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The Doctrine of Trinity asserts the following:
There is one and only one God.
YHWH Elohim Echad

God eternally exists in three distinct persons.
The Father is God,
the Son is God, and
the Holy Spirit is God.
The Father is not the Son,
the Son is not the Father,
the Father is not the Spirit.
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PREFACE
This study is a continuation of my earlier studies in historical heresies within Christianity.
However the heresies that arose in the doctrines of had been a prolonged and ongoing one. It
is still going on and I am sure will continue.
In the early periods soon after the dispersion from Babylon the concept of God the supreme
Godhead as a father was totally missing. It was replaced by many gods who were patronized
by regional tribal or geographical areas. It was thought that every area belongs to a particular
god. The tribal wars were fought in order show whose god was superior or more powerful.
The break came in the revelation of Abraham, who proposed the concept of a Supreme God.
Even then it was only within the tribe of Abraham and his children which culminated in Israel.
Only when Moses was able to bring out millions of Israelites out of the bondage of an alien
Egyptian god were the Israelies believe YHWH was indeed God. They believed that YHWH was
the God of gods. Eventually they began to emphasize monotheism. Even after the period of
exile they held to this idea. When Babylonians gave the land of Palestine to other people, they
noticed that the wild animals were enemies of them. Thus when Samaritans complained, they
were given the priests of Israel to teach them the worship of YHWH whereby, He could let them
live in his Tribal area. Samaritans continued to worship the God of Israel.
When the Israel and Judah went on exile, the carried with the concept of monotheis and YHWH
as the God of gods wherever they went.
But the problem started with the birth of Jesus. Initially that was not a problem since the
mesiah was none other than a chosen man who is empowered by YHWH. When Jesus went
beyond the mesianic role of Prophet, Priest and King and claimed to be God himself came the
real problem. Can a mere man born in a lowly manger to a poor girl be God. When He refused
to take up the Kingdom of David which was his by right of lineage instead claimed that his
kingdom was not of this world, things turned ugly. His family and patriotic disciples tried to
force him to take over the kingdom back from Rome. It looked so when he finally entered the
city on a donkey through the gates of Jerusalem under all the cries of hosanna. But instead of
taking over the Kingdom, he was more interested in driving out the merchants from the temple.
Judas took on himself to force Jesus even by putting Jesus under arrest and demanding
crucifixion. Jesus refused to concede. He was God and he would not take anything less. Even
when he was on the cross, the people of Judah challenged him to come out of the cross and save
them. Only after the resurrection they realized the truth. Jesus was indeed God incarnate.
Thomas was the first to declare it. They recognized him as such.
The problem was Incarnation was an impossible thing within the strict monotheistic religion of
Judaism.
But as I look at it, the solution was already inherent in the Jewish mysticism. If we assume God
alone existed in the beginning, even matter and for that matter the whole creation must be
within God. Where else could God create? Out side of him? So there was God and there was
outside of God. If that is the case, the ultimate reality is two fold - God and Outside. There goes
our monotheism. We are simply dualists. So we shoud restate our poposition: In the
beginning was God and Matter. Both are eternal and without beginning.

The only way to avoid this contradiction is to assume that God contracted within himself to
produce a space and willingly allowed creation with creatures in his own image with free will.
That indeed was an emptying of his superiority. But then that is the characteristics of Love and
we have the definition of God - God is Love. In love the greater sacrifices for the lesser. One
who serve is greater than the one who is served. There are again two types of images,
holographic and non-holographic. Holographic images carry all the essence of the orginal with
all its dimensions. Think of holography that God could generate - one in essence in all
dimensions. Others do not have the image in all dimensions but in limited dimensions.
This is exactly the picture, Jewish Kabballah presents us which can explain the problem of
incarnation and the creation of life forms in all dimensions. It all forms part of the whole, the
Supreme Deity whom we call God, who cannot be known. We live, move and have our being in
HIM. The cosmos is the body of God - yes body of matter - flesh and blood included.
Incidentally is it surprising that Ruah the Holy Spirit is female gender in the same way as the
Father and Son are male gender? If you look at the function of the Ruah, She does the function
of a mother in the regeneration. “It is the spirit that gives life”(John 6:63).
But the early church avoided the ‘She’ in order to avoid the implication of sexual relation. (Sex
is not the only form of reproduction even in nature). Just as Eve came out of Adam, the Ruah
emanates from the Father eternally. They are united as Echad (One). As such the picture
evidently was one of a family with identical DNA, and united as Echad (One). In fact all creation
partake of the divinity of God but not in essence. This is indeed indicated in the union of the
Church, the bride of Christ as the body of Christ. The Orthodox Church uses the term ‘theosis’being transformed into the image of Christ.
Is there hierarchy in the Trinity? Yes indeed there is. Jesus Himself says ”The Father is
greater than me”. But then hierarchy is not determined by power struggle since greater in the
Kingdom is one who serves most. That is why early church used the term coequal - there indeed
is struggle to serve one another within the Trinity.
The redemption of the fallen creation is complete when the words of Jesus is fulfilled:
“That they all may be one; as thou, Father, art in me, and I in thee, that they also may be one
in us: that the world may believe that thou hast sent me. And the glory which thou gavest me
I have given them; that they may be one, even as we are one:I in them, and thou in me, that
they may be made perfect in one; and that the world may know that thou hast sent me, and hast
loved them, as thou hast loved me.” John 17:21-23
As you can see our two dimensional representation of God and his creation will be always
defective. It is this attempt that led to the struggle in the Doctrine of God. What is seen as an
attempt to explain God by one Church will appear as orthodox for
that church and heresy for the other.
Hope someday we will all be One in the body of Christ and will be
united with him to form the family of God and the creation itself will
be redeemed.
Rom 8:19-21 The creation waits in eager expectation for the
revelation of the sons of God. For the creation was subjected to
futility, not by its own will, but because of the One who subjected it,
in hope that the creation itself will be set free from its bondage to
decay and brought into the glorious freedom of the children of God.
Prof. M.M.Ninan
Illinois, April, 2017
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I
INTRODUCTION
The concept of God in mankind had been a progressive evolution from time immemorial. If we
take the history of mankind as given in the Bible, the three patriarchs, Ham,Shem and Japheth
from whom the whole mankind evolved knew about the God of their fathers directly from their
father Noah. They knew of a creator God from whom everything came and also of various lower
beings of Angelic hosts who were in all dimensions of existence. After the dispersion from the
tower of Babel these developed into a barter system by propitiation of angelic hosts and
semigods. Jewish magic and witchcraft developed from these understanding. We can see the
same approach among the Vedic Aryans from their Indian Vedas. All Vedic rituals were
propitiation of these demi-gods through rituals of food and drinks given to them through fire.
Thus we see the title Elohim a plural used for the entire creation along with the true God
wherever God has given his authority or even those who took authority from God illegally based
on the freedom that God himself gave to his created beings.

•
•
•
•
•
•
•

Who Are Elohim in the Bible?
"Elohim" is found 2602 times in the Hebrew Bible.
They refer to:
the true God—Gen 1:1; Isa 2:3; Ps 50:1
false or foreign gods and goddesses—Exod 20:3; 32:1
angels (supernatural spirits)—Ps 8:6; 97:7; 138:1
Samuel's afterlife "shade" or hologram—1 Sam 28:13
Moses (as God's agent rep)—Exod 4:16; 7:1
the shoftim (judges-governors)—Exod 21:6; 22:7, 8, 27
the Messianic king—Ps 45:7

Abraham was probably the first person in the later history to see the importance of identifying
the only true God who is worthy of all worship, praise and adoration. All of Abraham’s children
carried this heritage to wherever they went and asserted monotheism to the core even
overturning the later development of ascribing the title of deity to anything even to the
incarnation.
However the fact that God is not an absolute monism is hidden within the first declaration of
faith even when we try to hide the meaning saying that the plurality is indicative of majesty and
echad unity can also imply monism etc. God would have certainly made that simple and
positive by using singular El (instead of Elohim) and use yachid (instead of Echad). God used
his disclosure for us to understand him properly and fully. Here is what the Scripture declares:
1
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“Shema Yisrael, YHWH our Gods, YHWH is One”
Read as:

"Shema Yisrael, Adonai Eloheinu, Adonai Echad."
Translates as:
Hear O Israel, the Lord Our Gods, the Lord is One Unity in Plurality”
(Deuteronomy 6:4)
Trinity: Oneness in unity not in number: Yachid vs. Echad

ECHAD

UNIFIED ONE

HEN

Gen 2:24

two become one
Man + Woman

Matt 19:5

Deut 6:4

God is one
Father + Son + Spirit

Mk 12:29

ONE
This is most troubling for Jews and Anti-Trinitarians since the word yachid, the main Hebrew
word for solitary oneness, is never used in reference to God.
Just as the man and and woman beccome one so are the three Persons in the Trinity forming

One God.
http://www.bible.ca/trinity/trinity-oneness-unity-yachid-vs-echad.htm

2
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The jewish understanding of God was that God always acted in consonance with the
beings he had created which came to be known together with God as Elohim. This we
see from the first verse of the Bible in the use of the plurality which includes his creation.
In an earlier work I had presented this concept as the Primordial Being where the
creation becomes the body of God which again in reflected in the Christ claiming the
Church as his body and currently his bride. Just as Church will one day joined together
in Christ as an echad in the ideal of bride and groom forming a unity, the whole creation
is the body of God, the bride of God. Yet In Christianity, God is the eternal being who
created and preserves all things. Christians believe God to be both transcendent (wholly
independent of, and removed from, the material universe) but is immanent (involved in
the world). Immanence is nothing but the conscious willing withdrawal of God giving the
creation an independent existence. Christian teachings of the immanence and
involvement of God and his love for humanity exclude the belief that God is of the same
substance as the created universe. The picture is that of a man with all the parts within
the body are living organs working independently. When a part turns out to be
cancerous, it becomes painful and hence needs redemption. It is in this regard that the
Word incarnates as a redemptive process. It is the Holy Spirit the third person within
the YHWH that gives new life and joins the entire body as one in perfection.
If we regard the creation as totally separate from God and outside of God, the creation
took place outside of God and the nothingness existed prior to creation and will require
two eternally existing realities - God and outside of him something called nothing which
moves us away from the monotheism. (This thought pattern exists in Indian philosophy
known as Dvaita Vada - Two fold ultimate reality Premise. They call them Purusha and
Prakriti - Person and Nature. In the Jewish mystery the supreme God, contract himself
and create a space and creation takes place in that empty space God first created. This
gives the creation the freedom. Without this freedom the cosmos would have been
simply a machine functioning under defined code.)
>>>>
In bringing about the creation as a work outside of Himself.... The Supreme Will, which is Eyn Sof,
blessed be He, includes different kinds of powers having no end or limit. But we are not talking about His
aspect of limitlessness, with which we have no connection. Rather, we are talking about that particular
power among His numberless powers that is the cause of us. The power that causes us is His power to
bring about a work "outside" Himself -- in the sense of creating and governing apparently separate,
independent realms and beings. This He did in accordance with His quality of goodness, for the nature of
goodness is to bestow goodness upon others. If so, we are talking only about His acts and works, not
about His own essence in Himself.

3

TRINITY & OTHER DOCTRINES OF GOD: PROF. M. M. NINAN
The truth of this is affirmed by the Tzimtzum itself. For the Tzimtzum took place only for the sake of the
creation. If it had some other purpose, it would have had a different outcome. Since we see no other
outcome of the Tzimtzum except the creation, which is its true outcome, if so, we may say that the
Tzimtzum was for the sake of the creation. Further, His act of Tzimtzum prepared the way for the creation
to come into being in a way suited to the nature of the created realms and beings, which exist within limits.
If so, the Tzimtzum was for the sake of the creation. What is accomplished by all of Eyn Sof's other powers
-- with the exception of the particular power that is the cause of the creation -- is not for the sake of the
creation. If so, the Tzimtzum took place only in that which is for the sake of the creation, namely in His
power to bring about the creation as a work outside of Himself.
In other words: Among His limitless powers there is one power -- the law that goodness bestows goodness
-- which is the power to create realms and beings that exist as separate entities "outside" of Him. This is
the power that is affected by the Tzimtzum, for initially this power was limitless, but He contracted it in
order to create beings that exist within limits.
Correspondingly, in the vision, the Tzimtzum appears in one place, while all around it is Eyn Sof, blessed
be He. In other words, His power to create creatures -- one among all His other powers -- appears in one
place. All around it are all His other powers, endless and without limits. His aspect of limitlessness is
removed from one place only, and this what is subject to the contraction.
(Rabbi Avraham Greenbaum is the director of Azamra (http://www.azamra.org/).

The same idea is enclosed in the Orthox theology. In Orthodox theology,
a distinction is made between the "essence" and "energies" of God. Both
essence and energies are uncreated. Creation was done through the action of the
energies and not on essence. Those who attain perfection do so by uniting with the
divine uncreated energies, and not with the divine essence.

The Greek Orthodox Fathers, whenever they speak of God, emphasize the
unknowability of God's essence and stress the vision of the divine energies, especially
the divine uncreated Light. Orthodox spiritual tradition emphasizes the divine Logos
indwelling in the world and our ability to attain a spiritual life and mystical union with the
4
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Holy Spirit in this world. This is what we call deification. Man can never be one in
essence with God.Christian contemplation is not "ecstatic," that is, outside ourselves,
but it takes place within the Christian person who is the "temple of the Holy Spirit." The
divine energies are "within everything and outside everything." All creation is the
manifestation of God's energies. Vladimir Lossky says in the Mystical
Theology of the Eastern Church: "These divine rays penetrate the whole
created universe and are the cause of its existence." The uncreated Light
and the knowledge of God in Orthodox tradition "illuminates every man
that cometh into this world." “ We move and have our being in Him”

Thus when Jesus entered the creation it was to interact with the creatures for the
healing of the cancer - the assertion of ego of man in belligerence against the creator
asserting himself as I Am. Thus throughout the Bible, all three persons Father (AbbaMale gender), Son (Yeshua Mesiah- Male gender) and the Holy Spirit (Ruah KodeshaFemale Gender as that which gives life and proceeds from the Father) has all the
characteristics of God. They are one in essence with God.
The number three is mentioned in relation to God in scripture, which of course is the
number that is central to the word Trinity. It is repeated through the New Testament
directly though it is indirectly implied in the creation process in the Old Testament.
The main examples of this are the Great Commission
“Matthew 28:16-20,Then the eleven disciples went to Galilee, to the mountain where
Jesus had told them to go. When they saw him, they worshiped him; but some
doubted. Then Jesus came to them and said, “All authority in heaven and on earth
has been given to me. Therefore go and make disciples of all nations, baptizing
them in the name of the Father and of the Son and of the Holy Spirit, and
teaching them to obey everything I have commanded you. And surely I am with you
always, to the very end of the age.”
2 Corinthians 13:14,
“May the grace of the Lord Jesus Christ, and the love of God, and the
fellowship of the Holy Spirit be with you all.”
and the Comma Johanneum, 1 John 5:7–8
“For there are three that bear record in heaven, the Father, the Word, and
the Holy Ghost: and these three are one.
And there are three that bear witness in earth, the Spirit, and the water, and the
blood: and these three agree in one.
which some regard as a spurious text passage in First John (1 John 5:7) known
primarily from the King James Version and some versions of the Textus Receptus but not
included in modern critical texts.

5
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It is suggested by some modern "Oneness Pentecostal" critics, that Matthew 28:19 is
not part of the original text, because Eusebius of Caesarea quoted it by saying "In my
name", and there is no mention of baptism in the verse. Eusebius did, however, quote
the trinitarian formula in his later writings. (Conybeare (Hibbert Journal i (1902-3), page
102). Matthew 28:19 is quoted also in the Didache (Didache 7:1), which dates to the
late 1st Century or early 2nd Century) and in the Diatesseron (Diatesseron 55:5-7),
which dates to the mid 2nd Century harmony of the Synoptic Gospels. The Shem-Tob's
Hebrew Gospel of Matthew (George Howard), written during the 14th century, also has
no reference of baptism or a trinitarian formula in Matthew 28:19. However, it is also
true that no Greek manuscript of the Gospel of Matthew has ever been found which does
not contain Matthew 28:19. The earliest extant copies of Matthew's Gospel date to the
3rd Century, and they contain Matthew 28:19. Therefore, scholars generally agree that
Matthew 28:19 is likely part of the original Gospel of Matthew, though a minority
disputes this.
Trinitarians believe that all three members of the Trinity were present as seemingly
distinct persons at Jesus' baptism, and believe there is other scriptural evidence for
Trinitarianism.

Father, Son and the Holy Spirit all present at the Baptism

Here is a list that gives the references:
Person of Father

Person of Son

6
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God Is “One” In Purpose… Not “One” In Personality

"For us there is one God, the Father...and one Lord, Yeshua Messiah."
(1 Corinthians 8:6)
"This is eternal life that they may know You...
the only true God and Yeshua Messiah, whom you have sent."
(John 17:3)

7
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http://www.bible.ca/trinity/trinity-definition-god-divine-qualities-ascribed.htm#titles

Divine Titles Jesus Shares with the Father
"God, YHWH, I am, King of Kings, First and Last"
Divine Title

The Father

The Son

The Holy Spirit

God

Deut 32:6; Ps 89:26; Isa
63:16; 64:8; Mal 1:6; 2:10;
Mt 6:9; Jn 6:27; Gal 1:1-3;
Eph 4:6; 5:20; 6:23; Phil
1:2; 2:11; 4:20; Col 3:17;

Gen 19:24; Ps 45:7; Isa 7:14;
9:6; Zech 12:10 Mt 1:23; Jn
1:1; 5:18; 20:28; Acts 20:28;
Rom 9:5; Phil 2:6-7; Col 2:9;
1 Tim 3:16; Titus 2:14; Heb
1:8-9; 2 Pet 1:1; 1 Jn 5:20

Hag 2:5; Mt
12:28; Lk 11:20;
Acts 5:3-4; 1 Cor
12:6,11,18; 2
Cor 3:17

YHWH (Yahweh)

Ex 6:3

Jer 23:6

Micah 3:8

Lord

Deut 10:17, Ps 110:1

Mt 22:43-45

2 Cor 3:18

Mighty God

Isa 10:21; Jer 32:18

Isa 9:6

A Stone

-

Isa 8:13-15; 1 Pet 2:1-8

-

The Rock

Isa 44:8

Deut 2:7; 32:30; Isa 44:8; 1
Cor 10:4

-

I Am

Ex 3:14

Jn 8:58

-

Alpha & Omega;
First & Last

Isa 41:4; 44:6; 48:12; Rev
1:8; 21:6

Rev 1:17; 2:8; 22:13

-

King of kings;
Lords of lords

Deut 10:17; Ps 136:2-3; Dan 1 Tim 6:15; Rev 17:14; 19:16 2:47

Shepherd

Ezek 34:11-16; Ps 23:1

Jn 10:11,14; Heb 13:20; Rev
7:17

-

Divine Traits Jesus Shares with the Father
"Majestic Glory, Eternal, Unfathomable, Holy, True, Good"
Divine Traits

The Father

The Son

The Holy
Spirit

Eternal,
self-existent

Gen 21:33; Ex 3:14; Deut
33:27; Ps 90:2; 90:4; 93:2;
102:12; Job 36:26; Hab 1:12;
Rom 16:26; 2 Pe 3:8

Psalm 102:24-25 + Heb
1:10-12; Isa 9:6; Micah
5:1-2; Jn 1:1; 8:58; 17:5;
Eph 3:21; Col 1:17; Heb
7:3; 1 Jn 1:1; Rev 22:13

Heb 9:14

Omnipresence,
near when needed

Deut 4:7; 1 Ki 8:27; Isaiah
66:1; Jer 23:23-24; Acts
7:48-49; 17:27-28

Mt 18:20; 28:20; Jn 1:48;
Eph 1:22-23; 4:10; Col
3:11

Ps 139:7-10

Omniscience,

1 Sam 16:7; Job 37:16; 1

Mt 11:27; 12:25; Mk 2:8;

1 Cor 2:10-11

8
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knows hearts men

Chron 28:9; Ps 139:1-4; Jer
17:10; Isa 41:22-23; 42:9;
44:7; 1 Jn 3:20; Heb 4:13

Lk 9:47; 11:17; Jn 1:48;
2:23-25; 4:16-18; 16:30;
21:17

Omnipotence

Gen 17:1; Ex 6:3; Job
36:5,22,26; 42:2; Ps 115:3;
Jer 32:17, 27; Mt 3:9; 19:26;
Mk 10:27; Lk 1:37; 18:27; Eph
1:11; Rev 19:6

Mt 28:18; Phil 3:20-21

Gen 1:2; Lk
1:35-37

Majestic Glory

Ps 29:3; 84:11; Job 37:22; Eph
3:20-21; 2 Pet 1:17; Rev 4:11

Lk 9:43; 2 Cor 4:4; 2 Pet
1:16; Heb 1:3; Rev
5:11-14

2 Cor 3:8; 1 Pe
4:14

Incomprehensible,
Unfathomable

Job 9:10; Rom 11:33; Eph
3:20

Mt 11:27; Eph 3:8

-

Holy

Lev 19:2; Ps 5:4-6; 99:5; Isa
6:3; 8:13; Hab 1:12-13; Tit
1:2; 1 Jn 1:5; Rev 4:8; 15:4

Mk 1:24; Acts 3:14; 2 Cor
5:21; Heb 4:15; 7:26;
Rev 3:7

Lk 11:13; Rom
1:4; Eph 1:13

True, truth

Num 23:19; Isa 65:16; Ps
31:5; Jn 7:28; 17:17; Tit 1:2;
Heb 6:18

Jn 14:6; Rev 3:7

Jn 14:17

Good

Deut 8:16; Ps 118:1; Nahum
1:7; Mk 10:18; Lk 18:19; Rom
8:28; Jas 1:13

Jn 10:11

Ps 143:10; Neh
9:20

Immutable,
unchangeable

Ex 32:14; Ps 33:11; Ps 89:34;
102:26-27; Isa 51:6; Mal 3:6;
Rom 1:23; 2 Tim 2:13; Heb
6:17-18; Jas 1:17

Heb 1:12; 13:8

-

Col 1:18; Acts 10:36

-

Mk 2:8; Lk 24:39; Rev
1:14

"Holy Spirit"

Preeminent

Ps 97:9; 148:13

A Spirit, greater
than man

Num 23:19; 1 Sam 15:29; Job
33:12; Ezek 1:26-28; Jn 4:24;
1 Jn 3:20

Unique, One of a
kind

Ex 8:10; 9:14; 15:11; 2 Sam
7:22; 1 Chron 17:20; Ps 86:8;
1 Ki 8:23; Isa 40:18,25; 44:7;
Jer 10:6-7; Micah 7:18

Divine functions Jesus shares with the Father
"Creator, Redeemer, worshipped, Prayer to, Forgives sin"
Divine Function

The Father

The Son

The Holy Spirit

Creator

Gen 1:1; Ps 33:6;
102:25; Isa 44:24;
64:8; Rom 11:36;
Acts 17:24

Gen 1:1; Jn 1:1; 1:3;
1 Cor 8:6; Col
1:15-17, Heb
1:2,10-12; 11:3

Gen 1:2; Ps 104:30;
Job 33:4

Redeemer

Ps 130:7-8; Isa
43:14; Lk 1:68

Isa 44:6; Gal 3:13;
Eph 1:7; Tit 2:14;
Heb 9:12-15
9
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Savior, salvation

Isa 12:2; 43:11; Ps
18:46; Hos 13:4; Lk
3:6; 1 Tim 1:1; 2:3;
4:10; Tit 1:3; 3:4;
Jude 25

Acts 2:21; 4:12; 1
Tim 1:15; 2 Tim
1:10; Titus 1:4;
2:13; 3:6; 2 Pe 1:1

Tit 3:5

Calms the storm

Ps 107:29

Mt 8:26-27

-

Fills the hungry
soul

Ps 107:9

Jn 6:51

-

Just, Impartially
Judges with
vengeance

Ps 7:11; 75:7;
94:1-2; 96:13; Isa
30:18; 45:21; Mal
2:17; Jer 51:56;
Zeph 3:5; Jn 8:50;
Acts 10:34; Rom 2:5;
3:26; 11:22; Heb
10:31; 12:23

Jn 5:22-23; 2 Tim
4:1,8; Jas 5:9

-

Accepts Worship

Gen 24:26; Deut
6:13; Josh 5:13-15

Mt 14:33; 28:9,17;
Jn 20:28; 9:38; Acts
14:8-15; Phil 2:10;
Heb 1:6; Rev 5:8-14

Philippians 3:3

Divine "service"

Deut 6:13; 10:20; Mt
4:10

Col 3:24; Rev 22:3

-

Every Knee Bows

Isa 45:23

Rom 14:10-12, Phil
2:8-10

Prayed to

Mt 6:8

Commands: Jn
14:14; Jas 1:1-7; 1
Cor 1:2; Eph 5:19;
Acts 8:22. Examples:
Rev 22:20, 2 Cor
12:7-9, Acts
7:54-60; Acts 8:24.
Inferences: 1 Jn
5:11-15, Acts 1:24;
Heb 7:25

Intercedes in our
prayers: Rom
8:26-27

Begot Jesus

Heb 1:5

-

Mt 1:18; Lk 1:35

Raised Jesus

Acts 2:32; 3:15, 26;
17:31; 1 Thess
1:9-10

Mk 14:58; Jn
2:19-22; 10:17

Rom 1:4; 8:11

Final Resurrection

1 Cor 6:14

Jn 6:39-44; Phil
3:20-21

Indwells the
believer

2 Cor 6:16-18; 1 Jn
4:15

2 Cor 13:5; Eph 3:17

Rom 8:9; 1 Cor 6:19;
2 Tim 1:14

Abides

Gen 21:22; Deut
7:21; Josh 1:9; 1
Sam 10; 1 Chron
17:2; Isa 8:10; 1 Jn
4:12-15

Mt 28:20; Jn 6:56

Jn 14:17; 1 Jn 2:27
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We Belong To

Jn 17:9

Jn 17:6

In our heart

Gal 4:6

Eph 3:17

2 Cor 1:22

Jn 14:6; Eph 2:18

Eph 2:18

Provides Access To
God

-

-

Source Of Life

Gen 2:7; Acts 17:28;
Rom 6:23; 1 Tim
6:13

Jn 1:3-4; 5:21;
10:28; 11:25; Acts
3:15; 1 Jn 5:11

Jn 3:3-8; Rom 8:2; 2
Cor 3:6; Gal 6:8;
Titus 3:5

Sanctifies

1 Thess 5:23

Heb 2:11

1 Pet 1:2

Forgives Sin

Mt 6:12

Lk 7:47-48; Mk
2:5-11

Titus 3:5

Searches Our Heart

1 Chron 28:9; Ps 7:9;
26:2; 139:1; Jer
17:10; Lk 16:15

Rev 2:23 (key verse
to prove deity)

Rom 8:27; 1 Cor
2:10-11

Authority by their
name to be
baptized

Mt 28:19

Mt 28:19

Mt 28:19

Source of help,
strength,
protector,
deliverer

Deut 3:22; 2 Sam
22:33; Ps 46:1;
54:4; 59:9,17; 62:8;
68:20; 73:26;
84:11; Isa 12:2;
49:5; Hab 3:19; 2
Cor 1:10

2 Cor 12:9; Phil 4:13;
2 Tim 4:17-18

Eph 3:16; 2 Tim 1:14

Light and guidance

Ps 84:11; 1 Jn 1:5

Jn 1:4-5; 3:19; 8:12;
9:5; 12:35

-

Sends Holy Spirit

Jn 14:16

Jn 15:26

-

Baptizes us into
Christ

-

-

1 Cor 12:13

Robert Bowman, Jr. :: The Biblical Basis of the Doctrine of the Trinity
https://www.blueletterbible.org/Comm/bowman_robert/trinity/trinity.cfm

1. There Is One God
1. One God: Explicit Statements
1. OT: Deut. 4:35; 4:39; 32:39; 2 Sam. 22:32; Isa. 37:20: 43:10; 44:6-8; 45:5;

2.

45:14; 45:21-22; 46:9
2. NT: John 5:44; Rom. 3:30; 16:27; 1 Cor. 8:4-6; Gal. 3:20; Eph. 4:6; 1 Tim. 1:17;
1 Tim. 2:5; James 2:19; Jude 25
None like God (in his essence)
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1. Explicit statements: Ex. 8:10; 9:14; 15:11; 2 Sam. 7:22; 1 Kgs. 8:23; 1 Chr. 17:20;
2.
3.

Psa. 86:8; Isa. 40:18, 40:25: 44:7; 46:5, 46:9; Jer. 10:6-7; Micah 7:18
Being like God a Satanic lie: Gen. 3:5; Isa. 14:14; John 8:44
Fallen man become "like God" only in that he took upon himself to know good and
evil, not that he acquired godhood: Gen. 3:22

3. Only one true God: 2 Chr. 15:3; Jer. 10:10; John 17:3; 1 Thess. 1:9; 1 John 5:20-21
4. All other "gods" are therefore false gods (idols), not gods at all: Deut. 32:21; 1 Sam. 12:21;
5.
6.

Psa. 96:5; Isa. 37:19; 41:23-24, 41:29; Jer. 2:11; 5:7; 16:20; 1 Cor. 8:4; 10:19-20
Demons, not gods, are the power behind false worship: Deut. 32:17; Psa. 106:37; 1 Cor.
10:20; Gal. 4:8
How human beings are meant to be "like God"

1. The image of God indicates that man is to represent God and share his moral
2.

character, not that man can be metaphysically like God: Gen. 1:26-27; 5:1; 1 Cor.
11:7; Eph. 4:24; Col. 3:10
The goal of being like Christ has the following aspects only:

1. Sharing His moral character: 1 John 3:2; Rom. 8:29
2. Being raised with glorified, immortal bodies like His: Phil. 3:21; 1 Cor. 15:49
3. Becoming partakers of the divine nature refers again to moral nature ("having
escaped the corruption that is in the world by lust"), not metaphysical nature: 2 Pet.
1:4; see also Heb. 12:10; on the meaning of "partakers," See 1 Cor. 10:18, 10:20;
2 Cor. 1:17; 1 Pet. 5:1

7. Are mighty or exalted men gods?
1. Scripture never says explicitly that men are gods
2. Powerful, mighty men are explicitly said not to be gods: Ezek. 28:2, 28:9; Isa. 31:3;
3.
4.
5.
6.
7.

2 Thess. 2:4
Men and God are opposite, exclusive categories: Num. 23:19; Isa. 31:3; Ezek. 28:2;
Hosea 11:9; Matt. 19:26; John 10:33; Acts 12:22; 1 Cor. 14:2
Moses was "as God," not really a god: Ex. 4:16; 7:1
Ezek. 32:21 speaks of warriors or soldiers as "mighty gods," but in context they are
so regarded by their pagan nations, not by God or Israel; cf. Ezek. 28:2, 28:9
The elohim before whom accused stood in Exodus was God Himself, not judges, as
many translations incorrectly render: Ex. 22:8-9, 22:28; compare Deut. 19:17
The use of elohim in Psalm 82:1, probably in reference to wicked judges, as cited by
Jesus in John 10:34-36, does not mean that men really can be gods.

1. It is Asaph, not the Lord, who calls the judges elohim in Psa. 82:1, 82:6. This
2.
3.
4.

5.

is important, even though we agree that Psa. 82 is inspired.
Asaph's meaning is not "Although you are gods, you will die like men," but
rather "I called you gods, but in fact you will all die like the men that you
really are"
The Psalmist was no more saying that wicked judges were truly gods than he
was saying that they were truly "sons of the Most High" (Psa 82:6 b)
Thus, Psa. 82:1 calls the judges elohim in irony. They had quite likely taken
their role in judgment (cf. point 5 above) to mean they were elohim, or gods,
and Asaph's message is that these so-called gods were mere men who would
die under the judgment of the true elohim (vss. Psa. 82:1-2, 82:7-8)
Christ's use of this passage in John 10:34-36 does not negate the above
interpretation of Psalm 82
12
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6. The words, "The Scripture cannot be broken," means "the Scripture cannot

7.
8.

go without having some ultimate fulfillment" (cf. John 7:23; Matt. 5:17).
Thus Jesus is saying that what the OT judges were called in irony, He is in
reality; He does what they could not do, and is what they could never be (see
the Adam-Christ contrasts in Rom. 5:12-21 and 1 Cor. 15:21-22, 15:45 for
a similar use of OT Scripture)
The clause, "those against whom the word of God came" (John 10:35) shows
that this "word" was a word of judgment against the so-called gods; which
shows that they were false gods, not really gods at all
Finally, these wicked men were certainly not "godlike" or "divine" by nature,
so that in any case the use of elohim to refer to them must be seen as
figurative, not literal

8. Even if men were gods (which they are not), this would be irrelevant to Jesus, since
He was God as a preexistent spirit before creation: John 1:1

8. Are angels gods?
1. Scripture never explicitly states that angels are gods
2. Demonic spirits are not gods, 1 Cor. 10:20; Gal. 4:8; thus, being "mighty spirits"
3.
4.

does not make angels gods
Satan is therefore also a false god: 2 Cor. 4:4
Psalm 8:5 does not teach that angels are gods

1. Psa. 8:5 is paraphrased in Heb. 2:7, not quoted literally (cf. Psa. 68:18 with

2.

Eph. 4:8). In Psa. 8:5, elohim certainly means God, not angels, since Psa.
8:3-8 parallels Gen. 1:1, 1:8, 1:16, 1:26-28. Note that the Psalmist is
speaking of man's exalted place in creation, whereas Hebrews is speaking of
the lower place taken by Christ in becoming a man. Thus, Heb. 2:7 may not
mean to equate angels with gods at all.
Even if Heb. 2:7 does imply that angels are "gods," in the context of Hebrews
1-2 these angels would be those falsely exalted above Christ: Note Heb. 1:6
(which quotes Psa. 97:7, which definitely speaks of "gods" in the sense of
false gods); and cf. Col. 2:16 on the problem of the worship of angels.

5. Elsewhere in the Psalms angels, if spoken of as gods (or as "sons of the gods"), are

6.

considered false gods: Psa. 29:1; 86:8-10; 89:6; 95:3; 96:4-5; 97:7-9 (note that
these false gods are called "angels" in the Septuagint); Psa. 135:5; 136:2; 138:1;
cf. Ex. 15:11; 18:11; Deut. 10:17; 1 Chr. 16:25; 2 Chr. 2:5.
Even if the angels were gods (which the above shows they are not), that would be
irrelevant to Jesus, since He is not an angelic being, but the Son who is worshiped
by the angels as their Creator, Lord, and God: Heb. 1:1-13.

9. Conclusion: If there is only one God, one true God, all other gods being false gods, neither
2.

men nor angels being gods, and none even like God by nature - all of which the Bible says
repeatedly and explicitly - then we must conclude that there is indeed only one God.
This One God Is Known in the OT as "Jehovah/Yahweh" ("The Lord")

1. Texts where Jehovah is said to be elohim or el: Deut. 4:35, 4:39; Psa. 100:3; etc.
2. Texts where the compound name "Jehovah God" (Yahweh Elohim) is used: Gen. 2:3;
3.
4.

9:26; 24:3; Ex. 3:15-18; 4:4; 2 Sam. 7:22, 7:25; etc.
Only one Yahweh/Jehovah: Deut. 6:4; Mark 12:29
Conclusion: Jehovah is the only God, the only El or Elohim

3. God Is a Unique, Incomprehensible Being
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1.
2.
3.
4.
5.
6.

Only one God, thus unique: See I.A.
None are even like God: See I.B.
God cannot be fully comprehended: 1 Cor. 8:2-3
God can only be known insofar as the Son reveals Him: Matt. 11:25-27; John 1:18
Analogical language needed to describe God: Ezek. 1:26-28; Rev. 1:13-16
God is transcendent, entirely distinct from and different than the universe, as the carpenter
is distinct from the bench

1. Separate from the world: Isa. 40:22; Acts 17:24
2. Contrasted with the world: Psa. 102:25-27; 1 John 2:15-17
3. Created the world: Gen. 1:1; Psa. 33:6; 102:25; Isa. 42:5; 44:24; John 1:3; Rom.
11:36; Heb. 1:2; 11:3

4. Is God One Person?
1. God is one God (cf. I above), one Yahweh, one Lord (cf. II above), one Spirit (John 4:24)
2. However, the Bible never says that God is "one person"
1. Heb. 1:3 KJV speaks of God's "person," but the word used here, hupostasis, is
2.
3.

translated "substance" in Heb. 11:1 KJV; also in Heb. 1:3 "God" refers specifically to
the Father
Gal. 3:20 speaks of God as one party in the covenant between God and man, not as
one person
Job 13:8 KJV speaks of God's "person," but ironically the Hebrew literally means "his
faces"

3. The use of singular and plural pronouns for God
1. Over 7000 times God speaks or is spoken of with singular pronouns (I, He, etc.); but

2.

this is proper because God is a single individual being; thus these singular forms do
not disprove that God exists as three "persons" as long as these persons are not
separate beings
At least three times God speaks of or to himself using plural pronouns (Gen. 1:26;
3:22; 11:7), and nontrinitarian interpretation cannot account for these
occurrences.

1. A plural reference to God and the angels is possible in Isa. 6:8, but not in the

4.

Genesis texts: in Gen 1:26 "our image" is explained in Gen 1:27, "in God's
image"; in Gen 3:22 "like one of us" refers back to Gen 3:5, "like God."
2. The "literary plural" (possibly, though never clearly, attested in Paul) is
irrelevant to texts in which God is speaking, not writing.
3. The "plural of deliberation" (as in "Let's see now…") is apparently unattested
in biblical writings, and cannot explain Gen. 3:22 ("like one of us").
4. The "plural of amplitude" or of "fullness" (which probably does explain the
use of the plural form elohim in the singular sense of "God") is irrelevant to
the use of plural pronouns, and again cannot explain Gen. 3:22.
5. The "plural of majesty" is possibly attested in 1 Kgs. 12:9; 2 Chron. 10:9;
more likely Ezra 4:18; but none of these are certain; and again, it cannot
explain Gen. 3:22; also nothing in the context of the Genesis texts suggests
that God is being presented particularly as King.
The uniqueness of God (cf. III above) should prepare us for the possibility that the one
divine Being exists uniquely as a plurality of persons

5. The Father of Jesus Christ Is God
14
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1. Explicit statements: John 17:3; 1 Cor. 8:6; etc.
2. The expression, "the God and Father of our Lord Jesus Christ": 2 Cor. 1:3; Eph. 1:3; 1 Pet.
1:3

6. Jesus Christ Is God
1. Explicit statements
1. Isa. 9:6; note Isa. 10:21. Translations which render "mighty hero," are inconsistent

in their rendering of Isa. 10:21. Also note that Ezek. 32:21 is (a) not in the same
context, as is Isa. 10:21, and (b) speaking of false gods, cf. I.G.5. above.
2. John 1:1 Even if Jesus is here called "a god" (as some have argued), since there is
only one God, Jesus is that God. However, the "a god" rendering is incorrect. Other
passages using the Greek word for God (theos) in the same construction are always
rendered "God": Mark 12:27; Luke 20:38; John 8:54; Phil 2:13; Heb. 11:16.
Passages in which a shift occurs from ho theos ("the God") to theos ("God") never
imply a shift in meaning: Mark 12:27; Luke 20:37-38; John 3:2; 13:3; Rom. 1:21;
1 Thess. 1:9; Heb. 9:14; 1 Pet. 4:10-11
3. John 1:18. The best manuscripts have "the unique God" (monogenês, frequently
rendered "only-begotten," actually means "one of a kind," "unique," though in the
NT always in the context of a son or daughter). Even if one translates
"only-begotten," the idea is not of a "begotten god" as opposed to an "unbegotten
god."
4. John 20:28. Compare Rev. 4:11, where the same construction is used in the plural
("our") instead of the singular ("my"). See also Psa. 35:23. Note that Christ's
response indicates that Thomas' acclamation was not wrong. Also note that John
20:17 does show that the Father was Jesus' "God" (due to Jesus becoming a man),
but the words "my God" as spoken by Thomas later in the same chapter must mean
no less than in John 20:17. Thus, what the Father is to Jesus in His humanity, Jesus
is to Thomas (and therefore to us as well).
5. Acts 20:28: "the church of God which He purchased with His own blood." The
variant readings (e.g. "the church of the Lord") show that the original was
understood to mean "His own blood," not "the blood of His own [Son]" (since
otherwise no one would have thought to change it). Thus all other renderings are
attempts to evade the startling clarity and meaning of this passage.
6. Rom. 9:5. While grammatically this is not the only possible interpretation, the
consistent form of doxologies in Scripture, as well as the smoothest reading of the
text, supports the identification of Christ as "God" in this verse.
7. Titus 2:13. Grammatically and contextually, this is one of the strongest proof-texts
for the deity of Christ. Sharp's first rule, properly understood, proves that the text
should be translated "our great God and Savior" (cf. same construction in Luke
20:37; Rev. 1:6; and many other passages). Note also that Paul always uses the
word "manifestation" ("appearing") of Christ: 2 Thess. 2:8; 1 Tim. 6:14; 2 Tim.
1:10; 4:1, 4:8.
8. Heb. 1:8. The rendering, "God is your throne," is nonsense - God is not a throne, He
is the one who sits on the throne! Also, "God is your throne," if taken to mean God
is the source of one's rule, could be said about any angelic ruler - but Hebrews 1 is
arguing that Jesus is superior to the angels.
9. 2 Pet. 1:1. The same construction is used here as in Titus 2:13; see the parallel
passages in 2 Pet. 1:11; 2:20; 3:2, 3:18.
10. 1 John 5:20. Note that the most obvious antecedent for "this" is Jesus Christ.
Also note that the "eternal life" is Christ, as can be seen from John 1:2.

