holy Spirit so that the Incarnation could be duplicated in believers, thus fulfilling their calling to be
little gods. Since we are called to experience this kind of life now, we should experience success in everything we do,
including health and financial prosperity.

Some aspects of this teaching have been documented and compared with Scripture in articles published in previous
issues of this journal.[12] Regarding the claim that men are "little gods," there is no question (as shall be demonstrated
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shortly) that the language used is unbiblical, but are the ideas being conveyed contrary to Scripture as well?
Specifically, is the world view of the "faith" teaching monotheistic or polytheistic?

A simple answer to this question is somewhat elusive. The positive confession teachers have made statements that
seem polytheistic, and yet often in the same paragraph contradict themselves by asserting the truth of monotheism.[13]
At least two positive confession teachers, Frederick K.C. Price and Casey Treat, have admitted that men are not
literally gods and have promised not to use this terminology again.[14] In many cases, the dominant world view
appears to be monotheism, with their teachings tending at times toward a polytheistic world view. It seems best, then,
to regard the "faith" teaching as neither soundly monotheistic nor fully polytheistic, but instead as a confused mixture of
both world views.

This means that the "faith" teaching of deification cannot be regarded as orthodox. Their concept of deification teaches
that man has a "sovereign will" comparable to God's, and that man can therefore exercise the "God kind of faith" and
command things to be whatever he chooses.[15] At least one "faith" teacher, Kenneth Copeland, seems to regard God
as finite, since he says, speaking of Adam, "His body and God were exactly the same size."[16] Again, it is the context
in which the doctrine appears that determines whether the teaching is orthodox or heretical. In this case, there seems
to be significant evidence to show that some, at least, of the "faith" teachers have a heretical view of God, as well as a
heretical view of the nature of the believer. Nevertheless, there also appears to be evidence that not all of the "faith"
teachers are heretical in the same sense as, say, Mormonism or Armstrongism.

At this point we will turn to the biblical teaching relating to this subject to see whether the Bible teaches deification at all.

THE BIBLICAL TEACHING

All of the various doctrines of deification discussed above appeal to the same passages of Scripture and the same
biblical themes to validate their teaching. Besides the passages where men are called "gods" or "sons of God," there
are the biblical themes concerning men in the image of God; the close relationship between Christ and Christians; and
the statement in 2 Peter 1:4 that Christians are "partakers of the divine nature." In this article we shall discuss briefly
each of these texts and themes.

Are Men Called "Gods" in Scripture?

The Bible in both Old and New Testaments explicitly and repeatedly affirms that there is only one God (e.g.,Deut.
4:35-39; Isa. 43:10; 44:6-8; 1 Cor. 8:4-6; 1 Tim. 2:5; James 2:19). Therefore, the Bible most definitely rejects any sort of
polytheism, including henotheism.

The Scriptures also very clearly teach that God is an absolutely unique being who is distinct from the world as its
Creator (e.g.,Gen. 1:1; John 1:3; Rom. 1:25; Heb. 11:3). This teaching rules out pantheism and panentheism,
according to which the world is either identical to God or an essential aspect of God. Since He is eternal, omnipresent,
omnipotent, and omniscient, God is totally unique, so that there is none even like God (e.g.,Ps. 102:25-27; Isa. 40-46;
Acts 17:24-28).[17] The Bible, then, unmistakably teaches a monotheistic world view.

In the face of so many explicit statements that there is only one God, and in light of His uniqueness, it may seem
surprising that anyone would claim that the Bible teaches that men are gods. However, there are a few passages in
Scripture which seem to call men "god" or "gods." Most or all of these, however, are irrelevant to any doctrine of
deification. In practice, the question of whether the Bible ever calls men "gods" in a positive sense focuses exclusively
on Psalm 82:6 ("I said, 'you are gods'") and its citation by Jesus in John 10:34-35.