2. Jesus is Jehovah/Yahweh
1. Rom. 10:9-13: Note the repeated "for," which links these verses closely together.
The "Lord" of Rom. 10:13 must be the "Lord" of Rom. 10:9, 10:12.
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2. Phil. 2:9-11. In context, the "name that is above every name" is "Lord" (Phil. 2:11),
3.

4.
5.
6.

i.e., Jehovah.
Heb. 1:10: Here God the Father addresses the Son as "Lord," in a quotation from
Psa. 102:25 (cf. Psa. 102:24, where the person addressed is called "God"). Since
here the Father addresses the Son as "Lord," this cannot be explained away as a
text in which a creature addresses Christ as God/Lord in a merely representational
sense.
1 Pet. 2:3-4: This verse is nearly an exact quotation of Psa. 34:8 a, where "Lord" is
Jehovah. From 1 Pet. 2:4-8 it is also clear that "the Lord" in 1 Pet. 2:3 is Jesus.
1 Pet. 3:14-15: these verses are a clear reference to Isa. 8:12-13, where the one
who is to be regarded as holy is Jehovah.
Texts where Jesus is spoken of as the "one Lord" (cf. Deut. 6:4; Mark 12:29): 1 Cor.
8:6; Eph. 4:5; cf. Rom. 10:12; 1 Cor. 12:5.

3. Jesus has the titles of God
1. Titles belonging only to God
1. The first and the last: Rev. 1:17; 22:13; cf. Isa. 44:6
2. King of kings and Lord of lords: 1 Tim. 6:15; Rev. 17:14; 19:16
2. Titles belonging in the ultimate sense only to God
1. Savior: Luke 2:11; John 4:42; 1 John 4:14; Titus 2:13, cf. Titus 2:10; etc.;

4.

cf. Isa. 43:11; 45:21-22; 1 Tim. 4:10; on Jesus becoming the source of
salvation; Heb. 5:9, cf. Ex. 15:2; Psa. 118:14, 118:21
2. Shepherd: John 10:11; Heb. 13:20; cf. Psa. 23:1; Isa. 40:11
3. Rock: 1 Cor. 10:4; cf. Isa. 44:8
Jesus received the honors due to God alone

1. Honor: John 5:23
2. Love: Matt. 10:37
3. Prayer: John 14:14 (text debated, but in any case it is Jesus who answers the

4.
5.
6.
7.

prayer); Acts 1:24-25; 7:59-60 (cf. Luke 23:34, 23:46); Rom. 10:12-13; 1 Cor. 1:2;
2 Cor. 12:8-10 (where "the Lord" must be Jesus, cf. 2 Cor. 12:9); 2 Thess. 2:16-17;
etc.
Worship (proskuneô): Matt. 28:17; Heb. 1:6 (cf. Psa. 97:7); cf. Matt 4:10
Religious or sacred service (latreuô): Rev. 22:13
Doxological praise: 2 Tim. 4:18; 2 Pet. 3:18; Rev. 1:5-6; 5:13
Faith: John 3:16; 14:1; etc.

5. Jesus does the works of God
1. Creation: John 1:3; 1 Cor. 8:6; Col. 1:16-17; Heb. 1:2; Rev. 3:14 (where archê
2.
3.

probably means ruler); on "through" and "in" cf. Rom. 11:36; Heb. 2:10; Acts
17:28; cf. also Isa. 44:24
Sustains the universe: Col. 1:17; Heb. 1:3, 1:11-12
Salvation:

1. In General: See C.2.a. above
2. Forgives sins: Matt. 9:1-8; Mark 2:1-12; Luke 5:17-26; note that Jesus
forgives sins not committed against Him.

4. All of them: John 5:17-29 (including judgment, cf. Matt. 25:31-46; 2 Cor. 5:10)
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6. Jesus has all the incommunicable attributes of God
1.
2.
3.
4.
5.
6.
7.

All of them: John 1:1; Phil. 2:6; Col. 1:15; 2:9; Heb. 1:3
Self-existent: John 5:26
Unchangeable: Heb. 1:10-12 (in the same sense as YHWH); Heb. 13:8
Eternal: John 1:1; 8:58; 17:5; Col. 1:17; Heb. 1:2
Omnipresent: Matt. 18:20; 28:20; John 3:13; Eph. 1:23; 4:10; Col. 3:11
Omniscient: John 16:30; 21:17; cf. John 2:23-24
Incomprehensible: Matt. 11:25-27

7. Jesus is "equal with God"
1. John 5:18: Although John is relating what the Jews understood Jesus to be claiming,

2.

the context shows they were basically right: In John 5:17 claimed to be exempt
from the Sabbath along with His Father, and in John 5:19-29 Jesus claimed to do all
of the world of the Father and to deserve the same honor as the Father
Phil. 2:6: Jesus did not attempt to seize recognition by the world as being equal with
God, but attained that recognition by humbling himself and being exalted by the
Father (Phil. 2:7-11)

8. Jesus is the Son of God
1. "Son" in Scripture can mean simply one possessing the nature of something,
2.
3.
4.
5.
6.
7.

whether literal or figurative (e.g. "Son of man," "sons of thunder," "sons of
disobedience," cf. Mark 3:7; Eph. 2:1).
Usually when "son of" is used in relation to a person (son of man, son of Abraham,
son of David, etc.) the son possesses the nature of his father.
Jesus is clearly not the literal Son of God, i.e., He was not physically procreated by
God.
On the other hand, Jesus is clearly the Son of God in a unique sense (cf.
"only-begotten son," John 1:14; 3:16, 3:18; 1 John 4:9) and in a preeminent sense
(i.e. the term is more fitting for Him than for anyone else).
Scripture is explicit that the Son possesses God's essence or nature (cf. F. above).
Jesus' repeated claim to be the Son of God was consistently understood by the
Jewish leaders as a blasphemous claim to equality with God, an understanding
Jesus never denied: John 5:17-23; 8:58-59; 10:30-39; 19:7; Matt. 26:63-65.
Jesus is therefore by nature God's Son, not God's creation or God's servant; Jesus
is God's Son who became a servant for our sake and for the Father's glory (John
13:13-15; 17:4; Phil. 2:6-11; Heb. 1:4-13; 3:1-6; 5:8; etc.).

9. Objections
1. Prov. 8:22: This text is not a literal description of Christ, but a poetic personification

2.

3.

of wisdom (cf. all of Prov. 1-9, esp. Prov. 8:12-21; Prov. 9:1-6), poetically saying
that God "got" His wisdom before He did anything - i.e., that God has always had
wisdom.
Col. 1:15: Does not mean that Christ is the first creature, since He is here presented
as the Son and principal heir of the Father (cf. Col. 1:12); thus "firstborn" here
means "heir" (cf. Gen. 43:33; 48;14-20; Ex. 4:22; 1 Chron. 5:1-3; Psa. 89:27; Jer.
31:9); note that Col. 1:16 speaks of the Son as the Creator, nor creature (cf. E.1.
above).
Rev. 3:14: "Beginning" (archê) in Rev. as a title means source or one who begins,
i.e. Creator (cf. Rev. 1:8; 21:6; 22:13); elsewhere Christ is called the archê in the
sense of "ruler," Col. 1:18, cf. plural archai, "rulers," in Col. 1:16; 2:10, 2:15, also
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Luke 12:11; Rom. 8:38; Eph. 3:10; 6:12; Tit. 3:1; cf. Luke 20:20; Jude 6; 1 Cor.
15:24; Eph. 1:21.
4. 1 Cor. 11:3; 15:28: Jesus is still subordinate to God, but as the Son to the Father;
i.e., they are equal in nature, but the Son is subordinate relationally to God.
5. John 20:17; Rom. 15:6; 1 Cor. 15:24; 2 Cor. 1:3; Rev. 1:6; 3:12: Jesus calls the
Father "My God" because He is still man as well as God; note the distinction between
"My God" and "your God" in John 20:17 (i.e., Jesus never speaks of "our God"
including Himself with the disciples).
6. Mark 13:32: Jesus' statement that He did not know the time of His return is to be
explained by His voluntary acceptance of the humble form and likeness of a man
(Phil. 2:7); in fact Jesus, as God, did know all things (John 16:30), and after His
resurrection He does not including Himself as not knowing (Acts 1:6-7).
7. Mark 10:17-18: Jesus does not deny being God, but simply tells the man that he has
no business calling anyone "good" in an unqualified sense except God.
8. Heb. 5:14: Jesus was tempted, cf. James 1:13; but note that Jesus could not sin,
John 5:19.
9. John 1:18: No one has seen God, but men have seen Jesus, e.g. 1 John 1:1-2; but
note that no man can see the glorified Jesus either, 1 Tim. 6:16, and to see Jesus is
to see the Father, John 14:9.
10. 1 Tim. 1:17: God cannot die, but Jesus did, e.g. Phil. 2:8; but note that no one
could take Jesus' life from Him, He could not remain dead, and He raised Himself:
John 10:18; Acts 2:24; John 2:19-22.
11. 1 Cor. 8:6: Father called God, Jesus called Lord: but here "God" and "Lord" are
synonymous (cf. 1 Cor. 8:5; cf. also Rom. 14:3-12 for a good example of "God" and
"Lord" as interchangeable); moreover, this text no more denies that Jesus is God
than it does that the Father is Lord (Matt. 11:25); cf. Jude 4, where Jesus is the only
Lord.
12. 1 Tim. 2:5: Jesus here supposedly distinct from God; but Jesus is also distinct
from (fallen) men, yet is Himself a man; likewise Jesus is distinct from God (the
Father), but is also God.
13. Deut. 4:12, 4:15-25; God not appear in a human form to Israel, lest they fall
into idolatry; but this does not rule out His appearing in human form later after they
had learned to abhor idolatry.
14. In many texts Jesus is distinguished from God: He is the Son of God, was sent by
God, etc.; in all these texts "God" is used as a name for the person most commonly
called God, i.e., the Father.

7. The Holy Spirit Is God
1. Equated with God: Acts 5:3-4; 2 Cor. 3:17-18
2. Has the incommunicable attributes of God
1. Eternal: Heb. 9:14
2. Omnipresent: Psa. 139:7
3. Omniscient: 1 Cor. 2:10-11
3. Involved in all the works of God
1.
2.
3.
4.

Creation: Gen. 1:2; Psa. 104:30
Incarnation: Matt. 1:18, 1:20; Luke 1:35
Resurrection: Rom. 1:4; 8:11
Salvation: Rom. 8:1-27

4. Is a person
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1. Has a name: Matt. 28:19; note that even though "name" might be used of a
2.

nonperson, here, in conjunction with the Father and the Son, it must be used of a
person
Is the "Helper"

1. Is another Helper: John 14:16, cf. 1 John 2:1; note also that "Helper"
2.
3.
4.

(paraklêtos) was used in Greek always or almost always of persons.
Is sent in Jesus' name, to teach: John 14:26.
Will arrive, and then bear witness: John 15:26-27.
Is sent by Christ to convict of sin, will speak not on his own but on behalf of
Christ, will glorify Christ, thus exhibiting humility: John 16:7-14.

3. Is the Holy Spirit, in contrast to unholy spirits: Mark 3:22-30, cf. Matt. 12:32; 1 Tim.
4:1; 1 John 3:24-4:6.

4. Speaks, is quoted as speaking: John 16:13; Acts 1:16; 8:29; 10:19; 11:12; 13:2;
5.
6.
7.
8.

16:6; 20:23; 21:11; 28:25-27; 1 Tim. 4:1; Heb. 3:7-11; 10:15-17; 1 Pet. 1:11;
Rev. 2:7, 2:11, 2:17, 2:29; 3:6, 3:13, 3:22.
Can be lied to: Acts 5:3
Can make decisions, judgments: Acts 15:28
Intercedes for Christians with the Father: Rom. 8:26
"Impersonal" language used of the Spirit paralled by language used of other
persons

1. The Holy Spirit as fire: Matt. 3:11; Luke 3:16; cf. Ex. 3:2-4; Deut. 4:24; 9:3;
Heb. 12:29

2. The Holy Spirit poured out: Acts 2:17, 2:33; cf. Isa. 53:12; Phil. 2:17; 2 Tim.
3.

4:6
Being filled with the Holy Spirit: Eph. 5:18, etc.; cf. Eph. 3:17, 3:19; 4:10

8. The Father, Son, and Holy Spirit Are Distinct Persons
1. Matt. 28:19
1. "the Father and the Son and the Holy Spirit": use of definite article before each
2.

3.
4.

personal noun indicates distinct persons unless explicitly stated otherwise; compare
Rev. 1:17; 2:8, 2:26
The views that "Father" and "Son" are distinct persons but not the Holy Spirit, or
that the Holy Spirit is not a person at all, or that all three are different offices or roles
of one person, are impossible in view of the grammar (together with the fact that in
Scripture a "spirit" is a person unless context shows otherwise).
Does singular "name" prove that the three are one person? No; cf. Gen. 5:2; 11:14;
48:6; and esp. Gen. 48:16
"Name" need not be personal name, may be title: Isa. 9:6; Matt. 1:23. If a single
personal name is sought, the name shared by all three persons is "Yahweh" or
"Jehovah."

2. Acts 2:38 and Matt. 28:19
1. Neither passage specifies that certain words are to be spoken during baptism; nor
does the Bible ever record someone saying, "I baptize you in the name of…"

2. Those said to be baptized in the name of Jesus (whether or not the formula "in the
name of Jesus" was used) were people already familiar with the God of the OT:

1. Jews: Acts 2:5, 2:38; 22:16
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2.
3.
4.
5.

Samaritans: Acts 8:5, 8:12, 8:16
God-fearing Gentiles: Acts 10:1-2, 10:22, 10:48
Disciples of John the Baptist: Acts 19:1-5
The first Christians in Corinth were Jews and God-fearing Gentiles: Acts
18:1-8; 1 Cor. 1:13

3. Trinitarian formula for baptism (if that is what Matt. 28:19 is) was given in context
of commissioning apostles to take the gospel to "all the nations," including people
who did not know of the biblical God

3. God the Father and the Son Jesus Christ are two persons
1. The salutations: Rom. 1:7; 1 Cor. 1:3; 2 Cor. 1:2; Gal. 1:3; Eph. 1:2; 6:23; Phil.
2.
3.
4.
5.
6.
7.

1:2; 1 Thess. 1:1; 2 Thess. 1:1-2; 1 Tim. 1:1-2; 2 Tim. 1:2; Tit. 1:4; Phm. 3; James
1:1; 2 Pet. 1:2; 2 John 3
Two witnesses: John 5:31-32; 8:16-18; cf. Num. 35:30; Deut. 17:6; 19:15
The Father sent the Son: John 3:16-17; Gal. 4:4; 1 John 4:10; etc.; cf. John 1:6;
17:18; 20:21
The Father and the Son love each other: John 3:35; 5:20; 14:31; 15:9; 17:23-26;
cf. Matt. 3:17 par.; Matt. 17:5 par.; 2 Pet. 1:17
The Father speaks to the Son, and the Son speaks to the Father: John 11:41-42;
12:28; 17:1-26; etc.
The Father knows the Son, and the Son knows the Father: Matt. 11:27; Luke 10:22;
John 7:29; 8:55; 10:15
Jesus our Advocate with the Father: 1 John 2:1

4. Jesus is not God the Father
1. Isa. 9:6: "Father of eternity" means eternal; compare other names formed with

2.

word "father": Abialbon, "father of strength" = strong (2 Sam. 23:31); Abiasaph,
"father of gathering" = gatherer (Ex. 6:24); Abigail, a woman's name(!), "father of
exultation" = exulting (1 Chron. 2:16).
John 10:30

1. Jesus did not say, "I am the Father," nor did He say, "the Son and the Father
2.
3.

are one person."
The first person plural esmen ("we are") implies two persons.
The neuter word for "one" (hen) is used, implying essential unity but not
personal unity (compare John 17:21-23).

3. John 5:43: Jesus' coming in His Father's name means not that He was the Father

4.
5.

because He had the Father's name, but that, while others come in their own name
(or their own authority), Jesus does not; He comes in His Father's name (on His
Father's authority).
John 8:19; 16:3: Ignorance of Jesus is indeed ignorance of the Father, but that does
not prove that Jesus is the one He calls "My Father."
John 14:6-11

1. Jesus and the Father are one being, not one person.
2. Jesus said, "I am in the Father," not "I am the Father."
3. The statement, "the Father is in Me," does not mean Jesus is the Father;
compare John 14:20; 17:21-23.
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6. John 14:18: An older adult brother can care for his younger siblings, thus
7.

8.

preventing them from being "orphans," without being their father.
Colossians 2:9: Does not mean that Jesus is the Father, or that Jesus is an
incarnation of the Father; rather, since "Godhead" (theotês) means Deity, the state
of being God, the nature of God, Jesus is fully God, but not the only person who is
God. "The Godhead" here does not = the Father (note that Jesus is in the Father,
John 10:38; 14:10, 14:11; 17:21), but the nature of the Father.
The Father and the Son are both involved in various activities: raising Jesus (Gal.
1:1; John 2:19-22), raising the dead (John 5:21; 6:39-40, 6:44, 6:54, 1 Cor. 6:14),
answering prayer (John 14:13-14; 15:16; 16:23), sending the Holy Spirit (John
14:16; 15:26; 16:7), drawing people to Jesus (John 6:44; 12:32), etc. These
common works do prove that the two persons are both God, but not that Jesus is the
Father

5. The Son existed before his Incarnation, even before creation
1. Prov. 30:4: This is not predictive prophecy; "prophecy" in Prov. 30:1 translates
massa, which is rendered elsewhere as "burden."

2. The Son created all things: See VI.E.1
3. Jesus was "with" (pros or para) God the Father before creation: John 1:1; 17:5;
4.
5.

6.
7.
8.

pros in John 1:1 does not mean "pertaining to," although it does in Hebrews 2:17;
5:1 (which use pros with ta).
Jesus, the Son of God, existed before John the Baptist (who was born before Jesus):
John 1:15, cf. John 1:14-18, 1:29-34
Jesus, the Son, came down from heaven, sent from the Father, and went back to
heaven, back to the Father: John 3:13, 3:31; 6:33; 6:38, 6:41, 6:46, 6:51,
6:56-58, 6:62; 8:23, 8:42; 13:3; 16:27-28; cf. Acts 1:10-11; cf. the sending of the
Holy Spirit, John 16:5-7; 1 Pet. 1:12
Jesus, speaking as the Son (John 8:54-56), asserts His eternal preexistence before
Abraham: John 8:58
The Son explicitly said to exist "before all things": Col. 1:17, cf. Col. 1:12-20
These statements cannot be dismissed as true only in God's foreknowledge

1. We are all "in God's mind" before creation; yet such passages as John 1:1
2.
3.

and John 17:5 clearly mean to say something unusual about Christ.
To say that all things were created through Christ means that He must have
existed at creation.
No one else in Scripture is ever said to have been with God before creation.

9. Texts which speak of the Son being begotten "today" do not mean He became the
Son on a certain day, since they refer to His exaltation at the resurrection (Acts
13:33; Heb. 1:3-5; 5:5; cf. Psa. 2:7; cf. also Rom. 1:4).

6. Jesus is not the Holy Spirit
1. The Holy Spirit is "another Comforter": John 14:16; compare 1 John 2:1.
2. Jesus sent the Holy Spirit: John 15:26; 16:7.
3. The Holy Spirit exhibits humility in relation to, and seeks to glorify, Jesus (John
4.
5.
6.

16:13-14).
The Son and the Holy Spirit are distinguished as two persons in Matt. 28:19.
The Holy Spirit descended upon Jesus: Luke 3:22.
Is Jesus the Holy Spirit?
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1. 2 Cor. 3:17: the Spirit is here called "Lord" in the sense of being Yahweh or
2.

3.
4.
5.

God, not Jesus (cf. 2 Cor. 3:16, citing Ex. 34:34; cf. 2 Cor. 3:17 in the
Revised English Bible); note Acts 28:25-27, cf. Isa. 6:8-10.
1 Cor. 15:45: Jesus is "a life-giving Spirit," not in the sense that He is the
Holy Spirit whom He sent at Pentecost, but in the sense that He is the
glorified God-man; and as God He is Spirit by nature. All three persons of the
Trinity are Spirit, though there are not three divine Spirits; and only one
person is designated "the Holy Spirit."
Rom. 8:27, 8:34: the fact that two persons intercede for us is consistent with
the fact that we have two Advocates (John 14:16; Rom. 8:26; 1 John 2:1).
John 14:18: Jesus here refers to His appearances to the disciples after the
resurrection (compare John 14:19), not to the coming of the Spirit.
Jesus and the Holy Spirit are both involved in various activities: raising Jesus
(John 2:19-22; Rom. 8:9-11), raising the dead (John 5:21; 6:39-40, 6:44,
6:54, Rom. 8:9-11), dwelling in the believer (John 14:16; 2 Cor. 13:5; Col.
1:27), interceding for the believer (Rom. 8:26; Heb. 7:25), sanctifying
believers (Eph. 5:26; 1 Pet. 1:2), etc. These works prove that the two
persons are both God, but not that Jesus is the Holy Spirit.

7. The Father is not the Holy Spirit
1.
2.
3.
4.

The Father sent the Holy Spirit: John 14:15; 15:26.
The Holy Spirit intercedes with the Father for us: Rom. 8:26-27.
The Father and the Holy Spirit are distinguished as two persons in Matt. 28:19.
Is the Father the Holy Spirit?

1. Matt. 1:18; Luke 1:35: It is argued that the Holy Spirit is the Father of the
2.

incarnate Son of God; this argument ignores the fact that the "conception" is
not a product of physical union between a man and a woman!
The Father and the Holy Spirit are both said to be active in various activities;
the resurrection of Jesus (Gal. 1:1; Rom. 8:11), comforting Christians (2 Cor.
1:3-4; John 14:26), sanctifying Christians (Jude 1; 1 Pet. 1:2), etc. The
most these facts prove is that the two work together; they do not prove the
two are one person.

9. Conclusion: The Bible teaches the Trinity
1. All the elements of the doctrine are taught in Scripture.
1.
2.
3.
4.
5.

One God
The Father is God.
The Son is God.
The Holy Spirit is God.
The Father, Son, and Holy Spirit are three persons (i.e., they are not each other, nor
are they impersonal; they relate to one another personally).

2. The New Testament presents a consistent triad of Father, Son, Holy Spirit (God, Christ,

3.

Spirit): Matt. 28:19; 2 Cor. 13:3-4; also Luke 1:35; 3:21-22 par.; Luke 4:1-12; John
4:10-25; 7:37-39; 7:14-16; 20:21-22; Acts 1:4-8; 2:33, 38-39; 5:3-4, 5:9, 5:30-32;
7:55-56; 10:36-38, 10:44-48; 11:15-18; 15:8-11; 20:38; 28:25-31; Rom. 1:1-4; 5:5-10;
8:2-4, 8:9-11, 8:14-17; 1 Cor. 6:11; 12:4-6, 12:11-12, 12:18; 2 Cor. 1:19-22; 3:6-8,
3:14-18; Gal. 3:8-14; 4:4-7; Eph. 1:3-17; 2:18, 2:21-22; 3:14-19; 4:4-6, 4:29-32;
5:18-20; Phil. 3:3; 1 Thess. 1:3-6; 2 Thess. 2:13-14; Tit. 3:4-6; Heb. 2:3-4; 9:14;
10:28-31; 1 Pet. 1:2; 1 John 3:21-24; 4:13-14; Jude 20-21; Rev. 2:18, 2:27-29.
Therefore, the Bible does teach the Trinity.
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10. What Difference Does the Doctrine of the Trinity Make?
1. Sovereignty: Because the three persons have each other, we can be assured that God
created us only to share the love they have and not as a means to His own end: Acts 17:25;
John 17:21-26.
2. Mystery: The triune God is totally unlike anything in our world, and therefore greater than
anything we can comprehend: Rom. 11:33-36; Isa. 40:18.
3. Salvation: God alone planned our salvation, came to save us, and dwells in us to complete
our salvation: 1 Pet. 1:2; Eph. 1:3-18; etc.
4. Prayer: We pray to the Father through the Son, and also pray to the Son directly, in the
Spirit: John 14:13-14; Eph. 2:18; etc.
5. Worship: We worship Father and Son in the Spirit: John 4:23-24; Phil. 3:3; Heb. 1:8; etc.
6. Love: The love among the three persons is the basis and model for our love for one another:
John 17:26.
7. Unity: The unity of the three persons is the basis and model for the unity of the church:
John 17:21-23.
8. Humility: As the persons of the Trinity seek the glory of each other, so we should seek the
interests of others above our own: Phil. 2:5-11; John 16:13-14.
9. Sonship: We are "sons of God" as we are united with the Son of God by the work of the
Holy Spirit and the adoption of the Father: John 1:12-23; Rom. 8:14-17.
10. Truth: All those who wish to worship and love God must seek to know Him as He is in
truth, for God, as Father, Son, and Holy Spirit, is truth: John 4:24; 14:6, 14:17; 15:26;
16:13.

Since God is totally the other beyond comparison any attempt to explain the Trinity in terms of
human logic will only fall short.
The first person to call Jesus God was none other than the Apostle Thomas, the apostle to India
who has handed over this faith within 20 years of the Pentecost. I am one from a family which
claims that we have been given the task of the teachers of the word by Thomas himself.

Based on the references above our only model for God is given by the following formula
which form the foundations of doctrine of Trinity.
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The Biblical Trinity
One God In Three persons
Each co-equal and co-eternal

The Doctrine of Trinity asserts the following:
•
•
•
•

There is one and only one God. YHWH Elohim Echad
God eternally exists in three distinct persons.
The Father is God, the Son is God, and the Holy Spirit is God.
The Father is not the Son, the Son is not the Father, the Father is not the Spirit.

At least the Pharisees understood that Jesus indeed claimed to be equal to God.
John 10: 29- 33 My Father who has given them to Me is greater than all. No one can
snatch them out of My Father’s hand. I and the Father are one.” 31At this, the Jews
again picked up stones to stone Him. At this, the Jews again picked up stones to stone
Him. But Jesus answered, “I have shown you many good works from the Father. For
which of these do you stone Me?” “We are not stoning You for any good work,” said the
Jews, “but for blasphemy, because You, who are a man, declare Yourself to be God.”
Right from the early history people had been grapling to understand the significance of
this concept since Jews were trained in the early extreme monism just as todays Islam
was.
Thus all sorts of variationss grew up through history and is still arise which deviates from
this orthodox faith. We are going to see those. Each variation was proposed by biblical
scholars and have their own reasoning.
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II
MONARCHIANISM
The first attempt to understand the concept of Trinity was proposed by Sabellius around
217-220 AD. Hence it is known as Sabellianism. It is known also in various names in
various forms in various areas of the then world.
Monarchianism had two primary forms, Dynamic Monarchianism, Modalistic
Monarchianism. Modelistic Monarchianis can be further understood in two forms:
Modalism and Partipassianism.

Adoptionism
Adoptivi
Neo-Adoptionism
Psilanthropism
Modalism
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A: Dynamic Monarchianism: Adoptionism
Dynamic Monarchianism is the view that Jesus was not in His nature God. God existed
in Jesus, just as God exists in all of us, but that God existed in Jesus in a particularly
powerful way. Jesus was God because God inhabited Him. It thus denied that Jesus was
God but God was in Jesus in a fuller way than other saints and prophets. Just as Adam
was called the Son of God by Luke (3:38), the second Adam -Jesus - was also the Son
of God in the same manner. Both Adam and Jesus were perfect humans.

Jesus was adopted as son and annointed with the Spirit at his baptism

Theodotus of Byzantium
Dynamic Monarchianism was first proposed by held by Theodotus of Byzantium
( Θεoδoτoς; also known as Theodotus the Tanner, Theodotus the Shoemaker, and
Theodotus the Fuller; flourished late 2nd century) who claimed that Jesus was born of
the Virgin Mary and the Holy Spirit as a non-divine man, miraculously conceived, a
normal human being and later "adopted" by God upon baptism when he became the
Christ - the anointed one. As the anointed one he constituted the Son of God simply by
the inﬁnitely high degree- the Christ- in which he had been ﬁlled with divine wisdom and
power. He was not himself made to sit at the right hand of God until after his
resurrection.
According to Hippolytus of Rome (Philosophumena, VII, xxiii) Theodotus taught that
Jesus was a man born of a virgin, according to the Council of Jerusalem, that he lived like
other men, and was most pious; but that at his baptism in the Jordan the "Christ" came
down upon the man Jesus in the likeness of a dove. (Luke 3:22 And the Holy Ghost
descended in a bodily shape like a dove upon him, and a voice came from heaven, which
said, Thou art my beloved Son; in thee I am well pleased. Luke 4:1 And Jesus being full
of the Holy Ghost returned from Jordan, and was led by the Spirit into the wilderness,)
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Therefore, wonders (Greek dynameis) were not wrought in him until the Spirit (which
Theodotus called Christ) came down and was manifested in Him. (Philosophumena, VII,
xxiii)
This doctrine, called "Dynamic Monarchianism" or "Adoptionism",
was declared heretical by Pope Victor I, and Theodotus was
excommunicated in 198 AD.
Theodotus had then founded an organized sect, with a bishop named
Natalius to whom they paid a salary. Its leading men in the time of
Victor's successor were Asclepiades and another Theodotus, a banker.
These two undertook to clear the text of N.T. of corruptions, but our
authority describes what they called "corrected" copies as simply
ruined, the two not even agreeing as to their corrections. Theodotus
the banker (ho trapezites) added to his master's doctrine the view that Melchisedech
was a celestial power, who was the advocate for the angels in heaven, as Jesus Christ
was for men upon earth (a view found among later sects). This teaching was of course
grounded on Hebrews, vii, 3, and it is refuted at length by St. Epiphanius as Heresy
Theodotus' followers formed a separate heretical community at Rome ruled by another
Theodotus, the Money Changer, and Asclepiodotus. Natalius, who was tortured for his
faith during the persecution, was persuaded by Asclepiodotus to become a bishop in
their sect in exchange for a monthly stipend of 150 denarii. The story goes that Natalius
then reportedly experienced several visions warning him to abandon these heretics.
According to an anonymous work entitled The Little Labyrinth and quoted by Eusebius,
the story goes: Natalius was whipped a whole night by an angel. The next day he donned
sackcloth and ashes, and weeping bitterly threw himself at the feet of Pope Zephyrinus.
Theodotus chiefly relied on texts of Scripture, specimens of which are given by
Epiphanius (Haer. 54). He evidently acknowledged the authority of St. John's Gospel, for
one of these texts was John 8. 40. He appealed to the prophecy, Deut. 18: 15, of the
prophet who was to be like unto Moses, and therefore man, and quoted also Is. liii. 3, Jer.
17. 9 (LXX), and other texts in which our Lord is called man. Our sole other primary
authority for this Theodotus is Hippolytus. . There is an article on Theodotus in the later
treatise of Hippolytus (Ref. 7. 35). The influence of Theodotus did not extend much
beyond his own generation.The sect that lasted into the 3rd century under another
Theodotus, the Money-changer.
Peter explains how it is possible. Notice how Jesus said that David was speaking "in the Spirit."
David was speaking prophetically and this is also affirmed by Peter:
Men of Israel, listen to these words: Jesus the Nazarene, a man attested to you by
God... this man... you nailed to a cross by the hands of godless men and put Him to death.
But God raised him up again... Brothers, I may confidently say to you regarding the
patriarch David that he both died and was buried, and his tomb is with us to this day. And
so, because he was a prophet and knew that God had sworn to him an oath to seat
one of his descendants on his throne, he looked ahead and spoke of the
resurrection of the Christ.... This Jesus God raised up again, to which we are all
witnesses. Therefore having been exalted to the right hand of God, and having
received from the Father the promise of the Holy Spirit, He has poured forth this which you
both see and hear. For it was not David who ascended into heaven, but he himself says:
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'The Lord said to my Lord, 'Sit at my right hand until I make your enemies a
footstool.'26 Therefore let all the house of Israel know for certain that God has made Him
both Lord and Christ, this Jesus whom you crucified.
God had raised David's son Jesus from the dead and seating Jesus down at His right hand, God had made
this human being "Lord." Peter explains very clearly that Psalm 110:1 was fulfilled when Jesus sat down
at the right hand of God, this positionally making the human son of David "Lord." Jesus rose from the dead
and sat down at the right hand of God.A man sat down at the right hand of Power. A man had sat down
on his the throne of his God and Father. A man sat down on the throne of the God of Israel, the throne
of YAHWEH. His authority was God's authority since he sat down on the throne of God. He was exercising
God's authority, "your throne the God to the age of the age." The ancient Jewish mind immediately
understood that sitting on God's throne in this manner meant that God had given the man Jesus the right
to exerices His, God's, authority. God had bodily anointed this man with His Holy Spirit giving the man
Jesus YAHWEH's authority. The idea here is the same as Pharaoh making Joseph Lord of all Egypt and
granting Joseph the right to exericise his, Pharaoh's authority. Or again, the idea is that the man Jesus
sits on the throne of YAHWEH exercising rule over God's Kingdom just as David and Solomon sat on the
throne of YAHWEH exercising rule of God's Kingdom Israel. (The Trinity Delusion)
http://www.angelfire.com/space/thegospeltruth/trinity.html

Hebrews 1:5 states that God said, "You are my son. Today I have begotten
you"; This day was the day of baptism and show Adoptionist tendencies.
But it is also almost a direct quote from Psalm 2:7

Arternon
This view again came in ascension and taught somewhat later by Arternon, who was
excommunicated by Pope Zephyrinus.
Adoptionism is one of two main forms of monarchianism (the other is modalism, which
regards "Father" and "Son" as two historical or soteriological roles of a single divine
Person). Adoptionism (also known as dynamic monarchianism) denies the eternal
pre-existence of Christ, and although it explicitly affirms his deity subsequent to events
in his life. Many classical trinitarians claim that the doctrine implicitly denies it by
denying the constant hypostatic union of the eternal Logos to the human nature of Jesus.
Under Adoptionism Jesus is currently divine and has been since his adoption, although
he is not equal to the Father, since Jesus himself admits that "my Father is greater
than I" (John 14:28). This is subordinationism. There is a hierarchy within Godhead Father being the Monarch
Adoptionism was one position in a long series of Christian disagreements about the
precise nature of Christ in the developing dogma of the Trinity. It is an attempt to
explain the relationship between Jesus of Nazareth- who is at the same time both man
and God, with the assertion that God the Father to be the ultimate God.
Some scholars see Adoptionist concepts in the Gospel of Mark and in the writings of the
Apostle Paul.
According to this view, Mark has Jesus as the Son of God, references occurring at the
strategic points in
1:1 "The beginning of the gospel about Jesus Christ, the Son of God", (but this is not in
all versions);
5:7 "What do you want with me, Jesus, Son of the Most High God?" and
15:39 "Surely this man was the Son of God!",
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However, the concept of the Virgin Birth of Jesus had not been developed or elucidated
at the time of the writing of this early Christian text.
By the time the Gospels of Luke and Matthew were written, Jesus is identified as being
the Son of God right from the time of birth.
Finally, the Gospel of John portrays him as the pre-existent Word (Greek: λόγος) as
existing "in the beginning" and and one with God- “the Word was God” .

Shepherd of Hermas

Hermas may have been the brother of Pius, Bishop of Rome from around 140 to 154, and Origen argues
that he was the Hermas mentioned in Romans 16.14. Additionally, Hermas mentions someone named
Clement in V 8.2, which may be a reference to Clement of Rome. Most scholars agree that the Shepherd
was likely written between 110-140 CE, perhaps over a period of time.

The 2nd-century work Shepherd of Hermas also taught that Jesus was a virtuous man
filled with the Holy Spirit and adopted as the Son.
“The Holy Pre-existent Spirit, which created the whole creation, God made to dwell in
flesh that he desired. This flesh, therefore, in which the Holy Spirit dwelt, was subject
unto the Spirit, walking honorably in holiness and purity, without in any way defiling the
Spirit. When then it had lived honorably in chastity, and had labored with the Spirit, and
had cooperated with it in everything, behaving itself boldly and bravely, he chose it as a
partner with the Holy Spirit; for the career of this flesh pleased [the Lord], seeing that,
as possessing the Holy Spirit, it was not defiled upon the earth.
He therefore took the son as adviser and the glorious angels also, that this flesh too,
having served the Spirit unblamably, might have some place of sojourn, and might not
seem to have lost the reward for its service; for all flesh, which is found undefiled and
unspotted, wherein the Holy Spirit dwelt, shall receive a reward.”
Thus according to Shepherd of Hermas, Jesus was a man who was literally anointed with
the Holy Spirit and having lived his life worthy of the calling, was given a status with the
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Father and the Holy Spirit as a Son and made him sit ar the right hand of God in the
heavenlies.
This is explained as follows:
"Hermas never mentions Jesus Christ, or the Word, but only the Son of God, who is the
highest angel. As holy spirit the Son dwells in the flesh; this human nature is God's
adopted son" in, Patrick W. Carey, Joseph T. Lienhard (editors), Biographical Dictionary
of Christian Theologians, page 241 (Greenwood Press, 2008).
While the Shepherd of Hermas was popular and sometimes bound with the canonical
scriptures, it didn't retain canonical status. Bogdan G. Bucur notes how widely
accepted the Shepherd of Hermas was among "orthodox" Christians, yet was never
criticized for apparently exhibiting an adoptionistic Christology.

Paul of Samosata
Paul was born at Samosata into a family of humble origin. He was elected bishop of Antioch in 260. He held
the civil office of Procurator ducenarius.Paul of Samosata (lived from 200 to 275 AD) was Bishop of
Antioch from 260 to 268.

Paul taught that Jesus was born a mere man, but that he was infused with the divine
Logos or word of God. Hence, Jesus was seen not as God-become-man but as
man-become-God.
God did not become a Man. A Man became God
Paul of Samosata
In his Discourses to Sabinus, of which only fragments are preserved in a book against
heresies ascribed to Anastasius, Paul writes:
•

•

•

"Having been anointed by the Holy Spirit he received the title of the anointed (i.e.
Christos), suffering in accordance with his nature, working wonders in accordance
with grace. For in fixity and resoluteness of character he likened himself to God;
and having kept himself free from sin was united with God, and was empowered to
grasp as it were the power and authority of wonders. By these he was shown to
possess over and above the will, one and the same activity (with God), and won
the title of Redeemer and Saviour of our race."
"The Saviour became holy and just; and by struggle and hard work overcame the
sins of our forefather. By these means he succeeded in perfecting himself, and
was through his moral excellence united with God; having attained to unity and
sameness of will and energy (i.e. activity) with Him through his advances in the
path of good deeds. This will be preserved inseparable (from the Divine), and so
inherited the name which is above all names, the prize of love and affection
vouchsafed in grace to him."

"We do not award praise to beings which submit merely in virtue of their nature;
but we do award high praise to beings which submit because their attitude is one
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of love; and so submitting because their inspiring motive is one and the same,
they are confirmed and strengthened by one and the same indwelling power, of
which the force ever grows, so that it never ceases to stir. It was in virtue of this
love that the Saviour coalesced with God, so as to admit of no divorce from Him,
but for all ages to retain one and the same will and activity with Him, an activity
perpetually at work in the manifestation of good."

•

"Wonder not that the Saviour had one will with God. For as nature manifests the
substance of the many to subsist as one and the same, so the attitude of love
produces in the many a unity and a sameness of will which is manifested by unity
and sameness of approval and well-pleasingness."

Possibly, the Paulicians of Armenia adhered to his teachings, and received their name
from him. However, historical records show that the Paulicians were bitterly persecuted
more for their gnostic and iconoclastic views than for their adherence to Adoptionism.
Paul's pupil Lucian of Antioch is considered to have had a major influence on Arius the
founder of Arianism.
Paul’s monarchianist teachings aroused strong opposition in the church. He was also
accused of corruption on a grand scale
(https://en.wikipedia.org/wiki/Paul_of_Samosata)

Spanish Adoptionism 8th -9th C

Spanish Adoptionism was a theological position
which was articulated in Umayyad and Christian-held
regions of the Iberian peninsula in the 8th and 9th
centuries. The proposition was Jesus was merely a
prophet among others. The beleagured Christians of
Moorish Spain accomodated the Arabs by accepting the Adoptionist Creed which denied
the Trinity and claimed Christ as God’s adopted son.
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Early Christians considered Islam as a heresy of Christianity rather than a separate
religion.
Elipando (717 - 808?)
Chief proponent of the 8th-century heresy of adoptionism in Spain; b. July 25, 717; d. after 800 (807?).
He was appointed archbishop of Toledo c. 783. In condemning Migetius for sabellianism (Seville, c. 782),
Elipandus himself became the author of the Spanish form of adoptionism, claiming that there are two
distinct persons in Christ. Felix of Urgel, a contemporary and a subject of Charlemagne, introduced
adoptionism into the southern part of Charles's kingdom. He is sometimes considered the author of
adoptionism; but alcuin blames Elipandus (Patrologia Latina 101:231–300). beatus of liÉbana and
Etherius, Bishop of Osma [Symbolum fidei Elipandianae (785); (Patrologia Latina 96:916–920], opposed
Elipandus, and Pope adrian I condemned him.

Bishop Elipando was one of the founders of the Adoptivi sect.
Although he affirmed Catholic teaching that Jesus is true Son of God, eternally begotten
from God the Father and thus of one divine nature with the Father. Spanish advocates
predicated the term adoptivus of Christ only in respect to his humanity; once the divine
Son of God "emptied himself" of divinity and "took the form of a servant" (Philippians
2:7), Christ's human nature was "adopted" as divine.
"The Son of God himself, who by emptying himself, takes up adoption."
The purpose of introducing the category of adoption was to make clear the right of
Christ's humanity to the title "Son of God. Jesus, as the son of David, according to his
human nature was the adopted rather than he being the natural son of God. Elipando's
assertion seemed to suggest that Christ's human nature existed separately from His
divine personhood. Thus, it seemed to be a nuanced form of Nestorianism and came to
be known as Adoptionism. Elipando's teaching was condemned as heresy by the
Councils of Ratisbon in 792 and of Frankfurt in 794.
Another leading advocate of this Christology was Felix of Urgel.
Bishop Felix of Urgel defended his views in the presence of Charlemagne at the Council of Regensburg
(792) where he was induced to recant. Sent to Rome by Charlemagne, he was compelled to sign an
orthodox confession which he subsequently repudiated. Alcuin* wrote extensively against him, opposing
his use of the phrase “adopted son” with regard to Christ in His human nature. At the Council of
Aix-la-Chapelle (798) Felix again acknowledged himself defeated, wrote a recantation, and called on the
clergy of Urgel to follow his example. He was placed under the supervision of the archbishop of Lyons till
his death.

12th century and later: Neo-Adoptionism
A third wave was the revived form ("Neo-Adoptionism") of Peter Abelard in the 12th
century. Later, various modified and qualified Adoptionist tenets emerged from some
theologians in the 14th century. Duns Scotus (1300) and Durandus of Saint-Pourçain
(1320) admit the term Filius adoptivus in a qualified sense. In more recent times the
Jesuit Gabriel Vásquez, and the Lutheran divines Georgius Calixtus and Johann Ernst
Immanuel Walch, have defended Adoptionism as essentially orthodox.
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Later Adoptionist groups (18th -19th C)
Psilanthropism,
A form of Adoptionism surfaced in Unitarianism during the 18th century as the virgin
birth was increasingly denied by Unitarians. In the 19th century the term
Psilanthropism, was applied by Samuel Taylor Coleridge to the christology where he
considers Jesus as the son of Joseph. The term derives from the combination of the
Greek ψιλός (psilós), "plain," "mere" or "bare,"
and
ἄνθρωπος (ánthrōpos) "human."
Psilanthropism = mere human
Psilanthropists generally deny both the virgin birth of Jesus, and his divinity. Jesus is
mere man.
A similar form of Adoptionism was expressed in the writings of James
Strang, a Latter Day Saints leader who founded the Church of Jesus
Christ of Latter Day Saints (Strangite) after the death of Joseph Smith in
1844. In his Book of the Law of the Lord, a purported work of ancient
scripture found and translated by Strang, he offers an essay entitled "Note
on the Sacrifice of Christ" in which he explains his unique (for Mormonism
as a whole) doctrines on the subject. Jesus Christ, said Strang, was the
natural-born son of Mary and Joseph, who was chosen from before all time
to be the Savior of mankind, but who had to be born as an ordinary mortal
of two human parents (rather than being begotten by the Father or the
Holy Spirit) to be able to truly fulfill his Messianic role. Strang claimed that the earthly
Christ was in essence "adopted" as God's son at birth, and fully revealed as such during
the Transfiguration. After proving himself to God by living a perfectly sinless life, he was
enabled to provide an acceptable sacrifice for the sins of men, prior to his resurrection
and ascension.
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B: Modalistic Monarchianism = Modalism.
God manifested Himself as the Father (primarily in the Old Testament),
other times
as the Son (primarily from Jesus’ conception to His ascension),
and other times
as the Holy Spirit (primarily after Jesus’ ascension into heaven).
It teaches that God has simply revealed Himself in three different modes, and that He is
not three different Persons

Patripassianism
Another aspect of Modalism is called Patripassianism, which is the view that it was
God the Father who became incarnate, suffered, died, and was resurrected.
Patripassianism essentially teaches that God the Father became Son of Man (as Jesus
used the term) - in a sense His own Son. The Father became the Son after taking flesh
of Mary.
Patri = Father
Passion = Suffering
Patri-Passion literally means Father suffered implying that
It was Father God himself who died on the cross for mankind.
Hippolytus writes about it as follows:
”Some others are secretly introducing another doctrine, who have become disciples of
one Noetus, who was a native of Smyrna, (and) lived not very long ago. This person was
greatly puffed up and inflated with pride, being inspired by the conceit of a strange spirit.
He alleged that Christ was the Father Himself, and that the Father Himself was born, and
suffered, and died….Thus they say they prove that God is one. And then they answer in
this manner: If therefore I acknowledge Christ to be God, He is the Father Himself, if He
is indeed God; and Christ suffered, being Himself God; and consequently the Father
suffered, for He was the Father Himself.” Against Noetus
>>>
Noetus, a presbyter of the church of Asia Minor about AD 230, was a native of Smyrna,
where (or perhaps in Ephesus) he became a prominent representative of Christology
now called modalistic monarchianism or patripassianism.
His views, which led to his excommunication from the Orthodox Church, are known chiefly through
the writings of Hippolytus, his contemporary at Rome, where he settled and had a large following. He
accepted the fourth Gospel, but regarded its statements about the Logos as allegorical. His disciple
Cleomenes held that God is both invisible and visible; as visible He is the Son.

34

TRINITY & OTHER DOCTRINES OF GOD: PROF. M. M. NINAN

Praxeas was a Monarchian from Asia Minor who lived in the end of the 2nd century/beginning of the
3rd century. He believed in the unity of the Godhead and vehemently disagreed with any attempt at
division of the personalities or personages of the Father, Son, and Holy Spirit in the Christian Church.
He was opposed by Tertullian in his tract Against Praxeas (Adversus Praxean), and was influential in
preventing the Roman Church from granting recognition to the New Prophecy. He
came to Carthage before Tertullian had renounced the Catholic communion (c. 206-8).
He taught Monarchian doctrine there. Tertullian remarks of him: "Paracletum fugavit
et patrem crucifixit."- "Having driven out the Paraclete [Montanus], he now crucified
the Father".
<<<<<

Sabellianism
(3rd Century]
Sabellianism was a Christian heresy that was a more developed and less naive form
of Modalistic Monarchianism; it was propounded by Sabellius (c. A.D. 2l7—c. 220),
who was possibly a presbyter in Rome and was a denial of the Trinity.

Teaching in the early third century, Sabellius claimed that God the Father became
man in Jesus Christ; that Jesus and the Father were the same and the only divine
Person.
Later Sabellians professed that Father, Son, and Holy Spirit were merely three aspects
or elements of the same divine Person. Generally it was the belief that
the Father, Son, and Holy Spirit are three characterizations of one God, rather than
three distinct “persons” in one God.
Sabellius is said by Epiphanius to have founded his views on the Gospel according to the
Egyptians, and the fragments of that apocryphon support this statement. Hippolytus
hoped to convert Sabellius to his own views, and attributed his failure in this to the
influence of Callistus. Pope, however, excommunicated Sabellius in c. 220 A number
of Montanists led by Aeschines became Modalists. Sabellius may have considerably
amplified the original Noetianism.
Marcellus of Ancyra developed a Monarchianism of his own, which was carried much
further by his disciple, Photinus.
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Priscillian was an extreme Monarchian and so was Commodian ("Carmen Apol.", 89, 277,
771). The "Monarchian Prologues" to the Gospels found in most old manuscripts of the
Vulgate, were attributed by von Dobschütz and P. Corssen to a Roman author of the
time of Callistus, but they are almost certainly the work of Priscillian.
Beryllus, Bishop of Bostra, is vaguely said by Eusebius (Church History VI.33) to have
taught that the Saviour had no distinct pre-existence before the Incarnation, and had no
Divinity of His own, but that the Divinity of the Father dwelt in Him. Origen disputed with
him in a council and convinced him of his error. The minutes of the disputation were
known to Eusebius. It is not clear whether Beryllus was a Modalist or a Dynamist.
About A.D. 375 the heresy was renewed at Neocaesarea and was attacked by Basil
the Great.
At the time of the Reformation, Sabellianism was reformulated by Michael Servetus,
a Spanish theologian and physician, to the effect that Christ and the Holy Spirit are
merely representative forms of the one Godhead, the Father. In the 18th century,
Emanuel Swedenborg, a Swedish mystical philosopher and scientist, also taught this
doctrine, as did his disciples, who founded the New Church.
Hippolytus of Rome knew Sabellius personally and mentioned him in his book
Philosophumena. He knew Sabellius held this modalistic theology, yet he called Modal
Monarchism the heresy of Noetus, not that of Sabellius implying it was first proposed by
Noetus and not Sabellius. Sabellianism was embraced by Christians in Cyrenaica, to
whom Demetrius, Patriarch of Alexandria, wrote letters arguing against this belief. Little
is actually known of his life because the most detailed information about him was
contained in the prejudiced reports of his contemporary opponent, Hippolytus, an
anti-Monarchian Roman theologian. In Rome there was an active struggle between the
Monarchians and Trinitarians.
It assumes that God is a single Person - a Monarch with absolute authority and unique
- hence the name Monarchianism.
Isaiah 45:5-6 "I am the LORD, and there is no other; Besides Me there is no God. I will
gird you, though you have not known Me; That men may know from the rising to the
setting of the sun That there is no one besides Me. I am the LORD, and there is no
other,…
This sounds familiar in modern times since Islam has taken over this concept and is their
basic declaration known as shahada. “la ilaha illa'llah”=“There is no God other than
Allah”

According to this Oneness principle, God appears in his relation with his creation
in various modes. God the Father, God the Son who incarnated in human form, and
God the Holy Spirirt who guides and empowers believers are three different modes or
aspects of one monadic God, rather than three distinct persons. The three divine
Persons he believed to be three different roles acted out by one divine Being, much as
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one human person might be a husband, a father and a clerk. His view, of one sort or
another, was quite popular in the early church, because it offered a way of believing in
the deity of Christ while preserving the oneness of God. Sabellianism is thus also known
as Modalism (3 different modes of the same God),

Historic Sabellianism taught that God the Father was the only true existence of the
Godhead, a belief known as Monarchianism. God is thus said to have three "faces" or
"masks" (Greek πρόσωπα prosopa; Latin personae). When viewed from certain context
and situations God is seen in that particular form.
Early historian Hippolytus summarized the modalist position as one in which the names
“Father,” “Son,” and “Holy Spirit” did not stand for real distinctions in the Godhead, but
rather mere names that described the actions of the one God at different times in history.
In other words, “Father,” “Son,” and “Spirit” are merely adjectives describing how the
one divine Being acts and is merely three modes that humans perceived.
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According to Epiphanius of Salamis, Sabellius used the sun’s characteristics as an
analogy of God’s nature. Just as the sun has "three powers" (warmth, light, and circular
form), so God has three aspects: the warming power answers to the Holy Spirit; the
illuminating power, to the Son; and the form or figure, to the Father. Sabellius used the
term "prosopa" which is Greek for "faces" to describe how the person of God has three
faces, this idea is found in 2 Corinthians 4:6 "...God’s glory displayed in the face
(prosopon - singular form of prosopa) of Christ.
>>>>>
They describe these three modes in different ways. In the Indian context Brahman the
supreme God of Abrahm is defined as Sat-Chit-Ananda Murthi.
Satchitananda is a compounded Sanskrit word consisting of "sat", "cit" and "ananda", are all three
considered as inseparable three attributes of Atman or Brahman in the Vedanta philosophy in
Hinduism. The modern Hinduism, as I have explained in my book “Emergence of Hinduism from
Christianity” was derived out of the St.Thomas Christianity after 150 AD. Thus the Trinity appears in
the context of the nature of God there also. The different forms of spelling Sat-Cit-Ananda as
Brahman is driven by euphonic (sandhi) rules of Sanskrit, useful in different contexts.
•

•

•

Sat: In Sanskrit sat means "being, existing", "living, lasting, enduring", "real, actual", "true,
good, right", "beautiful, wise, venerable, honest", or "that which really is, existence, essence,
true being, really existent, good, true".
Cit: means "to perceive, fix mind on", "to understand, comprehend, know", "to form an idea
in the mind, be conscious of, think, reflect upon" (Loctefeld and other scholars translate it as
"consciousness".)
Ānanda: means "happiness, joy, enjoyment, sensual pleasure", "pure happiness, ".
Loctefeld and other scholars translate ananda as "bliss".
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Brahma, Vishnu, Maheswara
Creator, Sustainer, destroyer

Abba, Amma, Makan
Father, Spirit, Son

Satchitananda is therefore translated as "Truth- Consciousness -Bliss", "Reality -Consciousness Bliss", "Existence- Consciousness- Bliss" corresponding to the ultimate three realities Body, Mind and
Spirit : Jesus the incarnate, Father the Mind and Spirit the bringer of bliss. When the unknowable
became knowable it took three seperate forms: Brahma (Creator), Vishnu(Heavenly) and
Maheswara (Great Yesu) in Vaishnavism; Appan (Siva -Father Love), Amma (Sakthi- Power) and
Makan (Son - Ganapathi - Lord of Host)
These were the ways the Gnosticised Indian Christianity which later was called Hinuism
(‘the religion of India’ by the colonisers) presented the Trinity. The identity of
understanding is beyond doubt.
<<<<<<

Modalists note that the only number ascribed to God in the Holy Bible is One and that
there is no inherent threeness ascribed to God explicitly in scripture.
After all God who by his very nature is a Spirit, cannot be known except through his
interaction with the knower directly or indirectly.
The true question, therefore, turns
on this, viz., what is it which constitutes what we name ‘person’ in the Godhead? Is it
original, substantial, essential to divinity itself? ; Or does it belong to and arise from the
exhibitions and developments which the divine Being has made of himself to his
creatures?
The former Sabellius denied; the latter he fully admitted. Behind all the phenomena and
knowledge of God’s existence is the Father, who was before all things.
It has been noted that the Greek term "homoousian" or "co-substantial", which
Athanasius of Alexandria favoured, was a term reported to be put forth by Sabellius, and
was a term that many followers of Athanasius were uneasy about. Their objection to the
term "homoousian" was that it was considered to be un-Scriptural, suspicious, and "of a
Sabellian tendency." This was because Sabellius also considered the Father and the Son
to be "one substance." Meaning that, to Sabellius, the Father and Son were one and
the same essential person, though operating as different manifestation or mode.
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An argument for modalism is provided by the examples of Space, Time and Matter.
“For since the creation of the world His invisible attributes, His eternal power and divine
nature, have been clearly seem, being understood through what has been made, so that
they are without excuse. (Romans 1:20)

The idea seems to be derived from the Jewish Kabballistic mysticism where the
pre-existent nothingness that contained God known as Ein (nothingness) transformed
into Ein Sof and then to the eternal light form Ein Sof Aur. Thus to Sabellius and the
monists the true God is Ein Sof. When the creation took place this Ein Sof was seen as
three persons - The Everlasting Father, Son (the King of Kings and Lord of Lord) and
Holy Spirit(Divine Mother that hovered over the primeaval nothingness in creation.)
These three are one and the same Ein Sof - the real Primeaval Eternal Father.
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It may be better to present this in the following form

>>>>>
In the Indian Theosophical terms which correspond to the Jewish Kabballah,
this will turn out to be as follows:
“Ein sof (without boundary or limit) is equivalent to the Sanskrit parabrahman (beyond
Brahman). From it issue at karmic intervals universes great and small . . .” The Boundless, while
having no attributes, was “conceived as containing a series of ‘concealed sefiroth’. While
completely unmanifest, these nevertheless exhibit in potentia a three-in-one or a one-in-three
garment of nonbeing: ‘ayin, ‘no-thing-ness,’ the darkness of pure nonbeing, which produced ‘ein
sof, boundless or limitless light,’ the primal light of pre-manifestation.” When the Boundless
wished to manifest itself, it focused its essence into a single point: the primal number or sefiroth,
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called Kether the Crown, from where it expanded to unfold and permeate a universe of tenfold
character, unfolded into manifestation, by issuing “forth in time and space nine lower sefiroth or
emanations of graduated spiritual and material texture.” (Grace F. Knoche: Theosophy in the
Qabbālāh)”

<<<<<<<<<
Modalism teaches that the Heavenly Father, Crucified-Resurrected Son, and Holy Spirit
of the Pentecost, identified as one God in three persons by the Trinity Doctrine, are
actually different modes, faces, aspects, or roles of the One God, as perceived by the
believer, rather than three co-eternal persons within the Godhead, or a "co-equal
trinity". In passages of scripture such as Matthew 3:16-17 where the Son, Father, and
Holy Spirit are separated in the text, they view this phenomenon as confirming God's
omnipresence, and His ability to manifest himself as he pleases.
Like Trinitarians, Oneness adherents believe that Jesus Christ is fully God and fully man.
However, whereas Trinitarians believe that "God the Son", the eternal second person of
the Trinity, became man, Oneness adherents hold that the one and only true God—who
can manifests himself in any way he chooses, took the form of man while being Himself
God.
Oneness teaches that there is only one being, revealing himself in different
ways. Explaining the Oneness view of God, as opposed to the Trinitarian viewpoint,
Modalists cite passages in the New Testament that refer to God in the singular, and note
the lack of the word "Trinity" in any canonical scripture. They claim that Colossians
1:15-20 refers to Christ's relationship with the Father in a similar sense:
“He is the image of the invisible God, the firstborn of all creation. For by him
all things were created, in heaven and on earth, visible and invisible,
whether thrones or dominions or rulers or authorities; all things were
created through him and for him. And he is before all things, and in him all
things hold together. And he is the head of the body, the church. He is the
beginning, the firstborn from the dead, that in everything he might be
preeminent. For in him all the fullness of God was pleased to dwell, and
through him to reconcile to himself all things, whether on earth or in heaven,
making peace by the blood of his cross.”
They also cite Christ's response to Philip's query on who the Father was in John 14:10:
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“Jesus answered: "Don't you know me, Philip, even after I have been among
you such a long time? Anyone who has seen me has seen the Father. How
can you say, 'Show us the Father'?”
The Monarchians, in their concern for the divine monarchy (the absolute unity and
indivisibility of God), denied that such distinctions were ultimate or permanent.

Sabellius taught that:
the Godhead is a monad,
expressing itself in three operations:
As Father, in creation (creator);
As Son, in redemption (Sustainer);
and
As Holy Spirit, in sanctification (Renewer).
Sabellianism has been rejected by the majority of Christian churches in favour of
Trinitarianism, which was eventually defined as three distinct, co-equal, co-eternal
persons by the Athanasian Creed, probably dating from the late 5th or early 6th century.

Tertullian
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The chief critic of Sabellianism was Tertullian. In his work Adversus Praxeas, Chapter I,
he wrote "By this Praxeas did a twofold service for the devil at Rome: he drove away
prophecy, and he brought in heresy; he put to flight the Paraclete, and he crucified the
Father." From this notion Tertullian called them "Patripassianism" movement, from the
Latin words pater for "father", and passus from the verb "to suffer" because it implied
that the Father suffered on the Cross. Montanist sects started by Montanus was
Sabellians to which Tertullian later became part and probably formed an inner sect with
trinitarian teaching. Montanists actually believed in a form of dispensational
monarchism where the concept is that:
The period between creation to Jesus can be considered as the dispensation of the
Father and the rule of law.
The period between the birth of Jesus and the pentecost may be considered a the period
of dispensation of the Son.
The period from Pentecost till the second coming may be considered as the period of
dispensation of the Holy Spirit.
The period from the second coming to the ultimate defeat of Satan is the period of
dispensation of the Son.
When death itself has been repealed, the final dispensation of the Father will again be
established.
1 Cor 15: 26 - 28 The last enemy to be destroyed is death. For “God has put everything
under His feet.” Now when it says that everything has been put under Him, this clearly
does not include the One who put everything under Him. And when all things have been
subjected to Him, then the Son Himself will be made subject to Him who put all things
under Him, so that God may be all in all.…
Sabellian dispensational approach:

Tertullian seems to suggest that most of the unwise and unlearned believers at that
time favoured the Sabellian view of the oneness of God. Epiphanius (Haeres 62) about
375 notes that the adherents of Sabellius were still to be found in great numbers, both
in Mesopotamia and at Rome. The first general council at Constantinople in 381 in canon
VII and the third general council at Constantinople in 680 in canon XCV declared the
baptism of Sabellius to be invalid, which indicates that Sabellianism was still extant.
•

Cyprian wrote - "...how, when God the Father is not known, nay, is even
blasphemed, can they who among the heretics are said to be baptized in the name
of Christ, be judged to have obtained the remission of sins?
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•
•

•

•

Hippolytus (A.D. 170–236) referred to them - "And some of these assent to the
heresy of the Noetians, and affirm that the Father himself is the Son..."
Pope Dionysius, Bishop of Rome from A.D. 259–269 wrote "Sabellius...blasphemes in saying that the Son Himself is the Father and vice
versa."
Tertullian states - "He commands them to baptize into the Father and the Son and
the Holy Ghost, not into a unipersonal God. And indeed it is not once only, but
three times, that we are immersed into three persons, at each several mention of
their names.”
Von Mosheim states: “But while Sabellius maintained that there was but one
divine person, he still believed the distinction of Father, Son and Holy Spirit,
described in the Scriptures, to be a real distinction, and not a mere appellative or
nominal one. That is, he believed the one divine person whom he recognized, to
have three distinct forms, which are really different, and which should not be
confounded.”

Pope Calixtus was at first inclined to be sympathetic to Sabellius’ teaching but later
condemned it and excommunicated Sabellius.
Epiphanius (died 403) says that in his time Sabellians were still numerous in
Mesopotamia and Rome - a fact confirmed by an inscription discovered at Rome in 1742,
evidently erected by Sabellian Christians. Though we have descriptions of the Sabelians
as heretics, they were never officially declared so nor excommunicated from the church
at any time.
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III
ARIANISM
The doctrine of the Trinity was formally developed in the early church in reaction to
teaching on the nature of God as proposed by Arius.

St. Arius of Alexandria (256-336 A.D.)
born: 256 AD, Libya.
died: 336 AD, Constantinople.
canonized: 2006 AD, England.
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Arius was an ascetic presbyter (256-336 AD) from Libya, a priest who lived at a time
when the leaders of the Christian church, freed from persecution by the Edict of Milan in
312, were engaging in debates about the nature of humanity and the nature of Jesus.
His teaching was that the Father alone is God. The Logos or Son, Arius maintained,
was a created being - formed out of nothing by the Father before the universe was
made. He therefore said that there was a time when the Son had not existed.
According to Arius, the Son was the first and greatest of all that God had created; He
was closer to God than all others, and the rest of creation related to God through the
Son (for instance, God had created everything else through Christ).
Arius thought he was defending the fundamental truth that there is only one God monotheism. A belief in the full deity of Christ, he supposed, would mean the Father
and Son were two separate Gods, which contradicted the many statements of the
Bible about God’s oneness.
Arius was also unhappy with Origen’s idea that there could be ‘degrees’ or ‘grades’ of
divinity, with the Son being slightly less divine than the Father (this became known
after the Nicene Council as semi-Arianism).
Arius argued that since the Father is clearly God, it follows that the Son could not be
God - so He must be a created being. Arius believed that Jesus was divine but
somewhat less than God. He believed that Jesus' wisdom and teachings were more
important than his death and resurrection.
Arius believed that human beings could draw closer to God by following those
teachings. Thus Jesus is the only mediator between man and God.
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Christological Prayer
[The Christological prayer or hymn of Philippians 2:6-9, a favourite Arian proof text.]

Who, though he was in the form of God,
did not regard equality with God as something to be exploited,
but emptied himself,
taking the form of a slave,
being born in human likeness.
And being found in human form,
he humbled himself
and became obedient to the point of death -even death on a cross.
Therefore God also highly exalted him
and gave him the name that is above every name.

As the Christian Church solidified and unified in the fourth century and adopted a
Trinitarian theology, Arianism became the archetypal heresy for the orthodox.

Icon of St. Alexander of Alexandria
(Veljusa Monastery, Macedonia)

Alexander of Alexandria was the Pope of Alexandria and leader of the Church of
Alexandria during this period.. As a priest he experienced the persecutions of
Christians under the emperors Galerius and Maximinus. Upon the repose of Achillas of
Alexandria in 313, he came to lead the Church of Alexandria as the thirteenth Pope in
succession since the Apostle Mark.
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Alexander’s greatest challenge was Arius. Alexander's predecessor, Achillas, had not
only allowed Arius to return to the church, but had given him the oldest church in
Alexandria, a position which allowed him to exercise a great influence on the Christian
community of Alexandria. In fact, Arius was even a contender for the post of patriarch of
Alexandria at the death of Achillas Alexander called local two meetings of his priests
and deacons to limit Arius’ actions. In neither meeting were firm conclusions reached
that could stem the spread of Arius’ beliefs. The problem for Alexander was to show that
this (orthodox) truth did not lead to a belief in two Gods, as Arius maintained that it did.
The conflict between the two began in earnest when Alexander declared the unity of the
Trinity in one of his sermons. Arius immediately responded by labeling Alexander's
statement Sabellianism, which had already been rejected by that time. The controversy
quickly escalated, and Arius developed ever increasing support for his position, winning
over a number of deacons, and at least one presbyter, who started to ordain presbyters
of his own. Arius continued to draw even more attention and support, to the point that
Alexander found himself having to summon two separate assemblies of his priests and
deacons to discuss the matter. Neither of these assemblies, though, reached any firm
conclusions, or helped to limit the spread of Arius' beliefs.
Alexander then called a synod of the church of Alexandria and its neighboring province
of Mareotis in 320 AD, for the specific intention of deciding what action would be taken
regarding this increasingly problematic matter. At the synod, thirty-six presbyters and
forty-four deacons, including Athanasius of Alexandria, agreed to a condemnation of
Arianism and signed a document to that effect.The council of Egyptian bishops in 320 AD
deposed Arius for heresy.
Arius remained successful in spreading his new belief elsewhere, particularly in Mareotis
and Libya, where Arius convinced the bishop Secundus of Ptolemais and Thomas of
Marmarica to join him. Arius' success in dividing the leaders of the church made the
chance of a formal schism a very real one.
In 321 AD, Alexander called a general council of the entire church of the nation. The
council gathered no fewer than one hundred participants. At this council, Arius
continued to argue his earlier position, that the Son could not be co-eternal with the
father, and even went on to say that the Son was not similar to the Father in substance.
This last statement was received with horror by the assembled council, who placed Arius
under anathema until he recanted his positions.
Arius, however, was not ready to give up without a fight, and went to Palestine,
canvassing support from other Eastern bishops. Arius wrote letters to Lucian’s
ex-students who were now presbyters or bishops, addressing them as “Dear
fellow-pupils of Lucian.” Lucian’s views of Christ seem to have been similar to Arius’s.
Arius left for Palestine, where he received support from a number of bishops, who
expressed their opinion of the matter to Alexander. One of these supporters, Eusebius of
Nicomedia, had close connections with the imperial court in Byzantium, and helped to
spread Arius' ideas further. The widespread growth of this movement, and the reaction
to such from the established church, led to the emperor himself writing a letter to the
involved parties calling for the return of unity to the church and an end to this protracted
dispute about what he characterized as petty arguments over unintelligible minutiae.
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Arius' followers in Alexandria began to engage in violence in defense of their beliefs,
prompting Alexander to write an encyclical to all of his brother bishops in Christendom,
in which he related the history of Arianism and his opinion of the flaws of the Arian
system. In doing so, he was obliged to indicate to them the actions of Eusebius of
Nicomedia, who had assembled a provincial council of the church of Bithynia to discuss
Arius. This body reviewed the actions that Alexander and his predecessors had taken,
and, based on their review, formally admitted Arius to the communion of the Syriac
church. Other figures, including Paulinus of Tyrus, Eusebius of Caesarea, and
Patrophilus of Scythopolis, also indicated their support of Arius, allowing his followers to
assemble for the Divine Office as they had earlier done in Alexandria. Other supporters
included Auxentius Arian Bishop of Milan, and Ulfilas Arian Bishop of Dacia.
Arius is believed to have written his Thalia at around this time, which gathered even
more support for his cause. This book, combined with Arius' other works and
Alexander's opposing works, exacerbated the dispute between the supporters and
opponents of Arius.
In this atmosphere and on the advice of his deacon Athanasius, Alexander wrote in
defense of his own position a confession of faith. He sent this tome to all the bishops of
Christianity, asking them to endorse his position by placing their own signatures on the
copies. He received about 250 signatures to his work, including about 100 from his own
diocese, as well as 42 from Asia, 37 from Pamphylia, 32 from Lycia, 15 from Cappadocia,
and various others. He also maintained individual correspondence with Alexander of
Constantinople, protesting the violence of the Arians and promulgation of Arius's views
on the influence of females, as well as with Pope Sylvester I, Macarius of Jerusalem,
Asclepius of Gaza, Longinus of Ashkelon, Macarius of Ioannina, Zeno of Tyrus, and many
others on the issues of Arianism.
The dispute over Arianism had become a serious problem, which threatened to damage
the peace and unity of the church and of the empire. Constantine, now sole claimant to
the throne after the execution of Licinius, wrote a letter "to Athanasius and Arius".
Constantine wrote the letter from Nicomedia, so some have concluded that Eusebius of
Nicomedia, the bishop of Nicomedia and a supporter of Arius, may have been involved
in the composition of the letter. The letter was given to Hosius of Cordoba, a respected
older bishop, to deliver to the disputants in Alexandria. In the letter, Constantine
requested that Alexander and Arius end their dispute.
Shortly after receiving the message from Constantine, Alexander requested another
general council of the diocese, which seems to have confirmed its agreement with the
profession of faith Alexander had earlier circulated an agreement to the use of the
theological term "consubstantial". It also reaffirmed the excommunication of Arius and
the condemnation of the followers of Meletius, which, of course, angered the Arians of
Alexandria even more. Arius himself formally complained to the emperor over his
treatment by Alexander. In response, Constantine called for Arius to plead his case
before an ecumenical council of the church, to be held at Nicaea in Bithynia on 14 June
325, the first such council ever called into existence.
Alexander came to the council with a party which included Potamon of Heraclea,
Paphnutius of Thebes, and Alexander's deacon, Athanasius, who acted as his
spokesman. Alexander was himself supposed to preside over the meeting, but felt that
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he could not serve as both presiding official and chief accuser. On that basis, he turned
over the presidency to Hosius of Cordova. Alexander remained adamant about his
position and at another general council of his diocese the excommunication of Arius was
reaffirmed.
Arius then formally complained to Constantine about his treatment by Alexander.
Constantine directed Arius to plead his case before a general council of the church, to be
convened at Nicea in Asia Minor on June 14, 325 AD. All came to a head and the Emperor,
to safeguard the unity of the empire and the church, convened a general council at Nicea,
which declared the Son to be equal with the Father and issued the Creed saying that
Christ is “God from God, true God from true God, begotten not created, of the same
essence as the Father....”
All but two of Arius’s supporters - Secundus of Ptolemais and Theonas of Marmarica signed the Creed. Arius still refused. These three were sent into exile by Constantine the
emperor. They were anathemized and condemned. To enforce the decisions of the
Council, Constantine demanded, the death penalty for disobedience, the burning of all
books composed by Arius and deposed Eusebius of Nicomedia and another bishop who
had been active in their support of Arius..
Arianism believes that Jesus Christ is the Son, but is an entirely distinct form from
God the Father. This holds to Arius’ key argument that the Son of God did not always
exist, but was created by-and is therefore distinct from God the Father.
The Son must therefore be deemed a creature who has been called into existence out
of nothing and has a beginning. Moreover the Son can have no direct knowledge of
the Father since the Son is ﬁnite and of a different order of existences.
According to Bishop Athanasius, Arius‘ teachings reduced the Son to a demigod,
meaning not wholly God or human, reintroducing polytheism which believed in the
worship of the Son and the Father as separate entities. This lead to the undermining
of the Christian concept of redemption, since only he who is truly God could be
deemed to have reconciled man to the Godhead.
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http://www.arian-catholic.org/arian/arius.html

Arius (256 - 336 AD) was a Libyan theologian and of Berber descent. His father’s name is given as
Ammonius. He was educated in the theological school of Antioch (now Antakya) under the distinguished
Greek scholar, Presbyter and non-trinitarian Lucian of Antioch. He was regarded as the founder of
Arianism, although its concept was by no means new, which some Christian sects regard as a heresy and
was a key issue in the early Church, leading to the formation of the heretical Nicene Creed.
At the turn of the fourth century Arius was already known to hold strong views on theology and was a close
associate of Lucian and Meletius (an Egyptian schismatic against Peter I), however following reconciliation
in AD 306 Arius was ordained as a Deacon by Peter I (Patriarch of Alexandria: AD 300 - 311). Further
disputes led the Bishop (Peter I) to excommunicate Arius, who, however, gained the friendship of Achillas,
Peter’s successor. Arius was re-instated and then ordained by Achillas (Patriarch of Alexandria 312 - 313)
as the Presbyter of the district of Baucalis in Alexandria in AD 313, but when Achillas died that same year
Arius was denied the Patriarchate of Alexandria (to which he aspired) by Alexander I of Alexandria (a
Sebellianist heretic).
Arius’s most important work was “Thalia” (The Banquet, 323), a work comprising both prose and poetry,
in which he defended his beliefs. The document was destroyed by the trinitarians and is no longer extant,
and knowledge of most of Arius’s writings comes only from the works of his critics, who, in condemning
him, revealed much information.
Arius continued to campaign against trinitarianism. He was excommunicated locally in 321 AD. He was
declared orthodox in Asia Minor, where he had fled (323), but he was anathematised by the Council of
Nicaea (324) and banished by the Roman Emperor Constantine I (325). But in the reaction after Nicaea,
where Arius gained support from Clergy across all Europe especially in the east and at one point Arians
outnumbered the trinitarians, he came into imperial favour. The emperor had ordered the Athanasians at
Alexandria to receive him at communion when he suddenly died under suspicious circumstances
immediately after having an audience with the Emperor at the imperial palace. Arians believed that Arius
had been poisoned.
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Arius’s legacy however has lived on in spite of its condemnation by the Council of Constantinople (381).
Arianism was reinstated by Constantine I who was Baptised as an Arian Christian on his deathbed, and
was supported by his son Constantius II who even raised St Felix II as the Arian bishop of Rome. The Arian
controversy itself lasted for over 250 years until it was driven underground. Throughout the dark and
middle ages trinitarians have brutally attempted to stamp-out Arianism, even the Spanish Inquisition
could not quell Arius’s beliefs. As Roman Catholicism began to decline in central Europe, Arianism rose
again, even in the Church of England! Today Arianism has returned to the fore with the Arian-Catholic
Church lead by the Primus Inter Pares (First Among Equals): Rev Dr Brian B. Michael-John
Mackenzie-Hanson.
Arius was recognised as a Saint and Martyr by the Arian Catholic Church on 16th June 2006, which has
become his memorial day.
Arius Officially NOT a Heretic! An interesting point to note is that because Arius was officially re-instated
into the Full Communion of the church before he died in 336 AD, by the Emperor of Rome, Constantine I,
he officially is NOT excommunicated and therefore NOT a heretic according to the Roman Catholic church!
Arianism remained strong in Europe in spite of Roman aggression for a further 250 years and has
continued to survive in the sidelines waiting for the time when Arianism can become strong again.
Berber descent: A member of the indigenous Caucasian peoples of North Africa such as Libya, Morocco
and Algeria, speaking related languages.
A more in-depth description is available from the Catholic Encyclopaedia at...http://www.newadvent.org/

St Arius - Founder of Arianism
Presbyter Saint Arius - remembered for his views concerning the trinity and the divinity of Christ
born: 256 AD, Libya.
died: 336 AD, Constantinople.
canonized: 2006 AD, England.
Arius was a presbyter (priest) at Alexandria who taught the created nature of Christ, which was
denounced as a heresy. The Arian Controversy led to the Council of Nicaea (325 AD) and the development
of the Nicene Creed.
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St. Arius was Beatificized by the Arian Catholic Church on 1st July 2005, then Canonized on 16th June
2006 as Saint Arius of Alexandria, Presbyter and Martyr.