The usual view among biblical expositors for centuries is that Psalm 82 refers to Israelite judges by virtue of their
position as judges representing God; it is, therefore, a figurative usage which applies only to those judges and does not
apply to men or even believers in general. If this interpretation is correct, Psalm 82:6 is also irrelevant to any doctrine of
Christian deification.

An alternative interpretation agrees that the "gods" are Israelite judges, but sees the use of the term "gods" as an ironic
figure of speech. Irony is a rhetorical device in which something is said to be the case in such a way as to make the
assertion seem ridiculous (compare Paul's ironic "you have become kings" in 1 Corinthians 4:8, where Paul's point is
that they had not become kings). According to this interpretation, the parallel description of the "gods" as "sons of the
Most High" (which, it is argued, is not in keeping with the Old Testament use of the term "sons" of God), the
condemnation of the judges for their wicked judgment, and especially the statement, "Nevertheless, you will die as
men," all point to the conclusion that the judges are called "gods" in irony.

If the former interpretation is correct, then in John 10:34-35 Jesus would be understood to mean that if God called
wicked judges "gods" how much more appropriate is it for Him, Jesus, to be called God, or even the Son of God. If the
ironic interpretation of Psalm 82:6 is correct, then in John 10:34-35 Jesus' point would still be basically the same. It is
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also possible that Jesus was implying that the Old Testament application of the term "gods" to wicked judges was
fulfilled (taking "not to be broken" to mean "not to be unfulfilled," cf. John 7:23) in Himself as the true Judge (cf. John
5:22,27-30; 9:39).[18] Those wicked men were, then, at best called "gods" and "sons of the Most High" in a special and
figurative sense; and at worst they were pseudo-gods and pseudo-sons of God. Jesus, on the other hand, is truly God
(cf. John 1:1,18; 20:28; 1 John 5:20) and the unique Son of God (John 10:36; 20:31; etc.)

Neither the representative nor the ironic interpretation of Psalm 82 allows it (or John 10:34-35) to be understood to
teach that men were created or redeemed to be gods. Nor is there any other legitimate interpretation which would allow
for such a conclusion. The Israelite judges were wicked men condemned to death by the true God, and therefore were
not by any definition of deification candidates for godhood.

If, then, the deification of man is to be found in Scripture, it will have to be on the basis of other biblical texts or themes,
as Scripture gives men the title of "gods" only in a figurative or condemnatory sense.

The Image of God: An Exact Duplicate?

One biblical teaching upon which great emphasis is usually laid by those who teach some form of the deification of man
is the doctrine of man as created and redeemed in the image of God. Of the many examples that could be given, two
will have to suffice. Casey Treat's claim that man is an "exact duplicate" of God is based on his understanding of the
meaning of "image" in Genesis 1:26-27.[19] The Mormon apologetic for their doctrine that God is an exalted Man and
that men can also become Gods typically appeals to the image of God in man, and to the parallel passage in Genesis
5:1-3 where Adam is said to have begotten Seth "in his own likeness, after his own image" (Genesis 5:1-3).[20]

These claims raise two questions. Does the creation of man in the image of God imply that God Himself is an exalted
man (as in Mormonism), or perhaps a spirit with the physical form or shape of a man (as in Armstrongism)? And does
the image of God in man imply that men may become "gods"? There are several reasons why such conclusions are
incorrect.

First, there are the biblical statements which say that God is not a man (Num. 23:19; 1 Sam. 15:29; Hos.11:9). Second,
there is the biblical teaching on the attributes of God already mentioned, according to which God obviously cannot now
or ever have been a man (except in the sense that the second person of the triune God became a man by taking upon
Himself a second nature different from the nature of deity). Third, in the context of Genesis 1:26-27 and 5:1-3 there is
one very important difference between the relationship between God and Adam on the one hand and Adam and Seth
on the other hand: Adam was created or made by God, while Seth was begotten by Adam. To create or make
something in the image or likeness of someone means to make something of a different kind that nevertheless
somehow "pictures" or represents that someone (cf. Luke 20:24-25). It is therefore a mistake to reason backwards from
the creation of man in God's image to deduce the nature of God. Genesis 1:26-27 is telling us something about man,
not about God.