The Eleven Arian Confessions
The following are the Eleven Arian Confessions. For the full text of the available Arian Confessions at
http://www.arian-catholic.org/arian/arian_confessions.html.
•

•

•

•

•

•

In 341 A.D. two Arian Councils were held in Antioch, Palestine; ninety-seven Bishops attended and
during the first Arian Council the first, second (The Creed of the Dedication) and third Arian
Confessions were written. This laid down the foundations of an Arian doctrine of faith that opposed
the Nicaean Creed.
The fourth Arian Confession was written at the second Arian Council in 341 A.D. The Bishops of
the east denied being Arians on account of Arius being a Priest (Presbyter) not a Bishop, issuing
the famous statement: “How, being Bishops, should we follow a Priest?”
The next Arian council was held in Antioch in 344 A.D. Here, the council wrote the fifth Arian
Confession (or Macrostich). It forms the basis of the Eastern Creed of Sardica with an additional
eight paragraphs addressed to the western Bishops.
The sixth Arian (or First Sirmium) Confession was written at a second Council of Sirmium in 351
A.D under the supervision of Basil of Ancyra. It appears to be an expanded revision of the fourth
Arian Confession.
During the summer in 357 A.D. the third Council of Sirmium was convened, and the seventh Arian
(or Second Sirmium) Confession was written. The Western bishops moved as close as they were
prepared to go to finding a compromise with the Arians. Both homoousios (of one essence) and
homoiousios (alike in essence) are avoided as unbiblical, and it is agreed that the Father is greater
than his subordinate son.
The fourth council of Sirmium is convened on 22nd May 359 A.D. The eighth Arian (or Fourth
Sirmium) Confession (or the Dated Creed?) is written. It proposes a compromise formula, which
is not technical, and is designed to please everybody (though it is too watered-down to do any
good).
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•

•
•

During October (or December?) in 359 A.D. the Synod of Seleucia is held in the East and
is attended by about 160 bishops. Here, the ninth Arian Confession is written, which affirms that
Christ is “like the Father” while, at the same time, anathematising the Anomoeans.
A Council was convened in Greece during January 360 A.D. to review the conclusions of Ariminum
and Seleucia from the year before. The tenth Arian Confession was written.
A council was held in Antioch during the installation of Euzonius as bishop of Antioch in 361 A.D.
(Euzonius was excommunicated with Arius in 318 and 325 and restored with him in 335.) During
this council, the eleventh Arian Confession was written. This creed is strongly Anomoean, leading
Athanasius to remark that the Arians have reverted back to the first doctrines framed by Arius.

You could see that the teaching is very close to the Nicean creed.
declaration to show this:

I quote the following

The Second Arian Confession (Antioch, 341 AD)
We believe, conformably to the evangelical and apostolical tradition, in One God, the Father Almighty, the
Framer, and Maker, and Provider of the Universe, from whom are all things.
And in One Lord Jesus Christ, His Son, Only-begotten God (John 1:18), by whom are all things, who was
begotten before all ages from the Father, God from God, whole from whole, sole from sole, perfect
from perfect, King from King, Lord from Lord, Living Word, Living Wisdom, true Light, Way, Truth,
Resurrection, Shepherd, Door, both unalterable and unchangeable; exact Image of the Godhead, Essence,
Will, Power and Glory of the Father; the first born of every creature, who was in the beginning with God,
God the Word, as it is written in the Gospel, and the Word was God (John 1:1); by whom all things were
made, and in whom all things consist; who in the last days descended from above, and was born of a
Virgin according to the Scriptures, and was made Man, Mediator between God and man, and Apostle of
our faith, and Prince of life, as He says, “I came down from heaven, not to do Mine own will, but the will
of Him that sent Me” (John 6:38); who suffered for us and rose again on the third day, and ascended into
heaven, and sat down on the right hand of the Father, and is coming again with glory and power, to judge
quick and dead.
And in the Holy Ghost, who is given to those who believe for comfort, and sanctification, and initiation, as
also our Lord Jesus Christ enjoined His disciples, saying, “Go ye, teach all nations, baptizing them in the
Name of the Father, and the Son, and the Holy Ghost” (Matt 28: 19); namely of a Father who is truly
Father, and a Son who is truly Son, and of the Holy Ghost who is truly Holy Ghost, the names not being
given without meaning or effect, but denoting accurately the peculiar subsistence, rank, and glory of each
that is named, so that they are three in subsistence, and in agreement one.
Holding then this faith, and holding it in the presence of God and Christ, from beginning to end, we
anathematize every heretical heterodoxy. And if any teaches, beside the sound and right faith of the
Scriptures, that time, or season, or age, either is or has been before the generation of the Son, be he
anathema. Or if any one says, that the Son is a creature as one of the creatures, or an offspring as one of
the offsprings, or a work as one of the works, and not the aforesaid articles one after another, as the
divine Scriptures have delivered, or if he teaches or preaches beside what we received, be he anathema.
For all that has been delivered in the divine Scriptures, whether by Prophets or Apostles, do we truly and
reverentially both believe and follow.
(Athanasius, De Synodis, 23. LPNF, ser. 2, vol. 4, 461).
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The dispute continued throughout the fourth and fifth century.
After Alexander, Athanasius became the Bishop of Alexandria and he developed the
Athanasian creed
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Athanasian Creed
Whoever desires to be saved should above all hold to the catholic faith.
Anyone who does not keep it whole and unbroken will doubtless perish eternally.
Now this is the catholic faith:
That we worship one God in trinity and the trinity in unity,
neither blending their person, nor dividing their essence.
For the person of the Father is a distinct person,
the person of the Son is another,
and that of the Holy Spirit still another.
But the divinity of the Father, Son, and Holy Spirit is one,
their glory equal, their majesty coeternal.
What quality the Father has, the Son has, and the Holy Spirit has.
The Father is uncreated,
the Son is uncreated,
the Holy Spirit is uncreated.
The Father is immeasurable,
the Son is immeasurable,
the Holy Spirit is immeasurable.
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The Father is eternal,
the Son is eternal,
the Holy Spirit is eternal.
And yet there are not three eternal beings;
there is but one eternal being.
So too there are not three uncreated or immeasurable beings;
there is but one uncreated and immeasurable being.
Similarly, the Father is almighty,
the Son is almighty,
the Holy Spirit is almighty.
Yet there are not three almighty beings;
there is but one almighty being.
Thus the Father is God,
the Son is God,
the Holy Spirit is God.
Yet there are not three gods;
there is but one God.
Thus the Father is Lord,
the Son is Lord,
the Holy Spirit is Lord.
Yet there are not three lords;
there is but one Lord.
Just as Christian truth compels us to confess each person individually as both God
and Lord,
so catholic religion forbids us to say that there are three gods or lords.
The Father was neither made nor created nor begotten from anyone.
The Son was neither made nor created; he was begotten from the Father alone.
The Holy Spirit was neither made nor created nor begotten;
he proceeds from the Father and the Son.
Accordingly there is one Father, not three fathers;
there is one Son, not three sons;
there is one Holy Spirit, not three holy spirits.
Nothing in this trinity is before or after,
nothing is greater or smaller;
in their entirety the three persons
are coeternal and coequal with each other.
So in everything, as was said earlier,
we must worship their trinity in their unity
and their unity in their trinity.
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Anyone then who desires to be saved should think thus about the trinity.
But it is necessary for eternal salvation that one also believe in the incarnation
of our Lord Jesus Christ faithfully.
Now this is the true faith:
That we believe and confess
that our Lord Jesus Christ, God's Son, is both God and human, equally.
He is God from the essence of the Father, begotten before time;
and he is human from the essence of his mother, born in time;
completely God, completely human, with a rational soul and human flesh;
equal to the Father as regards divinity, less than the Father as regards humanity.
Although he is God and human, yet Christ is not two, but one.
He is one, however, not by his divinity being turned into flesh,
but by God's taking humanity to himself.
He is one, certainly not by the blending of his essence, but by the unity of his person.
For just as one human is both rational soul and flesh,
so too the one Christ is both God and human.
He suffered for our salvation;
he descended to hell;
he arose from the dead;
he ascended to heaven;
he is seated at the Father's right hand;
from there he will come to judge the living and the dead.
At his coming all people will arise bodily
and give an accounting of their own deeds.
Those who have done good will enter eternal life,
and those who have done evil will enter eternal fire.
This is the catholic faith:
one cannot be saved without believing it firmly and faithfully.

The term "Trinity", is not found in the Bible. Theophilus of Antioch around 180 A.D. first
used the Greek term trias (a set of three) in reference to God, his Word, and his Wisdom.
However, Tertullian in 215 A.D. was the first one to state this doctrine using the Latin
term, Trinitas(Trinity), referring to the Father, Son, and Holy Spirit (W. Fulton in the
Encyclopedia of Religion and Ethics).
Non-trinitarianism refers to belief systems within Christianity which reject the
mainstream Christian doctrine of the Trinity, namely, the teaching that God is three
distinct hypostases or persons who are coeternal, coequal, and indivisibly united in one
being, or essence (from the Greek ousia). Certain religious groups that emerged during
the Protestant Reformation have historically been known as anti-trinitarian. We will
trace some of these in later chapters.
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According to churches that consider the decisions of ecumenical councils final,
Trinitarianism was definitively declared to be Christian doctrine at the 4th-century
ecumenical councils, that of the First Council of Nicaea (325), which declared the full
divinity of the Son.
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IV
DOCETISM, EBIONISM & SUBORDINATIONISM
A: DOCETISM
Docetism is the belief that Jesus only seemed to have a physical body and to
physically die, but in reality he was a spirit, and thus unable physically die
Docetism (from the Greek, “to seem/phantom”) is taken as the belief that Jesus only
seemed to be human, and that his human form was an illusion. It appears to have arisen
over theological contentions concerning the meaning, figurative or literal, of a sentence
from the Gospel of John: “the Word was made Flesh.”
Docetism is easily explained: It is a belief that Jesus Christ did not actually die, and
therefore was never resurrected bodily. A number of Christian theologies have arrived at
this conclusion, in different ways, so Docetism comes in a number of forms.
Gnostic Docetism
As I explained in my book on Gnosticism, one of the tenets of Gnosticism is that Christ
had not actually had a physical existence. What the apostles had interacted with, and
what had been killed by the Romans, had actually been an illusion. This was
necessitated by Gnostic dualism, which posited that matter, or the physical, was evil,
and only light was good. Since they believed Christ to have been "good," then logically,
the Gnostics were forced to assert that he had not actually had a physical form.
Docetism is in essence a Christology heavily influenced by basic Greek assumptions of
both the Platonic and Aristotelian varieties. Plato taught the idea of gradations of reality.
Spirit or mind or thought is the highest. Matter or the material is less real. With this
distinction of ontological gradations of reality, there came to be ethical gradations as
well. Thus, matter came to be thought of as morally bad. (Erickson 1998: 729)
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The divine Christ would never stoop to touch flesh, which is evil. Jesus only seemed
(dokeo, in Greek) human and only appeared to die, for God cannot die.
Or “Christ” left “Jesus” before the Crucifixion.
Phil. 2:8: “ … and [Christ] being found in appearance as a man … ”

Samosatene/Arian Docetism
Some of the adherents of the Samosatene Doctrine (championed by Arius) were also
Docetists, but for different reasons. They believed that Jesus Christ was not actually God,
but rather, a man, in whom lived a divine spirit which inspired and guided Him. When
Christ died, that spirit fled from Him, since nothing divine can die. (Hence, Jesus's
famous dying words, Eli, Eli, lama sabacthani?) Thus, according to this model, it was
only Jesus-the-man who actually died.
Not all Arians were Docetists. In fact, the majority tried to avoid taking such a stance.
After all, simply asserting that Christ was less than fully divine got them in enough
trouble, as it was! Many of the more intellectual Arianists, however, could not help but
come to this conclusion, based on the logic of the basic Samosatene premise, as well as
scriptural support (cited).
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Other Appearances of Docetism
Docetism has cropped up in a number of Christian belief systems, and even has some
adherents still. The main reason that it keeps coming up, is that, in one form or another,
it rationally answers the question, How could God be human? How could God have died?
The Docetist answer, of course — whatever the reasoning might be — is that God never
was human and never actually died.
More orthodox Christians consider Docetism to be among the most severe threats to
their beliefs, since it denies the resurrection, which they consider to be the most
important facet of Christianity. Without it, one might as well not believe in Christ at all!
Docetism was unequivocally rejected at the First Council of Nicaea in 325 and is
regarded as heretical by the Catholic Church, Orthodox Church, and Coptic Church.

B: EBIONISM
Ebionites (Greek: Ἐβιωναῖοι Ebionaioi,) derived from Hebrew ebyonim, ebionim,
meaning "the poor" or "poor ones", is a patristic term referring to a Jewish Christian
movement that existed during the early centuries of the Christian Era. They regarded
Jesus of Nazareth as the Messiah while rejecting his divinity and insisted on the
necessity of following Jewish law and rites. They used only one of the Jewish–Christian
gospels, revered James the brother of Jesus (James the Just), and rejected Paul the
Apostle as an apostate from the Law. Their name suggests that they placed a special
value on voluntary poverty. Ebionim was one of the terms used by the sect at Qumran
that sought to separate themselves from the corruption of the Temple. Many believe
that they were Essenes.
Ebionitism regarded Jesus ordinary human being, human son of Mary and Joseph
who was annointed to be Christ and adopted by God as his special Son to redeem
mankind. It certainly was not acceptable to Christians since Jesus was recognised and
worshipped soon after his resurrection.
It appears that they survived partially as a Judaic sect for several centuries.
have little information about them.

But we

C: SUBORDINATIONISM
Eusebius of Caesarea (263–339) taught that the Son and the Spirit are divine persons,
distinct from the Father but inferior to him. All three persons are truly God, but they
exist in a hierarchy of power and authority. Doesn’t the very terms Father and Son
indicate it. Holy Spirit is female gender suggest subordination to male domination of
the period. This family is based on hierarchial system of relationship lest they fight each
other like humans.
This is indicated in the submission of Jesus to the will of the Father even though it meant
pain to the extent of death. Matthew 26:39: “. . . not as I will, but as you will.”
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This takes different forms:
One form is the teaching that the Son is not eternal and divine (Arian
Subordinationism) and is, therefore, not equal to the Father in being and attributes.
Jesus is a servant of God and human.
There is also the Economic Trinity (the relationship between the Father, Son, and
Holy Spirit) which does not deny their equality of nature and attributes but each
submits to the other in order to achieve the redemption.
Another form of Subordinationism states that though the Son is divine, he is not
equal to the Father in being, attributes, and rank. Divine but created. This error was
rejected at the Council of Nicea.
Essentially, subordinationism states that the Son is inferior to the Father.
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V
COUNCIL OF NICEA
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Ruins of Hagia Sophia in present-day Iznik, Turkey, where the Council of Nicaea met
http://www.bts.edu/trobisch/turkey2001/TroasEtc.htm

The church where the Council of Nicaea was held
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In A.D. 325, in order to try to settle the Arian controversy, Roman Emperor Constantine
convened a church council in the town of Nicaea in Asia Minor near Constantinople.
About 300 bishops attended, almost all from the East.
>>>>

Approximately 300 bishops attended the Council of Nicaea, from every region of the
Empire except Britain. Constantine had invited all 1800 bishops of the Christian church
(about 1000 in the east and 800 in the west), but only 250 to 320 bishops actually
participated. The participating bishops were given free travel from their home churches
to the council (and back), as well as free lodging during their stay – courtesy of Constantine and the
Roman government! These bishops did not travel alone; each one had permission to
bring with him two priests and three deacons; so the total number of attendees
would have been above 1500.
(http://www.purifiedbyfaith.com/NewFormat/theology/WOG/WOG_DaVinci_Code_
Debunked.htm)
<<<<<<

They debated the nature of God and of Jesus Christ with most rejecting Arius' idea that
Jesus was a created being. They believed that when they worshiped Jesus, they were
worshiping God. They believed they were saved by God, not by a created being.
In short, they were convinced that Scripture declares that Jesus Christ is God.

Condemnation of Arius
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Nicene Creed of AD 325, declares that:
We believe in one God, the Father Almighty, Maker of all things visible and invisible.
And in one Lord Jesus Christ, the Son of God,
begotten of the Father the only-begotten;
that is, of the essence of the Father, (”homoousios” )
God of God, Light of Light, very God of very God,
begotten, not made, being of one substance with the Father;
by whom all things were made both in heaven and on earth;
who for us men, and for our salvation,
came down and was incarnate and was made man;
he suffered, and the third day he rose again, ascended into heaven;
from thence he shall come to judge the quick and the dead.
And in the Holy Ghost.
But those who say: 'There was a time when he was not;' and 'He was not before he was
made;' and 'He was made out of nothing,' or 'He is of another substance' or 'essence,' or
'The Son of God is created,' or 'changeable,' or 'alterable' — they are condemned by the
holy catholic and apostolic Church
Jesus identified as the Son of God in the New Testament (long before
The Council of Nicaea in A.D.325):
Matthew 14:33 - Then those [Jesus’ disciples] who were in the boat worshiped
him, saying, “Truly you are the Son of God .” (written between A.D. 50-70)
Mark 14:61-64 - the high priest asked him, “Are you the Christ, the Son of the
Blessed One?” “I am,” said Jesus . “And you will see the Son of Man sitting at the
right hand of the Mighty One and coming on the clouds of heaven.” The high priest
tore his clothes. "Why do we need any more witnesses?" he asked. "You have
heard the blasphemy. What do you think?" They all condemned him as worthy of
death. (written between A.D. 50-70)
Luke 1:34-35 - “How will this be,” Mary asked the angel, “since I am a virgin?”
The angel answered, “The Holy Spirit will come upon you, and the power of the
Most High will overshadow you. So the holy one to be born will be called the Son of
God. ” (written between A.D. 50-70)
John 1:32-34 - Then John gave this testimony: “I saw the Spirit come down from
heaven as a dove and remain on him. I would not have known him, except that the
one who sent me to baptize with water told me, ‘The man on whom you see the
Spirit come down and remain is he who will baptize with the Holy Spirit.’ I have
seen and I testify that this is the Son of God .” (written no later than 85 A.D.)
John 20:31 - But these are written that you may believe that Jesus is the Christ,
the Son of God , and that by believing you may have life in his name.
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Jesus identified as the God in the New Testament (long before The Council of
Nicaea in A.D.325:
John 1:1 - In the beginning was the Word, and the Word was with God, and the
Word [=Jesus cf. vs.14] was God .
John 1:18 - No one has ever seen God, but God the One and Only , who is at the
Father's side, has made him known
John 20:28 - Thomas said to him [Jesus], " My Lord and my God !"
Romans 9:5 - Christ, who is God over all, forever praised!
Titus 2:13b - Our great God and Savior, Jesus Christ
Hebrews 1:8 - But about the Son he [the Father] says, "Your throne, O God , will
last for ever and ever
1 John 5:20 - And we are in him who is true-- even in his Son Jesus Christ. He is
the true God and eternal life
(http://www.purifiedbyfaith.com/NewFormat/theology/WOG/WOG_DaVinci_Code_Debunked.htm)

Timeline showing a number of church fathers who identified Jesus as the Son
of God before the Council of Nicaea in A.D. 325
(http://www.purifiedbyfaith.com/NewFormat/theology/WOG/WOG_DaVinci_Code_Debunked.htm)

Jesus clearly identified as God by the church fathers (before The Council of Nicaea in A.D.325):
(http://www.purifiedbyfaith.com/NewFormat/theology/WOG/WOG_DaVinci_Code_Debunked.htm)
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Ignatius of Antioch – A.D. 108

The Epistle of Ignatius to the Ephesians
Ignatius, who is also called Theophorus, to her who has
been blessed in greatness through the fulness of God
the Father, ordained before time to be always resulting
in permanent glory, unchangeably united and chosen in
true passion, by the will of the Father and of Jesus
Christ, our God, to the church which is in Ephesus of
Asia, worthy of felicitation: abundant greetings in Jesus
Christ and in blameless joy.
For our God, Jesus the Christ, was conceived by Mary
according to a dispensation of God, from the seed of
David, yes, but of the Holy Spirit as well.
Ignatius, who is also Theophorus, unto her that hath
found mercy in the bountifulness of the Father Most
High and of Jesus Christ His only Son; to the church
that is beloved and enlightened through the will of Him
who willed all things that are, by faith and love towards
Jesus Christ our God.
I give glory to Jesus Christ the God who bestowed such
wisdom upon you; for I have perceived that ye are
established in faith immovable, being as it were nailed
to the cross of the Lord Jesus Christ, in flesh and in
spirit, and firmly grounded in love in the blood of Christ, fully persuaded as
touching our Lord that He is truly of the race of David according to the flesh, but
Son of God by the Divine will and power, truly born of a virgin and baptized by John
that all righteousness might be fulfilled by Him, truly nailed up in the flesh for our
sakes under Pontius Pilate and Herod the tetrarch (of which fruit are we--that is, of
His most blessed passion); that He might set up an ensign unto all the ages
through His resurrection, for His saints and faithful people, whether among Jews or
among Gentiles, in one body of His Church....Let no man be deceived. Even the
heavenly beings and the glory of the angels and the rulers visible and invisible, if
they believe not in the blood of Christ [who is God], judgment awaiteth them also.
Melito Bishop of Sardis, Sermon – A.D. 180
(http://www.purifiedbyfaith.com/NewFormat/theology/WOG/WOG_DaVinci_Code_Debunked.
htm)
And so he was lifted up upon a tree and an inscription was attached indicating who was being
killed. Who was it? It is a grievous thing to tell, but a most fearful thing to refrain from telling.
But listen, as you tremble before him on whose account the earth trembled!
He who hung the earth in place is hanged.
He who fixed the heavens in place is fixed in place.
He who made all things fast is made fast on a tree.
The Sovereign is insulted.
God is murdered.
The King of Israel is destroyed by an Israelite hand.
This is the One who made the heavens and the earth,
and formed mankind in the beginning,
The One proclaimed by the Law and the Prophets,
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The One enfleshed in a virgin,
The One hanged on a tree,
The One buried in the earth,
The One raised from the dead and who went up into the
heights of heaven,
The One sitting at the right hand of the Father,
The One having all authority to judge and save,
Through Whom the Father made the things which exist
from the beginning of time.
This One is “the Alpha and the Omega,”
This One is “the beginning and the end”
—the beginning indescribable and the end
incomprehensible.
This One is the Christ. This One is the King.
This One is Jesus. This One is the Leader.
This One is the Lord.
This One is the One who rose from the dead.
This One is the One sitting on the right hand of the Father.
He bears the Father and is borne by the Father.
“To him be the glory and the power forever. Amen.”
(James R. White; The Forgotten Trinity ;)

The Trinity had been recognized at the Council of
Nicea in 325, but debate about exactly what it meant continued.
This Nicene Creed,declared that Christ is fully God and is the only begotten Son of God,
begotten (not created) from the essence of the Father, and of like Essence to the Father.
It placed the generation of Christ outside time. This only established his relation with the
Godhead.
In 383, the Emperor Theodosius I declared Arianism to be contrary to Roman law, and
the Nicene Greed thus became the official creed of both Church and Empire.
But the Nicene creed did not specify Jesus’ relation in terms of man. If Christ were fully
God, could He also be human? If so how?
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VI
PNEUMATOMACHIANISM
OR
'COMBATORS AGAINST THE SPIRIT'.
The Council of Nicaea in 325 had not ended the Arian controversy which it had been
called to clarify. Arius and his sympathizers, e.g. Eusebius of Nicomedia were admitted
back into the church after ostensibly accepting the Nicene creed. Athanasius, bishop of
Alexandria, the most vocal opponent of Arianism, was ultimately exiled through the
machinations of Eusebius of Nicomedia. After Bishop Alexander's death in 336 his
orthodox followers supported Paul I of Constantinople, in contrast the Arians rallied
round Macedonius. After the death of Constantine, his son emperor Constantius II
came to power, who was a semi-Arian. He came to Constantinople, convened a synod
of Arian bishops, banished Paul I, and, to the disappointment of Macedonius, translated
Eusebius of Nicomedia to the vacant see. This was thought to have been in 338. Open
discussion of replacing Nicene creed itself began. Up until about 360, theological
debates mainly dealt with the divinity of the Son, the second person of the Trinity.
Macedonius, is known in history for his persecution of Novatians and Catholics, as both
maintained the consubstantiality of Christ, the Son, with the Father.
However, because the Council of Nicaea had not clarified the divinity of the Holy
Spirit, the third person of the Trinity, it became a topic of debate.
The Macedonians denied the divinity of the Holy Spirit.
Pneumatomachian concept was that the Holy Spirit was a creation of the Son, and a
servant of the Father and the Son.
Hence the Council of Constantinople after deliberations added:
“And in the Holy Spirit, the Lord, the Giver of Life, Who proceedeth from the Father,
Who with the Father and the Son is equally worshipped and glorified, Who spake by the
Prophets,”
into the Nicene Creed
This closed the issue of the Holy Spirit.
However, neither the Nicene Creed nor the
canons of the Council provided a detailed
explanation of how God became human in the
person of Jesus, leaving the door open for
speculation. How can God be Man? What is
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exactly the meaning of incarnation?. Man according to the Greek concept consisted of
Body (material), Mind (Intellect - soul- being) and Spirit.
Where do we accommodate God?
“Then the LORD God formed a man from the dust of the ground and breathed into his
nostrils the breath of life, and the man became a living being.” Gen 2:7
Man is created in the image of God.
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VII
MONOPHYTISM
Historically, Monophysitism (usually capitalized in this sense) refers primarily to the
position of those (especially in Egypt and to a lesser extent Syria) who rejected the
Council of Chalcedon (the fourth ecumenical [worldwide] council), in 451.
The moderate members of this group, however, maintained a "Miaphysite" theology
(i.e. the teaching that Christ possessed two natures "united" [Greek "mia"] without
separation, without mixture, without confusion, and without alteration) that became
that of the Oriental Orthodox churches. Many Oriental Orthodox reject the label
"Monophysite" even as a generic term, but it is extensively used in the historical
literature.

A: Apollinarianism
Apollinaris of Laodicea, a pro-Nicene theologian, keeping in line with the Nicean
concept of Christ being fully God came up
with the idea that Christ consisted of a human
body and a divine mind, rejecting Christ
having a human mind, which will make him
God in a human body. Jesus had a human
body, but not a human mind. He would then
become a living soul with the body and soul of
man but and mind of God.

Appollinarius used the three part
humanity consisting of Body, Mind and Soul as seen by the Greek.
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Jesus had a human body and lower soul (the seat of the emotions) and a divine
mind.
Monophysitism argued that Christ had only “one nature”. Apollinarius’ rejection that
Christ had a human mind was considered an over-reaction to Arianism and its teaching
that Christ was not divine.
It was declared to be a heresy in 381 by the First Council of Constantinople, since Christ
was officially depicted as fully human and fully God. Followers of Apollinarianism were
accused of attempting to create a tertium quid (“third thing,” neither God nor man) out
of Jesus. Apollinarius further taught, following Tertullian, that the souls of men were
propagated by other souls, as well as their bodies.
Apollinarianism

He was charged with confounding the persons of the Godhead, and with giving into the
heretical ways of Sabellius. Basil of Caesarea accused him of abandoning the literal
sense of the scripture, and taking up wholly with the allegorical sense.
His doctrine above-mentioned was ﬁrst made known A. D. 371, and has been
condemned as heretical, since A. D. 375, by various councils; among others, by the
Ecumenieal council at Constantinople in A. D. 381. Apollinaris, however, formed a con
gation of his adherents at Antioch, ordaining Vitalis as their bishop. The community
grew widely in Syria and the neighboring countries, and one even in Constantinople; but,
after the death of their leader, between A. D. 382 and A. D. 392, they became two
groups, --one, the Valentinians, who adhered to the doctrine of Apollonaris; the other,
the Polemians, who assert that God and the body of Christ became one substance, and
who, consequently, pay divine honors to the ﬂesh; for which reason-they were called
Sarco-latroe, Anthropo-latroe and because they admit the union of both human and
divine into one Christ as Synussians. They were finally forbidden to form any assembly
by imperial edict in 388 and 397 and were forced to flee the cities. By 428 they totally
disappeared.

B: Eutychianism
Eutychianism refers to a set of Christian theological doctrines
derived from the ideas of Eutyches of Constantinople (c. 380 – c.
456). Eutyches taught that the divinity of Christ consumed his
humanity as the ocean consumes a drop of vinegar. The separate
divine and human natures united and blended in such a manner
that although Jesus was homoousian with the Father, he
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was not homoousian with man. He was a key figure of the Second Council of Ephesus,
where he was exonerated, but was later condemned at the Council of Chalcedon.The
response to Eutychianism resulted in the Fourth Ecumenical Council in Chalcedon in
450-451, and the statement of faith known as the Chalcedonian Creed. A major schism
now developed, with the venerable "popes" of Rome and Alexandria excommunicating
each other as heretics. The death of Emperor Theodosius II in 450 led to the Council of
Chalcedon, which deposed both Eutyches and Dioscorus for Monophysitism and
published what is now considered the final word on christology, affirming "two natures"
in Christ "without division."
Chalcedonian Creed contains language about Christ, that is explicitly
anti-Apollinarianism:
"actually man, with a rational soul and a body"
"perfect in humanness"
"consubstantial with man as far as his humanness is concerned"
"like us in all respects, except sin"
Euthyches soon died in exile, but the Monophysite controversy would continue to plague
the eastern and African churches for at least another century.
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VIII
NESTORIANISM
It all started with a debate regarding the nature of Christ,
opposing the Antiochene theological school following the Logos-anthropos
i.e. “the eternal Word assumed Jesus, the man” doctrine
and
the Alexandrine one Logos-sarx
i.e “the Word became flesh”;
The leaders of the two schools of thought were
the Syrian Nestorius (386-450), Patriarch of Constantinople since 428,
and
Cyril of Alexandria (376-444), Patriarch of Alexandria since 412.

A: Cyril and Hypostatic Uniion

St.Cyril of Alexandria
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St. Cyril (376-444), was nephew of the patriarch of Alexandria, Theophilus.and later
became the Patriarch on the demise of Theophilus. In 412 he was the first to come up
with a proposal. His teaching may be summarized thus:
Cyril’s Views
Cyril supported the idea of the Word of God becoming flesh, thus getting accused by the
Nestorian camp of unreasonably “mixing” the Divine and human nature.
“Hypostatically united” was his main characterization of Jesus’ nature, the Divine and
human in one person and hypostasis (allowing, thus, the attribution of Jesus’ life events
to the Logos), but rejecting any “mixing” of the two (O’Collins, 2009, p. 193).
However, he often shifted between one and two natures (physeis), a term that would
soon become a central issue in theological debates. While, at the beginning of his
activity, he was in favor of one single physis, he later changed to two natures, while still
admitting a significant difference among the two natures forming the union.

”The Logos, pre-existing as a hypostatic distinction in the Godhead, united with
Himself complete manhood. But the union was not in the nature of a mere contact or
bond: the Logos had not only assumed flesh, but had become flesh. So Christ was the
Logos united with a complete human being; but so perfect was the union that the two
natures, divine and human, constituted only one person. (This union of the two natures
into one person is referred to as the hypostatic union.)
Nevertheless, the two natures were not confused or mingled: the flesh is flesh and not
deity, even if it has become flesh of God'; so that the one person still possessed the two
complete natures, and could assess experiences according to each of them: as the
Logos, His divine nature was impassible and unchangeable; but through the humanity
He had taken to Himself, He entered into all human feelings. Thus one person
experienced through two perfectly united natures. This ability to experience through
both natures, although there is only one person, is explained as due to an interchange
between the natures of their respective characteristics, the 'communicatio idiomatum'
of Latin theology.”
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Cyril regarded the embodiment of God in the person of Jesus Christ to go far beyond the
sacrifice on the cross and be so mystically powerful that it spread out from the body of
the God-man into the rest of the human race. This reconstituted human nature into a
graced and deified condition of the saints, helping human into deification process that
finally accomplishhed immortality and transfiguration to Christ worshippers through the
spirit realm which envoloped all humanity.
As for Cyril Jesus who walked the streets of Nazareth was indeed God in flesh and hence
Mary was simply Theotokos, meaning "Giver of Birth to God”
Cyril affirmed that the Holy Trinity consists of a singular divine nature, essence, and
being (ousia) in three distinct aspects, instantiations, or subsistencies of being
(hypostases). These distinct hypostases are the Father or God in Himself, the Son or
Word (Logos), and the Holy Spirit. Then, when the Son became flesh and entered the
world, the pre-Incarnate divine nature and assumed human nature both remained, but
became united in the person of Jesus. This resulted in the miaphysite slogan "One
Nature united out of two" being used to encapsulate the theological position of this
Alexandrian bishop.
According to Cyril's theology, there were two states for the Son of God:
The state that existed prior to the Son (or Word/Logos) becoming enfleshed in the
person of Jesus
and
the state that actually became enfleshed.
The Logos Incarnate suffered and died on the Cross, and therefore the Son was able to
suffer without suffering. Cyril passionately argued for the continuity of a single subject,
God the Word, from the pre-Incarnate state to the Incarnate state. The divine Logos was
really present in the flesh and in the world—not merely bestowed upon, semantically
affixed to, or morally associated with the man Jesus, as the adoptionists and, he
believed, Nestorius had taught.
Here are some quotes from St, Cyril which will give insight into his stand on the
problems.
“By nature, each one of us is enclosed in his own personality, but
supernaturally, we are all one. We are made one body in Christ, because we
are nourished by One Flesh. As Christ is indivisible, we are all one in Him.
Therefore, He asked His Father “that they may all be One as We also are one.” – Saint
Cyril of Alexandria
“That anyone could doubt the right of the holy Virgin to be called the Mother of God fills
with astonishment. Surely she must be the Mother of God if our Lord Jesus Christ
is God, and she gave birth to him! Our Lord’s disciples may not have used those
exact words, but they delivered to us the belief those words enshrine, and this has also
been taught us by the holy fathers. The divinely inspired Scriptures affirm that the Word
of God was made flesh, that is to say, he was united to a human body endowed with a
rational soul. He undertook to help the descendants of Abraham, fashioning a body for
himself from a woman and sharing our flesh and blood, to enable us to see in him not
only God, but also, by reason of this union, a man like ourselves. It is held, therefore,
that there is in Emmanuel two entities, divinity and humanity. Yet our Lord Jesus Christ
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is nonetheless one, the one true Son, both God and man; not a deified man on the same
footing as those who share the divine nature by grace, but true God who for our sake
appeared in human form. We are assured of this by Saint Paul’s declaration: “When the
fullness of time came, God sent his Son, born of a woman, born under the law, to
redeem those who were under the law and to enable us to be adopted as sons.” – from
a letter by Saint Cyril of Alexandria
“In the third book of his work on the holy and consubstantial Trinity, our father
Athanasius, of glorious memory, several times refers to the holy Virgin as “Mother of
God.” I cannot resist quoting his own words: “As I have often told you, the distinctive
mark of holy Scripture is that it was written to make a twofold declaration concerning
our Savior; namely, that He is and has always been God, and that for our sake in
these latter days He took flesh from the Virgin Mary, Mother of God, and
became man.”

Theotokos

Prayer in Honor of Mary, Mother of God
“Hail, Mary, Mother of God, venerable treasure of the whole universe, lamp that is
never extinguished, crown of virginity, support of the true faith, indestructible temple,
dwelling of Him whom no place can contain, O Mother and Virgin! Through you all the
holy Gospels call blessed the One whom comes in the name of the Lord.
Hail, Mother of God. You enclosed under your heart the infinite God whom no space can
contain. Through you the Most Holy Trinity is adored and glorified, the priceless cross is
venerated throughout the universe. Through you the heavens rejoice, and the angels
and archangels are filled with gladness. Through you the demons are banished, and the
tempter fell from heaven. Through you the fallen human race is admitted to heaven.
Hail, Mother of God. Through you kings rule, and the only-begotten Son of God has
become a star of light to those who were sitting in darkness and in the shadow of death.”
-Saint Cyril of Alexandria, Bishop and Doctor
It is at this point Nestorius appears in the argument.
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B: NESTORIUS
Nestorius’s Views
The big theological problem was how exactly Divinity (the eternal Word) could coexist
with the human nature of Jesus. The most common theological explanation assimilated
the God-Man relationship in Christ with the soul-flesh relationship in any human being.
However, the difference between those substances is huge: an incomplete substance
(the soul) versus a complete one (Deity).
The answer Nestorius gave to this unsatisfactory definition was to defend Christ’s
integral humanity and Divinity by supporting two different and complete natures in
conjunction (synapheia) with one another, within the same person (prosōpon, O’Collins,
2009, p. 190).
Although Nestorius did not go any further with this separation, his opponents accused
him of trying to suggest a mere assumption of the human Jesus by God, with just a
moral unity among them.
The practical consequences for the Church were significant. The events occurring to the
human Jesus could not be also attributed to the Logos. The best examples here are the
birth (the Theotokos – “Mother of God” title given to Mary, mentioned by Luke, 1:43:
“And why has this happened to me, that the mother of my Lord comes to me?”; NRSV
Bible) and the sacrifice on the cross.
The problem got worse as Nestorius and his followers gradually shifted towards the
belief in two prosōpa, (persons), or even “two Sons” (O’Collins, 2009, p. 195). This
prompted a reaction from the rest of the Church.
Nestorianism is basically the doctrine that Jesus existed as two persons, the man
Jesus and the divine Son of God, rather than as a unified person. This doctrine is
identified with Nestorius (c.386-451), Patriarch of Constantinople, although he himself
denied holding this belief. This view of Christ was condemned at the Council of Ephesus
in 431, and the conflict over this view led to the Nestorian schism, separating the
Assyrian Church of the East from the Byzantine Church.

Jesus, Fully Man and Fully God
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The motivation for this view was an aversion to the idea that "God" suffered and died on
the cross, be it the divinity itself, the Trinity, or one of the persons of the Trinity. Thus,
they would say, Jesus the perfect man suffered and died, not the divine second person
of the Trinity, for such is an impossible thought -- hence the inference that two
"persons" essentially inhabited the one body of Jesus. Nestorius himself argued against
calling Mary the "Mother of God" (Theotokos) as the church was beginning to do. He held
that Mary was the mother of Christ only in respect to His humanity. The council at
Ephesus (431) accused Nestorius of the heresy of teaching "two persons" in Christ and
insisted that Theotokos was an appropriate title for Mary.The problem with Nestorianism
is that it threatens the atonement. If Jesus is two persons, then which one died on the
cross? If it was the "human person" then the atonement is not of divine quality and
thereby insufficient to cleanse us of our sins.

The Incarnation states that Jesus the Son of God took on human flesh i.e. became man.
He thus has two natures, a divine nature and a human nature. His divine nature has
infinite power, knowledge, and is not limited in space and time. His human nature,
however, is finite and has limited power, knowledge, and subject to limitations of space
and time. So He is at the same time God in His divine nature, and human (not God) in
His human nature. There is no contradiction as we are referring to two different natures.
It would only be a contradiction if He is both God and not-God at the same time within
His divine nature, or both man and not-man at the same time within His human nature,
but that’s not what the doctrine states, hence no contradiction.
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In the earliest Christological definition by the bishops of the East occurs in the synod of
Mar ’Aqaq in 486:
“But our faith in the dispensation of Christ should also be in
a confession of two natures of Godhead and manhood,
none of us venturing to introduce
mixture, commingling, or confusion into the distinctions of those two natures. I
nstead,
while Godhead remains and is preserved in that which belongs to it,
and manhood in that which belongs to it,
we combine the copies of their natures in one Lordship and one worship
because of the perfect and inseparable conjunction which the Godhead had with the
manhood. I
f anyone thinks or teaches others that suffering and change belong to the Godhead of
our Lord, not preserving—in regard to the union of the pars\opa of our Savior—the
confession of perfect God and perfect man, the same shall be anathema.”
This modest affirmation of a duality of natures may be contrasted with the aggressive
promotion of a duality of hypostases which was a feature of Antiochene polemics in the
East at the time of ’Aqaq’s Patriarchate, and with which he may have personally
agreed. How much it may or may not have been influenced by the Council of Chalcedon
(451) could only be a matter of conjecture since the Byzantine council goes
unmentioned in this synod. In the synodal record of the Church of the East the word
qnoma is reserved exclusively for discussions of the persons of the Holy Trinity in credal
affirmations, and this pattern of usage continues until the canonical “Letter of Giwargis
to Mina” in the late 7th century. However much the Antiochenes may have pressed for
the “two natures and two qnome” formula of Nestorius—and we can be very sure they
pressed hard for it—the official Christology of the Church of the East continued to omit
such a formula.
“Concerning this, we believe in our hearts and confess with our lips one Lord Jesus Christ,
the Son of God, whose Godhead does not disappear,
and whose manhood is not stolen away,
but who is complete God and complete man.
When we say of Christ ‘complete God’ we are not naming the Trinity,
but one of the qnome of the Trinity, God the Word.
Again, when we call Christ ‘complete man’ I
t is not all men we are naming, but the one qnoma which was specifically taken for our
salvation into union with the Word.”
http://www.nestorian.org/is_the_theology_of_the_church_of_the_east_nestorian-.html

It is a consistent teaching of the Church of the East, whether before or after 612, that
the manhood which was fashioned by the Holy Spirit from the material of the Virgin’s
womb was for the express and only purpose of receiving the Incarnation of the Word and
at no time possessed an independent existence. According to Babai, speaking of our
Lord’s humanity,
“With the beginning of its fashioning was its taking [and] its anointing, which was for the
union, and the image of the Invisible was received, and God the Word dwelt in it for
ever—not as the impiety of those wicked men of old who said, ‘It came to pass and then
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was anointed,’ nor as those of the company of the accursed Paul who claimed that [it
took place] at the baptism, nor as their colleagues who said that after the resurrection
it acquired the honor of Sonship.”
Again, not allowing for any interval between the fashioning and the “taking”, he says,
“Thus it is incumbent upon us to understand that with the voice of the angel, who said,
‘The Holy Spirit shall come, and the power of the Most High shall rest upon you,’
immediately, with the sound, at that moment was the taking.”
The “reason for being” of the hypostatized manhood of Christ was to serve as the vehicle
of God’s redemptive acts through voluntary obedience. It has no existence apart from
its union with God the Word, which took place “that God the Word might be revealed in
it, and fulfill all his dispensation in it, and show through it the beginning of the new age,
and in it be worshipped for ever.” God the Word is the possessor of the fashioning and
the subject of its qnoma. It is his own flesh and blood which he took, not another’s, his
own “temple”, his own “dwelling-place”, and his very own humanity. Here Babai does
not stray far—if at all— from the confession of Is˚o‘yahb:
“. . . the Son of God, God the Word, Light from Light, descended and became incarnate,
and became man by way of economy, beyond alteration or change. Our Lord God,
Jesus Christ, who was born of the Father before all worlds in his Godhead, was born in
the flesh from the ever-virgin Mary in the last times, the same [Lord God], yet not in the
same [Godhead].”
There are not plural subjects in the mind of Babai or in those of his fellow
“Nestorians”. There is one Son of God who takes his own flesh, not another’s, from the
Blessed Virgin. The double consubstantiality and double birth of “the Son of God, God
the Word, Light from Light,” with the Father, from whom he was begotten naturally, and
with Mary, from whom he was begotten in the flesh of our humanity, is thus
affirmed. Therefore Babai is able to concede the communicatio idiomatum, though
preferring a more broadly indicative title inclusive of Godhead and manhood:
“God the Word is consubstantial with the Father, and because of the union the blessed
Mary is called Mother of God and Mother of Man—Mother of Man according to her own
nature, but Mother of God because of the union which he had with his humanity, which
was his temple at the beginning of its fashioning and was begotten in union. Because
the name ‘Christ’ is indicative of both natures in the hypostatic state of his[i.e., God the
Word’s] Godhead and his humanity, the Scriptures say that the blessed Mary bore
‘Christ’—not simply God in a disunited way, and not simply man untaken by God the
Word.”
This can be explained more easily in terms of Kabbalah.
The solution to this dilemma was the mysticism which most theologians of the period
lost - that the human existence lies wholy within the Matter, Mind and Spirit dimensions
but the Divine existence lies in dimensions beyond these three into the unknown which
we may term as Divine and Unknowable. If we take this dimensional approach it is
possible for Jesus to be wholly human in all the human dimensions and Jesus could be
wholly Divine in all the Divine Dimensions. The human existence is totally in the
86

TRINITY & OTHER DOCTRINES OF GOD: PROF. M. M. NINAN

dimensions from where God willingly contracted from (Tzimtzum in Kabballistic terms)
to provide the freedom of will of man, where God is only immanent.

Nestorius was accused of holding this view
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The concept of World within Worlds and Ein Sof beyond understanding extending and encompassing the
knowable worlds as representing Adam within Second Adam.
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In the actual teaching of the Eastern Churches, Adam and humans are expected to grow
into the Divine world to be transformed into the likeness of the Son. This is known
within the Eastern Churches as Deification and in the Western Churches as
Sanctification.
The fiercest opposition to Nestorianism came from St Cyril of Alexandria, a theologian
from the Alexandrian school. In a series of epistles and letters to Nestorius, Emperor
Theodore II, and Empress Eudoxia, St Cyril outlined the Orthodox teaching and accused
Nestorius of heresy. St Cyril then wrote to Pope Celestine of Rome about the teaching of
Nestorius. In 430, Pope Celestine called a council at Rome, which condemned Nestorius
and called for him to be deposed. Pope Celestine sent copies of the council's decision to
St Cyril of Alexandria, who also called a council in Alexandria in 430. At this council, St
Cyril issued his famous 12 anathemas against Nestorius, which stated:
•
•

•

•

•

•

•
•

•

•

•

•

If anyone does not confess that Emmanuel is God in truth, and therefore that the Holy Virgin is the
Mother of God (for she bore in a fleshly way the Word of God become flesh), let him be anathema.
If anyone does not confess that the Word from God the Father has been united by hypostasis with
the flesh and is one Christ with his own flesh, and is therefore God and man together, let him be
anathema.
If anyone divides in the one Christ the hypostases after the union, joining them only by a
conjunction of dignity or authority or power, and not rather by a coming together in a union by
nature, let him be anathema.
If anyone distributes between the two persons or hypostases the expressions used either in the
Gospels or in the apostolic writings, whether they are used by the holy writers of Christ or by him
about himself, and ascribes some to him as to a man, thought of separately from the Word from
God, and others, as befitting God, to him as to the Word from God the Father, let him be
anathema.
If anyone dares to say that Christ was a God-bearing man and not rather God in truth, being by
nature one Son, even as "the Word became flesh," and is made partaker of blood and flesh
precisely like us, let him be anathema.
If anyone says that the Word from God the Father was the God or master of Christ, and does not
rather confess the same both God and man, the Word having become flesh, according to the
scriptures, let him be anathema.
If anyone says that as man Jesus was activated by the Word of God and was clothed with the glory
of the Only-begotten, as a being separate from him, let him be anathema.
If anyone dares to say that the man who was assumed ought to be worshiped and glorified
together with the Divine Word and be called God along with Him, while being separate from Him,
(for the addition of "with" must always compel us to think in this way), and will not rather worship
Emmanuel with one veneration and send up to Him one doxology, even as "the Word became
flesh", let him be anathema.
If anyone says that the one Lord Jesus Christ was glorified by the Spirit, as making use of an alien
power that worked through Him and as having received from Him the power to master unclean
spirits and to work divine wonders among people, and does not rather say that it was His own
proper Spirit through whom He worked the divine wonders, let him be anathema.
The divine scripture says Christ became "the high priest and apostle of our confession"; He offered
Himself to God the Father in an odour of sweetness for our sake. If anyone, therefore, says that it
was not the very Word from God who became our high priest and apostle, when He became flesh
and a man like us, but as it were another who was separate from him, in particular a man from a
woman, or if anyone says that He offered the sacrifice also for Himself and not rather for us alone
(for He who knew no sin, needed no offering), let him be anathema.
If anyone does not confess that the flesh of the Lord is life-giving and belongs to the Word from
God the Father, but maintains that it belongs to another besides Him, united with Him in dignity or
as enjoying a mere divine indwelling, and is not rather life-giving, as we said, since it became the
flesh belonging to the Word who has power to bring all things to life, let him be anathema.
If anyone does not confess that the Word of God suffered in the flesh and was crucified in the flesh
and tasted death in the flesh and became the first born of the dead, although as God He is life and
life-giving, let him be anathema.
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To put an end to the dispute, Emperor Theodore II called a council at Ephesus, which
was to convene on the day of Pentecost, 431. This became known as the Third
Ecumenical Council. St Cyril of Alexandria arrived with 40 Egyptian bishops; the other
churches were represented by Yuvenali of Jerusalem with Palestinian bishops, Thermos
of Caesarea in Cappadocia, and Flavian of Thessaloniki. Nestorius arrived with his
bishops and two governement officials-Candidian and Ireneaus, representing the
Emperor. Memnon of Ephesus hosted the Council. The only representatives not there
were John of Antioch and the Syrian bishops and the legates of Pope Celestine of Rome.
After waiting for 10 days for the arrival of the absent delegates, St Cyril of Alexandria
decided to convene the Council without them on June 22, 431. The 200 bishops present
read the teachings of Nestorius, the teachings of St Cyril of Alexandria, the writings of
the Fathers, and found that Nestorius was teaching heresy and the St Cyril's teaching
reflected the Orthodox position. The decisions of the Council were signed and sent to
Constantinople for the Emperor and the Constantinopolitan faithful. Nestorius was
invited to attend and defend himself, but refused to do so, and a wrote to the Emperor
accusing St Cyril and Memnon of holding an illegal council and plotting against
Nestorius.
At this time, John of Antioch and 33 Syrian bishops arrived at Ephesus. Not recognizing
the decision of the Council, John and the Syrian bishops refused to enter into
communion with St Cyril, and, together with Nestorius and a few bishops who defected
from St Cyril's council organized a rebel council. At this council, they condemned St Cyril,
Memnon of Ephesus, and the other Fathers, falsely accusing them of the heresies of
Arius, Apollinarius, and Eunomius. The proceedings were signed and sent to
Constantinople.
Emperor Theodore, unsure of the proper course of action, ordered both councils to close,
the proceedings to be destroyed, and the all the Fathers to convene one Council. While
messengers were going back and forward between the Palace and Ephesus, St Cyril of
Alexandria convened his Council again. At the second session, the Council found
Orthodox the epistle of Pope Celestines, finally delivered by his legates. At the third
session, the legates signed the condemnation of Nestorius. At the fourth session, the
Council found invalid the condemnation of St Cyril and Memnon by John of Antioch and
his council. At the fifth session, St Cyril and Memnon condemned the heresies of Arius,
Apollinarius, and Eunomius, and the Council condemned John of Antioch and the rebel
council. At the sixth session, the council decreed that no changes or additions can be
made to the Nicene Creed. At the seventh, and final session, the Council made decisions
concerning the boundaries of various dioceses.
Emperor Theodore, at the time under the influence of the Nestorian party at the Court,
ordered Nestorius, Memnon, and St Cyril to be arrested and a new council to be
convened. No agreement, however, could be reached. St Cyril, meanwhile, wrote to
Abba Dalmatius in Constantinople, calling him to action for the defence of Orthodoxy.
Abba Dalmatius, who for 48 years never left his monastery, marched together with the
Constantinopolitan faithful to the Palace and called on the Emperor to release the
Orthodox bishops and to condemn Nestorius. The people then proclaimed anathema on
Nestorius.
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The Emperor finally sided with the Orthodox position. To get the Fathers to agree, he
called on deputies to be sent to Chalcedon from both councils. The deputies, which
included the Papal legates and Bishop Yuvenali of Jerusalem on one side and Theodoret
and John of Antioch on the other arrived, but could not agree. While the Syrian bishops
agreed in principle to the condemnation of Nestorius, they rejected the anathemas of St
Cyril, calling them heretical. The Emperor then ordered all bishops to return to their
cathedras, and ordered the deposition of Nestorius.
The Resolution: Ephesus and Chalcedon
In June, 431, the Council of Ephesus, opened by Cyril himself and bringing together
mainly his followers, condemned and excommunicated Nestorius and proclaimed Cyril’s
second letter to Nestorius completely consonant with the Nicene Creed.
Patriarch John of Antioch, supporting Nestorius, organized his own Council, condemning
Cyril and declaring the schism official. He and some of his adepts later reconciled with
Cyril.
Cyril won the dispute, but the uncertainty regarding the one or two physeis and the way
they got united caused another major rift. Soon after Cyril died, in 444, Eutyches
(archimandrite of a monastery in Constantinople) claimed that the difference between
the Word and the human nature was so serious that the former absorbed the latter (a
doctrine called monophysitism).
The rise of monophysitism led to the Council of Chalcedon. Here, in November, 451,
Cyril’s second letter to Nestorius and the one to John of Antioch were confirmed
again. They were made part of the official dogma: two natures in one person, human
and Divine, Jesus being consubstantial (homoousios) with the Father and mankind to
the same degree. Both natures were complete and in no way mixed, changed by the
union or somehow separated (O’Collins, 2009, p. 196).
In the words of The Council of Chalcedon’s Definition of Faith, “the difference of the
natures is not destroyed because of the union, but, on the contrary, the character of
each nature is preserved and comes together in one person and one hypostasis” (in
Norris, 1980, p. 159).
This excluded both the doctrines of Nestorius and Eutyches, deepening the rift with the
Church of the East and opening a new rift with what were going to become the Oriental
Orthodox Churches.
Finally, Nestorius and his doctrine were condemned at the First Council of Ephesus in
431, which was reiterated at the Council of Chalcedon in 451.
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Nestorianism after the Council
On their way back to their sees, the Syrian bishops called two more councils. At the first
council, at Tarsus, they once again condemned St Cyril and Memnon. At the second
council, in Antioch, they confessed that the Lord Jesus Christ is fully Divine and fully
human, except without sin, based on a unity in Him of Divine and human natures, and
that, therefore, the Virgin Mary may be called the Theotokos. Thus they condemned
Nestorianism, though they refused to condemn Nestorius. Peace was restored a few
years later, by the work of Paul of Emessa, who convinced John of Antioch to condemn
Nestorius and St Cyril of Alexandria to agree to the Antiochian confession without,
however, refuting his 12 anathemas.
The Ephesian Council was not, however, accepted by some in Syria. Among those who
agreed with the Orthodox teaching but rejected the Council was Theodoret of Cyrrhus.
Thus, a strong Nestorian party arose in the Syrian and Mesopotamian churches. After
agreeing to a common confession with St Cyril of Alexandria, John of Antioch began
working on eradicating Nestorianism in the Eastern churches. What could not be
accomplished by conviction was done with the help of the civil authorities, who
imprisoned several Nestorian bishops.
John of Antioch ordered the destruction of the Edessa theological school, which spread
Nestorian ideas. Ibo of Edessa and other theologians who accused St Cyril of
unorthodoxy were exiled. At the same time, St Cyril wrote a refutation of Theodore of
Mopsuestia. However, this refutation, too, was not accepted by all. Theodoret defended
Theodore of Mopsuestia. Meanwhile, Ibo became bishop of Edessa, and spread
Nestorian ideas. In his famous letter to Marius the Persian, Ivo of Edessa condemned
Nestorius for refusing to use the term Theotokos but also condemned St Cyril for
preaching Apollinarianism. In 489, the Edessa school was again destroyed, and
Nestorian theologians fled to Persia where they finally broke with the One, Holy, Catholic,
and Apostolic Church. In 499, at a council in Seleucia, the Third Ecumenical Council was
condemned and the Nestorians formally split from the Church. They formed the
Chaldean or Assyrian Church, which governs itself with its own Patriarch. Nestorians
also have a community in India, called the Thomites.

Nestorianism and the Fifth Ecumenical Council
In their struggle against Nestorianism, some theologians went as far as the other
extreme. They denied completely the presence of human nature in Jesus Christ,
accepting only one Divine Nature in one Divine Hypostasis. Thus, they are called
Monophysites (believers in one nature). Condemned at the Fourth Ecumenical Council in
Chalcedon, Monophysites accused the Council and the Church of restoring Nestorianism.
The basis for accusation in the 6th Century was the Church's unclear position on
Theodore of Mopsuestia, Theodoret of Cyrrhus, and Ibo of Edessa. Their writings, which
became known as the Three Chapters were a cause of debate that resulted in the calling
of the Fifth Ecumenical Council in 553.
At the Council, the Church condemned Theodore of Mopsuestia as a heretic. In addition,
the Church condemned the writings of Theodoret against St Cyril and the letter of Ibo of
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Edessa to Marius the Perian. The Church did not condemn Theodoret and Ibo in their
persons, because they repented of Nestorianism and condemned Nestorius.
The Assyrian Church of the East is a Nestorian body with jurisdiction in Iraq and Eastern
Iran. It is sometimes referred to as the Assyrian Orthodox Church, not to be confused
with the Syriac Orthodox Church, a Non-Chalcedonian body, the Chaldean Catholic
Church, an Eastern Catholic body, or the Orthodox Church of Antioch, an Orthodox local
church.
The schism between the Assyrian Church and the One, Holy, Catholic, and Apostolic
Church began at the Council of Seleucia in 410, where Mesopotamian Christians
declared their independence from the Patriarch of Antioch. The split solidified after the
condemnation of Nestorius at the Third Ecumenical Council and the destruction of the
theological school at Edessa. There were other issues at play in the schism - the
Assyrians resided in the Persian Empire and did not want to be seen as siding with the
Roman Emperor. There was also a large influx of Nestorian Christians into Persia fleeing
Roman persecution.
Here is the explanation of the Easern Nestorian Church on this issue
http://www.nestorian.org/nestorius_and_the__nestorian_church.html
“Why is the Church of the East regularly called the "Nestorian" Church?
A dispute among western Bishops in the fifth century ultimately came to affect
the relationship between the Church of the East and the Greek and Latin
Churches. This was over the definition of the Union in the Messiah of God the Word and
the man, Jesus of Nazareth.
One party, championed by Nestorius, the Patriarch of Constantinople, charged the
other with confusing the natures of Godhead and manhood in the Messiah and of
suggesting impossible and unthinkable things, such as that God died, suffered, thirsted,
tired, slept, etc. In other words, those characteristics and properties of manhood in the
Messiah were being thoughtlessly ascribed to his Godhead, confusing the two natures.
The other side charged Nestorius with so distinguishing the natures as to effectively
deny the Union of God the Word with the manhood in the Messiah. He was also thought
to teach the Union (such as he understood it) so loosely as to turn the Messiah into
two persons.
Popular terms such as "Mother of God" [Theotokos in Greek] for the Blessed Virgin
were denied by Nestorius, thus making him seem insensitive to traditional sensibilities
and usages in Constantinople, and further suggesting that the Incarnation was a loose
association of manhood and Godhead rather than a substantial Union. Nestorius was
concerned with preserving the theological insistence upon two natures in the Messiah,
Godhead and manhood, without confusing them or suggesting a change in their
properties. This view was that of the Antiochene [from Antioch in Syria] School of
Theology.
In the East (beyond Byzantine borders), the same issue was debated and,
after generations of similar councils of Bishops and discussions, the outcome
was favorable to Nestorius rather than his opponents.
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The sticking points between the two parties are two:
The meaning of the word "nature" ("qa'numa" in Syriac or "hypostasis" in

Greek), and

The "communicatio idiomatum" (a phrase which describes the exchange of predicates
in reference to the Messiah, as in phrases like "God suffered" or, in reference to the
Blessed Virgin, "Mother of God.")
Qa'numa is regularly viewed in the Church of the East as "the essence of a nature
which differentiates it from other natures" (a nature being an abstraction unless
individuated and its properties defined which characterize it against other natures,
whether like or unlike itself). Thus God the Word is a qa'numa of the nature of Godhead,
and Jesus of Mary is a qa'numa of the nature of manhood. Two individuated and
substantial natures underlie the one "person" of Jesus the Messiah, the Son of God.
Qa'numa and nature are viewed, then, as synonymous in the Church of the East. This
was the use of the Greek word "hypostasis" prior to the fifth century.
In the West (within Byzantine borders), on the other hand, hypostasis came to be a
synonym for "person." In such a case, "two hypostases" would equate with "two
persons." Therein lay an impasse for the Christology of the Church of the East, only
recently overcome in the Latin Church and yet to be resolved in the other Churches.
The West further insisted upon the "communicatio idiomatum," that is, the verbal
attribution of the Messiah's human properties to his Godhead (and vice versa). The
Church of the East has always strongly resisted the popular tendency to ascribe
suffering, death, or any passability, mutability, etc., to the Godhead, and out of an
intense desire to protect its theological definition of Godhead (which it shares with the
West), it has reacted against the "communicatio idiomatum." It chooses, rather, to
utilize terms in a more cautious way -- "Mother of the Messiah," for instance, rather
than "Mother of God," or "the sufferings of the Son of God, which he voluntarily
underwent in his manhood for our salvation," rather than, "the sufferings of God."
These two sticking-points -- an agreement over the use of the term hypostasis and its
application and implications, and the propriety of the communicatio idiomatum -stood as barriers between the Church of the East and the Greek and Latin Churches.
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Both sides would wish to remove the barrier without vitiating their traditional theology.
Recently, such has been the case. On the 11th of November, 1994, the
Catholicos-Patriarch of the East and the Pope of Rome signed a "Declaration of
Christological Unity." In it, both Churches recognized that the Christology of the other
was not only orthodox, but actually the same Christology, expressed in different terms.
Both Churches upheld the validity of the others terms for Mary, stating, "We both
recognize the legitimacy and rightness of these expressions of the same faith and we
both respect the preference of each Church in her liturgical life and piety." A renewed
interest in the West towards the thought and writing of Theodore of Mopsuestia,
Nestorius and Bawai the Great, as well as other theologians of the Antiochene School
of Theology, may continue to help improve understanding and enhance dialogue.
We pray God's blessings on these developments.
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IX
COUNCIL OF CHALCEDONIA

“We, then, following the holy Fathers, all with one consent,
teach men to confess one and the same Son, our Lord Jesus Christ,
the same perfect in Godhead and also perfect in manhood;
truly God and truly man,
of a reasonable soul and body;
consubstantial with us according to the manhood; in all things like unto us, without sin;
begotten before all ages of the Father according to the Godhead,
and in these latter days, for us and for our salvation,
born of the virgin Mary, the mother of God, according to the manhood;
one and the same Christ, Son, Lord, Only-begotten, to be acknowledged in two natures,
inconfusedly, unchangeably, indivisibly, inseparably;
the distinction of natures being by no means taken away by the union,
but rather the property of each nature being preserved,
and concurring in one Person and one Subsistence,
not parted or divided into two persons,
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but one and the same Son,
and only begotten, God the Word, the Lord Jesus Christ,
as the prophets from the beginning have declared concerning him,
and the Lord Jesus Christ himself taught us,
and the Creed of the holy Fathers has handed down to us.

https://theologyandchurch.com/2014/09/

http://www.layevangelism.com/qreference/images/jcgodman.jpg
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The First Council of Constantinople (381), which declared the divinity of the Holy Spirit.
The Nicene-Constantinopolitan Creed (381 A.D.)
We believe in one God, the Father Almighty, Maker of heaven and earth, and of all
things visible and invisible;
We believe in one Lord Jesus Christ, the Son of God, the Only-begotten, Begotten of
the Father before all ages, Light of Light, Very God of Very God, Begotten, not made; of
one essence with the Father, by whom all things were made:
Who for us men and for our salvation came down from heaven, and was incarnate of the
Holy Spirit and the Virgin Mary, and was made man;
And was crucified also for us under Pontius Pilate, and suffered and was buried;
And the third day He rose again, according to the Scriptures;
And ascended into heaven, and sits at the right hand of the Father;
And He shall come again with glory to judge the living and the dead, Whose kingdom
shall have no end.
We believe in the Holy Spirit, the Lord, and Giver of Life, Who proceeds from the
Father, Who with the Father and the Son together is worshipped and glorified, Who
spoke by the Prophets;
And we believe in one, holy, catholic, and apostolic Church.
We acknowledge one Baptism for the remission of sins.
We look for the Resurrection of the dead,

And the Life of the age to come. Amen.

Oldest extant manuscript of the Nicene Creed, dated to the 5th Century
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The Encyclopædia of Religion and Ethics describes the five stages that led to the
formulation of the doctrine of the Trinity.
1. The acceptance of the pre-human existence of Jesus as the (middle-platonic)
Logos, namely, as the medium between the transcendent sovereign God and the
created cosmos. The doctrine of Logos was accepted by the Apologists and by
other Fathers of the 2nd and 3rd centuries, such as Justin the Martyr, Hippolytus,
Tertullian, Ireneus, Clement of Alexandria, Origen, Lactantius, and the 4th
century Arius.
2. The doctrine of the timeless generation of the Son from the Father as it was
articulated by Origen in his effort to support the ontological immutability of God,
that he is ever-being a father and a creator. The doctrine of the timeless
generation was adopted by Athanasius of Alexandria.
3. The acceptance of the idea that the son of God is homoousios to his father, that is,
of the same transcendent nature. This position was declared in the Nicene Creed,
which specifically states the son of God is as immutable as his father.
4. The acceptance that the Holy Spirit also has ontological equality as a third person
in a divine Trinity and the final Trinitarian terminology by the teachings of the
Cappadocian Fathers.
5. The addition of the Filioque to the Nicene Creed, as accepted by the Roman
Catholic Church.

The Church of the East
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Following the Reformation
Following the Protestant Reformation, and the German Peasants' War of 1524–1525, by
1530 large areas of Northern Europe were Protestant, and forms of nontrinitarianism
began to surface among some "Radical Reformation" groups, particularly Anabaptists.
The first recorded English antitrinitarian was John Assheton (1548), an Anglican priest.
The Italian Anabaptist "Council of Venice" (1550) and the trial of Michael Servetus (1553)
marked the clear emergence of markedly antitrinitarian Protestants.
Though the only organized nontrinitarian churches were the Polish Brethren who split
from the Calvinists (1565, expelled from Poland 1658), and the Unitarian Church of
Transylvania..
Nonconformists, Dissenters and Latitudinarians in Britain were often Arians or
Unitarians, and the Doctrine of the Trinity Act 1813 allowed nontrinitarian worship in
Britain.
In America, Arian and Unitarian views were also found among some Millennialist and
Adventist groups, though the Unitarian Church itself began to decline in numbers and
influence after the 1870s.
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http://www.studyjesus.com/images/Gods_Fullness/Explaining_Trinity2.jpg
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https://stottilien.files.wordpress.com/2012/05/christological_heresies_in_jesus_human_divine3.jpg
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X
SERVETUSISM

Michael Servetus Spanish theologian also known as Miguel Servet (1511 - 1553)
"Michael Servetus: Unitarian, Antitrinitarian, or Cosmic Dualist?"
Martyr for Oneness under Calvin
At the time of the Reformation, Sabellianism was reformulated by Michael Servetus, a
Spanish theologian and physician, to the effect that Christ and the Holy Spirit are merely
representative forms of the one Godhead, the Father. His own view affirmed one God,
operative through His Word, which is co-eternal with Himself and His agent in creation.
This Word was united with the man Jesus, born of a virgin, to become the Son of God,
who thus had a beginning in time and was not co-eternal with God. The term "Christ"
was applied to the Word, whether before or after the incarnation. This doctrinal position
was set forth by Servetus in his De Trinitatis Erroribus printed at Hagenow near
Strasbourg, and thus on Protestant soil, in 1531 (English translation by E. Morse Wilbur,
Harvard Theological Studies XVI, 1932).
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Attacking the orthodox teaching and attempting to form a view of his own, asserting
that:
the Word is eternal, a mode of God’s self-expression,
whereas the Spirit is God’s motion or power within the hearts of men.
The Son is the union of the eternal Word with the man Jesus.
By reason of this book Servetus was safe neither in Protestant nor in Catholic territory.
He took refuge under pseudonymity and lived as Michel de Villeneuve in France, where
for several years he supported himself as an editor. Everything he did gave offense. An
edition of the Bible had notes which said that the prophets of the Old Testament were
referring to events of their own times and were not predicting the future. An edition of
Ptolemy's geography contained a passage denying that Palestine was a land flowing with
milk and honey. Servetus then studied medicine in Paris and became the discoverer of
the pulmonary circulation of the blood. For twelve years he practiced as a physician at
Vienne near Lyons.

In 1553 he brought out clandestinely his great work, the Restitutio Christianismi, which
repeated the views of the De Trinitatis Erroribus with the addition of two new elements.
The first was Anabaptism which he had presumably imbibed during his previous stay at
Strasbourg. With vehemence he denied the rightfulness of infant baptism, and
recommended the postponement of baptism to the thirtieth year in imitation of Christ.
The very title of the book, the Restitution of Christianity, is reminiscent of several
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Anabaptist works and the idea is precisely the Anabaptist
ideal of the restoration of primitive Christianity. The second
new element was the Neoplatonism of the Florentine
academy with which he became acquainted through the
medical humanists of France. In accord with this tradition
he interpreted Christ to be the light of the world in terms of
the metaphysics of light.
Servetus' identity and of the publication of his book came to
be known in Geneva and were brought to the attention of
John Calvin with whom Servetus some time previously had
carried on an exacerbated correspondence.
A certain Guillaume Trie, a Protestant of Geneva, had
betrayed Servetus to the Inquisition at Vienne and then,
being challenged for evidence, inveigled Calvin into supplying the necessary
documentation. Servetus escaped, however, from the prison of the Inquisition and after
wandering for three months turned up in Geneva on 13 August 1553.
There he was recognized and was denounced to the Town Council on the capital charge
of heresy at the instance of John Calvin. After a trial of two months Servetus was
condemned as guilty of the two religious crimes subject to death in the code of Justinian,
namely, the repetition of baptism and the denial of the Trinity. He was sentenced to be
burned at the stake. Servetus petitioned for death by the sword lest he recant and lose
his soul. Calvin seconded his request, but it was denied by the Council. From the flames
Servetus called upon "Christ, the Son of the eternal God." Had he been willing to shift
the position of the adjective and call upon "Christ, the eternal Son," he might have been
saved. The Restitutio Christianismi was so effectively suppressed that only three copies
survive, though there is an 18th-century reprint.
1532, the Supreme Council of the Inquisition in Spain began proceedings to summon
him, or to apprehend him, if he would not voluntarily appear before the tribunal. His
youngest brother, Juan, a priest, was sent to persuade him to return to Spain for
questioning. Servetus was terrified. He later wrote of this period, “I was hunted far and
wide that I might be seized and put to death.” He fled to Paris and surfaced there with
a new name, Michel de Villeneuve.
Calvin played a prominent part in the trial and pressed for execution, although by
beheading rather than by fire. Despite his intense biblicism and his wholly Christocentric
view of the universe, Servetus was found guilty of heresy, mainly on his views of the
Trinity and Baptism. He was burned alive at Champel on October 27.
Spectators were impressed by the tenacity of Servetus’s faith. Perishing in the flames,
he is said to have cried out, “O Jesus, Son of the Eternal God, have pity on me!” Farel,
who witnessed the execution, observed that Servetus, defiant to the last, might have
been saved had he but called upon “Jesus, the Eternal Son.” A few months later
Servetus was again executed, this time in effigy, by the Inquisition in France.
Nearly all copies of Servetus’s magnum opus, Christianismi Restitutio, were destroyed
by the authorities. Only three have survived.
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Theology of Servetus:
http://uudb.org/articles/michaelservetus.html
“Servetus had no use for the doctrine of original sin and the entire theory of salvation
based upon it, including the doctrines of Christ’s dual nature and the vicarious
atonement effected by his death. He believed Jesus had but one nature, at once fully
human and divine, and that Jesus was not another being of the godhead separate from
the Father, but God come to earth.
Other human beings, touched by Christian grace, could overcome sin and themselves
become progressively divine. He thought of the trinity as manifesting an “economy” of
the forms of activity which God could bring into play. Christ, the Son of God, did not
always exist. Once but a shadow, he had been brought to substantial existence when
God needed to exercise that form of activity. In some future time he would no longer be
a distinct mode of divine expression. Servetus called the crude and popular conception
of the trinity, considerably less subtle than his own, “a three-headed Cerberus.” (In
Greek mythology Cerberus is a three-headed dog-like creature of the underworld.)
Servetus did not believe people are totally depraved, as Calvin's theology supposed. He
thought all people, even non-Christians, susceptible to or capable of improvement and
justification. He did not restrict the benefits of faith to a few recipients of God’s
parsimonious dispensation of grace, as did Calvin’s doctrine of the elect. Rather, grace
abounds and human beings need only the intelligence and free will, which all human
beings possess, to grasp it. Nor did Servetus describe, as did Calvin, an infinite chasm
between the divine and mortal worlds. He conceived the divine and material realms to
be a continuum of more and less divine entities. He held that God was present in and
constitutive of all creation. This feature of Servetus’s theology was especially obnoxious
to Calvin. At the Geneva trial he asked Servetus, “What, wretch! If one stamps the floor
would one say that one stamped on your God?”
Calvin asked if the devil was part of God. Servetus laughed and replied, “Can you doubt
it? This is my fundamental principle that all things are a part and portion of God and the
nature of things is the substantial spirit of God.” The devil was an important factor in
Servetian theology. Servetus was a dualist. He thought God and the devil were engaged
in a great cosmic battle. The fate of humanity was just a small skirmish in salvation
history. He charged orthodox trinitarians with creating their doctrine of the trinity, not to
describe God, but to puff themselves up as central to God's concern. Because they
defined God to suit their own purposes, he called them atheists.
Servetus’s demonology included the notion that the devil had created the papacy as an
effective countermeasure to Christ's coming to earth. Through the popes the devil had
taken over the church. Infant baptism was a diabolic rite, instituted by Satan, who in
ancient days had presided over pagan infant sacrifices. He calculated that the Archangel
Michael would soon come to bring deliverance and the end of the world, probably in
1585.
Dualism, millenarianism, and modal trinitarianism are not elements of the Servetian
legacy which Unitarian Universalists today celebrate. Nor were they affirmed by those of
Servetus’s contemporaries most in sympathy with his thought, the Italians—later known
as Socinians—who developed and spread an early form of Unitarianism in Poland. They
took heart from some aspects of Servetus’s doctrine and ignored or rejected the rest.
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Nevertheless, although Michael Servetus has now no real disciples and in the years
following his death never had more than a handful, his pioneering life and the tragedy of
his death did inaugurate, in a sense, the history of modern liberal religion.
It is one of the ironies of history that all the modern Unitarian churches and movements
hold the memory of Michael Servetus in special honour—for every one of them
developed historically and organically out of the Reformed tradition of John Calvin.”
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XI
SWEDENBORGISM

Emanuel Swedenborg, Swedish philosopher (1688 - 1772)
Founder of Swedenborgian Churches

114

TRINITY & OTHER DOCTRINES OF GOD: PROF. M. M. NINAN

In the 18th century, Emanuel Swedenborg, a Swedish mystical philosopher and scientist,
also taught this doctrine, as did his disciples, who founded the New Church, also called
the Swedenborgians.
Swedenborg consistently maintained that the infinite, indivisible power and life within
all creation is God. In his theology he asserts the absolute unity of God in both essence
(essentia) and being (esse). The Father, the Son, and the Holy Spirit represent a trinity
of essential qualities in God; love, wisdom, and activity. This divine trinity is reproduced
in human beings in the form of the trinity of soul, body, and mind. Swedenborg
accepted that all creation has its origin in the divine love and wisdom and asserted that
all created things are forms and effects of specific aspects of that love and wisdom and
thus “correspond,” on the material plane, to spiritual realities. This true order of
creation, however, has been disturbed by man’s misuse of his free will. He has diverted
his love from God to his own ego, and thus evil has come into the world.
In order to redeem and save mankind, the divine being of God had to come into the
world in the material, tangible form of a human being—i.e., Jesus Christ. Christ’s soul
partook of the divine being itself, but in order that there might be an intimate contact of
God with fallen mankind, Jesus assumed from Mary a body and a human nature
comprising all the planes of human life. During the course of his life on earth, Jesus
resisted every possible temptation and lived to their divine fullness the truths of the
Word of God; in so doing he laid aside all the human qualities he had received from Mary,
and his nature was revealed as the divine embodiment of the divine soul. Redemption,
for Swedenborg, consisted in mankind being re-created in God’s image through the
vehicle of Christ’s glorification. It was through the example of Christ’s victory over all
temptation and all evil that men could achieve a similar harmonious unification between
their spiritual and their material aspects. Swedenborg rejected the tripersonalism of the
orthodox doctrine of the Trinity (i.e., the one God revealed in the Persons of Father, Son,
and Holy Spirit). To him the Trinity was in one Person, the Father being the originating
divine being itself, the Son the human embodiment of that divine soul, and the Holy
Spirit the outflowing activity of Jesus, or the “Divine Human.”
Here is the statement of their stand on trinity as given in the website of the church:
“Swedenborg asserts that Jesus Christ Himself was a manifestation of God, the Divine
made flesh to enable humanity to be aware of a unique relationship with God. Prior to
His Coming, God had been incomprehensible to humans beyond the capacity of our
perception and understanding. Through the birth of Christ, humanity was given an
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overt expression of God's reality in human terms. Christ is not seen as a separate entity,
but as reflective of the multiple consciousness that is the oneness of God. There are not
three divine beings comprising the trinity, but one Divine Nature in which the three
aspects of God are present. Nor did Christ come to redeem us from original sin. Rather,
His mission was that of revealing the nature and reality of the spiritual life, and to
provide a living example of it.”
http://www.swedenborg.org/Beliefs/Tenets_of_Swedenborgianism.aspx
Swedenborg died in London in 1772, where he was buried in the Swedish Church.
At the request of the Swedish government, his body was removed to Uppsala
cathedral in 1908.

http://www.swedenborg.org/Home.aspx
Swedenborgian belief include:
116

TRINITY & OTHER DOCTRINES OF GOD: PROF. M. M. NINAN
•
•
•

•

•

•
•

•

God is infinitely loving and at the center of every life.
Truth is love in action. Actions performed out of love are genuine expressions in a
physical form of what love means.
There is one God whose essence is Divine Love and Wisdom. Father, Son, and
Holy Spirit are all aspects of God just as body, mind, and soul are all aspects of one
person.
The Bible is the inspired Word of God that provides inspiration and help to lead
better and more fulfilling lives. The literal sense of Scripture tells the story of the
people of God, and contains a deeper meaning that illumines the journey of the
human soul.
People are essentially spirits clothed with material bodies. At death, the material
body is laid aside and the person continues to live on in the world of spirit choosing
a heavenly life or a hellish one, based on the quality of life choices made here.
God gives everyone the freedom to choose their beliefs and live their lives
accordingly. Salvation is available for people of all religions.
The Second Coming has taken place—and in fact still is taking place. It is not an
actual physical appearance of the Lord, but rather his return in spirit and truth that
is being effected as a present reality.
God is infinitely loving and at the center of every life.