Besides the passages in Genesis (see also 9:6), the Old Testament says nothing else about the image of God. The
New Testament teaches that man is still in God's image (1 Cor. 11:7; James 3:9), but also says that, in some unique
sense, Christ is the image of God (2 Cor. 4:4; Col. 1:15). Christians are by virtue of their union with Christ being
conformed to the image of God and of Christ resulting finally (after this life) in glorification (2 Cor. 3:18; Rom. 8:29-30),
which includes moral perfection (Eph. 4:24; Col. 3:10) and an immortal physical body like Christ's (1 Cor. 15:49; cf. Phil.
3:21).

Orthodox biblical theologians and scholars do have some differences of opinion as to how best to define and explain
what these passages mean by the "image of God."[21] However, these differences are relatively minor, and do not
obscure the basic truth of the image, which is that man was created as a physical representation (not a physical
reproduction or "exact duplicate") of God in the world. As such, he was meant to live forever, to know God personally,
to reflect His moral character -- His love -- through human relationships, and to exercise dominion over the rest of the
living creatures on the earth (Gen. 1:28-30; cf. Ps. 8:5-8).

From the biblical teaching on the image of God, then, there is nothing which would warrant the conclusion that men are
or will ever be "gods," even "little gods," as the "faith" teachers often put it.

Sons of God: Like Begets Like?

Although men are never called "gods" in an affirmative sense in Scripture, believers in Christ are called "sons" or
"children" of God (John 1:12; Rom. 8:14-23; Gal. 4:5-7; 1 John 3:1-2; etc.). Based on the assumption that sons are of
the same nature as their father, some conclude that since believers are sons of God, they must also be gods. This
reasoning is thought to be confirmed by those passages in John's writings which speak of believers as being "begotten"
or "born" of God (John 1:13; 3:5-6; 1 John 2:29; 3:9; 4:7; 5:1,4,18).
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As convincing as this argument may seem, it actually goes beyond the Bible's teaching and is at best erroneous and at
worse heretical. The above Scriptures do not mean that the "sonship" of believers is a reproduction of God's essence in
man for the following reasons.

1/ In one sense all human beings are God's "offspring" (Acts 17:28), so that even Adam could be called God's "son"
(Luke 3:38); yet this cannot mean that human beings are gods or have the same nature as God, for the reasons
already given in our analysis of the "image of God".

2/ Paul speaks of our sonship as an "adoption" (Rom. 8:15,23; Gal. 4:5), which of course suggests that we are not
"natural" sons of God.

3/ John, who frequently speaks of Christians as having been "begotten" by God, also tells us that Jesus Christ is the
"only-begotten" or "unique" Son of God (John 1:14, 18; 3:16, 18; 1 John 4:9). At the very least, this means that we are
not sons of God in the same sense that Christ is the Son of God, nor will we ever be. Christ was careful to distinguish
between His Sonship and that of His followers (e.g., John 20:17). For this reason Kenneth Copeland's assertion that
"Jesus is no longer the only begotten Son of God"[22] must be regarded as false doctrine.

4/ Finally, the New Testament itself always interprets the spiritual birth which makes believers sons, not as a
conversion of men into gods, but as a renewal in the moral likeness of God, produced by the indwelling of the Holy
Spirit, and resulting in an intimate relationship with God as a Father who provides for His children's needs (Matt. 5:9, 45;
6:8, 10, 32; 7:11,21; Rom. 8:14-17; Gal. 4:6-7; 1 John 2:29; 3:9; 4:7; 5:1-5).

The biblical doctrine that believers in Christ are children of God is a glorious teaching, to be sure, and what it means we
do not yet fully know (1 John 3:2). But we do know something about what it means, as well as what it does not mean. It
does mean eternal life with Christ-like holiness and love, in which the full potential of human beings as the image of
God is realized. But it does not mean that we shall cease to be creatures, or that "human potential" is infinite, or that
men shall be gods.
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