Swedeenberg was a Physicist and he applied them in his derivation of theology.
one page of it as presented by Rev. Dr. George Dole on Tue, July 10, 1984

Here is

Physics tells us that matter has both particle properties and wave properties. I'm
suggesting that we take our own wave properties seriously, using as a guide our basic
theological understandings of influx. In this model, all reality is a vast and impossibly
intricate pattern of intersecting waves. It's a little as though there were an absolutely
still pond, and someone dropped in thousands of pebbles all over its surface. But let's
think of reality as being three-dimensional, and following our theological clues, let's
posit two basic kinds of waves. The primary ones are coming down from the Lord. The
secondary ones are coming horizontally. They are actually the vertical waves deflected.
Each one of us is a point or region of intersection, a place where the direct inflow from
the Lord meets the indirect inflow from our environment. These are the two forces that
hold us together-- immediate influx is the force from within, and mediate influx is the
force from without, to put it in more traditional terms.
At this point, there is already a significant difference from the mechanical model. It will,
I hope, be clearer as we go along, but I think you can already see that if we are
intersections, it is impossible to define ourselves solely from the inside or solely from the
outside. For example, I'm never just plain angry. I'm angry at something. I never just
plain love. There must be objects of love. Nor am I ever just the product of my
circumstances. Things don't make me angry, and people don't make me love them. It
simply is not an either-or situation, and to pretend that it is would be like trying to define
an intersection by just one of its roads.
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There's another phenomenon very closely related to this. Listen to the following
description from Soul-Body Interaction (n. 1).
Since the soul is spiritual substance, and by reason of order is more pure, more primary,
and more inward, while the body is material and therefore more crude, more secondary,
and more outward, and since it is in keeping with order for the more pure to flow into the
more crude, the more primary into the more secondary, and the more inward into the
more outward, it is therefore in keeping with order for the spiritual to flow into the
material, and not the reverse. This means that the thinking mind flows into the sight,
subject to the state imposed on the eyes by the things that are being seen-- a state
which that mind, further, organizes at will. In the same way, the perceiving mind flows
into the hearing, subject to the state imposed on the ears by words.
Swedenborg is saying that we are neither passive receptors nor sheer hallucinators. He
is saying something that is in part obvious-- that sensory experience is a process of
intersection, but he is insisting that the primary energy of perception is from within. To
put it another way, there is no such thing as purely subjective or purely objective
perception. Perception is the intersection of subjective and objective forces, with the
subjective ones being primary. The primacy of the subjective forces is consistent with
the principle already cited, that immediate influx is primary and mediate influx
secondary.
But there is another quite challenging way in which waves differ from particles. Waves
have no boundaries. If you think of a sine wave-- the perfectly regular wave that
represents among other things a pure tone in sound-- you can measure it, sort of. That
is, you can measure the distance from crest to crest. But you can also measure the
distance from trough to trough, or from any point to the corresponding point on the next
wave: it makes no difference. And if you happen to think of a sine wave as a
two-dimensional view of a spiral, then you realize that every point on it bears just the
same relationship to what precedes and follows it as every other point does. If you were
climbing a spiral staircase in a featureless tower, every step would look like every other.
Beyond that, waves just go on and on until they bump into something. If that something
is in the same medium, then the wave is altered-- that's the interference pattern-- but
in a very real way it is still there. There is a tendency for waves to decay over distance
in a physical medium, and the more viscous the medium, the more sluggish the wave,
as anyone can tell you who has ever stirred white sauce while it was thickening. We'll
come back to that later, though. Now let's see what is implied about our own wave
properties by this lack of boundaries.
I'd suggest that it turns out to be a very appropriate image for the ways our ideas work.
This whole lecture, for example, is using things I've seen and heard and read. It's using
them in a particular way, a way no one else could use them, if you want to be
persnickety about it. I'll readily grant that someone else might have very similar ideas,
in fact, I'll insist on it before too long; but I defy you to imagine anyone but me sitting
down and coming out with these particular words in this particular sequence. This
means that it is awfully hard, probably impossible, and quite probably pointless to try to
draw a boundary between what's "mine" in this lecture and what is "others'." These
ideas are how I intersect with some aspects of my environment, to put it crudely. To be
more precise, this lecture represents some of the ways in which immediate and mediate
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influx intersect in my vicinity. I have to say "in my vicinity" rather than "in me," precisely
because I have no way of telling where the boundary is between me and others in this
realm of ideas.
If that sounds a little odd, listen to the following from Heaven and Hell (n. 203).
To the extent that we are in the form of heaven . . . we are involved in intelligence and
wisdom. In fact, . . . all the thinking of our discernment and all the affection of our
intentionality reach out into heaven on all sides, according to its form, and communicate
marvelously with the communities there, and they with us.
There are people who believe that thoughts and affections do not really reach out
around them, but occur within them, because they see their thought processes inside
themselves, and not as remote from them; but they are quite wrong. As eyesight has an
outreach to remote objects, and is influenced by the pattern of things seen "out there,"
so too that inner sight which is discernment has an outreach in the spiritual world, even
though we do not perceive it.
There was a spirit who believed that he thought independently-- that is, without any
outreach beyond himself and consequent communication with outside communities. To
let him know that he was wrong, he was deprived of communication with his neighboring
communities. As a result, he not only lost [the power of] thought, he even collapsed,
virtually lifeless-- just able to flail his arms about like a newborn infant. After a while, the
communication was restored to him, and bit by bit as it was restored, he returned to his
thinking state.
This is a graphic illustration from Swedenborg's experience of the basic principle that all
our thoughts and feelings flow into us, and that they are in some way also happening
outside of us. We are not life, we are just recipients of life. In terms of our wave
properties, we don't originate anything, and there is nothing we can legitimately call our
own in any exclusive sense.

Swedenborgianism Churches
•
•
•

General Church of the New Jerusalem
Lord's New Church Which Is Nova Hierosolyma
Swedenborgian Church of North America
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XII
MODERN MOVEMENTS
ONENESS PENTECOSTALISM
(also known as Apostolic or Jesus' Name Pentecostalism and often pejoratively
referred to as the "Jesus Only" movement in its early days)
This is a category of denominations and believers within Pentecostalism which adhere to
the nontrinitarian theological doctrine of Oneness. The movement first emerged in
America around 1914 as the result of doctrinal disputes within the nascent Pentecostal
movement and claims an estimated 24 million adherents today.

Advocating a non-traditional view of God, Oneness Pentecostals find in modalistic
monarchianism of the fourth century a historical predecessor that affirmed the two
central aspects of their own convictions:
1. there is one indivisible God with no distinction of persons in God’s eternal essence,
and
2. Jesus Christ is the manifestation, human personification, or incarnation of the one
God.[5]
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The Oneness doctrine differs from Sabellianism in that Oneness Pentecostals conceive of
the “trimanifestation” of God as simultaneous instead of successive, as is the case with
classical Modalism. They declare a non-dispensational monarchism. They contend that,
based on Colossians 2:9, the concept of God’s personhood is reserved for the immanent
and incarnate presence of Jesus only. Hence, Oneness Pentecostals generally argue that
the Godhead is in Jesus, yet Jesus is not in the Godhead.
Oneness theology specifically maintains that God is absolutely and indivisibly one. It
equally proclaims that God is not made of a physical body, but is an invisible spirit that
can only be seen in theophanies (such as the burning bush) that he creates or manifests,
or in the person of the incarnate Jesus Christ. In the person of Jesus, one sees the last,
best, and complete theophany of God (Colossians 2:9 KJV: "For in him dwelleth all the
fullness of the Godhead bodily").
Oneness Pentecostalism rejects all concepts of a subordination, duality, trinity,
pantheon, co-equality, co-eternity, or other versions of the Godhead that assert plural
gods, plural beings, divine "persons", individuals, or multiple centers of consciousness
within that Godhead. It equally denies all concepts of Jesus as anything other than fully
God and fully man, together with all teachings that assert that he was merely a "good
man," or only a sinless man, high priest or prophet, rather than God himself. Oneness
doctrine declares that Jesus Christ is the only begotten Son of God, but that this
happened only when he was born from Mary on Earth. It rejects the view that any
person can "obtain" the status of God whether by works or by grace, maintaining that
Jesus Christ did not "obtain" his status, but rather that he is the one, eternal God himself
manifested in the flesh according to the Oneness Pentecostal interpretation of 1 Timothy
3:16, as is rendered in the King James Version.

Unlike Arians, who present the Son as a subordinate being to the Father, both Oneness
and Trinitarians seek to establish an ontological oneness (union) between the Father
and Son. Trinitarians do this by recognizing distinct consciousnesses (persons) within
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the Divine Nature. Oneness seeks to accomplish this by attributing the distinct
consciousnesses to that of the true humanity of Christ – that is to say, in a union
between a truly infinite person, and a truly finite person, there will of necessity be a
distinction of consciousness – yet in this distinction of consciousness there is a shared
Identity (Person).
So from the Oneness viewpoint the Son is both distinct from the Father while being
essentially one with the Father by virtue of his ontological oneness with the Father. It
should be noted that both views, Oneness and Trinitarianism, resolve the issues of
distinction of consciousnesses to the principle of monotheism by attributing ontological
oneness of being to the Father and the Son – the difference is in what way they are
distinct and in what way they are one. The difference being that Oneness Pentecostals
still maintain that the Father and Son are not actually distinct persons, but rather are
distinct modes or manifestations.
Oneness Pentecostals reject the Trinity doctrine of distinct "co-equal and co-eternal
persons in one triune Godhead" as a non-biblical distortion or an extra-Biblical invention,
which dilutes true Biblical Monotheism, and also, in a sense, limits God. Oneness
believers say that God can operate using an unlimited number of manifestations, not
just three. However, they recognize that the Father, Son, and Holy Spirit are the great
and major roles that God has carried out in man's redemption.

Oneness Pentecostals believe that Trinitarian doctrine is a "tradition of men" and neither
scriptural nor a teaching of God, and cite the absence of the word "Trinity" from the Bible
as one evidence of this. They generally believe the doctrine is an invention of the
fourth-century Council of Nicea, and later councils, which made it orthodox. The
Oneness position on the Trinity places them at odds with the members of most other
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Christian churches, some of whom have accused Oneness Pentecostals of being
Modalists and derided them as "cultists".
Oneness teaching asserts that God is a singular spirit who is one, not three persons,
individuals or minds. "Father", "Son" and "Holy Ghost" (also known as the Holy Spirit)
are merely titles reflecting the different personal manifestations of the One True God in
the universe. When Oneness believers speak of the Father, the Son and the Holy Spirit,
they see these as three personal manifestations of one being, one personal God:
Father: The title of God in parental relationship
Son of God: God incarnate in human flesh; "Son" refers to either the humanity and the
deity of Jesus together, or to the humanity alone, but never to the deity alone
Holy Spirit: The title of God in activity as Spirit
Oneness teachers often quote a phrase used by early pioneers of the movement – "God
was manifested as the Father in creation, the Son in redemption, and the Holy Ghost in
emanation."
Oneness theology sees that when the one and omnipresent God manifests or reveals
himself, it is in a personal way. Oneness theology sees the Father, Son, and Holy Spirit
as one transcendent, personal, omnipresent God manifesting himself in three personal
and distinct manifestations or forms to redeem and sanctify sinful and lost humanity,
and also that all the fullness of the deity resides fully in the person of Christ.
The Father and the Holy Spirit are one and the same personal God, according to Oneness
theology. They teach that the "Holy Spirit" is a descriptive title for God manifesting
Himself through His church and in the world. These two titles (as well as others) do not
reflect separate "persons" within the Godhead, but rather two different ways in which
the one God reveals himself to his creatures. Thus, the Old Testament speaks of "The
Lord God and his Spirit" in Isaiah 48:16, but this does not indicate two "persons"
according to Oneness theology. Rather, "The Lord" indicates God in all of his glory and
transcendence, while "his Spirit" refers to his own Spirit that moved upon and spoke to
the prophet. This does not imply two "persons" any more than the numerous scriptural
references to a man and his spirit or soul (such as in Luke 12:19) imply two "persons"
existing within one body.
The ambiguity of the term "person" has been noted by both Oneness and Trinitarian
proponents as a source of conflict. This issue is addressed by Trinitarian scholar and
Christian apologist Alister McGrath:
"The word ‘person’ has changed its meaning since the third century when it
began to be used in connection with the ‘threefoldness of God’. When we
talk about God as a person, we naturally think of God as being one person.
But theologians such as Tertullian, writing in the third century, used the
word ‘person’ with a different meaning. The word ‘person’ originally derives
from the Latin word persona, meaning an actor’s face-mask—and, by
extension, the role which he takes in a play. By stating that there were three
persons but only one God, Tertullian was asserting that all three major roles
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in the great drama of human redemption are played by the one and the
same God. The three great roles in this drama are all played by the same
actor: God. Each of these roles may reveal God in a somewhat different way,
but it is the same God in every case. So when we talk about God as one
person, we mean one person in the modern sense of the word, and when we
talk about God as three persons, we mean three persons in the ancient
sense of the word. ... Confusing these two senses of the word ‘person’
inevitably leads to the idea that God is actually a committee."
In contrast, according to Oneness Theology, the Son of God did not exist (in any
substantial sense) prior to the incarnation of Jesus of Nazareth except as the Logos of
God the Father. The humanity of Jesus did not exist before the incarnation, although
Jesus (i.e. the Spirit of Jesus) preexisted in his deity as eternal God.
Oneness Pentecostals believe that the title "Son" only applied to Christ when he became
flesh on earth, but that Christ was the Logos or Mind of the Father prior to his being
made human, and not a separate person. In this theology, the Father embodies the
divine attributes of the godhead and the Son embodies the human aspects. They believe
that Jesus and the Father are one essential person, though operating as different
modes.
Oneness author W. L. Vincent writes "The argument against the "Son being his own
Father" is a red herring. It should be evident that Oneness theology acknowledges a
clear distinction between the Father and Son – in fact this has never been disputed by
any Christological view that I am aware of."
Current adherents
At the Arroyo Seco World Wide Camp Meeting, near Los Angeles, in 1913, Canadian
evangelist R.E. McAlister stated at a baptismal service that the apostles had baptized in
the name of Jesus only and not in the triune Name of Father, Son, and Holy Spirit. Later
that night, John G. Schaeppe, a German immigrant, had a vision of Jesus and woke up
the camp shouting that the name of Jesus needed to be glorified. From that point, Frank
J. Ewart began requiring that anyone baptized using the Trinitarian formula needed to
be rebaptized in the name of Jesus “only.” Support for this position began to spread,
along with a belief in one Person in the Godhead, acting in different modes or offices.
The General Council of the Assemblies of God convened in St. Louis, Missouri in October
1916, to confirm their belief in Trinitarian orthodoxy. The Oneness camp was faced by a
majority who required acceptance of the Trinitarian baptismal formula and the orthodox
doctrine of the Trinity or remove themselves from the denomination. In the end, about
a quarter of the ministers withdrew.
Oneness Pentecostalism teaches that God is one Person, and that the Father (a spirit) is
united with Jesus (a man) as the Son of God. However, Oneness Pentecostalism differs
somewhat by rejecting sequential modalism, and by the full acceptance of the begotten
humanity of the Son, not eternally begotten, who was the man Jesus and was born,
crucified, and risen, and not the deity. This directly opposes Patripassianism and the
pre-existence of the Son as a pre-existent mode, which Sabellianism generally does not
oppose.
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Oneness Pentecostals believe that Jesus was "Son" only when he became flesh on earth,
but was the Father before being made man. They refer to the Father as the "Spirit" and
the Son as the "Flesh". But they believe that Jesus and the Father are one essential
Person. Though operating as different "manifestations" or "modes". Oneness
Pentecostals reject the Trinity doctrine, viewing it as pagan and un-Scriptural, and hold
to the Jesus' Name doctrine with respect to baptisms. They are often referred to as
"Modalists" or "Sabellians" or "Jesus Only". Oneness Pentecostalism can be compared to
Sabellianism, or can be described as holding to a form of Sabellianism, as both are
nontrinitarian, and as both believe that Jesus was "Almighty God in the Flesh", but they
do not totally identify each other.
Current opposition
While Oneness Pentecostals seek to differentiate themselves from ancient Sabellianism,
modern theologians such as James R. White and Robert Morey see no difference
between the ancient heresy of Sabellianism and current Oneness doctrine. This is based
on the denial by Oneness Pentecostals of the Trinity based upon a denial of the
distinction between the Father, Son, and Holy Spirit. Sabellianism, Patripassianism,
Modalistic Monarchianism, functionalism, Jesus Only, Father Only, and Oneness
Pentecostalism are viewed as being derived from the Platonic doctrine that God was an
indivisible Monad and could not be divided into three separate Persons.
These are Christians who do not believe in the doctrine of the Trinity ("one God in three
co-equal Persons").

Oneness Pentecostalism
•
•
•
•
•
•
•
•
•
•
•
•
•
•

Affirming Pentecostal Church International
Apostolic Assemblies of Christ
Apostolic Assembly of the Faith in Christ Jesus
Apostolic Gospel Church of Jesus Christ
Apostolic Overcoming Holy Church of God
Assemblies of the Lord Jesus Christ
Bible Way Church of Our Lord Jesus Christ
Church of Our Lord Jesus Christ of the Apostolic Faith
Churches of Jesus Christ International
The Empowerment Assemblies of God (Apostolic)
Pentecostal Assemblies of the World
Pentecostal Churches of the Apostolic Faith International, Incorporated
True Jesus Church
United Pentecostal Church International
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XIII
SOCINIANISM

Faustus Socinus (1539–1604), the namesake of Socinianism
Socinianism (extinct as a modern and distinct group)
Socinianism is a system of Christian doctrine named for Fausto Sozzini, which was
developed among the Polish Brethren in the Minor Reformed Church of Poland during
the 16th and 17th centuries and embraced by the Unitarian Church of Transylvania
during the same period. It is most famous for its nontrinitarian Christology but
contains a number of other unorthodox beliefs as well.
The ideas of Socinianism date from the element of the Protestant Reformation known
as the Radical Reformation and have their root in the Italian Anabaptist movement of
the 1540s, such as the Antitrinitarian Council of Venice in 1550. Lelio Sozzini was the
first of the Italian Antitrinitarians to go beyond Arian beliefs in print and deny the
pre-existence of Christ in his Brevis explicatio in primum Johannis caput – a
commentary on the meaning of the Logos in John Chapter 1:1–15 (1562).
The most distinctive element in Socinian, as opposed to Arian, Christology is the
objection of the personal pre-existence of Christ. The theme of Christ's preexistence
occurs repeatedly in the Racovian Catechism, with detailed discussion of disputed
verses, such as:
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•
•

"In the Beginning was the Word" John 1:1 – The explanation is given, taken from
Lelio Sozzini's Brief explanation of John Chapter 1 1561 (and developed in Fausto
Sozzini's later work of the same name), that the Beginning refers to the Beginning
of the Gospel, not the old creation.
"Before Abraham was I am" John 8:58 – is treated that the ego eimi refers to "I
am" before "Abraham becomes" (future) many nations in the work of Christ.
"[I] came down from heaven" John 6:38 – is related to being "born of the Virgin"
That Christ was literally dead in the grave for three days – as a proof of Christian
mortalism, resurrection and the humanity of Christ.

Most early Socinians accepted the infallibility of the New Testament and so accepted the
account of the literal virgin birth of Jesus, but many later Socinians (i.e., Unitarians) did
not.
Socianism and Modalism both believe in these:
Unitarian Menotheisrn
The Father alone is the only true God and alone eternal
The Son did not preexist His humannity
The Son was a plan/ an idea in the mind of God before His before his earthly life.
The Son is not the Creator, nor is He eternal
The Son received Godship and Lordship from the Father
The Son acts as God on earth
The Father-Son relationshp began at a point in time
The son is finite, human Messiah
Rejection of ‘God the Son.’
The Son reveals or manifests the Father
The Son is prayed to and worshiped
•
•
•

Unitarian Christian Conference USA
Unitarian Christian Emerging Church
Universalist Church of America (consolidated with the American Unitarian
Association to form the Unitarian Universalist Association and Unitarian
Universalism)

Bible Student groups
•
•
•
•
•
•

Christian Millennial Fellowship
Dawn Bible Students Association
Friends of Man
Jehovah's Witnesses
Laymen's Home Missionary Movement
Pastoral Bible Institute
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XIV
CHRISTIAN SCIENCE
The Church of Christ, Scientist (CCS)

Founded in 1879 by Mary Baker Glover Patterson Eddy (1821-1910).
Tenets of Christian Science
1. As adherents of Truth, we take the inspired Word of the Bible as our sufficient
guide to eternal Life.
2. We acknowledge and adore one supreme and infinite God. We acknowledge His
Son, one Christ; the Holy Ghost or divine Comforter; and man in God's image and
likeness.
3. We acknowledge God's forgiveness of sin in the destruction of sin and the spiritual
understanding that casts out evil as unreal. But the belief in sin is punished so long
as the belief lasts.
4. We acknowledge Jesus' atonement as the evidence of divine, efficacious Love,
unfolding man's unity with God through Christ Jesus the Way-shower; and we
acknowledge that man is saved through Christ, through Truth, Life, and Love as
demonstrated by the Galilean Prophet in healing the sick and overcoming sin and
death.
5. We acknowledge that the crucifixion of Jesus and his resurrection served to uplift
faith to understand eternal Life, even the allness of Soul, Spirit, and the
nothingness of matter.
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6. And we solemnly promise to watch, and pray for that Mind to be in us which was
also in Christ Jesus; to do unto others as we would have them do unto us; and to
be merciful, just, and pure.
https://www.rapidnet.com/~jbeard/bdm/Cults/science.htm gives the following details
of their faith:
“Trinity.
Christian Science clearly repudiates the Trinitarian Godhead:
"The theory of three persons in one God (that is, a personal Trinity or Tri-unity) suggests
polytheism, rather than the one ever-present I Am" (Science and Health, p. 256).
Instead, "Life, Truth, and Love constitutes the triune Person called God ... God the
Father-Mother; Christ the spiritual idea of sonship; divine Science or the Holy
Comforter" (Science and Health, p. 331-332).
Christian Science teaches that the Biblical concept of the Trinity suggests "heathen
gods" (Science and Health, p. 152). God is thus viewed as an impersonal "Divine
Principle," a conception of one's mind (Science and Health, pp. 361, 469). On page 465
in another of Mrs. Eddy's "authoritative" books, entitled Miscellaneous Writings, she
wrote:
"God is incorporeal, divine, supreme, infinite, mind, spirit, soul, principle, life, truth,
love," but devoid of any personality. [HJB]
[To the contrary, the Bible teaches that God is a triune, personal, transcendent Being
who created "the world and all things in it" (Act 17:24). He is not a pantheistic all-in-all.
He is holy and just, as well as love. God created and governs the universe, including man
(Acts 17:24-27).]
Jesus Christ.
Christian Science denies that the incarnation of Christ was the fullness of deity dwelling
in human flesh, denies the perfection of the man Jesus, and attempts to explain away
the historical death and bodily resurrection of Jesus Christ (Science and Health, pp. 336,
29, 332, 53, 398, 313, 593; Miscellaneous Writings, p. 201)
Christian Science believes that Mary's conception of Jesus was spiritual -- on pages 332
and 347 of Science and Health, the virgin birth of Christ is described and explained:
"Jesus was the offspring of Mary's self-conscious communion with God. ... Mary's
conception of him was spiritual." Christian Science believes that the names "Jesus" and
"Christ" do not refer to the same person -- that Jesus is the human man and Christ is the
"divine idea" (i.e., "dualism").
They teach that the spiritual (good) cannot dwell in material bodies because they are
evil; thus Jesus could not have been both God and man.
[To the contrary, the Bible teaches that Jesus Christ is not the divine idea of God but was
God uniquely manifested in the flesh, truly God and truly man, one divine Person with
two indivisible natures, who is the only Savior and the only truth and Lord (John
1:1-3,14; Col. 2:9; Phil. 2:6-7; John 14:6).]
Christian Science believes that Jesus was not God and the only way to heaven, but only
the "wayshower" (cf. Jn. 20:31; I Jn. 4:2,3).
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Christian Science not only denies that Jesus Christ is God incarnate, it also denies that
Jesus is one Person with two natures -- fully God and fully man. Christian Science
presents Jesus Christ in terms of a Gnostic duality:
"The spiritual Christ was infallible: Jesus as material manhood was not Christ''
(Miscellaneous Writings, p. 84).
"Christ as the true spiritual ideal, is the ideal of God now and forever ..." (Science and
Health, p. 361).
"The Christ is incorporeal, spiritual ..." while, "The corporeal [physical] man Jesus was
human only (Science and Health, p 332). Yet "matter is mortal error … matter is the
unreal and temporal" (Miscellaneous Writings, p. 21). So what Christian Science actually
concludes is that the physical humanity of Jesus was an illusion, ''as it seemed to mortal
view" (Science and Health, p. 315).
Concerning the blood atonement of Jesus Christ:
"The material blood of Jesus was no more efficacious to cleanse from sin when it was
shed upon 'the accursed tree,' than when it was flowing in his veins ..." (Science and
Health, p. 25). Christian Science teaches that the death of Jesus Christ for sin was a
"man-made" theory, and that Jesus was alive in the tomb, demonstrating the "power of
Spirit to overrule mortal, material sense" (Science and Health, p. 44).
Eddy states,
"Christ was not crucified ... Jesus, being the man who possessed the Christ
consciousness, was the one who went to the cross and who appeared to die." Thus,
according to the theology of Christian Science, the Bible only appears to say that Jesus
died on the cross and His body was laid in the tomb; it must instead be understood that
Jesus actually never died, but was rather in the tomb denying death's reality!
Holy Spirit.
Christian Science denies that the Holy Spirit is a personal being. It teaches that the Holy
Spirit is Christian Science. -"This Comforter I understand to be Divine Science" (Science and Health, p. 55). I
t is the unfolding of the thoughts and infinite mind of God (pp. 502-503). [cf. Jn.
16:13-14] Thus, God, the Holy Spirit, cannot indwell a person (Science and Health, p.
336).
The Resurrection.
It is obvious that if Jesus never physically died on the cross to atone for sins that
mankind cannot commit (Science and Health, pp. 45-46), then the resurrection must
also have a unique meaning in Christian Science. Eddy explains, "When Jesus
reproduced his body after its burial, he revealed the myth or material falsity of evil; its
powerlessness to destroy good and the omnipotence of the Mind that knows this: he also
showed forth the error of nothingness of supposed life in matter, and the great
somethingness of the good we possess, which is of Spirit, and immortal" (Miscellaneous
Writings, p. 201). Jesus resurrection was thus the manifestation of the error of evil. He
demonstrated that sin and death are illusions and that if one wishes to rid themselves of
these illusions, they only need to deny their reality.”

Biblical Discernment Ministries “
•
•

Christian Science Monitor
Church of Christ, Scientist
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XV
CHRISTADELPHIANS

Dr. John Thomas (April 12, 1805 – March 5, 1871)
was the founder of the Christadelphian movement, a Restorationist,
with doctrines similar in part to some 16th-century Antitrinitarian Socinians and the
16th-century Swiss-German pacifist Anabaptists.
The founder of the Christadelphians (“Brethren of Christ”) was John Thomas, a physician
turned Bible teacher, born in London on April 12, 1805. In 1832, during a brush with
death in a shipwreck, he resolved to look into the truth about the afterlife and vowed to
dedicate his life to religion if he was spared. His first experience with “Christianity” was
with the often unbiblical Campbellite movement (today known as the “Church of Christ,”
“Christian Church” or the “Disciples of Christ”).
In 1833 Dr. Thomas had met Alexander Campbell and was influenced by his teachings.
Eventually he left the Campbellites and continued studies on his own. In 1847, he
claimed that he had arrived at “the truth of the gospel.” His best known works are Elpis
Israel (“Israel’s Hope,” 1849) and Eureka (1862), a 2,000 page study of the book of
Revelation. Both are published and used by Christadelphians today. The Christadelphian
is the principal periodical of the Church. It was originally titled The Ambassador of the
Coming Age and begun by Robert Roberts, one of Thomas’ earliest converts. Roberts
became the leader of the Christadelphians after Thomas died in 1871.
The Christadelphians meet in “Ecclesias” or local congregations. The first were
established by Thomas in 1838 in Illinois and Virginia. The church was officially
incorporated in 1864, being registered at the county court house in Oregon, Illinois.
Today the church is scattered around the world and is principally found in the United
States, Europe and Africa.
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Doctrinal Summary
(https://www.jashow.org/articles/worldview/christadelphians/who-are-the-christadelphians/)
God: One Person only (Unitarian)
Jesus: A created being in need of redemption.
Holy Spirit: The impersonal power of God.
Trinity: A pagan teaching.
Salvation: By faith in Christ and works of righteousness.
Man: A physical being without an immortal soul.
Sin: Transgression of God’s law.
Satan: Synonym for sin; any adversary.
Second coming: Jesus will return to reign on earth.
Fall: Sexual in nature.
Bible: The Word of God, the final authority for faith and practice.
Death: Unconsciousness or annihilation.
Hell and Heaven: Myths.

Christadelphianism teaches that:
Jesus was more than a man, but less than God. Jesus is not part of any Trinity.
Jesus was a created being with “strength of character to right some of the most
appalling wrongs of his time.”
Jesus had a sinful nature and he, too, needed salvation from sin, that he was not
pre-existent and did not come into existence until he was born in Bethlehem.
Jesus was sinless. He “committed no sin” (1 Peter 2:22); “in him is no sin” (1 John 3:5);
He “had no sin” (2 Corinthians 5:21); He was “tempted in every way… yet was without
sin” (Hebrews 4:15).
Jesus was pre-existent is evident from such passages as John 1, where He (the Word)
was “in the beginning with God” (v. 2) and that all things that were created “were
created through him” (v. 3)
Jesus “became flesh and dwelt among us” (v. 14).
(A. Hayward, in Great News for the World)
Christadelphians believe that God is the creator of all things and the father of true
believers, that he is a separate being from his son, Jesus Christ, and that the Holy Spirit
is the power of God used in creation and for salvation. They also believe that the phrase
Holy Spirit sometimes refers to God's character/mind, depending on the context in
which the phrase appears, but reject the view that we need strength, guidance and
power from the Holy Spirit to live the Christian life.
They believe Jesus is the Son of Man, in that he inherited human nature (with its
inclination to sin) from his mother, and the Son of God by virtue of his miraculous
conception by the power of God. Although he was tempted, Jesus committed no sin,
and was therefore a perfect representative sacrifice to bring salvation to sinful
humankind. They believe that God raised Jesus from death and gave him immortality,
and he ascended to Heaven, God's dwelling place. Christadelphians believe that he will
return to the earth in person to set up the Kingdom of God in fulfilment of the promises
made to Abraham and David. This includes the belief that the coming Kingdom will be
the restoration of God's first Kingdom of Israel, which was under David and Solomon.
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XVI

Jehovah's Witnesses had its origins in the Bible Student movement, which developed in
the United States in the 1870s among followers of Christian Restorationist minister
Charles Taze Russell.

Charles Taze Russel (1852 - 1916)
The Laideicean Messenger

Bible Student missionaries were sent to England in 1881 and the first overseas branch
was opened in London in 1900. The group took on the name International Bible Students
Association and by 1914 it was also active in Canada, Germany, Australia and other
countries. The movement split into several rival organizations after Russell's death in
1916, with one—led by Russell's successor, Joseph "Judge" Rutherford—retaining
control of both his magazine, The Watch Tower, and his legal and publishing corporation,
the Watch Tower Bible and Tract Society of Pennsylvania.
http://www.bbc.co.uk/religion/religions/witnesses/beliefs/beliefs.shtml

Jehovah's Witnesses believe that:
• God the Father (whose name is Jehovah) is "the only true God".
• Jesus Christ is his firstborn son, is inferior to God, and was created by God.
• The Holy Spirit is not a person; it is God's active force.
The Jehovah's Witness beliefs about God are outlined in detail below.
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God (the Father):
• God is a single being whose personal name is Jehovah
o they also accept the name Yahweh and other transliterations
• Jehovah is alone, and above all other beings
• Jehovah created everything that exists
• Jehovah has a son called Jesus Christ
o Jesus is not God
o Jesus is not equal to God
o Jesus was God's first creation
o Jehovah then created everything else through Jesus Christ
• Jehovah's outstanding qualities are love, justice, wisdom, and power.
Jesus Christ:
• Jesus Christ is a mighty being, but he is not God
o Jesus Christ is a lesser and separate spirit being
o Jesus Christ is not equal to God in power or eternity (i.e. age)
o Jesus Christ never thought of himself as God or equal to God
• Jesus Christ is the son of God
• Jesus Christ was created by Jehovah as his first creation
o So Jesus had a beginning and thus cannot not be eternal
• Jesus Christ is inferior to Jehovah, but superior to the angels
• Jesus Christ rules as part of God's heavenly kingdom
• Jesus Christ is the Messiah predicted in the Old Testament
• Jesus Christ came to earth from heaven
o When Jesus was on earth he was a perfect human being, but he was not
divine in any way
• Jesus Christ gave his human life as a sacrifice to make human salvation possible
• Witnesses believe that Jesus did not die on a cross but on a single pole or stake
• Witnesses believe that Jesus had a spirit resurrection, not a bodily one
• Jesus Christ has been appointed by God to judge each human being and decide on
their fate
• Jesus Christ will be used by God to resurrect the dead
The Holy Spirit:
• The holy spirit is Jehovah's active force that he uses to accomplish his
will
• The holy spirit is not a person
• The holy spirit is not part of a Trinity

The Trinity:
•
•
•

The traditional Christian idea that God is a 'Trinity' of Father, Son and Holy Spirit
is false and based on pagan ideas
The doctrine of the Trinity is inconsistent with the Bible
The doctrine of the Trinity contradicts what the prophets, Jesus, the apostles, and
the early Christians believed and taught

The cross
Jehovah's Witnesses believe that Jesus did not die on a cross but on single stake.
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This belief is based on the Greek words used in the Bible for the cross, which literally
translate as 'stake' and 'tree'.
Modern Witnesses regard the Cross as a pagan symbol and do not use it, although it was
accepted by the movement until 1931.

Death, Heaven and Hell
Jehovah's Witnesses believe that when a person dies, their existence completely stops.
This is because the Bible makes it clear that human beings do not have an immortal soul
that survives when the body dies.
The living are conscious that they will die; but as for the dead, they are
conscious of nothing at all ... for there is no work nor devising nor
knowledge nor wisdom in (the grave), the place to which you are going.
Ecclesiastes 9: 5, 10
Witnesses believe that Hell (as traditionally portrayed) does not exist. There is no place
where sinners are tormented after death - since their existence is over, nothing can be
done to them or for them. Witnesses also argue that it would be completely against
God's nature to torture humans for eternity.
However, death is not the end of everything: each person can be remembered by God
and eventually be resurrected.
Witnesses say that this is clearly stated by Jesus:
The hour is coming in which all those in the memorial tombs will hear [Jesus']
voice and come out, those who did good things to a resurrection of life,
those who practiced vile things to a resurrection of judgment.
John 5:28-29

End times
Much of Witness belief concentrates on the 'End Times', and Witnesses have pointed to
a number of past dates as Biblically significant, though they have not stated in terms
when the end of the world, or 'conclusion of the system of things,' is expected.
Concerning that day and hour nobody knows, neither the angels of the
heavens nor the Son, but only the Father.
Matthew 24:36
Witnesses believe that the end times started in 1914, but they realise that most human
beings were unaware of this.
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They believe that when 'the End' finally comes only 144,000 human beings will go to
Heaven and rule the Earth from there with Christ - these are known as the anointed.
The anointed
Becoming an anointed person is not something that is done by voting or selection.
Instead, the anointed one knows directly from God that he or she has been chosen.
Only those who feel themselves to be anointed partake of the bread and wine at the
annual Memorial of Christ's death.
The majority of Jehovah's Witnesses are not anointed and will not spend eternity in
heaven. They will spend eternity in paradise on Earth.
In fact not only Jehovah's Witnesses but billions of others will have everlasting life on
earth and thus fulfil God's original plan for humanity when he put Adam and Eve in the
Garden of Eden.
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XVIII

Mormonism originated in the 1820s in western New York during a
period of religious excitement known as the Second Great Awakening.
After praying about which denomination he should join, Joseph Smith,
Jr. said he received a vision in the spring of 1820. Called the "First
Vision", Smith claimed God the Father instructed him to join none of
the existing churches because they were all wrong. During the 1820s
Smith reported several angelic visitations, and was eventually told
that God would use him to re-establish the true Christian church, and
that the Book of Mormon would be the means of establishing correct
doctrine for the restored church. Smith, Oliver Cowdery, and other
early followers, began baptizing new converts in 1829. Formally
organized in 1830 as the Church of Christ. Smith was seen by his
followers as a modern-day prophet.
Joseph Smith claimed The Book of Mormon was translated from writing
on golden plates in a reformed Egyptian language, translated with the
assistance of the Urim and Thummim and seer stones. Both the special
spectacles and the seer stone were at times referred to as the "Urim
and Thummim". He said an angel first showed him the location of the
plates in 1823, buried in a nearby hill, but he was not allowed to take
the plates until 1827. Smith began dictating the text of The Book of
Mormon around the fall of 1827 until the summer of 1828 when 116
pages were lost. Translation began again in April 1829 and finished in
June 1829, saying that he translated it "by the gift and power of God".
After the translation was completed, Smith said the plates were
returned to the angel. During Smith's supposed possession, very few people were allowed to
"witness" the plates.
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The book described itself as a chronicle of an early Israelite diaspora, becoming the indigenous
peoples of the Americas, written by a people called the Nephites. According to The Book of
Mormon, Lehi's family left Jerusalem at the urging of God c. 600 BC, and later sailed to the
Americas c. 589 BC. The Nephites are described as descendants of Nephi, the fourth son of the
prophet Lehi. The Nephites are portrayed as having a belief in Christ hundreds of years before
his birth.
To avoid confrontation with New York residents, the members moved to Kirtland, Ohio, and
hoped to establish a permanent New Jerusalem or City of Zion in Jackson County, Missouri.
However, they were expelled from Jackson County in 1833 and fled to other parts of Missouri in
1838. Violence between the Missourians and church members resulted in the governor of
Missouri issuing an "extermination order," again forcing the church to relocate. The displaced
Mormons fled to Illinois, to a small town called Commerce. The church bought the town,
renamed it Nauvoo, and lived with a degree of peace and prosperity for a few years. However,
tensions between Mormons and non-Mormons again escalated, and in 1844 Smith was killed by
a mob, precipitating a succession crisis.
The largest group of Mormons (LDS Church) accepted Brigham Young as the new prophet/leader
and emigrated to what became the Utah Territory.. There, the church began the open practice
of plural marriage, a form of polygyny which Smith had instituted in Nauvoo. Plural marriage
became the faith's most sensational characteristic during the 19th century, but vigorous
opposition by the United States Congress threatened the church's existence as a legal institution.
In the 1890 Manifesto, church president Wilford Woodruff announced the official end of plural
marriage.

Much of the Mormon belief system is oriented geographically around the North and
South American continents. Mormons believe that the people of the Book of Mormon
lived in the western hemisphere, that Christ appeared in the western hemisphere after
his death and resurrection, that the true faith was restored in Upstate New York by
Joseph Smith, that the Garden of Eden was located in North America, and that the New
Jerusalem would be built in Missouri. For this and other reasons, including a belief by
many Mormons in American exceptionalism,
Nature of God
Like most other Christian groups, Mormonism teaches that there is the Father, the Son,
and the Holy Spirit. Mormons believe in Jesus Christ as the literal firstborn Son of God
and Messiah. They are separate and distinct beings with the Father and Son having
perfected physical bodies and the Holy Ghost having only a body of spirit. While the
three beings are physically distinct, in Mormon theology they are one in thoughts,
actions, and purpose and commonly referred to collectively as "the "Godhead".
Holy Ghost (usually synonymous with Holy Spirit.) is considered the third distinct
member of the Godhead (Father, Son and Holy Ghost), and to have a body of "spirit,"
which makes him unlike the Father and the Son who are said to have bodies "as tangible
as man's." According to LDS doctrine, the Holy Spirit is believed to be a person,with a
body of spirit, able to pervade all worlds.
Latter Day Saints believe that the Holy Spirit is part of the "Divine Council", but that the
Father is greater than both the Son and the Holy Spirit in position and authority, but not
in nature (i.e., they equally share the "God" nature). According to official Latter-day
Saint teaching, the Father, Son, and Spirit are three ontologically separate, self-aware
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entities who share a common "God" nature distinct from our "human" nature, who are
"One God" in a nonmathematical sense (just as a husband and wife are supposed to be
"one" in a nonmathematical sense). Because of this, some view Latter-day Saint
theology as a form of "tri-theism."
However, a number of Latter Day Saint sects, most notably the Community of Christ
(second largest Latter Day Saint denomination) and the Church of Christ (Temple Lot),
and those sects separating from the Community of Christ and Church of Christ, follow a
traditional Protestant trinitarian theology.
Mormon Apostle Jeffrey R. Holland elaborated upon this concept during the General
Conference of the LDS Church in 2007:
“We believe these three divine persons constituting a single Godhead are united in
purpose, in manner, in testimony, in mission. We believe Them to be filled with the same
godly sense of mercy and love, justice and grace, patience, forgiveness, and redemption.
I think it is accurate to say we believe They are one in every significant and eternal
aspect imaginable except believing Them to be three persons combined in one
substance…”
We declare it is self-evident from the scriptures that the Father, the Son, and the Holy
Ghost are separate persons, three divine beings, noting such unequivocal illustrations
as the Savior’s great Intercessory Prayer [John 17], His baptism at the hands of John,
the experience on the Mount of Transfiguration, and the martyrdom of Stephen—to
name just four.
Also, Mormonism teaches that God the Father is the literal father of the spirits of all men
and women as well, which existed prior to their mortal existence - as pre-existent souls.
The LDS Church also believes that a Heavenly Mother exists though prayer to her or
speaking of her as being part of the Mormon Godhead are not encouraged.
Latter-day Saints also believe, that God the Father and Jesus Christ each have physical
bodies of flesh and bone, and that the Father was once a man, who progressed to
become what he is today. Furthermore, they believe that every human is capable of
evolving into a "god" himself in the next life - the LDS equivalent of theosis. Thus all
humans as children of God can become exalted, inheriting all that God has, as joint-heirs
with Christ, and becoming like him as a God.
“What Do We Believe About Jesus Christ?
Latter-day Saints are Christians on the basis of our
doctrine, our defined relationship to Christ, our
patterns of worship and our way of life.
What Do We Believe About Christ?
•

•

We believe Jesus is the Son of God, the Only Begotten
Son in the flesh (John 3:16). We accept the prophetic
declarations in the Old Testament that refer directly and
powerfully to the coming of the Messiah, the Savior of all
humankind. We believe that Jesus of Nazareth was and
is the fulfillment of those prophecies.
We believe the accounts of Jesus’ life and ministry
recorded in Matthew, Mark, Luke and John in the New
Testament to be historical and truthful. For us the Jesus
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•

•

•

•

•

•

•

•

of history is indeed the Christ of faith. While we do not believe the Bible to be inerrant, complete
or the final word of God, we accept the essential details of the Gospels and more particularly the
divine witness of those men who walked and talked with Him or were mentored by His chosen
apostles.
We believe that He was born of a virgin, Mary, in Bethlehem of Judea in what has come to be
known as the meridian of time, the central point in salvation history. From His mother, Mary, Jesus
inherited mortality, the capacity to feel the frustrations and ills of this world, including the capacity
to die. We believe that Jesus was fully human in that He was subject to sickness, to pain and to
temptation.
We believe Jesus is the Son of God the Father and as such inherited powers of godhood and divinity
from His Father, including immortality, the capacity to live forever. While He walked the dusty road
of Palestine as a man, He possessed the powers of a God and ministered as one having authority,
including power over the elements and even power over life and death.
We believe Jesus performed miracles, including granting sight to the blind, hearing to the deaf, life
to some who had died and forgiveness to those steeped in sin. We believe the New Testament
accounts of healings and nature miracles and the cleansing of human souls to be authentic and
real.
We believe Jesus taught His gospel — the glad tidings or good news that salvation had come to
earth through Him — in order that people might more clearly understand both their relationship to
God the Father and their responsibility to each other.
We believe Jesus selected leaders, invested them with authority and organized a church. We
maintain that the Church of Jesus Christ was established, as the Apostle Paul later wrote, for the
perfection and unity of the saints (Ephesians 4:11–14).
We believe that Jesus’ teachings and His own matchless and perfect life provide a pattern for men
and women to live by and that we must emulate that pattern as best we can to find true happiness
and fulfillment in this life.
We believe Jesus suffered in the Garden of Gethsemane and that He submitted to a cruel death on
the cross of Calvary, all as a willing sacrifice, a substitutionary atonement for our sins. That
offering is made efficacious as we exercise faith and trust in Him; repent of our sins; are baptized
by immersion as a symbol of our acceptance of His death, burial and rise to newness of life; and
receive the gift of the Holy Ghost (Acts 2:37–38; 3 Nephi 27:19–20). While no one of us can
comprehend how and in what manner one person can take upon himself the effects of the sins of
another — or, even more mysteriously, the sins of all men and women — we accept and glory in
the transcendent reality that Christ remits our sins through His suffering. We know it is true
because we have experienced it personally. Further, we believe that He died, was buried and rose
from the dead and that His resurrection was a physical reality. We believe that the effects of His
rise from the tomb pass upon all men and women. “As in Adam all die, even so in Christ shall all be
made alive” (Corinthians 15:22).
We do not believe that we can either overcome the flesh or gain eternal reward through our own
unaided efforts. We must work to our limit and then rely upon the merits, mercy and grace of the
Holy One of Israel to see us through the struggles of life and into life eternal (2 Nephi 31:19;
Moroni 6:4). We believe that while human works are necessary— including exercising faith in
Christ, repenting of our sins, receiving the sacraments or ordinances of salvation and rendering
Christian service to our neighbors — they are not sufficient for salvation (2 Nephi 25:23; Moroni
10:32). We believe that our discipleship ought to be evident in the way we live our lives.

In essence, we declare that Jesus Christ is the head of the Church and the central figure
in our theology.”
http://www.mormonnewsroom.org/article/what-mormons-believe-about-jesus-christ
The LDS Church’s Theological Doctrines
https://valerietarico.com/2012/10/05/the-same-god-twelve-beliefs-mormons-might-not-want-you-to-k
now-about/
In the last few decades LDS authorities have made a major effort to downplay its distinctive teachings
(and practices) in order to present as a “mainstream” Christian denomination. These distinctive doctrines
include the following: (The last two were taught by Joseph Smith but are not official doctrines of the LDS
church.)
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God the Father, God the Son, and the Holy Ghost are three separate divine beings
(Mormonism is anti-Trinitarian).
In his pre-mortal existence Jesus Christ, the literal Son of God the Father, was the LORD (=
Jehovah/Yahweh) of the Old Testament
Humans have pre-mortal existences as spirit-children of God the Father and a Heavenly
Mother.
Humans can become angels, and angels can become humans, e. g., Adam used to be St.
Michael (refer to Temple Endowment ceremony), Noah used to be St. Gabriel, and the
Nephite man Moroni became the angel Moroni.
Matter has always existed, so the Creation was not ex nihilo.
There is no “hell” in the traditional Christian sense but rather a spirit prison where wicked
spirits are cleansed in preparation for their resurrection.
A deceased person who was never baptized can get to the Celestial Kingdom as a result of a
proxy baptism in a Mormon temple.
The highest level of the Celestial Kingdom is reserved for couples who have been “sealed” in
a Mormon temple for a life of “eternal marriage.”
God the Father used to be a human living on the earth (Joseph Smith, “King Follett
Discourse,” 1844)
Humans can become Gods (be exalted) in the future and dwell in the highest level of the
Celestial Kingdom. (Joseph Smith, “King Follett Discourse,” 1844)

Brigham Young, second prophet and president of the LDS church said,
"The birth of the Saviour was as natural as are the births of our children; it was the
result of natural action. He partook of flesh and blood—was begotten of his Father, as
we were of our fathers," (Journal of Discourses, v. 8, p. 115).
Brigham Young also said, "Now, remember from this time forth, and for ever, that Jesus
Christ was not begotten by the Holy Ghost," (Journal of Discourses, vol. 1, p. 51).
Brigham Young said, "When the time came that His first-born, the Saviour, should come
into the world and take a tabernacle, the Father came Himself and favoured that spirit
with a tabernacle instead of letting any other man do it. The Saviour was begotten by
the Father of His spirit, by the same Being who is the Father of our spirits," (Journal of
Discourses, vol. 4, 1857, p. 218).
Joseph Fielding Smith, stated
"The birth of the Savior was a natural occurrence unattended with any degree of
mysticism, and the Father God was the literal parent of Jesus in the flesh as well as in
the spirit," (Religious Truths Defined, p. 44, as cited in the book, Mormonism: Shadow
or Reality, by Gerald and Sandra Tanner, Utah Lighthouse Ministry, P.O. Box 1884, Salt
Lake City, Utah 84110, bookstore at 1358 South West Temple, 1982, p. 260)
God the Father had sex with Mary. Holy Spirit is also a male.
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XVIII
IGLESIA NI CRISTO
CHURCH IN CHRIST

Iglesia ni Cristo, abbreviated as INC or known as English: Church of Christ is an
international Christian church that originated in the Philippines. It was registered in
1914 by Felix Y. Manalo.
Felix Y. Manalo, born on May 10, 1886, in Taguig, Philippines, was baptized in the
Roman Catholic Church. In his teenage years, Manalo became dissatisfied with Roman
Catholic theology. According to the National Historical Commission of the Philippines,
the establishment of the Philippine Independent Church (also called the Aglipayan
Church) was his major turning point, but Manalo remained uninterested since its
doctrines were mainly Catholic. In 1904, he joined the Methodist Episcopal Church,
entered the Methodist seminary, and became a pastor for a while. He also sought
through various denominations, including the Presbyterian Church, Christian Mission,
and finally Seventh-day Adventist Church in 1911. Manalo left Adventistism in 1913 and
associated himself with atheist and agnostic peers.
On November 1913, Manalo secluded himself with religious literature and unused
notebooks in a friend's house in Pasay, instructing everyone in the house not to disturb
him. He emerged from seclusion three days later with his new-found doctrines. Manalo,
together with his wife, went to Punta, Santa Ana, Manila, in November 1913 and started
preaching. He left the congregation in the care of his first ordained minister and returned
to his native Taguig to evangelise; there, he was ridiculed and stoned at his meetings
with locals. He was later able to baptize a few converts, including some of his
persecutors. He later registered his new-found religion as the Iglesia ni Cristo (English:
Church of Christ; Spanish: Iglesia de Cristo) on July 27, 1914, at the Bureau of
Commerce as a corporation sole, with himself as the first executive minister. Expansion
followed as INC started building congregations in the provinces in 1916, with Pasig (then
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in Rizal province) having two locals established. The first three ministers were ordained
in 19
The Iglesia ni Cristo believes that God the Father is the creator deity and the only true
God. INC rejects the traditional Christian belief in the Trinity as heresy, adopting a
version of unitarianism. They believe that this position is attested by Jesus Christ and
the Apostles.
Christ and the Apostles are united in teaching how many and who is the real
God. Similar to other true Christians, according to Apostle Paul, there is only
one God, the Father—not the Son and more so not the Holy Spirit. The
Apostles also did not teach that there is one God who has three personas
who are also Gods. ... It [Trinity] is not found in the Holy Scriptures or the
Bible, and if [Catholic] priests ever use the Bible to prove this teaching of
theirs, all are based only on suppositions and presumptions.
—trans. from Pasugo (November 1968)
The church believes that Jesus Christ is the Son of God and the mediator between God
the Father and humanity, and was created by God the Father. God sanctified him to be
without sin, and bestowed upon him the titles "Lord" and "Son of God". The church sees
Jesus as God's highest creation, and denies the deity of Jesus. Adherents profess
Jesus' substitutionary role in the redemption of humankind. He is believed to have been
"foreordained before the foundation of the world" and sent by God "to deal with sin".
Members "are saved by Christ's blood" who died because of his "self-sacrificing love".
The following are the fundamental beliefs or basic doctrines uphold by the
Iglesia Ni Cristo (Church If Christ):
·

We believe that the Bible is the word of God which are able to give us the
wisdom that leads to salvation:
“And you remember that ever since you were a child, you have known the Holy
Scriptures, which are able to give you the wisdom that leads to salvation through faith in
Christ Jesus. All Scripture is inspired by God and is useful for teaching the truth, rebuking
error, correcting faults, and giving instruction for right living, so that the person who serves
God may be fully qualified and equipped to do every kind of good deed.” (II Timothy
3:15-17 TEV)

·

The Bible is the sole basis of our faith. All the doctrines and belief of the
Iglesia Ni Cristo (Church Of Christ) are written in the Bible. We reject
unscriptural and unbiblical doctrines because the Bible commanded us that we must
“not go beyond what is written”:
“Now, brothers, I have applied these things to myself and Apollos for your benefit,
so that you may learn from us the meaning of the saying, ‘Do not go beyond what is
written.’ Then you will not take pride in one man over against another.” (I Corinthians 4:6
NIV)

·

We believe in the absolute oneness of God that the Father alone is the one
true God. The Church Of Christ believes in the teaching of Christ and the apostles that
the Father alone is the true God: (John 17:1, 3; I Cor. 8:6)
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“Jesus spoke these words, lifted up His eyes to heaven, and said: ‘Father, the hour
has come. Glorify Your Son, that Your Son also may glorify You...
“And this is eternal life, that they may know You, the only true God, and Jesus Christ
whom You have sent." (John 17:1, 3 NKJV)
“Yet for us there is one God, the Father, of whom are all things, and we for Him; and
one Lord Jesus Christ, through whom are all things, and through whom we live.” (I
Corinthians 8:6 NKJV)

·

We believe in the Lord Jesus Christ as the Son of God (Matt. 16:16), as Lord
and Savior (Acts 2:36; 5:31), and the mediator of man to God (I Tim. 2:5).
However, the Bible explicitly tells us that the Lord Jesus Christ is man in nature. This is
what the Lord Jesus Christ Himself admitted in John 8:40:
“I am a man who has told you the truth which I heard from God, but you are trying
to kill me. Abraham did nothing like that.” (John 8:40 NCV)

The Bible clearly teaches that the Lord Jesus Christ is “a very special man”:
“My fellow Israelites, listen to these words: Jesus from Nazareth was A VERY
SPECIAL MAN. God clearly showed this to you. He proved it by the miracles, wonders, and
miraculous signs he did through Jesus. You all saw these things, so you know this is true.
(Acts 2:22 ETRV)

·

We believe that the Lord Jesus Christ is not God because He Himself said
that His Father alone is the one true God and He is the one whom the one true
God has sent (John 17:1, 3). The Bible explicitly tells us that the Lord Jesus Christ is
the glorified servant of God:
“The God of Abraham, Isaac, and Jacob, the God of our fathers, glorified His Servant
Jesus, whom you delivered up and denied in the presence of Pilate, when he was
determined to let Him go.” (Acts 3:13 NKJV)

He was the man God made as Lord:
“So, all the people of Israel should know this for certain: GOD HAS MADE JESUS TO
BE LORD and Messiah. HE IS THE MAN you nailed to the cross!” (Acts 2:36 ETRV)

He was also the man that God also made as Savior:
“The God of our fathers raised up Jesus, whom you had murdered by hanging Him
on a tree. GOD EXALTED THIS MAN TO HIS RIGHT HAND AS RULER AND SAVIOR, to grant
repentance to Israel, and forgiveness of sins.” (Acts 5:30-31, Holman Christian Standard
Bible)

·

We believe that the Lord Jesus Christ established only one Church (Matt.
16:18), and this Church was called “Church Of Christ” (Romans 16:16). The
Church Of Christ that the Lord Jesus Christ established is the true Christian religion:
“But if I delay, this letter will let you know how we should conduct ourselves in God's
household, which is the church of the living God, the pillar and support of the truth. No one
can deny how great is the secret of our religion...” (I Timothy 3:15-16 TEV)

144

TRINITY & OTHER DOCTRINES OF GOD: PROF. M. M. NINAN

·

We believe that the Church is one organized Church composed of members.
The true Church Of Christ is not a conglomeration of churches or believers of Christ from
different denominations, but the Church of Christ is one body with many members and
that there should be no schism in the body as what the Bible explicitly teaches:
“For as the body is one and has many members, but all the members of that one
body, being many, are one body, so also is Christ...
“But now God has set the members, each one of them, in the body just as He
pleased...
“That there should be no schism in the body, but that the members should have the
same care for one another. And if one member suffers, all the members suffer with it; or if
one member is honored, all the members rejoice with it. Now you are the body of Christ,
and members individually.
“And God has appointed these in the church: first apostles, second prophets, third
teachers, after that miracles, then gifts of healings, helps, administrations, varieties of
tongues.” (I Corinthians 12:12, 18, 25-27, 28 NKJV)

·

We believe that the Lord Jesus Christ is the Savior and that the Church is the
one that Christ will save as explicitly stated in Ephesians 5:23. The Lord Jesus
Christ commanded those who want to be saved to enter Him (John 10:9). Those who
hear this words of Christ will be made one flock (John 10:16). The flock referred to is the
Church Of Christ (Acts 20:28 Lamsa). It is clearly written in the Bible that there is no
salvation in any other:
“Nor is there salvation in any other, for there is no other name under heaven given
among men by which we must be saved.” (Acts 4:12 NKJV)

·

The Iglesia Ni Cristo observes the biblical way of baptism, which is
immersion in water. Receiving baptism in the Church Of Christ is necessary for one to become a
disciple of Christ, to be forgiven of sin, and to have hope for salvation (Acts 8:38; John 3:23; Rom. 6:3-5;
Matt. 28:19; Acts 2:38; Mark 16:15-16)

·

We believe that God appointed a day when He will judge all people through
Christ (the Day of Judgment). This is the day of the Second Advent of Christ, which is also the
end of the world. (Acts 17:31; Jude 1:14-15; II Pet. 3:7, 10)

·

We believe in the resurrection. The resurrection of Christ is the main proof that
the dead will rise. Those in Christ will rise first to be with Him forever in the Holy City.
Those who are not of Christ will rise a thousand years after the first resurrection to be
cast into the lake of fire. (I Cor. 15:12-13; I Thess. 4:16-17; Rev. 20:5-10; 21:1-4)
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XIX
UNITARIAN AND UNIVERSALISTS
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•

American Unitarian Association (consolidated with the Universalist Church of
America to form the Unitarian Universalist Association and Unitarian
Universalism)

“Among Unitarian Universalists (UUs) and other religious liberals, conceptions range
across a wide spectrum. Some reject God altogether and hold a strictly atheistic view
of the universe. Others may use the term God to convey very different ideas, such as
the creative power of evolution in the universe, or the power that makes
transformation possible in our lives, or the ongoing power of love, or simply the
ultimate mystery within which we all must live. And while few UUs think of God as a
supernatural being, many understand themselves to be in some sort of personal
relationship with God, however conceived. Many also stress the feminine aspects of
the divine by invoking Goddess imagery and using metaphors such as mother or
sister in place of traditional metaphors for God such as father or lord.
Theologians remind us that the symbol "God" can serve several important functions.
First, it offers a vision of the highest values of truth, justice, love, and goodness
toward which we strive. In this sense, it serves as a standard against which to
measure ourselves and our achievements. Second, the concept of God can remind us
of the relativity and limitations of our own ideas. Here, it serves as a corrective to our
biases and a basis for critical reflection. Finally, by bringing together our highest
ideals in a single symbol, the idea of God provides a focus for personal devotion or
communal worship. These are among the many reasons why God continues to be an
important and meaningful symbol for many Unitarian Universalists today.”
—Rev. Dr. Paul Rasor.
http://www.uua.org/beliefs/what-we-believe/higher-power/views
o Unitarian Universalist Christian Fellowship
• American Unitarian Conference
• Christian Universalist Association
• International Council of Unitarians and Universalists
o Deutsche Unitarier Religionsgemeinschaft
o General Assembly of Unitarian and Free Christian Churches

o

•

Unitarian Christian Association
o Unitarian Church of Transylvania
o Unitarisk Kirkesamfund
Polish Brethren (extinct as a modern and distinct group)

The Ecclesia Minor or Minor Reformed Church of Poland, better known today as the
Polish Brethren, was started on January 22, 1556, when Piotr of Goniądz (Peter
Gonesius), a Polish student, spoke out against the doctrine of the Trinity during the
general synod of the Reformed (Calvinist) churches of Poland held in the village of
Secemin. A theological debate called by the Polish king Sigismund II Augustus himself in
1565 did not succeed in bringing both Protestant factions together again. Finally, the
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faction that had supported Piotr of Goni 훳 dz' arguments broke all ties with the Calvinists
and organized their own synod in the town of Brzeziny on June 10, 1565.They were
expelled from Poland in 1658.
http://www.biblicalunitarian.com/articles/what-do-biblical-unitarians-believe
“We believe that the Heavenly Father alone is God (John 17:3)
John 10:30

I and my father are one. (KJV)

1. There is no reason to take this verse to mean that Christ was saying that he and the Father
make up “one God.” The phrase was a common one, and even today if someone used it, people
would know exactly what he meant—he and his father are very much alike….
2. Christ uses the concept of “being one” in other places, and from them one can see that “one
purpose” is what is meant
John 1:1

In the beginning was the Word, the Word was with God; and the Word was God.

In the cited passage (John 1:1) wherein the Word is said to have been in the beginning, there is
no reference to an antecedent eternity, without commencement; because mention is made here
of a beginning, which is opposed to that eternity... In the context of the new creation, then, “the
Word” is the plan or purpose according to which God is restoring His creation.”
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APPENDIX I
CLASSIFICATION BASED ON TRINITY RELATIONSHIP
Various views exist regarding the relationships between the Father, Son, and Holy
Spirit.
•

Those who believe that Jesus is not God, nor absolutely equal to God, but
was either God's subordinate Son, a messenger from God, or prophet, or
the perfect created human:
o Adoptionism (2nd century A.D.) holds that Jesus became divine at his
baptism (sometimes associated with the Gospel of Mark) or at his
resurrection (sometimes associated with Saint Paul and Shepherd of
Hermas).
o Arianism – Arius (AD c. 250 or 256–336) believed that the pre-existent
Son of God was directly created by the Father, that he was subordinate to
God the Father. Arius' position was that the Son was brought forth as the
very first of God's creations, and that the Father later created all things
through the Son. Arius taught that in the creation of the universe, the Father
was the ultimate Creator, supplying all the materials, directing the design,
while the Son worked the materials, making all things at the bidding and in
the service of the Father, by which "through [Christ] all things came into
existence". Arianism became the dominant view in some regions in the time
of the Roman Empire, notably the Visigoths until 589.
The third Council of Sirmium in 357 was the high point of Arianism. The
Seventh Arian Confession (Second Sirmium Confession) held that both
homoousios (of one substance) and homoiousios (of similar substance)
were unbiblical and that the Father is greater than the Son (this confession
was later known as the Blasphemy of Sirmium):
"But since many persons are disturbed by questions concerning what is
called in Latin substantia, but in Greek ousia, that is, to make it understood
more exactly, as to 'coessential,' or what is called, 'like-in-essence,' there
ought to be no mention of any of these at all, nor exposition of them in the
Church, for this reason and for this consideration, that in divine Scripture
nothing is written about them, and that they are above men's knowledge
and above men's understanding"
o

o

Psilanthropism - Ebionites (1st to 4th century AD) observed Jewish law,
denied the virgin birth and regarded Jesus as merely a prophet.
Socinianism – Photinus taught that Jesus, though perfect and sinless,
and who was Messiah and Redeemer, was only the perfect human Son of
God, and had no pre-human existence prior to the virgin birth. They take
verses such as John 1:1 as simply God's "plan" existing in the Mind of God,
before Christ's birth.
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o

o

•

Unitarianism views Jesus as son of God, subordinate and distinct from his
Father.
Many Gnostic traditions held that the Christ is a heavenly Aeon but not
one with the Father.

Those who believe that the heavenly Father, the resurrected Son and the
Holy Spirit are different aspects of one God, as perceived by the believer,
rather than three distinct persons:
o

Modalism – Sabellius (fl. c. 215) stated that God has taken numerous
forms in both the Hebrew and the Christian Greek Scriptures, and that God
has manifested himself in three primary modes in regards to the salvation of
mankind. His contention is that "Father, Son, and Spirit" were simply
different roles played by the same Divine Person in various circumstances in
history.[14] Thus God is Father in creation (God created a Son through the
virgin birth), Son in redemption (God manifested himself into the begotten
man Christ Jesus for the purpose of his death upon the cross), and Holy
Spirit in regeneration (God's indwelling Spirit within the Son and within the
souls of Christian believers). In light of this view, God is not three distinct
persons, but rather one Person manifesting himself in multiple ways.
Trinitarians condemn this view as a heresy. The chief critic of Sabellianism
was Tertullian, who labeled the movement "Patripassianism", from the Latin
words pater for "father", and passus from the verb "to suffer" because it
implied that the Father suffered on the Cross. It was coined by Tertullian in
his work Adversus Praxeas, Chapter I, "By this Praxeas did a twofold service
for the devil at Rome: he drove away prophecy, and he brought in heresy;
he put to flight the Paraclete, and he crucified the Father."

•

Those who believe that Jesus Christ is Almighty God, but that the Father,
Son, and Holy Spirit are actually three distinct almighty "Gods" with
distinct natures, acting as one Divine Group, united in purpose:
o

Tri-theism – John Philoponus, an Aristotelian and monophysite in
Alexandria, in the middle of the 6th century, saw in the Trinity three
separate natures, substances and deities, according to the number of divine
persons. He sought to justify this view by the Aristotelian categories of
genus, species and individuum. In the Middle Ages, Roscellin of Compiegne,
the founder of Nominalism, argued for three distinct almighty Gods, with
three distinct natures, who were one in purpose, acting together as one
divine Group or Godhead. He said, though, like Philoponus, that unless the
Three Persons are tres res (three things with distinct natures), the whole
Trinity must have been incarnate. And therefore, since only the Logos was
made flesh, the other two Persons must have had distinct "natures",
separate from the Logos, and so had to be separate and distinct Gods,
though all three were one in divine work and plan. Thus in light of this view,
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they would be considered "three Gods in one". This notion was condemned
by St. Anselm.
•

Those who believe that the Holy Spirit is not a person:

o

o
o

•

Binitarianism – people through history who believed that God is only two
co-equal and co-eternal persons, the Father and the Word, not three. They
taught that the Holy Spirit is not a distinct person, but is the power or divine
influence of the Father and Son, emanating out to the universe, in creation,
and to believers.
Dualism
Marcionism – Marcion (AD c. 110–160) believed that there were two
deities, one of creation and judgment (in the Hebrew Bible) and one of
redemption and mercy (in the New Testament).

Other concepts:
o

Docetism comes from the Greek: δοκέω (dokeo), meaning "to seem." This
view holds that Jesus only seemed to be human and only appeared to die.
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APPENDIX 2
The Triune Brain theory
To really understand yourself it’s necessary to have a correct understanding of how the
brain works. It may come as a surprise to most people to realize that even though we
only have one mind it actually consists of three different brains! This concept is called
the Triune Brain Theory and was developed by the American neuroscientist Paul D.
MacLean.
Our three brains are the reptilian brain, the mammalian brain, and the primate/human
brain. Generally speaking the reptilian brain is concerned with survival, fight-or-flight
responses, and it has an aggressive kill-or-be-killed mentality. The mammalian brain is
the part of the brain where our feelings originate. To reproduce and to eat, in addition to
getting, acquiring, and dominating others, is its prime motivations. The primate/human
brain is where our spiritual values and our ability for rational and abstract thinking is
located. Its main focus is love, learning, truth, beauty, freedom, justice, and creation.
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The three brains operate simultaneously in our mind, but they do not necessarily
cooperate with each other. In fact, each brain has its own agenda and different goals it
wants to accomplish. To make matters worse, each brain often wants totally different
things for us at the same time! And to make matters even worse, most of what’s going
on inside our brains, especially in the reptilian and the mammalian brain, are happening
unconsciously. That means that most of the time we’re totally unaware of what’s really
going on in our mind. The three brains are each competing for our attention and trying
to influence our decisions and behaviors without us even consciously knowing that this
«Battle of our mind» is going on.
These unconscious processes affect you at every moment to a far greater extent than
you may be aware of. To be unaware of the hardwired processes of the unconscious
mind is a cause of great frustration and suffering for billions of people across the world.
Simultaneously will awareness of these processes give you a great advantage towards
understanding yourself, overcoming and regulating your anxiety, and achieving
self-confidence and happiness.
Our mind is constantly trying to mediate a compromise between the three different
brains. As an analogy you may think of the mind as the team and the three brains as the
players, and that your three players most of the time don’t even try to play on the same
team.
The reptilian brain • anxiety regulation, fight-or-flight, aggression, and
automatic processes
The reptilian brain is the oldest and most primitive part of our brain. It’s located deep
within the brain close to the brain stem and the spine. It’s responsible for our central
nervous system and the automatic functions of our body.
These functions include among other things: temperature regulation, food digestion,
hair growth, breathing, heartbeat, and blood flow. Imagine the hassle if you had to
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consciously think about digesting your food or remember constantly to keep your body
at the correct temperature. It’s a good thing that the reptilian brain takes responsibility
for these actions so we can focus our attention on other things.
The most important task of the reptilian brain in regard to our mental health is that the
reptilian brain is responsible for our unconscious anxiety mechanism (UAM). If you’re
driving on the highway and a car swerves in front of you the UAM activates and prepares
your body for action. This makes you alert and able to respond to danger immediately.
In response to threats in the environment the UAM automatically triggers anxiety. Just
try to envision if you had to stop and think if it’s actually dangerous that a car swerves
in front of you. Thankfully this «evaluation» has already been done by the reptilian brain
in a few milliseconds! Therefore you don’t have to waste valuable time when your
survival is at stake to stop and think when you need to instinctively react either with a
fight or with a flight response. It’s of great survival value that our body reacts with
immediate fight-or-flight energy when danger is suddenly upon us, because to stop and
evaluate everything that might be dangerous might be very dangerous.
However the reptilian brain triggers the UAM not only to external threats such as
oncoming traffic or dangerous animals. It has also learned that some of our feelings
might be «dangerous» to our survival. Therefore the anxiety response is triggered
whenever feelings that are forbidden or perceived as dangerous to our survival gets
activated in our body.
When the threat is external we call the anxiety response «fear», but when the threat is
internal and comes from perceived dangerous feelings we call the anxiety response
«anxiety». However, most people have low skills at discerning between the two,
therefore many mistakenly interpret their anxiety to mean that they’re afraid. But
anxiety doesn’t mean that you’re afraid, it simply means that your unconscious mind is
covering up your feelings.
Let’s use as an example a young girl that gets angry at her mother. Her reptilian brain
«knows» unconsciously that she’s dependent on the mother for survival since the
mother protects her and nurtures her. Therefore any rupture in the attachment bond will
be perceived as a threat to the girl’s survival by the reptilian brain since the mother
gives the girl shelter, food, protection, and human connection. Unless the girl receives
help from her mother to accept and regulate her feelings, the UAM will set in and give
the girl anxiety instead of anger if her anger isn’t tolerated by the mother, because
unaided her anger will trigger unconscious guilt which will trigger the UAM.
Since the main motivation of the reptilian brain is survival it understands that if the
anger towards mother were to be unleashed it could result in dramatic consequences. In
the most extreme case it would lead to the death of the mother if the raging girl actually
killed her. In that extreme scenario the girl would then be alone in the world with no one
to protect, shelter, or feed her. The attachment instinct therefore trigger guilt in the girl
as a consequence of her aggressive impulses to ensure the girl’s survival.
The reptilian brain will always trump the mammalian and the primate brain, because it
holds the UAM ace card. This because the reptilian brain believes it more important to
survive than to express feelings or to «love».
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If the girl doesn’t get help to regulate her feelings, to recognize them, and to receive
acceptance of them, then all she is left with is pure animal energy in the form of
anger/rage, with subsequent guilt, which can be too overwhelming for her. It may be
especially overwhelming for the girl if the mother in addition reacts negatively towards
her daughter’s anger. If the mother becomes anxious, starts yelling, condescends, cries,
ignores, ridicules, or attempts to make the daughter be ashamed of her feelings, it will
further rupture the attachment bond between mother and daughter. This may lead to
separation between them that the daughter’s reptilian brain equates with death. This
anger-guilt loop then creates the daughter’s «fear of her own feeling» (i.e. anxiety),
because now her reptilian brain will gradually put a lid on her anger in order to avoid
guilt and maintain the attachment bond between mother and daughter.
Gradually from now on her reptilian brain will give her anxiety instead of anger
whenever she’s angry. First this will be the case in regards to anger towards mother and
other attachment figures, but this tendency might also spread to include other people
she’s relating to such as classmates, friends, siblings, teachers, and even strangers.
Unaided, it’s likely she’ll come to understand the primitive murderous impulses in her as
something she herself is responsible for. She may then interpret these impulses as
something that’s «bad» about her, rather than getting help accepting these feelings as
«just feelings», and this sows the seed for unconscious guilt, which is the cause of
symptoms and psychological problems.
In nature when you study the behavior of reptiles (i.e. snakes, crocodiles, and lizards etc)
you’ll notice that their behavior towards one another is very violent. A reptile mom often
eats her «children»! To kill and be killed is the natural order of things, and death is
something reptiles are always on the lookout for. Its entire consciousness is devoted to
survival. To stay safe, avoid being killed, survive, and kill others that are a threat to its
survival, are its main objectives. At the inner core of our own mind this
mechanism/instinct is dominant since the reptilian brain trumps the other two brains. To
first and foremost survive is the main goal, and it will try to accomplish that by any
means necessary.
The reptilian brain never forgets something that could be a threat to survival. Even now
in adult life it will trigger the UAM when feelings activates that once (maybe even 90
years ago!) were viewed as dangerous to the attachment bond. Even though we now
logically understand that these feelings are no longer dangerous, it doesn’t matter to the
reptilian brain. Its motto is: «Once a dangerous feeling, always a threat to survival».
Potentially every kind of feeling, even the good ones, can be associated with danger by
the reptilian brain. Even happiness and love, feelings that could potentially give a person
life-energy and self-confidence can be viewed by the reptilian brain as something that
could equal death!
Anxiety is the danger signal inside us that triggers whenever feelings once learned were
dangerous are close to conscious awareness. Anxiety triggers unconsciously (i.e.
outside of your awareness) and it only takes 12 milliseconds (0.012 seconds) from when
a feeling gets triggered until anxiety «attacks it». You do not «decide to get anxious»
any more than you can decide to willfully grow your hair or digest your food. You do not
yourself flip the anxiety switch inside you so to speak. Rather you are merely taken by
it, your body actives itself, tenses up, and gets the heart beating fast whether you want
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to or not. Something inside you actives your body without your consent! Isn’t that
fascinating! That means that forces outside your control influence your every waking
moment! For some this may be a scary concept. However, you can learn to trust your
own unconscious and not fear it, and that will be the focus in Chapter 9.
The mammalian brain • sex & domination, to reproduce, eat, feel, desire, get,
and want
The mammalian brain is the area of the brain that surrounds the reptilian brain.
Contrary to the reptilian brain whose sole motivation is survival, the mammalian brain is
a bit more sophisticated although it’s still very much animal in nature.
It’s main motivation is to reproduce and to get things it wants. Most of the time what it
wants is food and an attractive mate, but it also wants power and status. It wants to
dominate others and get their submission. It has a my-way-or-the-highway attitude and
if it doesn’t get what it wants this causes frustration which often leads to aggression and
violence.
The mammalian brain consists of the middle parts of our brain and generally speaking
it’s our emotional brain. We share this part of our brain with every mammal on the
planet such as dogs, cats, and tigers etc. As can be witnessed in the animal world, there
are some mammals that are more benign and some that are more predatory. You’ve
probably seen the rage of the tiger, the joy of the kitten, the sadness of the grieving
elephant, the love of the mare towards its foal, or the guilty dog when she’s eaten from
the table.
You may recall from the previous chapter that our primary feelings that constitutes our
emotional blueprint or the generic system of the unconscious (the GSU) are:
anger/rage
guilt
sadness/grief
joy/happiness
love
Different researchers have at different times added a few more, such as disgust (when
eating inedible foods), but for the sake of simplicity the five feelings mentioned above
are the ones that we’ll focus on throughout the book.
Mammals, when they live free in nature, express these feelings instinctively and
effortlessly. Two cats may be angry at each other, their anger comes up, they arch their
backs and hiss, and usually that’s that. Mammals don’t linger afterwards wondering:
«Was it right to express my anger?». No, free mammals just are, they experience their
feelings and let everyone know what they feel without thought or anxiety. After the
feeling has been felt and experienced, they let the feeling go and return to their normal
relaxed state. They don’t have the urge to repress or judge their feelings like many
humans do, because their UAM hasn’t learned to equate their feelings with danger.
Instead, they treat their feelings as something natural and as a spontaneous thing that
comes and goes.
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Feelings are triggered unconsciously in every mammal and human being. What gets
triggered is a physical activation which again trigger fantasies and impulses. The
physical activation itself is wordless and thoughtless. It’s manifested in our stomach,
chest, shoulders, arms, hands, legs, genitals, feet, neck, and face.
Each feeling activates itself uniquely in the body. Anger is often described as a boiling
sensation in the chest, a red and hot face, clenching of the jaws and fists, activation in
the stomach, and an impulse to move the hands and feet. The feeling of anger is just
that: a physical activation, fantasies, and impulses. It’s not our thoughts! You can feel
the anger physically and sense the impulse to lash out, but it doesn’t mean the thought:
«Life is unfair! I wish everyone could behave as I want them to.». The content of the
thought is one thing, while the physical activation and the impulse are something
completely different. However, the majority of people confuse their physical feeling with
their thoughts.
The physical activation during the height of the feeling may become very intense.
Picture how a tiger reacts if someone tries to take its food. That situation is most likely
going to end in violence. We humans also have this ability to go from a relaxed state to
shaking murderous rage in a short time (and people that can’t intuit this «dark side»
within them are in denial). However, the intensity and fierceness of these feelings may
become too overwhelming for a young child (and for most adults also) if feelings aren’t
fully accepted in the original home environment.
If a child’s emotional experience is met with an attachment person’s anxiety or lack of
understanding then the child becomes «afraid» of his feelings. His ego will then invent
defense mechanisms to distract him from his anxiety. He may start to second-guess
himself, worry, rationalize, doubt his own feelings, or blame himself for the existence of
his feelings.
A child that negatively judges his own feelings and takes a position of shame will
perhaps think such things as: «A good boy doesn’t have feelings like this.», or «I must
be a bad boy since I feel like that.». Then he mistakenly labels his waves of feelings and
impulses as something he himself is personally responsible for, and as if he himself
made the feeling exist in the first place. He then takes personal responsibility for what
an unconscious part of him is responsible for. This often leads to further defense
mechanisms and psychological symptoms such as further self-blame, low self-esteem,
avoidance behavior, and passivity.
Our feelings are like waves that overtakes us but then runs out after a short while if
they’re not being met with any resistance. They have a beginning, a climax, and an
ending. You do not yourself control if your feelings are activated, however what you
actually do control is your willingness to experience their physical activation and
impulses while they exist in you.
The primate (human) brain • rational thought & spiritual values
This is the part of our mind that separates us from the rest of the animal kingdom. Our
ability to observe our stream of consciousness (the ego), our ability for abstract and
logical thinking, our ability to direct our attention, and our ability for moral thinking and
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spiritual awareness, are all human qualities that separates us from the need-to-get
function and survival instinct of the animal-ego.
Moral, spiritual, and ethical thinking are faculties of a higher order. Examples of these
are the ability to love unconditionally, the ability for selfless service, the ability to delay
gratification for a greater good, the ability for compassion, kindness, forgiveness,
contentment, harmony, responsibility for others, and valuing something greater than
ourselves. Many scientists believe that we are born with a moral compass and a sense of
justice, and studies show that children focus at an early age on what’s right or wrong
and what’s fair or unfair.
Honesty is an example of a spiritual value. The reptile and the mammal may on occasion
be honest creatures, but when their survival instincts or desires are strong enough, their
honesty is quickly discarded. This is also the case with humans that are more aligned
with their reptilian and mammalian brains (their ego) than with their human brain (their
Self). These people may claim to be honest, but when really put to the test it’s proven
that they value their own survival or reputation more than their spiritual values.
At Yale in the 1960’s the American psychologist Stanley Milgram conducted a famous
behavioral experiment where people were told to give electric shocks to a person that
failed to answer correctly on a learning test. The shocking results (which have since
been duplicated many times) was that 80 % of the participants would administer an
incrementally stronger electric shock until death occurred
to the «tester», just because a test administrator told
them to do so. The electrical shocks were «fake» since the
experiment was staged, but the participants didn’t know
this.
80 % of the population will actually choose to kill another
person in order to avoid anxiety and confrontation/feelings
with an authority figure rather than standing up for
spiritual values such as compassion, love, and respect for
human life. If the results of this study are generalized one
may argue that 80 % of mankind are more reptilian and
mammalian in nature, even though they walk the earth
looking like human beings.
The above excerpt is taken from from Chapter 2 Understand your brains. Know your mind in
Reconnect to your Core. - Kristine S Nibe
.
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APPENDIX 3
Modern Christian groupings
•

•

•

•
•

•

•

American Unitarian Conference started as a reply to Unitarian Universalism
becoming 'too theologically liberal'. They refrain from social activism and believe
religion and science can improve the human condition.
Associated Bible Students believe that the Father is greater than the Son in all
ways, and that the Trinity doctrine is unscriptural. They hold to beliefs similar to
Jehovah's Witnesses.
Christadelphians hold that Jesus Christ is the literal son of God, the Father, and
that Jesus was an actual human (and needed to be so in order to save humans
from their sins). The "holy spirit" terminology in the Bible is explained as referring
to God's power, or God's character/mind.
Church of God General Conference (Abrahamic Faith).
Cooneyites are a nontrinitarian Christian sect who split off from the Two by Twos
sect in 1928 following Edward Cooney's excommunication from the main group.
Cooneyites deny the Living Witness Doctrine; they have congregations in Ireland,
England, Australia, New Zealand and the USA.
The Iglesia ni Cristo (Tagalog for Church of Christ) view is that Jesus Christ is
human but endowed by God with attributes not found in ordinary humans, though
lacking attributes found in God. They further contend that it is God's will to
worship Jesus. INC rejects the Trinity as heresy, adopting a version of
unitarianism.
Jehovah's Witnesses teach that only God the Father, Jehovah, is the one true
almighty God, even over his Son. They consider Jesus to be "the First-begotten
Son", God's only direct creation, and the very first creation by God. They give
relative "worship" or "obeisance" (homage, as to a king) to Christ, pray through
him as God's only high priest, consider Jesus Christ to be Mediator and Messiah,
but they believe that only the Father is without beginning, and that the Father is
greater than the Son in all things; only Jehovah the Father therefore is worthy of
highest worship or "sacred service". They believe that the Son had a beginning,
and was brought forth at a certain point, as "the firstborn of all creation" and "the
only-begotten". They identify Jesus as the Archangel Michael, mentioned in the
Bible at Jude 9. They believe he left heaven to become Jesus Christ on earth, and
that after his ascension to heaven he resumed his pre-human identity. This belief
is partly based upon 1 Thessalonians 4:16, in which "the voice of the resurrected
Lord Jesus Christ is described as being that of an archangel". They also cite
passages from the books of Daniel and Revelation in which Jesus and Michael take
similar action and exercise similar authority, concluding these scriptures indicate
them to be the same person. They do not believe that the Holy Spirit is a person,
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but consider it to be God's divine active force.
•

•

•

•

•

The Church of Jesus Christ of Latter-day Saints, often referred to as
Mormonism, teaches that the Father, Son, and Holy Spirit are distinct beings that
are not united in substance, a view sometimes called social trinitarianism.
Members of this church believe the three individual deities are "one" in will or
purpose, as Jesus was "one" with his disciples, and that the Father, Son, and Holy
Spirit constitute a single Godhead or a Divine Council, and are united in purpose,
in manner, in testimony, in mission. Because their official belief is that the Father,
Son, and Spirit are each "Gods" in one Godhead, Mormonism is said to hold a form
of tri-theism. Some view Mormonism as a form of Arianism. Like Arianism,
Mormons believe that God created Christ, that he is subordinate to God the
Father and that Christ created the universe. However, Mormon doctrine varies
significantly from the teachings of Arius. Mormons also do not subscribe to the
ideas that Christ was unlike the Father in substance, that the Father could not
appear on earth, nor that Christ was adopted by the Father, as found in
Arianism. Mormons assert that the classification of deity in terms of a substance
was a post-apostolic corruption, and that God differs from humans not in
substance, but in intelligence. While Mormons regard God the Father as the
Supreme Being and literal Father of the spirits of all humankind, they also teach
that Christ and the Holy Spirit are equally divine in that they share in the Father's
"comprehension of all things".
The Church of God International believes in the divinity of Christ but rejects
the doctrine of Trinity. They believe in what appears to be a Subordationist
viewpoint in which Jesus Christ, is the Father's only Begotten Son (in Romanized
Greek: monogenestheos, meaning "only-begotten god").
Oneness Pentecostalism is a subset of Pentecostalism that believes God is only
one person, and that he manifests himself in different ways, faces, or "modes":
"Father, Son, and Holy Spirit (or Holy Ghost) are different designations for the one
God. God is the Father. God is the Holy Spirit. The Son is God manifest in flesh.
The term Son always refers to the Incarnation, and never to deity apart from
humanity."[38] Oneness Pentecostals believe that Jesus was "Son" only when he
became flesh on earth, but was the Father prior to his being made human. They
refer to the Father as the "Spirit" and the Son as the "Flesh". Oneness
Pentecostals reject the Trinity doctrine, viewing it as pagan and unscriptural, and
hold to the Jesus' Name doctrine with respect to baptisms. Oneness Pentecostals
are often referred to as "Modalists" or "Sabellians" or "Jesus Only".
The Sabbatarian tradition (Armstrongism) believe that Christ the Son and
God the Father are co-eternal, but do not teach that the Holy Spirit is a being or
person. Mainstream Christians characterise this teaching as the heresy of
Binitarianism, the teaching that God is a "Duality", or "two-in-one", rather than
three. Armstrong theology holds that God is a "Family", that expands eventually,
that "God reproduces Himself", but that originally there was a co-eternal "Duality",
God and the Word, rather than a "Trinity".
Swedenborgianism holds that the Trinity exists in one person, the Lord God
Jesus Christ. The Father, the being or soul of God, was born into the world and put
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on a body from Mary. Throughout his life, Jesus put away all human desires and
tendencies until he was completely divine. After his resurrection, he influences the
world through the Holy Spirit, which is his activity. Thus Jesus Christ is the one
God; the Father as to his soul, the Son as to his body, and the Holy Spirit as to his
activity in the world.
•

Unitarian Christians and Unitarian Universalist Christians can believe
anything with no hard and fast rules. Members of Unitarian Universalism may or
may not identify as Christian.
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APPENDIX 4
Scriptural Arguments of Various Proponents
Upholders of the doctrine declare that the doctrine is not stated directly in the New
Testament.
It is instead an interpretation of elements contained in it that are seen as implying the
doctrine
It was formulated by the Councils in 4th century.
Thus William Barclay, a Church of Scotland minister, says:
"It is important and helpful to remember that the word Trinity is not itself a New
Testament word. It is even true in at least one sense to say that the doctrine of the
Trinity is not directly New Testament doctrine. It is rather a deduction from and an
interpretation of the thought and the language of the New Testament."
And the New Catholic Encyclopedia says:
"The doctrine of the Holy Trinity is not taught explicitly in the Old Testament",
"The formulation 'one God in three Persons' was not solidly established ...prior to the
end of the 4th century".
Similarly, Encyclopedia Encarta states: "The doctrine is not taught explicitly in the New
Testament, where the word God almost invariably refers to the Father…
The term trinitas was first used in the 2nd century, by the Latin theologian Tertullian,
but the concept was developed in the course of the debates on the nature of Christ [...].
In the 4th century, the doctrine was finally formulated".
Encyclopædia Britannica says:
"Neither the word Trinity nor the explicit doctrine appears in the New Testament, nor did
Jesus and his followers intend to contradict the Shema in the Old Testament:
“Hear, O Israel: The Lord our God is one Lord” (Deuteronomy 6:4). [...]
The doctrine developed gradually over several centuries and through many
controversies. [...] by the end of the 4th century, under the leadership of Basil of
Caesarea, Gregory of Nyssa, and Gregory of Nazianzus (the Cappadocian Fathers), the
doctrine of the Trinity took substantially the form it has maintained ever since."
The Anchor Bible Dictionary states:
"One does not find in the NT the trinitarian paradox of the coexistence of the Father, Son,
and Spirit within a divine unity."
Catholic historian Joseph F. Kelly writes:
"The Bible may not use the word 'Trinity', but it refers to God the Father frequently; the
Gospel of John emphasized the divinity of the Son; several New Testament books treat
the Holy Spirit as divine. The ancient theologians did not violate biblical teaching but
sought to develop its implications. ... [Arius's] potent arguments forced other Christians
to refine their thinking about the Trinity. at two ecumenical councils, Nicea I in 325 and
Constantinople I in 381, the church at large defined the Trinity in the way now so
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familiar to us from the Nicene Creed. This exemplifies development of doctrine at its
best. The Bible may not use the word 'Trinity', but trinitarian theology does not go
against the Bible. On the contrary, Catholics believe that trinitarianism has carefully
developed a biblical teaching for later generations."
Nontrinitarians such as Jehovah's Witnesses point to several occurrences in the
Scriptures.
where Jesus is purportedly shown to be lesser, or subordinate to God the
Father.
For example,
at John 14:28, Jesus stated that "the Father is greater" than he (John 14:28).
Jesus claimed that his teachings were not his own, but had originated from his Father
(John 8:28);
Jesus disavowed knowledge of God's appointed time, stating that only the Father
knows the day and the hour (Mark 13:32);
Apostle Paul wrote that Jesus "learned obedience" from his Father while in heaven
(Hebrews 5:8);
Jesus questioned being given the title of "Good Teacher" says they should give credit
and honor to his Father (Mark 10:17,18);
The Scriptures identify the "one God out of whom all things are" as being separate
from the "one Lord, Jesus Christ" (1 Corinthians 8:6);
Christ the Son is called the "firstborn of all creation" (Colossians 1:15);
Christ the Son, the Amen, is called "the beginning of God's creation" (Revelation
3:14);
Jesus says he is ascending to "my Father, and to your Father; and to my God, and to
your God" (John 20:17);
Jesus Christ refers to Father as "the only true God." (John 17:3)
Jesus quoted Deuteronomy 6:4 when saying in Mark 12:29
"'The most important [commandment] is this: Hear, O Israel, the LORD our God is
one LORD.'"
In Deuteronomy 6:4, the plural form of the Hebrew word "God" (Elohim) is used,
which even if interpreted to denote majesty, excellence and the superlative. The
oneness Echad -One - used here means unity of many. Additionally, the
Tetragrammaton name for God (YHWH, Yahweh, or Jehovah) appears twice in this
verse, leading to the rendering: "The LORD [YHWH] our Gods (Elohim) is one LORD
[YHWH]."Therefore, nontrinitarian Christians such as Jehovah's Witnesses, as well
as certain Jewish scholars, point to Deuteronomy 6:4 (Shema) as essentially an
assertion of strict monotheism, it can also be interpreted a unity of many within
Elohim and YHWH.
Texts “that seem to imply that the title God was not used for Jesus" are:
Mark 10:18, Matthew 27:46, John 20:17, Ephesians 1:17, 2 Corinthians 1:3, 1 Peter 1:3,
John 17:3, 1 Corinthians 8:6, Ephesians 4:4-6, 1 Corinthians 12:4-6, 2 Corinthians
13:14, 1 Timothy 2:5, John 14:28, Mark 13:32, Philippians 2:5-10, and 1 Corinthians
15:24-28
Texts where, “by reason of textual variants or syntax, the use of 'God' for
Jesus is dubious" are:
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Gal 2:20, Acts 20:28, John 1:18, Colossians 2:2, 2 Thessalonians 1:12, 1John 5:20,
Romans 9:5, and 2 Peter 1:1
Texts “where clearly Jesus is called God” are
Hebrews 1:8-9, John 1:1, and John 20:28.
Trinitarians (who hold that Jesus Christ is distinct from God the Father ), and
nontrinitarians who hold Jesus Christ as Almighty God (such as the Modalists), say that
these statements are based on Jesus' existence as the Son of God in human flesh; that
he is therefore both God and man, who became "lower than the angels, for our sake,"
(Hebrews 2:6-8) and that he was tempted as humans are tempted, but did not sin
(Hebrews 4:14-16). Hence in these descriptions Jesus is given as a subordinate Elohim,
both to the Father and even to angels
Some nontrinitarians counter the belief that the Son was limited only during his earthly
life by citing "the head of Christ is God" (1 Corinthians 11:3), placing Jesus in an inferior
position to the Father even after his resurrection and exaltation.
They also cite Acts 5:31 and Philippians 2:9, indicating that Jesus became glorified and
exalted after ascension to heaven, and to Hebrews 9:24, Acts 7:55, and 1 Corinthians
15:24, 28, regarding Jesus as a distinct personality in heaven, still with a lesser position
than the Father, all after Christ's ascension.
John 1:1
John 1:1 – In the beginning was the Word, and the Word was with God, and the Word
was God.
The contention with this verse is that there is a distinction between God and the Logos
(or "the Word").
Trinitarians contend that the third part of the verse (John 1:1c) translates as "and the
Word was God", pointing to a distinction as subjects between God and the Logos but an
equivalence in nature.
Some nontrinitarians (Jehovah's Witnesses, specifically) contend that the Koine Greek
("kai theos ên ho logos") should instead be translated as "and the Word was a god", or
as what they see as the more literal word-for-word translation from the Greek as "and a
God was the Word", basing this on the contention that the section is an example of an
anarthrous, that is, "theos" lacks the definite article, meaning its use was indefinite - "a
god", which could denote either Almighty God or a divine being in general.
Nontrinitarians also contend that had the author of John's gospel wished to say "and the
Word was God" that he could have easily written "kai ho theos ên ho logos", but he did
not. In this way, nontrinitarians contend that the Logos would be considered to be the
pre-existent Jesus, who is actually distinct from God. The argument being that the
distinction between the Logos and the Father was not just in terms of "person", but also
in terms of "theos” Meaning that not only were they distinct persons, but also distinct
"Gods", given the fact that the second occurrence of "theos" was an indefinite noun; and
that only the Father was treated as the absolute "Theos" in John 1:1. The argument
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being that only one person is actually referred to as the Absolute God, "ho Theos", in
John 1:1, that person being only the Father, not the Logos. Alternatively, others argue
that the Greek should be translated as "and the Logos was divine" (with theos being an
adjective), and the Logos being interpreted as God's "plan" or "reasoning" for salvation.
Thus, according to Modalists, when "the Logos became flesh" in John 1:14, it is not
interpreted to be a pre-existent Jesus being incarnated, but rather the "plan" or "eternal
mind" of God being manifested in the birth of the man Jesus.
Others still consider a suitable translation of the verse to be "and what God was the
Word was."
John 10:30
John 10: 30 ”I and the Father are one.”
Nontrinitarians such as Arians believe that when Jesus said, "I and the Father are one,"
he did not mean that they were actually "one substance", or "one God", or co-equal and
co-eternal, but rather that, according to context, which was that of shepherding the
sheep, he and the Father were "one" in pastoral work, the thought being a "unity of
purpose" in saving the sheep.
John 17:20-21
John 17:20-21 “My prayer is not for them alone. I pray also for those who will believe in
me through their message, 21 that all of them may be one, Father, just as you are in me
and I am in you. May they also be in us so that the world may believe that you have sent
me”
They point out that Jesus used the same Greek word (hen) for "one" in all these
instances and assert that since Jesus did not expect for his followers to literally become
"one" entity, or "one in substance", with each other, or with God, then it is said that
Jesus also did not expect his hearers to think that he and God the Father were "one"
entity, either. Rather, Arian nontrinitarians insist that the oneness that was meant in
that context was a oneness in divine work, mission, love, and purpose.

John 20:28-29
John 20:28-29 – "And Thomas answered and said to Him, "My Lord and my God!" Jesus
said to him, "Thomas, because you have seen Me, you have believed. Blessed are those
who have not seen and yet have believed"".
Since Thomas called Jesus God, Jesus's statement appears to endorse Thomas's
assertion. Nontrinitarians typically respond that it is plausible that Thomas is addressing
the Lord Jesus and then the Father.
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Another possible answer is that Jesus himself said, "Is it not written in your law, I said,
Ye are gods?" (John 10:34) referring to Psalm 82:6-8. The word "gods" in verse 6 and
"God" in verse 8 is the same Hebrew word "'elohim", which means, "gods in the ordinary
sense; but specifically used (in the plural thus, especially with the article) of the
supreme God; occasionally applied by way of deference to magistrates; and sometimes
as a superlative", and can also refer to powers and potentates, in general, or as "God,
god, gods, rulers, judges or angels", and as "divine ones, goddess, godlike one".
2 Corinthians 13:14
2 Corinthians 13:14 – "The Grace of the Lord Jesus Christ and the love of God and the
sharing in the Holy Spirit be with all of you."
It has been argued by Trinitarians that since, in this verse, all three "Father, Son, and
Spirit" are mentioned together in Paul's prayer for Grace on all believers, and are
obviously essential for salvation, that they must make up one triune Godhead, and must
therefore be co-equal or co-eternal.
Nontrinitarians such as Arians reply that they do not disagree that all three are
necessary for salvation and grace, but nowhere in the passage is it explicitly said that all
three are co-equal or co-eternal, or even have to be. They argue that it is simply a
circular assumption that just because they are mentioned together and are important,
that they must ipso facto make up one co-equal Godhead.
Philippians 2:5-6
Philippians 2:5-6 – "Have this mind among yourselves, which is yours in Christ Jesus,
[or "which was also in Christ Jesus",] who, though he was in the form of God, did not
count equality with God a thing to be grasped" (ESV).
The word here translated in the English Standard Version as "a thing to be grasped" is
ἁρπαγμόν.
Other translations of the word are indicated in the Holman Christian Standard Bible:
"Make your own attitude that of Christ Jesus, who, existing in the form of God, did not
consider equality with God as something to be used for His own advantage" [or "to be
grasped", or "to be held on to"].
The King James Version has: "Let this mind be in you, which was also in Christ Jesus:
Who, being in the form of God, thought it not robbery to be equal with God."
An Internet commentator criticizes the King James Version for conveying a thought that
was basically the opposite of what was actually said, and says the text means: "Let this
mind be in you, which also was in Christ Jesus, who, being in the form of God, did not
consider equality with God as something to be grasped after".
Hebrews 9:14
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Hebrews 9:14 – "How much more will the Blood of Christ, who through an eternal Spirit,
offered himself without blemish to God, cleanse our consciences from dead works, that
we may render sacred service to the living God?"
Most nontrinitarians admit that the Holy Spirit had no beginning, but believe it is not an
actual person like the Father is. Nontrinitarians also agree that all three are essential,
but contend that it is obvious that God the Father is ultimate, and is the one who is
ultimately reached, and therefore, although all are divine and essential, the "living God"
the Father is still greater than the other two entities. And that a "co-equal trinity" is still
not explicitly taught in the passage, but only inferred or assumed.
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APPENDIX 5
SYNODAL CHRISTOLOGICAL CONFESSIONS
OF
THE NESTORIAN CHURCHES OF THE EAST
Synod of Mar Aqaq, AD 486
But our faith in the dispensation of Christ should also be in a confession of two
natures of Godhead and manhood, none of us venturing to introduce mixture,
commingling, or confusion into the distinctions of those two natures. Instead, while
Godhead remains and is preserved in that which belongs to it, and manhood in that
which belongs to it, we combine the copies of their natures in one Lordship and one
worship because of the perfect and inseparable conjunction which the Godhead had
with the manhood. If anyone thinks or teaches others that suffering and change adhere
to the Godhead of our Lord, not preserving — in regard to the union of the pars\opa of
our Savior — the confession of perfect God and perfect man, the same shall be
anathema. (Synod of Mar Aqaq, AD 486)
Synod of Mar Aba, AD 544
. . . These things were made known with precision by the gift of the Holy Spirit upon
the disciples, who learned from the Holy Spirit that Christ is not ordinary man, nor God
stripped of the clothing of manhood in which he was revealed, but Christ is God and man,
that is, manhood which is anointed with [the Godhead] which anoints it. As it is written,
“Therefore God, your God, anoints you with the oil of gladness above your fellows,” the
same making known his manhood. Again, “In the beginning was the Word,” this
showing his Godhead, which exists eternally and for ever, which created all that is seen
and all that is unseen, and exists in three qnome, without beginning, without change,
without passion, and without division, which are the Father, Son, and Holy Spirit. As
our Lord said — for by him the eternal Trinity was made known — as he spoke
concerning himself, “Destroy this temple,” that is, the manhood with which he clothed
himself, and again said, “My Father, who [dwells] in me, performs these works,” and
again concerning the Holy Spirit who is in him when he said, “The Spirit of the Lord is
upon me. Because of this he has anointed me.” Behold, from the title “Christ” we
learned about the Father, Son, and Holy Spirit, and we have understood his manhood
from the same, and in it is the seal of the entire confession of Christianity. Anyone who
does not confess in this way, let him be anathematized. Anyone who introduces a
“quaternity” into the holy and immutable Trinity, let him be anathematized. Anyone
who does not confess that in the last time the Only-begotten Son of God, who is Christ
our Lord, was revealed in the flesh, let him be anathematized. Anyone who does not
acknowledge the suffering and death of the manhood of Christ, and the impassibility of
his Godhead, let him be anathematized. Or anyone who seals a prayer with the name
of the Father, Son, and Holy Spirit but numbers some other with them, or does not
believe that in the name “Son” he refers to the Godhead and manhood of Christ together,
or anyone who seals a prayer with the name of Christ and not as confessing the Trinity,
let him be anathematized. (Synod of Mar Aba, AD 544)

168

TRINITY & OTHER DOCTRINES OF GOD: PROF. M. M. NINAN

Synod of Mar Isho‘yahb , AD 587
. . . to “one Lord” they added “Jesus Christ”, and revealed that which is one in
common with the qnome of the Trinity . . . but they did not add “one Lord, the Son,” as
in “one God, the Father.” Instead, they altered the order of their words and said “in one
Lord, Jesus Christ,” not forgetting those correct matters which relate to the manhood of
God the Word, magnificently explained and wisely proclaimed in one unity of the
Godhead and manhood of Christ, even though those of the company of Eutyches babble
and reject the manhood of the Son of God. For the title “Anointed One” is indicative of
his Godhead, which is from the Father, and of his manhood, which is indisputably from
the mother, even though Eutyches and the offspring of his error speak foolishly and
deceive, denying the taking of our manhood, or affirming the obliteration of the
manhood of Christ. Indeed, the fathers consequently continued, saying, “the
Only-begotten and First-born of all creatures,” as it is written.
Again, they added, “by whose hands the worlds were established and everything was
created,” revealing (that) he was the Cause and Maker of all with his Father. Again, they
made known concerning his Essence that he was “begotten of his Father before all ages
and was not made — Light from Light, true God from true God” — Jesus Christ in his
Godhead. Again, they continued, as it were, for the destruction of Arius, setting forth
the word “homoousion,” that is, “connatural” and “co-essential” with the Father, by
whose hand everything came to be — Jesus Christ in his Godhead. And struggling in the
invincible armor of true teaching, with which they clothed themselves against the
phantoms and apparitions of the worthless teachings of the Simonians and Manicheans,
they said, “who for us men and for our salvation descended from Heaven and became
incarnate by the Holy Spirit and by the Virgin Mary and became man” — Jesus Christ, in
the union of his natures, in his revelation [in the flesh, and in his incarnation — for this
indicates the uniting of the natures of Godhead and manhood, in that he descended,
became incarnate, and became man. It makes known the assumption of our manhood
indisputably, so that from every side the hallucinations of the company of Simon and
Mani might be removed, who deny his incarnation, and the taking of a body, and the
revelation] of God the Word, who took our manhood and dwelt in it — as it is written,
“The Word became flesh and dwelt in us” — and that, even more, the greatness of the
lovingkindness of him who descended and dwelt in us might be revealed.
The impious Arius, because he ascribed things exalted and lowly to the nature of the
Godhead of the Word, and did not know to apply them separately or conjointly, as the
truth requires, for this reason was weighed (in the balances), and fell, and erred, and
deceived, and was anathematized and excommunicated. But the fathers added to and
completed the saying concerning the dispensation, and after the teaching concerning
the divine nature of the Only-begotten, and after the teaching concerning the unity of
the natures of Christ, that is, of his Godhead, which does not change and does not die,
and his manhood, which is not rejected or forgotten, they added teaching concerning his
manhood. As they had revealed clearly by way of exalted things concerning his
Godhead, (so) they would reveal clearly concerning his manhood, which was taken for
us and for our salvation and for the renewal of all creatures, saying, “He was crucified for
us in the days of Pontius Pilate, and suffered, and died, and was buried, and rose after
three days,” as the Holy Scriptures say — Jesus Christ in his manhood. That is — let us
speak the truth — in his corporeal state he accepted the death of the cross for us, in that
it is clear to all the upright in their confession that, as the nature of his Godhead does not
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suffer and die, so neither did his soul receive the sentence of death, for it is not possible
for the soul to be subject to the limitation of death. Our Lord bore witness, “Do not fear
those who kill the body but are unable to kill the soul.”[57] And the reality bore witness
(to this), for after our Lord was crucified, and died, and his holy body was buried, he
went in his soul to Paradise.
Again, the blessed fathers added, “And ascended to Heaven and sat down at the right
hand of his father” — Jesus Christ in his manhood. For in his manhood he received
exaltation and session at the right hand, not in his Godhead, which exists eternally and
indestructibly with his Father. “And he is coming in glory to judge the living and the
dead, whose kingdom has no end” — Jesus Christ in his Godhead and in his
manhood. . . .
This is the faith which does not corrupt, and this is its meaning, briefly, according to the
sequence of its statements, by which the pars\opa of Christ is proclaimed fully — and the
natures of his Godhead and manhood — against those who acknowledge his Godhead
but deny his manhood, and against those [who acknowledge his manhood but deny his
Godhead, and against those] who deny his Godhead and confess that the manhood is
ordinary or like one of the righteous. . . .
After they had thus richly and fully proclaimed the truth, they turned thereafter to the
anathematization of Arius and the children of his error. “But to those who say that
there was (a time) when he did not exist, or before he was begotten he did not exist, or
he was made from nothing, or say he was from some other qnoma or essence, or reckon
the Son of God changeable and mutable, such the catholic and apostolic Church
anathematizes.” The heretics, that is, in their stubbornness, venture to ascribe the
properties and sufferings of the nature of the manhood of Christ to the nature and
qnoma of the Godhead and Essence of the Word, things which occasionally, because of
the perfect union which the manhood of Christ had with his Godhead, are ascribed to
God economically, but not naturally. (Synod of Mar Is˚o‘yahb, AD 587)
Synod of Mar Sabrisho‘, AD 596
It seemed good to his fatherhood and to all the metropolitans and bishops to write this
composition of the faith . . . which accurately and plainly teaches us the confession
which is in one glorious nature of the Holy Trinity of Father, Son, and Holy Spirit, and
reveals and shows us the glorious mysteries of the dispensation of God the Word, which
at the end of times he perfected and fulfilled in the nature of our humanity, the same by
which the heathen are conquered who acknowledge a multitude of gods, and Judaism is
judged which does not acknowledge a Trinity of qnome, and all heresy is convicted and
condemned which denies the Godhead and manhood of our Life-giver, Jesus Christ,
accepting it with the exact meaning of the holy fathers, which the illustrious among the
orthodox, the blessed Theodore the Antiochian, bishop of the city of Mopsuestia, “the
Interpreter of the Divine Scriptures,” explained, with which all the orthodox in all regions
have agreed and do agree, as also all the venerable fathers who have governed this
apostolic and patriarchal see of our administration have held, while we anathematize
and alienate from all contact with us everyone who denies the nature of the Godhead
and the nature of the manhood of our Lord Jesus Christ, whether through mixture and
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commingling, or compounding or confusing, introducing, with regard to the union of the
Son of God, either suffering, or death, or any of the mean circumstances of humanity in
any way, to the glorious nature of his Godhead, or considering as a mere man the Lordly
temple of God the Word, which, in an inexplicable mystery and an incomprehensible
union, he joined to himself in the womb of the holy Virgin in an eternal, indestructible,
and indivisible union. Again, we also reject one who introduces a quaternity into the
Holy Trinity, or one who calls the one Christ, the Son of God, two sons or two Christs, or
one who does not say that the Word of God fulfilled[69] the suffering of our salvation in
the body of his manhood. Though he was in him, with him, and toward him in the belly,
on the cross, in suffering, and for ever, inseparably, while the glorious nature of his
Godhead did not participate in any sufferings, yet we strongly believe, according to the
word and intent of the writings and traditions of the holy fathers, in one Lord Jesus Christ,
the Only-begotten Son of God, who was begotten before the foundations of the world in
his Godhead, spiritually, without a mother, and in the last times was born from the holy
Virgin in a fleshly manner without the intercourse of a man through the power of the
Holy Spirit. He is, in his eternal Godhead and in his manhood from Mary, one true Son
of God, who in the nature of his manhood accepted suffering and death for us, and by
the power of his Godhead raised up his uncorrupted body after three days, and promised
resurrection from the dead, ascension to heaven, and a new and indestructible and
abiding world for ever. (Synod of Mar Sabris˚o‘, AD 596)

Synod of Grigor, AD 605
. . . For the likeness of God took the likeness of a servant, according to the apostolic
saying, and in it perfected and fulfilled the exalted dispensation which was for our
salvation — the likeness of God in the likeness {210} of a servant, one Son, our Lord
Jesus Christ, through whom everything was made, perfect God and perfect man, perfect
God in the nature of his Godhead, perfect man in the nature of his manhood, two natures
of Godhead and manhood, the Godhead preserved in what belongs to it, the manhood in
what belongs to it, joined in a true unity of the one pars\opa of the Son, Christ. The
Godhead perfected the manhood through suffering, as it is written, though suffering,
change, or variation did not enter into the Godhead in any way. (Synod of Grigor, AD
605)
“Synod” of AD 612
Therefore, for us men and for our salvation the Son of God, the Word, while not
departing from the presence of his Begetter, came to the world and was in the world,
and the world through him was made. And because created natures were not able to
see the glorious nature of his Godhead, from the nature of the house of Adam he
fashioned for himself wonderfully a holy temple, a perfect man, from the blessed virgin
Mary, who was brought to completion without the intimacy of a man in the natural order,
and assumed him[73] and united him to himself and in him was revealed to the world,
according to the saying of the angel to the mother of our Savior — “The Holy Spirit will
come, and the power of the Highest will rest upon you. Because of this, he who will be
born from you is holy and shall be called the Son of God” — concerning the marvelous
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conjunction and inseparable union which from the beginning of its fashioning the human
nature which was taken had with God the Word, its Taker, teaching us that from that
time we know one parsopa in our Lord Jesus Christ, the Son of God, begotten before the
ages without beginning from the Father in the nature of his Godhead, and born in the
last (time) from the holy Virgin daughter of David in the nature of his manhood, as God
promised beforehand to the blessed David, “From the fruit of your belly I will seat upon
your throne.” The blessed Paul interpreted the promise after the passing of matters,
saying to the Jews concerning David, “From the seed of this (man) God raised up, as he
promised, Jesus the Savior.” Again, he wrote to the Philippians in this way, “Purpose
this in yourselves, which is also Jesus Christ, who, being in the form of God[74], took the
form of a servant.” Whom else does he call the form of God if not Christ in the nature
of his Godhead? Again, whom does he name the form of man if not Christ in his
manhood? The one, he says, “took,” but this (one) “was taken.” [Well then,] it is
impossible to confuse the properties of the natures, for it is not possible for him who
took to be the taken, or what was taken to be the Taker. For God the Word was found
to be revealed in the man whom he assumed, and his human nature to appear to
creation in the order of his manhood, in an inseparable union, as we have learned and
maintain. But it is impossible for Godhead to be changed into manhood, or manhood to
be transformed into the nature of Godhead, for it is not for the Self-existent to fall under
the necessity of change and of passion. For if Godhead is changed, it is no longer a
revelation but a corruption of Godhead. Again, if manhood departs from its nature
there is no longer the salvation but the obliteration of manhood.
Concerning this, we believe in our hearts and confess with our lips one Lord Jesus
Christ, the Son of God, whose Godhead does not disappear, and whose manhood is not
stolen away, but who is complete God and complete man. When we say of Christ
“complete God” we are not naming the Trinity, but one of the qnome of the Trinity, God
the Word. Again, when we call Christ “complete man” it is not all men we are naming,
but the one qnoma which was specifically taken for our salvation into union with the
Word. Because of this, our Lord Jesus Christ, who was begotten in his Godhead from
his Father eternally, was born in the last times for our sake from the holy Virgin in his
manhood. Though in his Godhead he remains without necessity, without passion, and
without change, in his manhood, after his birth, he was also circumcised and grew up,
according to the witness of Luke the Evangelist: “Jesus grew in his stature, and in
wisdom and grace toward God and men.” He kept the Law and was baptized in the
Jordan by John, and then began to proclaim the new covenant. While by the power of
his Godhead he worked wonders — the cleansing of lepers, the opening of blind (eyes),
the expulsion of demons, the raising of the dead — yet in the nature of his manhood he
thirsted, hungered, ate, drank, became weary, and slept. Last of all (these) things, for
our sake he delivered himself over and was crucified, suffered, and died, though his
Godhead did not depart from him, nor did it suffer. His body was wrapped in a linen
cloth and placed in a tomb, and after three days he rose by the power of his Godhead,
as he had said beforehand to the Jews, “Destroy this temple and after three days I will
raise it up.” The Evangelist interprets (this), saying, “But he spoke concerning the
temple of his body.” And after he rose he went about on the earth with his disciples (for)
forty days, showing them his hands and his feet, saying, “Touch me and know that a
spirit has no flesh and bones as you see that I have,” that by word and by deed he might
assure them concerning his resurrection, and by the trustworthiness of his resurrection
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he might confirm in us the hope of our resurrection. And after forty days he ascended
to heaven in the sight of his disciples, while they were looking at him, and a cloud
received him and he was hidden from their eyes, according to the witness of
Scripture. And we confess that he is going to come from heaven with the power and
glory of his angels and bring about resurrection for all the race of men, and judgment
and trial for all rational (beings), as the angels said to the apostles at the moment of his
ascension, “This Jesus who is taken up from you to heaven shall so come as you have
seen him ascending to heaven.” By this they clearly taught us that also the qnoma of
this manhood was taken up to heaven , and it was not destroyed or changed, but was
preserved in an inseparable union with his Godhead in the exalted glory in which he is
going to appear in his final revelation from heaven, to the shame of his crucifiers, and
to the rejoicing and boast of his faithful, to whom, and to whose Father, and to the Holy
Spirit (belong) glory and honor for ever. (“Synod” of AD 612)
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APENDIX 6
Christian groups with nontrinitarian positions
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•

American Unitarian Conference
Arianism
Assemblies of Yahweh
Bible Students
Christadelphians
Church of Christ, Scientist (Christian Scientists)[117][118]
The Church of Jesus Christ of Latter-day Saints (LDS Church)
Church of the Blessed Hope (sometimes called "Church of God of the Abrahamic
Faith")
Doukhobors
Friends of Man
Iglesia ni Cristo (Church of Christ)
Israelite Church of God in Jesus Christ
Jehovah's Witnesses
Members Church of God International
Molokan
Monarchianism
Muggletonianism
New Church
Many members of the Non-subscribing Presbyterian Church of Ireland
Oneness Pentecostals
Polish Brethren
Some Quakers
Samaritan Christians
Shakers
Socinianism
Swedenborgianism
The Way International
Two by Twos (sometimes called The Truth or Cooneyites)[119]
Unification Church
Unitarian Christians
Unitarian Universalism
United Church of God
Yahweh's Assembly in Messiah
Yahweh's Assembly in Yahshua
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APPENDIX 7
PROOF TEXT SHOWING JESUS WAS NOT GOD
Here are some proof text that are quoted to prove Jesus was not God
http://www.auburn.edu/~allenkc/trinity.html
Bible Verses Prove Trinity False
Listed below are over a hundred individual Bible verses which prove conclusively that Jesus Christ was not
God, but God's Son. We urge all sincere Christians to examine their own Bibles as to the accuracy of this
information.
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•

Matthew 3:16-17; 8:29; 11:27; 12:18; 14:33; 16:16-17; 17:5; 27:54
Mark 5:7; 15:39
Luke 1:32; 1:35; 8:28; 9:35; 10:22
John 1:13; 1:18; 1:34; 1:49; 3:16; 5:19-23; 5:37; 6:40; 6:69; 8:18; 8:42; 10:15; 10:36; 11:4;
12:49-50; 14:13; 14:23; 14:28; 16:17; 17:1-16; 20:17; 20:31
Acts 2:22-24; 3:13; 3:26; 9:20
Romans 1:4; 5:10; 8:29
1 Corinthians 11:3; 15:28
2 Corinthians 1:19
Galatians 4:4
Philippians 2:9
Colossians 1:13
1 Thessalonians 1:10
1 Timothy 2:5
Hebrews 1:2; 2:9; 4:14; 5:7-8
1 Peter 1:3
2 Peter 1:17
1 John 1:3; 2:22; 3:23; 4:10; 4:14-15; 5:11-12
2 John 1:9
Revelation 2:18

VIII. The Son of God Became the Son of Man So that We, the Sons of Man, May Become the
Sons of God
Here are 60 Bible texts which prove conclusively that Jesus was NOT GOD, but RATHER the SON of God.
[If in fact He WAS God, (as trinitarians would want us to believe), He could not have really died; and the
act of paying the Ransom would merely have been a hoax!]
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•

Matthew 3:16-17; 8:29; 11:27; 12:18; 14:33; 16:16; 17:5; 27:54
Mark 5:7; 15:39
Luke 1:32; 8:28; 9:35; 10:22
John 1:18; 1:34; 1:49; 3:16; 5:19-23; 6:40; 6:69; 8:42; 10:15; 11:4; 12:49-50; 14:13; 14:23;
14:28; 16:17; 17:1-26
Acts 2:22-24; 3:13; 3:26; 9:20
Romans 1:4; 5:10; 8:13; 8:29-32
1 Corinthians 11:3; 15:28
2 Corinthians 1:19
Galatians 4:4
Colossians 1:13
1 Thessalonians 1:10
Hebrews 1:2; 4:14; 5:8; 7:3; 11:17
2 Peter 1:17
1 John 1:3; 1:22; 3:23; 4:10; 4:14-15; 5:6; 5:11-12
2 John 1:9
Revelation 2:8
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Since these texts exist in God's Word, the Gospel story has been told over and over again. However, it
could NOT be told if Jesus had really been God and the ransom had not actually ben paid! GOD CAN"T
DIE!

APPENDIX 8

CHRISTIAN HERESIES
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BASIC HERESIES ACCORDING TO THE NICAEA
Tritheism - the belief that there are three gods or three separate beings in the
Godhead.
Modalism — holds that God is only one person who appears in different modes or
roles at different times in the divine economy. (Also called saballianism after its
founder Sabellius [c. 217- c. 220].) This is the view of the United Pentecostal Church
Arianism - Fomided by Arius (c. 250 — 336) denies that Jesus is fully God, allowing
Him a created status below God. This is the view of Jehovah Witnesses.
Docetism — afﬁrms the deity of Christ but denies His humanity, claiming He only
“seemed” to be real human.
Nestorianism — proposed that Jesus had two natures and two persons. While
orthodox Christianity would afﬁrm two natures, it would disavow the claim that He
was two persons.
Monophysitism - confuses the two natures of Christ, so that divine and human
natures intermingle in an eternal an uncreated blending of human and divine.
Patripassianism — literally means the “Father suffered,” it holds that God the Father
suffered on the cross as well as Christ. However, the divine nature of Christ did not
die or suffer because God is impassible.
Monotholism — held that Jesus has only one will, not both a human and a divine will.
It confuses His two natures.
Apollinarianism - diminished the humanity of Christ while afﬁrming His full deity,
claiming that logos replaced the human spirit in Christ.
Subordinationism - asserts that the Son is subordinate in nature to the Father. In
orthodox belief, Jesus is functionally subordinate to the Father, but in essence Jesus
is equal with the Father
Monarchainism — stressed the unity (monarchy) of God to the neglect of Christ’s
deity, viewing Jesus as only a power or inﬂuence from God. There were two types:
modalists and adoptionists.
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